Rabbi Pinches Friedman
Rosh HaShana 5782
Translation by Dr. Baruch Fox

We Blow the Shofar on Rosh Hashanah
to Sweeten the Force of Din by Renewing Creation
with Midas HaRachamim from the Even Shesiyah

In honor of the New Year, Rosh HaShanah 5782, which approaches auspiciously, it behooves us to abide by the following
teaching of Rabeinu HaKadosh in the Mishnah (Berachos 54a): "rnyn by pyieraayw by ax1it yn"—one should express gratitude
for the past and shout (pray fervently) for the future (protection). We will endeavor to explain why he chose the language
“shout for the future” rather than pray or “request for the future.”

Let us suggest that he intended to teach us an important lesson. A person should not take for granted that just because
HKB”H gave him something good in the past, he was necessarily deserving; and, hence, he deserves to receive the same good
in the future. On the contrary, he should understand beyond a shadow of a doubt that everything he received was a total, pure
gift bestowed with divine favor and mercy—midas hachesed and midas harachamim. This explains why Rabeinu HaKadosh
employed the terminology “shout for the future.” One must shout and cry out his supplication to HKB”H, because he may not
be worthy and deserving. This is the message of the passuk (Tehillim 34, 17): Yom1 yaw 'm1 1ppx 2751 yann nsny ya 2wiys ' on”
"myvxr nn1me—the face of Hashem is against evildoers, to cut off their memory from earth. They cried out and Hashem
heeds, and from all their troubles He rescues them.

[ learned this lesson from the sacred teachings of the Rambam (Hilchos Berachos 10, 26): The general rule is: A person
should always cry out (to Hashem) over future possibilities, asking for mercy. He should thank (Hashem) for what has
transpired in the past, thanking Him and praising Him according to his capacity. Whoever praises and thanks Hashem
abundantly and constantly is worthy of praise. In other words, shouting and crying out to Hashem indicates that a person
who may not be deserving in the eyes of midas hadin is requesting rachamim.

Now, if it is necessary to ask for rachamim for all future matters, all the more so is it necessary for matters pertaining to the
wisdom of Torah. We must request divine mercy from HKB”H, Who teaches Torah to His people, Yisrael. Along these lines,
we have learned in the Gemara (Niddah 70b), that the people of Alexandria asked Rabbi Yehoshua ben Chananya: @x nwy? nmn”
NPT 1707 AT INY 'R YD TMNIY YW TRDMY Mhan D wpar KR 0 S K91 10 1wy 1390 191K 1IN0 uyntt 130wea 13 1Y R ,nsn
smanmam What should a person do to become wise? He answered them: He should spend more time in a yeshivah and
spend less time in business. They responded: But many have done so and yet this has not helped them. He said to
them: They should plead for mercy from Him to whom wisdom (“chochmah”) belongs, as it states (Mishlei 2, 6): “For
Hashem grants wisdom; from His mouth comes wisdom and understanding.”

Therefore, I wish to express my deepest, sincere gratitude to Hashem publicly to enable me to produce another full year
of weekly Torah essays on the parshiyos and the festivals. As always, they are based on the sacred pillars of the illuminating
teachings of our holy sages—the Rishonim and Acharonim. Hence, we cry out for the future to be granted rachamim from Him
to whom chochmah belongs to enlighten us with the wisdom of His Torah. May we merit and be privileged to provide these
essays for our esteemed audience for many, good years to come with physical, emotional and spiritual health. May we all merit
a “kesivah va’chatimah tovah” and a year of redemption and salvation—swiftly, in our times! Amen.
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In the Merit of the Blowing of the Shofar
HKB”H Rises from the Throne of Din
and Occupies the Throne of Rachamim

When dealing with issues pertaining to Rosh HaShanah—the
day on which all of creation passes before HKB”H in judgment
like sheep—itis impossible not to focus on the sacred mitzvah of
blowing-shofar. In parshas Emor, it is written (Vayikra 23, 24):
YT RTPR P10 11951 TINSY 0O T IR TR A wrina’—in
the seventh month, on the first day of the month, there shall
be a rest day for you, a remembrance with shofar blasts, a
holy convocation. Similarly, in parshas Pinchas it is written
(Bamidbar 29, 1): ot wrip Rapn wniry TnRa syiawn wrinar
"EoY momY YIIN o wen KY 1Tiay nskYa Yo mob—in the seventh
month, on the first day of the month, there shall be a holy
convocation for you; you shall do no laborious work, it shall
be a day of shofar-blowing for you.

