SHIURIM on CHUMASH

Rabbi Yisroel Reisman’s Weekly Chumash Shiurim
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Rabbi Reisman — Parshas Shmini 5782
1 — Topic — A beautiful lesson from (3938 ,27%).

As we prepare for Shabbos Parshas Shmini which is also Parshas Parah as well as Shabbos
Mevarchim for Chodesh Nissan which is almost upon us. Of course anytime we Bentch Rosh
Chodesh Nissan it is a reminder to strengthen our saying of Tachanun because we will fall under
the prohibition of saying Tachanun for a month according to our Minhag, and since we will have
an Issur coming upon us, while we have the Heter still to say Tachanun we should be extra careful
to say it with the proper Kavana.

Let us turn to this week’s Parsha Parshas Shmini and I would like to share with you a beautiful
thought. Probably the most famous line in the Parsha is as is found in 10:3 (793X ,272). Aharon
being silent in the face of an awful tragedy where two great children die very suddenly.

We find in Rashi (M12°77 1y 7m°niw ,22p 10w 7m1). The Schar that he got for his silence was that he
had a Nevua given to him alone, just him. (1 ™nw nwao 1727 12 7mRw). When did this Nevua
come? The Ramban at the beginning of Acharei Mos tells us that it was told to Aharon ( P77 2172
annn?). The next day after Aharon lost his sons he got this Nevua and the Ramban explains that
the day that the sons died he was an Onein and (M2Xy 7INA 7MW WTPT MA PRI ,A°7 13I8 31212 7).
The Shechina is not Shoreh on somebody at a moment of tragedy and sadness, so it was the next
morning.

Still we are amazed that Aharon Hakohen the next day after he lost two such sons could be
Mekabeil Nevua if the Shechina is not Shoreh only Mitoch Simcha. The great Elisha Hanavi when
he got upset at the Aveiros of the Melech Yisrael it says as can be found in Melachim II 3:15 (-np
1337 °7). They had to bring somebody to cheer him up because you have to be B’simcha to get
Nevua. Aharon the day after was apparently enough B’simcha that he could get Nevua. Halo Davar
Hu!

This brings to mind a Vort from Rav Simcha (Avrohom HaKohen) Sheps Zichrono Livracha one
of the Rosh Yeshiva here in Torah Vodaath who said the following. He said what is the Inyan of
the connection of the Nevua to Aharon not to drink wine, how is that Middah K’negged Middah
for his (193X ,077), for Aharon being quiet? It is very interesting that Punkt that Nevua should come
as a Schar. Rav Sheps explained it as follows. He said that the nature of a person is that when a
person has problems the problems take hold of him. The Aveilos, the sadness whether the Aveilos
literally or any difficulty takes over. I remember seeing by the expression by the Steipler in the
Chayei Olam that whatever degree of Tzarah a person has a person gets totally absorbed in his



problems. The nature of a person is that drinking wine is something that people do to forget their
difficulties, to forget their Tzarah.

Aharon HaKohen had a terrible Tzarah, the loss not only of two sons but two absolutely great
children. His Gadlus of (19X ,07%) is not just being quiet but he was in control of his feelings. His
Tzar and Aveilus didn’t fill him up. He felt the pain, he felt the Aveilus and he was saddened but
it didn’t fill him. He was in control. He was able to get Nevua even though the Shechina is only
Sheru’ya Mitoch Simcha because he had that aspect, that inner strength, that self-control. So
therefore, says Rav Sheps it is very appropriate the Nevua that came to him was a Nevua not to
drink wine. People drink wine for many reasons, but the only constructive reason to drink wine is
when a person has terrible Tzaros and he drinks to forget his difficulties. Aharon HaKohen taught
that a person is capable of separating his feelings by being able to go on and put his feelings aside.

This lesson is a very important lesson. While we may not be on the level of Aharon HaKohen and
G-d forbid, heaven forbid someone would have this type of Tzarah he couldn’t put it aside. But
our challenge is with lessor Tzaros, difficulties and challenges with things that disturb us on a
smaller level and at least there we could try to learn a lesson from Aharon HaKohen.

Rav Schwab puts it this way. A Malach can only do one Shlichus at a time, can only focus on one
thing at a time. A human being has to be able to focus on more than one thing at a time. When a
human being is upset about one thing, it shouldn’t fill him up and make him upset about everything.

The way I like to put it is that you have to have a big back pocket. You have to sometimes be able
to take a challenge, a difficulty, something that upsets you and put it in your back pocket. Put it
away for a little while. Go out among people and be Ish Bain Anashim, and behave the way you
should behave. Nobody likes a complainer, people who are always upset. You need that big back
pocket to put it aside. That is the strength of the personality of Aharon HaKohen, the lesson of
(77 ,07). To be able to separate things in order to live a life to its fullest and not let a challenge
in life overcome the person.

2 — Topic — A Yesod in the Nevua of Moshe Rabbeinu

We find also in this week’s Parsha a Machlokes between Moshe and Aharon. Moshe Rabbeinu
held that an Onein should eat the meat of the Chattas Rosh Chodesh and Aharon HaKohen

we are used to Machlokes of Tannain and Amoraim this was Moshe and Aharon having dispute.

As Rashi says Aharon argued, but it is logical that Im Shamanu B’kadshei Sha’a Ain Lecha
L’hakeil B’kodshei Doros. He said there is a logical reason to make a distinction between a one-
time Korban which we are commanded to eat and a monthly Korban which we should not be
eating. (1°°¥2 20" ,AWh ynw). Moshe Rabbeinu agreed.

There is a thought in the Sefer Torahs Ha’ohel which is also a Yesod of the Meshech Chochmo.
They say that since the Torah was given to Klal Yisrael through Moshe Rabbeinu, Moshe Rabbeinu
had no permission to say any Chiddushim with his own Sevara. Whatever came out of the mouth
of Moshe was Halacha L’moshe MiSinai, it was something given to Moshe Rabbeinu directly. If



there was a new Shaila we find throughout Chumash that Moshe Rabbeinu doesn’t answer, he asks
the Ribbono Shel Olam.

We find by the Mekaleil the Posuk says in Bamidbar 15:34 (nw/n2 ,ink ar°3°1) that they put him in
jail, (2 atpy>-nn b X9 93) so that G-d would tell them what to do. We find this by the daughters
of Tzelafchad that Moshe didn’t Pasken based on Sevara. This can be found in Bamidbar 27:5
(M7 397 Juswn-nR nwh 27p7). Why didn’t Moshe Rabbeinu Pasken based on Sevara? Because
Moshe Rabbeinu had to have the integrity that everything that came out of his mouth was directly
from HKB”H and nothing else.

The Gemara (In Yevamos 62a top of the Amud) does say that (W07 7% TP 29927 WY R9INT).
There were three things that Moshe Rabbeinu did on his own but the exception proves the rule.
There were three occasions where he had a reason to do something special, something unique. But
the point is that he didn’t routinely do that. Anybody who sits and learns says a Sevara all the time.
That is the way we learn. We learn by thinking and applying ourselves. Moshe Rabbeinu while he
no doubt in hs mind applied Sevaros, he was careful to say things to Klal Yisrael only that they
heard from Sinai.

With this, the Meshech Chochmo answers a Navi Kasha. We find in Nach that after Moshe
Rabbeinu died that during the Aveilos of Moshe Rabbeinu 300 Dinim were forgotten. (Ed. Note:
Look at the Gemara in Temurah 16a). Chazal say that Yehoshua was not told an answer and
somebody Osniel who was the next Shofeit he answered the 300 Shailos with his Pilpul. Why
didn’t Yehoshua answer some of them through Pilpul?

Says the Meshech Chochmo this is because Yehoshua was a continuation of Moshe so the same
way in Chumash it says (1hR? 7¢/h-28 ,777 1277) so too in Sefer Yehoshua it says (-28 7177 8%
ThARY AYh NYn ,1M-12 vEin?). Because the Dinim were given through him. Mimeila, he was not
allowed, he didn’t have the right to be Masbir Davar B’pilpulo. This is a Yesod in the Nevua of
Moshe Rabbeinu and it explains that Aharon was Mechadeish Al Pi Sevara and Moshe was
Maskim. Moshe Rabbeinu did not have the right to be Mechadeish a Halacha Al Pi Sevara.

3 — Topic — Rav Chaim Kanievsky Zatzal

All of Klal Yisrael is thinking about the Aveilos of the Sar Shel Torah, the Sar Hatorah of our
generation. Somebody great on the level of previous generations Rabbi Chaim Kanievsky a most
incredible Malach among men. A Malach among human beings. During the numerous times that
I have had the occasion to speak about Rav Chaim in different settings, I think what came to mind
is what is the most significant takeaway is the fact that I am thousands of miles away from Rav
Chaim and yet there were a number of occasions where I heard that Rav Chaim said this or that
and I changed my behavior based on that.

What comes to mind very specifically is that I once heard that it was publicized that Rav Chaim
once said to somebody that L’asid Lavo in the Yom Hadin you will understand that there were
certain Nisyonos that you had in this world, certain Aveiros that you may have done or certain
Mitzvos that you didn’t do but when they are going to ask you why didn’t you wash for Melave
Malka you will have no answer as it is just a laziness.



Rav Chaim tried to push people to wash for Melave Malka as it says in Shulchan Aruch. It is a
separate Siman in Shulchan Aruch. To give the honor to Shabbos with Melave Malka. Since that
day Bli Neder I have always without exception washed for Melave Malka except of course when
it is a fast day on Motzoei Shabbos when Tisha B’av comes out. Whenever I could I wash for
Melave Malka. It is a beautiful behavior.

I once mentioned this and a good Yedid of mine who is a Rosh Yeshiva in one of the big Yeshivos
in our area said interesting I heard the same story and since then I also wash for Melave Malka.
When you hear from an Adam Gadol that something is important, you do it. Rav Chaim had the
power to push the types of Segulos that are Halacha, Hiddurim in Halacha maybe, but Halacha.
Yehi Zichro Baruch. A Gutten Shabbos to one and all!

Rabbi Reisman - Parshas Shemini 5781

The Shiur is being transcribed L’iluy Nishmas Avraham Ben Yeshayahu Halevi for his first
Yahrtzeit.

1 — Topic — A thought on the Parsha Regarding (173% ,07).

As we prepare for Shabbos Parshas Shemini. Of course the main event that happens in Parshas
Shemini is the passing of the children of Aharon Hakohen. Nadav and Avihu who both died very
tragically and Aharon Hakohen showing his greatness in the famous Posuk that is found in 10:3
(17a% ,07M). And Aharon was silent. That is what I would like to talk about today. (79g% ,092). The
example of Aharon who was silent in the face of a terrible tragedy in losing two children and not
just two children but two children that were Asid to be leaders of Klal Yisrael.

The Kasha is we understand that (19g& ,072) is a paradigm, it is the ideal. It is what is given as an
example when somebody talks about how other people Lo Aleinu suffer tragedies and deal with it
well we use (773% ,097) as the example. However, that seems to be somewhat problematic because
the Gemara says in Maseches Berachos 60b (13 lines from the bottom) ( aw> 7y77 ¥ 7722 20
72107 %Y 7121 X1w). The Gemara says the ideal of a person Rachmana Litz’lon who undergoes a
tragedy is not (9% ,07), it is not the silence. On the contrary, the Gemara says (7722 2°17) and
the Gemara brings a Posuk. The Gemara says (Fmawa wm912ph 89X). The Posuk is as is found in
Tehillim 101:1 (7 9% 77w wown) 7om'). Im Chessed Ashira V’im Mishpat Ashira ( 79°@K 7017 2K
avwR vown any). [ don’t say that we are on that level but the paradigm, the perfect example, the
Aharon Hakohen should not be (793% ,07) it should be a Shira. (F7992R 7017 2K ... WK VOWR 7O
WK wown arY). That needs an explanation.

The answer is the following. There is a difference. Rachmana Litzlon when a tragedy befalls a
person, so that person ideally should be able to sing a Shira to Hashem. Should be able to say
Baruch Hashem this is for the best and to sing the praise of Hashem. ( X172 aw> 7y77 5y 7125 20
720 %Y 712n). That is when something tragic happens to the person himself. Obviously when
something tragic happens to a different person, so you should not be singing praise for what
happened. You are not going to say my friend had a tragedy and say praise to HKB”H, sing to



HKB”H. When it is someone else’s tragedy then a person doesn’t sing praise, a person doesn’t
praise at all.

In the case of (173% ,07%1) we are talking about the greatness of one of the most perfect Yidden that
ever existed. Aharon Hakohen. We are not just looking at someone who is able to survive a tragedy
quietly. But someone who had a deeper appreciation of what it means when a tragedy happened.

In the Yeshurun journal which was published at Rav Shlomo Zalman Auerbach’s Petira, it was
published a Hesped that Rav Shlomo Zalman I believe himself had said. He talked about the
sadness of somebody passing away. Again, he is speaking on a high level, of a level of an Adam
Gadol and he says the following.

He says the sadness of death, the finality of death when a person dies, is not primarily the pain that
someone feels because he is going to miss that person. It is someone you love and it is someone
you will never see again, and there is a pain in the fact that the person is not here, the person is
gone forever. Says Rav Shlomo Zalman that is the not Tzara D’mitzva and he brings a Raya from
a Rashi (Ed. Note: in Kesubos 6b (Dibbur Hamaschil) (7a8Y) where Rashi says ( 79707 928 17 X?
TIXN IMPP2RW D"YR 71X 1IN PRY MWIT RT1Y)) that is the not Tzara D’mitzva that is Tzara D’rishus.
The fact that you are going to miss somebody that is not the depth of the meaning of the obligation,
of the Mitzva of Aveilus. The true Tzar of death is that the person who passed away is no longer
able to do Mitzvos. He is no longer in a world of accomplishment. He is no longer in a world where
he could Daven or able to perform Mitzvos.

As we know, when the Vilna Gaon died he wept and when his Talmidim asked him why he is
weeping he said I am leaving a world where for a few pennies I could be Mekayeim the Mitzva of
Tzitzis 24 hours a day, shouldn’t I weep?

Aharon Hakohen understood something that ordinary people like us will probably never reach the
level to understand. Aharon Hakohen understood when his children died that the sadness was not
sadness for him that he lost children. If it was his own personal tragedy so then it would be ( 211
7207 HY 7120 RIW awd Avan Y 7722). He saw this world as a temporary place. The tragedy is in
the inability of Kiyum Mitzva and in that he saw it as a tragedy that befell others. That befell Nadav
and Avihu. (793% ,07%). And rather than complain Kavayochel to the Ribbono Shel Olam how
could it be his beloved children could have such a tragedy before them, he had the strength to be
quiet. But the Kasha that he should have been on the level of Levareich Al Hara. No, we never say
Levareich Al Hara when something happens to somebody else. This is an understanding of ( ,077
19g%). This is a thought regarding the Parsha.

2 — Topic — Current Events

Let me continue with a thought regarding current events. Here I would like to share with you a
thought which I saw B’sheim Rav Moshe Shapiro and although he said it years ago it is very
applicable to the current state of affairs here in the United States and particularly in our state NYS.
The political upheaval that this last year has brought. On top of the disease, but worse is the
political upheaval and the insanity that is gripping not only the nation but more so the state in
which Jews live predominantly.



Chazal say that Avraham Avinu looked at this world and he saw this world and the expression that
Chazal used (Ed. Note: This is found in Beraishis 12:1 in the Medrash Rabbah the first piece.
(NP®Y7 AR %2 IR 2pnh apnn (2w W), He saw this world like a burning palace. Like a
Bira Do’lekes. Now what is the meaning of on fire? Does it mean that he saw this world as a place
of destruction? Not likely. There is a lot of construction in this world. A lot of good things. What
does it mean like a Bira Do’lekes?

Rav Moshe Shapiro explained and I will try to share with you as best I can as follows. There is
something very unique about a fire. When you look at a fire it seems as if you are seeing something
that is a constant. It is as if you are seeing something that stays the same. Obviously if you see a
building the building stays the same. It is the same building from one minute to the next. It is true
that the building is the same building. However, when you see a fire burning, you see a fireplace,
you see a fire burning on your stove or you see a match that is burning. To the eye it also looks
like something that is constant, that exists the next minute because it existed the last minute. That
is the way it is with most physical things B’olam Hazeh. However, in the case of a fire it is not
that way at all. A fire only exists as long as it has fuel to consume. Every minute it needs additional
fuel and as long as it is consuming something it continues to exist. The existence is not since it
was here a minute ago it will be here in a minute also.

People look at Olam Hazeh as a place where things have a certain stability. Things have a certain
constant. The way the world was yesterday that is the way it will be tomorrow. It certainly feels
that way. It certainly seems that way typically, that the world goes from minute to minute with an
ongoing stability.

Avraham Avinu understood that that is not true. That Olam Hazeh is a place of dynamic movement,
of a lot of change of things that take place constantly and are changing all the time. He understood
that to get from minute to minute a person has to be a Baal Madreiga, a person has to see purpose
from getting from one minute to the next minute. He saw the world K’bira Do’lekes, as a place of
change.

This comes to mind because I remember, when I was growing up it was well-known that Rav
Yaakov Kamenetzky did not like that Frum Yidden wear a Tallis out in the street among the Umos
Ha’olam. He said Yidden have to be Tzanu’a. I remember thinking that Rav Yaakov came from
Lita, he grew up in a certain place where there was a narrow mindless in the world around him and
he said Yidden don’t go out while they are wearing a Tallis in Reshus Harabim. But in America
which is a very tolerant country and is there an issue with wearing a Tallis out in the street?

