Rabbi Pinches Friedman
Parshas Ki Seitzei 5781
Translation by Dr. Baruch Fox

The Wonderful Connection between Parshas Ki Seitzei and the Month of Elul

The Thirteen Midos HaRachamim Are Active
in Chodesh Elul because Moshe Went Up to Receive
Torah She’b’al Peh which Is Expounded by Thirteen Midos

In honor of the upcoming Shabbas Kodesh, parshas Ki
Seitzei, it is fitting for us to establish a connection between the
weekly parsha and the month of Elul, the month of teshuvah. As
we know, Moshe Rabeinu ascended the mountain three times—
each for a period of forty days. The second time, he pleaded
with HKB”H to forgive Yisrael for the “cheit ha’eigel.” On Rosh
Chodesh Elul, he ascended for the third time to receive the
second set of luchos.

We will begin to shed some light on the subject by focusing
on the fact that the “thirteen midos harachamim” are in effect
during the auspicious month of Elul. The source for this is
found in the Arizal’s Sha’ar HaYichudim (7). There, he explains
that the “thirteen midos harachamim” were in effect for the
entire forty days that Moshe was on the mountain—from Rosh
Chodesh Elul until Yom HaKippurim.

We Recite "»pw»1 118 'n 1179” to Invoke
the Thirteen Midos HaRachamim

These words of the Arizal are the basis for the sacred
minhag to recite the psalm (Tehillim 27): sy »11x 11 1115” daily
from Rosh Chodesh Elul until Shemini Atzeres. This minhag
is brought down in the siddur of the Arizal arranged by the
divine kabbalist Rabbi Shabbasai of Rashkov, a disciple of the
Ba’al Shem Tov, zy”a. The name Havaya is mentioned thirteen
times in this psalm corresponding to the “thirteen midos
harachamim.” He adds that this is a wonderful way to mitigate
and ameliorate the forces of “din.” Here is what he writes:

AR 7Y PIUR WTIN WRAEA DT APW IR TS 17D Iata mING b
2103 PRIEY RWIAY MUSTA R IR IR 01 13T 2PI1a1 37y 1710 A
Toapnt Suab Y100 pnawn 1a oaINRT Y 210 ay9 a0 190aNt 1Y 29y
WM WRAA 9 LAY MW N1t B 1hyna buant .Lovanupnn o 1vhyn
R T A7 18 W YT L MAnT 1900 A7 N11Tpha AT rnal

Reciting this mizmor (psalm) twice daily, morning and night,
from Rosh Chodesh Elul until after Simchas Torah, has the
capacity to nullify all of the harsh, negative heavenly decrees,
ensures that one will live out his years in a pleasing fashion
and rids a person of all prosecutorial forces. This is because the
thirteen origins of the “thirteen midos harachamim” are opened
on Rosh Chodesh Elul. Hence, this psalm mentions the name
Havaya thirteen times.

The Letters Flew Off of the Luchos Making
Them Too Heavy for Moshe to Carry

We will begin by explaining why HKB”H reveals the “thirteen
midos harachamim” in Elul. Let us refer to the following passuk
(Shemos 32, 19): a1 n1vimn Lapn Nk X791 1t HR 299 1w
"aFm AMN amR 2w Mmbn nR rrn ywn nwn gx—it happened
as he drew near the camp, and he saw the “eigel” and the
dances, that Moshe’s anger burned; he threw down the
luchos from his hands and shattered them at the bottom of
the mountain. In the Midrash (S.R. 46, 1), our blessed sages
reveal the reason that Moshe Rabeinu shattered the luchos:
"maw 1Y mimbn 1 ee3mnst mmaw’—what was written on the
luchos flew off, causing him to shatter them. A similar
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explanation appears in another Midrash (Yalkut Shimoni Ki
Sisa 393): mwn *1 Yy 17351,1MMaW 12w 3057 R NInTYa twn Yonoy”
"manw 11 van—upon seeing that the script on the luchos
had flown away, the luchos became too cumbersome for
Moshe; hence they fell from his hands and shattered. We
must endeavor to explain why the luchos became too heavy for
Moshe too carry.

