Rabbi Pinches Friedman
Parsha Vayeilech 5782
Translation by Dr. Baruch Fox

Moshe Went to the Beis Midrash

Moshe Rabeinu Went to the Beis Midrash to Transform
the “Aleph” of m17'x to the “beis” of 1172

In honor of the upcoming Shabbas Kodesh, parshas Vayeilech,
we will explore the opening passuk (Devarim 31, 1): mwn 95
DIN MW DUMWPT INT 12 BUR AR ORI U5 YR AN BT nR 22T
ST PTOR NN 13PN KRY UK TR T K191 nReY 1y YR kY orn Moshe
went and spoke these words to all of Yisrael. He said to
them, “I am one hundred and twenty years old today; I can
no longer go out and come in, and Hashem has said to me,
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‘You shall not cross this Yarden.” Rashi comments: Today my
days and years have been filled. On this day I was born; on

this day I shall die.

We will examine why the parsha opens with the words “Moshe
went,” but does not inform us what his destination was. Now,
we could explain simply that he went to speak to the people of
Yisrael. However, throughout the Torah, whenever Moshe went to
speak with the people, it never says “Moshe went.” The Targum
YoNasan provides the following clarification: nva 1ownY mwn by
"xi0918—Moshe went to the designated house of study. This,
too, requires further clarification. Why did Moshe Rabeinu see fit
to go to the Beis Midrash on the day of his passing?

Studying Torah in the Beis Midrash Has the Power
to Spare Us from the Tochachos in Parshas Ki Savo

We will begin to shed some light on the subject by introducing
a wonderful explanation from the holy Admor, our master, Rabbi
Yischar Dov of Belz, zy”a. He relies on an explanation of his
father’s, the holy master, Rabbi Yehoshua of Belz, zy”a, related to
David HaMelech'’s statement (Tehillim 94, 12): 127950 qwR 2521 mwR”
mrtavn i —fortunate is the man whom G-d afflicts,
and whom You teach from Your Torah. He explains that David
HaMelech is advising us how to protect ourselves from suffering
and affliction. As the Gemara explains (Berachos 5a): ppann 11y

"mR Yw rruny—suffering purges man’s iniquities.
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Furthermore, we have learned in the Gemara (Menachos 110a):
2P 199K WK NTINS PEIY HO1,ARYM 297 RS ARYM NNINs pown s
"awx—anyone who studies the Torah of the “chatas,” it is
considered as if he actually brought a “chatas-offering”; and
anyone who studies the Torah of the “asham,” it is considered
as if he actually brought an “asham-offering.” Accordingly, if
a Jew who has transgressed the will of the Creator studies the
passages of the punishments and “tochachos” in the Torah with
fear and reverence of Hashem and understands that he truly
deserves these punishments due to his actions, it is considered as
if he actually received them and is no longer subject to them.

In this light, let us interpret the words of David HaMelech:
“Fortunate is the man whom G-d afflicts”—in order to provide
atonement for his iniquities. Then, he suggests the best way
to receive these afflictions: “And whom You teach from Your
Torah”—you do not have to actually suffer the afflictions
depicted in the “tochachos”; instead, by studying those passages
in the Torah, it will be considered as if you actually suffered them
and were punished appropriately.

So, after Moshe Rabeinu had frightened the people with the
tochachos in parshas Ki Savo and then added the additional
tochachos in this week’s parsha and parshas Ha'azinu, he wished
to encourage them and comfort them. He did so by informing
them that that a less frightening and uncomfortable alternative
exists. Hence, “Moshe went and spoke these words to all of
Yisrael.” As we learned from the Targum YoNasan, Moshe went
to the Beis Midrash. Instead of actually enduring the suffering and
afflictions, chas v’shalom, he studied the passages of the tochachos
with them. Thus, they saw that they could escape the afflictions
by learning these passages in the Beis Midrash with due fear and
emotion, which would inspire them to perform teshuvah. As a
result, it would be considered as if they had actually received their
due punishments. This concludes their sacred words.
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The “beis” of n*wx7'a versus the “Aleph” of »a1r'x

Following in my masters’ footsteps, I would like to add a
tidbit concerning the comment of the Targum YoNasan: And
Moshe went to the Beis Midrash. Let us introduce a fascinating
passage in the Midrash (B.R. 1, 10):

17285 FAR AP YW IRDS 1185 AN R ORI R T e oy

oIp 7 apn Y AnK 22 TR ARTA RYTAPRIR DY TR R, a1y bw 1man

N3 2R MY 11 PAN oY TaDMa i N1aRaw 1IN n1oTa KR K121 K IR
PR ' 0IR (3-5 MAW) TR 73 KUK UM MR 281,200 1 1Y

For 26 generations, the “aleph” complained before the
throne of HKB”H. She said to Him: “Master of the Universe,
I am the first of the letters, and You did not create the world
with me!” HKB"H said to her: “The world and everything
in it were only created in the merit of Torah, as it is states
(Mishlei 3, 19): ‘Hashem established the earth with wisdom
etc. Tomorrow, I will come to give Torah at Sinai, and I will
not open except with you, as it states (Shemos 20, 2): “=ax (I
am) Hashem your G-d.”