Rav Moshe has a Teshuva if a Goy wants to buy a Mezuza and you tell him it is only for Jews, is
that correct? Rav Moshe writes Beshum Aiva a person is allowed, it is actually brought in Halacha
but Rav Moshe writes it in the 20" century that you can sell a Goy a Mezuza because of Aiva.
Because you don’t want to cause the Goy to have Aiva against the Jew. There too, when I read it
I was thinking Aiva, Sakana. If a Goy comes in for a Mezuza and I tell him no, that Mezuzos are
for Yidden. Is there Aiva? The world I grew up in was a world that was a world of stability, it
looked like it had stability. Actually the world lives from moment to moment. It needs to have a
Kiyum like a fire needs to have a Kiyum.



We have seen that now in the year that passed. We have no idea where the world is going, we have
no idea where the country that we are in is going. Insanity reigns. NYS just passed a budget that
allows $2 BILLION for funding to help undocumented aliens (immigrants). For people who are
not here legally. I wish they would give $2 Billion to the private schools. But no, private schools,
that goes against the constitution. And people here illegally? That doesn’t go against the
constitution? Well, we live in a different world. I don’t mean the politics of it, [ mean the reality
of it. Olam Hazeh is a place of constant change, of inconsistency.

Mishlei 28:14 (7°nn 7097 ,07% "WX). The Gemara (Gittin 55b, 8 lines from the bottom) in the Sugya
of Kamtza and Bar Kamtza says this about the Jew in Galus. (7°%0 797 ,07% "MWX). A person has
to always be afraid. What does it mean always be afraid? Chazal say (7nn 097 ,0IR MUR) is
Ruchnios. A person always has to be worried that he be worthy, the Ruchnios should be worthy of
what is going on in the world, of a Shemira, of being well taken care of.

It is well-known that there is a story of Kamtza and Bar Kamtza. What is the lesson of Kamtza and
Bar Kamtza? So all of our beloved Darshanim tell us that it has to do with the lesson of Bain Adam
L’chaveiro, being nice to people, being inclusive, speaking up. Not true. That is not the lesson. It
is a true lesson, but it is not what the Gemara says. It is for people who don’t read the Gemara.

The Gemara says ( 921 RXBPR 7992 PALER L) SPRY TN TADR QTN YMWN 25N2T ORR A7 29 MR
2oHRN 2197 RXPR). (70D 7097 ,0TR WR). How the people of that generation were confident that
the nations that controlled Eretz Yisrael would not destroy Yerushalayim. They behaved a certain
way. The story of Kamtza and Bar Kamtza is a story that teaches us (70 7797 ,0IX WK).

And so, we live now in a more difficult time than we lived two years ago, ten years ago, twenty
years ago, all my lifetime. Politically it is more difficult. Truthfully, it is very typical of the Galus
of Klal Yisrael. As a matter of fact it is still far better than any year of our Galus. The lessons of
the instability, the political instability of the world around us is a lesson of (7°»p 7797 ,QIR MWK).
Meaning that you have to be afraid of the Umos Ha’olam, but you have to be afraid that you
yourself will not be worthy. You have to work on being worthy. To be a Yid who in the Galus is
able to excel.

That is the lesson of Avraham Avinu seeing a Bira D’lukah. Olam Hazeh is a world that is always
burning. It always needs new fuel to continue. (70 7797 ,07% *IWX) means to be a better person,
to be a good person. Chazal say to be afraid of Olam Hazeh, no that is Chot’im who are afraid of
everything in Olam Hazeh. An Ehrliche Yid (7°»n 7097 ,07% WX) means that (7797) that his
Mai’sim will be worthy of the continuing day to day protection of the Ribbono Shel Olam.

And so, with that thought I leave everybody. Wishing you a Hatzlacha, a period of time until
Kabbalas Hatorah where you are Mefacheid which brings you to greater success, greater
Hatzlacha, greater Aliyah as we climb the ladder of Sefiras Ha’omer towards Zman Mattan
Toraseinu and the upcoming Shavuos. A Gutten Shabbos to one and all!



Rabbi Reisman - Parshas Shemini 5779
1 - Topic - A Kasha from Rav Chaim Shmuelevitz on (7¢h w27 ¥97) Dorash Dorash Moshe.

As we prepare for Shabbos Parshas Shemini as we head towards Chag HaPesach. I would like to
share with you three thoughts on the Parsha. The first is an extraordinary Kasha on a thought on
the Parsha that everybody knows and it seems that people don't realize there is a difficulty. We
find in the Parsha 10:16 that ( °32 ,70°R-7¥) “YoR-2¥ A%p2 ;77 73m--nwh W7 W97 ,nRYnD 1Y nR)
173X). Moshe Rabbeinu checked and found that the S'ir HaChatas, that the Rosh Chodesh Korban
was not eaten by the Bnei Aharon because they were Onanim and he got angry and said I told you
that even though you are Onanim you should be eating Korbanos today.

Chazal tell us that when someone gets angry he makes mistakes. Even someone as great as Moshe
Rabbeinu because he got angry he made a mistake. Because really they were right. On a Korban
like the Rosh Chodesh Korban they were not told to eat it despite the fact that you are Onanim. It
was only on the Yom Hamiluim Korban that they were told to eat. So for this Moshe Rabbeinu got
angry and he made a mistake. It is well known.

Freigt Rav Chaim Shmuelevitz, it is not accurate. It doesn't seem to make sense. Moshe Rabbeinu
only got angry after he decided that they made a mistake. Had Moshe Rabbeinu understood that
what they did was correct, he would not have gotten angry. So Freigt Rav Chaim Shmuelevitz
what do you mean Mitoch Sheba Li'dai Kaas Ba Lidai Ta'us, that is not accurate. That is not
correct. He came Li'dai Ta'us first and then he got angry. A Gevaldige Kasha. Why didn't we think
of that? I don't know.

Rav Chaim Shmuelevitz does not have a way to explain it Al Pi the regular Pshat. The only avenue
he has is to go with the Ohr Hachaim Hakadosh. The Ohr Hachaim Hakadosh on the Posuk ( %97
TYh wWI7) says something quite unique. He says that Moshe Rabbeinu himself was not sure if they
should eat the Korban Rosh Chodesh. (7@h v17 W97) Why did Moshe Rabbeinu ask about it? What
was he thinking? He commanded them to eat so why was he suspicious that they didn't eat it?

The answer is that Moshe Rabbeinu himself had a Safeik. Hashem had commanded him that the
Korban Hamiluim they should eat. Did that include the Rosh Chodesh Korban? So (7h 17 ¥97)
Moshe Rabbeinu went to Kler what to do. Then he found that the Bnei Aharon already burnt it.

He got angry says the Ohr Hachaim Hakadosh because they were Mor'e Halacha Lifnei Rabban.
Moshe Rabbeinu was the Mekabeil HaTorah and as long as Moshe Rabbeinu was there they should
not have Paskened on their own.

So Zagt says the Ohr Hachaim Hakadosh that Moshe Rabbeinu came Lidai Kaas on their
Paskening on their own and Ba Bichlal Ta'us, he came to the conclusion that they shouldn't have
burnt it because he had come Li'dai Kaas. So according to the Ohr Hachaim Hakadosh it is
answered.

But I have to point out that most Meforshim don't learn that way. They learn that Moshe Rabbeinu
came Li'dai Kaas on that they burnt it and then the Kasha stands. What is Pshat since he came to



Kaas he came to Ta'us. Lechora the Ta'us preceded the Kaas and the Kasha is a very strong Kasha.
That is one Kasha for your Shabbos table. I trust that somebody will come up with an answer.

2 - Topic - Rav Moshe's Kasha regarding Kiddush Hashem and punishments from Hashem.

Moshe Rabbeinu said to Aharon Hakohen as is found in 10:3 (¥7p% °2992). HKB"H has a Middah
of Kiddush Hashem that by punishing those who are close to him that creates Kiddush Hashem.
This is because the world sees that HKB"H doesn't play favorites. That somebody who deserves
to be punished gets punished. (¥7pX *29732). So we learn from here a Yesod that when HKB"H
punishes those who are close to him that is Kiddush Hashem.

Lechora, we have a similar idea in Parshas Nitzavim in Perek 29 Posuk 20 - 26 where it discusses
(713 7R 9992 ,72I037 ,N°720 NiPR L999--ORWY Cvaw Don LayY? T i9°727)). It says that when
HKB"H punishes Klal Yisrael then ( nX13 pIX? ,722 0 Ay on-%y ,0%33-72 ,3m%8). Why did
HKB"H punish them? ,33%71) .(2DaR *72% ™77 NM2-N8 125 WK 29--108)) (713 ,21730 a%7 0 1)
(o m® 098 37297, There this is presented in the Torah as a type of Kiddush Hashem that the
(7RI IR ¥22 R ,1030)) will see (722 )0 Ay n-2y). That seems to be an angle also of Kiddush
Hashem.

The Ralbag in Malachim Aleph Perek Ches writes this as a rule. The Ralbag says in his To'elesim,
when do the nations recognize G-d? They see when Jews sin they are punished and only when they
do Teshuva HKB"H tells them, so therefore, that is Kiddush Hashem. Okay so we have a Yesod
that when HKB"H punishes those that are close that is Kiddush Hashem.

However, we find the reverse as well. Rav Moshe in Darash Moshe Cheilek Bais page 108 - 109
(on the Yomim Noraim) expresses difficulty in understanding. On the one had as I just said there
are sources that when Hashem punishes that is a Kiddush Hashem.

On the other hand, we say in the Tefilla of the Yomim Noraim, (7p7¥2 w7p1 w1727 2p) that
HKB"H's Kedusha is seen when His kindness brings a Yeshuas Yisrael. We say ( anw wipn? 270’
X27). When will HKB"H's greatness be seen? (A7°wn 271 71272 nn¥’)) When HKB"H will bring
the Geulah. So the question is which is it that is the moment of Kiddush Hashem?

The Navi Yechezkel is Perek Lamed Vav Posuk 17 - 24 says that Onesh Yisrael is a Chillul
Hashem. (nixx2 19,012 apk v°o8)). When Hashem punishes Klal Yisrael (-->%7p ow-n ,37%07
PR -0v 0772 TMR32). You guys are Am Hashem. What's happening? What's going on?

So Hashem says through Yechezkel, ("W7p-ow7-ok *3 5877 n°2 ,ad "1k awn? X2). We always
say Hashem do Lemancha, (72832 W 19»?) which is the reverse. So it seems that we have two
opposite ideas that are both prevalent. That HKB"H punishing Klal Yisrael is Kiddush Hashem
and that HKB"H helping Klal Yisrael is Kiddush Hashem. It is a Mitzvah L'yasheiv to understand
the Geder. Obviously there is some sort of Geder Hadevarim and Lo Basi Ela L'ha'ir. Rav Moshe
has a Kasha so I can share the Kasha. That on the one hand (¥7p¥ °29p2) there is Kiddush Hashem
and on the other hand there is Kiddush Hashem when we tell HKB"H (11317 X% oX 7avnb qwy)
which is the Nevuah of Yechezkel that (CW7p-0w5-oX *3 (58 n°2 Wy "8 02wn7 X7). A Kasha.



So two good Kashas today. Rav Chaim Shmuelevitz's Kasha and Rav Moshe's Kasha. Gevaldige
Kashas and difficulties that we have.

3 - Topic - What is a person's Tafkid? The difficult thing or the easy thing?

Let me end with a third thought on the Parsha. We have Moshe Rabbeinu telling Aharon Hakohen
in 9:7 (narm3-8 27P). Rashi says (nn21 722 ,w12 anR 7n%). Why are you ashamed? This is what
you were chosen for. We know that Aharon Hakohen was ashamed because he had a Yad in the
Eigel and Moshe Rabbeinu told him (09121 727 ,w12 70K 7nY).

I saw B'sheim the Imrei Emes quoted in Talelai Oros which is a Chassidishe source and also from
the Oros HaGRA from a Misnagdishe source, the same idea as follows.

(nTm21 79%) is a message. The Tafkid of a human being in this world is noticeable from his
struggles. When a person struggles with something, that is the sign that in Shamayim this is his
Tafkid, this is the thing that he has got to be able to do. The Yeitzer Hora Shtells, the Yeitzer Hora
stands up on his struggle. (V12 70X 717) .(nM21 797)?

You are worried that you had a Yad in the Eigel and that means that you are ashamed? (n1121 737).
The Kappara of the Eigel is Gufa your Tafkid, that is your job. That is why HKB"H brought you
to this Nisayon. So this is the message which is given. This is part of an extraordinary discussion
in the Hashkafa of Yiddishkeit.

What is a person's Tafkid? Is a person's Tafkid the thing that comes to him with difficulty or the
thing that comes to him more easily? As a matter of fact, we have discussed this in the past,
especially the Yomim Noraim time.

The GRA in his Pirush on Yona goes with this Mehaleich that whatever is difficult for a person is
a sign Min Shamayim that that is his Nisayon.

If you look in the Atara L'melech, Rav Pam says the reverse. He says how does a person know
why he is in this world? What is his job if he comes back as a Gilgul he has to fix something, how
does he know what?

Rav Pam says that you have a Netiya towards it. Mamash the opposite. Rav Pam has a Mekor from
Rav Yisroel Salanter who says the same idea. In the Hakdama to the Kotzker's Sefer on Chumash,
the same idea.

I once showed Rav Pam the difficulty that there are some who say that someone's Tafkid is what
comes most easily to him and there are those who that a person's Tafkid is what comes with the
greatest difficulty. Which one is it?

Rav Pam told me the following Klal. He said a person's Tafkid it depends on the person. It depends
on who you are. For an Adam Gadol, a Baal Madreiga, HKB"H says your Tafkid is what comes
with difficulty because you have to show Gevura in this world. For ordinary people, HKB"H gives
you as your Tafkid a Netiya towards the thing you have to do because otherwise you will never
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overcome it. It comes out quite confusing. Who are you? Are you a Baal Madreiga or are you
ordinary people.

The bottom line seems to be in our third confusing Dvar Torah of the day, that you have to work
on what comes easily, you have to work hard on what comes to you with difficulty. The things that
stand out in your life they are the things that you have to work hard on.

Certainly picking up the phone and calling in middle of work, to call into a Dvar Torah every
Thursday must be difficult for people. A Yashar Koach! On the other hand, coming to Mishmar
and staying up late learning is so Geshmak it is something easy for people. Got to do that too.
What is difficult and what is hard, let's be Matzliach in all aspects of Avodas Hashem. A Gutten
Shabbos to one and all!

Rabbi Reisman - Shabbos Parshas Shemini 5778

The Shiur is being transcribed L'iluy Nishmas my cousin's son Hachosson Yisroel Ben Yeshayahu
Halevi (Levin) as well as his Kallah Elisheva Basya Bas Yechiel Ephraim (Kaplan) whose Shiva
is being observed this week. May their Neshamos have an Aliyah.

As we prepare for Shabbos Parshas Shemini we make our countdown to Matan Torah, we make
our countdown 5 days until we have a Heter to say Tachanun again and be Mischanein Lifnei
HKB"H with our very special Tefila which we will B'ezras Hashem be able to say beginning on
Tuesday morning.

1 - Topic - A thought on the last Posuk in the Parsha

As we prepare for Shabbos Parshas Shemini I would like to share with you a thought from the
Rishonim on the last Posuk in Parshas Shemini. The last Posuk is as is found in 11:47 (2 ,2°723°
2280 X2 WK L7003 1Y L,NPIRIT L0012 ;0awa Y Xnwa ). It talks about what the Parsha talks

about, which is knowing the difference between that which is permitted and that which is
prohibited.

The Chiddush is that the Rambam in Sefer Kedusha in Hilchos Maachalos Asuros 1:1 says ( nix»
T2oRD AN PR T2 TPORD NN 2N QIRTY NIV T TN P2 TR PRITARR PIRIT YT WY
7721 MTWA P27 NI P2 BI7TS VAR LINTVD KAV NPT PN SIRPYY FTNNTWT At 12 an7amy TR
baRN KD WK 77777 12 nRaRT ). Itis a Mitzvos Asei to know the Simanim, the indications that
indicate which animals, birds, fish and grasshoppers we are allowed to eat and those that we are
not allowed to eat. We all know that it is a Mitzvas Asei to eat Kosher or a Lo Sasei to eat not
Kosher, but that the Mitzvah is to know, that is a Chiddush.

This is beyond the Mitzvah of Talmud Torah which is a separate Mitzva. Of course you are
Mekayeim Talmud Torah when you learn any Parsha in the Torah. There is a separate Mitzvas
Asei to know the Simanim of Behaimos, Chayos and Ofos.

The Chiddush is even greater, because if you look in the Rambam in Sefer Hamitzvos, he counts
this as 4 Mitzvos Asei. Mitzvah Kuf Mem Tes, Kuf Nun, Kuf Nun Aleph and Kum Nun Bais. That
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is 4 out of the Rama"ch (248) Mitzvos Asei. There are 4 Mitzvos to know the Simanim of a)
Behaima & Chaya, b) Ofos, c) fish and d) Chagavim. To know their Simanim, be aware of them
and be able to differentiate. Therefore, it would seem that if someone is making a Seder and he is
sitting down to learn, he has a choice to learn let us say Hilchos Shabbos, or Hilchos Shechita or
he could learn Hilchos Chagavim or Hilchos Dagim, it would seem that he should Davka learn the
Hilchos of Chagavim, the Halachos of grasshoppers or Dagim (fish). They are small Simanim in
the first part of Yor'e Dai'a. this is because when he learns anything else he is Mekayeim one
Mitzvos Asei, the Mitzvah of Limud Hatorah, however, when he learns these Halachos, he is
Mekayeim multiple Mitzvos, the Mitzvah of Limud Hatorah plus the special Mitzvah to know
these Halachos. This is something that is not well-known.

The Chinuch in Mitzva Kuf Nun Gimmel (153) brings that the Ramban holds that the Mitzvah is
in the eating and not in the learning. The learning is Talmud Torah like by everything else. The
Chinuch himself makes some sort of Peshara that the Mitzvah is Livdok, to examine, to check the
fish for Simanim, to check the animal for Simanim.

