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The Shabbas Kodesh that approaches auspiciously is known as Shabbas Zachor.  This designation reflects the fact that our 
blessed sages in the Mishnah (Megillah 29a) instituted that on 

the Shabbas immediately preceding Purim, in addition to the 

regularly scheduled Torah portion, we also read the passage containing the following command (Devarim 25, 17): זכור" 

עמלק" לך  עשה  אשר   remember what Amalek did to you.”  Thus, we fulfill the mitzvas asei of remembering Amalek.  Rashi explains the rationale for this practice: We are to read—את 

parshas Zachor on the Shabbas adjacent to Purim in order 

to connect the eradication of Amalek with the eradication 

of Haman.  As we know, Haman HaAggagi was a descendant of Amalek.  Hence, it is fitting that we explore the mitzvas asei of remembering Amalek at this time:  
"זכור את אשר עשה לך עמלק בדרך בצאתכם ממצרים, אשר קרך בדרך ויזנב 

בך כל הנחשלים אחריך ואתה עייף ויגע ולא ירא אלקים. והיה בהניח ה' אלקיך לך 

מכל אויביך מסביב בארץ אשר ה' אלקיך נותן לך נחלה לרשתה, תמחה את זכר 

עמלק מתחת השמים לא תשכח".

Remember what Amalek did to you while you were 

departing from Egypt, how he happened upon you on the 

way, and he attacked at your rear, all the weaklings that 

straggled behind — while you were tired and exhausted; 

and he did not fear G-d. It shall be that when Hashem, 

your G-d, allows you to rest from all of your enemies that 

surround you, in the land that Hashem, your G-d, gives 

you as an inheritance, you shall eradicate the memory of 

Amalek from beneath the heaven — you shall not forget!

Currently, it is not possible to actually fulfill this positive command to eradicate Amalek, since we do not know who Amalek is.  Furthermore, even if we could identify the descendants of Amalek, we are still in galus awaiting the coming of the Melech HaMashiach.  When he arrives, the fulfillment of the passuk above will be realized: “It shall be that when Hashem, 

your G-d, allows you to rest from all of your enemies that 

surround you, in the land that Hashem, your G-d, gives you 

as an inheritance.”  Only then will we be able to “eradicate the 

memory of Amalek from beneath the heaven.”Notwithstanding, we are still obligated to fulfill the mitzvas asei of remembering Amalek: “Remember what Amalek did 

to you while you were departing from Egypt.”  Hence, we will endeavor to explain the practical significance and purpose of the mitzvah of remembering Amalek when we cannot actually wage battle against him.  Additionally, why does the passuk emphasize that this happened during the exodus from Mitzrayim?  This indicates that one of the things we must remember is that Amalek’s malice was perpetrated while we were leaving Mitzrayim.  
Amalek Attacked Yisrael as Punishment  

for Their Lack of Faith in HashemWe will begin our investigation by focusing on a crucial aspect of the mitzvah of remembering Amalek.  Why did they attack us?  Here is a pertinent passuk from parshas Beshalach (Shemos 17, 7): ועל ישראל  בני  ריב  על  ומריבה  מסה  המקום  שם   "ויקרא 



ישראל עם  וילחם  עמלק  ויבוא  אין.  אם  בקרבנו  ה'  היש  לאמר  ה'  את   נסותם 

 He called the place Massah U’Merivah, because of  ברפידים."

the contention of Bnei Yisrael and because of their test of 

Hashem, saying, “Is Hashem in our midst or not?”  Amalek 

came and battled Yisrael in Rephidim.  Rashi comments: The Torah juxtaposed this passage with 

the preceding passuk to say, “I am always among you and 

available for all of your needs, yet you say, ‘Is Hashem in our 

midst or not?’  I swear by your lives that the dog (Amalek) 

will come and bite you; and you will cry out to Me and know 

where I am.”This teaches us that Amalek attacked Yisrael as a punishment for their blasphemous inquiry: “Is Hashem in our midst or 

not?”  So, it is incumbent upon us to explain what caused Yisrael to fall to this spiritual nadir.  Hadn’t they just witnessed with their own eyes the miraculous feats that HKB”H performed on their behalf during the exodus from Mitzrayim, such as the ten makkos and Krias Yam Suf?!  Yet, they still had the audacity to inquire: “Is Hashem in our midst or not?”To explain the matter, we will refer to the commentary of the Alshich hakadosh  in parshas Beshalach (ibid. 8).  He explains that the war with Amalek is no ordinary war; in fact, it will be necessary for HKB”H Himself to ultimately erase the name of Amalek, as it is written (ibid. 14): עמלק זכר  את  אמחה  מחה   "כי 

 because I shall surely wipe out the memory of—מתחת השמים"

