
tk ohudcu ifah ssck og iv ubruat ,ugcdnu ubtrt ohrm atrn hf
 caj,h(y-df),usvhv hbnnx jfc ,unutv in ,uksc,vv - 

   t:unudr,f 'ssc iufak uh,uct uk ufz rat tuv � iufah ssck og iv :h"ar
ohrcs) rntba 'ovng vjna vnut iht ihjna ivaf rjt rcs /// caj,h tk ohudcu
vkug ihtu sjtu sjt kf og ihkfut ov 'vcuyc ,unutvafu /ubjbh ssc wv (ch 'ck
kg tuv ukt h"ar hrcsc yuapv iuufnv /caj,h tk ohudcu 'uvzu 'iucajv in ovk
ssc iufak ub,ut ufhz ubh,ucta 'ov ohrcsv ,hmn,u 'wtcv okugwc ktrah ,cuy

/zt o,cuyc ekj ,unutv od ukyha hkcn 'tcv okugc
ubh,uct vbvs 'wvzv okugwc ktrah ka o,uvn kg od uhrcs arpk ohkufh okut    
iufak ub,ut ufhz lfcu ',unutvn ub,ut ohkhscnv w,u,utwc ub,ut ufhz ohausev
',unutv ihc ihcaj,n ubt iht lfn vtmu,fu ',unutv hkcv rjt lanhvk tku ssc
'ohhkpfc ubt ohfuzu ',unutv ihc vkhdr vnutf ub,ut ohfhrgn ,unutv iht 'rnukf

  /oaur ubc vaug i,nvuz ihtu 'ubhkgn ohejr,n ,unutv oda
vjna vnut iht ihjna ivafw :urntc h"ar ka ubuakc ehhsk ubhkg vkhj,nu     
,cuyc rcsnaf vbv 'k"fg wsjtu sjt kf ot ohkfut ov vcuyc ,unutvafu 'ovng
ktrahaw rnut ,unutv ,cuyc rcsnafu 'wvng vjna vnut ihtwa rnut ktrah

 /sjtu sjt kf og ohjna ktraha osuenf rnt tku 'wsjtu sjt kf og ohkfut
  kg od rcsk h"ar iuuhf 'vcuyvn vtbvv kg rcsnv yuapv iuufnv sckna raptu   

',unutc vjnaf ktrahc vjna iht hf ',unutvn osh kg ohksc,n ktraha ,ufhkvv
tkt ,unutc vjna iht hf 'ovng ohjna ,unutv iht ohjna ktrahafu huchrc

ohkkj osu ;ry kfth sg cfah tk tab,h hrtfu oueh thckf og iv
 /// v,ah(sf-df)usckn sug iht - vrm kfn ihdn a"e - 

     tihrcd,n iv ',hrja o,ban ohsnug ivaf - wudu oueh thckf og iv" :h"ar
tk /ihkhp, jhbvku gna ,t turek ,hky auckk ',umnv ,t ;uyjk hrtfu thckf
,t true 'smhf /upryk tcv ehzn kf kcjnu kfut tuva sg u,yn kg vkhkc - cfah
tuv lurc ausev 'oehzvk xhhdu vbjn tc 'ouenv shc ujur shepnu u,yn kg gna
ihbgc vcuy lhrtva vcr arsnc whgu /k"fg '"ohkkj okhpnu o,unjkn ojkbu ornua
ifu /vgr gdp kfn rnab tuv hrv 'v"cev lhknnu reuc kfc a"e rnuta hns 'vz

/ohtkpbv ohrcsc a"hg 'vkhkv kf rnab tuv hrv v"cev lhknnu a"e rnutaf
ubta ihshgn ubta ,usg tuv a"e ka u,uvn vbvs 'vz rtck vtrb ,"hvzgcu     
kfc uhhj hnh kf hsuvh kf shgna ,usgv uvzu /usckn sug ihtu - sjt wva ohbhntn
wv ktrah gna" trev kg tkpb ruthc (s 'u ohrcs) ubrpxv c,fu /vkhk kfcu rec
dhavk vueb ubnn rat ubkmt ohkscbca rjcb tuv - ubhekt" 'k"zu "sjt wv ubekt
,uj,avk hutr usck uk vbv trucv ujfc iuhkg u,uhv smnu 'hgmnt hkc c ubhmpj
kkfht 'hrv /k"fg '"sucgbu kkp,b usck uhkta hutr hgmnt hkc ub,ue, ubnna smnu