In other words, the Rambam holds it is to know it. Even if I will never see a grasshopper in my
life I am Mekayeim the Mitzvah. The Ramban holds that it is a Mitzvah in the Achila so if I eat
things with a Hechsher I am Mekuyaim. The Chinuch says that the Mitzvah is to check. If you are
going to eat a grasshopper or a fish that comes to you in a way that can be checked then the Mitzvah
is Livdok, to check. But without checking, even if you never ate Treif, but if you eat fish and you
never check for the Simanim or you don't have a Hechsher that does it for you, the Chinuch holds
that you are Over on this Mitzvah of L'havdil.

So the short of it is that the Rishonim struggle with an explanation of exactly what L'havdil means
but certainly it is a fundamental part of Toraseinu Hakedosha to know, to recognize animals and
fish although we live in a world that is industrialized. We never see animals, we never see fish
except at the zoo and at the aquarium but the Yedia is a Mitzvah.

This comes to the Halacha Lemaysedika world. Because one of the persistent issues in Kashrus
today is the Hechsher that is given on fish that are produced industrially in many corners of the
world. The Shittah of Rav Moshe in Igros Moshe in Yor'e Dai'a Cheilek Gimmel Siman Ches and
repeated in Yor'e Dai'a Cheilek Daled at the end of Siman Aleph, is that to be able to give a proper
Hechsher on fish you have to have a Mashgiach Temidi. Someone who is there all the time
checking all of the fish. Therefore, that is besides that according to the Chinuch it is a Mitzvah.

Why do I mention it today? Besides that it is Parshas Shemini? This is because although the tuna
fish plants are in far flung parts of the world, Indonesia, New Zealand, Vietnam and many parts of
the world and typically there is no Hashgacha Temidis on the canned tuna fish, however, the tuna
fish that is labeled OU P which is Kosher for Pesach is made with a Mashgiach Temidi. Therefore,
for those who want to have tuna fish that is Kosher according to Rav Moshe you should Chap a
Rein now and dash to the stores and buy the fish that has the OU Pesach Hechsher. The fish stays
for a very long time, you can store it and then you will be able to have fish that are Kosher L'chol
Hashittos even Lot the Chinuch that you had a Shaliach that was Mavdil ( "2 ;703 7°21 X003 12
DIRN XY WK 700 121 ,029830 ,7200). So much for the end of the Parsha.
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2 - Topic - A Dvar Machshava on the Parsha about Simcha Mitoch Aveilus

10:3 (39g% ,07) - the highlight of this week's Parsha in an emotional sense is Aharon's response to
the death of his two great sons. (197X ,07%1) - Aharon's silence is a lesson forever and Rashi says
(M2>71 MY TN anpenw BY 5w 22p). He was Mekabeil Schar on his being quiet that he had a
Nevua given especially to him (7 *»nw nw9d 1727 12 7RWw) because the Nevua was said to him
personally.

In the Sefer Derech Hamikraos a recent Sefer that came out, he asks how did Aharon get Nevua
when he was in Aveilus. The Shechina is not Sharui Ela Mitoch Simcha. So Aharon got a Nevua
of ( PYR-7X& 72¥) 1) and like Rashi says the Nevua was right away. Don't drink like they did and
they were Nichshal. How did he get Nevua if Nevua is only given Mitoch Simcha?

This Kasha I mentioned in previous years, I believe in the name of the Yad Hamelech on the
Rambam, a contemporary of the Chasam Sofer in the late 1700's. He asks this Kasha how Yirmiya
wrote Kinnos if the Shechina is Sharui Ela Mitoch Simcha.

But here he writes that they asked this Kasha to the Chazon Ish and he answered Efsher Lomar
Kinnos V'livkos, U'b'oso Rega Liyos B'simcha. It is possible to write Kinnos and weep and at that
moment be B'simcha. Of course it is a riddle. It is a riddle what does that mean you can be happy
and weep, not weep for Narishe things but weep on the Churban Beis Hamikdash and be happy at
the same time. This is something of a riddle.

It is a little difficult to know what the Chazon Ish meant obviously. If we redefine Simcha as
satisfaction rather than joy, then it will be answered. We know that being satisfied that you did
what needed to be done is a type of Simcha, it is not a jump up and down Simcha but it is a Simcha
that makes a person feels good. It makes a person feel accomplished. Makes a person feel right. If
we redefine Simcha as satisfaction, then of course the Kasha will be answered. It is possible to
write Kinnos, to read Kinnos, to weep on the Churban and have a sense of satisfaction that you are
Zoche to be the Baalei Madreiga, where you are able to shed tears on the Churban Beis Hamikdash.
Itis alevel.

Do we have the right to redefine Simcha this way? We say that a Chosson and Kallah are Sason
V'simcha. Is this the Simcha that we are talking about? The answer is yes. The depths of Simcha
is not the make me feel good Simcha, not at all. That is not the definition of Simcha. The definition
of Simcha is satisfaction, the sense that things are right. When a Chosson and Kallah get engaged
it is normal to have some excitement, to be overjoyed, it is delightful. But that is not really what
matters. What matters is that more importantly the sense of Simcha, the sense of accomplishment.
The fact that with this we are accomplishing something, we are doing something that is
meaningful. We are building a Bayis together. That idea, that sense is a true sense of Simcha, a
true sense of joy.

In the Haftorah of Parshas Toldos, we read from Sefer Malachi. Malachi says as is found in
Malachi 1:2 (777 7% 02n% °n2oX) I have love for you says Hashem. (:1n23% 72 op7281). He said,
in what way have you shown us love? The Ribbono Shel Olam answers (2py*? 7y ng-xi%7). Look
Eisav and Yaakov are brothers (2py>-n¥ 22K)) and I show my love to Yaakov. The question of ( 722
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11p23X) is somehow missing, it is not here. How does that answer the question? With what have
you loved us?

The Chassam Sofer says that the love of Sefer Malachi is a redefined love. It is a love of
connection. The Ribbono Shel Olam is connected. With Eisav it is that Har Sai'ir was destroyed.
The (next) Posuk says (7an® 13-n& 2°R) ;> nR1Y ,1y-nR)). That Har Sai'ir was destroyed. We ask,
but so was Eretz Yisrael. In Eicha we read that Eretz Yisrael was also (72n%).

The answer is that Har Sai'ir was (7%n%) and the Ribbono Shel Olam is not connected. It is gone.
Where is Har Sai'ir? It is somewhere in the Jordanian desert. Where is Yerushalayim? HKB"H
made sure that the Umos Ha'olam are interested. That the world is Mistoveiv around Eretz Yisrael.
All the years of our Galus Eretz Yisrael is still here even while it was (72p%).

Ahavah doesn't mean the feel good Ahavah it means the connection, the satisfaction. So perhaps
that is what was meant by the Chazon Ish. A person can be B'aveilus but he has the satisfaction of
the connection to the Borei Olam.

Of course the second possible Teretz would be Rav Schwab's rule which we have discussed
numerous times that a Malach has only one Shelichus at a time. But a Yid has to be able to be a
Bar Beis Shelichus B'hadadi. He has to be able to have two feelings at the same time. To be able
to deal with more than one aspect at the same time. Malachim could not say Shirah at Kriyas Yam
Suf because there was a human tragedy, the death of all of the Mitzrim. Klal Yisrael could say
Shira because they could understand the depth of the sadness of the human tragedy and at the very
same time be uplifted by HKB"H's help to Klal Yisrael. Bar Shnei Shelichus B'hadadi. Even when
there is sadness by Klal Yisrael and there are moments when we are Tze'brachen there is a sense
of connection to the Borei Olam and sometimes the sense of connection comes Davka from a
connection that comes from our sadness. That is Aliyah, that is Ahavah and yes that is even Simcha
from the Shechina that is certainly Sheru'ya from such a Simcha.

Rebbi mentioned that the "Mishmar" celebrated a Siyum on Thursday night and that they are
beginning a new Masechta so all are encouraged to join for the new Masechta. Good Shabbos!

Rabbi Reisman - Parshas Shemini 5777
1 - Topic - Post Pesach Message

Let's begin with a Sefira - Post Pesach idea. We Lained on the last day of Pesach a Posuk that is
different than we are accustomed to when we talk about Zechiras Yetzias Mitzrayim. What [ mean
to say is that as opposed to the regular Mitzvah of Zechirah of Yetzias Mitzrayim, we had as can
be found in 16:12 (27%»2 0°°7 72v-2 ,0727)). We have an obligation to remember that we were
Avadim. That is not the usual language of Zechiras Yetzias Mitzrayim but it appears four times in
Sefer Devarim, at least two twice in Parshas Re'eh. (27%n2 07 72¥-°2 ,0721)) is something that we
Lained on the last day of Pesach.

14



I would like to explain a little bit of what this refers to, something not often discussed, although I
have discussed it on previous occasions. Al Pi Pshat, the idea here is one which we see by people
who are remembering, let's say the Holocaust.

My Shver Zal Zein Gezunt, speaks at family Simchos and he gives Shvach V'hodaa to the Ribbono
Shel Olam that he was rescued from the Holocaust and Zoche to build a beautiful family. When
he gets up to speak, he doesn't talk about Yetzia, he doesn't talk about the day that he was liberated,
he talks about the Tzar and Tzoro, the difficulties that Yidden went through during that time.

My mother in law said to my father in law, every time you get up at a Simcha you say the same
thing and my Shver speaking at the Simcha recounted that. He said Mommy says every time you
get up you say the same thing. Is it important? To that, my Shver said I thought about it and I
realized that when we remember what Amaleik did to us, the Zeicher of Amaleik in Parshas
Zachar, we also Lain the same thing every year. It is important.

The point that is Nogea to us, is that to remember Yetzias Mitzrayim it is only worthwhile if we
rescued from. Somebody who wants to give Shvach and Hoda'a on being rescued from such a
terrible Tzar and Tzarah such as the Holocaust, a person speaks of the Tzar. That is a Cheilek of

=14

But there is really a deeper meaning to this whole idea and the whole concept. We can understand
it from the Parsha if we look at the order of the words. In Parshas Re'eh we Lained on Acharon
Shel Pesach the Mitzvah of Pesach, the Mitzvah of the Chag of Pesach as it says in 16:1 -n{ ,71%)
nop ANAN ) 16:2 .(A272--071%mn TR NIRRT 20287 WIAR 0D N0 2,109 WYY N7 UIR
PLY-228A 07 NYAY Y0 1Y 2aRN-X7) 16:3 .(aY iy 19W% ,M7 - wR oipna 921 XY L3008 b
*1¥ on? nixn). We Lain many Pesukim about Pesach. That is not where it says ( 0°7 72v-°3 ,0720)
o ¥n3). After Pesach we read as is found in 16:9 (79-199n ,n¥2W nyaw), the Mitzvah of Sefiras
Ha'omer then in 16:10 (3>9%% 2)7°% ,nivay a0 p°ipy)) then the Mitzvah of Chag Hashavuos. Then we
Shavuos we say remember (27%¥%2 07 72¥-"2). The Seder Hap'sukim tells us that the Totz'ah of
remembering what happened to us is to remember the obligations we have to the Ribbono Shel
Olam. It is to remember our Avdus to Hashem which replaces our Avdus to the Shas Hatzara that
we lived in. That is true both about the recollection of a member of the She'aris Hap'leita when he
gets up at a Simcha at he talks about the Tzar and Tzara he went through and being rescued. It is
a Hischayvus, it is an obligation, to go from there to be an Eved Hashem. And that is the idea of
Tovah to Klal Yisrael in choosing Klal Yisrael from there, from Mitzrayim and taking us out. Post
that, we remember the (277¥n2 0°77 72v-2 ,0721)). Remember that HKB"H took you from Avdus to
where you are today.

That is, the insight, a deeper meaning of remembering a Tzar and a Tzarah and HKB"H's

redemption from that Tzarah. That is a post Pesach message. That is a message that we can take
forward as we go to Chag Hashavuos, our rededication to be Avdei Hashem.

15



2 - Topic - Rav Schwab on the death of Nadav and Avihu

Let's move on to a thought from the Parsha. Today, we Lained Parshas Shemini and in Parshas
Shemini we came to a Posuk which was what the last Posuk of the Kohen's Aliya contained and
that Posuk says something which is somewhat ambiguous. Moshe Rabbeinu says B'sheim Hashem
in 9:6 (77 7122 ,02°98 R--AWYA T MY-WK 1277 77 ,7WH X)), This is what you should do and
Kavod Hashem will appear. What is the (7273 77)? It is not clear and the next Posuk doesn't
continue. (¥R M7 MX-WK 1277 77 ,AWH MR). This is what you should do and then ( 7wh 87
DY TV ATV 92, AN7Y-NR) ANREO-NY AWy 02ma-7% 277 ,17998-78) and it goes on to the Avodah.
This (7273 77 ,A¥H MN") is unclear.

Rav Schwab in the Parsha on page # 248 (which was also discussed in 5770 - Ayin Sham) says an
extraordinary insight which is also a true understanding of the message of the death of Nadav and
Avihu and it is a Yesod Gadol.

A person who has a tremendous Ahava to HKB"H, will understand correctly that that is a
tremendous Madreiga. However, says Rav Schwab, if someone has the love of Hashem he has a
specific Yeitzer Hora to jump over individual Dinim or Halachos and commandments because of
his great love to Hashem. He wants to show his great love and he ignores Halacha. That is the idea
that sometimes love ruins the service of Hashem. To love Hashem without being contained with
Yir'as Hashem brings to destruction.

Rav Schwab's Mashul is like a mother who loves her child so much that she hugs the infant and
chokes and suffocates him to death. The Mashul I would give, is a Mashul of a powerful rocket
which is missing a guidance system. When a person shoots the rocket out to his enemy and it is
missing the guidance system it falls right back on him and it is destructive to the owner of the
rocket. That is Ahavas Hashem without being accompanied by an allegiance to Halacha by a
discipline of Yir'as Hashem.

Rav Schwab says incredibly that we say after Berachos (77 72vn%/7% 317%° n§ 72)). We say, Hashem
force our Yeitzer to follow you. We already said (¥77 %> 12 02Wn X)), why are we saying again
(77 TayRYIY 17X NN A2)?

Says Rav Schwab an incredible idea, Rav Schwab says that is the Yeitzer Tov. We already said
(¥77 7% 122 VWA OR)), now we are saying (117%° n& 72)) our Yeitzer Tov (77 72vaYa?) should follow
the disciplines of Halacha, the disciplines of Yir'as Shamayim. To do things the way they are to
supposed to be done. Ahavas Hashem without being contained by a guidance system that we call
Halacha, that we call Yir'ah, that we call discipline, is a disaster.

Zagt Rav Schwab, with this I understand something about Nadav and Avihu. After Nadav and
Avihu died, Moshe Rabbeinu says to Aharon something that is hard to understand. Rashi brings in
Perek 10:3 in this week's Parsha. Rashi says (31 927 9wR R7': w7p3) DR °127 7% *NTYIN 927 190
N7 WP SN YT MR IR TIARY IWn 17 0K OT72101n2 ROR 071202 PN OR (On v> MnPY) 7202
7Y 23 ©O9173 DA CIR R PRIV ,T2 N 02X 7120 N 2pn 2w 1yTn2). I knew that the Mishkan
would have a show of Kedusha to those who are close to Hashem. I thought that it would be me
or you. Now I see that Nadav and Avihu are greater than you or I. A Pele of a Rashi and it is hard
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to understand. Was Moshe Rabbeinu serious? Nadav and Avihu were greater than Moshe and
Aharon! Could that be?

Zagt Rav Schwab, of course Moshe and Aharon were greater, but Nadav and Avihu in one aspect
of serving Hashem, in one aspect of Ahavas Hashem, Nadav and Avihu were greater. They had an
unlimited Ahava to Hashem. All of the different Peshatim in what Nadav and Avihu did wrong
are all one idea. Ahava Bli Gedarim. Ahava Bli Halacha.

Whether it is the idea that they brought fire when they were not authorized to bring is because of
love of Hashem. That they drank before they did the Avodah is also, because drinking is an
expression of Ahavah. Whatever the Aveira was. Or Paskening Halacha Bifnei Rabbon was from
an Ahavah. It is an Ahavah Bli Gedarim.

This idea that Rav Schwab brings is something that I think about when I am at a Simcha or
sometimes at a wedding and the band plays a song, HKB"H Anachnu Ohavim Oscha. People are
jumping up and down to a song and the reality of the Niggun and the jumping up and down is
disgusting to me. That is how you serve HKB"H? By jumping up and down Anachnu Ohavim
Osach. Would you do that to the Queen and express your love by jumping up and down? Would
you do that to an Adam Gadol? No! It is done without any feeling of discipline. It is done by letting
go of discipline. That is not Anachnu Ohavim Oscha. That is not a way to show an Ahava to
HKB"H.

Rav Schwab ends with a story. He says from a trustworthy man I heard. That when Rav Chaim
Volozhiner first had his idea to open Yeshivos today in the same way that they existed by the
Amoraim, to go to the Yeshiva system. He approached the Vilna Gaon with his idea and the GRA
was not enthusiastic about it. Rav Chaim Volozhiner understood not to do it. Later, the Gaon asked
Rav Chaim Volozhiner Nu did you start?

Rav Chaim said what? I thought the Rebbi was not for it. The GRA answered, before when you
came, you came with a fiery Bren. You came with a burning desire that was without discipline.
Now, you are doing it with discipline and go do it.

Rav Schwab ends that a Yeitzer Tov that is not tied to Hashem's commandments ( 2%°"? 797075 212°
¥77"). So that we want to express our Ahavas Hashem you have to do it with the Panim of Halacha,
with the Panim of the discipline of Yir'as Hashem. What a beautiful collection of thoughts from
Rav Schwab in his Sefer. Something that we should keep with us all of the time.

