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“Remember what Amalek did to you”

The Valuable Lesson Learned from the Battle with Amalek
the Klipah of “Ga’avah” that Provoked the Blasphemous
Thought: “Is Hashem in our midst or not?”

The Shabbas Kodesh that approaches auspiciously is known
as Shabbas Zachor. This designation reflects the fact that our
blessed sages in the Mishnah (Megillah 29a) instituted that on
the Shabbas immediately preceding Purim, in addition to the
regularly scheduled Torah portion, we also read the passage
containing the following command (Devarim 25, 17): =191
"oy 19 ey 1w nkR—remember what Amalek did to you.”
Thus, we fulfill the mitzvas asei of remembering Amalek.
Rashi explains the rationale for this practice: We are to read
parshas Zachor on the Shabbas adjacent to Purim in order
to connect the eradication of Amalek with the eradication
of Haman. As we know, Haman HaAggagi was a descendant of
Amalek. Hence, it is fitting that we explore the mitzvas asei of
remembering Amalek at this time:
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Remember what Amalek did to you while you were
departing from Egypt, how he happened upon you on the
way, and he attacked at your rear, all the weaklings that
straggled behind — while you were tired and exhausted;
and he did not fear G-d. It shall be that when Hashem,
your G-d, allows you to rest from all of your enemies that
surround you, in the land that Hashem, your G-d, gives
you as an inheritance, you shall eradicate the memory of
Amalek from beneath the heaven — you shall not forget!
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Currently, it is not possible to actually fulfill this positive
commandto eradicate Amalek, since we donotknowwho Amalek
is. Furthermore, even if we could identify the descendants
of Amalek, we are still in galus awaiting the coming of the
Melech HaMashiach. When he arrives, the fulfillment of the
passuk above will be realized: “It shall be that when Hashem,
your G-d, allows you to rest from all of your enemies that
surround you, in the land that Hashem, your G-d, gives you
as an inheritance.” Only then will we be able to “eradicate the
memory of Amalek from beneath the heaven.”

Notwithstanding, we are still obligated to fulfill the mitzvas
asei of remembering Amalek: “Remember what Amalek did
to you while you were departing from Egypt.” Hence, we
will endeavor to explain the practical significance and purpose
of the mitzvah of remembering Amalek when we cannot
actually wage battle against him. Additionally, why does the
passuk emphasize that this happened during the exodus from
Mitzrayim? This indicates that one of the things we must
remember is that Amalek’s malice was perpetrated while we

were leaving Mitzrayim.

Amalek Attacked Yisrael as Punishment
for Their Lack of Faith in Hashem

We will begin our investigation by focusing on a crucial
aspect of the mitzvah of remembering Amalek. Why did they
attack us? Here is a pertinent passuk from parshas Beshalach
(Shemos 17, 7): Yy1 bxawe =13 391 Yy navan1 non 2ipan ow Rape”
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»m»1an3 He called the place Massah U’'Merivah, because of
the contention of Bnei Yisrael and because of their test of
Hashem, saying, “Is Hashem in our midst or not?” Amalek
came and battled Yisrael in Rephidim.

Rashi comments: The Torah juxtaposed this passage with
the preceding passuk to say, “I am always among you and
available for all of your needs, yet you say, ‘Is Hashem in our
midst or not?’ I swear by your lives that the dog (Amalek)
will come and bite you; and you will cry out to Me and know
where I am.”

This teaches us that Amalek attacked Yisrael as a punishment
for their blasphemous inquiry: “Is Hashem in our midst or
not?” So, itisincumbent upon us to explain what caused Yisrael
to fall to this spiritual nadir. Hadn’t they just witnessed with
their own eyes the miraculous feats that HKB”H performed on
their behalf during the exodus from Mitzrayim, such as the ten
makkos and Krias Yam Suf?! Yet, they still had the audacity to
inquire: “Is Hashem in our midst or not?”

