
 /// rpd hmg ,c, lk vag(sh-u),uksc,v oak vch,v ,hhbc - 
   trus habt uvutrha hsf 'vz ihbcc ujhryv vnku 'uhbpk vkmvu juhr vcrv :h"ar

sh,g ovk rnut tuvu 'lk ,tz vn u,ut ihktuau vba ohragu vtn vc exug kucnv
vch,v ,hhbc ,ryn ot h"ark uk vaeuv /ucuah hkut 'okugk kucn thcvk v"cev
kf tuv v"cev hrva 'vzv jruyv kfk lrmuv tk 'vhkfn jb ,t khmvk hsf er v,hv

 /osh kg ukhmvku ,utkp kkujk u,kufhc vhvu 'kufh
     vgushv tscugv ,t rhfzb u,hhauek vajnvfgggg""""hhhhzzzz    kkkkgggghhhhuuuuuuuuzzzznnnn    vvvvwwwweeeennnnuuuukkkkaaaa    hhhhccccrrrr    eeee""""vvvvrrrrvvvvnnnn

,ufux ka wt khkca grht ,jt vbac 'wkghuuzw u,buvf rhgc u,ca hnhn unmgc rphxa
,uumn rehg ,t ohhek vrhhgv habt hshc ,uraptv v,hv tku vrhhgc ,upgkz oad srh
ehsmv lhanv   hsuvh h,rfhv ',hyrpv o,fuxc vbuatrv vkhkc wvfux ,chahw
vumnv vc ohhek utc rhgv hbc kfu 'u,fuxc ohnadv uxbfb tk xbca   uruphxc
ugsh rcfu 'vwenuka hcr ehsmv rphx lf /uz vumn oak w,hzfw ,khftc vbueh,f
rb uhv ,ukpavu vubgv hf /unmgc vwenuka hcrn rjt vhv tk hsuvh u,uta ohgnuav
vtrafu ',urtp,v hbhn kfn unmg ehjrva vnfu vnf ,jt kg 'ehsm u,ut ka uhkdrk
vajnvf uz tscug anan ohbp kf kg ///whsuvh h,rfhvw rnt u,kgn ,usut rpxk lrum
,uagk u,kufhc vhvu 'ohhukd ohxhbc ghauvkn ,"havn rumgn ihta 'h"ar ka u,hhauek

?vba ohragu vtn lanc vch, ,hhbcc ujhryv if ot vnku ?jbk od vz ihgf 
hbc ,kgu,k ot hf 'jb ka hyrpv u,cuyk vhv tk jruyv kfa h"ar .rh, vzk    
vn u,ut ihktuau vba ohragu vtn vc exug kucnv rus habt uvutrha hsfw 'urus
  lf oaku wucuah hkut 'okugk kucn thcvk v"cev sh,g ovk rnut tuvu 'lk ,tz

uke hf jb gshu vhpc ;ry ,hz vkg vbvu crg ,gk vbuhv uhkt tc,u
 .rtv kgn ohnv(th-j)wjycunwu ,"hav shc ihruxn ubh,ubuzn - 

     c,hz vkg vbvu s"n :rzgkt ic vhnrh r"t" :(c-jh) ihcurhgc vz tre kg k"zj uar
,hzf ihrurn h,ubuzn uhvh 'okug ka ubucr :v"cev hbpk vbuh vrnt - vhpc ;ry
ch,fu ';ry tfv ch,f /osu rac shc ihuk,u acsf iheu,n uhvh ktu 'lshc ihruxnu
tku wjbw shc ohhuk, uh,ubuzn vhv uhafg sg vbuhv 'hrv /f"g '"hej ojk hbphryv o,v
vhvha cyuna :v"cevk vrnt 'uxbrph w,h tuva ,"havc juycku lunxk u,kufhc vhv
ohuk,u oheu,n ,ubuznv uhvhn 'wohrurnw ov ,ubuznv ot ukhptu 'lshc ohruxn h,ubuzn
,ubuznv v"cev hcds 'iuakv wndv vbha gusn ohhj ,ru,v sngu /(jb) osu rac shc
'ouan vzk ogyva c,fu /uhshc "ihuk," ,ubuznv osu rac hcd kct 'lshc "ihruxn"
kmt f"tan /rund htsu ,ru,c jycun vzu uh,uhrc kfk iuzn ihfnu xbrpn ,"hava
/rjutn ohngpu 'ohsen ohngpu /i,ub ubhta ohngpu 'i,ub ohngpk wihhuk,w osu rac

