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Your Legacy Is Greater than Theirs

The Korbanos of the Nesiim Atone for Iniquities that Have Been Committed
Aharon Lit the Light of Torah so that a Jew Will Not Sin to Begin with

Here HKB”H
commands Moshe Rabeinu to assign Aharon HaKohen the
avodah of kindling the lamps in the Mikdash (Bamidbar 8, 1):
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This week we read parshas Beha’aloscha.

Jmwn R 'ome awss Hashem spoke to Moshe, saying, “Speak
to Aharon and say to him: ‘When you kindle the lamps,
toward the face of the menorah shall the seven lamps cast
light.”
he kindled its lamps, as Hashem had commanded Moshe.

Aharon did so; toward the face of the Menorah,

Rashi comments: “Aharon did so”—this extols the virtue of
Aharon—that he did not deviate. The commentaries find
this comment perplexing. Who would even suspect Aharon, the
Kohen Gadol, of deviating or failing to fulfill HKB”H’s directive
to a T? So, why did the Torah see fit to praise the fact that he
did not deviate?

Additionally, Rashi asks: Why does the Torah juxtapose
the passage of the Menorah with the passage describing the
contributions of the “nesiim” (the princes of the shevatim)?
Because when Aharon saw the inauguration of the “nesiim,”
he was disheartened, for he did not participate with them
in the inauguration—neither he nor his tribe. HKBH said to
him: “I swear by your life! Your contribution is greater than
theirs, for you will kindle and prepare the Menorah’s lamps.”
A lengthier version of this subject is found in the Midrash
(Bamidbar Rabbah 15, 6): You find in the passage above
that eleven shevatim offered sacrifices, and the shevet of
Ephraim offered sacrifices; in fact, all of the “nesiim” offered
sacrifices, with the exception of the “nasi” of Levi. Who was
the “nasi” of Levi? It was Aharon ... He thought to himself:
Woe is me! Perhaps, it is because of me that HKB"H is not

HKB"H said to Moshe: “Go
tell Aharon not to despair; you are destined for something

accepting the shevet of Levi.

greater.” This is the significance of the statement: “Speak to
Aharon and say to him: When you kindle the lamps...” While
the Beis HaMikdash exists, the korbanos will be offered; the
lamps, however, will face the center of the Menorah forever.
Furthermore, all of the Berachos that I gave you to bless My
children will never be annulled.

The Ramban is perplexed by the statement in the Midrash:
“The korbanos will be offered as long as the Beis HaMikdash
is extant; the lamps, however, will face the center of the
Menorah forever.” He points out: @ wapnn na prwsw pi1
7AT919a N1 AR 11397 e pYva maaapmi—itis known that when the
Beis HaMikdash no longer exists, and the sacrificial service
is abolished due to its destruction, even the service involving
the lamps will be abolished. So, how can the Midrash claim
that the lamps will illuminate the face of the Menorah forever?
Therefore, the Ramban explains that HKB”H’s statement refers to
the Chanukah candles that HKB”H would establish in the future
through the priestly Chashmonaim, the descendants of Aharon.
They exist forever; for, even during times of galus, we fulfill the
mitzvah of lighting the Chanukah candles.

The Chiddushei HaRim Says that the Western
Lamp Continues to Burn

The great Chiddushei HaRim, zy”a, writes inspiring, sacred
words in Sefer HaZakus (Beha’aloscha) that illuminate the
meaning of the Midrash’s statement: The lamps, however, will
face the center of the Menorah forever. He relies on what we
have learned in the Gemara (Sotah 9a): 7rx 1221 1wR" WP mawn”
TIFA 193K AR RTOM 37 AR RO, PIIRT 1T 1Pras ey Pwap 1m
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U990 by mivria When the first Mikdash was built, the Ohel
Moed was concealed; its beams, its hooks, its bars, its pillars,
and its sockets. Where? Rav Chisda said in the name Avimi:
Under the tunnels of the Heichal.