Amalek from under the heavens.  For, we learn in the Midrash (Yalkut Shimoni, Beshalach, 243) that HKB”H does not bring about the downfall of a nation below until He first subjugates its ministering angel above.  This is the implication of the passuk (Yeshayah 24, 21): ועל ה' על צבא המרום במרום  יפקוד  ביום ההוא   "והיה 

 and on that day Hashem will issue a—מלכי האדמה על האדמה"

command to the high army on high, and to the kings of the 

earth on the earth.  Based on this premise, the Alshich teaches us that the ministering angel of Amalek is none other than the “samech-mem,” who is the yetzer hara.  In the words of the Gemara (B.B. 16a):  "הוא שטן, הוא יצר הרע, הוא מלאך המות "—he is the Satan (the 

prosecutor), he is the yetzer hara, he is the Angel of Death.  Thus, before vanquishing Amalek below, it is necessary to vanquish its ministering angel above, the yetzer hara.  Every time we sin, however, due to the influence of the yetzer hara, we empower and strengthen the yetzer hara, the ministering angel 

of Amalek.  Consequently, it is extremely difficult to overcome Amalek below, seeing as its heavenly representative is being strengthened by our sins and iniquities.  Therefore, success and victory in this battle depends solely on the performance of complete teshuvah—refraining from following the advice and temptations of the yetzer hara.  Then, HKB”H will vanquish the ministering angel of Amalek above, allowing Him subsequently to erase the memory of Amalek below.  
Moshe Rabeinu Stood atop the Hill to Battle 

Amalek’s Heavenly AngelThis coincides magnificently with the words of the Megaleh Amukos on Vaeschanan (42).  There he explains the significance of the passuk related to the battle with Amalek (ibid. 9): ויאמר משה" 

 אל יהושע בחר לנו אנשים וצא הילחם בעמלק, מחר אנכי ניצב על ראש הגבעה ומטה

בידי"  ,Moshe said to Yehoshua, “Choose men for us—האלקים 

and go out to do battle with Amalek; tomorrow I will stand 

on top of the hill with the staff of G-d in my hand.”  Moshe Rabeinu instructed Yehoshua to conduct the war with Amalek down below on earth, while he ascended to the top of the hill to battle the ministering angel of Amalek above in the heavens.  This helps us understand the following passuk (ibid. 9): 
בעמלק" להילחם  משה  לו  אמר  כאשר  יהושע   Yehoshua did as—"ויעש 

Moshe instructed him to do, he battled Amalek down below.  Meanwhile: "ומשה אהרן וחור עלו ראש הגבעה"—Moshe Aharon and 

Chur ascended to the top of the hill to defeat the guardian angel of Amalek above.  The battle proceeded as follows: והיה" 

ידו" משה  ירים   it so happened that when Moshe would—כאשר 

raise his hand—to vanquish the heavenly Amalek--וגבר" 

יניח :Yisrael prevailed down below; however—ישראל"  "וכאשר 

--when he lowered his hand—when his efforts to subdue Amalek above failed—ידו" עמלק"   Amalek prevailed down–"וגבר 

below.  In other words, success in the battle being fought down below by Yehoshua was totally dependent on the defeat of the guardian angel of Amalek above by the hands of Moshe.  This explains very nicely the teaching in the Mishnah (R.H. 29a): וכי ידיו של משה עושות מלחמה או שוברות מלחמה, אלא לומר לך, כל" 

 זמן שהיו ישראל מסתכלין כלפי מעלה, ומשעבדין את לבם לאביהם שבשמים, היו

 But do Moshe’s hands win a battle  מתגברים, ואם לאו היו נופלים".

or lose a battle?  Rather, the Torah comes to tell you that so 

long as Yisrael gazed upward and subjugated their hearts 

to their Father in Heaven, they would prevail; but if not, 
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they would fall.  By raising his holy arms heavenwards, Moshe Rabeinu was attacking the yetzer hara—Amalek’s ministering angel.  After all, it was the culprit responsible for the rift between Yisrael and HKB”H, prompting them to inquire: “Is Hashem in 

our midst or not?”  By gazing upwards, Yisrael were inspired to perform sincere teshuvah and subjugate themselves once more to their Father in Heaven.  
To embellish this thought, we will introduce what is brought down in the sefer Ba’al Shem Tov (Ki Seitzei 24): איתא בכתבי קודש" 

