
hskh odu stn ,ksd ,urmc ohrgvu .rtc cahv ogv zg hf xpt
 /// oa ubhtr ebgv(jf-dh)uhcauh kg ouenv ,gpav - 

     tif,h lhtv ihcvk vae,n wohkdrnv ,arpw i,arpc vduvv kf vbv :h"ar
hbc hatrwu 'wvghs ruswca wohrjcunwva vscugv ,t khfvk sutn vae hf ?vzv rcsf
hpfu /otruc kg ong hbc ,t ohbhknv ohthyjnk ouh ohgcrt lu, ufpv,h wktrah
rzdba 'u,gac iv 'scf rhjn lf kg unkha ktrah kkfa runj tyj vz vhv ohtura
vhfcvk orudv vz vhv hf ',urusk ivu 'ohrag icn rusv u,ut hbc kf kg v,hn
:ktrahk v"cev rntw (:se ihrsvbx) trndc t,htsf ',ubcrujv h,a hsh kg ,urusk
itfn ubk hrv /k"fg w,urusk vhfc ofk gcet hbtu - obj ka vhfc o,hfc o,t
ohnh ohgcrtv ukt lan ohtkp usrh ohehsmv og ubnb vkhj,fkna ohabt o,uta
?vzv tkpv vre ,ntc lhtvu 'ouhv sg rfhb unuahr rat tyjc tuyjk ukhsdva sg

 e"vpxc c,fa vn lfk ohsetu   wwwwoooohhhhrrrrpppptttt    vvvvbbbbjjjjnnnn    kkkkddddsssswwwwahw :k"zu (cahu ,arp ahr) 
rtab 'ek,xb lf rjta ;t 'oa vbhfav ,trav aha ouenc gush hf vzc arpk
u,utc ubhhv 'wuhct hrudn .rtc cegh cahuw :cu,fv rnta tuvu /okugk vausev oaur
vaga ohause ohsujhhv kg itf znhra tuvu /wufu ohsujhh oa vaug uhct vhva .rt
orud ouenv hf oa cegh cah lfku 'tahse tnhar oa rtab htsuucu ouen u,utc
euxp kg wv htrh ,nt habt uc,fa unfu 'vause ,rrud vauseu vumn ,rrud vumn
rcsc oa ohhxnu /oukau xj orud ouenv hf 'wcah tk ohmk cauncuw :(t 't ohkv,

/k"fg 'winz kfcu ost kfc shn, dvub tuv vzv rcsvuw :trub
rpuxnv ihgfu 'vagb uca ouenv kg oaur vaug vrhcga od ubtmn vz ,nugk    

 

ohektk ofk ,uhvk ohrmn .rtn of,t h,tmuv rat ofhekt wv hbt
 /// ofhekt wv hbt(tn-uy),hmhm ,umn ksud ihbgc - 

    xhcr ka usuxhnu" :k"zu 'aauenv ,arp rjt tuv ,hmhm ,arpa rtck c,f h"a
kkjnva rnuk 'vrz vsucg ,arpk aauen ,arp vfnxb vnk h,e,gv iarsv van
lfk ,hmhm ,arp ;tu /// ,umnv kff vkuea thv ;ta 'vrz vsucg scugf ,cav ,t
'"h,umn kf ,t o,hagu rntba ',umnv kf sdbf vkuea thv ;ta hpk uktk vfnxb
,rhnaa unfs ouan 'aauenv ,arp rjt shn tuv ,hmhm ,arpa ogyv hrv /k"fg

/d"hr,v kf sdbf vkuea ,hmhm ,umn if unf ',umn d"hr,v kff vkuea tuv ,ca
hrcsn tuv ,umnv kf sdbf vkuea tuv ,hmhm ,umns h"ar rnts t,khn lvu    
vkuea - wv ,umn kf ,t o,rfzu u,ut o,htru :lsht thb," :(:dn) ,ujbnc wndv

 hrcsc oa whgu /f"g '"ikuf ,umnv kf sdbf uz vumntttt""""aaaarrrrvvvvnnnnvvvv'wndv ,buufa whpa 
hrcsc arpn ifu /,umnv kf sdbf vkuea tuv ,hmhm ,umn ka abugvu rfavs

