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The Three Shabbasos of the “Three Weeks”
Correspond to Shabbas Bereishis, Shabbas Matan Torah
and the Shabbas of the Geulah

We are approaching the third and final Shabbas of the
three weeks of “Beis HaMetzarim.” As always, we will read
parshas Devarim on this very special Shabbas, which is
known as Shabbas Chazon. This appellation signifies that
we read for the Haftarah the following stirring prophesy
of Yeshayahu HaNavi (Yeshayah 1, 1): ymx 13 1w 1’
maeywIa Byt e By rn awR—the vision of Yeshayahu the
son of Amotz, which he saw concerning Yehudah and
Yerushalayim. Thus, this haftarah prophesying about the
churban of the Beis HaMikdash is always read, without
exception, on the Shabbas prior to Tishah BEA or on
Tishah BEIAv itself when it falls on Shabbas and the fast is
postponed to the next day—as is the case this year.

We learn from our blessed sages in the Gemara
(Megillah 31b) that the weekly Shabbas Torah-readings
conform to an annual cycle, arranged with precision and
profound meaning by Ezra HaSofer; they are not random.
It is worthwhile, therefore, to investigate why Ezra HaSofer
saw fit to institute the annual reading of parshas Devarim
on the Shabbas prior to Tisha B'Av.

Addressing this issue, the Levush (0.C. 428, 4) cites
the words of the Tur and the Shulchan Aruch (ibid.):
/AR3 "0 BT wR DY PmInsIng nYnnny 0insT nwes IR 1o
"aIm Yy AnoIn Remw rma 3 9vvany »19—so that Moshe’s
rebuke of the people, which begins in parshas Devarim,
will be read before Tisha B’Av along with the Haftarah of
“Chazon,” which is a rebuke concerning the destruction

of the Beis HaMikdash. Moshe’s tochachah begins with
the passuk (Devarim 1, 12): maxwn1 pamaw »13Y XWX 128"
"maa»1—how can I bear your trouble and your burden
and your quarrels alone? In other words, on this vital,
pivotal Shabbas, we combine the tochachos of Moshe
Rabeinu and Yeshayahu HaNavi.

The Shabbasos of “Bein HaMetzarim” Are the
Most Important Shabbasos of the Year

[ would like to share with you my own explanation
concerning the profound intent of Ezra HaSofer, instituting
that parshas Devarim always be read on the Shabbas
preceding the fast of Tishah B’Av. To begin with, we find that
the kedushah of the three Shabbasos of “Bein HaMetzarim”
surpasses that of all the other Shabbasos of the year. Let
us refer to what the Tiferes Shlomo comments on the
following pesukim from the harsh tochachah in parshas
Bechukosai (Vayikra 26, 34): »12° %5 monnaw ng yans ngan w”
17 79 IPIINSY NN DY YINT NIUN 1N DPWN YIND DONT v
/Y7y BRNIYR DNN3WS AN3Y N5 WK 8 nawn mwn Then
the land will appease its shemitah years (Shabbasos)
during all the years of its desolation, while you are in
the land of your enemies; then the land will rest and
be appeased for its shemitah years. All the days of
its being desolate it will rest, whatever it did not rest
during your shemitah years when you dwelled upon
her. Here is his sacred insight:
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The text is emphasizing the tremendous importance
of the Shabbas day in galus. When Shabbas arrives,
Hashem, Blessed is He, is happier than He was while the
Beis HaMikdash was extant. For, on Shabbas Kodesh,
there is a union above even during times of galus, since
it is an established constant. During the weekdays, so
to speak, HKB”H is also in galus, in keeping with the
passuk (Tehillim 91, 15): “I am with him in distress.”
Hence, when the day of Shabbas arrives, Hashem is
overjoyed by the unity that exists and that He departs
galus. However, while the Beis HaMikdash was extant,
that unity existed during the week, as well; although,
the unity on Shabbas was on a higher level. Therefore,
the degree of Hashem'’s joy was not that significant.

And this is the interpretation of the passuk:
“Then”—during times of galus—*“the land will appease
its Shabbasos”—those who observe Shabbas, who
abide by the will of HKB”H bringing Him great joy. As it
is written (in the poetic prayer of Lecha Dodi): “You have
dwelled too long in the valley of weeping”—the days
of suffering between Shivah Asar B'Tamuz and Tishah
B’Av are the “valley of weeping. Thus, 'naw 9> 27 infers
that the day of Shabbas during the “days of suffering”
surpass those of the rest of the year, because the
distress is so great on the weekdays. Therefore, the joy
is enhanced above on Shabbas, as we say (in the tefilah
on Shabbas): “On the seventh day, He ascended and sat
on His Throne of Glory.”

