Rabbi Pinches Friedman
Parshas Chayei Sarah 5782
Translation by Dr. Baruch Fox

Avraham Avinu Sought a Wife for Yitzchak
Whose Midah Was Chesed

In this week’s parsha, parshas Chayei Sarah, we will
examine the mission assigned to Eliezer. Avraham Avinu sent
his loyal servant to find a suitable wife and life-partner for his
son, Yitzchak (Bereishis 24, 1): nx 973 'm @192 X3 191 D3R
"953 mimax—now Avraham was old, well on in years, and
Hashem had blessed Avraham with everything. Rashi
comments: The gematria of 5”2 equals 1"3; since he had a
son, he was obliged to find him a wife.

The commentaries find this extremely perplexing. After
all, the fact that Avraham fathered Yitzchak had already been
mentioned several times in the text. Furthermore, further
on, the text explicitly states (ibid. 4): "prg» »22% nwx nnpbr—
you shall take a wife for my son Yitzchak. So, why was it
necessary to also convey this fact by means of the gematria

Y"s2 equals 175?

Additionally, we will explore the significance of the
“And Hashem had blessed Avraham with
everything”—based on Rashi’s comment on the passuk (ibid.

statement:

19, 24): Whenever it says "m” (“and Hashem”), it implies
Him and His court. This is explained in the Agra D’Pirka
(351) in the name of the Sefer HaKaneh. As we know, the
divine name Havaya represents “midas harachamim”—the
attribute of divine mercy. Furthermore, the letter “vav” also
represents “midas harachamim. This is taught in the Tikunei
Zohar in relation to the passuk (ibid. 4, 15): nix 1p% 'n ow”
"Rg1 Y3 1018 msn onyay—Hashem placed a sign (a letter) on
Kayin, so that none that meet him might kill him. We learn
that Hashem inscribed the letter “vav” on Kayin’s forehead to
protect him with “midas harachamim.” Now, we have a well-

known principle (Pesachim 23a): "uyn RbxX 21397 21K 21271 PR —
the function of an inclusion following an inclusion only
comes to restrict. Thus, the term "m1"—"“and Hashem”—
constitutes an inclusion following an inclusion; both the name
Havaya and the letter “vav” represent rachamim. Hence, we
learn that “midas harachamim” was restricted and was joined
by “midas hadin” in the form of the heavenly court.

With this understanding, we must endeavor to explain
the implication of the passuk: “Now Avraham was old, well
on in years, ‘and Hashem’ had blessed Avraham with
everything.” Since we have learned that the term “and
Hashem” always refers to Hashem and His court, the Torah
is teaching us that this mission—to find a wife for Yitzchak—
required the approval of HKB”H and His court. Why, indeed,

was the approval of “midas hadin” necessary?

Eliezer Sought a Wife for Yitzchak
Who Personified Chesed
to Counterbalance Yitzchak’s Inherent Din

To explain the matter, we will begin by introducing the
comment of the Chasam Sofer concerning Eliezer’s tefilah and the
omen he sought. Here are the pertinent pesukim (ibid. 24, 12):

TN QY TOM WP ,O10 2T K1 1P 0NER 21N OPYN 1 1R

71,000 2INWY NIRRT P WAR D131 00 PY DY 281 90N A, BnNaN

JTPWR TR BT AW TTRRTIAWRT 0 K200, UR 101K MWK 1y
JRTR DY TOM YWY U0 PIN 131,preeY 71ayy nnowt N

And he said, “Hashem, G-d of my master Avraham,
may You so arrange it for me this day and do chesed with

Parshas Chayei Sarah 5782 | 1

St AN P S a2 N Py (e NPy D A SN A AT
A UL 2 ler =N G I (=t Jiier=inN'lf L o=t & L iEr = 4 IEr=in



my master Avraham. Behold, I stand here by the spring
of water and the daughters of the townsmen come out
to draw water. Let it be that the maiden to whom I shall
say, ‘Please tip your jug so I may drink, and who replies,
‘Drink, and I will even water your camels, her will You
have chosen for Your servant, for Yitzchak; and May I
know through her that You have done chesed with my
master.” Rashi comments: She is fitting for him in that she
will perform acts of kindness.