Wishing everybody a wonderful post Pesach, a wonderful Hachana for Kabbalas Hatorah. Could
it be that we are only 40 days from Kabbalas Hatorah. Wow! Only 6 Thursday night Mishmars
left. Chap a Rein! A Gutten Shabbos to all!

Rabbi Reisman - Parshas Shemini 5776

1. I would like to share with you a thought on the Parsha regarding Nadav and Avihu. The incident
of Nadav and Avihu and their Cheit which caused their death is expressed in the Posuk shortly
after Shlishi as is found in 10:1 (anR ,73% X7 WR--177 WK ,7)77 *19% 129p21). That they brought some
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type of foreign fire which they had not been commanded. So it is B'feirush in the Posuk what the
Aveira was. The reason for the Aveira or what was behind it is not expressed, but at least that
Posuk has something to do with an Aish Zara. Rashi says (W7pn? 10121 1° "™INw MR 2Ry 227).
The Aveira was that they went into the Bais Hamikdash after they had drunk wine. Someone who
drinks wine is not permitted to do the Avodah.

There are two difficulties with this Rashi. 1) Rashi is contradicting the Posuk. The Posuk says that
the sin was (77 WX ,7)7 *19% 127p7). So if going in (1 ™nw) is an Aveira in and of itself, it has
nothing to do with their Hakrava. 2) We are talking about Nadav and Avihu, Gedolai Olam. How
do we describe them doing such a low Aveira of being drunk and then going into the Bais
Hamikdash. Halo Davar Hu! It is a Pele that certainly needs a Biur Rachav.

Now I will tell you that there are many Biurim. The Abarbenel brings ten different explanations
of the Cheit of Nadav and Avihu and I believe he offers an 11th. Nevertheless I would like to share
with you a thought from Rav Zevin in the Torah L'moadim which is a Gevaldige thought onto
itself and he uses it to explain the incident of Nadav and Avihu.

Rav Zevin brings a Mishnah in the beginning of the 8th Perek in Maseches Berachos. The Mishnah
says (1721 ;7777 9Y 7727 79 IR 417 DY 7120, PIRIR XA NP2 .ATIW02 990 1°2) Raw 172 1AW 027 R
Q17 Y 7727 0 MR PO 9V T0an L, 997) that when you make Kiddush Bais Shammai and Bais
Hillel disagree as to the order of the Berachos of Kiddush. Bais Shammai says ( 9181 21°7 5v 772n
111 9% 7721 D). First you say the Beracha of Mekadeish Hashabbos and then the Borei Pri Hagafen.
Bais Hillel disagrees. Bais Hillel says as we are Noheig, that first you make the Beracha of Borei
Pri Hagafen and then you make the Beracha of Mekadeish Hashabbos.

The Gemara says in what is this Machlokes dependent? The Gemara says that Bais Shammai holds
that first a person should have the feeling of the Kedushas Hashabbos as that is the source of
everything and from that go into the Oneg Shabbos. First feel the Mekadeish Hashabbos and then
the Tainug and Oneg of Shabbos, the Yayin.

Bais Hillel says no that this is a very high level that Bais Shammai is demanding from people. Bais
Hillel says no. Aderaba a person should start with the physical pleasures, with the Oneg Shabbos
of drinking the wine and from that bring himself to feelings of Kedusha. From that bring himself
through this Gashmiosdika help into an appreciation of the spiritual, the Ruchnios of Shabbos. So
it is a Machlokes between Bais Shammai and Bais Hillel as to the proper Hanhaga that a person
should have.

Says Rav Zevin, Nadav and Avihu were Noheig like Bais Hillel. They felt that to bring a person
into a feeling of Kedusha, a person should satisfy or use the feelings of Gashmios to help him
along. After all, as Rav Zevin brings from numerous Gemaras that mention that wine is a useful
tool when used properly in serving Hashem. He brings a Gemara from Sanhedrin 38a (6 lines from
the top) to give a good drink to a person. It says (X077 1791227 2377 °3 *PTI7R X7 1723K). Somebody
wants to be M'falpeil, take a little bit of wine to help you get going in saying things.

Or in Bava Basra 10a (12 lines from the bottom) the Gemara says ( 71w Awp 1 1391 1 AWR D
1NMoon). Wine opens a person's mind. So Bais Hillel's Hanhaga of Yayin first was what Nadav and
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Avihu chose. They made a serious mistake. Outside of the Bais Hamikdash that Hanhaga may be
correct but in the Bais Hamikdash in the place of Kavayochel the Ribbono Shel Olam's dwelling,
there certainly the Hisorerus has to come from Kedusha itself. That is the Aish Zara, the foreign
fire that they brought. They brought something foreign. The fire has to come from the Kedusha
itself. The fire should not come from the outside things that excite a person. Therefore, in the
Mikdash that is really what is most appropriate. Therefore, that is the idea of the Ta'us (mistake)
of Nadav and Avihu.

This idea that Rav Zevin brings is similar to a Yesod of Rav Gedalya Schorr who has numerous
pieces in the Ohr Gedalyahu on Luchos Rishonos and Luchos Achronos. The difference in Darga
between Klal Yisrael had they had the first Luchos and Klal Yisroel when we got the second
Luchos. The first Luchos require a person to come to a Hergeish straight through Kedusha and that
is why the first Luchos say Shemos 20:7 (iw/7p% ,nawa ai-ny 1i3]). Do the positive things on
Shabbos that give you a Hergeish of Kedusha. Not doing Melacha would come Mimaila. You
wouldn't need to be commanded not to do Melacha. Once you are Margish the Hergeish of
Kedushas Shabbos you wouldn't do Melacha anyway. The Luchos Shenios say as is found in
Devarim 5:11 (1725 ,n2¥a oi°-n& 7331). You have to start from cutting off, from involving yourself
in the Menucha, the physical rest of Shabbos. To bring yourself to an appreciation of Kedushas
Shabbos.

The point all along here is that there are two paths to serving Hashem. The path of using Gashmios
to help you along and the path of jumping right into the Ruchnios. Using Gashmios by a Mishmar,
you take a coffee, a black and white, you take something and you sit down with it and it gets you
into it. That is the Darga we are on. We need that type of an impetus, that type of push to be able
to do it. The higher level is to jump straight into Ruchnios. The level of Bais Shammai, the level
of Nadav and Avihu in the Bais Hamikdash, the way it should have been. A beautiful thought.

2. As many of you know, I just completed the Shloshim for the Petira of my mother ( n793 °177
725wn) Hareini Kaparas Mishkava (Ed. Note - See Kiddushin 31b 10 lines from the bottom for the
Makar for using this phraseology) and having said Kaddish now for 30 days, I would like to share
with you a thought or two regarding Davening for the Amud and saying Kaddish. Just very brief
Halachic things. The connection to the Parsha has to do with the fact that Nadav and Avihu passed
away and without a doubt Aharon said Kaddish for them. So let me share with you just a few
insights into Kaddish.

First of all, in the expression that we use, we call Chatzi Kaddish. The Kaddish that goes until the
Amen after (X217 ¥ X7?). Kaddish Shaleim is the one that has the added requests. It should be
known that Kaddish is really, the entire Kaddish is called Chatzi Kaddish. That is Kaddish. That
is the elevated Tefillah. The requests that we add of (Mm% 22pnn) and (X271 XN?Y Ri°) are requests.
They are very important but the Chashivus of Kaddish is in what we call Chatzi Kaddish.

Kaddish begins with Yisgadeil V'yiskadeish or Yisgadal V'yiskadash, two customs. Somehow
those who print Siddurim have turned this into a Nussach Sefard Nussach Ashkenaz divide. I don't
know the source for that. When I grew up there were Sefard Siddurim that had it both ways and
Ashkenaz Siddurim that had it both ways. As a matter of fact, the Mishna Berura Paskens to say
Yisgadeil V'yiskadeish at the beginning of Kaddish. On what does this Machlokes depend? It
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depends if these two words are in Aramaic or in Hebrew. In Lashon Kodesh it would be Yisgadeil
V'yiskadeish and in Aramish it would be Yisgadal V'yiskadash. Well, all of Kaddish is in Aramaic
so Yisgadal V'yiskadash would seem to make sense. Those who say Yisgadeil V'yiskadeish base
it on a fact that these two words come from a Posuk in Yechezkel (38:23) and since the style of
Davening is to mirror expressions of Pesukim, therefore, the Yisgadal is turned into Yisgadeil.
Whichever Minhag you have is fine.

When you get to (77127 X271 An¥ X7?) there are also two customs. Those people who are Sefardim
have a custom that the one saying the Kaddish doesn't say (X271 A»¥ X7°) with the Olam. He waits
and when it quiets down then he says (X29Y nPy21 02¥? 91210 X271 AnY Ri7°). Our custom, the Bnei
Ashkenaz, is Dafka say (X272 Anw X3?) along with the people so you too are part of the Minyan
calling out (7727 X271 AW Ri7°). However, as the Mishnah Berura says, when you get to ( "27y21 02y%
X1%y) and then comes (M2pYP) 71207), everyone agrees that you have to wait for the Olam to quiet
down. There are many people who Daven for the Amud especially in a Shul that has a bigger
Olam, and after (X217 A%nY X7?) they are up to (X317 7°72) already. That is not Kaddish. Kaddish has
to be said so that a Minyan can hear. Therefore, the Mishnah Berura says that you have to wait for
Rov Olam. He doesn't say that you have to wait for every last (X217 A»W X3?) to end, but most of the
Olam have to be completed saying (%27 7% X7?) and then you say (72aw?) 77207)...the rest of what
we say in the Kaddish.

At the end of the Kaddish Shaleim you take three steps back. Is there any purpose of taking three
steps forward after you take three steps back? It would seem to make no sense. The three steps
back you are stepping out from the Ribbono Shel Olam. Why step forward again? It would seem
to make no sense at all.

The reason that we do it is because the Mishnah Berura brings a Hiddur. He says that since the
Magid Mishnah says to take three steps back after Kaddish K'neged the six wings of the Malachim,
although we don't do that we take three steps back as it says in Shulchan Aruch. But in honor of
the Magid Mishnah that says take six steps, we take three steps back we take three forward as well.
It is not sort of Ikra D'dina but it is something that we do that is very appropriate as this is the way
the Mishnah Berura Paskens and therefore, we do it that way.

The (772n X271 AW X7°) says Rav Yaakov in his Emes L'yaakov based on a Tosafos in Berachos 3a
Dibbur Hamaschil (827 A &3°) (77121 21727 W &7° 1°2937) is an Aramaic translation of ( 2y 7372
7¥) 0PW7 1M371 1123). After Shema we say (7¥) w9 n109n 722 oW 7372) very low. We say it low
because there is an idea that it is the Malachim's Tefillah and we should not be usurping the
Malachim's Tefillah and therefore, we say it in a low way as if we are ashamed to take their Tefillah
away from them.

On Yom Kippur when we are Dome L'malachim we say (79 2292 13371 7122 oW 7372) out loud.
The Gemara indicates that Malachim don't understand Aramaic and therefore, the translation to
(R27Y M7¥91 D2Y? 7121 K2 AnW RIY) is (T¥) 0PwWH Ndn 123 v 7312) translated and therefore, it
has that Chashivos of that extraordinary Tefillah of the Malachim and it is the Ikkur that a Yasom
says in Kaddish. It is to be Mekadeish Sheim Hashem B'rabim and to publicly not only state but
lead the Tzibbur in stating the (X%Y nP¥21 D2Y7 7120 X2 ARy RiIT).
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There is an important Nekuda that I would like to share with you and it comes from Rav Schwab
in the Rav Schwab on Yeshaya. There is a Pirush of Rav Schwab on Yeshaya and there on the
Posuk of (7172 ¥17p ¥17p) Rav Schwab brings the following insight. Rav Schwab says that there is
a custom in many Shuls for a Yasom to go over to the Amud by Shacharis for Ashrei Uva L'tzion.
Very often there are two Aveilim and one says until that point and then an Aveil goes up for Ashrei
Uva L'tzion. What exactly is the purpose of going up at that point?

I always thought because he gets an extra Kaddish. He gets to say the Kaddish with Tiskabeil.
Although that is a Chiddush because Kaddish with Tiskabeil really belongs to the Shemoneh Esrei.
(1N 9apnn) refers to the Shemoneh Esrei but ok let it be a Chiddush, but that is a custom.

Rav Schwab says no, that is not the main reason. The main reason that a Yasom goes up to Daven
for the Amud by Ashrei Uva L'tzion is to lead the Olam in Kedusha. In the (¥17p w17p ¥17p) of Uva
L'tzion. In other words, the job of the person Davening for the Amud is not only to say the ending
to Ashrei and Lamenatzeach, but also in saying Uva L'tzion Goel to lead the Olam in saying (217p
7R W1TR) together and Baruch Hashem Mim'komo together. Many people are Mezalzeil in this.
Especially since many Shuls tend to be in a rush on a weekday. Don't rush the (¥17p ¥17p ¥17R) as
that is an important part of the Davening and as Rav Schwab says really the reason you go over to
the Amud in the first place.

3. I would like to end by sharing with you that almost 14 years ago I said Kaddish on the Petira of
my father Alav Hashalom. At that time I got a letter in the mail. The writer of the letter had
obviously been unsure whether to mail the letter to me. I could see that the letter had been written
and then crumbled and thrown into the wastebasket. I could see the crumble marks and then the
person apparently took it out and smoothed it off and ripped off his signature, his name from the
bottom of the letter and mailed it to me anonymously, crumbled with the bottom ripped off.

What he wrote to me was that all the words of Kaddish are pronounced Mil'ra, with the accent at
the end except for the word (X?¥9) which is Mil'ail. But all other words are Mil'ra. The common
(Roaw 1 X2 RNPYW RT?) is incorrect, it is Y'Hai Sh'lo"M"o Rab™B"ah Min Shema"Y"a (emphasis
on the last syllable of the word). He wrote it to me to help me along. He apparently regretted it and
then wrote it and sent it to me anyway. I want to express my appreciation to him if he is listening.
Please, I appreciate having it sent to me, as an Aveil says Kaddish more than a thousand times
(maybe 2,000 times) over the year of Aveilus and therefore, it is important to say it right. To do it
Mehudar as it is being done as a Kavod for a parent, wouldn't I want to do it in a Mehudar'dika
fashion? And so, that is a little bit of the Hiddur of Kaddish.

With that I want to wish everyone an absolutely wonderful Shabbos Parshas Shemini - Parah. A
preparation for a true Tahara as we approach the Chag Hapesach. A good Shabbos to one and all!

Rabbi Reisman - Parshas Shemini 5775
1. Parshas Shemini contains the extraordinary event of the death of Nadav and Avihu on the

circumstances that are discussed at great length by the Rishonim. Moshe Rabbeinu goes to comfort
his brother Aaron on the loss of his two sons and he says to Aharon as is brought in 10:3 (-9y/X X17
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9MRY 77 127) this is what Hashem said. (W7p% *29932), I will be recognized as holy through those
who are close to me (7228 ,a¥3-22 °39-5¥1). In other words, Moshe Rabbeinu said there is something
glorious in what Nadav and Avihu did and as Rashi says ( >N Y70 1R 7978 782 7wn 19 0K
Tam S3an DOITA AW IR IR PWIY L2 I 02 IR 20 NPT QPR DWW PYTIHA M0an wipnw) that Moshe
said, I would have thought that this great event would take place between me and you and it
happened through Nadav and Avihu.

What was the Kiddush Hashem in the Mayseh? Rashi says ( 72¥n21 X701 207382 197 v 3" apnwd
DOYWI2 1O 92 ,17K2 10 X ,07pn»Y) that when Hashem punishes righteous people others understand
that if Hashem brings a Din even with those who are righteous and he loves the most, certainly to
everyone else a person has to be careful in what he does because there is an accounting for
everything. It is difficult to understand how this is praiseworthy of Nadav and Avihu. What is
being said is they did an Aveira and they were punished. When someone does an Aveira and he is
punished so that is a Kiddush Hashem. If someone misbehaves in class and he is punished so
people are afraid of the Rebbi. In what way does that say something wonderful or something
glorious about the child who misbehaved? Therefore, this Rashi needs some sort of an explanation.

To explain the Rashi, I would like to share with you an idea that I saw in the recently published
Sefer Emes L'yaakov from Rav Yaakov Kamenetzsky on Nach. There, Rav Yaakov is addressing
something else. He is addressing the idea that we find that grandchildren of evil non-Jews ended
up teaching Torah. The Gemara in Maseches Gittin 57b (19 lines from the top) says ( 7w 1°12 *12n
0°272 77N 17AY 2°77I0 YW 132 %120 22 mArn 177 RID°0 YW 1732 %131 272 °122 97N ARl 1) that
the descendants of Sisra, of Sancheriv, and of Haman taught Torah. There is even a thought to say
the same thing regarding Nevuchadnetzar. Why is it that just those terrible people had descendants
that were at the end teaching Torah. They were obviously Megayeir and teaching Torah to Klal
Yisrael?

Rav Yaakov explains with the following Yesod. The Mishna in Pirkei Avos 4:4 says ( AW X
awn 72°ma , 7 7nRY). When someone causes a Chillul Hashem even by accident he is responsible
for his actions. (aws %12 ,7°1 TR AW 71R). The result of a Chilul Hashem is so awful that the
excuse of I am a Shogeig or I am not a Maizid is inadequate. (2w 2172°12 ,7°1 TR AW 71X). Says
Rav Yaakov, if so, certainly that is true on the Tzad Hatov (the positive side). (,7°Tn TR W TR
awn w17°Pa). Someone who causes a Kiddush Hashem whether deliberately or without intending
to at all, he gets the reward of that result. The reward of Kiddush Hashem. Says Rav Yaakov, the
Mitzvah of Kiddush Hashem is expressed in the Torah as it says in Vayikra 22:32 ( 7in2 ,"n@7p1
9877 °32). I will be shown to be holy among the Jewish people. It is not the normal language for a
Mitzvah. Mitzvah is usually a command. "V'kidashti" (787 °32 7102 ,°>av7P)). It should command
Klal Yisrael to do a Kiddush Hashem. But no, the Torah's Lashon is (°*n%3p1), I will be shown and
recognized to be holy. That means that the Mitzvah here is the result. ( W72 ,7°T TR AW TR
aw). Someone who causes a Kiddush Hashem even not intending to do so has the reward of that
which he has done. That which he says regarding Haman, Sisra, and Sancheriv that since they
without intending to do so brought a Kiddush Hashem about in the world and therefore, there was
a reward and their descendants taught Torah in Bnei Brak.

