
 rvv sdb ktrah oa ijhu - (c-yh)ckv kg junv rhcdvk
    thu :h"aruh,ufhkv kfa tuv gush vbv /sjt ckc sjt ahtf 'ktrah oa ij

'u,kuzk sjt ohsdb,n cur hp kg ov ukt hba /wckwcu wjunwc ohhuk, ostv ka uh,ukugpu
iuakfu 'racv hbhgc huk, ckv ,uut, 'uhbpk vtrbv cuyv ,t ostk uk vrun sjt kfu
,uagk ostk uk vrunv thvu 'wsnuj ckvu vtur ihgvw (v"v t"p ,ufrc hnkaurh) k"zj
okugc tuv ostv ka u,hkf, rehga uh,ughshc ohhuk, uhbhga kfav vbua /v,snjf
vz hf 'ihgk vtrbv cuyv rjt lkuvaf ostk uk tuv kusd sxpva ihcnv tuvu 'iuhkgv

yv,uagku ubumr ,t aucfk ostk uk vrun if kgu 'iuhkgv okugc u,kjb ,t grdh cu
ohfuz okuf iht 'ckv hbhgk vfuz ost kfa sugc okut /,uhjmbk vfznv cuyv ,t
ovk ihta ohgarvu 'wohna ,trhwcu wvbuntwvc huk, kfav hbhg hf 'kfav hbhgk
eru /ckv ,mgc er ohhuk, ovh,ufhkv kf if kgu 'kkf vc ohrhfn obht vbuntv

/ckca ,ubumrv ,t osh kg aucfk ohfuzu 'kfa hbhgk ohfuz ohehsmv
ohtur (h-sk vcr ,hatrc) arsncu ohgarvk ohehsmv ihc kscvv rehg uvz    
ohgarv 'wuck kt wv rnthuww :k"zu 'l"b,v ,utrenn ohrcsv ,t ujhfuv rcf k"zja
'(tn 'zf ,hatrc) wuckc uag rnthuw '(t 'sh ohkv,) wuckc kcb rntw 'ichk ,uarc iv
ohehsmv kct '(u 'u r,xt) wuckc inv rnthuw '(yf 'ch t-ohfkn) wuckc ogcrh rnthuw
uck kt sus rnthuw '(dh 't t-ktuna) wvck kg ,rcsn thv vbjuw i,uarc ichk
w;hxut tk uck kt wv rnthuw '(j 't kthbs) wuck kg kthbs oahuw '(t 'zf t-ktuna)
tuva garva arsnv jhfuv ukt ohrcsc /k"fg 'whdxhk ;hxut tk '(tf 'j ,hatrc)
,ugmntc ubhhv wuckcw uh,ubumr ,t tycn uh,ubumrk ruen tuv ckvu uck ,uarc

vank ohekt vag rat kf ,t van i,j ihsn ivf ur,h gnahu
 /// ohrmnn ktrah ,t wv thmuv hf ung ktrahku(t-jh)ihbgc - 

ohnjrv ,snc ,ubbuc,v
    t/k"fg '"ekng ,njknu ';ux oh ,ghre 'tcu gna vguna vn 'ur,h gnahu" :h"ar

/trec ch,fs unf ',"hav vag rat kf gna ur,hs 'h"ar ,buufa 'oharpnv urthcu
;ux oh ,ghre rjt uhafg teuss h"ar c,f z"g 'rhhd,vk tc uhafg teus gusn f"t
uvns 'rtck ahu obnt /rhhd,vku tck uk orda uvza 'rhhd,vk tc ekng ,njknu
kkfk uagba ohxhbv kf rtan r,uh ekng ,njknu ;ux oh ,ghre ka ihbgv ksud
'uhkg oaur vag ukt teus gusn /wufu ,ufn ragv 'rtcu 'inv ,shrh iudf 'ktrah
rat" trev ,khj,c ch,fs rhgvk ah sugu ?vbhfav hpbf ,j, tcku rhhd,vk tca
wv thmuv hf" ch,f trev ;uxcu /ihsv ,sn ka iuak tuv ohekt iuaku /"ohekt vag
?ohnjr iuakk ihs iuakn trev vbha gusn c"mu 'ohnjr ka iuak tuv wv iuaku /"wudu