Why did Eliezer focus specifically on “midas hachesed”?
We will also endeavor to explain why both at the beginning
of his entreaty and at its conclusion, Eliezer only mentions
doing “chesed with my master.” Yet, after having the good
fortune of finding Rivkah, who demonstrated her “chesed”
both to him and his camels, he blesses Hashem as follows
(ibid. 27): 1nmaRy 17om 219 RY WK 21928 21N PUR 1T 71N 1nRe
ma11R ayn—he said, “Blessed is Hashem, G-d of my master
Avraham, Who has not withheld His ‘chesed’ and ‘emes’
from my master.” Here, in addition to “chesed,” Eliezer also
mentions “emes.”

In keeping with what we find in all of our sacred texts,
which is based on a teaching in the Zohar hakadosh (Terumah
175b), the Chasam Sofer explains that the three holy Avos
each served Hashem with his own unique attribute—
Avraham with “midas hachesed, Yitzchak with “midas hadin”
(“gevurah”) and Yaakov with “midas harachamim” (“Tiferes”).
The latter, “Tiferes,” combines the “chesed” of Avraham with
the “din” of Yitzchak with a predilection for “chesed,” resulting
in “rachamim.”

Based on this, the Chasam Sofer explains why Eliezer
sought a mate for Yitzchak who epitomized “chesed.” Since
Yitzchak Avinu personified “midas hadin,” it was imperative
to find him a soulmate that would counterbalance his midah.
Hence, Eliezer searched for a woman who personified
“chesed.” Otherwise, the world could not endure. After all,
Yitzchak loved Eisav, and Rivkah loved Yaakov.

It is evident that the Chasam Sofer is attempting to
reconcile Yitzchak’s resolve to bestow the Berachos on Eisav
rather than on Yaakov. Since his midah was “din,” Yitzchak

believed that one should study Torah and serve Hashem
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without any need for material, earthly matters. Therefore,
he figured that Eisav should rightfully receive the Berachos,
since he was not preoccupied with Torah-study or spiritual
matters. Thus, he would be able to support Yaakov—who
dwelled in the tents of Torah—exemplifying the partnership
that would exist between Yissachar and Zevulun. In parshas
Toldos, the Chasam Sofer explains at length that that is the

reason Eisav and Yaakov were born as twins.

Now, had Eisav actually received the Berachos, he would
have destroyed the world, because he had no interest
whatsoever in supporting Yaakov. On the contrary, when he
returned from the field thoroughly exhausted, he requested
of Yaakov (ibid. 30): "»2ax 79y »5 11 D1ITRM QIR 1A K1 20—
give me to taste, now, some of that very red stuff; for I am
exhausted. In his worldview, there was no room or need for
Torah-scholars. Rivkah, however, loved Yaakov, the pillar of
Torah. Hence, she utilized her “midas hachesed” to mitigate
the “din” of Yitzchak and arranged for Yitzchak to bestow
the Berachos upon Yaakov. Thus, she saved the world from
ultimate destruction.

This incredible insight is also presented in Tiferes Shlomo
(Toldos). Here is what he writes:

77 2Py AR 7725 7200 12187 7190 RYW 10aR PR nasa panmy ey
79 50, 09Ty M523 APy NN 1A% Tran mon PRy Py IR ey NN
739 991,11 oY NIRRT DY vy (1w awe 1T e Yab K
113y 0Ny prron i oYy na1w oA 0o, 1an’y nyTat Mtnona tYwnw R
TRIR WNR TP N T 01 AWAa3 SINDW T LAY Nanana R1an
DTN ST N, WIN0A, PRNeY TTaYY RO SIN 11 10 N1 10t YR
1210 NIYAWT QYO DA 1YY P ,TRan nra prye Yy ntab

