Rabbi Pinches Friedman
Parshas Vayeitzei 5782
Translation by Dr. Baruch Fox

“Lavan called it Yigar Sahadsa”

Yaakov Avinu Entered into a Covenant with Lavan
to Extract the Aramaic Targum Onkelos from Him

This week, we wish to focus on the fascinating last
encounter between Yaakov Avinu and Lavan HaArami,
chronicled in parshas Vayeitzei. After years of working for
Lavan in Charan, Yaakov finally decided to return home. To do
so, he had to flee—without Lavan’s knowledge or consent—
along with his wives, children, flocks, and all of his possessions.
Lavan assembled his cohorts and pursued them for seven
days intending to annihilate them. This fact is expressed in
the Pesach Haggadah: "»om nx =1y wpea 1a%1"—and Lavan
intended to destroy everything. HKB”H prevented this
from happening by admonishing Lavan (Bereishis 31, 24):
7ym 7Y 21 2pye oy 237N 1@ 1Y mwr'—beware lest you speak
with Yaakov either good or bad.

Instead of merely parting from Yaakov or even exchanging
pleasantries, Lavan insisted that they enter into a covenant
(ibid. 31, 33): "qava1 w272 =¥ MM ANT AR NUM2 RN01 N9V Ny
--s0, now, come, let us enter into a covenant, I and you,
and He shall be a witness between me and you. Yaakov
agreed immediately to his request (ibid. 45): 138 3py» np
"magn mmn—Yaakov took a stone and raised it up as a
monument. He did not stop there, however; he proceeded
to instruct his children to collect stones and erect a mound
to complete the covenant (ibid. 46): m2aaR 195 PRRY 27Y> MR
N7 2P RO 920 125 15 K901, 5 DY ow 1781 T2 1wy 021aN 1
"my%a1> And Yaakov said to his brethren (Rashi: referring
to his children), “Gather stones!” So, they took stones and
made a mound, and they ate there on the mound. Lavan
called it Yigar Sahadsa, but Yaakov called it Galeid.

It is easy to comprehend why Lavan HaArami was so
intent on establishing a covenant with Yaakov Avinu. He
had witnessed firsthand the divine protection HKB”H
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extended Yaakov and the incredible power this imparted
to Yaakov. Lavan was even admonished in a nighttime
dream. Hence, he wanted to ensure that Yaakov and his
descendants would not harm him or his descendants.
What is truly surprising, however, is that Yaakov Avinu
agreed to enter into a covenant with this rasha. After all,
Lavan could not harm him due to HKB”H’s admonition. So,
what did Yaakov stand to gain from this covenant?

By Introducing Aramaic into the Torah
Yaakov Caused the Galus in Mitzrayim

We will begin our investigation by endeavoring to
He not only
agreed to enter into a covenant with Lavan HaArami, but

explain Yaakov Avinu’s profound intent.

he even took an active part in the transaction. We find a
tremendous chiddush in the wonderful sefer Lev Aryeh
(Shemos 1) brought down in the name of one of the great
kabbalists, the Galya Raza. To solidify their covenant,
they erected a mound of stones; Yaakov called it Galeid,
whereas Lavan called it Yigar Sahadsa, an Aramaic name.
As a consequence of introducing Aramaic into the Torah,
Yisrael went into galus in Mitzrayim.

Based on this premise, the Galya Raza interprets the
following passuk in parshas Vayeishev (ibid. 37, 25): "
FIIRIDI RINWI DR TYYAR MRS DYTRYAYY AN T IR 0y
"maeaen Ay oot vivt »xi—they raised their eyes and,
behold, they saw a caravan of Yishmaelim coming from
Gilad; their camels were carrying spices, balsam and
bithwort, on their way to take them down to Mitzrayim.
According to his interpretation, this passuk alludes to the
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fact that the reason this caravan came to take Yosef down
to Mitzrayim was "1yYam”"—as a consequence of Yaakov
naming the mound of stones Galeid, prompting Lavan
to name it Yigar Sahadsa in Aramaic. This necessitated
Yosef’s descent to Mitzrayim.