/uahfvu hrtv ka uh,ubzn rjht jba (df-z h"ar whg) k"zj urnta unfu
racc jyucvk wvc jyucv ihc hsuxhv eukhjv sxhh,b itfs 'ohrcsv rtck ahu    

 hrcs ohseb /osu,,,,uuuucccccccckkkkvvvv    ,,,,ccccuuuujjjjkgck iujyc kgcv vnhsa (vjh,p 'iujycv rga) 

oa kg vz vhv 'wrpud hmgwc vch,v ,t ,uagk od lrmuv - arpk h"ar lhann
vgy, kt 'rnukf ',ujnvk ovhkg rzdb uca w,hrpdw ,ch,k vnusv wrpudw ona
hbp kg cyhv ;umk ohmgv ukt ka ogcy hf 'vch,v htc ,kgu,k vz vhva rnuk
ohmg ihnk ufrmuv lf oak tk 'kucnv hnc gcy, tka vch,k vfrmuvu 'ohnv
/ofrsn ucuah tk ot abgvk ohsh,g vnc ugsha ,ur,vk hsf vz vhv tkt 'ukkv
,hhbck ufrmuv tk vkmvv omgka ihcvk kfub h"ar ka uhrcs ifu,n vbv
,kmvk od tkhnn vanha 'vch,v ,hhbck ufrmuv rcfa rjtn kct 'vch,v
l,tbvkw ugnana wlk vagw urntc cu,fv ,buuf cahh,h lfcu 'vfu,c ohtcv
tk vch,v omga jfuuhb ibuc,baf lt (lk lk ,arp ahr h"arp vtr) wl,cuyku
hf 'xbc vhuk, o,kmv v,hva jrfvcu 'vc ohtcv ,kmvk hgmntf kkf vana
ouehv kf hrv 'kucnv hnhnn idvk vch,v ,kufhc v,hva cuajh rat h,p hn
v,hv tka vch,vk vk ohkufh uhva vnfu vnf ,jt kgu 'ohnv ukt jfn vjnb
'vhkg ubhdv ov tkt 'vhtc kg vbhdv vch,v tka jrfvcu 'ohare ka ihbc ot hf

///vch,v kg od ihdv wxbcw kmbhvk ovk snga ,ufzv hf
vjya hrva 'ohxhbc vuukn v,hv vkmvv ka  grutnv kfa ohtur hfv utkcu    
3750 lrgk tuva] ',unt ohahnj kg ,utn auka ot hf v,hv tk vch,v ka

k r"n,upugvu ,uhjv kf ,t xkftk lrmuv iye jya u,ut lu,cu [ubhbnz ,ushn
uhvu 'ohruvyv in vgcau ohtnyv in ohba uhv ihn kfnu 'ovhduxku ovhbhnk ohmravu
[vcrv ov ,uhjv hbhna gushv hpf] ',uhrc ohpkt hpktk ohnf,xn ohbhnv ukt
ihbg o,kmv ihbg kf vhv tka jrfvcu 'vcurnv ,t ehzjnv ygun ,bhjcc vz vhvu
vkmvv omg v,hv tk od lf ,hgcy v,hv tk vch,c vhhvava oafu 'kkf hgcy

/wlk vagw ,uch,c iuufnv ,t ihcvk ubhkg f"tu 'khgk ubjfuva hpf hgcy ihbg 
vnfj hsh kg ;xfk khscvu ,aujbvu cvzk ;xfv lupvk gsuha hn tuvu] 'vhnhfv
vkgnva 'c,fu /,ukgn vrag sugc iur,h ah iujycv kgcka wfu /[vagnu
uk rnduh tk 'vftknk ohsjuhn ohrcsk lhrm vhnhfv kgca" 'k"zu 'thv vbuatrv

otmnh tku 'o,kuz rcskfn uk jycun upry ohvktc jyucvu 'ouen kfcu ,g kfc 
jyuc ubhta hn ihc eukhjv uvzs uhrcsn thsvk ibhzj hrv /k"fg '"okugv ,ucxn vcx
eru lt kcdun tuv hrv iujycv ,sn rxujna hns /wvc iujyc uk aha hnk wvc
'ubnn athh,n tuv hrv ',uagk u,kufhc iht rat vchx kfu ',utur uhbhga ,uchxk