The explanations concerning the deeper meaning of this
mitzvah, the wonderful allusions, the tremendous benefits, and
its mystical effects are endless. They abound in the words of
Chazal, in the Gemara and the Midrash, in the Zohar hakadosh,
in both our earlier and later commentaries, in the writings of
the Arizal, and in the teachings of the Baal Shem Tov and his
pupils, zy”a. Therefore, David HaMelech lavished his highest
praise upon Yisrael for seeking and delving into the mystery
underlying the blowing of the shofar (Tehillim 89, 16): »wx”
7o'y 928 IR 'R, ap1an vy oyn—praised are the people who
know the significance of the shofar-blast; Hashem, in the
light of Your countenance they walk.

The importance of the mitzvah of blowing shofar—inspiring
fear and trembling in the heavens and on earth—is expressed
beautifully in the stirring, poetic words of the divine Rabbi
Amnon of Mainz in the sacred tefilah U'Netaneh Tokef, which
we recite in the Mussaf service on Rosh HaShanah: Yv1a amwar
Q1 7127 TN TN ST D, 11rane 2aoRYRT YR T nant D1, ypne
7228 713y By 2R3 951,172 Ppa 191 KY 1,113 01 Rax By 1ipal
w23 The great shofar will be sounded and a still, small
voice will be heard. Angels will hasten, a trembling and
terror will seize them, and they will say, “Behold, it is the Day
of Judgment, to muster the heavenly host of judgment!”—
for they cannot be vindicated in Your eyes in judgment. All
mankind will pass before You like members of the flock.

We will begin to shed some light on the subject by introducing
an insight from the “ruach hakodesh” of our blessed sages

Shvilei Pinches

regarding the incredible power and effect of the shofar. On
Rosh HaShanah, HKB”H functions as the supreme King sitting
atop His heavenly throne of judgment judging all of creation. In
this capacity, He is referred to as "m*p¥&"—Elokim—the name
associated with midas hadin. However, in the merit of the
mitzvah of blowing-shofar, HKB”H rises, so to speak, from the
throne of judgment and moves over to the throne of rachamim.
Thus, He judges the world with divine mercy. As such, He is
referred to as Havaya, the name of midas harachamim.

The Midrash depicts this phenomenon as follows (V.R. 29, 3):

Rabbi Yehudah the son of Rabbi Nachman opened with
the following passuk (Tehillim 47, 6): “Elokim has ascended
with the sound of ‘teruah’; Havaya with the sound of the
shofar.” At first, HKB"H occupies His throne of justice,
embodying the attribute of din; hence, the passuk initially
employs the name “Elokim”—indicating justice. Yet, when
Yisrael take their shofars in hand and blow, He vacates the
throne of justice and moves over to the throne of mercy;
hence, the passuk changes to the name Havaya—the
name of mercy. Full of mercy, He treats them mercifully,
transforming the attribute of justice into the attribute of
mercy—during the seventh month.

At the Site of the Even Shesiyah His Impulse
Was to Create the World with Midas HaDin

[ had an intriguing idea in honor of Rosh HaShanah. 1
would like to present to our royal audience a novel explanation
concerning the unique power and efficacy of the shofar. As
mentioned, in the merit of blowing shofar, HKB”H rises from
the throne of din and occupies the throne of rachamim. Let us
introduce a fantastic concept the Yismach Moshe (Vayeitzei)
brings down in the name of the sefer Kevod Chachamim on the
“Aggados” in the Talmud Yerushalmi (Berachos 4, 22) related
to the passuk (Tehillim 50, 2): "y a1t mopbx a1 HHon pen’—out
of Tziyon, consummation of beauty, Elokim appeared. Why
does David HaMelech associate the name of din—Elokim—
with Tziyon?

To explain this association, he refers to the Mishnah (Yoma
52b). When the Kohen Gadol entered the Kodesh HaKodashim
on Yom HaKippurim, he placed the ketores between the two
staves of the Aron. Yet, another Mishnah (ibid. 53b) teaches us
that in the second Beis HaMikdash, where there was no Aron:
"ANTPA A NI DUIWRT BUNYEI MR oW nmen jan"—a stone
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was there from the times of the early neviim; it was called
“Shesiyah.” This is consistent with what the Rambam writes
(Hilchos Beis HaBechirah 4, 1): 121yna mwepn wrips nno 1an”
"ram 71RT o vyw—there was a stone in the western part
of the Kodesh HaKodashim upon which the Aron rested.