'o,jna kdrk teus ovc ohack,na .ja hsdccu vzv okug ka ohdubg,
hf 'vjnak vchx oua vc ohtur ov iht ,hsuvh vjna ka v,uvn kg ohsnugafu
odu 'ohauckv ,ughbm kg r,uhc jhdavku 'ygunc ep,xvk ohkhdr ohause ktrah
,hhbc h"g ,uumnc ,ucrvk o,hhfz kg tkt o,jna iht 'okvtc vjna wv ,,c
ogy oua anank ohkufh obht ,unutva uhktn icunu 'u,ru,ku wvk ohbntb oh,c
od if kgu 'vjnak ktrah hbhgc cajb vz iht vcuyc ,unutvaf ifu /uz ihgf vjnac
ccxn v"cev obnt 'wvjnac ,unutvafw rnut ubhtu 'vjnaf vrhsdn ubht h"ar
rehg hf 'ovk vjnaf rsdun vz iht okut 'ktrah od ukfth vcuyc ,unutvafa
euphxn vtbv rnukf 'vnkgc vtbv ,khftf ovk thvu 'y"gncu vru,c tuv o,jna
uh,uct uk ufz rat tuvw :h"ar ka ubuak od arpk ohkufhu /hshn tk u,u 'ovhfrm
kgu ,usvhu vru, ka ohbnnx ovh,uct ovk ufhz rat ogv vz :aurhp wssc iufak
,t ihcvku ,srk kufh ubht vzu ',unutv rjt lanhvk tku ssc iufak ohfuz osh

 /ohbuatrv uhrcsk vajnvf tkt obht h"ar ka uhrcs ;uxu /vz ka uh,ufhkv
'ihnt, ohudc vnfj ah ost lk rnth otw (c varp r"t) k"zj ubk urnta uvz    
kt ohudc vru, ah '(j 't vhscug) uag rvn vbuc,u oustn ohnfj h,sctvu s"vv
ohbhcnv ohnfj ah ohhudv ihc od /f"g wvru, iht ohudc vhrau vfkn w,fs 'ihnt,
kf og ssun,vk lhtv ,umg thavk od ov ohkufh 'wvzv okugw hbhbg kfc cyhv
ka ienugk ,srk ukhfav lhtv utkp,h ovhgnua kfu 'vzv okug hbhbgn ohhaev
hf 'vru,v ,mgk ov ohsdubn ovh,umg kf okut ',ujkmun ,umg ,,ku ohrcs
ohfhrm lhtvu vru, ka v,gs hvn dhavk ovk rapt ht wihnt, kt ohudc vru,w
,gswc oharus ktrah hbc okut /v,peav hp kg ohhaev kf og ssun,vk

/o,gs ;uxk ,srk ohkufh obhta ,unutvn ov ohksc lfn vtmu,fu wvru,v
kf tknha ,"havk er vuenu ohjyuc ubta "sjt wv" ,usgv rehg kkfc
ukhta /,rjt jf vzht kg ut 'rjt ost ic ouac ohjyuc ubt ihtu 'ubh,aec
jf oua iht ukhts '"sjt wv" ihntn ubht tuv hrv 'rjt ostc ubujyc oa hsuvh
vaghu vaugu vag usck ,"hav hrva 'u,kuzc ubujyc ouak if,h tk ',rjt
tku '"usckn sug iht" ihntvk 'uhhj hnh kf hsuvh kf ,sucg uvzu /ohagnv kfk

/,rjt jf oua kg jyucku lunxk
    gr oua ihtu ,"hav ,jdavk vfuz 'rjt kg jyuc ubhtu ,"havc jyuca hnu 

'k"zu (c"h erp 'wd rga) ohhjv apbv c,fa vkudxv uvza gushu /uc yukak kufh
usckn sug ihtu h,ntv ohektv tuv wv tkv rntk uckc gcue ostvaf"
/a",h yuapv u,usjt er tkn kfvu kkf ,unkugv kfu okugc jf oua lrc,h
scganu /okugc iumru jf oua kg kkf jhdan ubhtu rund kuyhc uckc kycnu
tkhnna ushc wc,h tuv ehpxh if /v"c shjh iustk er u,cajn rvuy ecsnu
rcs oua uk kugpk ukfuh tka okugca ,ubumrvu ,ujfv kf uhkgn ukyc,h
tuv kfv er 'rjt jf oua ihta 'u,gsc gcuea rjt er 'hrv /k"fg '"kkf
hns k"zj ,buuf uvzu !uc yukak kufh gr oua ihta vfuz zt ',"hav ,jdavc
tuv hrv '"usckn sug ihtu" - "sjt wv" ihntn tuvu 'v"cev lhknnu a"e rnuta

