Rabbi Pinches Friedman
Parshas Bamidbar & Shavuos 5781
Translation by Dr. Baruch Fox

Chag HaShavuos Is Called the “Time of the Giving of Our Torah”
It Is the Day that HKB”H Gave the Torah to the Original Jewish Neshamos

Shabbas parshas Bamidbar approaches us auspiciously.
Hence, it is worthwhile exploring the following statement
in the Shulchan Aruch (O.C. 428, 4): 12712 nw=a 1a1p ey
"naxy o71p "1vo—we always read parshas Bamidbar prior
to Atzeres. The source and rationale for this practice are
found in Tosafos (Megillah 31b). They explain that by reading
parshas Bamidbar on the Shabbas prior to Chag HaShavuos, we
interrupt between the curses recited in parshas Bechukosai

and this joyous festival.

Letus embellish thisthoughtbyprovidinganotherrationale
for this practice. We find a wonderful allusion in this parsha
as to why HKB”H opted to give the Torah to Yisrael and not to
the other nations of the world. In the Midrash Yalkut Shimoni
(Bamidbar 684), the sages address the juxtaposition of the
conclusion of sefer Vayikra—in parshas Bechukosai—and
the opening pesukim of sefer Bamidbar. Parshas Bechukosai
concludes (Vayikra 27, 34): bR mwn nx i mx 9w nngnan gox”
"o a2 YRwe a—these are the mitzvos that Hashem
commanded Moshe to convey to Bnei Yisrael at Har Sinai.
Parshas Bamidbar begins (Bamidbar 1, 1): nwna YR 'nn 231
DMXN PAND DAREY MW MW AW WY TR Ty YRR 20 1ana
"En1aR naY oninawny YRAw 21a 11y o wRA Nk Rw amry—Hashem
spoke to Moshe in the midbar of Sinai, in the Ohel Mo’ed,
on the first of the second month, in the second year after
their exodus from the land of Mitzrayim, saying, “Take a
census of the entire assembly of Bnei Yisrael, according to
their families, according to their father’s house.” Here is
the pertinent passage from the Midrash:
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The nations of the world were envious of Yisrael
when they received the Torah. They protested: “Why
are they more deserving than any of the other nations?”
HKB”H silenced them. He said to them: “Bring Me your
genealogical record . .. as My children do ...” Therefore,
He counted them at the beginning of this sefer, after
recording the mitzvos . . . Because they only merited

taking the Torah because of their genealogy.

The commentaries, each in his own unique way, struggle
to explain the connection between the “sefer yuchsin”
(genealogical record, family-tree, pedigree) and the giving
of the Torah to Yisrael. Furthermore, at first glance, this
passage seems to contradict an explicit teaching in the
Mishnah (Avos 2, 12): "9 mw1m» m2oRw 1710 11aby Jaey jpnn—
prepare yourself to study Torah, since it does not come
to you as an inheritance. We see that the acquisition of
the Torah is not inherited automatically, it requires effort
and must be earned. We will endeavor to reconcile these

apparent discrepancies.
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Is Chag HaShavuos Truly the
“Time of the Giving of Our Torah”?

We will begin to shed some light on the subject by
introducing a tremendous question posed by the Magen
Avraham (0.C. 494) in the name of the Rama of Pano in his
Asarah Ma’amarot. The festival of Shavuos is referred to as
“Zman Matan Toraseinu”—the Time of the Giving of our
Torah. Itis the 50" day of the Counting of the Omer and with
our current calendars, it always falls out on the 6™ of Sivan.
This does not really agree with the following teachings in the
Gemara (Shabbas). First of all (ibid. 87b), we learn that the
first day of Pesach, the day of the exodus from Mitzrayim, was
a Thursday. Additionally (ibid. 86b), we learn that everyone
agrees that: "oxaw2y 1110 manv naws"—the Torah was given to
Yisrael on Shabbas.

According to these teachings, Sefiras HaOmer began on a
Friday, the day after the first day of Pesach. This would mean
that the completion of the forty-nine days of the Omer was
on a Thursday. Thus, the 50" day would have been a Friday.
Yet, we learned that everyone agrees that the Torah was given
to Yisrael on Shabbas; that would have been the 51 day. So,
how can we call Chag HaShavuos, which is the 50 day, “Zman
Matan Toraseinu”? According to this calculation, the Torah
was actually given on the 7% of Sivan.