You can say the same here that although Nadav and Avihu did something improper but it is
something which is deserving of reward because they brought about a Kiddush Hashem. If it is

22



said so about evil people like Haman, Sancheriv, and Sisra how much more so by great people
who are Zoche to be a Merkava (a medium) to Kiddush Hashem.

It is a Vort but Rav Yaakov extends this to explain a difficult Halachik issue. There is a Halachik
issue in an episode that we find took place during the period of the crusades. During the Shas
Hashmad (during the crusades) there were Jews, there were communities who got together and
joined in a pact and committed suicide and killed their children rather than have their children fall
to the hands of the crusaders who would forcibly convert them. In the Kinnah (22) of Tisha B'av
that is entitled Hacharishu Mimeni V'adabeira which is a Kinnah regarding the crusades, we say
V'ha'avos Asher Hayu Rachamanim, Nehefchu L'achzor Ka'y'ainim. Parents who had great mercy
on their children turned into cruel people. V'haifisu Al Avos V'al Banim, and they drew lots on
father and child. Umi Shegorel Ala Lo Rishonim, Hu Nishchat Bachalafos V'sakinim, and to whom
the lot was drawn it befell a terrible experience of parents killing their children rather than have
them fall to the hands of the crusaders.

The Bais Yosef in Yoreh Dai'a in his Bedek Habayis debates whether this was a proper behavior
or not. After all, Retzicha (killing) is not permitted. Rav Yaakov here defends at least the idea (I
don't think he means a Psak Halacha), the concept. For Kiddush Hashem we give our lives.
K'tanim, young children, don't know anything about Kiddush Hashem. They don't understand that
there is a Kiddush Hashem. They are here not doing anything on their own. It was their parents
who killed them. Nevertheless, according to our Yesod, the Zechus of Kiddush Hashem is the
result not the act. (%797 *32 7in2 ,"AWIPI).

Rav Yaakov brings the Rambam's Lashon in Sefer Hamada, Hilchos Yesodei Hatorah 5:1 that ( 93
Qwn WP v PN YR n°a). All Jews are commanded in Kiddush Hashem. The question is all
Jews are commanded on every Mitzva, why does the Rambam need to include (98> n°a 53)?

Says Rav Yaakov, to include Ketanim. This is because the Mitzva of Kiddush Hashem is such that
as long as the result takes place that is a Zechus. And so, this is one thought regarding the Posuk.

2. My second thought of today involves the same exact Posuk. 10:3 Moshe says to Aaron ( X377
VIPR 2992 90RD )7 727-7WK). This is what Hashem had said that I will be shown to be holy to
those who are close to me. The question that Rashi asks is where did HKB"H say this (-7%X X7
7177 727)? Where did the Ribbono Shel Olam say this? The Ramban responds and says there is no
place where HKB"H said (¥7pX *29932) in such words. However, the words of Hashem, says the
Ramban, are obvious from what he does. When HKB"H does something, it is a statement. The
We try to see Hashem's ways. Therefore, says the Ramban the Dibbur of Hashem is in the actions
that he did. (717 227-WK X37).

Rav Schwab both here in the Parsha (on page # 250) and in his Pirush on the Siddur explains with
this Ramban the words in (3" n7y). After Kriyas Shema we say ( 50700 7°01¥07 vauw vOR MU
129 Y oW 77277). Praiseworthy is the man that will listen to your Mitzvos, and your Torah and
your words you will place on his heart. The question is, we know what Mitzva is and what Torah
is what is Dibbur. If we already know that we are talking about a ( 2w} DN DN VAWY WK
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129 Hv), what is (77277) adding? Any word of Hashem that has come to us whether in Chumash,
Navi, or Kesuvim is all part of Torah, what is (12% %y 2°w? 77273)?

To this Rav Schwab says based on the Ramban (77277) is HKB"H's actions in this world. When
Hashem deals with someone in a certain way, then he see, he gets the message, he understands,
then that is a Kiyum of (12% %y ow? 57277).

Rav Schwab's son in the English Rav Schwab on Chumash (on page # 329) brings an incident that
Rav Schwab in his older age due to severe arthritis was confined to a wheelchair. He had an
attendant who took care of him and as was Rav Schwab's style always brought him early to
Davening or to wherever he had to be. That attendant (a non-Jewish man) got married and for a
while someone else took care of him. When the time off for the wedding had passed, the original
attendant returned. On the day he returned he was a bit late. Rav Schwab therefore, arrived in Shul
late and this disturbed him greatly because it was his strict practice to always be early to Shul.
Later, Rav Schwab said I remember something and I know why this happened. When I was a
young Rav in Germany and I was still single then I got married and during the Sheva Berachos
week I was away. I returned the day after the Sheva Berachos ended and for reasons that had to do
with my distraction to take care of the Sheva Berachos week and having been just married I was a
bit late. In the style of German Jews, the Jews around the table who were waiting for the Shiur
tapped their watches disapprovingly. Said Rav Schwab, I realized this was because I after my
wedding had been delayed and I should not have been so HKB"H gave me this small amount of
Agmas Nefesh that I too was delayed here because of someone else who had just come off his
week of marriage. Therefore, the idea is this idea to try to see HKB"H's message ( 7y 2°w? 7727
129). Caution. People fool themselves. People think they see HKB"H's message and they fool
themselves.

I once had an incredible conversation with a good person and the person left me with my mouth
hanging open, dumbfounded. The person told me the following. He was unemployed and he had
a job interview scheduled for 9 AM that morning. The man had a beard and was debating whether
to shave the beard for this appointment. The beard had made him look older as it started to turn
gray and his hair was still dark. He debated whether it was the right thing to do. He said to me the
following. He said at 7 AM I decided to shave the beard and I shaved the beard for my 9 AM
appointment. Thereafter, at 8:30 I got a phone call in which I was told don't bother to come for the
appointment as the position is filled. This man said to me that I see Hashem talking to me. Hashem
said to me you should shave your beard and that is why he set up this appointment. As soon as |
finished shaving my beard Hashem said ok now the appointment is no longer necessary. I was
shocked! I was standing there and he is saying Hashem gave me a message. I was sure that he
would say Hashem gave me a message that I shouldn't have shaved my beard because immediately
after I did the appointment was cancelled. But no, he saw things differently. You know, it is normal
for people to fool themselves. So then, what do we take from Rav Schwab (125 %y °w? 57277) when
things happen get the message. How do we get the message if we fool ourselves all the time?

I will answer what Rav Pam said. Rav Pam said under such circumstances where things happen,
upheavals happen, whether to Klal Yisrael or to an individual and a person thinks what should I
work on, what is the message? Rav Pam would say we are not Neviim, we can't figure out the
precise message. One thing is for sure it is something that you know you have to work on anyway,
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it is something that is an important part of your Avodah anyhow and now take this message and
use it for something that you know it is right to work on. That idea is an idea of (127 ¥ 2°w? 77273).
Moments that cause a person to have a sobering affect, a seriousness, an earnest movement, a
moment of sincerity, has to be seized upon. HKB"H (12% ¥ 2w 57271). Praiseworthy is the man
who puts your words to his heart.

With these two ideas both on the same Posuk I will wish one and all an absolutely wonderful
Shabbos, a meaningful Shabbos. A Shabbos where we begin the Shabbosos of the Yimai Hasefira,
preparation for Mattan Torah and I'Y"H I hope that all of you will take seriously the idea of
preparation for Mattan Torah and even if you are busy working all week, as you know the weekend
of preparation begins on Thursday night. Looking forward to seeing you all this evening! A Gutten
Shabbos to one and all!

Rabbi Reisman - Parshas Shemini 5774

1. I would like to share with you a thought on Parshas Shemini. We find of course the incident of
Nadav and Avihu taking the Aish Zarah in the Mishkan and dying as a result. We find in
10:1(777 W , 77 *199 31279p7) they brought a foreign flame onto the Mizbaiach (onR ,m3¥ X7 WX).
The word (X?) has an unusual Trop, it is called a Mercha Kefula. A Mercha is a common Trop.
This has a double Mercha as a single Trop on the letter Lamed and it is called a Mercha Kefula.

I would like to share with you a thought as to why there is a Mercha Kefula on this word. The Bal
Haturim who is not talking about the Mercha Kefula at all talks about this Posuk and makes the
following point. (777 W& ,7)7° *197 12°7p7) they brought a foreign fire onto the Mizbaiach ( X% Wy
ank ,m%) which G-d had not commanded. The Bal Haturim says that the language could easily be
misunderstood. (apk ,73¥ X2 WX) translates that this was a foreign fire which G-d had not
commanded. As if to say that there was no Mitzvah in bringing this but there was no Aveira either.
(onk ,m% X2 WX) that G-d had not commanded. That is not the meaning of the Posuk. It is true that
Hashem had not commanded it, however, here G-d had commanded that no foreign fire be brought
on the Mizbaiach. So that (anXk ,1% X2 2WX) has to be understood not only did Hashem not
command but that Hashem commanded (X2) don't do this. So that it is as if it said Asher Tziva
Osom (X?), Hashem said don't bring foreign fire onto the Mizbaiach. It turns out that the word (X?)
has two understandings both of which are true. (apk ,73% X2 2WX) there was no commandment to
bring it and (2n&k 73¥ XS WK) there was a command not to bring it. Perhaps that is the reason that
there is a Mercha Kefula, a double understanding of the word (X%). This is all the more meaningful
when one takes into account the Gemara in Maseches Eiruvin 63a (22 lines from the bottom) where
it says that (327 /wn %152 7997 197R 7Y JI7N 932 1 RY) that they died because they Paskened a
Halacha in front of Moshe Rabbeinu. What Halacha did they Pasken? ( 371277 3978 312 11011 2197 9R»
BT P2 RIAD ISR DORWT T2 DT WRAR 95 HY AR 1K naman Y» wr) They Darshuned a Posuk
to say that they should bring fire on the Mizbaiach. This was their mistake. It is very noteworthy
that (ank My X2 7WR) to have this very special Trop in order to make this important point.

2. Once we are on the subject of Trop I would like to share with you a second thought regarding
Trop and this is a thought regarding Trop which really can apply to just about any Parsha in the
Torah. All of the Trop are divided into three categories, the Melachim or the kings of Trop which
are the Esnachta and the Sof Posuk both of which are total pauses, one at the end of a Posuk and
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one in the middle of a Posuk. The rest of the Trop are divided between Mishamshim and Mafsikin.
Mafsikin are Trop which indicate a pause, that one pauses at that Trop and a Mishameish is a Trop
which is a connecting word it is not a pause it is Mishameish, it is followed by something else. For
example, you have Mercha Tipcha, the Mercha is Mishameish followed by a Tipcha which
indicates a pause. Or Kadma V'azla, the Kadma indicates a connecting word to the Azla which is
a pause. Or Munach Segol, or Mapach Pashta. All the Trop are divided in this way between Trop
which indicate Mishamshin a connecting word and Mafsikin which are Trop that are a pause. This
is well known. Darga T'vir, the Darga is a Mishameish and the T'vir is a Mafsik. The one exception
to this is the T'vir. The T'vir curiously serves a double function. It is both a Mafsik, it is a pause,
and a Mishameish, connected to the words that come. So that, it somehow serves as both. 10:2
(UR) (¥R ®¥M) has a T'vir (737 °1997). A fire went out from before G-d. (W& R¥m) slight pause,
(77 *39%n). The T'vir serves a double function. An example where this is very important is in
Parshas Bamidbar. We have the counting of the Shevatim and there we have for example that
Sheivet Yehuda was as it says in 1:27 74,600 ,(nixn W) ,n28 2y ny2a7R). If you look at the Trop
(v nyaX) is Darga T'vir. If somebody will pause and say (2°y2w) 7y27R) there were 74 people
(nixn Wy A78) and 1,600. Which is a total of 1,674. That is wrong. It is 74,000 (798 D°Vau) 7v27X)
(nixn wWY). So the T'vir is unique in that it is both a Mafsik and a Meshameish. It is a slight pause
but yet it is connected to the word which follows. This is a basic idea in Trop.

The thought that I would like to add to it is the following. We know that the GRA and others
Darshuned the Trop by their names, gave important meaning to the names. For example, the
indication that when one is Chayuv Kareis the word Kareis typically has a T'vir. T'vir means to be
broken. So that someone who is cut off is T'vir, is broken. There are two places where the word
Kareis does not have a T'vir and those are indeed exceptions for reasons explained by the GRA in
those locations.

What I would like to add is this. The T'vir is an indication of being broken, of a punishment, of a
difficulty, of a trouble. When a human being has a trouble in life it is a Mafsik, it is a pause. It is
at these times when he stops, typically gets down, gets upset. Every T'vir which is of course a
Mafsik could also be a Meshameish. It could be something which gives a person impetus to do
better in the future. To some people it is just a Mafsik, nothing good comes from it. For some
people the Mafsik of a T'vir becomes a Meshameish, it becomes something bigger and better later.
In life, when one goes through a difficulty whatever it may be, life has challenges, our goal should
always be that any difficulty which we endure, any trouble which we go through Lo Aleinu, there
should be a goal that when we look back at it later in life we should be able to say that was a hard
time but I grew from it, something came from it. That T'vir was a Meshameish, it was Meshameish
me, it served a useful purpose later. And so, a thought regarding the Mercha Kefula and a thought
regarding the T'vir.

3. Rav Chaim Kanievsky has an interesting thought on this week's Parsha on the Gemara that I
mentioned earlier that Nadav and Avihu Paskened a Halacha in front of Moshe Rabbeinu and were
therefore, Chayuv Misah. Rav Chaim Kanievsky brings this Gemara in Eiruvin 63 (19 lines from
the bottom) and the story of Rabbi Eliezer who had a Talmid that Paskened a Halacha in front of
him and Rabbi Eliezer said (3032 X337 X9 103w 577 X212 2K %K 79%n) if this man will live out his
year.
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Rav Chaim Kanievsky Klers a Chakira. When somebody is Moreh Halacha in front of his Rebbi
which he is not allowed to do, and he is Chayuv Misah Bidai Shamayim, does Mechila help. Does
it help if the Rebbi forgives him and that will erase the Onesh. Or to put it in different words, is
the Aveira of being Moreh Halacha Lifnei Rabo, Paskening a Halacha in front of your Rebbi a
Bain Adom L'chaveiro Aveiro, an Aveira towards your Rebbi for which Mechilah should work or
is it a Bain Adom L'makom Aveira, it is an Aveira which violates Kavod Hatorah of Mesorah
which is the basis of Torah in Yiddeshkeit, the fact that it goes from Rebbi to Talmid. Is it a
violation of Bain Adom L'makom, Kavod Hatorah in which case Mechila won't help? This is Rav
Chaim Kanievsky's Kler and he has a Tzorech Iyun Gadol, he says from the aforementioned
Gemara, Rebbi Eliezer's Talmid Paskened in front of him and Rebbi Eliezer said ( a8 iR 59an
NI ROXIT KDY IR 77 ROX) that this Talmid will be punished. Why wasn't Rabbi Eliezer just
Mochel him? It seems to indicate that Mechila does not work. On the other hand, in Maseches
Berachos 31b (16 lines from the bottom) ( 235% 772957 7172 DR MTYPR 7''N 299507 7057 W U
%R RDR YHY DR W7 IRO2T 07 DR WAWNT 200 HY DR DI AR IR D7 IR WMDY TR 7797 120
AN MNTARD 120 72D 3T0 VAR UARIRY 3D N2 MTIR MITT DRIAR VAT WITWDY AN 370 NP V0P 30
29927 37207 WY 2902 OB MR N7 '[’7 NI 199 MR YT ﬂ’?ﬂp’? VTINTR TS T2 STV VARORD 372
7712 179 NRRK NP 0w TO% MR T2 WO VIR IN2R T2 NI '[’7’81 ﬂﬁ:,??: 202 QInan
O2RY NAXIT TWNRT IR NP MR RPY A1 RODR N2 2997 929 %aB2 71O97 AT WY NN 9% %1B2 b
NBEENT FIIT WAT DR SO0 TR IO K2 TR 2370 AT RIPAY ORIVRT 9 AR 770 R " 2) we
have where the young Shmuel Paskened a Halacha in front of his Rebbi, Eli. Eli said that he is
Chayuv Misah. Chanah begged Eli to forgive and Eli forgave Shmuel and the Onesh didn't happen.
This seems to be a contradiction between the Gemara in Maseches Berachos and the Gemara in
Maseches Eiruvin as to whether Mechila helps. This is Rav Chaim Kanievsky's Tzorech Iyun.