The Gemara (ibid. 54b) explains why it was called “Even
Shesiyah”: "a%wyn nnwin nmne’—because the world was
founded from it. This coincides very nicely with the opinion:
"NT21 PYNRRGD BT MIN TPOUN 21 ReanT Bbyn Ka21 en’—the
world was created from Tziyon. For, we have learned in a
Baraisa: Rabbi Eliezer says: The world was created from its
midpoint. In other words, the creation of the world started from
the site of the Even Shesiyah (the Foundation Stone) in the Kodesh
HaKodashim, which is the center and midpoint of the world. The
creation expanded from there to all four corners of the earth.
They substantiate this fact with the passuk: @apbx »am Soon y1en”
may1y YW a0 Yoom man yiam—Yout of Tziyon, consummation of
beauty, Elokim appeared,” from it (Tziyon) the beauty of the
world was consummated. In other words, the creation was
initiated from the site of the Beis HaMikdash in Tziyon.

Now, we are all familiar with Rashi’'s comment in the name
of the Midrash (Bereishis 1, 1): The opening passuk of the Torah
employs the name Elokim rather than Havaya; this indicates that
the Creator initially intended to create the world based on the
midah of “din.” He foresaw, however, that the world could not
survive based on this strict standard. Therefore, he preferentially
partnered the midah of “rachamim” with the midah of “din.” This
partnership and preference for “midas harachamim” are evident
in the passuk (ibid. 2, 4): "@»aw1 yax 2opHx 1 nwy oa. Note that
in this passuk both divine names are employed, but the name of
rachamim precedes the name of “din.”

With this in mind, the Kevod Chachamim proposes a
He says that HKB”H’s initial plan to
create the world based on “midas hadin” was not abandoned

tremendous chiddush.

completely. For, we have a fundamental principle (Yeshayah 40,
8): "a1yy mipe 1PN 1271"—the word of our G-d (Elokim) shall
stand forever.

So, let us elaborate. When HKB”H created the world from
the Even Shesiyah, His initial intent was to create it with “midas
hadin”; thus, the tzaddikim would be worthy of exoneration even
based on the strict standard of din. This divine intent remains
in effect at the original point of creation—at the Even Shesiyah

in the Kodesh HaKodashim. Afterwards, however, when
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HKB”H expanded creation from there to the rest of the world,
He recognized that creation could not endure based on the
standard of “midas hadin”; the vast majority of people require
“midas harachamim.” This prompted HKB”H to reconsider and
partner the two midos together; however, “midas harachamim”
was given priority.

This then is the message of the passuk: mpox *a1 Hoon 11ven”
»ya1it. In the Beis HaMikdash, where the creation was initiated,
the name of din, Elokim, is in force. Hence, the Torah opens
with the words: "m'phR X923 mwr=a"—initially, the Almighty
planned to create the world with “midas hadin”; at that site, His
initial plan still exists. This is also the message of the passuk
(Tehillim 68, 36): "pwapnn @pYR 81"—You are awesome,
Elokim, from Your Mikdashim. At the site of the Mikdash,
the starting point of creation, the name Elokim, representing
“midas hadin,” is dominant. This summarizes the words of the
Kevod Chachamim.

Yaakov Avinu’s Astonishment:
“Surely Hashem is in this place!”

In this manner, the Yismach Moshe goes on to explain the
deeper meaning of the following pesukim in parshas Vayeitzei
(Bereishis 28, 12): mamwsn poanm 1wR"1 AR 230 oY1o mam oiony”
712 @771 BTy BpYNR oaRYa mimt—and he dreamt and behold! A
ladder was set earthward, and its top reached heavenward.
They expound in the Midrash Shochar Tov (Tehillim 78) that
the ladder in the dream represents the Beis HaMikdash. Now,
seeing as “midas hadin” prevails at the site of the Mikdash,
Yaakov saw in his vision: "m*pYx *ox¥n mam"—the messengers
of Elokim, "3 prr mevy"—ascending
and descending on it!
tremendous chiddush. Despite the prevalence of the malachim
of din: "oy axa'n mm"—HKB”H stood over him with the name
Havaya, “midas harachamim,” to protect him.