nh kfu'gcyv hfrs hp kg ,uagk u,kfha vnk eru lt omnumn tuv hrv uhhj h
u,kufhc iht ot ukhptu 'ucmnk kkf kcdun ubht tuv hrv 'wvc jyucv f"tan
ihntn tuv hrva 'rcs u,ut dhavkn ubnn grdha vchx uz iht 'rcs vzht kugpk
ihc 'okugca rcs kf dhavk kufhu 'ouenk ohjuka vcrvu '"kufh kf" tuv ,"hava
!vue, ah okugk f"gu 'gcyv lrsn vkgnk ova ohbputc ihcu 'gcyv lrs hp kg

uh,ubuzn ,"havc jyuc sjta inz kfa 'k"bv wndv ,buuf rtck ah f"tu     
ohfrsc ihc 'gcyv hfrsc ihc 'okugca ,uchx kfn uk jycun f"gu 'ushc ihruxn
/"kufh kf" w,h tuva 'kkf kcdun ubht ,"hav hrva 'gcyv lrsn vkgnk ova
vhvha lhha tk f"tu 'gcyv hfrsk kcdun tuv hrv 'osu racc jyucv f"tan

!"sug ofjhu ofjk i," /uk wjycunw uh,ubuzn

"rfnnu jen ouan vrhzd"  - Rashi [ouan v"s] explains that the ruxht of doing rfnnu jen (business) on Shabbos is derived from the pasuk in
Yeshaya, "rcs rcsu lmpj tumnn". The Meforshim discuss whether this would make rfnnu jen an t,hhruts ruxht or vkce hrcsn ruxt.
Rashi gives another reason why doing business on Shabbos is forbidden. It is because of a ibcrs vrhzd. The Rabbanan were concerned that
doing a business transaction might lead to writing (a contract, receipt ...) which is an vftkn ct. Rashi explains according to the second pshat,
that forbidding something that is similar to a business transaction because one might come to write, is not considered a vrhzdk vrhzd, because
forbidding all acts that are similar to business was part of the original vrhzd, so therefore, it is considered all one vrhzd.
    The  [wu whx wua wx j"ut]t"nr  says that although one may not specify dollar amounts on Shabbos, the minhag is to be lenient & allow people
to donate specific amounts of money to the shul when they receive a "lrhca hn". This is because it’s permitted to specify a dollar amount on
Shabbos if it’s for vesm [wzf e"x oa c"ban ihhg odu]. The c"ban [dk] explains that it is also ruxt to give presents on Shabbos because since
the item leaves one ,uar & goes to another ,uar, it is like rfnnu jen. However, if it is for a mitzvah or for y"uhu ,ca lrum, it is r,un.
Therefore, says the c"ban, the minhag of those that present a i,j (or Bar mitzvah) with a vb,n after their drasha on Shabbos, is not proper.
    Rav Akiva Eiger zt”l [wybe wx ,"ua] was asked about the following 2 scenarios: May one sell an item to someone else on erev Shabbos
(with money or vfhan) & tell him that the ihbe should be kj on Shabbos? Also, may one sell an item on erev Shabbos & stipulate that the sale
is kj only if the buyer is ohhen a certain htb, on Shabbos? Maybe both cases are mutar, because in the first case, there is no action being
done on Shabbos, the ihbe is rndb unmgn, and in the second case, even though he is doing a vagn by completing the htb, on Shabbos, it’s
only a htb,v ouhe, but the actual ihbe is completed grpnk. Or maybe anytime an item leaves the reshus of one person & goes to another
reshus, it’s similar to rfnnu jen and is assur. a"hhg.                                                                                                                  

                                                                                                                                                                                                              

R’ Yehonosan Eibeschutz zt”l (Yalkut Hadrush - Divrei Yehonosan) would say:

    “wvhpc ;ry ,hz vkg vbvu crg ,gk vbuhv uhkt tc,uw - Why did the dove that Noach sent out bring the leaf of an olive tree

and not the olive itself? According to the Medrash Rabba (23:6), the dove flew to Har Hazeisim (Mount of Olives)

and brought the leaf from there. From fruit that grows in Eretz Yisroel, one is required to separate maaser (tithe). The

dove, not wanting to create any obstacles or cause hardship for Noach, thus brought him the leaf and not the fruit.”