It is crucial that we examine Yitzchak Avinu’s concerns
for not wanting initially to bless Yaakov. Yitzchak feared
that the blessings of Olam HaZeh would distract Yaakov and
have a negative effect upon him, in keeping with the words
of the passuk (Devarim 32, 15): “Yeshurun became fat and
kicked,” i.e., affluence causes people to become lax and even
rebellious regarding their service of Hashem. It was only due
to Rivka Imeinu’s wisdom and foresight that Yaakov received
the Berachos. She understood that the riches of this world can
assist one in serving Hashem more completely. This applies
as well to that which is written in parshas Chayei Sarah:
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“Let it be that the maiden to whom I shall say, ‘Please tip
your jug’ ... her will You have chosen for Your servant,
for Yitzchak.” In other words, she will be the reproof and
opposition to the midah of Yitzchak; it will be her task to elicit
mercy, favor and goodwill.

It appears that we can substantiate this notion with the
teaching in the Zohar hakadosh (Toldos 137a) that Yitzchak
Avinu represents the strict, unforgiving aspect of “din”—wa»1
wp; whereas Rivka Imeinu, imbued with on v virr—a
streak of chesed—represents the more lenient, forgiving
aspect of “din” --8*a1 X" . Then the Zohar concludes: *X1"
"PRNTT RWE R1T Yaonh xnaby $io0 XY K01 meRT RS—if not for
the fact that she was lenient, the world would not be able
to withstand the harsh “din” of Yitzchak. Yitzchak’s form
of “din” was too harsh and exacting; the world depended on
Rivka to soften and moderate it.

"ypx Is an Acronym for no17'd 02377’ HYRIW 'Y
Yy

This wonderful explanation is also presented by the holy
master, Sar Shalom of Belz, zy”a, addressing the passuk in
this week’s parsha (24, 64): prxs nx X201 720Y NR 7P37 Rwn"
JANNAPY Twa YT AT WANT M 1Ay YN AnRn1 Snan Yyn Siaem
"OONNT QYR PR 1R R 1Ayt anrk1—and Rivka raised her
eyes and she saw Yitzchak; and she let herself down from
the camel. And she said to the slave, “Who is that man
walking in the field toward us?” And the slave said, “He
is my master.” She then took the veil, and she covered
herself. The difficulty here is that it is unbecoming and out
of character for a righteous woman such as Rivka to inquire
about a man walking in the field in this manner.

He resolves this difficulty based on the well-known fact
that Yitzchak’s midah is “gevurah”—severity—referred to as
the “dread of Yitzchak”— “pachad Yitzchak.” It was necessary
for Yitzchak to wait for his appropriate mate until Rivka was
born, so that she would be able to soften the severity of his
“gevurah” with her “chesed.” Understanding this, Eliezer
sought an irrefutable sign indicating that she was suitable for

Yitzchak—that she epitomized “chesed.”

Hence, upon seeing Yitzchak for the first time, she was
struck by his “gevurah,” "wman Yyn Ywmanr—Iliterally, “she fell

from the camel” For, she became intensely fearful that his

Shvilei Pinches

“gevurah” would overwhelm her “chesed.”
her to inquire: “Who is that man walking in the field
toward us?” In other words, who is this man approaching

This prompted

me, whose midah of “gevurah” is so intense that he stands in
opposition to my midah of “chesed”? Eliezer replied: “He is
my master”—he is the master of “gevurah”; he has chosen to
serve the Almighty with this midah.

Therefore, to mitigate his inherent midah of “din”: “She
The word
meaning “the veil” --q"yxn —-possesses the same numerical

then took the veil, and she covered herself.”

value as the word 1”17, meaning song of joy. She prayed to
Hashem that when Yisrael would be in galus, they would soften
the impact of the “din” by pouring out their song of joy to
HKB”H. The Gemara (Succah 14a) explains this phenomenon
as follows: it any 7% 215 ,anys ooprre Yw inban mywn: b’
NPT noanmn BT YW ntan ax ,nipnk 2ipnn 111 IR1Enn N 1ann
S ny nearex ntan napn Yw Why are the prayers of
tzaddikim compared to a pitchfork (see Bereishis 25, 21)?
Just as a pitchfork turns over the grain and tosses it from
one place to another, so, too, the prayers of tzaddikim
turn over the attributes of HKB”H from the attribute of
anger to the attribute of mercy.