Concerning this issue, we find a fantastic chiddush in
the Responsa (Shu”t) of the Beis HaLevi (Drush 18). The
Yerushalmi (Shekalim 25a) teaches us what was so special
about the first luchos: =1371171371%5 13,7018 YwT? 737 718 12 107
APWAN2 BRYIAR (T-7 @R MW) 22007 79I YW DRTNING e
"Ra1 8n9—a wealth of Torah knowledge and information was
contained between each and every letter and each and every
commandment, including all the halachic details spelled out in
Torah she’b’al peh.

Based on this Yerushalmi, the Beis HaLevi proposes a novel
idea. All of this additional information was only present on the
first luchos—prior to the “cheit ha’eigel.” Atthat pointin time, it
was not necessary for Yisrael to labor to access and comprehend
Torah she’b’al peh. Everything was written clearly on the luchos
for Yisrael in an orderly, accessible, comprehensible fashion. On
the second luchos, however, HKB”H did not inscribe all of Torah
she’b’al peh. Therefore, from then on, it became necessary for
Yisrael to labor and exert themselves to unlock and attain the
knowledge of Torah she’b’al peh. Thus, we learn that the entire
concept of Torah she’b’al peh, that it needs to be taught and
learned orally, came about only after the shattering of the first
luchos, with the giving of the second luchos. Conversely, they
did not have to learn those halachos orally initially, because
they were all inscribed on the first luchos just like Torah
she’b’chsawv.

To substantiate the notion that HKB”H only conferred Torah
she’b’al peh upon Yisrael with the second luchos, he refers to
the Gemara (Gittin 60b): Y awa X9X Yxw» oy Nz 1"apn nao RY”
"IRIWT ART MM AR 200 YN 29127 08 DY 00 anNaw ,na Yyaw nmat—
HKB”H only entered into a covenant with Yisrael on account
of the Oral Law, as it states (Shemos 34, 27): “For on account
of these words have I entered a covenant with you and with
Yisrael.” Now, this passuk appears in association with the
second luchos—after HKB”H acquiesced to Moshe’s tefilah and

instructed him (ibid. 1): "ma11wx=s 2238 nimTy 22w 1% Yoa”"—chisel
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for yourself two stone luchos like the first ones. Thus, it is
apparent that the concept of Torah she’b’al peh only originated
with the second luchos. This is because the first luchos were

all-inclusive; everything was included in Torah she’b’chsav.

With this understanding, the Beis HaLevi interprets the
Midrash: mwn » By 17351 118w 2w ansn aRa nimya awn Yanoy”
"manwat 1 1r Tyan—upon seeing that the script on the luchos had
flown away, the luchos became too heavy; hence they fell from
Moshe’s hands and shattered. This is referring to the letters
of Torah she’b’al peh that were written on the first luchos and
flew off the luchos due to the "cheit ha’eigel.” This explains why
they became too cumbersome for Moshe; only Torah she’b’chsav
remained on the luchos, which is unfathomable without
clarification of Torah she’b’al peh. Therefore, Moshe shattered
the first luchos. Ultimately, HKB”H accepted his tefilah, forgave
Yisrael and gave them the second luchos. Only Torah she’b’chsav
was inscribed on the second luchos; however, HKB”H transmitted
all of Torah she’b’al peh to Moshe separately.

The Thirteen Midos HaRachamim
Never Return Empty-handed

As aloyal servant in the presence of his master, [ would like
to embellish this thought. We will endeavor to explain, why
after the “cheit ha'eigel,” HKB"H arranged for Yisrael to have to
labor and exert themselves to acquire the knowledge of Torah
she’b’al peh. Let us refer to the Gemara (R.H. 17b): 71y 39 1nR”
"EPM NI RY N1 ey WYy nnms naa—Rav Yehudah said:
A covenant was established regarding the Thirteen Midos
that they never return empty-handed.