!usckn sug iht ,kudx uvza 'vgr kfn rnab

     The trcx of hpurymhtk hzj says that after I eat the first half of the rugha, if I eat the second half I will have completed an vkhft of ruxht, so
the first half is considered ruxht.  So, Since the rugha hmj is fit to be combined with the rest of the rugha, it is considered ruxht. Although it is
ruxt, to be chhj a abug, a whole rugha must be consumed. The  [d:c ruagv ,,hca]o"cnr  paskens like h"r that vru,v in ruxt rugha hmj.
     The ohburjt kler what would be the ihs if in a certain situation, the first half is not hpurymhtk hzj? For example, if one ate the first half of a
,c,uf one second before f"uh is over? Or one ate .nj one second before jxp htmun. Since this first half cannot be combined with another
half because Yom Kippur or Pesach is already over, would that be considered hpurymtk hzj & ruxt or not?
      [wzxa c"c ohrugha .cue]ibjkt wr  explains that this vkta would depend if the svara of hpurymhtk hzj is a vchx (reason),  or a inhx (proof)
for this halacha. If it is the reason for the issur, then eating the first half one second before f"uh htmun would not be vru,v in ruxt. t"gr also
klers this vrhej [wsbe wx e"usvn] and says that it is possible that it would be r,un which would be a new aushj, but he bleibs with a tbhsk g"m.
     The  [wyk ,ut ,ca lxun wck vumn]lubhj ,jbn  discusses the dilemma of an hpuxt, an abandoned child that grew up in a town that is
populated by 50% Yidden & 50% Goyim, and we don’t know if the child is a Jew or a Goy. When he grows up, it should be ruxt for him to
keep ,ca because he might be a Goy & v,hn chhj ,caa hud. Or maybe he’s a Yid & he must keep ,ca. What should he do? The ,jbn
lubhj says according to those that hold that rugha hmj only applies to ,uruxt ,ukftn & not other ohruxht, he has a solution! This hpuxt
should do a rugha hmj of a ,ca ,ftkn. If he is a hud, then he was ,ca kkjn because shiurim were not given to jb hbc & they are chhj even
on rughafwn ,ujp so he isn’t v,hn chhj because he didn’t rest. If he is a ktrah, then he was not ,ca kkjn because he only did a rugha hmj! 

                                                                                                                                                                                                              

R’ Yosef Patzanovski zt”l (Pardes Yosef B’shem Nachlas Yaakov Yehoshua) would say:

     “ rhev kt ogkc kdr ,t .jk,uww  - There is a saying, ‘Sheker ein lo raglayim’ - ‘Falsehood has no feet’- which means that

lies cannot ‘stand up’ for long. Eventually truth prevails and lies dissipate. Bilaam was permeated with falsehood. His

lust for glory and money, so blinded him that he thought that he could even deceive Hashem. Therefore Hashem caused

the donkey to injure his foot as a message that his attempts to hurt the Jewish people would be short-lived.”  

A Wise Man once said: “The most important ingredient in the formula of success is knowing how to get along with people.”   
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

New Series: Kashrus and the Kitchen (2)
Basar Becholov: Issur of Meat With Milk. Last week we
began this series by explaining that apart from eating (vkhft) and
benefiting (vtbv) from meat and milk that were cooked together,
there is an independent prohibition of the act of cooking (kuahc)
them together. Even if one is cooking without intending to eat it,
or for a gentile or an animal to eat, it is still prohibited. Even if
they are already cooking together through the act of a gentile, a
Jew may not hasten the cooking. He cannot: 1) raise the heat, 2)
cover an uncovered pot, 3) add a cover to a covered pot, 4) stir
the pot, 5) remove anything from the pot - because all of the
above hasten the cooking. All these are prohibited on Shabbos
by regular foods because they are akin to actual cooking and
similarly they are deemed as cooking regarding basar becholov.
Problematic Situations: In our kosher kitchens, this issur rarely
happens because of the separation between milk and meat.
However, there are still a few cases for us to be wary of:
1) One who learns to be a chef, or other cooking skills, in a
gentile institution. As explained last week, even though there is
no Torah  issur of cooking non-kosher species such as pork with
milk, there is a Torah issur of cooking Kosher species [cows,
sheep and goats] that are treif because they were killed and not
shechted - ritually slaughtered.
2) One who works in a non-kosher eating facility such as a hotel