Inthis same vein, the Lev Aryeh presents an interpretation
of another passuk in the name of another esteemed scholar
(Devarim 26, 5): "masmgn 7791 °a8 73R "nIR’—an Arami
would have destroyed my father, and he descended
to Mitzrayim. The Lev Aryeh adds the following: I will
follow in his footsteps and complete his remarks. When
the author of the Haggadah says: “He descended to
Mitzrayim teaches us that he was compelled specifically
by the “dibbur” He wishes to teach us that because
Yaakov Avinu spoke Aramaic with Lavan, hence he was
compelled to descend to Mitzrayim.

In this manner, the Lev Aryeh explains the significance
of the passuk (Shemos 1, 1): moxan Yxaw» 23 nnw N
"IR2 N3 WOR apye nR naviyhn—and these are the names
of the sons of Yisrael who came to Mitzrayim; with
Yaakov, each man and his household came. Now, the
word n"mw is an acronym for "mia='n TR R7p'a nrw—the
practice to read the text of each passuk twice along with the
associated Targum once. Thus, we can interpret the passuk
as follows: Because Yaakov introduced the language of the
Targum, Aramaic, into the Torah, Bnei Yisrael descended to
Mitzrayim with Yaakow.

This then is the message conveyed by the Midrash
(Bamidbar Rabbah 13, 19). Bnei Yisrael were redeemed
from Mitzrayim in the merit of not altering their names or
their language. Since the cause of galus Mitzrayim was the
introduction of a foreign language, Aramaic, into the Torah;
therefore, the tikun for thatflaw was that Yisrael did notalter
their spoken language; they only spoke “lashon hakodesh.”
In that merit, they were redeemed from Mitzrayim. Thus,
we can interpret the passuk (Devarim 26, 7): 9x pyxar
M AR 'R PnRwe naR pur 'n—then we cried out to
Hashem, the G-d of our forefathers, and Hashem heard
our voice. He heard “our voice”—specifically, “lashon
hakodesh,” that was spoken by our ancestors exclusively. It
was in that merit that: “He saw our affliction, our travail,
and our oppression” and redeemed us from that galus.
This is the gist of his eloquent interpretation.
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Notwithstanding, the actual premise of the Galya Raza
is somewhat preposterous. It is inconceivable that Yaakov
Avinu introduced this flaw, so to speak, into the Torah. He
didn’t give the mound the Aramaic name Yigar Sahadsa;
Lavan HaArami did. Yaakov Avinu named it Galeid
in “lashon hakodesh.” HKB”H, the Giver of the Torah,
determined that this dialogue should be included in the
Torah: “Lavan called it Yigar Sahadsa, but Yaakov called
it Galeid.” So, why is Yaakov to blame for introducing
Aramaic into the Torah? And furthermore, why did this
cause his descent to Mitzrayim?

This is even more surprising and difficult to comprehend
in light of the following Midrash Yalkut Shimoni (Yirmiyabh,
Chapter 10, Remez 286): 1w »n HX ,22am1 12 YR1w 221 708"
77apnY 2210531 DINY3IS 71N 2100 1AW PYa Y nmaR
231152 , 2179 11MARA 75 DRSS RATTY A3 17INs a0 1Y phn
RvanR yny oewen 11371 Rabbi Shmuel bar Nachmeini
said: Do not view the Aramaic language lightly; for, we
find it written in the Torah, in the Neviim and in the
Ketuvim, indicating that HKB"H treats it with respect.
In the Torah, it says “Yigar Sahadsa.” In Neviim, it says
(Yirmiyah 10, 11): “Tell them this (these words appear
in Aramaic).” In Ketuvim, it says (Daniel 2, 4): “The
Chaldeans spoke to the king in Aramaic.” This source
states explicitly that HKB”"H mentioned the name Yigar
Sahadsa in the Torah to honor the Aramaic language. So,
how is it possible to claim that Yaakov was punished and
forced to descend to Mitzrayim on this account?

Lavan HaArami Established a Covenant with
Yaakov Avinu on Account of Onkelos the Convert

I thought of a wonderful solution to this enigma that I
wish to present to our esteemed audience. [ would like to
refer to a fascinating chiddush in the incredible teachings
of our great mentor, the Arizal, in Sefer HaLikutim
(Vayeitzei 31). Lavan named the mound of the covenant
Yigar Sahadsa to convey to Yaakov Avinu that he was not
a total heretic and nonbeliever. On the contrary, he wished
to demonstrate that he, too, possessed concealed elements
and sparks of kedushah.