A Wise Man would say: “The more man meditates upon good thoughts, the better will be his world and the world at large.”      
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus and the Kitchen (11). Waiting Period Between
Meat & Milk Products. The Gemara (1) states that the Sages
decreed not to eat cheese or drink milk after eating meat in the
same meal, because it is similar to eating them together, and one
might come to eat them after they were cooked together, which
is a Torah prohibition. Tosfos there holds that it is enough to
bentch to end the meal, or to recite beracha acharona by a
non-bread meal, wait one hour (2) and cleans one’s mouth by
eating something parve and drinking something parve or rinsing
one’s mouth. However, the Shulchan Aruch (3) rules like the
opinion of most Rishonim that he must wait a six-hour time
period, which was the normal time period between meals in the
time of the Sages. One must also bentch or say beracha
acharona. Therefore, if a meal took a long time, such as a Purim
seudah or wedding meal, and he has not yet bentched or said
beracha acharona, he cannot eat cheese. One should not bentch
or say beracha acharona just to eat cheese afterwards.  
Reasons For this Decree. The Tur (4) brings two opinions why
one must wait six hours. The Rambam says that they were
afraid that meat might get stuck between one’s teeth and eating
cheese or drinking milk within six hours is akin to eating them
together. Even if one cleans his teeth well by brushing and
flossing, nevertheless, the decree remains. After six hours, the

      

meat becomes decomposed and is not considered meat anymore.
Rashi, however, holds that the reason we wait is because meat
leaves a fatty residue in the mouth and palate for six hours. 
Differences in Halacha Between the Two Opinions. The
Poskim (5) say that there are cases when only one of the two
reasons apply, sometimes one or the other. Since there is no clear
ruling, we go lechumra and prohibit the following cases: 

If one only chewed up meat and did not swallow it (this was
common in the olden days before commercial pureed foods
were available and mothers would chew up their meat and
other foods and then feed it to their babies), the Rambam’s
reason of meat being left between the teeth does apply.
However, Rashi’s reason of the lingering taste does not apply
if it wasn’t actually swallowed. 
There is an opposite case when the Rambam’s reason yields a
leniency. That case is if one found meat between his teeth
after the six-hour waiting period and swallowed it. According
to the Rambam, this would not be considered real meat
anymore, however, according to Rashi there is no source for
such a leniency. As mentioned, we rule strictly in both these
cases. There are a whole group of cases when neither of the
reasons apply and we don’t have to wait six hours. These will
be explained in the next issue, Be’ezer Hashem.

1)

2)



     One of the specifications of Noach’s "vch," was that he build a "rvm". Rashi tells us that some say this means a window
and some say it means a precious stone. R’ Nachman M’Breslov zt”l explains the difference between the two. A window
has no light of it’s own. It receives light from the outside. A precious stone does the exact opposite. Even if there is no light
coming from outside, it itself illuminates even the darkest place. 
    In all generations, and most certainly in ours, life is stormy. I have heard people who have married off all their children
say that they are happy that they do not have to raise children in our generation because it is extremely challenging to
navigate children through the turbulence of our times. The only way to succeed is by making our homes into arks! We must
block out and seal our homes from the negative and dangerous influences of the world. And in our Teiva, we must make
sure there is a tzohar! On the one hand we must seek the advice and illumination of Rabbanim and educators who can give
us insights and practical suggestions in chinuch and other important areas of life. Their clarity and objective opinions can
shed so much light on issues that we would not have considered otherwise. 
     But at the same time we must not disregard the precious intuition and understanding that shines within ourselves! Why
do so many children not respect their parents? Because their parents do not respect themselves! They are either unsure what
to do for their own children or they follow the popular opinion of others on all matters. They don’t look inside themselves to
find the answers to their questions, even though there is great light and wisdom that lies right there inside! 
     We are too often afraid to take a firm stand on what we believe is right! But the Torah is teaching us here that we must
make a tzohar for our home. Sure, we can use the wisdom that is illuminated by others, but we must be sure to trust the
special light and clarity that is found within ourselves.