) arsnvkkkkuuuussssddddvvvv    aaaarrrrssssnnnn,hmhm ,umna shdn - h,umn kf ,t o,hagu urfz, ignk" :(
rtck ahu /f"g '"ikuf ,uumnv kf ohhe ukhtf vc khdrv kfu ',umnv kf sdbf vkuea

 /ikuf ,umnv kf sdbf vkuea tuv ,hmhm ,umn gusn 'ihbgv 

 kg)iiiihhhhnnnnaaaauuuutttt    ssss""""cccctttt    vvvvwwwwkkkkffffssssrrrrnnnn    hhhhccccrrrr    eeee""""vvvvrrrrvvvvsjtca [ohbukx s"ct ohnhv ,ucrcu] 
 e"vrv og adpba ohngpvoooohhhhbbbbuuuukkkkxxxxnnnn    wwwwkkkkttttuuuunnnnaaaa    hhhhrrrrccccsssswwwwvvvv    kkkkggggccccju,pk ohbav umr '

ohrcsv uhvu 'exg,vk vnc j,p utmn tk lt 'vzc vz ovhbhg ub,bu 'vru, hrcsc
ohrcsu ihs ovhbhc uhv ohehsmv ukt uadpba ,g kfca rjtn 'kf hbhgc ohrzun
hcr aehcu 'vruav in vz rcs ihta ubhcv onmg ohehsmv od /vru, hpudc
,fxnc vbanv ,t arpk j,pu 'wktuna hrcswv ka u,gs ,t xhhpk vwkfsrn
hshnk, hba ota 'wufu wvru, hrcs ovhbhc ihtu ihcauha ohbaw (c 'd ,uct) w,uctw
ihtw kgupc lt 'vru, hrcsc rcsk ohmpju 'vz smk vz ohcauhu uadpb ohnfj

/wvru, hrcswk obumr omg cajb f"pgt 'exg,vk vnc ohtmun obht ( wovhbhc
hshnk, hba ( ohcauha ohba :,rjt arpt hbt :rntu ktuna hrcswv vbgb   
ihtu ovn rcsv rmcb kgupc lt 'vru, hrcsc euxgk ohmpju 'ohcauha ohnfj
ouenvu wohmk caunw rcgc vhv ouenv vza vkdn vz hrv 'vru, hrcs ovhbhc
hbpk vn inzu 'e"vrv hrcs uhv ohbufba utmnu uesc ifn rjtk /grvk oaur vaug

  /oheru ohzjup vnf ouenv vzc usguu,b 'ohbav oa uadpba
ov okut 'vkhj,fkn ohehsm uhv ift ohkdrnva k"h 'runtv kkfv hp kg    
sug kf n"n 'vause v,hv varuac .rtva ;t kg 'rnukf 'wigbf .rtwk ujkab
hf 'igbf hkhktn vtmu,f vezj vtnuy thvv .rtc v,ra ohhbgbfv hshc v,hva
'.rtv in oaurhdk vchxv v,hv uzu ',unutv kfn r,uh ohkekuen uhv ohbgbfv

rehu) h"arc t,htsfkg ukhpt vh,u,ut ,b,ub ift vz ihgf vtnuy ouenu /(d 'jh t
'ohkdrnv jukhac vkhj,fkn v"cev ithn lfka raptu !uktf ohcdab ohehsm
vtrubv vtnuyv ,t urghc tku ouenv ,t h"bc uacf tka sug kfa ugshc