For instance, one of the allusions presented by the Arizal
relates to the word Yigar. If we spell 22> fully as follows: 1"
wm Ban—the gematria equals 613, “taryag.” Thus, Lavan
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was attesting to the fact that he did not deny the existence
or power of the Supreme G-d, and that he did not prevent
Yaakov from observing the “taryag mitzvos.” Additionally,
with the name Yigar Sahadsa, Lavan was hinting to Yaakov
that the holy spark (“nitzotz”) of Onkelos the Convert was
concealed within him. It was Onkelos who translated the
entire Torah into Aramaic and thereby provided a tikun for
all of the holy sparks concealed in the Aramaic language,
which is the klipah of “nogah.” Thus, Lavan was attesting to
his own loyalty to the Almighty.

This is consistent with what the Megaleh Amukos writes
(Vayeitzei): When Lavan said the name Yigar Sahadsa to
Yaakov ... he was alluding to Onkelos the Convert, who
was destined to descend from Lavan HaArami; he would
rectify it (the klipah of “nogah”) with his Targum. For,
the Targum is to “lashon hakodesh” like the placenta
is to the fetus. Similarly, Yisrael are the fetus, and the
fetus is the secret of the klipah of “nogah.”

[Translator’s Note: There are four major klipos. The
first three are totally impure and cannot be reformed. The
fourth, however, called “nogah,” can be illuminated, as
indicated by its name, and it can be reformed. Similarly, the
Aramaic language has impure origins but can be reformed
into an entity of kedushah.]

We learn from the Arizal and the Megaleh Amukos that
after HKB”H appeared to Lavan in the nighttime dream,
admonishing him not to harm Yaakov, he had a temporary
change of heart for the better. He wished to demonstrate
to Yaakov that he was loyal and believed in Yaakov’s G-d.
Therefore, he intentionally gave Yaakov’s mound of stones
an Aramaic name—Yigar Sahadsa. In this manner, he was
informing Yaakov that a great luminary of kedushah was
destined to descend from him—namely, Onkelos the Convert
who would translate the entire Torah into Aramaic.

HKB”H Arranged for Lavan to Pursue Yaakov
to Deliver Targum Onkelos to Him

It is apparent that the Arizal has provided us with a
novel interpretation of Lavan’s pursuit of Yaakov. Since he
was not permitted to harm Yaakov or his household in any
way, what did he aim to accomplish by pursuing Yaakov
and overtaking him? The answer is quite clear according
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to the Arizal. Yes, with his kedushah, Yaakov Avinu had
already removed the holy Imahot and the neshamos of
the shevatim from Lavan’s home in Charan. Nevertheless,
the incredible light of Torah she’b’al peh—the Talmud
Yerushalmi, Talmud Bavli and Targum Onkelos which were
formulated in Aramaic—still remained there.

Therefore, Lavan finally understood the true purpose
of his pursuit. After all, he had already been warned
emphatically not to harm Yaakov. HKB”H wanted him to
deliver the incredible light of Torah she’b’al peh to Yaakow.
Therefore, for that brief moment, Lavan had an inspiration
of kedushah and requested that Yaakov enter into a
covenant with him, so that he could hand over to Yaakov
the Aramaic components of Torah she’b’al peh alluded to
by Yigar Sahadsa.

Understood in this light, Lavan’s words were prophetic,
in keeping with the notion of (Shabbas 119b): may y= R>n”
"1 Yya ak—the bad malach is compelled to answer
Amen. Lavan said to Yaakov: “Let us enter into a covenant,
I and you.” Now, we have learned in the Gemara (Gittin
60b): ,ma byaw @27 Hrawa KYR YRAwe oy neaa 17apn nas XY
"SR ART 1913 AR N0 YR 899390 0 Yy oo anNaw—HKB”H
only entered into a covenant with Yisrael on account
of the Oral Law, as it states (Shemos 34, 27): “For on
account of these words have I entered a covenant with
you and with Yisrael.”

