
lhknd odu v,a vrntu v,atu lsf tb hyv vhkt rnt rat vrgbv
ejmhk lscgk ,jfv v,t veat (sh-sf) - orgmk ruxhtu ohhj hkgc lrg

   tu,hcc xbfhk htsfu ohsxj ,knud tv,a uk thv vhutr - ,jfv v,ut :h"ar
vun,k ah 'sxj ,kgc thv ot ,gsk rzghkt aehca h"ar hrcsn vbv /ovrct ka
ohn vk i,,u ',arupnv u,aec rjt tkn, vrgbva lfc rzghkt ep,xv tk vnk
vb,vu ;hxuv vnku 'wsxj ,kgcw thca vjhfun v,hv vzc od tukv 'uapb ,t ,uhjvk

?ohkndvk od ohn cutak u,aec kg ;hxu, oda
'ohaec,n ovaf ,kuzv og ohchynv ohabt ohturaf 'rxunv hkgc urthc 'tkt    
hf ohbuuf,n obhta sutn if,hh 'ihbhexg wsxj hkgcwc ifta gucek rapt ht ihhsg
'sxj hkgc ka rtu, ukceh ,kuzv og uchyha hrjta ov ohgsuh 'onmg og chyvk ot
ohnac rsdun ubht vz sxj /ohfurcv ovh,ukugp kg or kuec o,ut ufrch okufu
vrujx epxnv hbubjk vnus ubhvu 'vrun, oak ot hf iuufn ostv iht hrva 'sxjf
od chyn ostvaf ?,nt ka sxj kgcc rcusna gucek ohkufh if h,n /iunn oak
'scf,vk hsf u,kuz ,uktan tknk aecn ostv ihta vjfuv hvuz !aec,ha hkcn
kg sxj ;hxuvk hsf ,kuzv ka uhfrmcu urgmc ihhgk ;hxun ostv iht ts iudfc hf
,gdub ,kuzv ka u,eumnu ',nt ka sxjc tuv .pj hf jhfun if vaugvu 'aec,nv
sug obah ot cyhv cyhv ihhgn uhkg kevk .pju urgmc jfuba rjt ifku 'uckk

/rmnv in ,ntc umkjk hsf 'uhkg ohehgnv ohrcs
rjt ot hf vecr ka v,uvn kg sungk rzghkt ka u,kufhc vhv tk ifa iuhf   
u,aec hpf er vag, ot 'vnmg ,t jhfu, zt eru 'uhfrm ,men er vbnn aecha

 kfub tk rcsv tmh wvn urnthu ktu,cu ick ighu
 /// cuy ut gr lhkt rcs(b-sf)hbukpk hbukp ,c - 

    iiye sgunc t,htu /ohnav in ukuf tuv ihfushaa vz euxpn k"zj uarsa vn gus
ohcu,fv inu ohthcbv inu vru,v in :hkhcurymt ic icutr hcr ouan cr rnt" :(:jh)
in 'rcsv tmh wvn urnthu ktu,cu ick ighu ch,fs - vru,v in /ahtk vat wvn
iuvu ,hc ch,fs - ohcu,fv in /thv wvn hf ugsh tk untu uhctu ch,fs - ohthcbv
rnt" :(:c) vyux wndc 'vzk ubhmna ruen sugu /f"g '",kfan vat wvnu ,uct ,kjb
hbukp ,c :,rnutu ,tmuh kue ,c 'skuv ,rhmh osue ouh ohgcrt :cr rnt vsuvh cr

/f"g '"hbukpk hbukp vsa hbukpk hbukp ,hc hbukpk
kgcn ohbez ,gs whg) k"zj urnta vn gusha 'ohrunt ohrcsv ifhv sg ubhmnu    
ovk rtaha hsf 'udrvk ,unv ox rzghktk khftvk aehc ktu,ca (vb-sf wxu,v
vb,bu rzghktk vb,hk ,unv ox vc rat vrgev ;hkjvu kthrcd ltkn tcu 'iunnv
tck hutrv lushav gbunk kufh okugc ost ic oua ihta ibhzj 'hrv /,nu ktu,ck
ohgcrt f"gu /ejmh ,atk ,uhvk vecr thcvk hn vhv tk rzghkt ,n ukhta /ostk
/rzdb kfvu lushav omgc ihfhrmv ,ubucajv kf vaug ,"hav 'skuv ,rhmh osue ouh