/ouenv ,nvuzn kafhvk ohkukg ohehsmv odu 'sutn ifuxn rcsv oa ,rruav
rat" :(hrpxu 'kusdv arsn) arsnv hrcsc t,hts vn kg rhgvk ah sugu  
,bn kg ohrmn .rtn of,t h,tmuv if ,bn kg - ohrmn .rtn of,t h,tmuv
kfu ohrmn ,thmhc vsun ,hmhm ,umnc vsunv kfa ofhkg ,hmhm ,umn ukce,a
,umn ihc raev uvn 'rtck ahu /f"g '"ohrmn ,thmhc rpuf ,hmhm ,umnc rpufv
rpuf ukhtf tuv tuv ,hmhm ,umnc rpuf sjt ota 'ohrmn ,thmhk ,hmhm

/hssvk kkfu kkf hfhha tk uyuapf hrv 'ohrmn ,thmhc
(u"pa vumnc) ,hmhm ,umn rtck f"anc lubhjv hrcs hp kg rtck ahs vtrbu    
ihtu 'shn, oav ,uumn kf rufzb ignk thva 'cu,fc vkdb vumnv arua" 'k"zu
uc vxfh rat u,uxfc guce uhbust o,uj taub unf iurfzk cuy r,uh okugc rcs
o,rfzu '(yk 'uy rcsnc) cu,fc uc rntba uvzu 'ouhv kf uhkg ucku uhbhgu shn,
"o,ujv" tuv ,hmhm ,umna 'uhrcsn rtucn hrv /k"fg '"wufu wv ,umn kf ,t
f"tu /,"havk ohscg ,uhvk 'ohrmn ,thmh ka ,hkf,v rehg uvzu /wv hscg ubta
hrva ',"hav hscg ubta vsun tuv tuv ,hmhm ,umn ohhen tuva hna rnuk ah
vumn vzht ,uagk unmg kg kcena hnu /,umnv kf kug unmg kg kcen tuv
wc rga 'vcua, hrga whg) vumn v,ut vag ukhtf rfav uk aha ohrpxv ufhrtv
vag ukhtf rfa uk ah ,mhm ,umn ohhena hns 'arsnv hrcs icun f"tu /(wh ,ut

/oukf vag ukhtf rfav uk ah ',umnv kug ,kce h"ga ',umn d"hr,v kf

"ub,hb ,ubvhk utk ,umn" - Rashi explains that a shoe that was used for z"ug may be used for chalitza. Even though the shoe is vtbvc ruxt,
since ub,hb ,ubvhk utk ,umn, this shoe is mutar to use because performing a mitzvah is not considered as receiving vtbv. h"ar [/jf v"r]
explains that ,umn weren’t given to us so that their ouhe is a vtbv to us, rather it was given to us as an kug & a responsibility to perform them.
    The  [:uy ohrsb]i"r  elaborates that although the fulfillment of a mitzvah is not considered a vtbv, if while completing a mitzvah there is a
side vtbv to the ;ud of a person, that benefit would be considered vtbv. Therefore, the Gemara [wjf v"r] says if one was vtbv rsun from a
certain spring of water (ihgn) he may only kcuy in it during the ohnadv ,unh (winter) when the only benefit being received is the vkhcy. One
may not toivel in it during the summer because although ub,hb ,ubvhk utk ,umn, in this case his body is cooling off which is an intrinsic vtbv
which because of his rsb is assur to him. In the same vein, the  [v 'u"pe, j"ut]g"ua  paskens that if one is vtbv rsun from a certain rpua,
someone else may blow & be thmun him from this rpua. The c"ban explains that even though we hold b"vkkn, he still needs someone else to
blow for him, because some people have vtbv when they blow shofar & like the above i"r, ;ud ,tbv is considered vtbv & is assur to him.
    The c"ban [wdh e"x'wdfr] brings different ,ugs if one should make a ubhhjva when purchasing a new rpx. Maybe since b"vkkn, there is
no vtbv to make a bracha on. He brings the ost hhj who klers that maybe if the sefer was hard to find, the ubhhjva can be made & it will
go on the vjna of finally locating the sefer but not on the rpxv hahna,. The  [wth 't"fr s"uh]g"ua  paskens that if icutr says his sefer
should be assur on iugna, then iugna may not use it. The l"a & z"y explain that even though b"vkkn, since when using a sefer it gets
worn out, one may charge for its usage. Since iugna would not be paying for its usage, that would be a side vtbv from the sefer’s usage
which is considered a vtbv & is assur to him by virtue of Reuvain’s rsb.
    The rzb hbct in the vnsev to his sefer ky hkdt says that some people think that if they learn, are vru, asjn, and feel happy enjoying the
experience, it isn’t the same vnak vru, as one who learns without any enjoyment but purely for the vumn. He says this is a oxrupn ,ugy!
Just the opposite. The main purpose of vru,v sunhk is to be jnan & enjoy learning & that’s how the Torah becomes saturated into the person.   