 

      

or restaurant. There have been cases when aides in nursing
homes were asked to warm up a patient’s food portion, which
contained meat and milk. [This case might have other
complications that require asking a Rav. If the patient is Jewish
and the aide has to feed him or her, there can be a serious issue of
“Lifnei Iver Lo Sitein Michsol” - the issur of causing another Jew
to sin. On Pesach, feeding chometz to a Jewish patient has the
same problem. There is also another issue. One is not allowed to
benefit from basar becholov or chometz on Pesach. When one is
paid for feeding these items to a Jewish or non-Jewish patient, it
would seem as if one is benefiting from those items.]
3) What if the above situations occur with a microwave oven? Is
that called cooking? R’ Moshe zt”l in Igros Moshe (O.C. 3:52)
regarding cooking on Shabbos, rules that once it became a normal
way of cooking, it is prohibited just as regular cooking on a fire.
This is also the opinion of Rav Elyashiv zt”l (quoted in Shvus
Yitzchok Laws of Microwave 5). However, R’ Shlomo Zalman
Auerbach zt”l (Minchas Shlomo 2-3) argues slightly that it is not
a certain Torah issue, but rather similar to Y.D. 87:6, where there is
a doubt if cooking in natural hot spring water is called cooking.
Even according to his opinion, one is not allowed to do so.
4) There can be cases where one who is in the armed forces is
assigned to kitchen duty and can come upon these problematic
situations. To be continued.



   The above are the profound words of the gentile prophet Bilaam at the remarkable sight of the encampment of the
Jewish people. He saw the way they lived with each other and he was impressed. With these words, we begin our daily
prayers and will forever go down in history as the description of Tznius - the modesty of Klal Yisroel.
    The word Tznius conjures up images of hemlines and necklines, or at best, a refined manner of behavior and speech.
Modesty, however, goes way beyond any of these, as we see from the words of Bilaam. Tznius is really a definition of the
“inner self.” It is the real ME, the person I am at my core - and it applies equally not only to women, but to men as well.
     The root of the word “I” or “Me” in Hebrew is "hbt". What does “Ani” mean? R’ Yechiel Yaakov Sohn shlit’a explains
that just as we form the conjunction "hbc" from the words "hka icv" - “my son,” we can similarly denote that the word "hbt" is
a combination of the words "hka itv". What is an "it"? It defines a destination, as in the word "itk" which means to where
are you going? The real “Ani” is the inner goals and aspirations of a person. The real ME is where I want to go! When a
person’s desired destination is to be close to Hashem, then that is who he really is and his level of modesty will reflect that. 
     Small people can have GIANT aspirations that can lead them to greatness. "cegh lhkvt ucuy vn" - the simple "kvt" of
Yaakov, which symbolizes the Jewish home of every individual “Yankele” can result in a "ktrah ifan" - a dwelling place
for the Shechina, as an example for all of Israel.
     The innate privacy, humility and modesty of the Jewish people, was, and will always be, our true source of blessing. It is
truly what separates us from the other nations of the world. May we look into our inner selves and aim our “destination” to
create our homes and ourselves to truly be Hashem’s sanctuaries.

