
vba kfc vru,v ,kce - ouh ohanj urpx, ,ghcav ,cav ,rjnn sg
   a:uhrcs ov vfu 'wrnugv ,rhpxw ka uz ,umn ihbgc lhrtv (ua vumn) wlubhjwv rpx

thvu 'wufu vru,v tkt ubht ktrah ka irehg kfa hpk 'yapv sm kg vumnv haranw
hbpnu /wufu vunhhehu hbhxc vru,v ukceha hsf 'ohrmnn utmhu uktdba vchxvu rehgv
ubapbc ,utrvk 'vru,v ,bh,b ouh sg jxp ka cuy ouh ,rjnn ,ubnk ubhuuymb ///if
'(c 'z cuht) cu,fv iuak] km ;tah scgf 'ubckk ;xfbv scfbv ouhv kt kusdv .pjv
vbnhu '[h"ar /crgv km vhvh h,n vuut,hu ;tahu 'ouhv kf gdh tuva scgf :uruthcu

h h,n shn,kfu ugah kf hf ostk vtrn ihbnv hf ',urhjk tmha uhkt ;xfbv ,gv tuc
tuv 'rnugv ,rhpx ihbg kfa 'cvzv ubuakc wlubhjwv rhcxn /wtuvv inzv kt ghdvk umpj
;uxcka 'lfk v,hv ohrmn ,thmh ,hkf, kfa 'wvru,v ,kcewk ohnumgv ohpuxhfv
vba hshna snk v,t ubuak lu,nu '(ch 'd ,una) wvzv rvv kg ohektv ,t iuscg,w
jrfvc ,urusk vb,b uz vumna rjtn hf wvru,v ,kcewc asjn ktrah ohfuz vbac
ouhv vz ohrhfznaf ,ugucav dj ,khp,c ifka raptu /,urusk thv v,hkf, oda
ubtu 'vuuv iuak tuv wi,nw iuak hf /wub,ru, i,n inzw ohrnut wvrag vbunaw ,ukhp,c

ycndj ihtu 'asjn ktrah kkfk vru,v ,t v"cev i,ub vba kfca lfc  oht
/iuhx wu ouhc ,gf ajr,na grutn kg tkt 'rcgc vhva grutnk rfzf ddjb ,ugucav

 ausev rpxc  od ohtmun ubt uktv ohrcsfu     aaaauuuusssseeeevvvv    sssshhhhddddnnnnvvvvkkkk    kkkkttttrrrraaaahhhh    ,,,,ssssuuuuccccggggwwww
gggg""""hhhhzzzz    ....hhhhbbbbwwwwzzzzuuuueeeennnnlhrm vhv tk h"arpu (t 'yh ,una) hbhx rcsn utc vzv ouhc :k"zu '

zunrk vtrb /ob,b ouhv ukhtf lhkg ohasj vru, hrcs uhvha tkt 'vzv ouhc cu,fk
ohnhc vhva tuvv rcsv vkd,b okug hnh kf vbau vba kfc ,ntc hf 'uase hrcsc

   

 wv hbt ktrah hbc lu,c h,asebu hase oa ,t ukkj, tku
ohna oa aushe ihbgc - (ck-cf) ofasen

     d vboooo""""ccccnnnnrrrrvvvvthv ,hgha,v vumnvu" 'k"zu c,f (wy vag ,umn ,umnv rpxc) 
rat vumnv ,tz ihbgu /"ktrah hbc lu,c h,asebu" urnt tuvu oav asek ubuma
/ehzn oua ezhvc sjpb tkau okugc ,h,ntv ,tzv vbuntv oxrpk ohuumn ubjbt
kct ubnn gnab tk vkg,h uc rupfk ubnn aech rcud jhrfn ubhkg tca hp kg ;tu
/vkg,h uc ihntn ubcka hp kg ;tu ubrpfa cuajk uvg,b tku v,hnk ubnmg ruxnb
ubapb ,rhxn rnuk vmur okkfc ktrah hbc vc ohuumnv oav ause ,umn thv ,tzu
'o"cnrv hrcsn rtucn hrv /k"fg '"wufu usujh ,buntu w,h u,cvt kg xbutv shc ,unk
unmg ruxnk chujn vz ogynu '"okugc vbuntv oxrpk" tuv "h,asebu" ,umn rehga
uvzu - "vbuntv oxrpk" ktrahn sjt kf kg kyuna ouan ubhhv 'oav aushe kg