To explain the matter, we will refer to the commentary of the
Alshich hakadosh in parshas Beshalach (ibid. 8). He explains
that the war with Amalek is no ordinary war; in fact, it will
be necessary for HKB”H Himself to ultimately erase the name
of Amalek, as it is written (ibid. 14): pbny 251 nx nmmx M "
"amwn nrnn—because I shall surely wipe out the memory of
Amalek from under the heavens. For, we learn in the Midrash
(Yalkut Shimoni, Beshalach, 243) that HKB”H does not bring
about the downfall of a nation below until He first subjugates its
ministering angel above. This is the implication of the passuk
(Yeshayah 24, 21): Yyt m1ans o1mnn Rax by ' 1ipo R oes
"mRn By Rt 'ovn—and on that day Hashem will issue a
command to the high army on high, and to the kings of the
earth on the earth.

Based on this premise, the Alshich teaches us that the
ministering angel of Amalek is none other than the “samech-
mem,” who is the yetzer hara. In the words of the Gemara (B.B.
16a): "nman 8Yn R ,pan 180 X1, 0w X1 "—he is the Satan (the
prosecutor), he is the yetzer hara, he is the Angel of Death.
Thus, before vanquishing Amalek below, it is necessary to
vanquish its ministering angel above, the yetzer hara. Every
time we sin, however, due to the influence of the yetzer hara, we
empower and strengthen the yetzer hara, the ministering angel
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of Amalek. Consequently, it is extremely difficult to overcome
Amalek below, seeing as its heavenly representative is being
strengthened by our sins and iniquities. Therefore, success
and victory in this battle depends solely on the performance of
complete teshuvah—refraining from following the advice and
temptations of the yetzer hara. Then, HKB”H will vanquish the
ministering angel of Amalek above, allowing Him subsequently

to erase the memory of Amalek below.

Moshe Rabeinu Stood atop the Hill to Battle
Amalek’s Heavenly Angel

This coincides magnificently with the words of the Megaleh
Amukos on Vaeschanan (42). There he explains the significance
ofthe passukrelated to the battle with Amalek (ibid. 9): rwma anar”
URT P3N WRA TP 23019218 A, pnys o K1 DIwIR 1Y 2 per N
"3 mpoR—Moshe said to Yehoshua, “Choose men for us,
and go out to do battle with Amalek; tomorrow I will stand
on top of the hill with the staff of G-d in my hand.” Moshe
Rabeinu instructed Yehoshua to conduct the war with Amalek
down below on earth, while he ascended to the top of the hill to
battle the ministering angel of Amalek above in the heavens.

This helps us understand the following passuk (ibid. 9):
"ponya anuy nwn Y AR awss yenr wyr'—Yehoshua did as
Moshe instructed him to do, he battled Amalek down below.
Meanwhile: "nyaan wra 15y 2111 170 twnr'—Moshe Aharon and
Chur ascended to the top of the hill to defeat the guardian
angel of Amalek above. The battle proceeded as follows:
"7 mwn o wRs—it so happened that when Moshe would
raise his hand—to vanquish the heavenly Amalek--azav
"ox1w*—Yisrael prevailed down below; however: mu qwxsr
"—when he lowered his hand—when his efforts to subdue
Amalek above failed-- "pny ==23"-Amalek prevailed down
below. In other words, success in the battle being fought down
below by Yehoshua was totally dependent on the defeat of the
guardian angel of Amalek above by the hands of Moshe.

This explains very nicely the teaching in the Mishnah (R.H.
29a): b3 v iy RYR marbn Nt IR mnvn ey nwn S e sy
1,BURYaY BiPaRy B2 NR Praywnat,auyn 1abs pYanon YRawe piw 1t
'Poat it IRY X1 ,m3ann But do Moshe’s hands win a battle
or lose a battle? Rather, the Torah comes to tell you that so
long as Yisrael gazed upward and subjugated their hearts
to their Father in Heaven, they would prevail; but if not,
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they would fall. By raising his holy arms heavenwards, Moshe
Rabeinu was attacking the yetzer hara—Amalek’s ministering
angel. Afterall, it was the culpritresponsible for the rift between
Yisrael and HKB”H, prompting them to inquire: “Is Hashem in
our midst or not?” By gazing upwards, Yisrael were inspired
to perform sincere teshuvah and subjugate themselves once
more to their Father in Heaven.