    All throughout the years of Adam Harishon and immediately after the mabul that flooded the world, animals were not
permitted for human consumption. However, now, at this junction, Hakadosh Boruch Hu decided to permit the killing and
consumption of all wildlife to Noach and all future generations of people. Up until this point, even the first man, Adam, for
whom the world was created, was prohibited from killing animals and eating them. What changed after the mabul?
   The Ohr Hachaim Hakadosh provides three enlightening explanations here. His last explanation is that since through
Noach’s idea of bringing Korbanos, Hashem promised never to obliterate the world with a mabul, he was zoche to “eat”
from his actions. What does this mean? Perhaps a deeper comprehension of his words is that when Hashem saw that a
person can use the trappings of Olam Hazeh to elevate himself and the world, He decided to give allowance to humans so that
a person will have that opportunity. The posuk in Tehillim tells us, "aubt cck jnah ihhu" - “Wine  gladdens the heart of man,”
and meat does as well. But we must utilize these items as vehicles to serve Hashem - not to become gluttonous food buffs.
  His second pshat is that as a reward for his herculean efforts on behalf of the animals throughout the duration of the mabul
in the Teiva, Hashem allowed him to eat from them, as the posuk states, "kft, hf lhpf ghdh". This idea also applies to us as
well. Our tireless efforts in avodas Hashem, even when we don’t see the success immediately, will stand us in good stead. 
     In a similar fashion, our endless devotion to the chinich of our children, our yegios, sweat and tears will, Bezras
Hashem, enable us to “eat off” and reap the rewards of our efforts, both on this world and in the World to Come. May we
all be zoche to enjoy the benefits of the nachas and hatzlacha of their Maasim Tovim, kein yehi ratzon.                                   

                                                                                                                                                                                                              

 rcgn h,gcab rat /// jb hn hf
 /// .rtv kg sug jb hn(y-sb whgah)

vkgnkn vbkf, vnt ktu vc,k vag, rvm
 /// oha, vsmc vc,v j,pu(zy-u)

vkftk vhvh ofk hj tuv rat anr kf
 /// kf ,t ofk h,,b cag erhf(d-y)

 /// ostv ,t vag ohekt okmc hf lpah uns ostc ostv os lpa(u-y)
     One of the worst pogroms in Jewish history occurred in Chevron (Hebron) which claimed 67 Jewish lives. During the two
days of rioting, which began on August 23, 1929, Arab hordes, armed with axes and knives, went from house to house in the
“Jewish ghetto” in Chevron. Scores of Jews were maimed, in addition to those murdered. Of the victims, twenty-four were
young yeshivah bochurim of Yeshivas Knesses Yisroel, which had relocated to Chevron in 1924 from the Lithuanian town of
Slabodka. By 1929 there were close to 200 students, making it the largest yeshivah in Eretz Yisroel at the time. The massacre
in Chevron, which was then under British rule, brought the centuries-old Jewish presence in the city to an abrupt end. 
     One of the younger bochurim survived the horrific ordeal by hiding under another student’s limp body and although he
was only minorly injured physically, emotionally he was a wreck. For days and days, he walked around traumatized and
he could barely function like a human being. He could not remain with the yeshivah anymore and the hanhalas
hayeshivah, as well as the Rosh Yeshivah, R’ Moshe Mordechaim Epstein zt”l, decided that it was in his best interest to go
back home to Poland, to the warm embrace of his family, in order to deal with the demons that were plaguing him constantly.
     Passage aboard a steamliner was booked and the voyage took a number of weeks. By the time he arrived back in
Poland, it was only a few days before Rosh Hashana, and the ehrlicher bochur decided that if he couldn’t be with his
yeshivah for the Yamim Noraim in Eretz Yisroel as he would have liked, at least he could be in another yeshivah and spend
the awesome holy days together in the Mir. He arrived a day before Rosh Hashana and found a place to stay.
     By the next morning, word got around the yeshivah as well as the town of Mir, that a survivor of the Chevron riots was
in their midst and people wanted to talk to him. The bochur was still traumatized and refused to talk to anyone. Until a
message came for him in the afternoon of Erev Rosh Hashana, that the famed Mirrer Mashgiach, R’ Yeruchem
Levovitz zt”l, had asked to meet the bochur and speak to him for a short while. This request, he could not refuse.
     The bochur made his way to R’ Yeruchem’s home and the Mashgiach welcomed him at the door with a warm and
loving embrace. Tears welled up in the student’s eyes as he really really needed such a hug. After what he experienced, a
loving embrace and human interaction were a balm to his grieving heart and troubled soul. R’ Yeruchem spoke to him for
a few hours and by the time the bochur left to get ready for Yom Tov, he felt like a different person.
     The first night of Rosh Hashana, the Mashgiach would get up between Mincha and Maariv and give the bochurim a
shmooze, delving into the meaning of the Yom Hadin and what they needed to do to merit a good year. This year, the
Mashgiach stood up as usual and began by recounting the bochur’s tale of tragedy in the holy city of Chevron.
    He told the tzibbur how the bochur heard the bloodthirsty Arabs breaking into homes and attacking men, women and
children. When they burst into the room where he was hiding, they attacked him first and slashed him with a sharp object,
opening up a wound that bled profusely. He fell to the ground, but he wasn’t seriously injured. It was mostly a flesh
wound. On the other hand, his fellow student (according to some accounts, it was Yaakov Wexler from Chicago, Il) was
stabbed repeatedly with a knife and an axe, and collapsed to the ground mortally wounded in a pool of blood. As he fell,
he saw the first bochur laying on the floor and with his final words, he whispered, “Lay underneath my body so that they
won’t see you and attack you anymore.” He pushed his body on top of the other’s and moments later, his soul left his body
for a better place. The younger student remained motionless for hours, covered in blood, but he survived the ordeal.
     R’ Yeruchem’s voice rose thunderously, “In the last seconds of the niftar’s life, all he thought about was to protect
another Jew. This is what we say in Selichos, ",un ,nuvn hbsp" - ‘Save me from the terror of death.’ He did not allow the
terror of his impending demise overtake him. He was calm and composed as he saved another Yid’s life. This is the highest
level of Mesiras Nefesh, always focusing on another Yid’s plight and doing whatever we can to help and assist him.”            
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 /// l,t lhbc habu lhbcu l,atu v,t vc,v in tm(zy-j)
llllyyyynnnn: A man went on a hunting trip into the woods, but
somehow lost his way. For days he wandered in the forest,
disorientated and confused, desperately trying to find his
way out. He felt hopeless and forlorn.
     After some time, he saw another man approaching in the
distance. At last, he thought to himself, another human being
who probably knows how to get out of this forest. 
    When they met, he asked the man, “My friend, can you tell
me the way out of this forest? I have been wandering for days,
but have been unable to find my way out.”
     The other fellow answered, “I do not know the way out
either. I, too, have been wandering about these woods for
days. Let us journey on together. Perhaps, side by side, we
can figure a way out.” The man was no longer hopeless.