 של מרן רבי ישראל בעש"ט הקדוש זצוקללה"ה זי"ע וז"ל, עיקר מחיית עמלק הוא

 כי מתחילה צריכין למחות שר של מעלה שנקרא גס רוח, כמו שהובא בזוהר הקדוש

 He writes that to exterminate Amalek, it is necessary to first exterminate its ministering angel above called “haughtiness.” (This is brought down in several places in the Zohar hakadosh and in the yotzer of kedushah for parshas Zachor.)  Afterwards, we will exterminate Amalek down below.  With this understanding, it seems that we can now explain Yisrael’s spiritual decline and blasphemous question: “Is  בכמה דוכתי, וביוצר דקדושה דפרשת זכור עיין שם, ואחר כך נמחה עמלק דלמטה".

Hashem in our midst or not?”  It was on account of the influence of Amalek’s ministering angel, the “samech-mem,” who instilled in them blasphemous ideations, questioning Hashem’s presence and supervision.  As a consequence, this provided Amalek down below with the impetus and power to attack Yisrael.  Notwithstanding, it still behooves us to consider how the yetzer hara succeeded in this ploy.  How did it influence Yisrael to blaspheme, even though they had witnessed firsthand the greatness of HKB”H and the miracles He had performed?  
The Source of Blasphemy 

is the Klipah of “Ga’avah”It appears that we can explain the matter based on the following teaching (Sotah 4b): ,אמר רבי יוחנן משום רבי שמעון בן יוחי" 

 Rabbi Yochanan—כל אדם שיש בו גסות הרוח כאילו עובד עבודת כוכבים"

said in the name of Rabbi Shimon ben Yochai: Any person 

who possesses a haughtiness of spirit is regarded as though 

he worships idols.  We can explain how haughtiness resembles worshipping avodah-zarah based on the following Gemara (ibid. 5a): ברוך הקדוש  שהרי  קונו  מדעת  אדם  ילמד  לעולם  יוסף,  רבי   "אמר 

 :Rabbi Yosef said  הוא הניח כל הרים וגבעות והשרה שכינתו על הר סיני".

A person should always learn from the good sense of his 

Creator—for behold, when HKB”H gave the Torah, He 

abandoned all the great mountains and hills and instead 

rested His Shechinah on Har Sinai.  Rashi comments that we are being taught to value modesty and humility from the fact that HKB”H passed over taller, more majestic mountains, such as Har Savor and Har Carmel, in order to give the Torah on the lowly Har Sinai.  Additionally, we learn there (ibid.): כל אדם שיש" 

יכולין לדור בעולם" והוא   concerning—בו גסות הרוח, אמר הקב"ה אין אני 

any person who possesses a haughtiness of spirit, HKB”H 

says:  I and he cannot dwell together in the world.  Accordingly, a humble person—an “anav”—merits having HKB”H rest His Shechinah on him.  As a result, he senses the presence of HKB”H, which bolsters and reinforces his emunah.  Conversely, the Shechinah abandons someone who is haughty and arrogant, because HKB”H says, “I and he cannot dwell 

together in the world.”  As a consequence, he becomes a heretic, chas v’shalom, denying the presence of Hashem, because he does not sense the presence of the Shechinah.  Hence, Rashbi asserts that every haughty person is like someone who worships avodah-zarah.  Now, how does this happen?  Who is culpable for making a Jew haughty?  Let us refer to the Midrash (Bamidbar Rabbah 13, 3) related to the passuk (Mishlei 29, 23): גאות אדם תשפילנה" 

 ושפל רוח יתמוך כבוד, גאות אדם, זה עמלק שנתגאה על הקב"ה בחרופיו וגדופיו...