This explanation is also brought down in the name of the
great Rabbi Tzvi of Liska, zy”a, the author of Ach Pri Tevuah.
However, he interprets the passuk in a slightly different
manner. He sees the word 5”yg as an acronym for bxaw 'y
mova movx—your people Yisrael require a source of
income. Consequently, "@snn1” implies that she covered up
all of their transgressions, in keeping with the teaching in the
Gemara (Eiruvin 41b) that galus and poverty alter a person’s
judgment and cause him to violate the will of his Maker.

Let us now return to the comments of the Chasam Sofer.
He suggests another reason for Eliezer’s searching for a wife
personifying “chesed” for Yitzchak: ,*11 nma prigs momw po 90"
1731 IREW 7D 70N N WK Y MmN 71sn ownt Yhann o by
URonara pa aiban nar nta apy onaw He knew that Yitzchak
embodied “midas hadin.” Hence, he prayed to the Blessed
One to help him find a woman embodying “chesed”; so
that their union would produce Yaakov personifying
In this
manner, he explains Eliezer’s words of gratitude to HKB”H
after finding Rivkah: “Blessed is Hashem, G-d of my master

“emes,” a combination of “din” and “rachamim.”
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Avraham, Who has not withheld His ‘chesed’ and ‘emes’
from my master.” He mentions “His chesed,” because finding
the appropriate mate for Yitzchak constituted a “chesed”
HKB”H performed for Avraham. He mentions “His emes,”
because the union of Yitzchak and Rivkah, “din” and “chesed,”
produced Yaakov whose midah was “emes.”

We now have cause to rejoice. This illuminates for us
the opening passuk of the passage: 7173 ' 23 K2 1p7 QKT
"933 @Ak nx—now Avraham was old, well on in years,
and Hashem had blessed Avraham with everything. We
learned above that the term ™m”"—and Hashem—refers
to Hashem and His court. This indicates that not only did
Avraham serve Hashem with “midas hachesed,” but he also
merited transforming “midas hadin” into “midas hachesed.”
In other words, the heavenly court acquiesced to “midas
hachesed.” Therefore, the time had arrived to send Eliezer
to find a suitable wife for Yitzchak, whose inherent “midas
hachesed” would mitigate and counterbalance his “midas
hadin.” Additionally, as a result of their union, Yaakov would
be born with the midah of “Tiferes”—the perfect balance of
“chesed” and “din.”

Do Not Delay My Departure
This Union Is Ordained from Above

It is with great pleasure that we will now delight in the
sacred commentary of the Chasam Sofer on this week’s parsha.
A dispute arose between Lavan and Betuel (on the one side)
and Eliezer (on the other) as to whether Rivkah should marry
Yitzchak immediately or wait an indefinite period of time
until they would send her (ibid. 24, 50):

TA7,270 IR Y TUUR 137 D01 K 1270 R U 1R DRINaT 1ab 1

FART MR AN LT 20T TWRD TR 125 WK Rt 11 np e pan

1 NIR TINRA DR QYR 0K TON ANR WY IR 07 AR 1Pt awn
ATTRY [OYRT MW 50T ren

Then Lavan and Betuel answered and said, “The
matter stemmed from Hashem! We are unable to speak
to you either bad or good. Here, Rivka is before you; take
her and go, and let her be a wife to your master’s son
as Hashem has spoken.”. . . Her brother and her mother
said, “Let the maiden remain with us days (a year) or a
set of ten months; then she will go.” He (Eliezer) said to
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them, “Do not delay me now that Hashem had made my
way successful. Send me and I will go to my master.” We
must endeavor to comprehend the bone of contention here.
On the one hand, Lavan and Betuel request: “Let the maiden
remain with us days or a set of ten months.” On the other
hand, Eliezer counters: “Do not delay me now that Hashem
had made my way successful.”