 

tknk hsf aecnv hfrmc ibuc,, ot okut 'vbuuf,b sxj oaka vjfuv lfc iht
hpfu /wsxj ,kgcw ift thvu 'vbuuf,b sxj oaka ,h,hnt vjfuv uz 'uh,uktan kf
,ntc vmhpja ,tzc vjhfuvu 'wctat lhkndk odu v,aw vrnta ';uxck vhv ifta

/rxunv hkgc urthc lf /ovrct ka u,hcc xbfhvk thv vhutru 'sxj kundk
aauj chyvk ,ntc .pjv hf 'rjt iputc ohrcsv ,t cahhk hbt od h,rntu    
rgm kcux ubhta ruvy ckn ,gcub chyvk iumrv hf 'ohhj hkgc ka irgmn od
ohhj hkgc ka urgmn ut ost ka urgmc rcusn ot uk vn ifa iuhfu ',uhrcv
v"cev ka uhnjra oafu 'v"cev ka ohturc ov okuf rcs ka upuxc hrv 'ohrjt
vtru] /ohturcv kf kg tuv chyvk .pjv ka uhnjr od lf 'uhagn kf kg ov

[/ubhct ejmhu ovrct ka o,shn v,hv uza (ch 'cf trhu) wvru,v chyw ubhrpxc
 hkgck ohabt ihc kscv iht v,gsk od ot 'vecrc ,utrk rzghkt vmr uz vshn   

'uhfrm ,t er aeck ibf, if kgu 'tk ot thv wsxj ,kgcw ifta jfuuh lfcu ohhj
ifku 'uhfrm kg er aecn ubhta lf kg v,thkp ,t ghc, thv wsxj ,kgcw otu
,tzu 'wveat lhknd odu v,aw wrnt,w od ohkndv rucg ,hba cta,a vn sckn
iftu /ohhj hkgcv ka irgmc tku urgmc er caj,n ubhta rzghkt ,t jhfuvk hsf
hkgc kg od ov vhnjra ',nt ka sxj ,kgcf vnmg ,t vecr ,esmv vjhfuv

/ubhct ovrct ka u,jpanc ecshvk thv vhutr if kg ratu 'ohrgymnv ohhj
 ,t scfk uhkg 'okugc trucv ,t scfk tuv vmur ota 'ihcvk ostv lhrm ifk   

snkhu /,"hav hbpk ov ohua ohtrcbv rta kfu ostvu vnvcva 'ann vthrcv kf
,cujnu /ohhj hkgc og od 'vuuac okuf og sxj kundh ztu 'uhbhgc kpa ,uhvk ostv
oafu 'ostv kt ov ohuua v"cev hpkf hf orgmk tka sutn rhvz ,uhvk ostv

/,hkf, uc iht ohhj hkgcv kf tkc okug lf ',hkf, uc iht ost tkc okuga
    rjtns 'rnuk ,gsv kg vkgha rapta 'ohfusha ihbgc vmujb vsueb sug

f"gu vrhzdv vrzdb rcf 'udhaha ,"havk kkp,vk ihfhrm gusn 'uduz ic rzdb rcfa
(ch euxp) ch,fsf uhfrs jhkmha rzghkt kkp,v ibhzj n"nu /kkp,vk ihfhrm iht
vz suxh ',ntcu /wudu sxj vagu ouhv hbpk tb vrev ovrct hbst hekt wv rnthu
kf dhavk n"n rzdb rcf kfva odva /ohfusha hbhbgk er tku ohbhbg kfk gdub
kfu .rtc vhvh ory vsav jha kfu" :(v 'c) ch,fs /kkp,vk ihfhrm rzdba vn
,t scgk iht ostu .rtv kg ohekt wv rhynv tk hf jnmh ory vsav cag
tas .rtv tmu,u :ch,f 'hnr hxt cr" :(:x ihrsvbxc) z"g k"zj uarsu /"vnstv
snkn !t,ca hkgnc .rtc vhvh ory vsav jha kfu 'ch,fu 't,cac ,k,c
'ohnjr ovhkg aecu iuatrv ost tca sg 'gere j,p kg usngu ohtas utmha