        

     As they were walking together in the forest, they
suddenly spotted a large grizzly bear off in the distance,
heading their way. One man took off his pack, pulled out a
pair of running shoes, and started to put them on. The other
frantically said, “What are you doing? You can’t outrun that
bear. He will surely catch you.” 
    The other man calmly replied, “I don’t need to outrun the
bear. I only need to outrun you!”
llllyyyynnnnpppp: After completing his ark, Noach set out on his journey -
a voyage that the Lord commanded him to undertake. But
dealing with animals all day, every day, was tremendously
stressful and somewhat lonely for a human being. His family
was onboard and that eased the pain. Companionship makes
our suffering tolerable. However, as the two men running
from the bear realized, whether in love, friendship, or
business, always choose your companions wisely....

             

    In the Haftorah, Yeshaya HaNavi reminds us of Hashem’s
promise to never again bring such a flood upon the earth no
matter what the circumstances would be. Interestingly, the
Navi refers to the mabul as “the waters of Noach” and
Chazal explain that this is because the righteous Noach was
held responsible for the mabul since he did not (for whatever
reason) daven for mercy on behalf of his generation.
However, why specifically here is Noach’s name attached to
the mabul while it is never mentioned anywhere else?
   R’ Tzadok HaKohen zt”l (Pri Tzaddik) explains that here
Yeshaya HaNavi was outlining the incredible mercy and grace
of Hashem – specifically the blanket promise to never again
bring such a flood upon the earth despite the circumstances,

in comparison to another blanket promise by Hashem to
never forsake Klal Yisroel – come what may. The Navi
meticulously displayed Hashem’s attitude toward Klal
Yisroel in their time of peril, and how even though at times
Hashem turns His face from us, the Almighty never ceases to
love and care for us, His beloved children.
   Noach should have understood that Hashem’s willingness
to forgive humankind runs deeper than anything any human
can understand, and that as the leader of the generation, it was
his role to advocate on his generation’s behalf. Thus,
specifically here – and nowhere else – does Yeshaya HaNavi
attach Noach’s name to the mabul so that we should learn
that the gates of heaven are never closed to tefillos.
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