To explain the matter, the Chasam Sofer relies on the
well-known principle that the forces of tumah have no
power or influence stemming from the divine name of mercy
(“rachamim”), Havaya. They are nourished primarily from
the name of judgment (“din”), Elokim. It is for this reason
that the Gemara (Berachos 7a) teaches us that the wicked
Bilam was able to discern the precise moment of HKB”H’s
wrath; because he could only grasp the attribute of “din,” the

source of divine wrath.

The source for this notion is found in the Arizal’s Sha’ar
HaKavanos (Pesach Drush 1). Applying this notion, he explains
the wicked Pharaoh’s obstinate disavowal of the name Havaya,
when he proclaims (Shemos 5, 2): row’ 19192 yrws 1ws o7 m”
"1 N YT RY Yxaw nki—who is Havaya that I should heed
his voice to send out Yisrael? I do not know Havaya. In
contrast, Pharaoh did believe in the name Elokim, as we see
from his remark to Yosef (Bereishis 41, 39): Y& ny=a =nre"
"D 11511 BN PR ONNT YD AR MR ‘RPN yrmin anR qor—then
Pharaoh said to Yosef, “Since Elokim has informed you of
all this, there is no one so discerning and wise as you.” This
demonstrates that the forces of tumah are not connected with
the name Havaya but only to the name Elokim.

Applying this concept to Lavan and Betuel’s response
to Eliezer, the Chasam Sofer provides us with a very nice
We
are unable to speak to you either bad or good”—they

interpretation: “The matter stemmed from Havaya!

acknowledge that the matter had been ordained by the
name Havaya, from which they do not derive any power or
influence; therefore, they are powerless to delay it or prevent
it. That being the case: “Here, Rivka is before you; take
her and go, and let her be a wife to your master’s son as
Havaya has spoken”—they were willing to let Rivka go with

him. Nevertheless, due to their extreme wickedness, they
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suggested deviously: “Let the maiden remain with us days
or a set of ten months; then she will go.” They hoped that
during that extended period of time, they would be able to
invoke the attribute of “din” emanating from the name Elokim,
to which they did have some connection. Thus, they would
ultimately succeed in postponing and thwarting the union of
Yitzchak and Rivka.

Eliezer, however, grasped their evil intent and proceeded
to prove to them that their efforts were in vain, and that they
were simply wasting time. To convey this message, he says: “Do
not delay me” in the hope that you may arouse the attribute
of “din” and postpone the union. After all, “Havaya and His
heavenly Beis Din ('1) have made my way successful.” As
we have learned, the name Havaya alone connotes mercy—
“rachamim”—the name Havaya with the prefix 1 implies: “He
and His Beis Din.” Thus, Eliezer informed them that even
“midas hadin” had agreed to this union. Therefore, “send me
on my way and I will go to my master.” This concludes his

wonderful explanation.

If we combine the explanation of the Chasam Sofer with
what has been discussed above, we can begin to comprehend
Lavan and Betuel’s scheme. They wished to invoke “midas
hadin” to prevent the union of Yitzchak and Rivkah. Since
Yitzchak’s midah was “din,” he required a wife to temper that
midah, so that together they could give birth to Yaakov Avinu,
the personification of “rachamim”—the proper balance and
combination of “chesed” and “din.” Hence, they thought it likely
that “midas hadin” would delay and interfere with this union.
To dispel this belief, Eliezer informed them: "277 nooxst m1"—he

had already received the approval of “midas hadin.”

But how did Eliezer know that the heavenly Beis Din had
acquiesced to the success of his mission? In keeping with
what has been explained above, it works out beautifully.
Eliezer was a loyal servant and disciple of Avraham and was
immersed in his Torah. As such, he perceived that which the
Torah attributes to Avraham at the outset of the mission:
"33 BRAR AN 772 M 2R3 K3 1pr onar. Note that here, too,
the Torah employs the term "=, indicating that Avraham was
privileged to be blessed even by the forces of “din.” Thus,

Eliezer knew that as Avraham’s agent, he and his mission
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were also supported by the forces of “din.” This is implied by
his statement: "»377 mven 'm1"—employing the term 'm.