/ohna oa kkjh ktu v,hnk unmg ruxnh f"gu 'tnkg htvc hsuvh ka ,hkf,v
tkt trc tk unkugc tuv lurc ausev trca vn kf" :(,uct ;ux) whb,nc ib, vbv   
rthcu /f"g '"uh,hag ;t uh,rmh uh,trc hsucfku hnac trebv kf :rntba usucfk
lhrm vru, sunku 'vru, sunkc hrhht erpv kfa hbpn hf rnuk raptu" 'k"zu k"rvnv

ohtmuha ktrahn ,uapb ah vba kfc od 'ohrmnn utmha jxp hnhc iudf /ovv
,t crek ukfuha if od vkd,b hbhx rv hbpk ucrea iuhf vzv asujc odu /ohrmnn
hbc utuch v,gn /k"fg 'hbhx rv hbpk inmg creku 'vru,v kceku 'v"cevk onmg
tcuy ohba vz tukv ?lfc aujk ubhfz tk gusn ohrcsv ohbf ot urnthu ohektv
?ubc vasj,ba wvru, ka vrutc aujk ubhfz tku 'vzv ausev dj ,t dujk ubhfz
'vbuatrk wvru,v ,kcew ,usut ,rpxnv (/jp ,ca) trndc ubtmn lfk vcua,
vrntu kue ,c v,mh gnabk vagb ktrah unhseva vgac :rzgkt hcr rntw
uhftkn wv ufrc ch,fs ?uc ihan,an ,rav hftkna vz zr hbck vkhd hn :ivk

/trndv k"fg 'gnak rsvu 'hag tahrc 'urcs kuec gnak urcs hag jf hrcd
vcua, uz v,hv wgnabu vagbw orntc ktrah ,buufa ihcvk ohkufh v,gu   
ukhd vz kg 'vnhhek rapt hta vbgy lu,n vru,c ubthna ,unutv ,bgyk
od vnhhek ostvk zugu jf ,b,ubv thvu 'hgcy h,kc jf vru,c aha ktrah
ka v,uarc xbfba rjt ztu 'vkUg kcek uhkg osuen okut 'ohhaubt kg ohtb,c

/vnhhek ohhgcy h,kc ,ujuf vru,v uc ,b,ub vru,
in vtmu, wgnabwu wvru, kug ,kcew wvagbw ,rhnt v,hv runtv hp kg   
ukceh ot o,uxbk hsf ohbu,j,c vkd,b tka wsuxw rsdc vhv vz rcsu /vkcev
'obuhxbc usng tk ift okugv ,unutu 'utk ot otrucc obujyc lu,n vru,v ,t
u,dvbv ,usut ogshc otruc kg ufnx ohxbc ohsnukn rcf uhva ktrah okut
hftkna iuakw v"cev ka u,utyc,v icun rhpau /ohhgcy kg ohxbc ovng
/,hgcy h,kc vdvbvc wihan,anw ift ,rav hftkn hf 'wuc ihan,an ,rav
umnta tkuku ',umnt,v lu,n ot hf vru, vb,b tka runtv kfn tmuhv

/oshc ohhe,vk vhutr vru,v v,hv tk vkcek ock ,t ktrah
kfa unmg sucfk ihufn vhvha tku 'ohna sucf uvzu utruc ,umn ohheku runak
unkugc tuv lurc ausev trca vn kf rnt lfk 'usucfk trc h"av trc rat
'k"zu (c"k wng t,ughbms trpxk t"rdv ruthcc) t"rdv c,f ifu /k"fg '"wufu
'"okugv ,thrc ,buf vzu 'okugc una vkd,ha tuv ;ux iht ka vbufv rehga"
eru lt tuv vzv okugc ost kf ka ,hkf,va 'k"bv kfn rtucn hrv /k"fg

/tnkg htvc ohna oa ase,h h"gu 'lrc,h una sucf ,ucrvk
vbunt uk iht a"uja hn 'ohna oa asen okugvc vbuntv oxrp ot f"tu     
vbnt hbye kkfc tuv hrv '"rjnk kfut vn" rnutu rjn ,xbrp kg dtus tuvu
,"havc ihntn ubht tuv hrva 'vzn kusd htbd ihtu /(c 'jn) vyuxc t,htsf