The Three Tefilos of Shabbas Correspond
to Three Special Shabbasos

Let us now explain the significance of the three Shabbasos
of the three weeks of “Bein HaMetzarim.” Rabeinu Yaakov
(0.C. 292), the Ba'al HaTurim, explains Chazal’s rationale
for instituting three distinct tefilos on Shabbas Kodesh. We
recite "nwp nnR"—You sanctified—on Shabbas night; maw>”
"mun—Moshe rejoiced—on Shabbas morning, and nnx”
mmx—You are One—at Minchah on Shabbas afternoon.
They are arranged sequentially to represent the three most
significant Shabbasos in the history of the world. He notes
that this is in sharp contrast to the tefilos of Yom Tov, for
which they only instituted one formula— "anama nnx”.
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Let us elaborate. Shabbas night represents the
Shabbas of creation; hence, we mention how G-d rested
on the seventh day after completing the creation of the
heavens and the earth. Shabbas morning represents the
Shabbas of Matan Torah, the Shabbas on which Yisrael
received the Torah; hence, we describe how Moshe
Rabeinu descended Har Sinai with the two luchos of stone
in his hand. Shabbas afternoon (Minchah) represents the
Shabbas of the future geulah, a time that will be entirely
Shabbas; hence, we mention that all the nations of the
world will recognize the sovereignty and Oneness of G-d
and His people Yisrael.

Alongtheselines,the Shelahakadosh (MasechesShabbas)
provides us with additional wonderful insights regarding
the practical significance of these three Shabbasos. He
explains that they each represent a fundamental principle
of Judaism—the existence of the Almighty, the fact that the
Torah was given from above, and the concept of reward and
punishment. Shabbas Bereishis illustrated that Hashem
brought a new reality into existence. Shabbas Matan Torah
illustrated that the Torah was given from the heavens. The
Shabbas of the Future will illustrate that those who were
meritorious will receive the true, eternal reward, whereas
it will be a day of reckoning for the reshaim.

Accordingly, he asserts that this is why "yawn n1—
“the seventh day”—is mentioned three times in the
passage of ">197". For, the passage alludes to these three
distinct, special Shabbasos: Shabbas Bereishis, Shabbas
Matan Torah, and the Shabbas of Le’asid La’'vo—the Future
to Come.

Shabbas Chazon Corresponds
to the Shabbas of the Future Geulah

[ would now like to propose anovel idea. During the times
of the churban, Yisrael damaged these three Shabbasos that
represent the fundamental roots of our emunah. Here a
pertinent passage from the Gemara (Yoma 9b):

97 51713V 13 1Y 29T AwSY YAan a0 h haan NYKRe wern”

NNNAT NN YOI PR Y wTPhn YaN ..o R1Dvaw Ry b

AYpwY 7YY, 01 IRIY 13 [N Y181 241 M YAan neren Ryl
YT M19MAWT N1 219A 19T TTIaY M1Nvay whw Ta15 DI AN
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The first Beis HaMikdash was destroyed because the
people were guilty of the three cardinal sins—avodah zarah,
immorality and murder. These sins were not prevalent
during the times of the second Beis HaMikdash; the people
of that period engaged in Torah-study and performed
mitzvos and acts of kindness. It was destroyed because
of “sin’as chinam”—baseless hatred. This teaches us that

“sin’as chinam” is equivalent to the three cardinal sins.

Thus, we can suggest that this is why the pesukim
above from the tochachah mention three times that Yisrael
would be punished for not observing the Shabbas: (1) ™"
"BPURIN YINZ DONT MRWR n Y5 OnsY NN yINg neon (2) w
"IPINZY NN 1Y YINT nawn (3) X5 w xR nawn npwn e vy
Sy oansws neonnaws nnsw This teaches us that the flaw
related to the three special Shabbasos—Shabbas Bereishis,
Shabbas Matan Torah and the Shabbas of the Geulah. As
explained, they represent the three fundamental roots of
our emunah: The existence of Hashem, Torah is from the
heavens, and reward and punishment will be meted out
le’asid la’vo.

As such, it behooves us to understand the significance
of the three Shabbasos of the “Bein HaMetzarim,” so that
we can correct the flaws that led to the destruction of the
two Batei Mikdash. We can suggest that it is for this reason
that these Shabbasos are more important than all the other
Shabbasos of the year, as per the interpretation of the
poetic words: "Raan praya naw 77 271", By correcting on these
three Shabbasos the flaws created in them at the times
of the churban, we can fulfill the dictum (Berachos 34b):
TTRTY BN TN DUPTN PTRTY natwn wyaw mipns’—in the
place where “ba’alei teshuvah” stand, total tzaddikim
cannot stand.