ויחלוש יהושע את עמלק ואת  ושפל רוח יתמוך כבוד, זה יהושע שהרגו, שנאמר 

 A man’s pride will bring him low, but he that is“  עמו לפי חרב".

of a lowly spirit will attain honor.”  “A man’s pride” applies 

to Amalek, who displayed haughtiness towards HKB”H with 

their obscene and blasphemous behavior . . . “but he that is 

of a lowly spirit will attain honor” applies to Yehoshua, who 

killed him, as it states (Shemos 17, 13): “Yehoshua weakened 

Amalek and its people with the edge of the sword.”  It is evident from this Midrash that the klipah of Amalek is “ga’avah”—haughtiness and arrogance.  Hence, it was subjugated and eradicated by Yehoshua who was humble and demonstrated 
a lowly spirit.  To illustrate this, the commentaries point out that the gematria of עמל"ק equals ר"ם, a term relating to the sense of superiority demonstrated by a haughty person.  Hence, this term is employed in the passuk (Devarim 8, 14): ורם לבבך" 

 and your heart will become haughty, and—ושכחת את ה' אלקיך"

you will forget Hashem, you G-d.  This explains beautifully why Moshe Rabeinu was the one to ascend to the summit of the hill to battle the guardian angel of Amalek above.  As we know, 
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the Torah attests to Moshe’s extreme humility (Bamidbar 12, 3): "והאיש משה עניו מאד מכל האדם אשר על פני האדמה"—now the man 

Moshe was exceedingly humble, more so than any person 

on the face of the earth!  Due to his humility, Moshe was the best suited to combas Amalek’s ministering angel, the source of “ga’avah.”  In fact, he was the perfect role model for Yehoshua, his disciple, who adopted an attitude of lowliness, making him the perfect choice to battle Amalek down below.  We can now appreciate, to our chagrin, how Yisrael fell from their lofty perch after being privileged to witness the miraculous feats of “yetzias Mitzrayim.”  So much so that they had the audacity to inquire blasphemously: “Is Hashem in our 

midst or not?”  They fell under the spell of Amalek’s heavenly representative, who infected them with thoughts of “ga’avah.”  Since HKB”H does not rest His Shechinah on those who display “ga’avah,” they no longer sensed His presence.  Hence, the blasphemy: “Is Hashem in our midst or not?”  

An Aspect of the Name Havaya 

Illustrating His HumilityLet us embellish this thought by explaining why they specifically employed the name Havaya when questioning Hashem’s presence: "היש ה' בקרבנו אם אין".  We have learned in the Gemara (Megillah 31a): "במקום גבורתו של הקב"ה אתה מוצא ענוותנותו"—

wherever you find mention of the might (greatness) of 
HKB”H, you also find mention of His humility.  The Megaleh Amukos (Vaeschanan 179) teaches us that this is why HKB”H chose to be called by the Tetragrammaton—the four letters of 
the name Havaya.  If we spell out the names of each of these letters, they possess the lowest numerical values of all the letters of the aleph-Beis.  The sum of the letters that spell the 
letter יו"ד equals a mere 20; the sum of the letters ה"י equals a 
mere 15; similarly, the sum of the letters וי"ו only equals 22.  The values of the names of all the other letters are greater than these.  The Kli Yakar (beginning of Mikeitz) points out the same numerical phenomenon associated with the four letters of the 
name Havaya.  With this in mind, we can suggest that this is why HKB”H 
rests the name Havaya on Yisrael.  As it is written (Devarim 28, 10): "ממך ויראו  עליך  נקרא  ה'  שם  כי  הארץ  עמי  כל   then all the—"וראו 

peoples of the earth will see that the name of Hashem is 

proclaimed upon you, and they will fear you.  By making this name emblematic of Yisrael, it assists them to adopt a humble 

and lowly demeanor and, thus, to cling to Him.  Consequently, if a person does not learn from the name Havaya that HKB”H places upon him to display humility, HKB”H proclaims: “I 

and he cannot dwell together in the world.”  Then, HKB”H removes the name Havaya from such an individual, in keeping with the following truth (Mishlei 16, 5): "תועבת הוי"ה כל גבה לב"—

every haughty heart is the abomination of Hashem.  As explained, “ga’avah”—haughtiness—is diametrically opposed 
to and incongruous with the name Havaya that symbolizes His divine humility.  We can now make sense of Yisrael’s inquiry: “Is Havaya 

in our midst or not?”  Because they had been infected by the ministering angel of עמל"ק above, whose name equals ר"ם, alluding to the klipah of “ga’avah,” the name Havaya abandoned them.  Since they no longer displayed an attitude of humility, they became vulnerable to an attack from Amalek below.  For, 
so long as the name Havaya rested upon Yisrael and enveloped them, the following applied: “Then all the peoples of the earth 

will see that the name Havaya is proclaimed upon you, and 

they will fear you.”  The moment that sacred name left them due to haughtiness, they were exposed and vulnerable; they 
were no longer feared by the other nations.