ktrah kkf rat ohrcs wc uhv ekng ,njknu ;ux oh ,ghre vbvs 'rtck vtrbu    
k"zj urnta vn gush ;ux oh ,ghre hcds /kkf ohutr uhv tk ihsv ,sn smn
hscug ukkvu vrz vsucg hscug ukkv" :v"cevk ohrnutu ohdryen uhv ohftknva

ut wuck ktw rntb uc 'ckv iumr kg kfav iumr ,t rhcdnv ehsmv if tk 'ckv
,nfxn kfav ihta uck kt ohrcsnv ovu 'kfav smn tuv uhrcs hf wuck kgw

u /uhubumrk ,hhmh tka uck ,t vumn od  if kgu ung j,p ohrcsv ukt rutkuuuubbbbhhhhccccrrrr
    gggg""""hhhhzzzz    kkkk""""jjjjnnnnrrrrvvvv,twwwwoooohhhhrrrraaaahhhh    ,,,,kkkkhhhhxxxxnnnnwwww    uuuurrrrppppxxxx    vsucgv aruau ,ushxjv suxhw :k"vzc 

.pj ot 'rnukf /wunkugc u,cuj vn ostv kmt ,nt,hu rrc,ha 'tuv vnhn,v
,t ohbuufn kfav hbhg 'kfav hbhgc an,avk uhkg kyun vsucgcu ,ushxjc ostv
'uck ,urhra rjt ,fkk ostk uk ruxta rhfn osh kgu 'unkugc u,cuj kt ostv

/vhumrv vsucgv hbst kg ufrs ,t k,ua 'kfav hbhg ,ucegc ,fkk rjucv eru
vru,v ,kcek vbfvf ktrahc v,hva ,usjtv ,t tyck h"ar vmraf v,gu    
rjt ohrmn ,phsr ,usut cu,fv rchsaf (h 'sh) khgku 'wsjt ckc sjt ahtfw :rnt
'wsjt ahtf sjt ckcw lphvc rnt oa okut ',usjtc vz vhva if od h"arp ktrah
kf ihc hf 'wkfawv ,bhjc kg vrun wahtwa k"hu ?,ubuakv rushxc h"ar vbha vnku
,t kcek umr ktrahaf vbvu /ahtc tkt wkfawv ,uthmn tmn, tk ohturcv
uhv tk ,tz tknkt hf 'ckv kg junv ,t urhcdva vzn vtmu,f vz vhv vru,v
'ckv ,uut,c ojkhvk hauev hbpn vkcek ,unutv r,h ucrhxa hpfu 'vru,c ohmpj
vtrhk ,ucckv od ufpv,b vru,v ,kcek ohfxv wahtwv ,bhjca rjt eru
vhv ohhrmnv kmt okut 'wckwvk wahtwv ,t ohsevk ah rhpa lfku 'wv ,t vcvtku
ktrah ,t chavk vmr ckv hf 'ckv iumr lu,n sjt,vk urrug,b vkhj,n 'lphvc
v"cev sh,g hf ihcvk kfav hbhgc ucaj,v tk kkfu 'cua ovc scgavku vnhhrmn
,ucckv uacf wsjt ckcw uhva rjt eru 'ohrmnc ovn grpa lrsf ovn grphvk
/ckv ,bhjck kyc,b kfav ,bhjc hf 'wsjt ahtw ,bhjc od vagbu ',ujunv ,t od