To embellish this thought, we will introduce what is brought
down in the sefer Ba’al Shem Tov (Ki Seitzei 24): w71p »ans3 RnR"
N1 PRy nmn apey 5 vt e pIet wipn veya YRAws 3 1n b
WITFR TS RITY 1D,M11 01 RIPAw AYyn v aw ninny 1ovax avnnn e

iRt PRy [ o AR, Y 17 7157 NWNRT WP 28121, 200717 1203
He writes that to exterminate Amalek, it is necessary to first
exterminate its ministering angel above called “haughtiness.”
(This is brought down in several places in the Zohar hakadosh
and in the yotzer of kedushah for parshas Zachor.) Afterwards,

we will exterminate Amalek down below.

With this understanding, it seems that we can now explain
Yisrael’s spiritual decline and blasphemous question: “Is
Hashem in our midst or not?” [t was on account of the
influence of Amalek’s ministering angel, the “samech-mem,”
who instilled in them blasphemous ideations, questioning
Hashem’s presence and supervision. As a consequence, this
provided Amalek down below with the impetus and power to
attack Yisrael. Notwithstanding, it still behooves us to consider
how the yetzer hara succeeded in this ploy. How did it influence
Yisrael to blaspheme, even though they had witnessed firsthand
the greatness of HKB”H and the miracles He had performed?

The Source of Blasphemy
is the Klipah of “Ga’avah”

It appears that we can explain the matter based on the
following teaching (Sotah 4b): »m1» 13 11pnw ¥39 R1wnR 1M1 °27 AR"
273315 NIy 731y 19985 MM Moa 13 wrw o1x Y5—Rabbi Yochanan
said in the name of Rabbi Shimon ben Yochai: Any person
who possesses a haughtiness of spirit is regarded as though
he worships idols. We can explain how haughtiness resembles
worshipping avodah-zarah based on the following Gemara
(ibid. 5a): 713 wrtpn *maw wp Ny 2R Y Ay Qo 227 RN
Jero A by inesw e mpaa oot Yo man ki Rabbi Yosef said:
A person should always learn from the good sense of his
Creator—for behold, when HKB”"H gave the Torah, He
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abandoned all the great mountains and hills and instead
rested His Shechinah on Har Sinai. Rashi comments that we
are being taught to value modesty and humility from the fact
that HKB”H passed over taller, more majestic mountains, such
as Har Savor and Har Carmel, in order to give the Torah on the
lowly Har Sinai. Additionally, we learn there (ibid.): & 285"
"EIa 1T P10 RIT IR PR 172P0 8K, mAn mea 12—concerning
any person who possesses a haughtiness of spirit, HKB”H
says: I and he cannot dwell together in the world.

Accordingly, a humble person—an “anav’—merits having
HKB”H rest His Shechinah on him. As a result, he senses the
presence of HKB”H, which bolsters and reinforces his emunah.
Conversely, the Shechinah abandons someone who is haughty
and arrogant, because HKB”H says, “I and he cannot dwell
together in the world.” As a consequence, he becomes a
heretic, chas v’shalom, denying the presence of Hashem,
because he does notsense the presence of the Shechinah. Hence,
Rashbi asserts that every haughty person is like someone who

worships avodah-zarah.

Now, how does this happen? Who is culpable for making a
Jew haughty? Let us refer to the Midrash (Bamidbar Rabbah
13, 3) related to the passuk (Mishlei 29, 23): mibawn o8 nIRy”
L I901T21 PRIINS AP DY ARANIY Py T ,8TR NING,T185 TR0 1 o
NN PRy AR YW W RN BN YW nr,T1a Tnne mn o
Jaar ey my “A man’s pride will bring him low, but he that is
of a lowly spirit will attain honor.” “A man’s pride” applies
to Amalek, who displayed haughtiness towards HKB”H with
their obscene and blasphemous behavior. .. “but he that is
of a lowly spirit will attain honor” applies to Yehoshua, who
killed him, as it states (Shemos 17, 13): “Yehoshua weakened
Amalek and its people with the edge of the sword.”