The brilliant Rabbi Shlomo Kluger, ztz"l, is puzzled by this
passage (Imrei Shefer, Bereishis), because of a teaching in another
Midrash (B.R. ibid.): ,q"R2 XY ma1,m15m2 1o R1w /23 g91pn X922 Y
STy RTT 1993 1IEYE TN RT3 K 0T 17 apn R s e je Why
was the universe created with the letter “beis”? Because it
connotes berachah (71372). And why not with the letter “aleph”?
Because it connotes cursedness (71117x). So, HKB”H said: Thus,
I am creating it with the connotation of berachah; hopefully it
will endure. This Midrash explains quite clearly that HKB”H began
creation with the letter “beis” of m*wx=3 and not with the letter
“aleph,” because “aleph” is associated with =17 (curse), while “beis”
is associated with >3 (blessing). If so, why did HKB”H begin the
Aseres HaDibros at Sinai with the letter “aleph” of »rx?

He answers that albeit the letter “aleph” is associated with the
notion of being cursed--11'8 —nevertheless, with the power of the
kedushah of the Torabh, it is possible to transform even a curse into
a berachah. This explains very nicely why at the time of creation,
before the giving of the Torah, HKB”H did not wish to begin creation
with the letter “aleph,” which alludes to =1X. For, at that point in
history, the power of the Torah was not yet available to transform
a curse into a berachah. After the Torah was given to Yisrael,
however, HKB”H opened with the letter “aleph” of »sx—alluding
to the fact that with the power of the Torah, it would be possible
to transform even something that is cursed into something that is
blessed. These are his enlightening words.
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This agrees very nicely with an elucidation in the Gemara
regarding the letters of the “aleph-Beis” (Shabbas 105a): 7"x”
"m372 99K - n"a—the letters “aleph-Beis” allude to the two words
ma a8, Rashi explains: "mn 1my"—these first two letters of
the Hebrew alphabet allude to the study of Torah. Based on what
we have just discussed, the Gemara is teaching us that through
the study of Torah, it is possible to transform the letter “aleph”
of the word 217X to the letter “beis” of the word 7172, This is the
meaning of the words "3 "b8—recognize the amazing power
of the Torah; it enables a person to transform the “aleph” of =1x
to the “beis” of 11'a. We can suggest that this is why the Gemara
refers to a place of Torah-study as a Beis Midrash. This name
teaches us that the Torah that is studied there possesses the
power to transform all of the curses to the “beis” of q11"=.

With this introduction, let us interpret the following
statement in the Gemara (Succah 52b): yan ax Sxynw? *31 27 Xan”
pXIannA K1 D13 BR M1 R (AR B waTan nvab mown i 1a—a
Baraisa was taught in the Academy of Rabbi Yishmael: If this
despicable character engages you, draw him into the Beis
Midrash. If he is like a stone, he will dissolve; if he is like
iron, he will shatter. This despicable character is none other
than the “nachash hakadmoni”—the primeval serpent, the yetzer
hara, who persuaded Adam and Chava to sin, and brought death
to the world. Consequently, HKB”H cursed it (Bereishis 3, 14):
"MW non Yon nnatan Yon anR 18’—you are more cursed than
all the animals and all the beasts of the field. Now, we have
learned in the Mishnah (Keilim 12, 2): XnwY =22mmn 55 Yo nr”
" Ao a3 Xnv—this is the general rule: Whatever is
attached to the impure is impure, and that which is attached
to the pure is pure. It stands to reason, therefore, that anything
associated with the yetzer hara—the “nachash hakadmoni”—
who is cursed, is also likely, chas v’shalom, to be cursed.