Some 28 years ago when the Navi Shiur began, we came to this point and I suggested a Teretz. |
don't recall if I had a source for it, but I suggested the following Teretz which I would like to share
with you. We will say that Mechila does not help as is indicated by the Gemara in Maseches
Eiruvin. A Moreh Halacha Lifnei Rabo Chayuv Misah. What took place with Eli and Shmuel?
Shmuel Paskened in front of Eli and Eli said that he is Chayuv Misah. Chanah begged him. What
did Chanah say? As it says in Shmuel I 1:27 (°n%%ani7 770 2w33-2%) this is the child for whom I
prayed when I stood before you and you promised me that a child would be born and this is that
child. Then he said ok I will be Mochel. The question is why is that a reason to be Mochel, because
of that there is a reason to be Mochel? It doesn't make sense! The answer is Chanah said that the
Aveira of being Moreh Halacha Lifnei Rabo is an Aveira violating Kavod Hatorah, Kavod of a
Rebbi, in this case Kavod of a Gadol Hador. Said Chanah, on the contrary, this is the greatest
Kavod. It was your Beracha that caused a woman who was barren for so many years to give birth.
It is your Kavod that this child grows up and that this child has a mouth which can give forth great
ideas in Piskei Halacha. On the contrary, it is your Kavod and it is not a violation of Kavod
Hatorah. To this Eli agreed. Therefore, although Mechila technically doesn't help Chanah's
argument here it carried the day.

4.1 would like to end with explaining one of the most famous Rav Chaim Kanievsky's stories. Rav
Chaim Kanievsky wrote a Sefer on the laws of Chagavim, grasshoppers. The laws of Chagavim
are of course in this week's Parsha. Most famously during that time that Rav Chaim Kanievsky
was learning the Halachos of Chagavim he wondered about certain physical attributes of the
Chagavim and a grasshopper jumped in onto his Shtender where he then examined it and let it go,
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however, he was able to Pasken a Halacha based on viewing the grasshopper. A number of years
ago someone once asked Rebbetzin Kanievsky Aleha Hashalom whether this was true and she
responded true? It came twice! This is the story. The question is when one learns Hilchos
Chagavim what in the world did Rav Chaim Kanievsky want to see in this grasshopper? What was
there that is complicated about a grasshopper that would require Rav Chaim Kanievsky to examine
it?

Here I would like to answer the question and tell you why I think this took place. The Simanai
Kashrus of a grasshopper are four. Grasshoppers have to have 4 legs and 2 jumpers (those are the
legs that give the grasshoppers a distinctive look). These are legs that protrude higher than the
body of the grasshopper. It has to have 4 wings and the wings have to cover most of the body of
the grasshopper. We have an additional Siman that it has to be called a Chagav but that is not the
Din Torah. So there are 4 Simanim, 2 having to do with the wings, 4 wings and the wings have to
cover the body, 4 legs, and 2 jumpers. Regarding these two jumpers the Posuk says 11:21 (-nX 1%
YIRT-2Y 102 9027, 00307 Dynn 0w (19) RO-99R (v2IR-DY 1900 ,q1va vw 9on ,1998R ,a7). Jumpers that
are above the feet.

Rashi in this week's Parsha says in 11:21 (93a7% Hynn: v2IX 727 00930 °nw P03 12 w7 1IRIZ? 700
TNIRD 11PN PHIPAA O 7277 WM LA 2P0 N IR PINND PIRT 10 PO JIvh AXwn 170
Y2IR1 , 20737 VAR O3 1IRKI AOT0 10 OYAORY LA PRP2 MR PRO9AR L[20K] X"owmd ppw
W AR I1MIPAW IR PR 199 2°1°0 991 1210 DR 79T 10391 ,1RD 2°2IN07 7Y IR PYI0TRY 00010
D2 977279 DOV UK PR 121,230 1AW RPW TR 237 077 PRY W IR JWRW) that these 2 jumpers
are found in the front of the body closer to the neck of the grasshopper while the 4 feet are found
in the back of the grasshoppers. That is the way Rashi translates the Posuk.

Our grasshoppers are not that way, they have the 2 jumpers in the back and not in the front while
the 4 legs are found in front. There are many Meforshim who are Matmia (who wonder) where did
Rashi get this from as we have never seen such a grasshopper. Obviously there is a tremendous
Nafka Mina. If we Pasken like Rashi that the only grasshopper that is Kosher is the one that has
the 2 jumpers towards the head then most of the grasshoppers that we have today are Treif (not
Kosher) because they are lacking this Siman. If we Pasken that the jumpers can be in the hind
section then most of the grasshoppers we have today are Kosher. The Meforshim don't Pasken like
Rashi because they reject that there is such a Mitzios, that such a grasshopper exists at all. Although
Rashi seems to say that he had seen it.

In the Shulchan Aruch when you look at Hilchos Chagavim nobody on the page of Shulchan Aruch
brings Rashi L'dina. Yet if you take Rav Chaim Kanievsky's Sefer he Paskens like Rashi. He says
that we Bnei Ashkenaz who follow the Psak of Rashi are only allowed to eat grasshoppers who
have jumpers closer to the head which means that all the common grasshoppers are not Kosher.
From where did Rav Chaim Kanievsky get to Pasken this way? To Pasken like Rashi which is not
brought in the other Poskim? There can only be one answer. Rav Chaim Kanievsky was learning
these Halachos and a grasshopper visited him and he picked it up and he saw that Rashi is right,
there is a Min (type) of grasshopper that has jumpers closer to the head and feet lower. Well if one
sees such a grasshopper obviously a person would Pasken like Rashi. The only reason to reject
Rashi is for those who have never seen it. That would explain why Rav Chaim Kanievsky would
have to observe and see physically that such a grasshopper exists and of course that explains why
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he Paskens that way. The moral of the story is of course although Sefardim have a custom to eat
grasshoppers, we Ashkenazim would have no such custom because we would follow Shittas Rashi
as Rav Chaim Paskens and we would refrain from grasshoppers which is all as well because I don't
think we have a big Taiva for the eating of grasshoppers. That is an explanation of the story and
my purpose is not the story, my purpose is that you know the Halacha and now that you have
learned hopefully you will see it in Rashi (19%3% ®pnn) Rashi's unique Teitch and the fact that Rav
Chaim actually Paskens this way.

With that I wish one and all an absolutely wonderful and grasshopper free Shabbos. 1 had
mentioned this in the Navi Shiur a while ago and the Navi Shiur group in Los Angeles was kind
enough to send me a package of ready to eat grasshoppers and if there are any Sefardim listening
you are welcome to enjoy it. A Gutten Shabbos to all!

Rabbi Reisman - Parshas Shemini 5773

This week's Parsha has three major aspects to it. The Cheit of Nadav and Avihu, the act of Aharon
in burning the Sair Hachatos, and the Mitzvos at the end of the Parsha, and I would like to say one
thought regarding each of these three. First the Cheit of Nadav and Avihu.

1. The Posuk in 10:1 says regarding the Cheit of Nadav and Avihu ( WX--1777 W& ,7)7 *19% 12997
onk ,my X?). The Posuk clearly says that the Aveira was that they brought a fire that was not
commanded. However, Rashi brings from a Divrei Chazal (w7pn?1013 7°° W 1R PRynw» °27)
that their Aveira was that they went into the Bais Hamikdash drunk which is a far different Aveira
than that which is mentioned in the Posuk. Many Meforshim deal with this problem which is really
two problems. A) that Rav Yishmael's explanation doesn't seem to fit with the Posuk and B) the
fact that Nadav and Avihu were so great that Rashi says in Posuk Gimmel ( 7778 17782 7wn 17 0K
Btalall 1A DAY IR AR PWIY ,12 WX "2 IR 7120 N 2P W PYTInA N0 WIPNWINT YT NR)
that Moshe Rabbeinu held that Nadav and Avihu were even greater than Moshe and Aharon. How
would it come that they would sin in such a Grubba sin as going drunk into the Bais Hamikdash
which is something that no one would do. This needs explanation and there is no question that
explanations abound.

I would like to share with you Rav Zevin's explanation in his Sefer Latorah Ul'moadim on this
week's Parsha. Because Rav Zevin explains the first Mishna in the 8" Perek in Maseches Berachos
in a beautiful way and in that way it sheds light on the Parsha. In the 8" Perek in Maseches
Berachos we learn about a Machlokes between Bais Shammai and Bais Hillel regarding Kiddush.

(19977 0521577707 ¥ 7127 T2 0RO DY 020,700 ORAW 102 .70 P90 N02Y R N2 1AW 0°727 19K
QP O¥T7an 70 MR 70 HY 712 LX) Bais Shammai says that first you make the Beracha
Mekadeish Hashabbos and then Borei Pri Hagafen. Bais Hillel disagrees. Bais Hillel says
Mevareich Al Hayayin and then Mevareich Al Hayom. First make the Porei Pri Hagafen and then
the Beracha of Mekadesih Hashabbos. Naturally, we do as Bais Hillel holds. However, it needs
some sort of explanation as to the Machlokes. Rav Zevin explains and this actually fits into the
language of the Gemara on the Machlokes. Rav Zevin explains as follows. Bais Shammai holds
that the way a person should come to an appreciation of Shabbos is by appreciating the Kedusha
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of Shabbos. Once he appreciates the Kedusha of Shabbos then he makes a Borei Pri Hagafen, then
he should drink and feel the Simchas Hayom. But the prerequisite is to appreciate the Kedushas
Hayom. It is not proper says Bais Shammai to start with the drinking and eating and from there to
go on to Kedusha.

Bais Hillel says no, human beings are not expected to jump right into Kedusha and on the contrary
a Yid takes the Yayin he makes a Beracha on it and on the Yayin of the day the physical
appreciation of the Oneg of the day, those aspects of Shabbos are what helps a person appreciate
Kedushas Hayom. Bais Hillel holds there is nothing wrong if you start with the Yom and that gives
you the inspiration, that gives you the thought, that gives you the Hergish and therefore, Mevareich
Al Hayayin V'achar Kach Mevarchin Al Hayom. This is symbolized by the order of the Berachos.
This is an explanation of the Machlokes Bais Shammai and Bais Hillel.

Nadav and Avihu great though they were, did not see themselves as great. In their humility they
felt that they should behave like the Shitta of Bais Hillel. They felt that they should do as Bais
Hillel says. They should seek some inspiration. They should drink not to get drunk but they should
drink wine in order to feel the spirituality of the day better. They drank in that manner. However,
they were wrong. Even though it was true as the Gemara says in Maseches Sanhedrin 38a (6 lines
from the top) (Xn%°% 1IRY9T9997 52 PTITR RIMM 1923R) sometimes when a person drinks it helps
open up his mind towards a proper appreciation of spirituality. Nevertheless, Nadav and Avihu
should have realized that that is not something that is done in the Mishkan. The Mishkan is a place
of an Avoda M'ula, an Avoda on a higher level, on a Gan Eiden level. There the Avoda has to be
on a much higher level. So the Posuk says that they brought an (an& ,73¥X? WR--777 wX). The Aish
Zorah was with a Hislahavus, a desire to serve HKB"H with a Bren that came from something
physical. (apk ,7% X77wR) That is inappropriate.

The Gedolei Hachasidus saying that there were Chasiddim who would follow their Rebbes to
Tashlich and the Aveiros that the Rebbes threw away the Chasiddim would pick up. Well this
Aveira would be such an example. Nadav and Avihu looked to use the physical world to motivate
themselves to serve HKB"H better. To them it was an Aveira, in the Mishkan it was an Aveira for
everybody. However, for us not in the Mishkan, not in Eretz Yisrael, in Chutz L'aretz, to use the
physical world to help become more motivated in our Avodas Hashem that is our Mitzvah, that is
the way we do things. (217 %¥ 7721 75 “nRIPT %Y 772n) Mevareich Al Hayayin V'achar Kach
Mevarchin Al Hayom.

2. After the death of Nadav and Avihu, Moshe Rabbeinu commands Aharon and his children
Elazar and Issamar to continue with the Avodah of the day. The S'ir Hachatas the meat of one of
the Korbanos, the Korban Rosh Chodesh 10:16 (77w n3m--nwh w27 ¥97). Moshe Rabbeinu found
that it had been burnt. With that Moshe Rabbeinu was very upset and the Posuk tells us (-7¥ q¥p»
070133 L7190 *12 ,7n0°R-591v9R) that Moshe Rabbeinu became angry and when he saw that it was
burnt he expressed his anger towards Elazar and Issamar the children of Aharon. Rashi tells us that
this was (0¥ 0°12777312 1°19 797 1R 2w 17125 2°2w1). Really Moshe Rabbeinu shouldn't have been
angry with Elazar and Issamar. They did nothing wrong. They followed the Psak of their father
Aharon Hakohen one of the Gedolei Hadar. They weren't wrong; Aharon was the one who was
wrong in Moshe Rabbeinu's eyes. But because of the Kavod of Aharon, Moshe Rabbeinu instead
expressed his anger towards Elazar and Issamar. The question is, is this really Yosher, is this really
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appropriate, is this really proper? The Bnei Aharon didn't do anything wrong. How can it be, it is
Takeh a Kavod for Aharon but isn't it a Bizayon, a Chisaron in Bain Adam L'chaveiro to express
(00127 ,7908 232, M0R-PYIYoR-2 7%p) an anger at Elazar and Issamar the Bnei Aharon as they
were guiltless. They followed the Psak of Aharon. This seems to be a Gevaldige Kasha.

To answer this let me tell you a Mussar. The Mussar is in a way of an incident. There was a Bochur
in Yeshiva elementary school who asked his Rebbi a question and his Rebbi said it is a good
question write a letter to Rav Chaim Kanievsky to get an answer. He did. The question was on
something that he was learning in Parshas Vayeishev in which he learned how the other Shevatim
had hatred towards Yosef. The Rebbi taught that Yaakov had made a special garment (Beged) and
he had given it to Yosef and the brothers had hatred towards Yosef. This boy asked a question. He
asked why did the Shevatim hate Yosef. Yosef merely accepted the Kesones Pasim the special
Beged, the hatred should have been to Yaakov Avinu after all it was Yaakov Avinu who chose to
give the Kesones Pasim to Yosef and not any of the other Shevatim. Yosef didn't do anything
wrong he just accepted the Beged. It sounds like a good Kasha.

He wrote a letter to Rav Chaim Kanievsky. R' Chaim wrote back that this is a question only for
our generation. In previous generations it would have never dawned on anyone that a child or that
children would have hatred for their father. That idea that it would never dawn on someone to
question a father and have hatred (Sina'a) for a father is what made it unthinkable. The Shevatim's
hurt was reflected on Yosef. That idea is an idea that we need to appreciate. It is true that Moshe
Rabbeinu expressed his anger at Elazar and Issamar and not at Aharon Hakohen. Elazar and
Issamar considered it a Kavod (honor) that they should receive the blame for something that their
father did wrong. We don't appreciate and we are not Margish, the proper Kibbud Av V'aim or we
too would have understood this. The Kasha sounds like a great Kasha. It is a Kasha for our
generation. Will you find anyone who asks this Kasha? Anyone from a previous generation? Look
around and see. This is the lesson of (20137,790% *32 ,M0°R-2¥) TYPR-2¥ A%p2).

3. At the end of the Parsha the Parsha deals with the Kosher and non-Kosher creatures and at the
very end of the Parsha it deals with as is written in 11:41(y83-2y v2%3 ,y¢3-22)), the Sheratzim.
Rashi in 11:41 towards the end of Rashi says the following words ( ¥p 7123 927 ROR W "1 PR
o°237) it is not called a Sheretz unless it is very low with short speed (737 WM XX ARINIRY).
Something you wouldn't see unless it moves. This idea is Birur in Rashi in Maseches Eiruvin 28a
in Dibbur Hamaschil 197 711 13177 °"y XX 7K1 1°K) PR 71 RIAWN2T 7w D) (W ap2 )
(havIp. It is so small that you can't see it you couldn't tell that it was a bug. Only through the fact
that it moves (WM X17°w). That is why a person can see it.

This Rashi would seem to be the Mekor for the Psak of many of the Gedolim regarding the
copepods in the water in NYC. If you take a cup of water you don't see any creatures. It is very
hard to see the copepod. Yet if you go to Prospect Park and you go over to the lake and take out a
cup of water you will see the very same copepod. Why? Because there they are alive and they dart
to and fro with a constant movement. Therefore, they are visible. In our water which has already
been treated with chemicals at the water treatment plant, the copepods are dead and they don't
move. Is that called Nir'a L'ainayim where you can see it only because of its movement? It seems
that that is what this Rashi is saying ( >392 w2 mmxw o'y KPR 7RI 1KY PIN2 71 RITW D27 YO PR
110P). Something that you can only see because it moves to and fro, otherwise you couldn't see it.
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In the Sefer Davar Tov which often deals with a number of Dikduk Inyanim he explains that
according to Rashi the word Sheretz or Sheketz comes from the word She' that Ratz it moves as is
indicated by this Rashi. He suggests that the word Sheketz too (ypw) She' Katz is from the language
of being disgusted, finding something to be an abomination. It seems that that is Rashi's Shitta.
Ratz and Katz are the Shoresh of the word Sheretz and Sheketz. This is really part of a Machlokes
Klali. It is a general Machlokes. The Shitta of the Ibn Ezra (1089 - 1167) and the Radak (1160 -
1235) are that every verb has a three letter Shoresh. Rashi holds that there are verbs that have two
letter Shoroshim as Rashi says in the upcoming Parsha 20:23 (°>nxp (W13 NPWXI2) 10,017 MW7
MM YR XIAW O7XD ,132) and in numerous places. The Ibn Ezra holds not that way. On the word
Sheketz there is an Ibn Ezra that says that it is a Lashon Matzok. Rashi says that it is a Lashon of
Katz is a Lashon of Matzok a Lashon of pressure. In other words Rashi who Teitches Sheretz that
it could be from the Shoresh of Ratz is probably L'shitoso. But there are those who hold of a
different calculation of the Shoroshim we are not sure if they would agree if this is the Shoresh of
the word Sheretz. At any rate, these are three thoughts for this week's Parsha.