/ohna oa kkjn a"uj tuv hrvu 'uhfrm kfc 'uxbrpha
vhv ukht 'untu uhct ka ubjkua kg lnux rat iye skh :kanc vz rtck ahu     
ktua tuv f"gu 'rjn kuftk vn uk inszha juyc tuv ihta sjt ouh zhrfn tuv
uhkg uxgfh otvu ctv htsuc tkv 'u,rjn ka kftn 'ouhv uk ub,ha aecnu
ouhv vb,ab vnu 'vzv ouhv sg lsugn l,ut ohkhftn ubt hrv 'orntc 'sutnc
,ukgvk ukhpt h,ntv u,ubdcu 'lf rcsk icv ,uzgn tkt z"ht htsucu !?ohhnuhn
v"cev hrv 'rjn ,xbrp kg dtusa hn od tuv if kct /ubuhgr hkg uktf ,ucajn

/ohna oa kkj uvza yuapu /ztn v,g vb,ab vnu 'vnstv kg usugn uxbrpn

"ihnh lrs tkt uvh tk vbup v,ta ,ubhp kf"  - The Gemara says, when the ivf got to the top of the ramp (acf), rather than turn to his left, he
turns to his right & heads straight to the Northeast (,hbupm ,hjrzn) corner of the jczn & does the osv ,tzv from there. The Gemara asks,
why not make a left turn & start the sprinkling from the Southwest corner (,hnurs ,hcrgn) which is closer and answers that all turns should be
made towards the right, so the ivf turns to his right. The ruen to this rule is brought in ohjcz wxn [:cx]. The Gemara says that lknv vnka
built a huge basin & placed it in the vrzg to be used as a vuen. Its base consisted of 12 statues resembling oxen. There were 4 groups of 3
oxen each. The thcb tells us that each set of 3 oxen were facing outwards & in a different direction. 3 were facing North, 3 were facing West, 3
to the South, & 3 to the East. The Gemara learns that by stating the directions specifically in this order, which is counterclockwise, when one
circles an item, he should face it & keep circling in this direction. Thus, he will always be making right turns. 
    This Limud has many ramifications other than the circling of the jczn. The  [wv whx u"gr, j"ut]g"ua  in vfubj ,ufkv says we always start
lighting the vrubn from the furthermost candle to the left (which is the new one for that night) & continue towards our right, "ihnhk ,ubpvk hsf". 
    The vfkv ruthc brings the z"y that quotes the auck who explains "vbup v,ta ,ubhp kf" a bit differently. He learns that it doesn’t mean we
should go towards our right, rather, we should start from the right. He brings a proof from asue iuak ,ch,f, that it’s written from right to left. He
therefore holds to start from the right candle & continue towards the left. The z"y says he agrees to the yap of the auck. a"hhg. 
    Similarly, when walking to the vnhc for an vhhkg one should take the shortest route [z whx 'tne wx j"ut]. If all routes are equal, one should go
towards his right. The c"ban explains, this is to be ohhen the rntn of "ihnh lrs tkt uvh tk vbup v,ta ,ubhp kf"/ Also, the rcjn paskens
that before the ohbvf start ohpf ,thab they should face the asue iurt with their backs to the ruchm [zh whx j"fe]. As they turn around to face
us, they should turn towards their right. And when they are finished, they should turn back towards the iurt & again turn towards their right.       

                                                                                                                                                                                                              

R’ Eliezer Halevi Horowitz zt”l (Noam Megadim) would say:

     “wase htren o,t utre, rat wv hsgunw - According to the Rambam (Hil. Yom Tov 6:17), on Yom Tov we are obligated

to rejoice, but Hashem is not content with one who celebrates privately with his family. We must invite the needy to our

festive meals and make sure that they too rejoice. The word wo,tw - ‘them’ in this posuk refers to the underprivileged who

need to be invited. Hashem told Moshe Rabbeinu to tell Bnei Yisroel, “I consider it My holiday too when you will call

them (o,t), i.e. the needy, to participate in your festive meal and rejoice together with you.”