/ckv kg junv ,t rhcdva wt ukhpt ovc vhv tka ohhrmnvk tuv kusd htbdu
,njkn hcd ifu /;ux oh ,ghrek ,ufzk ohutr uhv tk ktrah kkfu '"vrz vsucg
ktrah kkfa ouan vhv ktrah kkf og ojkvk ekng utca vchxv 'ekng
'vz vbunt iurxj smnu '"iht ot ubcrec wv ahv" uktau ,"havc vbuntc uep,xb
ohnjrv ,sna ufz ktrah kkfa ur,h vtr n"nu /ong ojkvk ekng jka ,"hav
vtrafu /ekng ,njkn ujmba ufz odu ';ux oh ,ghrek ufzu /ihsv ,sn kg rcd,v
ohnjrv ,sn ksud rhfn sjt ihta inz kfa /vbhfav hpbf ,j, tck rrug,v 'vz
vbe, uk iht ,urhcg vagh ot hrva ',"hav ,sucgn athh,ha vchx uvz ,"hav ka
kg rcg sjt ot ukhptu 'ohnjr tkn ,"hava iuhf kct /ihsv ,sn smn kkf
/,"hav ,t sucgk ghhxha vchx uvz 'u,cua, kcek uhkg ojrn ,"hav ,urhcg
vjhkxv omga - "tru, ignk vjhkxv lng hf" trev ,buuf uvza oharpnv urthcu
rcg sjt ot vkhjnu vue, ihta inz kfa /ohna trh tvha rzgu guhxk vchx tuv
tuv ,"hava iuhfa trev rnt z"gu /wv ,t sucgkn athh,h tuv hrv ',urhcg kg

/u,ut sucgkn athh,h tku ,"hav ,t trha vchx uvzu 'ohnjr tknu jkuxv
'wv iuakc ohhxu 'ihs iuak tuva ohekt iuakc trev khj,v gusn ogyv uvzu     
ihsv ,sna ekng ,njknu ;ux oh ,ghrec vtr ur,ha /ohnjr ka iuak tuva
'kkf ohutr uhv tka odv x"hrek ufz ktrah kkf n"nu 'ohnjrv ,sn kg rcd,v

/,"havc vbuntc uepx,ba odv 'ekng ,njkn ujmb odu

"vjnac vjna ihcrgn iht"  - Our Mishnah says one may not get married on Chol Hamoed because it’s a simcha for him. The Gemara gives
a few explanations. The first one is because "vjnac vjna ihcrgn iht". Since it is a mitzvah to be jnan on y"uh, we want his simcha to be
exclusively about the Yom Tov & not mixed with another reason for simcha. Tosfos [rxns v"s :zn ,ucu,f] brings our Gemara & says the ihs
of "vjnac vjna ihcrgn iht" is a cu,fv ,rhzd. On our daf, though,  [hpk]wxu,  says it’s a "vrund vars". Tosfos adds that ",me vtrb ogyu",
that this is similar to ,ukhcj ,ukhcj ,umn ihaug iht. Just like one needs to have his heart free [hubp] to perform the mitzvah at hand, so too by
simcha one must be free from other simchos to properly be jnan with the simcha at hand now. 
    Rav Moshe zt”l [ype t"j j"ut n"dt] asks why doesn’t our Gemara also bring the reason of ,ukhcj ihaug iht? Furthermore, even though it
is only a ibcrs, why does Tosfos only use ,ukhcj as a kan  but not say it is also this issur? He answers that one is oiver ,ukhcj when each
mitzvah has its own vagn & while I’m doing the vagn of one mitzvah I incorporate another mitzvah, something I would only do if I was in a
rush or very busy. By completing both mitzvos in one vagn it seems like it’s a burden to me & I’m rushing to complete it. This is assur. For
example, if I make aushe & z"nvrc on the same xuf, this is ,ukhcj [:ce ohjxp ihhg]. If, however, one can do one vagn that he is chhujn to do
because of 2 mitzvos, that is fine. Like by us, the i,j will be chhujn in simcha for 2 reasons (vbu,j 'dj ) but will be able to be hubp & be vjnac
for both reasons because it’s the same vagn of simcha & he won’t be oiver ,ukhcj. This is why it isn’t mentioned in our Gemara & Tosfos says it’s
only similar. Because here the Torah wanted us to be vjnac only with the dj, & even though if his simcha would be for his wedding also, it
wouldn’t normally be a iurxj of ,ukhcj because it’s not visible that he’s vjnac for 2 reasons, here it is a iurxj. So, since this isn’t an exact case
of being oiver, ,ukhcj it is not mentioned.                                                                                                         

                                                                                                                                                                                                              

R’ Baruch Mordechai Ezrachi shlit’a (Birkas Mordechai) would say:
     “wof,t khmv rat wv lurcw - Chazal say that Yisro was the first to offer a beracha. Why is the Shirah not counted? Shirah is
a spontaneous response at the experience of a miracle. Beracha is a response to a recognition of Hakaras Hatov. Until this
point, no one was clear headed enough to recognize Hakaras Hatov, or to spontaneously offer the words Baruch Hashem!”