Rabbi Reisman - Parshas Shemini 5772

This week's Parsha has as its most famous event the death of Nadav and Avihu. As you all know
there are many reasons given for that tragic event. One of the better known reasons is the one
brought in Maseches Sanhedrin 52a (4 lines from the bottom) ( 7772 19977 J97RY w2 1977 92
FTARY TIRY YORITROIPT VIR IMNY NAOR RATIARD 271 19 AR PIMNR DR DY PIIAR PORIR RATARIATN
" DR 22 9% RT3 7''2apn 372 R T AR 0mal) that Nadav and Avihu were guilty of speaking
improperly about Moshe and Aharon saying when will these leaders pass away and you and I will
lead the generation. To that Hashem replied let us see who will bury who. It is very difficult to
understand this attitude of Nadav and Avihu as if they anticipated the passing of Moshe and
Aharon. After all Moshe Rabbeinu says that they were greater than Moshe and Aharon themselves.
It is a great Tzorech Iyun.

However, there is a historical event which might allow us to view the attitude of Nadav and Avihu
in a more proper way. Rav Shmuel M'salant (1816 - 1909) was the Rav of Yerushalayim for more
than half a century. He was Zoche to Arichas Yamim. He lived into his 90's in a time when such
longevity was unheard of. As he passed his 90" birthday he sent for a leader to take his place. He
sent for a man known as the Aderes. Rav Eliyahu Dovid Rabinowitz-Teomim (1843 - 1905). He
was about 30 years younger than Rav Shmuel M'salant. He set sail and came to Yerushalayim as
a designated successor to Rav Shmuel M'salant.

I am not sure that the Aderes spoke in any disrespectful way regarding Rav Shmuel M'salant, as I
am sure he did not. However, when we picture his arrival I think we can picture the attitude of
Nadav and Avihu in a healthier way. They were after all the greatest of the next generation and
they anticipated leading Klal Yisrael very much as the Aderes did. What is striking is that the
Aderes passed away before Rav Shmuel M'salant. He died at 62 years old and Rav Shmuel M'salant
who was about 30 years older said a Hespid for him, an interesting repetition of something in
history.
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Agav, there is a fascinating item something that took place on the day that the Aderes landed in
Yerushalayim. His ship came to port and that day in Yerushalayim there was a wedding. Rav
Shmuel M'salant as the Rav in the town was scheduled to be the Mesadeir Kiddushin. Rav Shmuel
wanted to show that the Aderes was designated by him to be his successor and therefore, he insisted
that the Aderes be the Mesadeir Kiddushin at that wedding rather than Rav Shmuel M'salant. That
he did. When the Aderes got up to say the Beracha of Siddur Kiddushin he made a mistake. Perhaps
his long boat trip and his sudden arrival caused such an error to occur. While under the Chuppah
instead of saying the Beracha of Borei Pri Hagafen on the wine and then the Beracha of Siddur
Kiddushin which is normal, he said a Beracha of Shehakol Nihiyeh Bid'varo in place of a Borei
Pri Hagafen on the wine. He caught himself. He thought for a minute and then said the Beracha of
Borei Pri Hagafen and then the Beracha of Siddur Kiddushin.

This caused a great tumult at the wedding. After all every school child knows that while the proper
Beracha on wine is Borei Pri Hagafen if you accidently say a Beracha of Shehakol on the wine
you are Yotzei, it is good enough B'dieved (ed. note this is a Mishna in Berachos 6:2 ( M7 ¥ 7772
RX> 19272 7732197 MR OK 0910 DY LRYY XD L PYT 00D RTI2 PR MO DY R AATRT 079 RN
Here this new Rav the Aderes came and said a Shehakol on the wine and then made a Borei Pri
Hagafen on the wine. He had no business doing that because the Shehakol was sufficient.

Later during the wedding when the Aderes saw that people were tumuling, he got up and explained
himself. He said of course a Shehakol is adequate in a place of a Borei Pri Hagafen. However, in
the case of a Misadeir Kiddushin it is different. When the Misadeir Kiddushin makes the Beracha
he does so as the Shaliach of the Choson and Kallah. We know that when one makes a Shaliach,
the Shaliach has to do what he was told for it to be a valid Shlichus. The Gemara mentions that
when you make a Shaliach it is in order that the Shaliach does the right thing and not to make a
mistake. So the Aderes said when I made the Shehakol of course the Shehakol is sufficient instead
of the Borei Pri Hagafen, however, I failed in my Shlichus on behalf of the Chosson and therefore,
this Beracha was not adequate, and that is why I made the Borei Pri Hagafen.

This is a Chiddush. You will notice in the Teshuva Seforim of the great people of that generation
that they have Teshuvos about this (without mentioning the name of the Aderes). If you look in
the Har Tzvi or Rav Shlomo Zalman's Teshuva Sefer you will see that they deal with this
fascinating Shaila and this Chiddush of the Aderes.

Towards the end of the Parsha in 11:38 we find a lesser known Posuk. The Posuk says ( 2n-10? °2)
027 ,RI7 RPY--17Y an?23n797) ,v71-2v). The Posuk is talking about things that become Tamei and the
Posuk teaches us there that food becomes Tamei only if it became wet at some point. Specifically,
produce, something that grows is not Mikabeil Tumabh it does not become Tamei even if it comes
into contact with a dead body unless (¥21-%¥ 2»-127 °2)). It was made wet after it was removed from
the tree or wherever it was growing. If it never became wet it is not Mikabeil Tumah. As you know,
today we are all Tamei and of course we behave that way. For example when we separate Challah
(when we bake a cake) we treat that Challah (the dough that is separated) as Challah Timai'a
(Tamei Challah) and we burn it.

Here there is an important He'ara. If someone would mix flour with fruit juice or eggs and not
water it would become wet but not with one of those liquids which is Machshir L'kabeil Tumah.
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Fruit juice or eggs are not Machshir L'kabeil Tumah. If one were to mix flour and eggs to make an
egg Kichel or mix flour and fruit juice to make a bun, that dough is now not Muchshar L'kabeil
Tumah. When you separate Challah from that dough that Challah is Challah Tehorah, it is not
Tamei and it is Assur (prohibited) to burn it. It has to be given to a Kohen Tahor (try to find one).
Now fortunately all of our flour today is Muchshar L'kabeil Tumah because when the chaff is
separated from the seed that is done through water. Typically today the wheat is thrown into water,
churned about, and the chaff floats to the top and the seed floats to the bottom. Our flour is also
bleached so it is made wet. However, there are people who have organic or stone ground
unbleached flour. This is flour which never came into contact with water. They have to be aware
that using such flour to make an egg Kichel or a bun without using water creates a most unique
problem. Here when you separate the Challah it is Challah Tehora. You have to find a Kohen
Tahor to give it to. The Shulchan Aruch actually suggests giving it to a Kohen Kotton lower than
the age in which his body would create certain types of Tumabh, so he is Tahor. In practical terms
this creates a problem. It is fascinating to think that the Halachos of Tumah and Tahara could apply
today because of this Gizairas Hakasuv of (¥71-2¥ 2n-10 °2)).

11:21 (yR3-9v 172 20392,1°9377 Hvnn 0w (17) R2-OWR v2aIR-9Y 7907 7100y 99 ,399KA ,1-nR IR)
Moving on to a third part of the Parsha. In the Parsha we have the commandments regarding types
of animals or fish, birds, grasshoppers that are Kosher or non-Kosher. What is interesting is that
there is a Mitzvas Asei which the Rambam counts which is to know the Simanim, to know the
signs of the Kosher and non-Kosher creatures. The Rambam says in the beginning of Hilchos
Maacholas Asuros ( 125K IN1AR 252371 QI3 MY 1971 7172 192 172 POITARW PIR0T PTIRTRY MR
92 DITATVARIY ITVY RV NIV IR IRBUY TNV AT P2 aNDTAT MR JPORD ININPRY 72
LoRN NS WK 9T 1921 NYORIT T 12 ML 3021 KBwt). That it is a Mitzvas Asei to know the
Simanim that separate between a B'heima, Chaya, Of, Dagim, Chagavim that is both Muttar to eat
and not Muttar to eat. This is because of the last Posuk of the Parsha 11:47 ( 1°21 Xnwa 192 ,2°7237
298N XY WK L7000 1921 ,NP9RIT L0a7Y ;1awd). When you read it you don't realize, however, the
Rambam actually says that it is a Mitzva to know how to make a distinction. You all know from
elementary school and on what the Simanim of Kosher animals and Kosher fish are but the
Rambam includes the Simanei Chagavim.

As a matter of fact if you look at the Minyan Hamitzvos Hakatzeir in the beginning of the Yad
Hachazakah of the Rambam he counts as a separate Mitzvas Asei Mitzva 149 - 152 to know the
Simanim of each type of creature. That means that it is a Mitzvah to be able to recognize Kosher
grasshoppers as opposed to non Kosher grasshoppers. This is not everyone's favorite food but a
Mitzva nevertheless.

I would suggest that on Shabbos you take a Yoreh Dai'a Siman 85 which is a short Siman and you
can learn it in one sitting. It will take you about half an hour and learn Simanei Chagavim, learn
the Simanim of grasshoppers.

I would like to share with you one very specific Yidiya, one point of knowledge regarding the
Simanim (telltale) signs of Kosher grasshoppers. Before I do that I would like to point that while
we know that Sefardim eat grasshoppers or at least are permitted to, the Ashkenazim follow the
Taz. The Taz in 81 says today we don't eat grasshoppers at all because we are not experts in
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knowing which are which. The Aruch Hashulchan says as well, in our circles Chagavim are not
eaten.

It is interesting that Rav Chaim Kanievsky who has a Mishna Brura on Siman 85 writes that
Bizman Hazeh we Ashkenazim are permitted to eat Chagavim if we find someone who has a
Mesorah or a community that has a Mesorah that a specific type of grasshopper is Kosher then we
are allowed to eat it. So that the simple reading of the Taz and the Aruch Hashulchan is that we
don't eat it and Rav Chaim Kanievsky says that under the right conditions it is permitted.

However, grasshoppers have 4 legs and 2 jumpers (those are the legs that give the grasshoppers a
distinctive look). These are legs that protrude higher than the body of the grasshopper. Where on
the grasshoppers are those jumpers found?

Rashi in this week's Parsha says in 11:21 (939% Dpan: 298 727 2°937 °nw Pnd 12 w0 1KY Tnd
TNIRD 1PMIP2IPMIPRA Oan a37%0 W™ L0791 2972 SNW JNIR2 PIRNA PONRT A '(’1D|751 mybnxnwnw 1030
,2°01 YAIXY ,0°937 YAIR 072 7RI T0 CI0aY2IRY LT3 PROPA IR PR PaR L [727K] X"owy ppw
TR v SaR Irmraw TNIRD PIXNA 1997 2°°0 931 .21 DX 19717 1°5131,18D 0°2IN27 O°Y12 VR '[”7101?1
D2 977270 DOYTY UK PR 11,230 MW XWX 237 079 PRY WITR) that these jumpers are found
in the front of the body while the 4 feet are found in the back of the grasshoppers. Our grasshoppers
are not that way they have the jumpers in the back and not in the front. There are many who are
Matmia (who wonder) where did Rashi get this from as we have never seen such a grasshopper.

The Ohr Hachaim Hakadosh on the Parsha writes that it is Kosher only if the jumpers are in the
front of the body near the neck. That is not the way most of our grasshoppers (or any I have ever
seen) actually look. What is interesting is that Rashi's Shittah is not brought in the Shulchan Aruch
at all. This seems to indicate that the grasshoppers that we see are fine and yet Rav Chaim
Kanievsky in his notes on Siman 85:5 Paskens like Rashi that the 2 jumpers have to be near the
neck. This is a fact of the Halacha.

This however explains the well known story that Rav Chaim Kanievsky was learning the Halachos
of Chagavim that he wondered about certain physical attributes of the Chagavim and a grasshopper
jumped in onto his Shtender where he then examined it and let it go. Rebbetzin Kanievsky Aleha
Hashalom was asked whether this was true and she responded true? It came twice! What in the
world did Rav Chaim Kanievsky want to see? Only this, this type of grasshopper that has jumpers
near the neck and many said that Rashi never saw grasshoppers and didn't know how to identify
them. Rav Chaim Kanievsky saw it and that would explain why he Paskens that way despite the
fact that the Shulchan Aruch does not mention Shittas Rashi.

The question of the week is: after the death of Nadav and Avihu, Aharon is commanded as is seen
in the Posuk in 10:6 (39990-X? 0°7321). Aharon and his surviving sons are told not to rip Kriya. It
is a Pele. In Hilchos Kriya it says that when one loses a father or a mother he is obligated to rip
Kriya not only on the clothing that he is wearing at the time but any clothing that he puts on during
the week of Shivah. But in the case of the death of any other relative a person is only obligated to
rip Kriya on those clothing that he is wearing at the time of death or at the Levaya. Aharon and his
sons were wearing Bigdei Kehuna. They certainly could not rip Bigdei Kehuna, they are not
technically theirs. A person never rips Kriya on someone else's Beged. In addition, Bigdei Kehuna
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are Begadim that have Kedusha. What is the Hava Amina, what is the thought that they would rip
Kriya? Tzorech Iyun.

Rabbi Reisman - Parshas Shemini 5771

mann? ,yann-o8,wPa) Parshas Shemini has its most famous section the death of Nadav and Avihu.
This happened on the first day of the Chanukas Hamishkan. Moshe Rabbeinu called the cousins
of Nadav and Avihu and he said to them you should be the ones who carry the bodies of Nadav
and Avihu outside of the Machane. Normally, he would have called their brothers Elazar and
Isamar to carry their bodies out.

The Baalei Tosafos here bring a Braisa from the Toras Kohanim that says the following. From
here we learn that Kohanim can't be Mitamei to Maisim. The Kohanim are prohibited from
becoming Tamei to a dead body because we see that Elazar and Isamar the brothers of the Niftarim
were not called to bring out the bodies of Nadav and Avihu, the cousins who were not Kohanim
were called. So from here we see that Kohanim are not Mitamei to Maisim. This is what it says in
Toras Kohanim.

The Baalei Tosafos asks two questions on this. First of all, what does it mean that from here we
learn that Kohanim are not Mitamei to Maisim. The fact that Kohanim are not Mitamei to Maisim
is a Lav in the Torah that is said in the first Posuk in Parshas Emor 21:1 (¥»y2 Xnw-X? wo37) that
Kohanim are not allowed to be Mitamei. It is not Mikan, something that is learned from here?

Secondly he asks, Elazar and Isamar were Kohanim Hedyotim and not Kohanim Gedolim. A
Kohen Hedyot is not only allowed to but has a Mitzvah to be Metamei for a brother who passed
away. So what does it mean Mikan from here we learn that a Kohen can't be Mitamei to a Meis?

The Baalei Tosafos answer with the following Teretz. A Kohen Hedyot is allowed to be Mitamei
for a brother, a Kohen Gadol is not. From here we learn that a Kohen Hedyot on the day that he is
inaugurated, the first day that he does the Avodah as a Kohen Hedyot, on that day he has a Din of
a Kohen Gadol, with all the Halachos of a Kohen Gadol and he is not Mitamei to Krovim.

So that the Toras Kohanim means to say Mikan that Kohanim are not Mitamei to Maisim on the
day that they begin to do the Avoda. This is actually in the Posuk. After Mishael and Eltzafan are
told to carry out the bodies, Moshe Rabbeinu turns to the Kohanim and says in 10:6 (-7% n@/ K"
N°3-22,02°M81 SAEP? ,ATYF-73 91 ,INRD K] ,mA9n-Xo00 Iam WIDR-O8 DYWRY 133 MR YR
7 A WK L9 E-NY 192--58717). Moshe Rabbeinu commands them not to act in a manner of
Aveilos. Then he says in 10:7 ( y2 ;02°%9 ,7)7 DOWn 10W-"2--In0-19,38¥0 K2 790 20K nnom
wh1272). He is telling Elazar and Isamar why are you not allowed to be Mitamei to a Meis because
you were anointed today and on the day you are anointed you are prohibited from being Mitamei.
So this is the Yesod of the Baalei Tosafos that on the day you are anointed, the Kohen Hedyot has
a Din like a Kohen Gadol and he is not allowed to be Mitamei to anyone just like a Kohen Gadol.
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This Yesod of the Baalei Tosafos is used by the Sfas Emes in answering a Kasha regarding
Chanuka. On Chanuka we know that they were not allowed to use Tamei oil. Miraculously they
found a jug of oil that remained Tahor and that miraculously burned for eight days.

The Pnei Yehoshua asks that Tumah Hutra B'tzibur so you are allowed to use Tamei oil when
everyone is Tamei. So why did they need Tahor oil?

The Sfas Emes quoting his grandfather the Chidushei Harim answers that there it was the day that
they were using the new Menorah because the Menorah had been defiled. The Gemara says that
they constructed a new Menorah. On the first day that the new Menorah was going to be used it
was a Chanuka for the new Menorah and even the Bais Hamikdash, so on a day of beginning
everything has to be done in the perfect way and therefore something Tamei couldn't be used.

There is a third source for this. In Yoreh Dai'a in Siman 81 we find that a Jewish child should not
nurse from a non Jewish woman even though technically it is Muttar because Chalav Mitzris
K'chalav Yisri'ailis, Mikal Makom if there is an option you should not use the Chalav of a non
Jewish woman. The source for this the GRA says is in Shemos Rabbah who brings that Moshe
Rabbeinu did not nurse from a Goy and only nursed from his mother (Yocheved) as is said in
Shemos 2:7 (Np°n WX 77 °nNXIP)). Moshe Rabbeinu's mother ended up nursing him, a Jewish
woman. That is the source that we do not want our Jewish children nursing from anyone other than
a Jewish woman.

In the Leiv Avraham, Rav Weinfeld asks on the contrary. By Moshe Rabbeinu the language of the
Medrash says the mouth that in the future will speak with the Shechina should not nurse from a
non Jewish woman. It seems that any other child could nurse from a non Jewish woman. He
answers with this Yesod, when you start the Chinuch (or beginning) of something, it should be
done with perfection. Just as a Kohen Hedyot when he starts should be like a Kohen Gadol in all
of his Halachos, so too a baby should start his life like Moshe Rabbeinu which began in as perfect
a manner as possible. All this is the same Yesod. Chinuch should be in the most perfect manner.