Clearly, this apparent difficulty has been reconciled in many
different ways. In this essay, however, we intend to delight in
the sacred words of the Kedushas Levi (Shavuos). He relies
on the teaching in the Gemara (ibid. 88a) that on Wednesday;,
HKB”H instructed Moshe (Shemos 19, 10): ama1 @ei anwpy
oyn Yooy T W a1a 00w wn oY 29151 1, By 1031
"1 a1 Yy—prepare them today and tomorrow, and they
shall wash their clothing. Let them be ready for the third
day, for on the third day, Hashem shall descend before
the eyes of all the people on Har Sinai. Thus, the Torah
should, indeed, have been given on Friday, the third day of
preparation. This did not happen, because Moshe Rabeinu
saw fit to add an extra day on his own. In fact, we learn that
HKB”H agreed with him; thus, the Torah was actually given to
Yisrael on Shabbas.

The Kedushas Levi acknowledges that Moshe Rabeinu added
a day of his own accord and that, in fact, the Torah was given on
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the 51°t day, the 7™ of Sivan. Nevertheless, Hashem’s directive:
“Let them be ready for the third day, for on the third day,
Hashem shall descend before the eyes of all the people on
Har Sinai”—is in effect forevermore. In other words, HKB”H
planned to give Yisrael the Torah on the 50" day; also, Yisrael
were prepared to receive the Torah on that day; they had
been cleansed of all previous corruption and contamination.
Therefore, the brilliant light of Matan Torah is revealed on this
day annually, for all eternity. Hence, the appellation “Zman
Matan Toraseinu”—the Time of the Giving of Our Torah—

justifiably applies to Chag HaShavuos.

Notwithstanding, the explanation of the Kedushas Levi
requires further elaboration. Albeit, HKB”H intended to give
Yisrael the Torah on the 6" of Sivan, and Yisrael were ready and
worthy of receiving the Torah on that day; in reality, however,
Moshe added a day of his own accord, and HKB”H acquiesced.
Thus, Yisrael received the Torah on the 7 of Sivan and not on
the 6%. So, why did HKB”H see fit to reveal the incredible light
of Matan Torah annually specifically on the 6™ of Sivan—the
day He originally designated for giving Yisrael the Torah?

Everything Is Complete and Perfect
in the World Called “Kol Yisrael”

As a loyal servant in the presence of his master, 1 will
attempt to clarify the words of the great tzaddik, the Kedushas
Levi. We will refer to a fundamental principle we learn from
the teachings of the holy Maggid of Kozhnitz, zy”a, in Avodas
Yisrael (Ha'azinu). His sacred words address the following
passuk (Devarim 32, 1): »mR yax yawnt m98781 DMwn 2R
»a, Here is his interpretation:

“Hearken, O heavens, and I will speak; and may the
earth hear the words of my mouth.” When a tzaddik
wishes to return the people of his generation to good
standing and is constantly speaking words of “mussar” to
them; yet, his words fail to penetrate their hearts, because
their hearts are made of stone, due their numerous
transgressions; and they have become attached to the
klipah, chas v’shalom, G-d help us; it is advisable that
he speak “mussar” to the root of their neshamos, where
the klipah has no hold. This is the meaning of “Hearken,
O heavens, and I will speak”—that is, to the root of the
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neshamos, which are called “heavens”; as a result, “the
earth will hear the words of my mouth”—referring to
man’s material being.

Let us elaborate. Our sacred sefarim teach us that the
root of man’s neshamah does not descend to earth; it remains
up in the heavens. Only a tiny portion of the neshamah’s
light descends to enter man’s physical body and being. It
is only when man successfully sanctifies the tiny portion of
his neshamah residing with his body—via Torah-study and
the service of Hashem—that the two parts of the neshamah
reconnect. At that point, the root of the neshamah above
illuminates the tiny portion below with a brilliant, intense
light. This enables man to overcome his yetzer and attain even

higher levels of Torah knowledge and service of Hashem.

This explains the insight of the Avodas Yisrael very
nicely. As we have learned, the heavenly root of every Jewish
neshamabh is totally unaffected by the sins committed below.
Therefore, when a tzaddik is unable to admonish the earthly
portion of the neshamah due to the enormity of the damage
and imperviousness of the heart resulting from the sins,
iniquities and transgressions: It is advisable that he speak
“mussar” to the root of their neshamos, where the klipah
has no hold.