Now, after the “cheit ha’eigel,” HKB”H revealed the “thirteen
midos harachamim” to Moshe Rabeinu (ibid. 34, 6): 'n 212y
”..ART TOM 377 DR TN 1AM 21 YR e R e Yy—Hashem
passed before him and proclaimed: “Hashem, Hashem, G-d,
merciful and gracious, slow to anger, and abounding in
kindness and truth. He preserves of kindness for thousands
of generations, forgiving iniquity and willful transgression
and sin; He absolves, etc.” Afterwards, it says (ibid. 10): aax»"
Y521 yaNiT Y52 18131 RY MWK NRYO1 YR TRy B a1 11 nA10 90N
"aman—He said, “Behold! I enter a covenant: Before your
entire people I shall make distinctions such as have never
been created in the entire world among all the nations.” This
led Rabbi Yehudah to conclude: “A covenant was established
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regarding the Thirteen Midos that they never return empty-
handed.”
tefilah of their fast, they never return empty-handed.

Rashi comments: If Yisrael mention them in the

Notwithstanding, it is the nature of Torah to be expounded
in seventy different ways. So, it appears that we can
suggest an explanation for the covenant associated with the
“thirteen midos harachamim” based on a difficulty that arises
concerning this covenant. Shortly afterwards in that same
passage, we find the following passuk (ibid. 27): ox 'n 2nax»”
TIRT 11973 90K 2070 YR 29371 00 Y 00 AYRT 0T Nk 1Y ans nen
"ox"w*—Hashem said to Moshe, “Write for yourself these
words, for according to these words have I entered a

covenant with you and with Yisrael.”

They expound on this passukin the Gemara (Gittin 60b): =nar"
nRaw 8 Yyaw oamat Hraws KUK YW By N2 n7apn nao K e aan
"INTW? ART NP2 AR 9D AYNRT oAt e Yy 's—Rabbi Yochanan
said: HKB”H only entered into a covenant with Yisrael
on account of the Oral Law, as it states: “For on account of
these words have I entered a covenant with you and with
Yisrael.” Now, earlier in the passage, HKB”H states that He
entered the covenant with Yisrael on account of the “thirteen
midos harachamim.” Yet here, immediately afterwards, HKB"H
announces that the covenant with Yisrael is on account of Torah
she’b’al peh.

Without a doubt, we could have settled the matter simply by
positing that HKB”H entered two covenants with Yisrael—one in
relation to the “thirteen midos harachamim” and one in relation
to Torah she’b’al peh. However, Rabbi Yochanan employs the term
"&9x8” which implies that the covenant “only” applied to Torah
she’b’al peh. Hence, the difficulty remains, because the earlier
passuk states explicitly that HKB”H entered into a covenant with

Yisrael on account of the “thirteen midos harachamim.”

The Thirteen Midos HaRachamim Correspond to
the Thirteen Hermeneutic Principles

To reconcile this difficulty, we will refer to a fundamental
principle presented by the Bnei Yissaschar (Elul 2, 7) in the
name of the holy Rabbi Dov Ber of Mezritsch, zy”a, regarding the
teaching in Torah Kohanim that we recite daily in Shacharis: »a9”
"3 NWATI RMINR N ey whws amis Yxynw —Rabbi Yishmael
says: The Torah is elucidated through thirteen rules
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(interpretive principles). These thirteen interpretive principles
by which we expound the Torah align with the “thirteen midos
harachamim” mentioned in parshas Ki Sisa. So, when Yisrael
labor in the study of Torah she’b’al peh, which is expounded
by these thirteen principles, they activate the corresponding
midos harachamim.

We can now reconcile the apparent contradiction regarding
the two covenants mentioned in the passage. Rabbi Yochanan
stated: “HKB”H only entered into a covenant with Yisrael on
account of the Oral Law.” Seeing as there is no perfect tzaddik
who has never sinned, HKB”H could not enter into a covenant
with Yisrael. Perforce they would sin and have to be punished,
chas v’shalom.