 /f"g '"ohehsm ka i,kp,k vut,n v"ceva :lsnkk ̀ ujnmu ohnad usrhu
 c,fu     ((((vvvvrrrruuuu,,,,    ,,,,ggggssss))))    oooojjjjuuuurrrrhhhh    wwwwrrrroua ohb,ub ihta vkuf vthrcc suxh vz vbv" :

a"hgu /k"fg '"vkhp,v ihbgc kusd hukhdu aushj obnt tuvu 'vkhp, tkc rcs
hbhbgc v"v f"tu /i,khp, h"g er vhv ,uctv ufza vn kfa rtck vcuy lhrtva
,ufzk oka ckc ,"havk kkp,vk ihfhrm n"n 'rzdb rcf uduz ica odv 'ohfusha
kkp,hu rzjh ?vagh vn uduz ic tmnk ufz tk ihhsgu kkp,v otu 'uduz ic tmnk

/"kkp,hu ruzjh vbgb tku kkp,va ost vtr ot" :(:ck ,ufrc) urnta unf

    The  [uf, wx j"ut]g"ua  paskens: "urntnc rat lrcn vausjc vbck vturv". The t"nr adds that one must wait for vkhk when the moon is
shining & we have benefit from its light, to recite vbck aushe. The c"ban says even if it’s a bit cloudy, as long as one can still benefit from the
light of the moon, it is permissible. The rcjn says one should recite vbck aushe on ,ca htmun when we are "oaucn" & in our nice Shabbos
clothing. The t"nr adds that this should be followed only if a"mun is before the 11th day from the skun; if it’s later, one shouldn’t risk it & wait for
a"mun. The c"ban explains that since the latest we can recite k"e is 15 days [,gk ,gn] after the moled, waiting for a"mun which is after day 11
is too risky since it only leaves 3-4 days left & it may be cloudy. (For example, if the moled was on Sunday afternoon, 15 days later would be
Monday afternoon & since we say it only at night, it would mean the last night would be Sunday night.) Later, the rcjn paskens [ws whx] that
one should wait 7 days from the moled before reciting k"e. On that the c"ban [f] says that ohexup cur disagree & say once 3 days have passed
since the moled [,gk ,gn], one should recite k"e. If the 3rd day falls out in middle of the week, it is proper to wait until a"mun. He brings that
there are acharonim who are kehn, the t"rd being one of them, & hold it’s not htsf to wait - as soon as 3 days pass one should recite k"e.
    Women are patur from k"e because it’s a tnrd inzva vag ,umn. Even though they are dvub to be ohhen these mitzvos, since they were
responsible for the vbckv odp, they don’t say it [v"ka]. The t"nr says vkhj,fk one may not be under a roof while reciting k"e. The c"ban
explains, since this is vbhfav hbp ,kcef, it’s not respectful to be under a roof. One should rather go out to the street like welcoming a  king. If
one can’t go out because the area is unclean or for any other reason, he may say it indoors in front of a window or a open door facing the moon.
    Some have the minhag to look & hold their ,hmhm while saying k"e. R’ Shlomo Zalman Auerbach zt”l explains that this is a znr to jhan.
[vbck aushe 'vkhp, wkv vnka ,ufhkv]. Since k"zj say, "vnjv rutf vbckv rut tuck sh,gk" & therefore there will be a ,hmhm cuhj even at
night, therefore, we look at our ,hmhm in the moonlight to remind us of this. In vfkv rutc, the ohhj .pj writes that he heard from someone,
that the minhag to say "ubhkg" after k"e is to underscore that Hashem is our ruler & king, and we are only showing the mightiness of v"cev
creation - not praying to the moon itself, u"j. So, since ubhkg ends with "oheuktv tuv wv hf", therefore, we say "ubhkg" to underscore this point.    

                                                                                                                                                                                                              

 

R’ Moshe Tzvi Neriah zt”l would say:
   “wv,ehbn ,tu vecr ,t ujkahuw - Why is it so important for the Torah to point out that they sent her nursemaid? Why was
Devorah so important to the trip? Devorah was no ordinary nursemaid. Her job was to teach and guide Rivkah in spiritual
matters. She was the one who possessed the traditions and stories that guide life and she was entrusted with the ability to
transmit them. Indeed, it is for this very reason that Rivkah later sent Devorah to nursemaid for Yaakov as well.”              
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (14). Separation of Meat and Dairy. 
Question: I have heard that there are those who are lenient and
don’t wait a full six hours after eating meat until they eat dairy.
Are  these kulos reliable and can I rely on them?
Answer: These are the possible lenient customs you might have
heard. 1. In Holland there is a custom to wait only one hour (1). 2.
Some German/French communities wait three hours (2). 3. If one
slept for a few hours after eating meat, he doesn’t need six full
hours since digestion takes place more quickly (3). 4. Some wait
only the majority of the sixth hour (4) (just more than 5 and a half
hours) and some wait just a few minutes “into the sixth hour.” 