In other words, the tzaddik must address the root of that
person’s neshamah up above that has been totally unaffected
by that person’s sins. It will then influence and illuminate
the small branch of the neshamah below clothed in a
physical body. This is precisely what Moshe Rabeinu—who
possessed this power—was doing with his pronouncement:
"m37RT Dawn 1Rn”. He was instructing the untainted part
of the neshamabh in the heavens to listen and heed what he
was about to say. As a consequence: «’5 X YIND Ynwniy—
the part of the neshamah down on earth also heard and
obeyed his words.

In my humble opinion, it appears that this is precisely
the lesson conveyed by the Noam Elimelech (Devarim) in his
interpretation of the formula of the “I’shem yichud,” which is
recited before the performance of various mitzvos: 75 owa”
"sx1w—in the name of “Kol Yisrael.” Seeing as there is no
perfect tzaddik on earth who has acted only virtuously and
has not sinned (Koheles 7, 20), how is it possible to perform
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any act of kedushah with our tainted limbs? The solution
is to include oneself among the congregation of Yisrael; for
there is a world known as “Kol Yisrael.” It is a complete
and perfect world without any flaws; because Yisrael as a
whole are tzaddikim, as it is written (Yeshayah 60, 21): “And
Your people are all tzaddikim.” Hence, even if individuals
occasionally sin, nevertheless, as a whole, they always retain
their kedushah. They are devoid of a Satan and any serious
defects, chalilah. Their image remains constantly etched
above and is called “Adam Kadmon.” There, sin has no power
or ill effect. So, if a person connects with this united entity, his
tainted, blemished limb is rectified with a heavenly kedushah.
He is then able to perform said mitzvah or deed.

In light of our current discussion, it appears that we
can explain what the Noam Elimelech means as follows:
All of Yisrael’'s neshamos below are merely tiny offshoots
that have descended from their root neshamos above.
Therefore, all of Yisrael’s neshamos that remain untainted
by sin and transgression are described as “Kol Yisrael.” So,
by connecting with the root of his neshamah in the pure,
unblemished universe of “Kol Yisrael” before performing a
particular mitzvah, a Jew can fulfill that mitzvah perfectly.

Every Jew Has a Portion in Olam HaBa

Based on the insight of the Noam Elimelech, we can better
comprehend the words of the Mishnah (Sanhedrin 90a) that
are customarily recited before studying Pirkei Avos: bxaw* Yo"
981 PAR 19 o oopray ovs Tnpt anaNaw Ran avey phn onb v
mxanmy *1 nwyn yun—all Yisrael has a share of Olam HaBa,
as it says (ibid.): “And your people are all tzaddikim; they
shall inherit the land forever; they are the stem of My
plantings, My handiwork, in which to take pride.” The
commentaries ask how is it possible to say: “All Yisrael has a
share of Olam HaBa”? After all, there are total reshaim, who
have forfeited their share of Olam HaBa due to the extent of
their wickedness.

Nevertheless, based on what we have learned, we can posit
that the Mishnah’s statement refers to the essence and root
of the neshamah that always remains in the heavens above in
the universe of “Kol Yisrael.” Thus, we can read the Mishnah
as follows: In the world called “Kol Yisrael,” where the roots
of Yisrael’s neshamos reside, every Jew has a portion in Olam
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HaBa, since the damaging effects of one’s sins do not reach
there. This can be substantiated by the conclusion of the
passuk: “And your people are all tzaddikim; they shall
inherit the land forever.” It is teaching us that every Jew is
essentially a tzaddik and deserves to inherit a portion of Eretz
Yisrael le’asid 1a’vo, due to the part of his neshamah above
in the universe of “Kol Yisrael.” For, even a rasha is only a
rasha with respect to the small portion of his neshamah that
has descended to earth. With respect to the main portion of
his neshamah, which remains above in the universe of “Kol

Yisrael,” he is still a virtual tzaddik.

That being the case, a person might say to himself: Why
should I exert myself to sanctify the earthbound portion of my
neshamah within my body? After all, the root of my neshamah
in the heavens remains holy, untainted and intact. Therefore,
HKB”H replies: “They are the stem of My plantings, My
handiwork, in which to take pride.” The reason the root
of the neshamah is intact is because I created it pure and
unblemished; it is beyond man’s reach and he has no part
of it. Instead, it is man’s obligation to strive to rectify and
sanctify the part of the neshamah below on earth that has
been entrusted to him.