Yet, we find the following exposition related to the passuk
(ibid. 33, 19) in the Gemara (Berachos 7a): 11mx 2w nx *nuany”
"TAR IR 27PR OTIN TWR DR Tnanat KT R 2"yk—“1 will favor
whom I choose to favor,” even though he is not worthy; “and
I will have mercy on whom I choose to have mercy,” even
if he is not deserving. Thus, even if they are not perfect and
deserving, nevertheless, HKB”H treats them with divine mercy.
This then is the message conveyed by Rabbi Yochanan: “HKB”H
only entered into a covenant with Yisrael on account of
the Oral Law”—because the two covenants go hand in hand
magnificently as one. In the merit of the study of Torah she’b’al
peh, which is expounded with the thirteen midos, we elicit the
“thirteen midos harachamim.”

The Gematria of n”1a Equals 1”9 Times 2”10

It gives me great pleasure to now introduce a fascinating
tidbit. We find a precious gem in the Responsa (Shu”t) of the
Mahari Asad (0.C. 1) apropos Rabbi Yochanan’s statement:
“HKB"H only entered into a covenant with Yisrael on
account of the Oral Law.” It is commonly accepted that there
are 36 masechtos in Torah she’b’al peh associated with the
Talmud Bavli.

In the Derashos Chasam Sofer (Part 2, page 411, column 2),
he explains why the Talmud Bavli concludes with the passage:
anRaw 837 BT 13 R T Mwata o Y2 et nawn o 1R e Ran”
»ay gy mobn The Academy of Eliyahu taught: He who
studies Torah laws (“halachos”) every day is assured that he
will be in Olam HaBa, as it states: “The ways of the world
are His”—do not read “ways” ("ni=*>:1) but “laws” ("n1svmr).
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This statement alludes to the fact that the world exists and
endures in the merit of the 77 (36) masechtos. This concludes
his sacred remarks.

Based on this, the Mahari Asad says: We learn in the Gemara
(Berachos 5a):"min RYx 310 1R” —there is no 3”10 other than
Torah (the word “tov” refers exclusively to the Torah). Hence,
the 36 masechtos of Torah she’b’al peh constitute 36 times
2" (17), equaling the gematria of n"ma (612). This then is the
allusion inherent in the passuk: "mxm @277 2 By *2"—for on
account of these words. The gematria of the word n"vx is 36.
Thus, the passuk can be interpreted as saying: On account of the
36 masechtos of Torah she’b’al peh (36x17)--"n12 nx *ns"—I
made a covenant--n"13 (612)—with you.

Let us summarize. In the merit of a Jew studying the 36
masechtos of Torah she’b’al peh, which is expounded by the
thirteen midos, he activates the “thirteen midos harachamim.”
Regarding the “midos harachamim,” HKB”H said: “Behold! I enter
an"m3a.” Hence, this is alluded to by the product of 36 (masechtos)

times 17 (the “tov” of Torah), which equals n"=a (covenant).

Moshe Learned the Torah She’b’al Peh that Flew
Off the First Luchos during the Month of Elul

Thus, we have successfully explained why HKB”H arranged
for the letters of Torah she’b’al peh to fly off the first luchos as
a consequence of the “cheit ha'eigel.” In His infinite mercy, He
wanted Yisrael to exert themselves in the study of Torah she’b’al
peh—applying the “thirteen hermeneutic principles”—to elicit
the “thirteen midos harachamim,” so that He would forgive

them for the “cheit ha'eigel.”

In this manner, we can explain why the “thirteen midos
harachamim” are always operative during the month of Elul.
According to the Seder Olam Rabbah (Chapter 6), when Moshe
Rabeinu went up to receive the second luchos, HKB”H learned
the Torah with him a second time. They derive this from the
passuk (Devarim 10, 10): 21 22ya1R 2221WR"T 01295 7712 10Ty 901K
7m'995 mryaan1—and as for me, I stood on the mountain as on
the first days, forty days and forty nights.