A Wise Man would say: “If all you do is judge people, you have no time to love them.”        
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j"cp s"uh t"nr (2) s"b s"uh rpux c,f ,"ua (1)

Mazel Tov to Yanky & ShiffyMazel Tov to Yanky & ShiffyMazel Tov to Yanky & ShiffyMazel Tov to Yanky & Shiffy
Safrin on the marriage of ChayieSafrin on the marriage of ChayieSafrin on the marriage of ChayieSafrin on the marriage of Chayie

Safrin & Shuey Dachs, son ofSafrin & Shuey Dachs, son ofSafrin & Shuey Dachs, son ofSafrin & Shuey Dachs, son of
Shimon & Chany Dachs. MayShimon & Chany Dachs. MayShimon & Chany Dachs. MayShimon & Chany Dachs. May
the young couple be zoche tothe young couple be zoche tothe young couple be zoche tothe young couple be zoche to

build a bayis ne’eman B’Yisroel.build a bayis ne’eman B’Yisroel.build a bayis ne’eman B’Yisroel.build a bayis ne’eman B’Yisroel.

10:31 - t"rdv q vkhp, inz ;ux | 9:42 - t"rdv q gna ,thre inz | 9:06 - t"n q gna ,thre inz | 4:42 - ,ca ,urb ,eksv
12:38 - vkusd vjbn ,khp,k inz | 5:01 - asue ,ca vnjv ,ghea | 5:51 - ohcfufv ,tm e"amun | 6:13 - o, ubhcrkqf"vtm
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (26). Separation of Meat and Dairy. 
Stove Top Burners. We’ve been discussing parts of the kitchen
and kitchen-ware that require or do not need to be separate for
meat and dairy. We continue here with the stove-top area where
there are “burners” [heavy black metal racks that hold the pots
over the fire] which are used for both meat and dairy pots.
Two Stoves. Some people have the luxury of separate stoves [or
“stove-tops” without the stoves which are built into the counter
top]. This obviously saves certain problems from occurring, and
was already recommended by the Ksav Sofer in his time (1).
Some people who cannot afford such a luxury, or have no space
for two stove-tops, often have one big one for meat and a small
one for dairy use, which in many households is enough.
One Stove. The rest of us do indeed have one stove-top that
serves for both meat and dairy. When one cooks one type on the
stove-top, even if it is covered, pots of the other type, no matter
full or empty, cooking or just sitting there, should be removed. If
it isn’t, it can lead to touching, steam, or splashes that can go
from one to the other, which certainly should be avoided. If one
did so and and has reason to think that the above might have
happened, he must consult a Rav. 
Designating Burners. Usually, nowadays, stove-tops have four
fires to cook on, with one burner on each. One should designate
two of the burners - one front and one back - for meat and the
other two for dairy. This does not mean that one cannot ever
have three meat pots on the stove together at the same time,

      

because when needed, one can use the other type burner if they
are clean. However, this designation does help to avoid certain
questions and shailos from arising and does satisfy a minority
opinion in this area. To understand this in more detail we must
explain one of the Kashrus rules regarding transfer of taste.
Transfer of Taste. Among the laws of taste transfer, the RM’A
(2) writes: “A taste does not travel from one vessel to another
vessel without the aid of liquid in between.” This means that if
two hot pots touch and the place of connection was clean and
dry, taste will not travel from one to the other. Similarly, if one
put a meat pot onto a grate that was designated for milk and both
were clean and dry, no taste travels and the pot(s) and grate are
not affected. However, since there is a minority opinion that taste
can travel in this case, the RM’A rules that we should not let
them touch, but if they do, they don’t need to be kashered.
Application to Our Stove Tops. Technically, burners [grates]
do not become meaty or dairy at all, according to the above rule,
since the place of connection is usually clean and dry. However,
the designation of burners to be separate when possible is needed
for two reasons: 1) We try to fulfill the minority opinion. 2)
Sometimes the place of connection might not be clean and dry.
Also, spills might have occurred to make them meaty or milky.
Therefore, we designate two for each type. When necessary (i.e.
a need to cook three meaty pots together), we “cross the line” if
they are clean and dry as explained above, and for other reasons
that will IY”H be explained next week.