                                                                                                                                                                                                              

The Alter of Marinover shlit’a (Ish Echad) would say:
     “wvan kt ogv ,t ckf xvhuw - Calev was the individual who, along with Yehoshua bin Nun, boldly spoke up against the rest
of the spies who were bad mouthing the Land of Israel. What gave him the courage to do such a bold move? The meraglim
were all great men, but only one other spy backed him up. How did he have the strength? In last week’s parsha we see that
Miriam spoke against her brother Moshe, and she became sick with leprosy. Miriam was the wife of Calev. He knew
first-hand the repercussions of speaking negative of someone else so he boldly stood up against the rest of the spies!”

A Wise Man would say: 
     “The mighty crush their opponents, the shrewd outwit them, the cowardly hide from them, the enlightened transcend them.”  
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9:45 - o, ubhcrk q f"vtm | 9:23 - ohcfufv ,tm e"amun | 8:33 - asue ,ca vnjv ,ghea | 10:28 - t"rdvqvkhp, inz ;ux
*********************************************************************************************************************************************************************************************************************

         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (44). Separation of Meat and Dairy. 
Bittul: Nullification. Last week we mentioned examples of
bittul b’shishim - nullification in sixty times. It is important to
repeat that we measure volume and not weight to get the amount
of sixty (1). Once we have the nullification in sixty, most Poskim
hold (2) that one should not hesitate and should eat it. It might even
be heretical to not eat what the Torah specifically permitted. 
When Don’t We Need Sixty?  Only issurim that are food/taste
related need sixty to make sure that there is no more taste of the
issur, but not other types of stringencies. For example: 1) Water
becomes invalid for hand-washing for bread, after being used to
wash a utensil. If this water mistakenly got mixed in with other
kosher water which is the majority, that is enough to cause a
bittul and one can now use all the water to wash for bread (3). 2)
We find this same type of bittul of a minority to a majority,
when water that is posul for mikva immersion mixes with water
that is kosher for immersion (4). 3) If a minority of ashes that are
muktzah get mixed into a majority of ashes that are not muktzah,
and we can’t tell the difference, one may move them all (5). 

      

When Will Sixty Not Nullify? There are certain cases where
sixty does not help to nullify. Sometimes this means that a larger
amount is needed, and sometimes this means that no matter how
large the heter is, the issur will never become nullified. 1) A full
creature (vhrc) like a small insect that has not been chopped up
that got mixed into food, and cannot be seen or found because of
similar colors, is not batul. Because of the importance of a full
creature, the Rabanan made a strictness that it never becomes
nullified. This explains the seriousness of properly assuring that
there are no bugs in vegetables, since bittul does not work to
nullify them. 2) There are certain other important items, and also
items that are sold by number, that have the same strictness (6) 3)
Terumah that gets mixed into chullin requires one hundred times
as much to have nullification. This is by a mixture of the same
type, wheat in wheat, barley in barley, etc.. 4) Orlah needs two
hundred by the same type, apples into apples. 5) Temporary
issurim (ihrh,n uk aha rcs). Since one can wait for the issur to
expire he should do so and not rely on bittul (7). 6) Chametz on
Pesach has a number of chumros where bittul does not work (8).