We will endeavor to explain why it was necessary for
HKB”H to learn the Torah with Moshe a second time, seeing
as He had already learned it with him during his first forty
days on the mountain. We can postulate that the first time,
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because all of Torah she’b’al peh was inscribed on the first
luchos, it was unnecessary for HKB”H to learn Torah she’b’al
peh with him. He only had to learn the concealed secrets of the
Torah with him that were not inscribed on the luchos. When
Moshe went up to receive the second luchos, however, Torah
she’b’al peh was not inscribed on them. Therefore, HKB”H
had to learn Torah she’b’chsav with him with the clarification
provided by Torah she’b’al peh, which did not appear on the
second luchos.

We can now better appreciate the words of our master, the
Arizal. He taught us that the “thirteen midos harachamim” are
in effect during the month of Elul. Moshe Rabeinu ascended
to receive the second luchos on Rosh Chodesh Elul. During
the month of Elul, HKB”H studied Torah she’b’al peh with him,
which is expounded by the “thirteen interpretive principles.”
This elicits the “thirteen midos harachamim” in the heavens to
forgive Yisrael for the “cheit ha'eigel.” Ever since then, HKB"H
activates the "thirteen midos harachamim” annually during the
month of Elul.

The Obligation to Recite 100 Berachos Daily

Proceeding on this sacred journey, we will now connect this
matter with that which is written in this week’s parsha (ibid. 22,
13): ow oy K211 0927 MDY Y DT, NI YOR KT TR WIN 1 07
*3RY 12021 U5 IRM TN TWIPT,ININ 10N WIRT AR R P T mpy L
S oo ey B RY Ry mnn 1, BRAwe nhna by pa ow Rox s 1yt
If a man takes a wife, is intimate with her and hates her, and
he makes libelous charges against her and gives her a bad
name . .. Then the elders of the city shall take that man and
punish him. They shall fine him one hundred silver shekels
and give them to the father of the girl, because he defamed a
virgin of Yisrael. And she shall be his wife; he shall not send
her away all the days of his life.

According to the Ohr HaChaim hakadosh, the holy Torah
hints to us in this passuk what the tikun is for someone who
defames Torah she’b’al peh, which is considered to be Yisrael’s
wife. This is taught in the Gemara (Berachos 57a) in relation to
the passuk (ibid. 33, 4): & ,apy> nbnp nwam mwn 1wy ne N’ mpn
" waiRn KoK wm “The Torah which Moshe commanded us
is the heritage of the congregation of Yaakov.” Now, do not
read the word in this passuk as “morashah”—meaning an
inheritance—but rather as “m’orasah”—meaning a betrothed
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one. This passuk implies that the Torah was betrothed to Yisrael
like a woman to her husband.

Now, if a person besmirches the Torah, which is equivalent
to his wife—by claiming that he studies Torah but he is unable
to make a decent living and lacks adequate food and money to
live off of—the tikun is: “They shall fine him one hundred
silver shekels.” In other words, he must recite one hundred
Berachos daily. As we learn in the Gemara (Menachos 43b):
DRIW TPUR T TRAW? TRyt TaNaY a1 Yo n199a Rn 712 0N 2o
" nyn A person is obligated to recite one hundred Berachos
daily, as it states (ibid. 10, 12): “And now, Yisrael, what does
Hashem, your G-d, ask of you.” Rashi provides the following
clarification: In the phrase “1'pbx 't nmn”, read the word as
“mxn” (one hundred) instead of “m” (what). In other words,
instead of reading: “What does Hashem want,” we are to read
it as “Hashem wants one hundred.” Citing Rashi, Tosafos
explain that this implies that we are obligated to recite one

hundred Berachos.

To clarify the comment of the Ohr HaChaim hakadosh—that
reciting 100 Berachos daily constitutes a tikun for besmirching
the Torah—Ilet us refer to the Yismach Moshe (Eikev). Regarding
the subject of reciting 100 Berachos daily, he attempts to
reconcile the fact that the passuk specifically says “nn”--'m nna”
mmynrme PR, If so, how can we justify reading it as “nxn"?