    What is the lesson to be taken from Tu B’Shvat, the Rosh Hashana of trees, which we celebrated last week? Well, how does
a tree grow in the first place? We know a seed must be placed in the ground, and only when it completely disintegrates and
there is nothing left does it leave a coded message in the ground. This imprinted message begins to sprout roots. The roots then
push through the soil, and a tree is born. Man, too, is like a tree in the fact that true growth only takes place when one is
completely mevatel himself. When one nullifies his will to the will of Hashem, only at that point does true growth take root.
    As long as a person is filled with himself, his way, his ideas ... he cannot really become one with Hashem. He is too inflated
with his own sense of self, making it difficult for him to grow. There are two parts to a person’s sense of self. There is the I, and
there is the ME. The I is called ANOCHI. The Anochiyus of a person is his ego. It is the part of him that makes him feel like he
is the boss. He is in charge, and he knows best. The ME is called ANI, which means “My destination.” My AHN, the place I
really wish to get to. My dreams, my goals, my aspirations. That is the real me. So, the way to achieve great spiritual heights in
this world is to let go of the Anochi and get in touch with the Ani. The only Anochi in this world is the one that we heard as we
stood at Har Sinai. Hashem Himself said these words so that every single one of us would hear the message loud and clear,
“ANOCHI HASHEM ELOKECHA” - I am Hashem, the only ANOCHI in this world. I am the Boss, I am in charge. The way
to become connected to Hashem is to attach our anochiyus to Him. In Pirkei Avos, it says, “Batel Ritzoncha M’pnei Ritzono” - 
Nullify your will to the will of Hashem. Your Anochi is not really who you are. Your Anochi must become part of the only real
ANOCHI in the world. So who are you? You are the great person you aspire to be. You are the person striving towards a great
destination and a greater goal. The only way to get there is by acquiring the middah of humility. Only then can one become a
true eved Hashem, just as the tree only begins to grow when it is totally disintegrated, with nothing left of the seed at all.

    The Torah discusses at length Yisro’s contribution and sage advice to Moshe Rabbeinu, on how to set up the judiciary
system in Klal Yisroel. The Ohr HaChayim Hakadosh asks: why was Yisro zoche to this honor? He answers that Hashem
wanted to impart an everlasting message to Klal Yisroel. Chazal say, “Chochma Bagoyim Ta’amin.” There may exist a wise
or even genius individual amongst the nations of the world, and we can learn from their wisdom. They may have scientists,
inventors, professors, five-star generals, etc. Yet, their knowledge alone isn’t enough for them to deserve the Torah or to join
the am hanivchar. Rather, Hashem chose us out of his infinite kindness and immense love for our Avos Hakedoshim.
    Perhaps we can add an insight to this profound machshava. There is a difference between Yisro’s instructions and Moshe’s
execution of them. Yisro said,  rcsv kf vhvu""kusdv  - any big case will be brought to Moshe. Moshe Rabbeinu, however, told
his people,  rcs"vaev"  - any difficult case will be brought, whether it involves a pruta, a minor coin, or a significant amount.
The Netziv zt”l explains that the non-Jewish and Jewish outlooks differ greatly in perspective and sensitivity. The non-Jew’s
standard would only warrant the Chief Justice’s (Moshe) involvement if a huge amount is at stake. While a Yid knows that
each din Torah, no matter how small the amount in question, is to be taken seriously, with the upmost diligence and scrutiny.
    So although, as pointed out earlier, wisdom can be found amongst the gentiles, such alacrity and dikduk to the dvar Hashem
is exclusive to us, the Jewish Nation. This is what makes us the am hanivchar. This is why Hashem chose us - and not them.
    Additionally, after Yisro gave his guidance, the parsha concludes "van gnahu" - Moshe Rabbeinu listened carefully, heard
his words, and implemented the changes. The unbelievable humility demonstrated by our leader, unlike the typical
haughtiness of world rulers, is also something to emulate and helps us realize how special we are. .rtc sjt hud ktrah lngf hn!                         