A Wise Man would say: “In the middle of every great difficulty lies great opportunity.”               

wr ,nab hukhgk
;xuh ovrct

ic rykt ktuna
k"z whcuy wr

kjr tahr u,hgru
ovrct wr ,c

.rue v"g vnka
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Relevant Halachos During These Trying Times (52)
Writing Sefiras Haomer When One Can’t Speak. Question:
Last week it was explained that if my relative is in the hospital
with tubes in his mouth, I can possibly be motzie him with
Sefiras Haomer, according to many Poskim. If I cannot be there
at night, though, is there an option for him to write the proper
sefirah count on paper and consider the writing like speaking?
Answer: There is a broad debate in the Poskim whether writing
is like speaking in different areas of the Torah. Since it is an
undecided debate with opinions on both sides, one is obligated
to do what he can and he should write out the sefirah count.
Sources: The Poskim debate this question regarding an oath (guca)
which is written down. In certain times, applications to receive
government financial aid required one to swear to the truth of all
his information. This was done by stating on the form that with
his signature he is swearing to the truth of all of the information.
This is potentially problematic because in halacha, one should
not even swear on the truth (1). And sometimes the applicant
might not tell the full truth, which is much stricter a sin if the
oath is an halachic oath. We also find that the Mechaber rules (2)

that one cannot write words of Torah in the morning without
saying Birchas HaTorah. The Taz (3) challenges this halacha

  
 

      

and says that writing is not like speaking. However, many Poskim
prove from here that writing does count like speaking. The Mekor
Chaim (4) proves from this Birchas HaTorah halacha that writing
an oath is like saying it. This same question is relevant to writing
words of Torah in front of a lady who is not properly dressed. If
writing is like speech, it is prohibited in front of ervah, but if it is
just like thinking, it is permitted. This case is discussed in Eishel
Avraham (5), and he holds to be strict and count writing like
speech. The Pri Megadim (6) leaves this case in doubt without a
psak. The Be’er Moshe (7) talks about one who wrote a check to
a charity organization. Is it like a verbal commitment or just a
thought [which according to  some Poskim does not obligate]. R’
Akiva Eiger zt”l (8) discusses our case of Sefiras Haomer and
leans more to the side of those who count writing as speech. 
Conclusion: In summary, due to the big debate about this, one
who cannot speak should write it. If afterwards, they take out the
tubes, there is enough to rely on to keep on counting with a
beracha as explained last week, that whenever there is a doubt if he
was yotze, he can continue with a beracha and rely in such cases
on those who hold that missing a day does not ruin the Temimos.
Even though we don’t rely on them if one surely missed a day, but
if it’s only a “possible” miss, we can count further with a beracha.



   The word “Vayeitzei” - “he went out,” is referring to the parsha before, which speaks about the mitzvah of Lechem
HaPanim. As Rashi explains: “Rabbi Berechiah says: ‘He went out’ of the above posuk. He mocked and said, ‘The Torah
says, ‘Each ... Shabbos day, he shall set it up.’ But surely it is the practice of kings to eat warm [fresh] bread every day! Is it
possible to give Him cold bread, nine days old?” he said in astonishment.” This “Ben Isha Yisraelis” made fun of the
special challos, the Lechem Hapanim, which remained warm and fresh all week long in the Mishkan, and therefore he
ended up being the one who cursed Hashem. He saw the challos on the Shulchan and said with great chutzpah, “Is this a
befitting present for a King? You give him old bread?”  This is what brought him to eventually curse the Name of Hashem.
     The Imrei Emes comments on this Rashi that the Gemara in Menachos (29a) brings down that when the Jewish people
were Oleh Regel, the pilgrimage up to the Bais HaMikdash three times a year, the Kohanim would remove the Lechem
HaPanim and show them to the people, with the miraculous steam that arose from these breads all week long, as if they
were freshly removed from the oven. Everyone saw and felt the warmth according to how warm they felt inside. Since this
“Ben Isha Yisraelis” had no varmkeit towards this beautiful display of Hashem’s miracles, in fact he made fun and acted
with “coolness” towards something that was inspiring, therefore, he wound up falling so low and cursing Hashem. 
     So too, explains the Imrei Emes, this is why the Lechem HaPanim are called “Showbreads,” because “Kamayim Panim
el Panim, kein lev Haadam L’adam!” The way he looked at these breads, showed the way he felt inside about the wonders
of Hashem. This applies to all areas of Avodas Hashem. The more cheishek, love and warmth we develop in ourselves
towards Torah and Mitzvos, the more we will see and feel the warmth and love that Hashem is always reflecting to us. 