Now, we have learned elsewhere in the Gemara (Shabbas
22Db): *xn HRAwea 1w nswtw RO Ry L1y Rty notma yins”
797 T IRRT I NINAR DTS (A 3 INEY 02UPn 291,30 R ny
savon o na1 “Outside the curtain of testimonly, he shall
arrange it” . . . Rather, it is a testimony for all mankind
that the Shechinah dwells with Yisrael. What constitutes
the testimony? Rav stated: This is the Ner HaMa’aravi
into which he (the kohen) puts an amount of oil equal to
the measure of each of its counterparts (the other lamps).
Yet, from it, he would kindle the other lamps each evening),
and with it he would conclude. Thus, we learn that the Ner
HaMa’aravi burned continually until the kohen came to renew
and replenish it (i.e., remove the old wick and oil remnants
and introduce a new wick with fresh oil). At that time, he
extinguished the Ner HaMa’aravi, refreshed it along with the

other lamps and lit them anew.

Based on this premise, the Chiddushei HaRim, zy”a, proposes
that when the Mishkan was stored under the tunnels beneath
the Heichal, the Menorah kindled by Aharon with his incredible
kedushah was stored along with it, and it remained alight. In
fact, it continues to burn miraculously where it is stored away; it
isnever extinguished, so thatitilluminates the darkness of galus
for us. This was how HKB”H comforted Aharon: “The lamps
will burn facing the center of the Menorah forever.”

This allows us a very nice interpretation of the teaching in
the Gemara (B.B. 25b): 7oanmv o1 1axy 1wwyswt oo ooorw a1t
a1mTa mnnt paxa e One who wants to become wise
should face south (Rashi: He should face south while praying),
while one who wants to become wealthy should face north
(he should face north while praying); and your mnemonic is:
The Shulchan stood in the north, while the Menorah stood
in the south. Thus, we learn that the purpose of kindling the
Menorah in the south is to instill in Yisrael the light of the Torah.
This is the message of the passuk (Mishlei 6, 23): m=1n1 g q195”
"mx—for a mitzvah is a lamp and the Torah is light—Shlomo
HaMelech compares a mitzvah to a candle or lamp and the
Torah to the light it produces.
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Thus, itis apparent that Aharon HaKohen was commanded
to kindle the lamps of the Menorah in order to imbue Yisrael
with the light of the Torah. HKB”H attests to this in the
following passuk (Malachi 2, 6): a%y1 182 nnon nax namn”
1113 9NaW 5 ,1IPR SR 2371 NR TR 1wenat nTwa 1 nawa Rena KY
URIT NINGY ' IRY7 00 1van 1wpas 1101 nyt 1anaw® The Torah of
truth was in his mouth, and injustice was not found on
his lips; he walked with Me in peace and with fairness
and turned many away from iniquity. For the lips of the
Kohen should safeguard knowledge, and people should
seek teaching from his mouth; for he is an agent of
Hashem, Master of Legions.

It appears, now, that this is the meaning of the Gemara: “One
who wants to become wise should face south, while one
who wants to become wealthy should face north.” We have
learned that the Mishkan was sequestered beneath the tunnels
of the Heichal together with the Menorah that was kindled by
Aharon and it remains alight. Therefore, Chazal offered the
following sound advice: "@*171» @osrw ax”—one should pray
facing slightly south in the direction of where the Menorah stood
and still stands lit until this very day. In this manner, a person
can draw upon the light of the Torah it provides. Similarly, if
one wishes to become wealthy, he should pray facing slightly
north in the direction of where the Shulchan stood. It, too, still
stands there sequestered with the beams and other contents of
the Mishkan; he can draw wealth from there.

“Yours is greater than theirs” because the Torah
Is an Antidote for the Yetzer HaRa

Following this line of reasoning, we will now explain how
HKB”H managed to console Aharon. Aharon was disheartened,
because he was not allowed to participate in the inauguration
ceremony of the nesiim. To console him, HKB”H said: “I swear by
your life! Your contribution is greater than theirs, for you
will kindle and prepare the Menorah’s lamps.” The nesiim
from each shevet, excluding shevet Levi, offered korbanos
to inaugurate the mizbeiach. The purpose of the sacrificial
service—provided by the mizbeiach and the korbanos—was to

provide atonement.