To explain the matter, he refers to what the Shela hakadosh
writes in parshas Chayei Sarah. The name of the yetzer, ¥"xng,
has two letters associated with tumah--2"e —and two letters
associated with kedushah--"& . This is the implication of the
Gemara’s statement (Succah 52a): yar gy i”apn a1 RaY nyy”
mumwi—Ile’asid la’vo, HKB”H will bring the yetzer hara and
slaughter it. Currently, the existence of the yetzer relies on the
ability of the two letters B”v to be sustained by the letters %”x. In
the future, HKB”H will terminate that sustenance. Consequently,
its unholy component—the letters “samech-mem”—will be
eliminated. Since, only the letters ") will remain in its name, it
will be transformed into a holy malach.

One Hundred Forces of Tumah
Separate Man from His Maker

Based on this understanding, the Yismach Moshe explains

that the yetzer hara possesses one hundred forces of tumah
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stemming from the two letters n"g, since the gematria of this
unholy component equals one hundred. The function of these
negative forces is to create a barrier between a Jew and HKB”H.
This barrier and separation make it difficult for a Jew to imagine
that he is actually standing in the presence of HKB”H, which is
necessary to instill in him a sense of awe and reverence.

To overcome this difficulty, our blessed sages proposed a
wonderful solution—we should recite one hundred Berachos
daily with properintent and focus. These one hundred Berachos
are aimed at counteracting and eliminating the corresponding
one hundred forces of tumah. With them out of the way, the
barrier separating us from our Maker will no longer exist. It
will then be easy to perceive that we are in the presence of
HKB”H, the King of Kings, and we will be overcome with fear
and reverence of Hashem.

Now, Chazal’s interpretation of the passuk makes perfect
sense: “What ('nmn’) does Hashem, your G-d, ask of you but
to fear Hashem, your G-d. From the language of the passuk, it
sounds like fear of Hashem is a simple matter consistent with
the term "ma". Yet, we see, in reality, this is not so; in fact, it is
very difficult. This prompts Chazal to inquire (Berachos 33b):
"R RV RAYM DM NRTY 1wR”—is “yiras Shamayim” such a
simple (small) matter?

Therefore, to resolve this quandary, they expound: Do not
read "m” but instead “nxn”. Because if we read the word as
"mn”, the passuk implies that fear and reverence of Hashem is
an easy, simple matter. Yet, if we read the word as "nxn”, the
passuk is imploring us to recite one hundred Berachos daily to
subdue the powers of tumah of the “samech-mem” that create
a barrier between us and Hashem. By reciting one hundred
Berachos, it will become much easier to fear Hashem, because
we will be able to envision ourselves as standing in the presence
of Hashem. That is the message of the passuk: bx1m 1opox ' "

"%y BR 0 ayn. This is the gist of his sacred words.

This explains very nicely how reciting one hundred Berachos
is a tikun for besmirching the Torah by claiming that it did not
provide him with an adequate livelihood. In the words of the
Mishnah (Avos 3, 9): ,navpnn 1mnom 1nnsmy nnTp INve R Yo7
"AMPRNA TNASM PR INNRMY T IRLR nRA? PRY Yo1—if one’s fear
of sin takes precedence over his wisdom, his wisdom will
endure; but if his wisdom takes precedence over his fear of
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sin, his wisdom will not endure. So, when a person blames
the Torah for not providing him with an adequate livelihood, it
is a sign that his fear did not take precedence over his wisdom.
Therefore, his wisdom did not endure, and he was not provided

with an adequate livelihood.

Therefore, his tikun is: "qos nRn 1R wawr. He is required to
recite one hundred Berachos daily to subdue the one hundred
forces of tumah of the yetzer hara that prevent him from
placing his fear of sinning ahead of his wisdom. By reciting

one hundred Berachos, his fear of sinning will take precedence

N2

over his wisdom, and his wisdom will endure. As a result, he
will be granted an abundance of berachah and success in all

his endeavors.

In summary, we have learned that the tikun during the
month of Elul to elicit the “thirteen midos harachamim” is to set
fixed times to engage in the study of Torah she’b’al peh, which is
expounded by “thirteen hermeneutic principles.” In this merit,
we will arouse the “thirteen midos harachamim” prompting
HKB”H to grant us, in His infinite mercy and favor, a good and

blessed new year!
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