At the Akeidah Avraham’s Chesed
and Yitzchak’s Din Were Bound Together

Following this line of reasoning, we will now address
Rashi’s comment: “And Hashem had blessed Avraham %52
(with everything).” Rashi comments: The gematria of %22
equals 1"3; since he had a son, he was obliged to find him a
wife. Above, we presented the commentaries bewilderment.
Why do we need a gematria to allude to this, seeing as we
have an explicit passuk stating: “You shall take a wife for my
son Yitzchak”?

[tappearsthatwe canexplainthe matterbased onateaching
in the Zohar hakadosh (Vayeira 119b). The purpose of the
Akeidah was to bind the “chesed” of Avraham—analogous to
water—with the “din” of Yitzchak—analogous to fire. Placing
his only son upon the mizbeiach constituted an act of “din.”
But since Avraham personified “chesed,” he inculcated in his
son “midas hachesed.” Thus, the Akeidah combined the fiery
“din” of Yitzchak with the waters of “chesed” of Avraham.

In this vein, we find the following interpretation from
the Arizal n Likutei Torah (Vayeira). The passuk says (ibid.
22, 7): "3 w13 0K 1SR RKRY PAR B2aR DR pree aaxe'—then
Yitzchak to Avraham his father and said, “Father.” And he
said, “Here I am, my son.” Yitzchak, whose midah was “din,”
was telling his father Avraham that he wished to connect with
his midah of “chesed.” This is conveyed by the words =mnx="
"ar, Avraham, on the other hand wished to connect with his
son’s midah of “din.” Hence, he replied "as »22:1". Therefore,
the following passuk concludes with the words (ibid. 8): 15%>1
myr anaw—the two of them went together—teaching us
that Avraham and Yitzchak continued on their journey united
as one; both contained both the midah of “chesed” and the
midah of “din”

“chesed” tempered by “din”; while Yitzchak remained

However, Avraham remained primarily

primarily “din” tempered by “chesed.”

This explains very nicely the text that appears after the
Akeidah (ibid. 20): mam 2Ry onaaxy a1 TR QST AN
"R 7MY 0213 Ko o2 nova nT»—and it happened, after these
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events, that Avraham was told, saying: Behold, Milkah,
she, too, has borne children to Nachor, your brother. Rashi
comments: HKB”H informed him (Avraham) that Rivkah, his
(Yitzchak’s) spouse, had been born. After the Akeidah, once
Avraham and Yitzchak and their respective midos had been
bound together, it was possible for Yaakov to descend from
them—the midah of “Tiferes,” the perfect blend of “chesed”
and “din.” Therefore, HKB”H informed Avraham of the birth of
Rivkah, who would temper the “din” of Yitzchak.

We can now understand why the Torah prefaces the
mission to find a suitable wife for Yitzchak with the passuk:
As a result of the Akeidah, Avraham
acquired a measure of Yitzchak’s “din.” Hence, he became

"m%A%a N2 1Pt QAN

"meama RYn 1pr"—an elderly person full of “rachamim.” For, as
we know, “rachamim” is a combination of “chesed” and “din.”

Additionally: “And Hashem blessed Avraham %”53”, whose
gematria equals 1"2. For, until then, he had a son whose midah
was in conflict with his midah of “chesed.” After the Akeidah,
however, he was privileged to have a son who also possessed
a measure of “midas hachesed.” It was as if he had spiritually
given birth to a new son, who would follow in his footsteps

and continue his legacy.

This interpretation is implicit in the words of Rashi: Since
he now had a son—whose “din” was tempered by “chesed”—
it was time to find him a suitable wife—epitomizing
“din.” (Due to
the force of his “din,” this required more than the “chesed”

“chesed” to mitigate the force of Yitzchak’s

he acquired from Avraham at the Akeidah.) As a result, they
would give birth to Yaakov Avinu, the elite of the Avos, the
embodiment of “Tiferes.”
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