The Ramban (Vayikra 1, 9) explains the process of
atonement provided by the korbanos: ¥s 1mwya 1x s1wnew »1o”
2OM K915 1813 9w 12T 1AW 15 2IRT1,1WR331 13113 1PPYRY R 0 AYR

Parshas Beha'aloscha 5782 | 2



el NfR wRl 1T AN IRT RMW 12790 98001 ,171R0 1nn npbe K118t
The sinner must imagine that everything being done to the
korban should have been done to him. Because he sinned
against G-d with his body and soul, his blood deserved to be
spilled and his body burned. Itis only due to the Almighty’s
kindness that a substitute was accepted in his stead. In this
manner, the korban provides atonement—its blood in place
of his blood, its life in place of his life. Therefore, the nesiim
inaugurated the mizbeiach by offering korbanos. In other
words, the role of the nesiim was to prepare the mizbeiach to

atone for Yisrael’s transgressions.

In contrast, the role of Aharon HaKohen was to imbue Yisrael
with the light of the Torah, the antidote to the yetzer hara, by
kindling the lamps of the Menorah. As we have learned in the
Gemara (Kiddushin 30b), HKB”H said to Yisrael: 2x* »nx=3 »13”
71793 290N BAR PR TIN5 RUP0Y DAR BN, 1PYAN 71710 17 nR[21 yan—
My son, I have created the yetzer hara, and I have created
Torah as its antidote. If you engage in Torah-study, you will
notbe delivered into its hand. Seen in this light, Aharon’s role
was superior to the role of the nesiim. By influencing Yisrael
with the light of Torah, they would be unlikely to sin; then they
would not require the atonement of korbanos.

This explains the following passuk very nicely (ibid. 7, 37):
"EWNRYT ARV rmany Ay nainn nRe'—this is the torah (laws) of
the olah, of the minchah, of the chatas and of the asham. They
expounded in the Gemara (Menachos 110a): pon ¥5 X271 9nN”
"EWR K71 1 R nRen RS 9 RY ey R tmina—Rava explained:
Whoever engages in the study of Torah does not require
neither an olah, nor a minchah, nor a chatas nor an asham.
As explained, since the Torah is the antidote for the yetzer hara,
it prevents a person from sinning. Thus, a person who engages
in Torah-study does not need to bring korbanos for atonement.

After all, he is protected from sinning in the first place.

Thus, we have learned a wonderful chiddush. If a person
studies Torah, not only will he not be required to bring a
“korban chatas” for the sinful act, but he will not even have to
bring a “korban olah” for the improper, misguided thought or
deliberation. Regarding the “korban olah,” the Midrash teaches
us (V.R. 7, 3): "abm =1mam by KUK 83 qvpn 1R obph vawn ' —
Rashbi said: The “olah” comes exclusively for deliberations
of the heart.

contemplating a sinful, iniquitous act. Regarding this fact, the

Now, Torah-study safeguards a person from
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Rambam writes (Hilchos Issurei Biah 22, 21): nxt Yan b
naWRR PRY TSNS NPT 210,10 13T Inswnnat ey mn0 s
oM 1A "aa 2%3 RYX naaann nray—and they (our Sages) gave
even greater advice, saying: “A person should always turn
himself and his thoughts to the words of the Torah and
expand his knowledge in wisdom, for the thoughts of
forbidden relations (immorality) grow strong solely in a
heart which is empty of wisdom.”

We can now comprehend why Aharon was consoled when
HKB”H said to him: “I swear by your life! Your contribution
is greater than theirs, for you will kindle and prepare
the Menorah’s lamps.” The korbanos offered by the nesiim
prepared a mechanism of atonement for Yisrael after they
had sinned. What Aharon provided by kindling the Menorah
far surpassed that. He “kindled” with the light of the Torah
“the lamps”—the neshamos of Yisrael. Asitis written (Mishlei
20, 27): "m7x nawi 'n 7”—a man’s neshamah is the lamp of
Hashem. Due to the positive influence and illumination of the
Torah, a person is able to rid himself of the yetzer hara and
remain only with a yetzer tov.