     This posuk is prominently displayed in the Musaf davening of Rosh Hashana. It is one of the posukim portraying the theme
of Malchiyos. The question is: what is in this posuk that connotes the kingship of Hashem, aside from the word melech, which
is found in many other posukim? Rashi offers two explanations here. First, Rashi explains the posuk based on Targum
Onkelos who says that the Torah is lauding the Yidden for not following idol-worshipers. Rather, they follow Hashem -
“Hashem Elokav imo”. This is clearly an obvious and integral part of Malchiyos. The second pshat Rashi quotes is that
although Klal Yisroel have sinned and sometimes even go to great lengths to do so, one doesn’t glance at every evil action, at
every nuance of the sin. This can only be done by the King Himself, not a servant or judge. That too is malchus.
     There is an additional machshava which is pertinent as we go into the summer, and then into Elul soon after. Rashi
explains that the words “Truas Melech bo” mean that Hashem is our friend and loves us. But then it would have been
more accurate to say “Truas Melech Alav” - Hashem’s love is on him, not in him? My machshava is as follows: Why does
Hashem disregard and choose not to look so closely at all of our pitfalls? It is because He knows that it’s not really us, it’s
not who we really are. We are intrinsically His and we possess an immense love of Hashem. We all have a pintele yid
which is sometimes buried and sullied with the grime of aveiros. But that grime is not who we are - it is superficial. Thus,
says the posuk, “Lo hibit aven b’Yaakov v’lo ra’ah amal B’Yisroel” - of our sins. You know why? Because the “Truas
Melech bo” - our love for Hashem is always there. We all love Hashem and deep down we are always remorseful.
     As the summer arrives with all its nisyonos, we must prepare to battle our yetzer hara at every turn. But even if we or our
children falter, ch’v, let us remember that we still have within us what it takes to pick up and move on and stay close to Hashem!    

                                                                                                                                                                                                              

ohyav in /// ctun lkn ekc .gh vn tb rfz
 /// wv ,uesm ,gs ignk kdkdv sg(v-u vfhn)

 cegh lhkvt ucuy vn
 //// ktrah lh,ubfan(v-sf)

ktrahc kng vtr tku ceghc iut yhcv tk
 /// uc lkn ,gur,u ung uhekt wv(tf-df)

/// vag, u,t lhkt rcst rat rcsv ,t ltu o,t lk oue ohabtv utc lk trek ot uk rnthu vkhk ogkc kt ohekt tchu (f-cf)
      In 1583, Emperor Rudolf II of Austria moved his imperial court to Prague and proceeded to transform the city into one
filled with astronomers, alchemists, artists, craftsmen, and humanists.  He was fascinated with any sort of new knowledge,
whether it was in science or the occult. He was also prone to mood swings and wild dreams, and he became unpredictable
in his later years. Emperor Rudolf’s relationship with the Jewish community was positive on the whole - he changed laws
to allow Jews fair trials and removed restrictions on trade. But he was most fascinated by the chief rabbi of Prague, the
Maharal, R’ Yehudah Loewy zt”l, who was known to be well versed in Kabbalistic knowledge and mystical texts. 
     In sefer Tzemach Dovid, a work on history by Rav Dovid Ganz zt”l, a talmid of the Maharal, we read the following:
“The famous Emperor Rudolf, in his great kindness, invited Hagaon Harav Liva bar Bezalel and he welcomed him
beautifully, and spoke to him face to face, as one would talk to his friend. The content and account of what was discussed
at the visit are sealed and hidden. This took place in Prague, Sunday, the third of Adar 5352 (1592).”
     There are numerous speculations about that meeting and the following story is believed by some and discounted by others.
It goes as follows: Although the Emperor had never actually met the Maharal, both Jews and non-Jews knew that he was a
holy man and they respected him greatly. The Emperor was predisposed to deal kindly with the Jews. However, this upset the
courtiers of the Emperor who planned to drive the Rabbi out of Prague and send him and his flock into exile. Knowing that
the Emperor would not immediately agree to anything of the sort, they enlisted the help of the Empress, who promised to
induce the Emperor to carry out the plan. That evening, the Empress handed papers containing the harsh decree to her
husband and demanded that he sign them at once. He told her he would “sleep on it,” and deal with the papers in the morning.
     That night, the Emperor had a strange dream. He was waging war, but was captured and placed in prison. For many
years the Emperor remained in prison, living on bread and water, no one believing who he was or taking any interest in
him. One day an old Jew passed the prison. The Emperor called out to him. The old man stopped and looked at the
prisoner behind the bars. “I am the Emperor,” the prisoner exclaimed. “Don’t you recognize me?"
     “You have changed, Sire,” the old man replied. 
    “I swear to you that I am Emperor Rudolph. Please get me out of here,” the prisoner begged desperately. 
     The old man knocked at the prison wall with his cane, and immediately there appeared a passage in the wall. The
Emperor walked out and went with the old man to his home. “You cannot return to the palace in this state,” the old man
told him, “for no one will recognize you. I will send for a barber and a tailor to groom you and to prepare royal robes for
you. In the meantime, lie down and rest.” With tremendous gratitude, the Emperor asked, “How can I ever thank you?"
    The Emperor awoke and his thoughts turned to his strange dream. “Only the great Rabbi Loewy, whom I’ve heard so
much about, could explain the meaning of my dream,” the Emperor thought. “Request Chief Rabbi Loewy for an audience
immediately!” the Emperor called to his Royal Chamberlain. This is the backdrop to that fateful meeting in February.
    As soon as the Maharal entered the royal chamber, the Emperor recognized him as the old man he had seen in his
dream. He was shocked. “Please tell me about my dream,” the Emperor said, challenging the Maharal. Instead, the
Maharal smiled and replied, “What do you have under your pillow?” The Emperor now remembered that the Empress had
placed a decree against the Jewish community under his pillow, to be ready for his signature first thing in the morning.
    Awed by the presence and insight of the Maharal, Emperor Rudolph announced, “I promise you no harm will befall the
Jews of Prague.” He sent for the papers and immediately tore them, shredding the cruel decree. 
     “You spared my brethren much suffering,” the Maharal said cryptically, “but you have spared yourself even greater pain.”    
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 /// rcs, vfu ekc kt cua rnthu ogkc hpc rcs wv oahuv-df)(
llllyyyynnnn: In a shmuess on refined speech, Rav Avraham Pam
zt”l once verbalized a few expressions that were anathema
to him. For example, “You did a lousy job” is not how a
ben Torah, or any Jew for that matter, should speak. 
   Certainly, calling someone a “fool,” a “moron,” or an
“animal” is far from lashon neki’ah, pure, clean speech.
   When a parent tells a child, “You’re so clumsy,” or other
statements that are demeaning, they inflict psychological
damage upon the child. In later years, they may decide that
the child is in need of professional help. And never let a
child “steal” the Afikomen. “Zug nisht ganvenen; beser zug
tzunemen” (Don’t say stealing; better to say snatching.)
    In one shmuess, Rav Pam added a new word to the list of
those that should not pass our lips: “Whatchamicallit.” He