This explains the advice of our blessed sages very nicely: If
this despicable character engages you, draw him into the Beis
Midrash. For, it is a place of Torah-study, where the “aleph” of a1x
can be transformed into the “beis” of 1172, In the words of the Targum,
itis a "Raw nva”. This propitious quality of the Beis Midrash enables
a person to withstand the persuasions of the yetzer hara and detach
oneself from it. This is the message conveyed by the statement: If he
is like a stone, he will dissolve; if he is like iron, he will shatter.
The “aleph-Beis” of the Torah--m7a5%'x —studied in the Beis Midrash
destroys the two qualities of the yetzer hara, its “aleph-Beis.” If it is
like an 12, it dissolves it; if it is like 173, it shatters it.

This enlightens us with regards to an allusion inherent in
the comment of the Targum YoNasan: "xia%1x nva 1ownb mwn DRy,
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Moshe went to the Beis Midrash, which is called a 1own® mwn Ry
728918 1°2 in Aramaic. In keeping with our current discussion, he
is alluding to the incredible power of the Beis Midrash, the house
of Torah-study. It transforms the "Ra%I8”", the letter “aleph,” to
the letter “beit,” to mitigate all the harsh judgments (“dinim”)
and to access all of the Berachos.

By Studying Torah in the Beis Midrash We Connect
with Moshe Rabeinu Even after His Demise

As it is the nature of Torah to be elucidated in seventy
different ways, I would like to propose my own explanation for
Moshe going to the Beis Midrash on the day of his passing. He
wished to inform us that there is a way to stay connected with
him. Although he departed from us and ascended to the heavens,
by going to the Beis Midrash to study Hashem’s Torah which was
transmitted to us by Moshe, we remain connected with him. Let
us refer to a teaching in the Gemara (Yevamos 96b):

DTRY 17 WK 71,2071 MRS MN1AR 29057 XA 27 1N T 20 1

137 TIARMY 180 1 BT W 1130, 17apn 18 11T N KR, Doy awa aub

Bor Toabn s, M 13 TIYRY 37 QIR JarT 937 91aRT T aYYs an ymy
/M2 N131T PRINAW 11 OYIYa AN 1PImY (2T DTnINY

Rav Yehudah said in the name of Rav: What is the meaning
of that which is written (Tehillim 61, 5): “May I live in Your
tent of the worlds”? Is it possible for a person to live in two
worlds simultaneously? Rather, David HaMelech was saying
to HKB”H: Master of the Universe, May it be Your will that
after I die, they will quote a teaching in my name in this world,
because, as Rabbi Yochanan said in the name of Rabbi Shimon
ben Yochai: Any deceased Torah scholar in whose name a
teaching is quoted in this world, his lips move in the grave.
Rashi explains: So that my lips move in the grave as if [ am still
alive. Tosafos write: While his neshamabh is in the Heavenly
Academy, his lips move in the grave as if he were speaking.
Thus, he is living in two worlds at the same time.

But what is the great benefit of living in two worlds
simultaneously? The commentaries explain that he is rewarded as
if he is engaging in Torah-study while still alive. The Toras Chaim
writes (Yevamos ibid.): Reward for Torah and mitzvos is not
given in this world. Rather, the neshamah receives its reward
in the World of Neshamos. The body buried in Olam HaZeh
is not rewarded until “Techiyas HaMeisim.” However, when a
halachic ruling is said in his name in Olam HaZeh, then even
the body buried in Olam HaZeh is rewarded by its lips moving.
This gives it pleasure, since it is as if he is alive.

Shvilei Pinches

The Chiddush of the Chida

Following this line of reasoning, we will explain how studying
Torah causes the lips of Moshe Rabeinu to move in the grave,
even though he only transmitted to us the Torah he received from
HKB”H. In the sefer Pnei David (Chukas), the Chida presents in
the name of the Panim Me’irot an interpretation of the passuk
(Bamidbar 19, 14): "srxa nm s o mnn nxr'. “This is the
Torah”—it provides unique advantages for the one who studies
it; “if a person should die”—even after a person’s death; “in a
tent”—it is still considered as if he dwells in the tent of Torah and
engages in Torah-study, if a teaching is quoted in his name.

The Chida goes on to interpret the conclusion of the passuk:
“Anyone who enters the tent.” It is apparent from the Gemara
that even if a teaching is repeated in the name of a scholar citing
another scholar, and that scholar is citing yet another scholar,
all of their lips move in their respective graves. This then is the
implication of the passuk: “Anyone who enters the tent”—not
only is the one who originally taught the teaching, but everyone
who entered the tent to repeat the teaching in his name is
considered as if he is in the tent.

When the Chida writes that it is apparent from the Gemara,
he is referring to what we learned in Pesachim (104b). Rav
Yehudah criticized his son, Rav Yitzchak, for not going in person
to witness how Ula made Havdalah; he sent Abayei in his stead.
For, by not going himself, he lost the distinction of having the
teaching repeated in his name; instead, the teaching will always
be repeated in the name of Abayei. It is apparent from this
incident that even though Abayei only reported what he saw Ula

do, he merits having his lips move in the grave.