    Most Poskim write that unless one has a clear community
custom, he may not rely on any of these lenient customs and must
wait 6 full “clock” hours. One who is lenient [without a real
community custom] transgresses “Al titosh Toras Imecha” the
issur of breaking an established accepted chumra (5). 
Question: Is there a time when one can wait less then six hours?
Answer: The Chasam Sofer writes (6) that a person who is ill,
and needs to eat dairy for curing or strengthening himself, can be
lenient to wait only one hour. Shut Salmas Chaim (7) extends
this to ladies who are nursing or expecting if they have a real
need for dairy. Those who use this leniency should bentch or say
a bracha achrona after the meaty food. Also, it is preferable to

 

      

eat and drink something parve to clean one’s mouth. If that is
hard to do, one should just drink or rinse out his/her mouth (8). 
Question: What are the guidelines for educating young children
in the obligation to wait between meat and dairy?
Answer: There are no exact timelines in this area because we have
to educate gradually and according to the ability of the child, in a
way that does not interfere with his health and development.
Different Gedolim have given suggestions on how to proceed. We
will mention a “middle of the road” approach which can be
adapted if it doesn’t go smoothly. Until about the age of three, there
is no obligation to wait. One should, however, be careful that the
child’s mouth should not be dirty with meat. (Note: Milk of a
nursing mother is not considered dairy, but rather parve like
almond milk.) From about the age of three, till the age of nine,
parents should start a waiting period of one hour and slowly work it
up so that by age 9, the child should be waiting six full hours. Even
after nine, if a situation comes up, one may be lenient. For
example, if school gave a meat lunch and the child comes home for
supper and the only food that will satisfy his hunger is dairy, one
can be lenient. One should not be lenient, though, to give a dairy
candy. It is a good idea that parents should be aware of the school
lunch schedule and plan dinners accordingly. Some schools
indeed send out lunch menus to the parent body for this purpose.



     Why is the parsha called “Chayei Sarah” - shouldn’t it be called “Misas Sarah”? After all, the parsha discusses Sarah’s
death, not her life? In fact, she is not alive at all in the parsha, and we read all about how Avraham buried her in Mearas
HaMachpela. So, why is the parsha called “Chayei Sarah”? Why? Because Sarah’s death was the greatest lesson of her life!
     Sarah’s life was about raising her child to be a real Yirei Shamayim. She made Avraham send his son Yishmael away
from home because she was afraid that he would have a negative effect on her son, Yitzchok. Her life revolved around making
sure that Yitzchok had all the conditions necessary to become the greatest oved Hashem he could be. This WAS her life. 
     There is a fascinating Medrash that tells us that when Avraham woke up early to take Yitzchok to the akeida, Sarah
woke up early as well. She understood that this was going to be a monumental day, a great test in the life of her husband and
son. She was there in the background, behind the scenes, davening for the success of her husband and child. When she
asked the giants to look out and tell her what they saw, they told her that they saw an older man walking with a younger
man with a knife and wood for a fire. She understood where they were going and where this was headed. She only hoped
and prayed that they would pass the test. When she asked the giant a little later to stand up and tell her what he saw, he told
her that he saw them both coming back together. Her immediate reaction was one of shock. “Can it be that Yitzchok
resisted? Is it possible that my husband took Yitzchok to the akeida, but my son refused to go through with it?” Sarah was
so utterly devastated to think that her chinuch did not achieve the highest results - that she died from the shock! She lived
for only one purpose. She wanted her son to live a life of pure Kiddush Hashem, to the extent that he would be ready to die
for it. The shock that this was not the case caused her neshama to leave her body. She felt that her life was over. 
     Sarah lived and died with the same goal in mind, and therefore her death was truly a testimony to her life. The parsha is
called “Chayei Sarah” because her death and her life were synonymous. She died for what she lived.