    How can it be that the Jewish people did not want to go into Eretz Yisrael? The Nesi’im, the greatest of the nation, spoke
against the land? How is this conceivable? Chazal tell us that the Nesi’im were on such a lofty spiritual level that they did not
want to live a physical life. They did not want to be removed from their heavenly existence in the midbar, where they felt
Hashem constantly. They ate mann, did not need to clean their clothing, were protected by the Ananei HaKavod, and truly
lived a high and lofty life. They did not have to work hard to see and feel Hashem, it was obvious that He was there. 
   This was exactly the point. Hashem wanted the Jews to find Him, even when it was not so obvious. When they would have to
plow and harvest the land, sew themselves clothing, and make themselves food, they would have to say, “this is all from
Hashem.” This is a lot more difficult than living in the midbar with Hashem taking care of all their needs. But that is not the
tachlis of man. If it was, then Hashem would have left us all in the midbar. But Hashem wants something more from us. He
wants us to feel Him and know that He is in charge, even when it looks like we are.
   For this reason, the parsha of the Meraglim is followed by the parsha of nesachim (wine libations), the parsha of Challah,
and the parsha of Tzitzis. What do all of these have in common and why are they here, after the tragedy of the Meraglim? The
answer is that Hashem is telling us we can be holy even as we do seemingly mundane tasks, like pouring wine, baking bread
and wearing Tzitzis. We are a “mamleches kohanim v’goy Kadosh” - a great and holy people, not satisfied with living a simple
physical existence of eating and sleeping. We make the most physical action into something great and holy. And this is a clear
message from this parsha. Hashem is telling the Nesi’im and all of Klal Yisroel that our job in this physical world is to uplift the
mundane. May we all be zoche to enter the Land of Eretz Yisroel and live holy, spiritual lives no matter where we are physically.

    It behooves us to analyze and understand these posukim as they are recited thrice daily in Krias Shema. Why does the posuk
mention the idea of vrhfz twice? I saw a beautiful explanation in the name of the Chernobler Maggid. The answer, he says, lies
in the words between these two ,urhfz. The posuk says wuru,, tkuw and he elaborates: A yid knows he must combat the grv rmh, so
he commits to adhere to mitzvos Hashem. (That’s the first o,rfzu) But no one is perfect and we occasionally stumble, falling prey
to the yetzer hara’s devious tactics. At that moment, one may give up. Thus, the posuk continues: even if you cave, and are wuru,,w
- you sin, don’t give up. Rather wurfz,w (the second vrhfz), remember how elevated you felt when you were on that spiritual
high. Those exalted levels are there for you; how can such a choshuva person like you stoop even lower? So catch yourself now.
   We might add the famous concept of  Rabbeinu Tam in Sefer Hayashar, where he explains that people have spiritual high
points and low points. He refers to them as vcvt hnh and vtba hnh. During the vcvt hnh, everything is smooth, mitzvos are
enjoyable, the Torah is geshmak. Then, comes along some potholes - vtba hnh - when the going gets rough. He says that we
mustn’t totally let go of all our good. Even if we cannot maintain our high, do NOT throw in the towel! We mustn’t allow the
grv rmh to completely win. Hold on to at least some mitzvos, so that with Hashem’s help, the rebound will be easier when we
are strong enough. Truly inspiring and timeless words. Perhaps specifically in the parsha of tzitzis this thought is mentioned.
The tzitzis accompany us wherever we go, even in impure places. Thus, they serve as a reminder, urging us to stay strong,
holding on a bit longer until the clouds, the temptations, pass and the sun shines again. May Hashem protect us now, as the
temptation-filled summer months begin, and enable us to cling to Him even stronger, and not oukau xj fall prey. Amen V’amen.  