Let us embellish this thought. The “michaber”—the
author of the Shulchan Aruch—brings down (0.C. 428, 8)
in the name of the Pesikta that it was instituted to read
the Haftarot referred to as "Xnuy=1a7 2" on the Shabbasos
of “Bein HaMetzarim.” These three Haftarot from the Navi
depict the punishment and suffering associated with the
churban of the Beis HaMikdash. The first is (Yirmiyah 1,
1): "im=r »a377; the second is (ibid. 2, 4): i1 127 wnw”; the
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third is: "pwr 1. Our sacred sefarim explain that these
three Haftarot are aimed at remedying the (three) senses
of speech ("»1237"), hearing ("ynw”), and sight ("1m”).

In keeping with our current discussion, however, we can
say that these three prophecies--"111m” "iynw” ,”»131"—align
with the three Shabbasos of “Bein HaMetzarim.” The first
Haftarah, "m37", corresponds to Shabbas Bereishis, when
HKB”H rested from the creation of the universe, which
He created with His speech—as it is written (Tehillim
33, 6): "wy:1 omw 1 1313"—with the word of Hashem
the heavens were made. The second Haftarah, "wnw”,
corresponds to the Shabbas of Matan Torah, as we have
learned in the Gemara (Makkos 24a): »an 99 o1 K91 "01R”
mauynw mmsan—“Anochi” and “lo yihiyeh lecha” (the
first two dibrot), we heard directly from the mouth of
the Almighty. The third Haftarah, "1, corresponds to
the Shabbas of the Future Geulah. A “chazon” is a vision,
the ability to see things more clearly or to see things that
have yet to be revealed. Concerning the future geulah, it
is written (Yeshayah 30, 20): "7 nx iR 2o 1"—and
your eyes will behold your Teacher. It is also written
(ibid. 52, 8): "11x ' 21wa W7 Pya Py »»"—with their own
eyes they will see that Havaya returns to Tziyon.

Thus, it is apparent that Shabbas Chazon, the third
Shabbas of the three weeks of “Bein HaMetzarim,” relates
to the future geulah, when the tikun of the three Shabbasos
will be completed. Hence, it is appropriate for the Haftarah
of "myws 1m” to conclude with pesukim that speak of the
future geulah (ibid. 1, 26): Txy» mIwRI23 ULV A2WRT
778N VAYAS 1Y MK AP PR VY 77 KIPY 12 0NN, AYnnaD
Japes a1 Then I will restore your judges as at first,
and your counselors as at the beginning; after that you
will be called “City of Righteousness,” “Faithful City.”
Tziyon will be redeemed through justice , and those
who return to her through righteousness.

One Thousand Lights Were Confiscated from
Moshe Rabeinu due to Cheit HaEigel

Following this exalted line of reasoning, we will now
proceed to explain the rationale of Ezra HaSofer for
instituting the reading of parshas Devarim prior to Tishah
B’Av. We find the following passuk in this week’s parsha
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(Devarim 1, 11): maya a5 mss oo'oy o1 B2°N1EK "PUN 17
"mo'y 1371 1wKRD oonX T1a*—may Hashem, the G-d of your
forefathers, add to you a thousand times yourselves,
and bless you as He has spoken of you. Rashi comments:
What is meant by stating again “and bless you as He
has spoken of you”? ... He (Moshe) said to them, “This
(berachah) is from that which is mine, but He shall bless
you as He spoke of you.”

To explain the matter, let us refer to a teaching of the
Arizal’s in Sha’ar HaPesukim (Vayikra) regarding the
tradition to inscribe the letter “aleph” of the word "xap»”
at the beginning of sefer Vayikra as a miniature letter, '8
X1, a small “aleph.” He writes that in the aftermath of
the “cheit ha’eigel,” when HKB”H tells Moshe (Shemos 32,
7): ™1 15"—go, descend—Moshe forfeited 999 parts of the
brilliant light that radiated from him; in other words, only
one part of one thousand remained with him. This is the
implication of the “small aleph,” because a large (normal-
sized) “aleph” equals one thousand. Thisis evident from the
spelling of its name 7"9x, which also means one thousand.
The small, simple “aleph” merely equals one; hence, it is
called a “small aleph.”

The Arizal adds a tremendous chiddush. Because Moshe
was deprived of these magnificent lights, he was not able
to transmit them to Yisrael; this was the cause of the final
galus. Hence, this galus is referred to as “one thousand
years of galus.” This description appears in the Zohar
hakadosh (Pekudei 227b) in relation to the passuk (Shir
HaShirim 8, 12): "naw 95 avxn"—the thousand are yours,
Shlomo. This alludes to the “one thousand years of galus,”
a description that encompasses this entire galus, even
though it has lasted for more than one thousand years.