“midas hadin”--
Furthermore, Yaakov perceived a

To convey this point, the Torah says (ibid. 16): apy» yp1”
I DIPRS 1 WY 19K AnRet iniwn—Yaakov awoke from his sleep
and proclaimed, “Surely Havaya is in this place!” In other
words, he was astonished that at the site of the Mikdash—the
starting point of creation, where “midas hadin” prevails—the
name of rachamim, Havaya, also shines bright. So, he exclaims:
mny K7 0ix1"—and I did not know! I thought that only “midas
hadin” exists and reigns here, in keeping with the passuk: 812"
»pwpan @ pIR. Then, since he knew that that place was created
with “midas hadin”: n2 Bx »5 77 PR 717 DI1PRT K712 T AR KA

— o [ TP T L | = ——
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"m»pyx—he became frightened and he said, “How awesome
is this place! This is none other than the house of Elokim.”
In other words, he perceived the dominance of the name Elokim,
“midas hadin,” in that place. Then Yaakov explains: =yw
"mnwn—and this is the gate of heaven—because here, in the
place of the Mikdash, is the gate and starting point of creation,
which was created with “midas hadin.” This is the gist of his
sacred remarks.

However, the Yismach Moshe does not attempt to reconcile
Yaakov’s astonishing realization. How, indeed, did he perceive
the presence of Havaya, “midas harachamim,” at the site of the
Mikdash? After all, at that site, the location of the Even Shesiyah,
from where the world was founded and expanded, din prevails
via the name Elokim.

Therefore, as a loyal servant in the presence of his master, |
would like to latch onto his coattails and complete his wonderful
insight. We learn from the Tikunei Zohar that the reason HKB”"H
instructed Avraham to bind his son, Yitzchak, was to subjugate
Yitzchak’s “midas hadin” to Avraham'’s “midas hachesed.” As a
result, “midas hadin” was also subjugated to “midas hachesed”
in the heavens above.

Along these lines, the Rama of Pano writes in Asarah
Ma’amaros: Just as Yitzchak Avinu thought and consented
wholeheartedly to be bound by Avraham at Minchah time
on Yom HaKippurim; similarly, the heavenly “midas hadin”
was bound joyfully and willingly by the midah of chesed...
Mars was bound by Jupiter; Michael, the Kohen Gadol in the
heavens, bound Gavriel.

This helps us comprehend the following teaching in the
Midrash (B.R. 56, 5): 13 prxs nR 791 0n1aR 193K nnw mm Yo
"oynn maasts ey Y amaw wats apn o, jonyn—all the while
our patriarch Avraham was binding his son Yitzchak down
below, HKB”H was subjugating (binding) the ministering
angels of the idolaters up above. We express this fact in
tefilas Shacharis daily: nx 12228 BmaR wasw ms oy Sw s
ToArt 19101 1209 Pn oS AR T 1was? 19,89 2aa a1 1wy vhana
BRI NTRST T NTRa WEYR T uny amnn pn Yy Master
of the Universe, just like Avraham Avinu suppressed his
rachamim to carry out Your will wholeheartedly, so may
Your rachamim suppress Your anger towards us and may
Your mercy prevail over Your other midos. Deal with us
Hashem, our G-d (Elokim), with “midas hachesed” and
“midas harachamim.
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We can now understand how Yaakov Avinu reconciled the
surprising discrepancy he perceived when he slept at the site
of the future Mikdash. He was perplexed by the presence of the
name Havaya at the site that was created with “midas hadin.” He
then realized that this phenomenon is attributable to the merit of
Akeidas Yitzchak, when din was subjugated to chesed.

This explains magnificently the passuk in the passage of
Akeidas Yitzhak (ibid. 22, 14): 9w 182711 X177 2177A7 DW B3R R
"mR7° ‘11 A3 o aR*—Avraham named that place “Havaya will
see,” as it is said to this day: On the mountain, Havaya will be
seen. In keeping with our current discussion, we can suggest that
Avraham prayed that HKB”"H would also appear at the site of the
Mikdash with the name of “midas harachamim,” Havaya.

How did Yaakov merit the
appearance of HKB”H with the name Havaya at the site of the

Let us add a precious tidbit.

Mikdash? Let us refer to a fantastic chiddush in the teachings
of the Chasam Sofer (Vayeira). Throughout the entire fourteen
years that Yaakov studied Torah in the house of Eiver, he did not
sleep at night recumbent; instead, he fell asleep sitting upright.
When he came to Har HaMoriah, however, he lay down flat on
the ground, because he wanted to lie down where Yitzchak had
been bound. Hence, when he reclined at the site of the Akeidah,
he was privileged to see “Havaya standing over him” in the
merit of the Akeidah.