     Rashi on this posuk cites a Toras Kohanim which comments on the order of posukim here: “Why does the Torah place this
[posuk] in the middle of the Festivals ...? To teach you that whoever gives y #e#k - gleanings, v$j %f &J - forgotten sheaves, and v$t(P
- corners, to the poor in the correct manner, is deemed as if he had built the Holy Temple and offered up his korbonos in it.” 
    While Rashi gives one explanation, perhaps we can offer another machshava. The precise placement of this posuk is
between Shavuos and the Yomim Noraim. My thought is as follows: Although every day of the year one must be scrupulous in
his matnas aniyim and his entire bein adam l’chaveiro, certain times are more critical for the provider, perhaps even more so
than the recipient. In preparation for the Yom Tov of Shavuos, Matan Torah, we must know that it’s not only about Torah
learning. Rather our “Nosei B’ol” - caring for other people, is a most crucial prerequisite for Kabolas HaTorah as well.
    Lag Baomer signifies the end of aveilus for the talmidei Rabbi Akiva who weren’t showing the proper kavod for one
another. Hence, says the Torah, on Shavuos, remember the destitute and don’t just focus on yourself. The seforim teach us that
a segula for a favorable judgment on Rosh Hashana is to make yourself needed by people. Even if you’re not worthy of a
good year on your own merits, the fact that people need you will entice Hashem to inscribe you in the Sefer Hachaim.
    In last week’s parsha, the Kohen Gadol brought the ketores (spices), ground  extra fine - “dak min hadak.” Although the
ketores which was brought all year, and which signifies good and righteous deeds, smelled nice, during the Yamim Noraim
they must be even finer, more mehudar. Perhaps this is another pshat why this posuk is between Shavuos and Yamim Noraim. 
    Let us focus on helping people around us by acting “K’ISH ECHAD” and be mekabel the Torah with simcha and achdus!    

                                                                                                                                                                                                              

 urna rat eusm hbc ohukv ohbvfvu
 /// hasen ,rnan ,t(uy-sn ktezjh)

 hrmn aht ic tuvu ,hktrah vat ic tmhu
 /// vbjnc umbhu ktrah hbc lu,c(h-sf)

,tp vkf, tk ofmrt rhme ,t ofrmecu
 /// yek, tk lrhme yeku lrmec lsa(cf-df)

 /// lhrrum sdb ,pka vrg,n ,tmuv crju vrgav ,s at ,njkncu vrucdc ,rztb htjuh rc(htjuh rc yuhp)
      Every year on Lag Ba’omer, hundreds of thousands of Jews flock to Meron, to the kever of the holy Tanna, Rabban
Shimon Bar Yochai to witness the ceremonial lighting of the massive bonfires on the roof of the grave. Amidst an
avalanche of singing, dancing and rejoicing, being in Meron on this day is an event to remember for a lifetime.
     R’ Avraham Yehoshua Freund zt”l (Av Beis Din Nasaud, Hungary) tells over an incredible story in his Sefer Gedulas
Yehoshua. One year in the early 20

th
 century, an extremely wealthy Jew paid an exorbitant amount of money to receive the