                                                                                                                                                                                                              

 kg cah hbst ,t vtrtu
 /// tabu or txf(t-u whgah)

 lh,tmuv rat lhekt wv hfbt
 /// ohscg ,hcn ohrmn .rtn(c-f)

iuthch vaev rcsv ,t ,g kfc ogv ,t uypau
 /// ov uyupah iyev rcsv kfu van kt(uf-jh)

 lhrgac rat lrdu l,nvcu l,ntu lscg l,cu lbcu v,t vftkn kf vag, tk lhekt wvk ,ca hghcav ouhu(h-f)

     Back in the old country, the sole mode of transportation was the horse and buggy. If someone needed to travel, he
would hire a wagon and porter. There was once a Jewish porter who transported people and packages from one town to the
next with his trusty horse and wagon. He was amiable and pleasant and always made it back home by week’s end. One
Friday afternoon, however, our porter friend was delayed in returning home in time for Shabbos. To his deep regret and
chagrin, when he finally reached his home, the stars were already out. The holy Shabbos had arrived. He was mortified.
    With a contrite heart, he approached the local rabbi in the synagogue asking for a penance for the sin of traveling on
Shabbos. Upon seeing the porter’s sincerity, the rabbi prescribed that he should bring a pound of candles to the synagogue
before the next Shabbos in order to give special honor to the holy day by making it bright in the synagogue. 
    In the synagogue at the time, was a young student of the holy Baal Shem Tov zt”l named Yechiel Michel. He was quite
a renowned Torah scholar and the people in the town were in awe of his spiritual prowess. When he heard the rabbi’s
prescribed penance, he silently questioned how a mere pound of candles could atone for desecrating the Shabbos. 
    The following Friday the porter brought a pound of candles into the synagogue and set them up near his seat and all
around the Bimah. Suddenly, the synagogue door burst open and a dog rushed in and knocked over the tray of candles. All
his efforts went to waste. Brokenhearted, the porter reported the scene to the local rabbi telling him that his effort to
achieve atonement had not found favor in the Almighty’s eyes. 
     “Pay no heed,” instructed the rabbi wisely. “Bring another pound next week.” The porter dutifully complied as per the
rabbi’s orders. When the next Friday afternoon came around, the porter set up his candles again. But this time, they burned
down so quickly that they all extinguished way before Shabbos even started. 
    He once again tearfully came to the rabbi saying, “The Almighty doesn’t want my atonement.” 
    “Pay no heed to what was,” consoled the rabbi, “bring another pound next week.” The man was skeptical. 
     Next Friday, he brought the candles as prescribed and lit them with great care. Suddenly, an unusually strong wind
came and blew them out just as the holy Shabbos arrived. The porter broke down in heaving cries.
    The rabbi, knowing the greatness of the young student Yechiel Michel, suspected that the porter’s predicament was
most likely due to the scholar’s displeasure with his prescribed atonement, as well as his his unusual influence on High. 
    “Go to the Baal Shem Tov in the city of Mezibuzh and tell him your story,” advised the rabbi to the porter. 
    The porter set out immediately for Mezibuzh, which was only a few hours away. The Baal Shem Tov listened to his tale
of woe and said, “The atonement your rabbi prescribed is fitting. This week bring another pound of candles and all will be
well. But first deliver this letter to my student Yechiel Michel who resides in your town.” Smiling now and with an
unburdened heart, the porter set out for home, first stopping to deliver the Baal Shem Tov’s letter. 
    The letter was an invitation for Yechiel Michel to join the Baal Shem Tov for the coming Shabbos. In eager anticipation,
Yechiel Michel set out for nearby Mezibuzh on Wednesday morning. To his dismay, however, he kept losing his way. He
was forced to stop a number of times and it was nearly sunset on Friday afternoon when he finally appeared before the
Baal Shem Tov. Meanwhile, without Yechiel Michel there, the porter’s candles burned brightly back home. The
synagogue was graced with an extra measure of light and it was quite an honor for the day of Shabbos. 
     “You almost didn’t make it here,” said the Baal Shem Tov to Yechiel Michel. “It was through my prayers and
intervention that you were saved from desecrating the Shabbos. I wanted you to know that when a Jew is forced to
transgress and is sincerely anguished over the fact with a contrite heart, a pound of candles is sufficient for his atonement.”  
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 /// ohekt vag rat kf ,t van i,j ihsn ivf ur,h gnahu(t-jh)