With this premise, we can begin to appreciate the words of
the Avodas Yisrael. As we have learned, the root and majority
of every Jew’s neshamah in the heavens remains unblemished
by his sins. Hence, when the tzaddik sees that his admonitions
are falling on deaf ears—that they are unable to influence
the earthbound portion of a person’s neshamah—due to the
imperviousness of their hearts caused by their extensive sins
and iniquities: It is advisable that he speak “mussar” to the
root of their neshamah, where the klipah has no hold.

In other words, a tzaddik possesses the power to speak
words of rebuke to the untainted root of a person’s neshamah.
As a result, the root of the neshamah is able to influence its
offshoot that is clothed by a human body down on earth. Moshe
Rabeinu, the foremost navi, possessed this unique ability. In
this capacity, he addressed the heavens: "m2TR W 1R —
hearken, O heavens, and I will speak—he was commanding
the unblemished part of the neshamah in the heavens to listen
and heed his words of rebuke; so that: "»a »nax yaxm yawnr—
the vulnerable part of the neshamah down on earth would also
hear and respond to his words of rebuke.
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Hashem Descended into
the Universe of “Kol Yisrael”

Following this line of reasoning, we will now elaborate on
the words of the Kedushas Levi. Recall that he asserts that
the reality that HKB”H intended to give Yisrael the Torah on
the third day of preparation endures forever. In fact, HKB"H
kept His word and gave Yisrael the Torah on the third day.
However, He did not give it to the branches of the neshamos
attached to physical bodies down below on earth; He only
gave it to the roots of the neshamos of Yisrael in the heavens
above. For, had the roots of the neshamos not received the
Torah first, their branches below on earth would not have

been able and worthy to receive the Torah.

This explains HKB”H’s statement magnificently: “Let them
be ready for the third day, for on the third day, Hashem
shall descend before the eyes of all the people on Har
Sinai.” Here HKB”H specifies that He will descend “before
the entire nation”—implying that it will be in the presence
of the root neshamos in the universe called “Kol Yisrael.” As
we learned from the Noam Elimelech, in that world, all the
neshamos are united. For this reason, the voice of Hashem
was not actually heard down on earth on that day, because
on that day, the Torah was only given to the root neshamos of

Yisrael in the heavens.

Moshe Rabeinu, however, wisely understood that it is
imperative to also give the Torah directly to the offshoots of
the neshamos of Yisrael down on earth. Therefore, of his own
accord, he added a day of preparation. Thus, HKB”H actually
gave the Torah to the branches of the neshamos of the people
of Yisrael on the following day with the full fanfare of thunder
and lightning. It turns out, therefore, that the two days of
Initially, HKB”H gave
the Torah on the 6™ of Sivan, the third day of preparation,

Matan Torah are intimately related.

“before the eyes of all the people”—to the root neshamos
of Yisrael above. After the additional day added by Moshe,
on the 7™ of Sivan, HKB”H gave the Torah to the branches
of the neshamos of Yisrael below. This is the implication
of the passuk (Shemos 19, 20): "2 a1 by ' 1»"—Hashem
descended upon Har Sinai.
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We now have cause to rejoice. We have successfully shed
some light on the profound words of the Kedushas Levi.
HKB”H established the festival of Shavuos—“Zman Matan
Toraseinu”—on the 50% day of Sefiras HaOmer, the 6% of
Sivan, the third day of preparation. For, on that day, he gave
the root neshamos of Yisrael the Torah—even though He did
not actually give the Torah to Yisrael down on earth until
the next day, the 7% of Sivan. This explains why we call Chag
HaShavuos “Zman Matan Toraseinu.” For, our main cause
for celebration and joy is that the roots of our neshamos were

privileged to receive the Torah in the heavens above.

Let us add a precious point related to a passuk in parshas
Vaeschanan (Devarim 5, 19): aa%np Yo X /i1 9221 AR 092711 nx”
"aee K11 Y1 Yanym i et inn ana—these words Hashem
spoke to your entire congregation on the mountain, from
the midst of the fire, the cloud and the fog—a powerful
voice that was never-ending. Rashi interprets the end of
this passuk as the Targum does: "poa K121 99"—a powerful
voice that never ceases. Rashi concludes: m»p i 151 997
"a1vy—for, His voice is strong and lasts forever. The words
of HKB”H are eternal, constant and do not stop even for a
second. But what is the purpose of this magnificent voice if we
cannot hear it down below? Based on our current discussion,
the answer is simple. This inspirational voice of Matan Torah
was heard by the root neshamos of Yisrael on the third day of
preparation. It is constant and is never interrupted, because
HKB”H continues to give the Torah to the root neshamos of

Yisrael constantly.