                                                                                                                                                                                                              

 ohyav in iub ic gauvh jkahu
 /// ohkdrn ohabt ohba(t-c gauvh)

ub,n uk /// ktrah hbc kf irvt kgu van kg ubkhu
ub,n uk vzv rcsnc ut ohrmn .rtc wudu (c-sh)

o,t o,hagu wv ,umn kf ,t o,rfzu u,t o,htru
 wufu h,umn kf ,t o,hagu urfz, ignk ///(n'yk-uy)

 /// rvv ,t o,hkgu cdbc vz ukg ovkt rnthu igbf .rt ,t ru,k van o,t jkahu(zh-dh)
     Living under Soviet oppression was hard enough; living in Leningrad in 1943, during the Nazi onslaught was horrific. A
desperate mass flight from Leningrad was gathering momentum: anything, anywhere, was better than the horrors of a fate
such as this. Anyone who was able to do so fled, men, women and children, young and old, the healthy and the ailing,
shrunken civilians and soldiers in uniform. Reb Baruch Shifrin z”l and his family left Leningrad, in a train of seventy carriages
that were packed cruelly beyond capacity. The stench was such that it was almost impossible to utter a word of Torah or of
prayer, and every day he would try to clamber towards a corner so that he could put on tefillin and whisper shachris.
    While he was thus standing one day in his talis and tefillin, he noticed a young stranger making his way towards him. He
sat down nearby, and from that moment scrutinized him constantly. He completed his morning prayers as the train slowed
down at some station, and took off his tefillin. It was time for his meager breakfast. Suddenly, three burly officers of the
NKVD burst into the carriage. Pointing at him triumphantly they screamed, “That’s him.” It transpired that the young naive
informer who had observed him so carefully had run out when they arrived at the station to report to the Secret Police what he
had seen with his own eyes: a bearded Jew with clandestine transmission apparatus mounted on his head and under his left
sleeve, into which he was muttering coded communications to the German enemy. At last: a real-life spy, caught redhanded! 
     Pushing their way through the bewildered crowd towards him, they seized Baruch as if he were Russia’s most dangerous
criminal, and wanted to know, “Where’s that thing you’ve hidden away?” His children could not understand why their father
was being manhandled in such a manner, and asked what had happened. “Your daddy’s a German spy!” they were answered. 
    They hustled him off the train, and began at once to cross-examine him as to the nature of his unconventional wireless
equipment. He explained that this was a pair of tefillin, that the little black boxes housed tiny parchment scrolls which bore
quotations from the Bible, and that Jews wore them every morning when at prayer. They remained unconvinced, insisting
firmly that he open up the tefillin boxes so that they could confirm his story. He, of course, refused. In the course of his bargaining
he recalled that he did have one official-looking piece of paper in his pocket - a note certifying that he had worked in Leningrad
for eight years without any objections from officialdom. Why then should he now be suspected of being a spy for the Germans? 
    Finally, one officer said to his friends, “Only five kilometers from here lives a Jew who’ll be able to clear up this whole
thing for us. In the meantime we’ll let the train go on its way, and our obstinate friend here will never see his wife and
children again.” Again they began their interrogation about the contents of his tefillin. Desperate, Baruch shouted from the
bottom of his heart, and at the top of his voice: Shema Yisroel, Hashem Elokeinu, Hashem Echad! The officers gaped at him
as if he was out of his mind. “What does that mean?” they demanded. So he repeated the sentence in Russian - but again at the
top of his voice, so that the message should not be lost on them. Seeing that he was not budging from his stance, they gave
him up as a lost cause and let him climb back up to the train just in the nick of time. His sole regret was that the only piece of
paper that attested to his identity was no longer in his hands and he had to remain fixed to his exact place in the train, because
without papers of any kind, he would be hounded at every step by uniformed criminals: “Who are you? What’s your name?” 
     After twenty days and nights without the most minimal human living conditions, without even clean air to breathe, locked
in a carriage stoked with the anguish and stench of the ailing and starved, tossed about like a splintered ship on a turbulent
ocean, the train finally arrived at Khazakstan in Asia Minor. When they alighted at the last station, they were asked what their
destination was. They simply did not know what to answer. The same prospect seemed to await them wherever they would
choose to turn - famine, disease, unrest. For four years, they lived in a town called Alma-Ata, before finally escaping the
Russian bear in 1946 and ascending to Zion, to the holy city of Jerusalem. (Adapted from: “In the Shadow of the Kremlin” - Artscroll History)        
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vkgnu vba ohrag icn /// ofhrdp ukph vzv rcsnc wufu (yf-sh)
llllyyyynnnn: The Sephardic Chief Rabbi of Israel, Chacham Rav
Mordechai Eliyahu zt”l related the following unusual
incident he once witnessed as a youngster: “One day, as I
was making my way to the Kotel Hamaaravi, I saw a
gathering of people walking and crying. I tried to get
closer, but I was told that this is not for me and to leave.
That only increased my curiosity, so I found somewhere
high up where I was able to see everything from a distance.
There were a few dozen men gathered around a coffin
walking toward Har Zeitim, so I presumed it was a funeral.
    “But as I watched, I was terrified to see the coffin open
and someone jump out! He began screaming wktrah gnaw
and everyone burst into tears. Spellbound, I watched as he
got back into the coffin and the ‘levaya’ proceeded onward.
This continued all the way to Har Zeitim, where they