Every Rosh HaShanah the Creation Is Renewed
from the Site of the Even Shesiyah

In this manner, we will proceed to explain the passage in the
Midrash we opened with. On Rosh HaShanah, HKB”H initially
occupies the throne of din but moves over to the throne of
rachamim when Yisrael take their shofars in hand and sound
them. It appears that we can propose a novel explanation that
can be corroborated. On every Rosh HaShanah, HKB”H renews
the creation of the world. Therefore, just as He originally
initiated the creation from the Even Shesiyah in the Kodesh
HaKodashim; similarly, HKB”H renews the creation annually on
Rosh HaShanah from the exact same location.

We learned from the Kevod Chachamim that the initial spot
of creation at the Even Shesiyah was created with “midas hadin,”
because HKB”H’s original intent was fulfilled there. Therefore,
in similar fashion, HKB”H initially sits on the throne of din to
judge the world on Rosh HaShanah. However, when Yisrael
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take their shofars in hand and sound them, HKB”H stands up
and goes to sit on the throne of rachamim, so to speak.

Let us explain the matter based on a teaching in the Gemara
(R.H. 16a): ,"apn "nx 5ox Yw [o1ws pypin anb amas a9 ans?
YRt ,BMNaR 13 prxe nTepy oo AMoIRY 15 9N bw aatwa vaab wpn
Jeany mongy onEy N 2aYoy 2k Rabbi Abahu said: Why do
we blow shofar with a ram’s horn? Because HKB”H said,
“Blow before Me the shofar of a ram, so that I will recall on
your behalf the ‘akeidah’ of Yitzchak, the son of Avraham;
and I will consider it as if you bound yourselves before
Me.” Thus, we have explicit proof that the purpose of tekiat
shofar is to elicit the memory and merit of Akeidas Yitzchak
in whose merit the name Havaya presented itself at the site of
the Mikdash.

We now have cause to rejoice, for we can now better
appreciate the profound words of our blessed sages in the
Midrash: by miyt aw arapnw aywa a1 91pa i ayans oophs vy
7. mp1Ina PR AP ,opw R e Rt a1 xes HKB”H initiates
the process of judgment from the throne of din, because
the renewal of creation on Rosh HaShanah is from the Even
Shesiyah, the origin of the world, where the Blessed One’s plan
to create the world with “midas hadin” was fulfilled.

Yet, “when Yisrael take their shofars and sound them
before HKB"H”—to elicit the memory of Akeidas Yitzchak,
whichisviewed by HKB”H as if we bound ourselves before Him—
“He rises from the throne of din and sits down on the throne
of rachamim, as it is written: “Hashem with the sound of the
shofar.” For, in the merit of the Akeidah, the name Havaya was
revealed to mitigate the force of “midas hadin”—*“full of mercy,
He treats them mercifully, transforming the attribute of
justice into the attribute of mercy.” In other words, at the
starting point of creation, the Even Shesiyah, He transforms the

prevailing “midas hadin” to “midas harachamim.”

Upon careful scrutiny, it is apparent that this interpretation
agrees fantastically with the teaching in the Zohar hakadosh
(Vayikra 18a) that the rationale for reading the passage of the
Akeidah on Rosh HaShanah is because Avraham Avinu bound
Yitzchak on top of the mizbeiach on Rosh HaShanah. In keeping
with our current discussion, HKB”H arranged for Akeidas Yitzchak
to occur on Rosh HaShanah, so that He would renew the creation
from the central point of the earth with “midas harachamim.”

Shvilei Pinches

In a similar vein, the Pesikta Rabbasi (41, 6) teaches that
Akeidas Yitzchak was on Rosh HaShanah and Avraham Avinu
prayed that in the merit of the Akeidah and his compliance, his
descendants would be exonerated:

JFINTY T T 1T AR WK TIRTY TR DIphn oW AR DTRaN Nape
NRRRYS 722w R oY e 7aaY i s by Se e, [mnnar] Y s
5 (29-K3 MMWRT3) Y nARR YmaR Y IR nenw LLpnee nx 2y v
WY KUK TNIN ANaW RYT,10MY %9 9018 AR 1wyt T R prxea
.St BYND vy