In this manner, we can better appreciate the explanation
of the Turei Zahav (0.C. 47, 5) concerning the formula of the
berachah recited before studying Torah: "mminm 2", These
words are formulated in the present tense—as opposed ton2”
"mini, in the past tense. He writes that this indicates that the
Almighty gives us His Torah constantly, every day. Therefore,
when we study it, He presents us with new insights and
interpretations continually. In keeping with this discussion,
HKB”H gives us the Torah continually via the roots of our
neshamos above. It descends from there to influence and

imbue the branches of our neshamos below on earth.
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So, on every Chag HaShavuos, on which the Torah was
given to Yisrael, the events of Matan Torah are repeated.
As we learn from our sacred sefarim, on every festival and
holiday, the miracle that occurred back then occurs again
now. Now, on the original Chag HaShavuos, on the 6™ of Sivan,
HKB”H did not give the Torah to Yisrael down below; He only
gave it to their neshamos above. The same thing transpires
on every Chag HaShavuos. Even though we do not actually
see or hear Matan Torah, nevertheless HKB”H gives the Torah
to the roots of our neshamos above. Hence, we call it “Zman
Matan Toraseinu.”

Count the Head of Every Member of Yisrael

Continuing on our sacred journey, we will now interpret
that which is written at the beginning of our parsha (Bamidbar
1, 2): "mmar nvaY ominawnb YRAws 13 N1y Yo wRa nR Re’—take
a census of the entire assembly of Bnei Yisrael. We have
learned in the Gemara (Berachos 16b): XX miax a1 PR”
"mwYwy—only three are referred to as Avos. To explain this,
we will refer to what the Megaleh Amukos (Lech Lecha) wrote
regarding HKB”H’s promise to Avraham Avinu (Bereishis 12,
2): "moma mm A avTaxt 773Kt Y b qwysr—and 1 will
make of you a great nation; I will bless you, and I will
make your name great, and you will be a berachah. In his
second explanation, Rashi comments: “And I will make of
you a great nation”: This refers to that which they say in
Shemoneh Esreh, “G-d of Avraham”; “and I will bless you”—
this refers to that which they say, “God of Yitzchak”; “and
I will make your name great”—this refers to that which
they say “G-d of Yaakov.”

According to the Megaleh Amukos, with these words,
HKB”H promised that the three holy Avos would be the root
for all Jewish lives (“nefesh”), spirits (“ruach”) and souls
(“neshamah”). He specifies that Avraham is the root of all
the lives; Yitzchak is the root of all the spirits; and Yaakov is
the root of all the neshamos. Thus, every individual Jew is

comprised of all three Avos.

We can suggest based on this premise that this was the

purpose of the directive HKB”H gave Moshe Rabeinu: “Take a
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census (literally: ‘elevate the head’) of the entire assembly
of Bnei Yisrael, according to their families, according
to their fathers’ house . ..” HKB”H wanted him to elevate
the root of the neshamos of Yisrael, which represents their
“head,” so that they would merit receiving the Torah at their
roots above. Then, the roots would transmit the Torah to their
branches below located within physical bodies. The passuk
then goes on to explain in whose merit the “head” of Yisrael
received the Torah: “According to their families, according
to their fathers’ house”—namely, in the merit of the three

holy Avos who are the root of the neshamos of Yisrael.

It is with great pleasure that we will now explain the
elucidation in the Midrash related to this passuk: The nations

of the world were envious of Yisrael when they received
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the Torah. They protested: “Why are they more deserving
than any of the other nations?” HKB”H silenced them. He
said to them: “Bring Me your genealogical record...
children do . .

as My
. Yisrael have a distinguished lineage; they
are the descendants of the three holy Avos—the root of their
neshamos. As such, they deserve to receive the Torah initially
at their roots above. Hence, they are able, subsequently, to
receive the Torah below. The nations of the world, however,
who do not possess this distinguished lineage, are not worthy
or capable of attaining the holy Torah. To prove its point, the
Midrash cites our passuk: “Elevate the head of the entire
assembly of Bnei Yisrael”—elevate the root of the neshamos
of Yisrael--“according to their families, according to their

fathers’ house”—in the merit of the holy Avos.
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