We can now begin to appreciate why Yaakov Avinu
acquiesced to this covenant with the wicked Lavan
HaArami. He perceived via “ruach hakodesh” that the time
had arrived to extract the holy sparks of Targum Onkelos
that were concealed with Lavan. This then is the deeper
significance of Yaakov’s directive to his sons: “Gather
stones.” In Sefer Yetzirah (4, 12), we learn that the letters
of the Torah are “stones.” The words of the Torah are like
structures or buildings constructed with them. Therefore,
Yaakov instructs his sons to gather stones to extract from
Lavan HaArami the letters of Targum Onkelos: “So, they
took stones and made a mound, and they ate there on
the mound. Lavan called it Yigar Sahadsa.” In other
words, we are being taught that Lavan, in a moment of
inspiration and goodwill, delivered the neshamah of
Onkelos the Convert to Yaakov.
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Galus Mitzrayim Was Designed
to Extract Torah She’b’al Peh

Let us continue along this sublime path and elaborate
on the sacred words of the Galya Raza. He asserts that
Yisrael descended into galus in Mitzrayim, because
Yaakov Avinu introduced the language of Aramaic into
the Torah with the words Yigar Sahadsa. We find an
intriguing passage in the Zohar hakadosh (Bereishis
27a): i Ypa anins RwIps nwRp nTIays anvn ns o 1man
ABRTI2Y Y3 NRRAMN2 KT ,TTYE 1may Yoa1,8n0hn naba ooashan
smawn 8T The Zohar associates “embittering their lives”
with various aspects of Torah-study—such as difficult
questions, “kal-vachomer,” clarification of halachos,
Baraisa and Mishnah. We will endeavor to explain this
enigmatic association. [Note the play on words: “avodah
kashah” becomes “kushya”; “chomer” becomes “kal-
vachomer”; “leveinim” becomes “libun.”] At first glance,
these associations are incomprehensible. What possible
connection is there between these components of Torah-
study and the backbreaking labor and servitude Yisrael
were subjected to in galus Mitzrayim?

Now, we know that the purpose of galus Mitzrayim was
to purify and refine Yisrael in a sort of iron crucible to
prepare them for receiving the Torah. The passuk states
(Devarim 4, 20): m»xnn Hrasm 7150 DanR R0RPI T Py asnRy
"mrr @ Ay ayy 1w nnb—but Hashem has taken you and
withdrawn you from the iron crucible, from Mitzrayim,
to be a nation of heritage for Him, as this very day.
Rashi explains that an “iron crucible” ("oran 21>7) is a
vessel in which they refine gold. In other words, just like
the impurities adherent to the gold need to be removed
by means of melting in an iron crucible, so, too, it was
necessary to purify and refine the neshamos of Yisrael
from their adherent impurities, by means of the suffering
and hard labor in Mitzrayim. This was the preparation
necessary for them to receive the Torah: “To be a nation
of heritage for Him, as this very day.”

This then is the implication of the passuk (Shemos 3, 11):
SR 213 AR RIRIN 191 1198 YR R 15 193K M DITUNT DR wn qnRer
"mr1enn—Moshe responded to Elokim, “Who am I that I
should go to Pharaoh and that I should take Bnei Yisrael
out of Mitzrayim?” Rashi explains that Moshe is asking:
On what grounds does Yisrael deserve that a miracle be
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performed on their behalf and that I should take them
out of Mitzrayim? To which HKB”H replied (ibid. 12):
" ann B 2ophRA DR 1TaYR oUaxnn opn Nk Nexins’—when
you take the people out of Mitzrayim, you will worship
Elokim on this mountain.” Here Rashi explains: They are
destined to receive the Torah on this mountain three
months after their departure from Mitzrayim.

Now, the Sefas Emes (Pesach 5639) teaches us an
important fact. The purpose of “yetzias Mitzrayim” was
for Yisrael to receive Torah she’b’al peh. Hence, we have
a mitzvah on the night of Pesach to recount the events of
“yetzias Mitzrayim.” The oral recounting alludes to Torah
she’b’al peh—the Oral Law: "mamwn st »an 280y taqnn bar—
the more one tells, the more praiseworthy it is.

Come and see how this concurs with what the great
Rabbi Naftali of Ropshitz, zy”a, writes in Zera Kodesh (Bo).
He presents a fantastic allusion related to galus Mitzrayim.
The first letter in the opening Mishnah of Torah she’b’al
peh (Berachos 1, 1) is the open “mem” of "nnRn”; the
last letter of Torah she’b’al peh is the closed “mem” of: 11
"ar7wa my nR 712°. Let us compare this to the word o"mxn.
It, too, begins with an open “mem” and concludes with a
closed “mem.” The middle three letters in between these
two types of “mem” spell 7"¥>. Thus, we have a wonderful
allusion to the fact that the yetzer exerts itself to prevent
us from engaging in the study of Torah she’b’al peh.