llllyyyynnnn: A crowd gathered to hear the news. Chaim Gold won the
lottery! Yossel rejoiced, as Berel cried. Shmiel danced, while
Chaya stared in disbelief. Meanwhile, Yankel wrote quick and
fast notes, writing feverishly. An onlooker stopped and asked,
“What’s all this? Why do you all care in such different ways?”
    “They all know Chaim Gold,” Yankel explained. “Yossel
and Shmiel are good friends and look forward to sharing his
good fortune with him. Shmiel is really happy because he
knows that Chaim was depressed after his wife passed away.”
   “But what about the guy who is crying?” asked the onlooker.
    “Berel used to buy lottery tickets with Chaim and split the
prizes 50-50. They didn’t win too much so he stopped buying
two weeks ago. He’s crying because he regrets the move.”
   “And the woman who looks like she’s in disbelief?”
 

   “That’s Chaya. She’s the one who told Chaim that he would
never amount to anything, a worthless bum, and she would
never marry him. I guess he’s worth something after all.”
    “One bit of news brings on such an array of differences,”
noted the onlooker. “But how do you know all of this and
what were you writing?” “Me?” said Yankel, “I’m Yankel,
I’m a Schnorrer. I know everything, it’s my business. I need
to update my notes, I got a few new customers out of this deal
- especially one recently wealthy Chaim Gold!”
llllyyyynnnnpppp: R’ Yosef Leib Nindick zt”l explains that each nation
heard about Krias Yam Suf, each with its own perspective.
Edom was astonished. Moav was in fear. Canaan shuddered.
Amalek attacked. Only Yisro used the power of hearing in a
positive, proactive manner. Only he chose to hear the news and
use it to better himself. That is the Torah-way of listening to the
news - using that which we hear in order to better ourselves.

    In this week’s Haftorah, Yeshaya HaNavi discusses his
vision of the “Merkava” - the holy chariot, and how he
perceived Hashem sitting on a throne surrounded by angels.
Interestingly, Yechezkel HaNavi had a parallel vision which
he recounts in another place in Tanach, but while both
visions were indeed similar, in Yechezkel’s vision, he
referred to Hashem using the “stronger” name of Hashem,
"ohekt", while Yeshaya HaNavi referred to the Almighty
using the more common term "wv". What was the difference?
   The Vilna Gaon, R’ Eliyahu Kramer zt”l (Aderes
Eliyahu) insightfully explains that as opposed to a person
coming from a random village, in the capital city, a person
does not need to bring proof that he has seen the King since it

is common to see him there. Similarly, a Navi who is standing
in Eretz Yisroel need not bring proof that he received a
prophecy since it is the “home country” of Hashem, and it is
common for a Navi to receive prophecies there. The burden
of proof does indeed rest on a Navi’s shoulders when he
claims to have received a prophecy outside of Eretz Yisroel.
   Although the two Neviim, Yeshaya and Yechezkel, shared
similar visions, the difference was that Yeshaya had the
vision while standing in Eretz Yisroel while Yechezkel’s
experience took place on foreign soil. Therefore, Yechezkel
used the “stronger” name in order to “prove” that he had
indeed seen the vision, whereas Yeshaya used the more
commonly used name, since there was no need for proof.
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