     There is a Medrash that states that when Rivkah saw Yitzchok for the first time, he appeared to her as if he were upside
down! What was the meaning of this Medrash? What message is it conveying? To better understand this, let us digress a
moment to review the initial interaction between Eliezer and Rivkah. Once Eliezer saw that Hashem had indeed answered
his supplication, he proceeded to present Rivkah with jewelry. The posuk says that Eliezer himself adorned Rivkah with
the jewelry. One may wonder: wouldn’t it have been more appropriate to hand the items to the girl and have her put it on
herself? Rashi says that Eliezer was alluding to the Luchos and the Aseres Hadibros (cvz vrag vhsh kg ohshnm hbau). Perhaps
Eliezer’s message to Rivkah was that building the Jewish Nation is only possible through Torah. But to comprehend all the
nuances, to grasp the intricate hashkafas haTorah, Eliezer himself had to “adorn her” and explain its significance to her.
     Based on the above, we might suggest the following machshava. Yitzchok’s “upside-down” position was in essence
teaching Rivkah that the outlook on life from a non-Jew’s perspective, as compared to that of a Yid, can seem skewed,
backwards, or yes, even completely “upside-down,” In reality, though. a Yiddisher Mehalech is the correct view. 
     Additionally, by appearing this way, Yitzchok was conveying that although children may sometimes question their
parents’ decisions, claiming that it’s “old school” or backwards, parents have their children’s best interest in mind. Chinuch
habanim is kadosh v’tahor. Rivkah internalized this and became an Eim b’Yisroel by realizing “Mi k’amcha Yisroel.” May
we all be zoche to be mechanech our children in ways that will always bring a nachas ruach to Hashem Yisborach.               

                                                                                                                                                                                                              

(t-t wt ohfkn) /// ohnhc tc iez sus lknvu

 vba ohragu vba vtn vra hhj uhvhu
 /// vra hhj hba ohba gcau(t-df)

 ,t tr,u vhbhg ,t vecr ta,u
 /// kndv kgn kp,u ejmh(sx-sf)

 /// rjxk rcg ;xf kea ,utn gcrt ,j hbc hbztc rcs rat ;xfv ,t irpgk ovrct keahu(zy-df)
     Why did Avraham Avinu feel compelled to purchase the Cave of Machpela from Ephron HaChitti? Ephron was not as
powerful as the four kings and Avraham could easily have conquered him and taken it by force. R’ Nosson of Breslov zt”l