said, “Velech’e sort vort is dos?” (What kind of word is this?)
    When a  talmid in Yeshivah Torah Vodaas asked his
Rebbi, “What’s wrong with ‘Whatchamicallit’?” Rav Pam
replied, “Don’t you understand? How can one speak
without thinking? If you don’t know what you want to say,
then think before letting a word out of your mouth. But
what kind of a word is ‘Whatchamicallit’?”
llllyyyynnnnpppp: Bilaam, the wicked prophet, went out to curse the
Jewish people and each time he opened his mouth, words
that he never intended to say came tumbling out. Blessings,
rather than curses, were heaped upon his enemy! Hashem
filtered his unclean mouth and would not allow unclean
words to come out. In the end, he blessed Bnei Yisroel and
caused a Kiddush Hashem in the world, but it came about
because he opened up his mouth to say bad words and had
no idea what really was coming out!

    Balak, King of Moav, recruited the infamous prophet,
Bilam, to help ensnare Klal Yisroel to sin through immoral
activity. Ironically, when recalling these events, Micha
HaNavi states, “From Shittim to Gilgal, may you recognize
the righteous deeds of Hashem.” Yet, until this point, Shittim
is only mentioned in conjunction with the illicit activity of
the Bnos Moav – surely not a place which would bring the
nation to “recognize the righteous deeds of Hashem.”
   R’ Shimon Schwab zt”l (Ma’ayan Beis Hashoeva)
explains that prior to entering Eretz Yisroel, Yehoshua bin
Nun sent spies to scout the entry points, and although Shittim
was not situated on the border, Yehoshua specifically sent off
the spies from there. Furthermore, upon entering the land, the

spies went straight to the house of Rachav who was infamously
involved in immoral activity. Why did they go there?
   The spies understood that leaving from Shittim denoted
another aspect of their mission in Eretz Yisroel – the
rectification of Klal Yisroel’s sin with the Bnos Moav in
Shittim. Thus, by starting the holy conquest of the land from
Shittim, the sin would be uprooted and Klal Yisroel would have
some protection from further sins of the kind. Additionally, by
acting with holiness in Rachav’s home, the spies managed to
not only stop her nefarious activity, but they also got her to
convert to Judaism thereby beginning the process of
rectifying Klal Yisroel’s previous sins while removing the
means for such sins to reoccur when they enter the new land.
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