“Remember what Amalek did לך” 

Amalek Infects Mankind with the Klipah of "לך"Following this path of enlightenment, we will now endeavor to explain how we can actually fulfill the mitzvas asei of: זכור את" 

 remembering the malice perpetrated by Amalek shortly after the exodus from Mitzrayim.  HKB”H wants us to remember.  Because even though we witnessed the miraculous feats of “yetzias Mitzrayim,” Amalek succeeded in infecting us with the trait of “ga’avah,” prompting us to blaspheme and inquire: “Is Hashem in our midst or not?”  This should teach us the importance of shunning the traits of “ga’avah” and self-sufficiency.  It is crucial that we realize that without the assistance of the blessed Almighty, both in material—אשר עשה לך עמלק בדרך בצאתכם ממצרים"
and spiritual matters, we cannot succeed at anything.  We can now add a tantalizing interpretation of the passuk: 
“Remember what Amalek did to you”--"לך" .  Let us refer back to the essay we wrote on parshas Vayishlach.  When Eisav met up with Yaakov after years of being apart, he is surprised when he sees Yaakov’s family and entourage (Bereishis 33, 5): וישא את עיניו" 
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 וירא את הנשים ואת הילדים ויאמר מי אלה לך, ויאמר הילדים אשר חנן אלקים את

 ,He (Eisav) looked up and saw the women and children  עבדך."

and he said, “Who are these to you?”  He (Yaakov) said, “The 

children whom G-d has graciously given your servant.”  Let us consider the moral implications of this fascinating, profound dialogue between Eisav and Yaakov.  We have learned in the Mishnah (Avos 3, 7): תן לו משלו שאתה ושלך שלו, וכן בדוד הוא" 

לך". נתנו  ומידך  הכל  ממך  כי   Give him from what is His; for“ אומר 

you and yours belong to Him.”  And thus, it is said of David (Divrei HaYamim I 29, 14): “For all things come from You, and 

of Your own we have given to You.”  The Tanna of this Mishnah 
is admonishing us to dismiss the misguided perception that there are things that belong to us; instead, it is essential that we recognize that “you and yours belong to Him.”  In other words, everything in our possession comes from HKB”H.  This concept is expressed poetically in the Shacharis service for the second day of Chag HaShavuos: קָרוּץ מֵחֹמֶר מַה מוֹעִילוֹ, חוֹמֵד וּמִתְאַוֶּה אֶת שֶׁאֵינוֹ שֶׁלּוֹ, זֶה" 

לְךָ מארצך וממולדתך ומבית :a human being formed from clay, what benefit is it to him?  He covets and desires that which does not belong to him; that which is in his possession is not his; he has merely acquired that which is not his . . . Based on this premise, we can interpret the instructions HKB”H gives  Avraham Avinu after he shattered the idols of Terach, his father (Bereishis 12, 1)—שֶׁיֶּשׁ לוֹ אֵינוֹ שֶׁלּוֹ, קִנְיָן שֶׁאֵינוֹ שֶׁלּוֹ, לָמָּה זֶּה הוּא לוֹ"  "לֶךְ 

 go for yourself from your land, from—אביך אל הארץ אשר אראך"

your birthplace, and from your father’s house to the land 

that I will show you.  He wanted Avraham to understand that it does not suffice to abstain from the actual practice and worship of “avodah-zarah.”  It is also necessary to sanctify one’s thought process by abandoning the false perception that there are things that truly belong to us.  Thus, HKB”H says to Avraham: "ָלֶךְ לְך"—leave behind the misguided belief and perception that there are things that belong to you--"לך".  Specifically, you must abandon: 
 "אל הארץ :the “avodah-zarah” that is prevalent in your country, birthplace, and father’s home—the belief in man’s power and self-reliance.  Instead, you must go—"מארצך וממולדתך ומבית אביך"