 

stayed for a bit and then dispersed.
    “Shaking with fright, I ran up to one of the attendees and
begged him for an explanation. Finally, he complied. The
man in the coffin was the great tzaddik, Chacham Rav
Yitzchak Alfia zt”l. He wanted to experience the dictum of
Chazal that a person should always remind himself of his
death day so that his whole life will be in a constant state of
repentance. Thus, he and his students made a funeral
reenactment to help them reach that lofty level.
llllyyyynnnnpppp: Every male Jew in the midbar was destined to die
before reaching Eretz Yisroel. Chazal tell us that every year
on the night of Tisha B’av, they would each dig a grave for
themselves and sleep there. Each year, about 15,000 people
didn’t wake up. However, at the end of their sojourn, they
realized that throughout the 40 years in the desert, only
people ages 20–60 died, while the rest survived. Hashem
hadn’t disclosed this to them for their own benefit!

     In the Haftorah this week, the mission of the two spies
sent by Yehoshua bin Nun to scout out Eretz Yisroel prior to
the invasion, is laid out in great detail, and is comparable to
the spies sent by Moshe Rabbeinu many years earlier. Chazal
state that Yehoshua chose righteous men hoping that they
wouldn’t repeat the earlier debacle - but why indeed did he
think his group would fare better than the first group? After
all, those spies were from the elite class of Klal Yisroel, and
they were sent by Moshe Rabbeinu himself?
   The Ohr HaChayim HaKadosh zt”l explains that the
words of Hashem in this week’s Parsha: "ohabt lk jka" -
“send out men for yourself,” are the key to understanding
Yehoshua’s mindset. Chazal explain that the word "lk"

indicates permission from Hashem rather than a command.
As such, it stands to reason that the idea of sending spies to
help in the conquest of the Holy Land was not objectionable
in itself. Furthermore, the deficiency of the first mission sent by
Moshe was clearly not due to the caliber of the spies since the
Torah testifies that Moshe sent out righteous men. Therefore,
it must be said that the difference was that Moshe presented
the mission as a necessity which only required Hashem’s
approval, while Yehoshua presented it as a question of
whether or not they should even undertake it at all.
  It’s important to remember that even when we think we
know what is required of us and that we only need validation,
it may very well be that we shouldn’t do it all!
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