The Torah Is a Vehicle Transforming
the Yetzer HaRa into a Positive Force

Let us embellish this thought and elaborate on HKB”H’s
remark to Aharon: nx 2% 1 P anRY onvwn v Thw e
"mmat. The Orach L'Chaim (Bereishis) brings down in the name
of Rabbi Dov Ber of Mezritsch, zy”a, a question concerning the
Gemara’s statement that HKB”H says to Yisrael: “My son, I
have created the yetzer hara, and I have created Torah as
its antidote ("rvan”).” Now, the word "*»an” actually means a
spice (which in the context here means an antidote). Usually,
a proper spice enhances the taste and flavor of the item being
cooked; it is not meant to spoil it. Yet, the purpose of Torah-
study is to destroy and eliminate the yetzer hara, not to enhance

or improve it.

Hence, he offers a wonderful insight. In truth, the ultimate goal
is to tranform the yetzer hara into a positive force—to improve
it not to destroy it. As such, it will serve as a good ally, helping
a person better serve Hashem also in all matters pertaining to
Olam HaZeh. We learn this from a passuk in the first paragraph
of Krias Shema (Devarim 6, 5): "133% Y22 7°5YX ' nX Nanxr—you
shall love Hashem, your G-d, with all of your heart. As they
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expound in the Mishnah (Berachos 54a), this means: 173> »wa”
7yar 2331 310 1¢°a—with both of your yetzers, with the yetzer
tov and the yetzer hara. However, as long as the yetzer hara has
not been transformed, it must be thwarted. It is to address this
situation that HKB”H says to Yisrael: 91 1% *nX=2a1 p=it qx 2nx=3”
"puan. By studying Torah, a person can spice up and transform
the yetzer hara into a good ally.

In this manner, I would like to propose a resolution for
the contradiction between two statements in the Gemara
(Kiddushin 30b) that concerned the Arvei Nachal (Ki Seitzei
1). Initially, the Gemara presents HKB”H’s statement: *nx=3”
2710R1 BAR PR 17IN2 0PI BN BRT,PYEN 1IN 0 NSt pan e
m13—I created the yetzer hara, and I have created the
Torah as its antidote. If you engage in Torah-study, you will
not be delivered into its hand. This implies that Torah-study
possesses the power to negate the yetzer hara. Yet, afterwards
it states: m”apn KYRYRY .M wpan o o3 Py n5ann R Yw 1w
" Y130 PR 11my—a man'’s yetzer overwhelms him every day
and tries to Kill him... And if not for HKB”H, Who aids him,
he would be unable to withstand it. This latter statement
implies that man cannot overcome the influence of the yetzer

hara on his own.

To reconcile this difficulty, we will refer to the words of the
Ohr HaChaim hakadosh (beginning of Parshas Bechukosai).
He asserts that when HKB”H says to Yisrael: “I created the
yetzer hara, and I have created the Torah as its antidote.
If you engage in Torah-study, you will not be delivered
into its hand”—this only applies on the condition that Yisrael
are studying Torah I'shma—sincerely, with proper intent. If,
however, this is not the case, their studies will not subdue and

eliminate the yetzer hara.

So, now, let us resolve the contradiction between the
Gemara’s two statements. The first statement: “I created the
yetzer hara, and I have created the Torah as its antidote”—
applies to someone who learns Torah I'shma. His Torah is a spice
that enhances and transforms the yetzer hara into a positive
force. Someone who does not learn I’'shma, however, does not
have the power to transform the yetzer hara. Hence, the latter
statement applies to him: “A man’s yetzer overwhelms him
every day and tries to kill him ... And if not for HKB”"H, Who
aids him, he would be unable to withstand it.”

Shvilei Pinches

With this in mind, I would like to suggest that by means
of Aharon HaKohen’s kindling of the Menorah, he influenced
Yisrael to such a high degree that they studied Torah I’'shma.
Thus, their Torah acted as a spice transforming the yetzer
hara into a good ally. Furthermore, we can propose that by
kindling seven lamps, Aharon illuminated and transformed
all seven names of the yetzer hara listed in the Gemara
(Succah 52a): "yam ax*Y W5 wr nmmw nyaw”. Hence, HKB”H said
to Aharon: Yours is truly greater than theirs. For you
kindle the light of Torah that enhances their neshamos
by transforming the yetzer hara within them into a good,

positive influence.