It is evident from this Midrash that the klipah of Amalek is
“ga’avah”—haughtiness and arrogance. Hence, it was subjugated
and eradicated by Yehoshua who was humble and demonstrated
a lowly spirit. To illustrate this, the commentaries point out
that the gematria of p"»ny equals 2”1, a term relating to the
sense of superiority demonstrated by a haughty person. Hence,
this term is employed in the passuk (Devarim 8, 14): 723% oar’
"R 11 nR nnowi—and your heart will become haughty, and
you will forget Hashem, you G-d. This explains beautifully
why Moshe Rabeinu was the one to ascend to the summit of the
hill to battle the guardian angel of Amalek above. As we know,
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the Torah attests to Moshe’s extreme humility (Bamidbar 12,
3): "R aa by AWK 0N Yon R Ay wn wnm’—now the man
Moshe was exceedingly humble, more so than any person
on the face of the earth! Due to his humility, Moshe was the
best suited to combas Amalek’s ministering angel, the source of
“ga’avah.” In fact, he was the perfect role model for Yehoshua,
his disciple, who adopted an attitude of lowliness, making him
the perfect choice to battle Amalek down below.

We can now appreciate, to our chagrin, how Yisrael fell
from their lofty perch after being privileged to witness the
miraculous feats of “yetzias Mitzrayim.” So much so that they
had the audacity to inquire blasphemously: “Is Hashem in our
midst or not?” They fell under the spell of Amalek’s heavenly
representative, who infected them with thoughts of “ga’avah.”
Since HKB”H does not rest His Shechinah on those who display
“ga’avah,” they no longer sensed His presence. Hence, the

blasphemy: “Is Hashem in our midst or not?”

An Aspect of the Name Havaya
lllustrating His Humility

Let us embellish this thought by explaining why they
specifically employed the name Havaya when questioning
Hashem’s presence: "1»x & 11312 1w . We have learned in the
Gemara (Megillah 31a): "mnuanmy R2manR 17apnYw N1 opns—
wherever you find mention of the might (greatness) of
HKB”H, you also find mention of His humility. The Megaleh
Amukos (Vaeschanan 179) teaches us that this is why HKB”H
chose to be called by the Tetragrammaton—the four letters of
the name Havaya. If we spell out the names of each of these
letters, they possess the lowest numerical values of all the
letters of the aleph-Beis. The sum of the letters that spell the
letter 7"1» equals a mere 20; the sum of the letters »'n1 equals a
mere 15; similarly, the sum of the letters 1" only equals 22.
The values of the names of all the other letters are greater than
these. The Kli Yakar (beginning of Mikeitz) points out the same
numerical phenomenon associated with the four letters of the
name Havaya.

With this in mind, we can suggest that this is why HKB”"H
rests the name Havaya on Yisrael. As it is written (Devarim 28,
10): " 1= oY 8P ' Ow 5 yaNa sy Yo war'—then all the
peoples of the earth will see that the name of Hashem is
proclaimed upon you, and they will fear you. By making this
name emblematic of Yisrael, it assists them to adopt a humble
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and lowly demeanor and, thus, to cling to Him. Consequently,
if a person does not learn from the name Havaya that HKB”"H
places upon him to display humility, HKB"H proclaims: “I
and he cannot dwell together in the world.” Then, HKB”"H
removes the name Havaya from such an individual, in keeping
with the following truth (Mishlei 16, 5): "a% m121 %5 "1t naymn'—
every haughty heart is the abomination of Hashem. As
explained, “ga’avah”—haughtiness—is diametrically opposed
to and incongruous with the name Havaya that symbolizes His
divine humility.