explains that this special place, Mearas HaMachpela, was wrapped up in the forces of evil. Essentially, money is the
currency of the sitra achra so Avraham simply tricked the sitra achra with its own essence - money - to release the kedusha.
     The following story took place recently in Lakewood, NJ. It was heard from the protagonist himself: A man lived in a
rented apartment with his large family, bli ayin hara. One day, the landlord informed him that he needed the apartment
back in order to move in himself, and asked the tenant to please find a new place. The tenant began to urgently look for
another place to live, but it proved to be very difficult. Most of the apartments were too small for his large family; when
there was a suitable one, he was unable to reach a satisfactory agreement with the landlord.
     The man found himself without a place to live on the one hand, and the landlord, on the other, hounding him to get out
of the apartment already. We are familiar with the words of Chazal (Pesachim 86b), “Anything that the baal habayis (i.e.
the landlord) tells you, you should do, except ‘tzei,’ to get out.” But this man had no other choice, because his landlord
even warned him that if he was not out of the house by a certain date, he would simply remove the tenant’s belongings
from the apartment and throw the whole family onto the street ...
    After extensive thought, the tenant decided that under the circumstances, he had no choice but to consider buying a new
house. He made some calculations and figured out that he could afford to pay up to $410,000 for a new home. With this
amount, he hoped to buy something spacious to accommodate his family. But after looking into it further, he discovered
that he could not purchase a house of the size he needed for that price in Lakewood. Thus, he decided to look beyond
Lakewood and made some inquiries in Jackson, the neighboring township. He found a house that was for sale; the owners
were seeking at least $400,000, but on the other hand, they wanted to sell it to the highest bidder.
     The man immediately entered a bid for $410,000 in the hope that the house would stay at that price and he could
purchase it. This was the highest he could bid, as he could not afford more. A few days later, when he checked the bids, he
saw that there were offers on file for $480,000. Resigned, he realized that he could not realistically purchase this house,
because the cost was too high and he withdrew from the bidding.
     A few days later, he received a phone call from the agent of the Jackson house. Excitedly, the agent exclaimed, “Mazel
Tov! The house is yours!” The man was taken aback and asked the agent in surprise, “I made the lowest offer, for $410,000.
After I checked and saw that there were bids for $480,000, I withdrew. How is it possible that the house is mine?”
     But the agent reassured him and said, “Relax. The house is yours and you have nothing to worry about.” Well, this
individual did everything but relax - he could feel that something was not right here, and he pressed the agent to tell him
exactly how it came to be that the house was his if his bid had remained the lowest of all the offers. 
     The agent explained: The house belongs to a non-Jewish couple who filed for divorce. They went to court to settle their
financial affairs. The judge decided that the woman was the owner of all the assets, and forced the husband to deal with
selling the assets and transferring the revenue to the wife. But the man made every effort to deceive his wife, to ensure she
came away with the least amount of money possible. Therefore, he decided that he would sell the house, not for the most
money, but to the lowest bidder! Because the woman had no idea what the bids were, as the court had tasked the husband
with handling the sale, he could do as he pleased. “Your bid was the lowest and therefore you got the house,” he was told.
Source: “Noam Siach” - sichos of R’ Shlomo Zalman Friedman shlita, Rov of Khal Zichron Elazar Santov in Lakewood      
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 /// cuy ut gr lhkt rcs kfub tk rcsv tmh wvn(b-sf)
llllyyyynnnn: A man had a daughter who was having trouble finding
a shidduch. She was 31 years old and her prospects looked
dim. One day, the man received a phone call from an elderly
Yid who was inquiring about his daughter; he wanted to
know what she was looking for and what qualities she had.
    Then, the older man said that he has a wonderful boy who
sounds perfect. He is 26 and from a fine Yerushalmi family.
He gave him the boy’s information ... Boruch Hashem, a few
weeks later, they celebrated the couple’s engagement!
    At the vort, the girl’s father told over how the shidduch
came to be. “In 1948, the poverty and indigence in the holy
city of Yerushalayim was overwhelming. People struggled to
put food on their family’s table. My father a”h, also
struggled mightily and we grew up very, very poor. 

     “One day, my father went to the local neighborhood well
to draw some water for the family and after straining to draw
enough for us, he noticed a small child sitting on the ground,
crying and hungry. The boy told my father that his family had
nothing to eat and he hadn’t had a drink in almost 2 days! 
    “My father quickly drew extra water for him and even gave
him food for himself and his family. He literally saved the
child and his family from starvation.” The father now brought
the elderly man who had served as the shadchan in his
daughter’s shidduch, close to him. With a big smile, he said,
“The child who my father saved is showing his gratitude - for
that child is none other than this Yid, our shadchan!” 
llllyyyynnnnpppp: Anyone who thinks that Shidduchim are not based on
miracles is kidding himself. Hashem is “mezaveg zivugim”
every single day, and there’s no better shadchan in the world.
Only He knows what it will take to get a couple to the chupah! 

             

    In an effort to establish the continuity of his family,
Avraham Avinu sent his devoted servant Eliezer to find a
wife for his son, Yitzchok. Similarly, as Dovid Hamelech’s
life was coming to a close and the rumblings of a rebellion
were brewing, he deemed it most necessary to ensure the
continuity of the Davidic dynasty and thus, arranged for his
son Shlomo to be anointed immediately. Wouldn’t a royal
proclamation stating that Shlomo is to ascend to the throne
not be sufficient? Was it so important for Dovid Hamelech to
have Shlomo anointed while he was still alive?
   R’ Moshe Chaim Luzzatto zt”l (Ramchal) explains that
there is no greater danger than one delaying the performance
of a mitzvah since with every passing moment another

impediment may arise and inhibit him from fulfilling the
mitzvah. Thus, Although Shlomo Hamelech’s reign was
pre-ordained and promised to Dovid as somewhat of a
birthright, it still remained subject to human action, or lack
thereof. Hashem’s promise to Dovid merely meant that an
opportunity will be made available for Shlomo to succeed his
father but whether this would actually transpire depended on
numerous factors - the greatest of which being Dovid’s
commitment to actualize the promise through deliberate action.
   People may feel that since everything is pre-determined by
Hashem, they might as well sit back and allow nature to
dictate their actions. While this is true to a degree, it still does
not exempt one from doing his part to make it all happen.
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