“Toward the face of the Menorah” —Refers to
Moshe Rabeinu Who Studied Torah L'shma

Following this sublime path, we will now explain the
directive given to Aharon: “Toward the face of the menorah
shall the seven lamps cast light.” To begin with, let us focus
on the passuk (Malachi 3, 22): »no»x awX »73p nwn nain 197"
"RawnRT 2opIt YR ¥ by a71ma mnik—remember the Torah of
Moshe My servant, which I commanded him at Chorev for
all of Yisrael, its decrees and its statutes. They expound in
the Gemara (Shabbas 89a): qagy nuym1 vaRin , mwny n7apn 17 1naR”
Ay wn neIn 1ot R qaw Yy xapn HKB”H said to Moshe,
“Since you belittled yourself (the significance of your role in
receiving the Torah), it shall be named after you,” as it says:
“Remember the Torah of Moshe, My servant.”

It appears that this explains HKB”H’s request that we
“remember the Torah of Moshe.” For we explained above
that the Torah is a spice and antidote for the yetzer hara only
if Torah is learned I’'shma. Obviously, not everyone is capable
of achieving that high level of learning—to learn solely for
the sake of Hashem without any ulterior motives. Hence, the
solution is to study Torah with Moshe Rabeinu in mind. Not
only did he deliver the Torah to us, but he studied Torah I’'shma.
As the Tiferes Shlomo (Vayakheil) writes in relation to the

passuk (Devarim 31, 1):

“Moshe went and spoke these words to all of Yisrael.”
The Rishonim ask: Where did Moshe go? The passuk means
that he passed away; he went to the next world. Nevertheless,
“he spoke these words”—even though he went to the upper
world, he is the one who learns Torah with all of Yisrael. As
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the Arizal teaches us, anyone who learns Torah I'shma is
accompanied by the neshamah of Moshe. Hence, the word

"mawy” is an anagram for "mwny”.

This then is what HKB”H is requesting of us: “Remember
the Torah of Moshe My servant, which I commanded him
at Chorev for all of Yisrael, its decrees and its statutes.”
Whenever you are engaged in Torah-study, remember that the
Torah is named after him; so that you study Torah as he did and
he intended you to—1’shma. If you do so, his neshamah will join

you and assist you to accomplish this noble feat.

This illuminates for us the command HKB”H issued to
Aharon: “When you kindle the lamps, toward the face of
the menorah shall the seven lamps cast light.” According
to the Noam Elimelech, the seven lamps represent the seven
shepherds: Avraham, Yitzchak, Yaakov, Moshe, Aharon,
Yosef, and David. Thus, it turns out that the middle lamp,
the fourth lamp, corresponds to Moshe Rabeinu. Accordingly,
when HKB”H instructs Aharon: "n1man nx qnibyna"—when you
kindle the lamps to elevate the neshamos of Yisrael with the
light of Torah; "nman nyaw 198> 1an %28 Ym YR"—they should
emulate the middle lamp and learn Torah as he intended them
to—I'shma. As a result, they will succeed in transforming the

yetzer hara into a good, positive influence.

As for Aharon HaKohen, due to his own incredible kedushah,
he was able to study Torah I'shma on a very high level. HKB"H
attests to this in the passuk cited above: “The Torah of truth
was in his mouth, and injustice was not found on his lips;
he walked with Me in peace and with fairness and turned
many away from iniquity. For the lips of the Kohen should
safeguard knowledge, and people should seek teaching from
his mouth; for he is an agent of Hashem, Master of Legions.”
So, it was not necessary for him to kindle the lamps “facing the
central lamp” for his own edification. He studied Torah I’'shma
in his own right without having to connect with Moshe.

Nevertheless, as a testimony to his extreme humility:
“Aharon did so; toward the face of the Menorah, he kindled
its lamps.” Why did he do so? “As Hashem had commanded
Moshe”—because HKB”H wanted every Jew to connect with
Moshe, represented by the middle lamp. This is the message
conveyed by Rashi: The passuk is praising Aharon for not
deviating. Even though he did not need to kindle the lamps in
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this manner—facing the central lamp in order to connect with
Moshe; nevertheless, he did not deviate. He did so “as Hashem
had commanded Moshe”—with the sincere, unmitigated
intent of connecting with Moshe.