We can now make sense of Yisrael’s inquiry: “Is Havaya
in our midst or not?” Because they had been infected by
the ministering angel of p">ny above, whose name equals 2",
alluding to the klipah of “ga’avah,” the name Havaya abandoned
them. Since they no longer displayed an attitude of humility,
they became vulnerable to an attack from Amalek below. For,
so long as the name Havaya rested upon Yisrael and enveloped
them, the following applied: “Then all the peoples of the earth
will see that the name Havaya is proclaimed upon you, and
they will fear you.” The moment that sacred name left them
due to haughtiness, they were exposed and vulnerable; they

were no longer feared by the other nations.

“Remember what Amalek did 1%”
Amalek Infects Mankind with the Klipah of "95"

Following this path of enlightenment, we will now endeavor
to explain how we can actually fulfill the mitzvas asei of: nx =121”
"ErM¥nn BINRED 1773 PYny 1Y twy awk—remembering the malice
perpetrated by Amalek shortly after the exodus from Mitzrayim.
HKB”H wants us to remember. Because even though we
witnessed the miraculous feats of “yetzias Mitzrayim,” Amalek
succeeded in infecting us with the trait of “ga’avah,” prompting
us to blaspheme and inquire: “Is Hashem in our midst or not?”
This should teach us the importance of shunning the traits of
“ga’avah” and self-sufficiency. It is crucial that we realize that
without the assistance of the blessed Almighty, both in material

and spiritual matters, we cannot succeed at anything.

We can now add a tantalizing interpretation of the passuk:
“Remember what Amalek did to you”--"1%". Let us refer back
to the essay we wrote on parshas Vayishlach. When Eisav met up
with Yaakov after years of being apart, he is surprised when he

sees Yaakov’s family and entourage (Bereishis 33, 5): 127y nx xw»”
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"3y He (Eisav) looked up and saw the women and children,
and he said, “Who are these to you?” He (Yaakov) said, “The
children whom G-d has graciously given your servant.”

Let us consider the moral implications of this fascinating,
profound dialogue between Eisav and Yaakov. We have learned
in the Mishnah (Avos 3, 7): Rt 1112 191 /ow Towt anRw w1 0"
S99 1an 77t o ann s amiR “Give him from what is His; for
you and yours belong to Him.” And thus, it is said of David
(Divrei HaYamim I 29, 14): “For all things come from You, and
of Your own we have given to You.” The Tanna of this Mishnah
is admonishing us to dismiss the misguided perception that
there are things that belong to us; instead, it is essential that we
recognize that “you and yours belong to Him.” In other words,
everything in our possession comes from HKB”H. This concept is
expressed poetically in the Shacharis service for the second day
of Chag HaShavuos: fir,i5 i8¢ N msnnt 1ain, iSoyin ma anmm yrng”
"y Rt 1y Y iy Ry 1 iy iR iY wrw—a human being formed
from clay, what benefit is it to him? He covets and desires that
which does not belong to him; that which is in his possession is
not his; he has merely acquired that which is not his. ..

Based on this premise, we can interpret the instructions
HKB”H gives Avraham Avinu after he shattered the idols of
Terach, his father (Bereishis 12, 1): nuam1 anomnar qxa8n 19 19"
7NN WR PN Yx 1ax—go for yourself from your land, from
your birthplace, and from your father’s house to the land
that I will show you. He wanted Avraham to understand that it
does not suffice to abstain from the actual practice and worship
of “avodah-zarah.” Itis also necessary to sanctify one’s thought
process by abandoning the false perception that there are things
that truly belong to us. Thus, HKB”H says to Avraham: "q5 75"—
leave behind the misguided belief and perception that there are
things that belong to you--"1%". Specifically, you must abandon:
71aR nYanT nTYIMnT JeaRn”’—the “avodah-zarah” that is prevalent
in your country, birthplace, and father’s home—the belief in
man’s power and self-reliance. Instead, you must go: yaxm bx”
mRaR 1wR—to the land that I will direct you, to Eretz Yisrael,
whose kedushah instills in a person the truth that everything he
possesses is not actually his but belongs to HKB”H.