honor of kindling the fire. The celebration in Meron is not a new event; for hundreds of years, Yidden have been coming on
this special day. When Lag Ba’omer arrived, the man was brought to the gravesite of Rabban Shimon Bar Yochai with
great fanfare, where he was directed to the prepared bonfire on the roof. As he stood there waiting for the signal to begin
lighting the fire, the massive crowd began to dance and sing with great fervor. Swept up in the euphoric atmosphere, more
and more people climbed up to the roof to join, and the already tight space became impossibly overcrowded. 
     The wealthy man was smiling and enjoying himself and didn’t mind the large crowds packing in around him, but as the
excitement reached a crescendo, he was suddenly pushed inadvertently from behind. Losing his balance, the man fell off
the roof down to the courtyard below, breaking both his legs in the fall. He screamed in pain hoping to catch the attention
of the crowds on the roof, but his shouts were drowned out by the deafening noise of excited dancing and singing. The
pain was excruciating, and he lay on the ground writhing in pain until someone finally walked into the courtyard and saw
his mangled figure. Quickly, he lifted the injured man onto his shoulders and carried him into one of the adjacent rooms.
    It immediately became apparent that a doctor would be needed to set his broken and mangled legs, however, there were
no doctors or medical experts in Meron at the time. The only option was to travel a number of hours by horse and wagon
to the neighboring village and bring a doctor from there. The kind man agreed to go.
     Leaving the wealthy man in the room, the man immediately set out for the village. He found a doctor and the two drove
back returning well into the night. Upon entering the room where the wealthy man had been lying, the man and the doctor
were startled to see it totally empty. The two exchanged bewildered looks wondering where the patient could have
possibly gone – after all, both of his legs had been broken only a few hours earlier.
    They fanned out only to find him, to their utter amazement, dancing enthusiastically in the middle of the crowd. His legs
looked fine and he wasn’t even limping. How could that be? It was impossible. Shaking their heads, they pulled him over
to the side and asked him what was going on. How is it that he is dancing as though nothing had happened earlier? 
    The man smiled and said, “After you left, I was laying on the floor unable to move. I was distraught at my broken legs
but even more than that, at my lost opportunity to kindle the flame in honor of the great Tanna. And then, I suddenly
looked up. and to my utter disbelief, the holy Tanna, Rabban Shimon Bar Yochai, himself, was standing there in the
doorway. I just knew it was him. At first, I rubbed my eyes in disbelief. I was sure that I had passed away from the pain
and was already up in heaven. But then I realized that I was indeed alive. 
     “I was in utter shock and couldn’t say a word, but Rabban Shimon opened his mouth and began to speak to me. He said,
‘Great happiness came about through you today in my honor; therefore, it is my obligation to make you happy and heal you.’
He then placed his holy hands on my broken legs and immediately I was totally healed. I quickly jumped up to my feet and
ran out of the room, petrified. I was still trembling from fright when someone from the crowd saw me and pulled me into the
circle where I began to dance and sing.” Having finished his incredible story, the wealthy man grabbed his new friend and
they began to dance and sing honoring the life of the holy Tanna, Rabban Shimon Bar Yochai. (Excerpted from Torah Tavlin Moadim Ketanim)
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 wudu ofasen wv hbt ktrah hbc lu,c h,asebu(ck-cf)
llllyyyynnnn: In the city of Slonim, there was a wealthy man who was
known to be extremely tight-fisted and stingy, giving very
little to tzedakah. As a result, the man was unanimously
disliked in the community. However, this never stopped him
from trying to impose himself as the chazan during davening
and the gabbaim had to find all manner of original ways to
rebuff his incessant requests. In addition to his miserliness,
he also had a raspy voice which was truly irritating. People
would complain that their level of davening suffered when
he would approach the amud and after a while they took their
complaints to the Rov, R’ Eizel Slonimer zt”l.

    When he heard the story, R’ Eizel suddenly jumped to his
feet and replied in mock astonishment, “Why, this man is
equivalent to the ohasev asue - Holy of Holies!”
     To the bewildered petitioners, R’ Eizel smiled and said,

 “The Torah tells us that Bnei Yisroel must insure that sanctity
and holiness reigns among the nation. Thus, says the Gemara
(:z ihkuj) all members of Klal Yisroel are considered holy. The
person who gives of himself, even though he is impoverished,
is certainly considered holy. At the same time, even the rich
man who obstinately refuses to give at all, he too, is holy.
    “This man you speak of fits both of these categories. As far
as money goes, he has much to give but refuses to do so, and
yet, the Torah says he is holy. On the other hand, he is one
who insists on serenading us while leading the services, using
his musical talents - of which he has none. Since he must be
considered “musically impoverished” and yet he still wishes
to “give” - according to the Gemara that too, makes him holy.
Now, if we put these two attributes together, we find that
indeed, this man is nothing short of the ‘Holy of Holies’!”
llllyyyynnnnpppp: Being stingy is not a holy trait. Neither is being annoying.
But a Jew is holy no matter what. Let us keep it that way!

    Yechezkel HaNavi commends the Bnei Tzadok who
throughout the ages never wavered from their commitment
to serving Hashem. In fact, Chazal say that in the times of
Moshiach, the world will see Hashem’s glory and might,
and the Kohanim – specifically the Bnei Tzadok – will be
greatly honored since they will be the most visible agents
of Hashem who will perform the avodah. Of course,
unwavering commitment to Hashem is supremely
important, but what is it about the Bnei Tzadok that they
merited to receive such an incredible reward?
   R’ Aharon Kotler zt”l explains that at times when Klal
Yisroel does the will of the Creator and the gentiles of the
world also practice moral lifestyles, it is not so difficult for

someone with heretic thoughts to pull himself together and
remain a good Jew. During such a time, the reward for
adhering to the Torah and mitzvos might not be so great
since it is just “the thing to do.” However, at times when the
world is an immoral place and the Jewish people live their
lives indecently, Hashem sees it as a full-scale rebellion and
the few who cling to the truth will not only grow closer to
Hashem, but will also merit to see great rewards.
  So, the true greatness of the Bnei Tzadok was their
unwavering commitment to Hashem, despite the pressure
and influences from the outside world. It is because of their
fierce dedication to the Torah that they will merit to be the
representatives of Hashem in the times of Moshiach.
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