“Yours surpasses theirs” since in Your Merit
Every Individual Can Be Like Shevet Levi

We have learned a fundamental principle. By means of his
avodah, the kindling of the Menorah, Aharon HaKohen imbued
all of Yisrael with the light of Torah. Let us propose a novel
interpretation based on this principle. To console Aharon,
HKB”H said to him: “Yours surpasses theirs; for you kindle
and refresh the lamps.” Now, our sacred sources explain why
the Torah repeats the details of the korbanos brought by the nasi
of each and every shevet for the inauguration of the Mishkan,
even though they were all identical. We are taught that every
shevet possesses a unique kedushah. With his offering, each

nasi focused on the unique kedushah of his own shevet.

Aharon HaKohen was the nasi of shevet Levi. In the words
of the Midrash cited above: You find in the passage above that
eleven shevatim offered sacrifices, and shevet Ephraim
offered a sacrifice; in fact, all of the “nesiim” offered
sacrifices, with the exception of the “nasi” of Levi. Who was
the “nasi” of Levi? It was Aharon ... He thought to himself:
Woe is me! Perhaps, it is because of me that HKB”H is not
accepting the shevet of Levi. This prompted HKB”H to comfort
him by saying: “You are destined for something greater.”

To better comprehend the matter, let us introduce the
inspirational, thought-provoking words of the great luminary,
the Rambam. It behooves every Jew to study and review this
sacred insight (Hilchos Shemitah V'Yoveil 13, 10-13):

All of shevet Levi are commanded against receiving an
inheritance in the land of Canaan, and they are commanded
against receiving a share in the spoil when the cities are
conquered ... Because they were set aside to serve Hashem
and minister unto Him and to instruct the masses in His
just paths and righteous judgments, as it states (Devarim
33, 10): “They will teach Your judgments to Jacob and
Your Torah to Israel.” Therefore they were set apart from
worldly matters. They do not wage war like the remainder
of the Jewish people . . . Instead, they are God’s army, as it
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states (ibid. 11): “God has blessed His army” and He Who is
blessed provides for them, as it states (Bamidbar 18, 20): “I

am your portion and your inheritance.”

This applies not only to shevet Levi, but to each and
every person from all walks of life whose spirit inspires
him, and he understands with his intellect to set himself
aside and stand before Hashem, to serve Him and minister
to Him and to know Hashem, proceeding justly as G-d
made him, removing from his neck the yoke of the many
reckonings which human beings seek. Such a person is
sanctified as holy of holies. Hashem will be his portion and

heritage forever.

Thus, we learn from the Rambam that every Jew, no matter
from which shevet he hails, can sanctify himself like a member
of shevet Levi; he need merely divorce himself from all worldly

matters and accept upon himself the yoke of Torah.

e

We can suggest that this was made possible by the avodah
and merits of Aharon HaKohen who loved Yisrael deeply. In the
words of the Mishnah (Avos 1, 12): anR Y voabnn s amR Son
Jmny j2ap!at nrean Nk 2mR w1 atw 3R Hillel says: Be
among the disciples of Aharon—Ilove peace and promote
peace, love your fellow creatures and bring them closer to
Torah. It was for this reason that HKB”H assigned Aharon the
avodah of kindling the lamps of the Menorah. He kindled the
light of Torah not only for his shevet—shevet Levi, who were
sanctified to study Torah—but for all of Yisrael. He imbued them

all with kedushah, enabling all of Yisrael to be like shevet Levi.

We can now truly understand the message HKB”H conveyed
to Aharon: "n1mam AN 3291 P91 AnRY oavwn Ay e, All of
the other nesiim were only able to impart kedushah to their
own respective shevatim. You, Aharon, in contrast, kindle and
refresh the lamps of the neshamos of all of Yisrael, enabling

every Jew to attain the kedushah of shevet Levi.
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