אראך"  "ארץ אשר ה' :to the land that I will direct you, to Eretz Yisrael, whose kedushah instills in a person the truth that everything he possesses is not actually his but belongs to HKB”H.   Additionally, the Ramban writes in parshas Acharei Mot (Vayikra 18, 25) that all the countries outside of Eretz Yisrael are supervised by seventy ministering angels.  Eretz Yisrael, however, is under the direct supervision of HKB”H and not a ministering angel.  As it is written (Devarim 11, 12)—אשר 

 a—אלקיך דורש אותה, תמיד עיני ה' אלקיך בה מראשית השנה ועד אחרית שנה"

land that Hashem, your G-d, seeks out; the eyes of Hashem, 

your G-d, are always upon it, from the beginning of the year 

until to year’s end.  This then is the message HKB”H conveyed to Avraham: Leave 

your land, your birthplace, your father’s house—for, those are places of those who worship avodah-zarah and believe in the power and self-sufficiency of man.  Since they live outside of Eretz Yisrael and are supervised by ministering angels, they are more likely to worship some form of avodah-zarah.  Instead, 
go “to the land that I will show you”; because due to its direct supervision by HKB”H, Eretz Yisrael is imbued with kedushah.  That kedushah imparts the awareness that everything in one’s possession actually belongs to HKB”H.  Let us add one more tidbit.  This concept is alluded to by the 
term "לך".  The letter “lamed” is taller than all the other letters of the “aleph-Beis,” and extends above the written line.  Thus, it alludes to all the heavenly and spiritual matters associated with man’s being—such as his wisdom, understanding and knowledge.  
The “final chaf,” on the other hand, extends below the written 

line.  Thus, it alludes to all the earthly, mundane matters related to man’s existence—such as his livelihood and physical needs.  These two aspects of human existence were addressed by 
the command "ָלְך  HKB”H was instructing Avraham Avinu to abandon the false, misguided perceptions related both to  ."לֶךְ 

spiritual matters and physical, material matters.  

The Wicked Eisav Wanted to 

 Infect Yaakov with the Klipah of "לך"

This enlightens us with regards to the spiritual dispute concealed within the dialogue recorded between Yaakov Avinu and Eisav HaRasha.  Eisav was a heretic; he believed solely in the power and resourcefulness of man.  He attempted to infect Yaakov with the false belief of "כוחי ועוצם ידי"—the conviction that 

my success and wealth are attributable to my own powers and ingenuity.  This is the ideology of the klipah of "לך".  Therefore, when Eisav saw the abundant possessions, including all the sheep and cattle, that Yaakov had brought with him, his first question was: "מי אלה לך"—who are these to you?  He specifically 
employed the term "לך", implying that Yaakov had acquired all of his wealth due to his own abilities.  He tried to convince Yaakov that all of those possessions truly belonged to him.  
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Yaakov Avinu, however, perceived the spiritual poison and danger inherent in this question.  Hence, he replied quickly and succinctly: They are “the children whom G-d has graciously 

given your servant.”  Since I am the grandson of Avraham, who heeded the command of "ָלְך  :Therefore, HKB”H impresses upon Yisrael the importance of  ."הילדים אשר חנן אלקים את עבדך"--Rather, I recognize that everything that I have accomplished and acquired was not due to natural means or due to my own strength and abilities.  Even the children I bore were gifts from Hashem  ."לך" I do not believe in the concept of ,"לֶךְ 
 Therefore, it is incumbent  ."מי אלה לך" :by asking "לך" promoting the undesirable, vile attribute of “ga’avah.”  After all, he was following in the footsteps of his grandfather Eisav, who tried to infect Yaakov with the klipah of ,"לך" He wants us to remember that Amalek corrupted us with the klipah of  ."זכור את אשר עשה לך עמלק"

upon us to follow in the footsteps of our ancestor, Yaakov Avinu, who rebutted Eisav’s question by answering: “These are the 

children whom G-d has graciously given your servant.”  This then is the significance of the passuk: והיה בהניח ה' אלקיך" 

 ,It shall be that when Hashem, your G-d“  .'לך' מכל אויביך מסביב"

allows you to rest from all of your enemies that surround 

you”—when you are finally able to rest from the klipah of "לך" that your spiritual enemies want to infect you with.  “In the 

land that Hashem, your G-d, gives you as an inheritance”—because Eretz Yisrael has the auspicious power to eliminate the klipah of "לך", as HKB”H indicated to Avraham Avinu with the words: "לך לך מארצך וממולדתך ומבית אביך אל הארץ אשר אראך"—because it is exclusively under the supervision of HKB”H.  At that time: “You shall eradicate the memory of Amalek from 

beneath the heaven!”

Family Madeb - לעילוי נשמת  

their dear mother 

 Lea bat Virgini ע"ה

Arthur & Randi Luxenberg  לזכות  

of their wonderfull parents, children and grandchildren

לעילוי נשמת His Father ר' יצחק יהודה בן ר' אברהם ע"ה