I would like to move to something totally different. In the Sefer V'harev Na (second volume on
Parshas Shemini) which is a Sefer of Piskei Halacha from Eretz Yisrael and there are very
interesting Shailos.

Because Parsha Shemini talks about Kashrus they bring in this Parsha a question that was asked
of Rav Elyashiv. Someone was investigating the Kosher butcher stores in his area in Eretz Yisrael
and he discovered that late at night there was a truck that was delivering non kosher meat from the
territories driven by Arabs and delivering this non Kosher meats to the Kosher butcher shops. He
discovered this and suspected that this truck was similarly selling not Kosher meat to other Kosher
butcher shops as well because the truck was loaded and he spied a delivery being made to this
butcher shop and it was only a portion of the load of the truck. Therefore, the assumption was that
with further investigation they would catch other butcher shops similarly selling non Kosher meat.
However, he was faced with a dilemma of what should he do now because today he knows that
butcher shop A has the non Kosher meat so should he make an announcement as to what he
discovered? If he makes that announcement the Arabs that were delivering clandestinely will be
careful to cover their tracks and not be discovered again. Or is it better not to tell anyone today
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and give it another week so that he can discover the entire web of stores that was involved in this
deception and then be able to save many other people. It is a very difficult Shaila.

Do you allow people to be Nichshal today so that in the future you can save many others? Rav
Elyashiv said that we don't trade Aveiros for Aveiros. If right now you know they are selling Treifa
meat you have to announce it and let them know. Whatever will happen in the future will happen
in the future. An interesting Psak.

It is particularly interesting to me because I remember that I had read in my younger years in
Winston Churchill's history of WWII that contained a very interesting section that there was a
dilemma that I was wondering how Bais Din would Pasken.

During WWII the German's communicated in code. The code was a very difficult code to break.
The German's had created something called the enigma machine. It was a machine into which
words were fed and the code was deciphered in the machine and when it came out it was decoded.
So that this is the way the machine works.

The British had somehow been able to produce a replica of the machine and were decoding German
communication. They came upon the following communication. The German's who at that time
controlled the skies were planning to bomb a city in the south. The name of the city was Coventry.
They were planning on bombing the city totally so as to dispirit the British. That city was not a
city that had any strategic importance so it would not be normal for the British to have air defense
in that area. For that reason, the German's had selected that city and decided to destroy it and kill
its inhabitants. The British were faced with a dilemma. Should they throw up a defense in that city
thereby saving many lives, however, by doing that the German's would realize that their code had
been deciphered and then naturally they would switch to a different code. Or should the British
allow the city to be destroyed and in that way they would let the people be killed and in that way
protect the secret that they had deciphered the code and they would be able to use it in times that
were more strategic in winning the overall war. That is something of a dilemma quite similar to
this one. Does a person say to give up that now I am able to get their secrets in order to protect
someone now or is someone allowed to protect his secrets for the greater good later. This is Rav
Elyashiv's Psak and it is printed without any Mikoros. I wonder if anyone could come up with a
good Makar for this Shaila.

These are the 2 Inyanim for today, the topic of the Baalei Tosafos and the topic of Rav Elyashiv's
Psak.

The question of the week is: the Sin of Nadav and Avihu had many facets to it. The Abarbenel
lists 10 possible explanations of the Sin of Nadav and Avihu. I am going to focus on one which is
in the Gemara in Maseches Eruvin 63a (6" wide line). The Gemara says (X2 MR K" R0IN K
WINT R 127 WA 2192 7227 1AW TV 1R 21207 (R XIP°1) 0D DY AR WK 1217 Y WK I97170R 012 100
VYT M R0AT? MR 2nwn 1 N7 wRAw). That Nadav and Avihu died because they Paskened a
Halacha in front of Moshe Rabbeinu. They didn't ask. What Halacha did they Pasken the Gemara
asks? They understood from a Drasha that they should bring in their own fire in order to offer the
Ketores and not use a fire from Shamayim. They shouldn't have Paskened that Halacha and should
have asked Moshe Rabbeinu. Because of that they were Michuyav Misah.
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I don't understand. What happens after Nadav and Avihu die. Aharon Hakohen Paskens a Halacha
without asking Moshe Rabbeinu. As a matter of fact if he had asked Moshe Rabbeinu, he would
have Paskened the reverse. Aharon Hakohen says that the Korban Rosh Chodesh should not be
eaten by a Kohen who is in Aveilos, rather it should be burned. Moshe Rabbeinu disagrees and
says what did you do? When Aharon explains the rationale Moshe Rabbeinu agrees.

How did Aharon Hakohen Pasken a Halacha without asking his Rebbi, Moshe Rabbeinu? Moshe
Rabbeinu taught him all the Torah that he knew. If Nadav and Avihu were wrong and were
Michyav Misah for Paskening a Halacha that has to do with a personal practice in the Mishkan,
how did Aharon Hakohen on the same day go and Pasken a Halacha on his own? If he was allowed
to for whatever reason you might offer, why doesn't that reason apply to Nadav and Avihu. Tzorech
Iyun Gadol!

Rabbi Reisman — Parshas Shemini 5770

In the beginning of the Parsha we have the death of Nadav and Avihu. The Posuk says in 10:4
T 0N ,WIPE-30 NRR DYUR-NY IR 1277 , 0708 Vo STIR 77,9800 232 ,19% 78 O8] REOR-08 vk Xp)
mann? ,yann That Moshe had their cousins remove the bodies from the area of the Ohel Moed, the
Mishkan.

The question that is often asked is, Elazar and Isamar were brothers of Nadav and Avihu and as
we know brothers who are Kohanim are allowed and are even required to become Tamei L’meis
for K’roivim. So why did Moshe Rabbeinu call for their cousins to remove the bodies if their
brothers were able to take them out? This is an especially strong Kasha according to those
Rishoinim who hold that it is an obligation to become Tamei for K’roivim who are Kohanim.

Rav Schwab in Mayan Bais Hashoeva page # 250 has an extraordinary Teretz that goes according
to Rav Akiva in Maseches Sukkah 28: that says that this incident took place on the 8" day of
Nissan. If that is true than let’s make a Cheshbon. They would have still been Tamei Mais on the
14™ day of Nissan. At this point there only remained 3 Kohanim, Aharon, Elazar, and Isamar. If
Elazar and Isamar would have been unable to offer the Korban Pesach for the Yidden than it would
have left only Aharon to bring all the Korbanos. Even for 3 Kohanim to offer all those Korbanos
it is hard to understand, however, it would have been totally impossible for just Aharon himself.

This says Rav Schwab could be the reason that Elazar and Isamar were told not to make themselves
Tamei as there was a greater need for them to offer the Korban Pesach of Klal Yisrael.

There are many explanations as to why Nadav and Avihu died some of them are contradictory. To
be Makdim Rav Schwab’s reason, Rebbi brought us back to a Pshat of the Sfas Emes that he said
over by Parshas Yisro.

19:12 & 19:21 — 19:25 The Ribboinoi Shel Oilam tried to give the Torah to the other nations.
Each nation asked regarding the Aveira that is most difficult for them to keep. For example: Loi
Tignoiv, Loi Sin’af, and then they rejected the Torah. Klal Yisrael then accepted the Torah. The
question that was asked of the Sfas Emes was which Mitzvah is the most difficult for Klal Yisrael
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to keep? Moshe is told to warn Klal Yisrael not to go up on Har Sinai as the Psukim that are written
here show. 8> ¥ mX"KIK >-2% 10772-19 Y2 793 77 ,0Wh-28KIk 32 27 337 993) ,NIRYY  D°W330 0°3050 03
-oxkik, 0,072 7919 awpnikik a3 2-OR ,Awh mNnkk, nTya anR-"3 oro 03-28 nye ,avd 9ov-KX?
73 YT TN 73T 0K 03 0 1R mNkak 307-28 L0y 2732 TRV TIR) AN D70y T

However, Moshe had already warned Klal Yisrael earlier in Posuk 12 where it says, 29 -nX p7237)
npY Nin 172 YA3T-92 %P2 YA 032 Ny 0d% 1mwn ,ahR? 2020 oy Why did Moshe Rabbeinu have
to come back down the mountain to warn Klal YlIsrael not to go up on the mountain if he had
already warned them? The Sfas Emes says this is a Nisayoin by Klal Yisrael. When the Yeitzer
Hora is not Matzliach by telling us not to do Mitzvois he tries to get us to have a very strong
Ratzoin to do Mitzvois and whatever we do is not good enough. So Hakadoish Baruch Hu warns
Klal Yisrael, that there is also a Yeitzer Hora that tells us to do more and more Mitzvois until a
person is pushed into a depression when they feel that what they are doing is not enough. So there
is a limit as to how high on the mountain a person can go.

There is a big Yeitzer Hora today for even young B’nei Torah and B’nei Yeshiva who are learning
and are being very Matzliach, however, they feel that what they are doing is not adequate, because
they have this Yeitzer Hora that affects all Klal Yisrael of trying to become more Kadoish and
closer to Kedushah. To this Moshe Rabbeinu said, I don’t have to warn them as I have already
warned them. However, the Ribboinoi Shel Oilam said no, even on the day of Mattan Torah the
day of the greatest Kedusha it is a Yeitzer Hora. If it would have been just a Lav to cross a line
then there wouldn’t of been this extra warning, however, this Yeitzer Hora is one that makes you
try to get more Kedusha there has to be an additional warning that there is a limit and line that
can’t get crossed that applies to everyone.

Rav Schwab says pretty much the same thing in Mayan Bais Hashoeva page # 248. He says the
Yeitzer Hora of these great people Nadav and Avihu was not being able to restrain themselves
because of their great Ahavah to Hakadoish Baruch Hu. Halacha restricts how we control Ahavah.
Nadav and Avihu in their tremendous desire to feel close to the Ribboinoi Shel Oilam, they were
Korvasan Lifnei Hashem, they pushed themselves to close to get to the Ribboinoi Shel Oilam. If
you examine the different reasons given, they all come to the same idea. They didn’t want a fire
to come from Shamayim they wanted to bring their own fire on the Mizbaiach. Or the idea that
they brought Ketoires which they had not been commanded to bring. Or the idea that they Paskened
a Halacha in front of their Rebbi instead of waiting for Moshe and Aharon to Pasken. Or the idea
that they had drunk wine and someone who drinks wine must wait before perfoming the
Avoida. They couldn’t wait and pushed. Or the idea that they went Lifnai V’lifnim to the Kodshei
Kodashim which you are not allowed to do. They did it M’toich Roiv Ahavah. All these
explanations fit well with this one Nikuda. They had a tremendous Ahavah for the Ribboinoi Shel
Oilam and they did things without Gidarim. They did without restrictions and without looking at
Halacha. This is one explanation that includes all the explanations of the Aveira that they did. With
this says Rav Scwab, we understand Rashi on Posuk 10:3 12 927 9w RX¥71': 720 N7 127 190
NPT YTV IR TR TIIRD AW I MK L9T721012 ROR 71202 PN DR (A1 02 M) 71202 WP DR *1a2°
T 17 DOTA OOV IR R PWOY LT3 N 02N TN20 DM QPR YW PYTLNa N0an wIpnw Meaning,
Moshe told Aharon, I knew that Hakadoish Baruch Hu would be Mekadeish Sheim Shamayim. I
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thought it would be either me or you. Now I see that they (Nadav and Avihu) were greater than
you or L.

This can’t be understood literally Rav Schwab says, as everyone wonders were Nadav and Avihu
greater than Moshe and Aharon? Rav Scwab than says, that pure Ahavah and drive was greater
than Moshe and Aharon. This is why Hashem used them to teach the Halacha that if someone goes
too far and does not follow the guidelines of Halacha that they are excluded.

Rav Schwab adds, that this is the reason why later Pinchus took the place of Nadav and Avihu. He
was not a Kohen, however, he was incorporated into the Kehuna. Even as a Kanai’i he asked a
Shaila to Moshe Rabbeinu before he acted upon his Kannai’is. He asked Moshe if it was Muttar
and if he would have been told no, he would not have done it. So this way he filled the shoes of
Nadav and Avihu and took on the role that they had as Kohanim.

This Vort of Rav Schwab which is built on the same idea as the Sfas Emes is Merumaz to in the
Bais Halevi on Parshas Pekudai. He says in the building of the Mishkan we find constantly
Ka’asher Tziva Hashem Es Moshe Kein Asu. That Klal Yisrael did as they were commanded.
Why? The Mishkan was a sign of Ahavah to Hashem says the Bais Halevi and Klal Yisrael did
Ka’asher Tziva Hashem and didn’t say let us build it bigger and nicer.

The next Vort is a thought on Shevii Shel Pesach that just passed and we should take it with us to
the Davening of the rest of the year. The Shira of Az Yashir is the most famous Shira in the Torah.
There are two questions. The Shira is Lashoin Nekaiva as opposed to Shir. We find in Tehillim
sometimes Shira Chadasha and sometimes Shir Chadash. The Meforshim on Tehillim say this has
to do with a Medrash on Parshas Beshalach that the difference is that Shira Chadasha is a Shir
B’oilam Hazeh and when we talk about the days of Mashiach, we say Shir Chadash, like in
Kabbalas Shabbos, Tehillim 98:1. A Shir is a higher form of Shir than a Shira.

Why is Az Yashir which should be higher form of song a Shira, let it be a Shir the higher form?
The Ababernel in the beginning of the 5™ Perek in Yeshaya has an extraordinary Arichus of the
idea of songs. When he talks about songs in Tanach he says, there is a level of song such as the
Shiras Hayam and what was special about it was the music and the tune which they sang. He says
there is a higher level. Shir Hashirim which are poetic expressions which open up the heart, they
don’t need song, and that is why Shir Hashirim is the higher level.

So again, why is the Shiras Hayam a lower level of Shira and Shir Hashirim a higher level?
Shouldn’t Moshe Rabbeinu’s song be on a higher level? The Chasam Soifer has an insight into the
Shira. He says that when Klal Yisrael left Mitzrayim they were still called Halalu Oivdai Avoida
Zorah. Certainly they believed in Hashem. There was a Shitta in Mitzrayim that it is true that
Hashem created the world; however, there is no Hashgacha Protis, he doesn’t watch the world, he
moved on and this world runs on its on. That was a big Yetizer Hora for Klal Yisrael. Anyone who
is having difficulties has a big Yeitzer Hora that Hahsem doesn’t watch every step or else how
does he let this happen. Klal Yisrael being oppressed in Mitzrayim for generations had this Halalu
Oivdei Avoida Zorah and had this question if Hashem really cares about everything that happens.
When Mitzrayim was running (Roidfim) after them, it was not only referring to the people of
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Mitzrayim but also to the Shitta of Mitzrayim. There was Taiva to say look what the Egyptians did
to us and it was such a long period of time, so is these really Hashgacha Protis.

At the Yam Suf, there was a tremendous Middah K’negged Middah with the punishment at the
Yam Suf. This is mentioned in numerous places of the Mitzriyim drowning Jewish children and
the Middah K’negged Middah of the drowning of the Mitzryiyim. The precise Middah K’negged
Middah at the Yam Suf was to drive away this Yeitzer Hora and to understand that through times
of difficulties and times of Tzarros there is still Hashgacha Protis. Hashem is always keeping count
even though we don’t know his Cheshboinois. This is the song of Shira Chadasha.

With this we understand that it is not the ultimate Shira or the Shir of L’asid Lavoi and the Shiras
Hayam is for Oilam Hazeh. The 2 expressions of praise in the Shira are Mi Chamoicha Ba’ailim
Hashem (who is like you Hashem, who knows how to be silent when he has to be silent) and the
other expression of Hashem Yimloich L’oilam Va’ed which expresses Hashem’s Malchus at all
times.

This is important to have a new insight into a part of Davening. In Birchas Kriyas Shema after we
are Mekabail Oil Malchus Shamayim, we say a Beracha of Go’al Yisrael. We say a Beracha that
discusses Hashem Koiach Hageulah. In there you should notice that we talk about Kriyas Yam
Suf. In Shacharis we say (Emes) Mimitzrayim G’altanu Hashem Eloikeinu, Umibais Avinu
Pidisanu. Kol B’choirai’hem Haragta, Uv’charcha Ga’alta, V’Yam Suf Bakata... we talk about
the Yam Suf, we talk about the Shira. Both by Shacharis and Arvis after Kaballas Oil Malchus
Shamayim, we remember the recognition that we had at the Yam Suf. The Chazzan even interrupts
the Beracha to say out loud with the Tzibbur Mi Chamoicha Ba’ailim Hashem and Hashem
Yimloich L’oilam Va’ed. Those are two Pesukim of Shiras Hayam. (We most probably don’t even
recognize what we are saying because we are so used to saying it.) However, both in Shacharis
and in Arvis we say those Pesukim together to once again express our Emunah in the lesson of the
Shiras Hayam. This is a tremendous insight of the Chasam Soifer and something to take with us
after Pesach.

The question of the week is: 11:7 1 ;73-X> 773 ,X17) ,7079 YOU ¥OW) ,RI7 71072 0190-2 1HII-NK)
027 ,x37 XY The Ohr Hachaim Hakadoish brings an idea that the Chazir which is Treif today will
one day become Kosher because it will be Malei Geira. The Chasam Soifer on Parshas Re’ey asks,
if it is true that one day the Chazir will be Muttar, why is it that if a piece of Chazir falls into a pot
of Kosher food and is Bateil B’shishim, is the whole pot of food Kosher, we have a rule that a
Davar She’yeish Loi Matirin is not Bateil. So if the Chazir will become Muttar when Mashiach
will come, then it is a Davar She’yeish Loi Matirin and should not be Bateil at all?
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