Notwithstanding, it behooves us to comment on the
interpretation of the Panim Meirot of the passuk: @7 mnm nxr”
s e s—that one who studies Torah merits remaining in the
tent of Torah even after his demise. After all, the Gemara merely
asserts that his lips move in the grave. So, to explain whathe means,
we will refer to what the great Rabbi YehoNasan Eybeschutz,
zy”a, writes in Yearos Devash (Part 2, Drush 7). He addresses
the statement that if people repeat a teaching in the name of a
deceased, it is as if the deceased is living in two worlds:

When a teaching of his is repeated, the neshamah of
the tzaddik envelops those learning and stands there with
them. Hence, when we say “halachah I’'Moshe miSinai,” the
neshamah of Moshe is connected and present there. Thus,
it is truly as if he is living in two worlds—in the eternal
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world and in this world among those who are learning and
repeating his teaching. It is also present with the body in
the grave with the deteriorating remains. Therefore, they
said that his lips move in the grave, since it is attached to the
physical remains in the grave.

Thus, we see that a tzaddik whose teaching is repeated has
two distinct qualities. On the one hand, his neshamah comes and
joins those who are studying Torah and repeating his teaching.
On the other hand, the lips of the body itself in the grave move
as if they are uttering this halachah. This clarifies very nicely the
interpretation presented above: “This is the Torah”—it provides
unique advantages for the one who studies it; “if a person should
die”—even after a person’s death; “in a tent”—it is still considered
as if he dwells in the tent of Torah, because his neshamabh is present
in the place of study where his teaching is being repeated.

The Torah Scholars Said to One Another:
“Moshe, you have spoken well”

This explains very nicely a practice of the Amoraim mentioned
in the Gemara (Shabbas 101b). They used to say to one another,
“Moshe, you have spoken well!” The Arizal teaches us that every
Torah-scholar possesses a spark from the neshamah of Moshe
Rabeinu. The source for this notion is found in the Tikunei Zohar
(Tikun 69). It states that the neshamah of Moshe expands and
is present in every generation, in every scholar that engages in
Torah-study. So, in keeping with our current discussion, whenever
Torah-scholars learn Torah that was transmitted to us by Moshe in
the name of HKB”H, his lips move in his grave, and his neshamah
comes to the Beis Midrash to participate with and enter those who
are studying Torah. This prompts them to remark to one another:
“Moshe, you have spoken well!” For, they are sensing via their
“ruach hakodesh” that the chiddush that was just presented came
from the neshamah of Moshe within them.
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This enlightens us as to the significance of the opening
words of the parsha: "mwn 791", Recall that the Targum YoNasan
explains that Moshe went to the Beis Midrash. Moshe did this
on the day of his passing, to convey a very important message to
the people of Yisrael. Even though his neshamah was departing
and ascending to the heavenly yeshivah, he was still accessible
to them. By going to the Beis Midrash to study the Torah that he
had taught them, they could connect with him as if he was still

alive and among them.

Support for this idea can be found in the incredible teachings
of the Tiferes Shlomo (Vayakheil), where he focuses on this
passuk: "mun g1

The Rishonim question the significance of these words. The
passuk is informing us that he passed away. Nevertheless, he
spoke these words to all the people of Yisrael. Even though,
he is now in the upper world, he learns Torah with each and every
one of us. As we learn from the writings of the Arizal, anyone

who learns Torah I'shma is joined by the neshamah of Moshe.

The Gaon Chida writes something similar in Devash L'Fee in
the name of the Arizal: Regarding a renowned Torah-scholar
who studies I'shma, the Arizal writes that a spark from
the neshamah of Moshe Rabeinu, a”’h, shines within him.
Perhaps this is alluded to by the letters of mw%, which are
an anagram for nwnY. Therefore, HKB”H beseeches us (Malachi
3, 22): mopim bRawr 95 by 37113 1IN N AWK T3y nwn naIn 1oy
"aruawni—remember the Torah of Moshe My servant, which
I commanded him at Chorev for all of Yisrael, its decrees
and its statutes. For, by doing so, his neshamah will come to
the Beis Midrash and assist us to better comprehend the Torah

and fulfill its mitzvos.
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Our thanks and blessings are given to those who donated for the publication
of our weekly dvar Torah for the merit of SNw» %33 13°mN
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To receive the mamarim by email: mamarim@shvileipinchas.com
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