Another association between galus Mitzrayim and
Torah she’b’al peh relates to Yosef. When he was appointed
Viceroy of Mitzrayim, it says (Bereishis 41, 42): 1mx wab»”
MY WK MIwnRn na5Tna MK 2977 .. ww *1a—he then had him
dressed in garments of linen . . . and he had him ride
in his second chariot. In Ohev Yisrael, the great Rabbi
of Apta, zy”a, points out several allusions in this passuk:
" *1a3 1R wabr—alludes to the fact that HKB”H adorned
Yosef with the kedushah of the six ("ww”) orders of the
Mishnah; "mawnrt nasana 1R a57"—he was the master of
the chariot—“merkavah”—of the six orders of the Mishnah
(note the similarity between the word “mishneh” in the
passuk and Mishnah) that encompass all of Torah she’b’al
peh. The Degel Machaneh Ephraim (Mikeitz) writes a
similar explanation and adds that Yosef actually merited
becoming the “merkavah” of the six orders of the Mishnah.
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In keeping with our current discussion, all of these
allusions and interpretations relate to the geulah from
galus Mitzrayim, whose sole purpose was to purify Yisrael
in the iron crucible to make them worthy to receive Torah
she’b’al peh. Hence, the mitzvah at the Seder is specifically
to recount the events orally.

Let us now return to the words of the Zohar hakadosh:
;2213731 7211 Ypa anira RUwIps e 1TIapa onen aR 1
" v RT,ERT13Y U5 NR RMNE KT TS 1y Yoat,8nobn 11aba
It is teaching us that the hardships and difficult labor that
embittered their lives in Mitzrayim were meant to prepare
them for the hardships and difficult labor associated with
Torah she’b’al peh.

We now have a delightful new understanding of the
teaching of the Galya Raza. Indeed, Yaakov is responsible
for introducing words of Aramaic into the Torah—Yigar
Sahadsa. However, he and his children did not go down to
Mitzrayim as a punishment, chas v’shalom; on the contrary,
just like Yaakov managed to extract the Targum Onkelos, the
Aramaic translation of the Torah, so, too, he and his family
went down to Mitzrayim to extract the other components of
Torah she’b’al peh. As we have seen, that is why Yosef was
privileged to become the Viceroy, so that he could become
the “chariot of the Mishnah”--"mawnn nasn”.

The Chasam Sofer Teaches Us
that Galeid Alludes to Krias Shema

It is with immense pleasure and delight that I can
share with you an interpretation of the rest of the passuk:
“Lavan called it Yigar Sahadsa, but Yaakov called it
Galeid.” In the Derashos of the Chasam Sofer, he explains
Yaakov’s rationale for naming the mound of stones Galeid.
He demonstrates a fantastic allusion to the first passuk
of Krias Shema: 7nx 117»1m1 1720598 171 B/aws ' aw. As it is
written, there are exactly twenty-five letters in this passuk;
however, the name Havaya appears twice in this passuk,
but is not pronounced as it is written; it is pronounced
11X, As such, we should add eight more letters to the
letter-count in this passuk, bringing the total to 33--2"%.

Additionally, according to tradition, we write two letters
in this passuk as large letters—the “ayin” and the “dalet.”
Thus, the name 7"p¥a alludes to the 33 (a"Y) total letters in

N e S e, L

Shvilei Pinches

the first passuk of Krias Shema and its two enlarged letters
(7"¥). Let us explain the significance of this allusion. Upon
entering into this covenant with his wicked father-in-law,
Yaakov instructed his sons to build a mound of stones
which he named Galeid. As we have just explained, this
name alludes to the magnificent unity proclaimed in the
first passuk of Krias Shema. Thus, Yaakov erected an iron
curtain separating Yisrael from Lavan.

As aloyal servant in the presence of his master, [ would
like to add a fascinating idea. I would like to connect the
explanations of the Arizal and the Chasam Sofer. According
to the Arizal, by naming the mound Yigar Sahadsa, he
was informing Yaakov that he was turning over to him
the Aramaic translation of the Torah, the Targum Onkelos.
According to the Chasam Sofer, by naming the mound
Galeid, he created a barrier separating between Yisrael
and Lavan by alluding to the first passuk of Krias Shema.