Additionally, the Ramban writes in parshas Acharei Mot
(Vayikra 18, 25) that all the countries outside of Eretz Yisrael
are supervised by seventy ministering angels. Eretz Yisrael,
however, is under the direct supervision of HKB”H and not a
ministering angel. As itis written (Devarim 11, 12): "1 2wR yax”
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land that Hashem, your G-d, seeks out; the eyes of Hashem,
your G-d, are always upon it, from the beginning of the year
until to year’s end.

This then is the message HKB”H conveyed to Avraham: Leave
your land, your birthplace, your father’s house—for, those
are places of those who worship avodah-zarah and believe in
the power and self-sufficiency of man. Since they live outside
of Eretz Yisrael and are supervised by ministering angels, they
are more likely to worship some form of avodah-zarah. Instead,
go “to the land that I will show you”; because due to its direct
supervision by HKB”H, Eretz Yisrael is imbued with kedushah.
That kedushah imparts the awareness that everything in one’s
possession actually belongs to HKB”H.

Let us add one more tidbit. This concept is alluded to by the
term "1%". The letter “lamed” is taller than all the other letters
of the “aleph-Beis,” and extends above the written line. Thus, it
alludes to all the heavenly and spiritual matters associated with
man’s being—such as his wisdom, understanding and knowledge.
The “final chaf,” on the other hand, extends below the written
line. Thus, it alludes to all the earthly, mundane matters related
to man’s existence—such as his livelihood and physical needs.
These two aspects of human existence were addressed by
the command 1% 7%”. HKB”H was instructing Avraham Avinu
to abandon the false, misguided perceptions related both to
spiritual matters and physical, material matters.

The Wicked Eisav Wanted to
Infect Yaakov with the Klipah of "49%"

This enlightens us with regards to the spiritual dispute
concealed within the dialogue recorded between Yaakov Avinu
and Eisav HaRasha. Eisav was a heretic; he believed solely in
the power and resourcefulness of man. He attempted to infect
Yaakov with the false belief of "> mx1p1m15"—the conviction that
my success and wealth are attributable to my own powers and
ingenuity. This is the ideology of the klipah of "q%”. Therefore,
when Eisav saw the abundant possessions, including all the
sheep and cattle, that Yaakov had brought with him, his first
question was: "7 19X "n"—who are these to you? He specifically
employed the term %", implying that Yaakov had acquired all of
his wealth due to his own abilities. He tried to convince Yaakov
that all of those possessions truly belonged to him.
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Yaakov Avinu, however, perceived the spiritual poison and
danger inherent in this question. Hence, he replied quickly and
succinctly: They are “the children whom G-d has graciously
given your servant.” Since I am the grandson of Avraham,
who heeded the command of "% 9%”, I do not believe in the
concept of "1%”. Rather, I recognize that everything that I have
accomplished and acquired was not due to natural means or
due to my own strength and abilities. Even the children [ bore

were gifts from Hashem--"17ap nKR oopox 12m qws oo,

Therefore, HKB”H impresses upon Yisrael the importance of:
rsbnay 15 ey AWK AR 21917, He wants us to remember that Amalek
corrupted us with the klipah of "1%”, promoting the undesirable,
vile attribute of “ga’avah.” After all, he was following in the
footsteps of his grandfather Eisav, who tried to infect Yaakov with

the klipah of %" by asking: "1 rox "n". Therefore, it is incumbent

Nz

upon us to follow in the footsteps of our ancestor, Yaakov Avinu,
who rebutted Eisav’s question by answering: “These are the
children whom G-d has graciously given your servant.”

This then is the significance of the passuk: 1opox 'm1 roama oy
"avaun AR Yon 1y, “It shall be that when Hashem, your G-d,
allows you to rest from all of your enemies that surround
you”—when you are finally able to rest from the klipah of "1%"
“In the
land that Hashem, your G-d, gives you as an inheritance”—

that your spiritual enemies want to infect you with.

because Eretz Yisrael has the auspicious power to eliminate
the klipah of "%”, as HKB”H indicated to Avraham Avinu with
the words: "8I @R YN SR 7738 02an1 079101 98980 99 95—
because it is exclusively under the supervision of HKB"H. At
that time: “You shall eradicate the memory of Amalek from
beneath the heaven!”
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