DI D oY wr TN, 01 Tl naatT PR bw s pnews
AWK ..BY 2R RY AR 1D TRIRNn KRYT nnanTw aws ,anIR nuaaupn
q91 1"apn Y MR R T WRAW 1A DR a1 I a1 B anse
.31 172173 7202 TN MR TR AT KD 1Y DR DTNAN KW LT IR
DUTANIT R722101 1D MR QT a7 fRa n7apn Y ans
2INT 073 DWPINT TINT NP AR QOYYI 1npa 00wy B 1 n1nays
17a BRIN 9T PN YW InTpy 101

Avraham tells the Master of the Universe that he could have
objected when he was instructed to sacrifice Yitzchak. After all,
HKB”H had assured him that his offspring would descend from
Yitzchak and would be associated with Yitzchak and, yet now,
he was being instructed to slaughter him. Notwithstanding,
Avraham points out that he did not object or refuse to comply;

he remained silent.

So, Avraham continued: When Yitzchak’s children will be
judged by You, even if they are guilty of wrongdoing and are
being prosecuted, I request that You remain silent just as I did.
Avraham specifies that this should happen on Rosh HaShanah,
HKB”H acquiesced. Then
Avraham’s attention was drawn to a ram whose horns were

when the Akeidah occurred.

entangled in a bush. So, HKB”H told him that in similar fashion
when his descendants are entangled in aveiros, they should
take these horns and sound them. I will recall the Akeidah of

Yitzchak and I will exonerate them.

The Aseres Yimei Teshuvah Are Aimed
at Rectifying the Ten Utterances

[ would now like to provide an insight of my own regarding the
service performed by the Kohen Gadol on Yom HaKippurim. He
entered the Kodesh HaKodashim to burn the ketores (incense)
between the two staves of the Aron, the site of the Even Shesiyah.
He then sprinkled the blood of the korban—one above and seven

— o [ TP T L | = ——
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below. Let us introduce a wonderful idea from the incredible
teachings of the Sefas Emes (Shabbas Teshuvah 5662). He asserts
that the Aseres Yimei Teshuvah—the ten days of repentance
extending from Rosh HaShanah to Yom HaKippurim—correspond
to the ten utterances with which the world was created. As we
have learned in the Mishnah (Avos 5, 1):

5199 MR qnARRA KT AR Tiabn nt,avpe 8921 nmnsn awya”
JI1NNARA TIWYE RI21W BYIPT AN 1PTARAY DAY 1 Ya80Y RYR, NIR2Y
JRTMARE TIYYa RT21Y AP AR PRYPRY 0oprTeY 2119 15w 10

The world was created by means of “ten utterances.”
What does this come to teach us? Indeed, it could have
been created with a single utterance; but this way allows
for retribution from the wicked—who destroy the world
that was created with ten utterances—and the bestowal of
ample reward to the righteous—who sustain the world that
was created with ten utterances.

With this in mind, the Sefas Emes asserts that on every Rosh
HaShanah HKB”H renews creation with the ten utterances
just as He did at the initial creation of the world. Thus, the
tzaddikim, who sustain the world with their study of Torah and
performance of mitzvos, are active participants in the renewal

of creation with the ten utterances. The reshaim, however,
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whose evil deeds and transgressions corrupt and destroy the
world that was created with the ten utterances, destroy the
conduits that provide blessings and abundant good and are

incapable of participating in the renewal of creation.

For this reason, HKB”H, in His infinite mercy and kindness,
gave us the Aseres Yimei Teshuvah. During the ten days from
Rosh HaShanah to Yom HaKippurim, every Jew is able to rectify
via teshuvah and good deeds the damage he caused to the ten
utterances. In this manner, we will merit being numbered
among the tzaddikim who renew creation annually with the
ten utterances and will merit receiving abundant good from the

conduits generated by the ten utterances.

As explained, annually, on Rosh HaShanah, HKB”H renews
the creation from the site of the Even Shesiyah, which was
created with “midas hadin.” As a result of the blowing of the
shofar, HKB”H recalls Akeidas Yitzchak and moves from the
throne of din to the throne of rachamim. Therefore, in His
infinite mercy and kindness, He granted us the Aseres Yimei
Teshuvah to rectify the damage caused to the ten utterances.
Then, on Yom HaKippurim, after this tikun has been completed,
the Kohen Gadol enters the Kodesh HaKodashim to burn the
ketores at the site of the Even Shesiyah.
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