Let us now introduce an interpretation of the passuk
(Devarim 26, 5): "ax 7318 "nR"—from the divine kabbalist,
the author of the Bris Kehunas Olam. We have learned in
the Gemara (Pesachim 56a): 1ot yp 12235 nibab apy» wpra”
DMaND 7108 nvna W oYW OR RAY RN 0w Tnn aphnon
DRTWY PR, 1003 17 19K WY TR RN PR 2aR1 IRYAY? 11hnh KXW
NOR 11393 1R 95 ,TRR KRUR 9253 PRY WD 1R IR R mphR
R Yaakov wished to reveal secrets pertaining to the
final geulah to his sons; however, the Shechinah abandoned
him, and he was deprived of his “ruach hakodesh.” This
led him to suspect that one of his sons might be unworthy;
they reassured him with the response 't 10p9R 1N praw”
mmx—communicating the fact that just as he worshipped
but one master, so, too, did they.

In Gur Aryeh, the Maharal teaches us that Yaakov Avinu
together with the twelve shevatim are the chariot for
HKB”H—the “merkavah”—referred to as 7"nx. The letter
“chet,” with a gematria of eight, represents the eight sons
of the matriarchs, Rachel and Leah. The letter “dalet,”
with a gematria of four, represents the four sons of the
maidservants, Bilhah and Zilpah. Yaakov himself, their
father, who imparted his kedushah to them is represented
by the letter “aleph.” Altogether, they form the word ='nx.
Hence, when Yaakov asked his sons if perchance, chas
v’shalom, any of them were unworthy to be part of the holy

Parshas Vayeitzei 5782 | 5



chariot, they replied in unison: "R "1 127pYR "1 YW yrw"—
just as there is only 7'nx (One) in your heart, so, too,
there is only 7'nx (One) in our heart.

The Bris Kehunas Olam proceeds to explain the significance
of being HKB”H’s chariot.
Havaya has twelve permutations, which control the twelve

As we know, the holy name

months of the year. HKB”H exists above them all. This is the
inherent allusion in the name ="mx. HKB”H, the Almighty, is
represented by the letter “aleph”; he encompasses all of the
twelve permutations of the name Havaya, represented by the
letters 71 (8+4). In similar fashion, Yaakov and the twelve
shevatim are the chariot for HKB”"H. Yaakov Avinu stands
above the twelve shevatim, who correspond to the twelve
permutations of the blessed name Havaya.

Based on this introduction, he interprets the words »ax”
"aR 121X, Lavan sought to destroy the combination ofletters
that form the word *”ak—the '® and the 2™. He sought to
kill Yaakov, the root of kedushah. However, since Yaakov is
part of HKB”H’s chariot, represented by the letter “aleph”
of 7'mx, HKB”H admonished Lavan HaArami (Bereishis 31,
29): "y= 7y 3100 apyr oy 131 1Y nwn'—beware of speaking
with Yaakov either good or bad.

Then the Bris Kehunas Olam adds a fascinating tidbit.
How did Lavan HaArami seek to destroy Yaakov, who is
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represented by the word »"ax—the 'x above the 3”>—the
one above the twelve? Lavan HaArami sought to destroy
Yaakov, the “aleph” of 7"mx, by employing Aramaic, where
the “aleph” would be omitted. Because in Aramaic, the
word for one is ", without the “aleph.” This concludes
his sacred remarks.

This now enlightens us with regards to the amazing
connection between the two parts of the passuk. “Lavan
called it Yigar Sahadsa”—according to the Arizal, this
informs us that Lavan agreed to give Yaakov the Targum
Onkelos, an Aramaic interpretation of the entire Torah. “But
Yaakov called it Galeid,” because he had good reason to
mistrust Lavan. As we learn from Rashi (Bereishis 41, 12):
"artsY BRa PRY Dywan oraR’—cursed are the wicked,
for their good deeds are not complete.” Therefore, Yaakov
suspected that Lavan’s true intent was to remove the letter
“aleph” of 7"nx by replacing it with its Aramaic translation
7"m, which does not have an “aleph.”
Haggadah’sassertion thatan “An Arami schemed to destroy
»"ax (my father).” Lavan the Arami planned to eliminate the

This explains the

'R leading the 2. Therefore, Yaakov countered by calling the
mound of stones 1"y7a—alluding to the first passuk of Krias
Shema containing 2" letters and the word =2"'nx with the all-
important “aleph.” Thus, Yaakov Avinu established an iron
curtain separating Lavan from Yisrael.
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