Let us attempt to explain this teaching of the Arizal’s
based on a passuk related to the first luchos (Shemos
32, 16): "mmzn by n1an X1 @°poR ansn anonn’—and the
script was the script of G-d, etched on the luchos. They
expound on this passuk in the Gemara (Eiruvin 54a): xn”
MONWA R NIWRAT NI 11anwa KXY onbr nirten By nian 2anse
M2 NUSIY PIEDT IR Yo 1R AR 3Pyt 93 KRR 27 SR 1IN
JnTem RYR 1 apen YR nian aaRaie What is the meaning
of that which is written: “Etched on the luchos”? Had
the first luchos not been shattered, the Torah would
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never have been forgotten by Yisrael. Rav Acha bar
Yaakov said: No nation or tongue would have been able
to rule over them, for it says: “Charut,” do not read this
as “charut”—meaning engraved or etched—but rather
“cheirut”—meaning freedom.

This teaches us explicitly that the exile among the
nations of the world was a consequence of the shattering
of the first luchos due to the “cheit ha'eigel.” Furthermore,
according to the Arizal, due to the “cheit ha’eigel,” almost
all of the one thousand lights were confiscated from Moshe
Rabeinu, ultimately resulting in the “thousand years of
galus.” It stands to reason, therefore, that the tikun for this
aberrant situation is to restore to Moshe Rabeinu the one
thousand lights that he received at Matan Torah.

Moshe Rabeinu Is Destined to Teach Yisrael
the Torah from the One Thousand Lights

Following this sublime path, let us now interpret what
Moshe said to Yisrael: “May Hashem, the G-d of your
forefathers, add to you a thousand times yourselves.”
Recall Rashi’s comment: He (Moshe) said to them, “This
is from that which is mine.” The Ma'or V'Shemesh
explains the profound intent of Moshe Rabeinu based on a
teaching of the Arizal’s in Sha’ar HaKavanos. On every Erev
Shabbas, the one thousand lights that were confiscated
from Moshe due to the “cheit ha’eigel” are returned to him.
Yet, on Motza’ei Shabbas, they vanish again. This then is
the message Moshe was conveying to Yisrael: mos navy qor”
"mmyn A9R—may Hashem extend to you Berachos from the
one thousand lights that will be returned to me on Shabbas.
This explains very nicely Rashi’s clarification: “This is from
that which is mine,” i.e., from the one thousand lights I get
back on Shabbas.

As aloyal servant in the presence of his master, [ would
like to latch onto his coattails and expand on this notion.
We find the following exposition in the Midrash (V.R. 13, 3)
regarding HKB”H’s statement (Yeshayah 51, 4): *nxn f171n22”
"RYM NRQ W I At R ,8en—“For Torah will come
forth from Me.” HKB”H said: “A new Torah will come
forth from Me.” The commentaries find this perplexing,
since one of the basic tenets of our faith is: 87 i1 nx1w”
"RY 77207 K130 AR\ DA 1910 XN RS nabinn Rtn—that this
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Torah will not be exchanged, nor will there be another
Torah (forthcoming) from the Creator, Blessed is His
name. So, how can HKB”H say that a new Torah will be
forthcoming from Him?

[t appears that we can resolve this difficulty based on
whatwe havelearned about the one thousand lights. HKB”H
gave them to Moshe Rabeinu when he went up to receive
the Torah, so that he would teach them to Yisrael. Due to
the “cheit ha'eigel,” however, they were confiscated. The
fact that Moshe was supposed to transmit them to Yisrael
is stated clearly by the Arizal in the Sha’ar HaPesukim cited
above. He says that their sin caused Moshe to be deprived
of the one thousand lights; and as a result of his loss, they
lost out, as well.

This makes perfect sense, because everything that was
given to Moshe Rabeinu at Matan Torah was meant to be
taught by him to Yisrael. Due to “cheit ha’eigel,” however,
the lights were taken away from Moshe and that ultimately
led to the galus of Yisrael. Therefore, at the time of the
future geulah, on the day that is entirely Shabbas, HKB”"H
will return the one thousand lights to Moshe, and he will
transmit them to Yisrael.

HKB”H Will Sit and Expound on the New Torah
that Will Be Delivered by the Mashiach

[tis with great pleasure that we will now provide support
for this scenario. We learn in the Midrash (Yalkut Shimoni
Yeshayah 26, 429): %21 wart1 11y 133 2wt neiy a7apt ony”
mam L amban by orray mhyn Sw NYna Yo1,10ab prawe oopren
WA 2w 7apn TYNRYn 2930101 a3yt apn Yw v nivm
U e by 1y enyw e min In the future, HKB”H will
sit in Gan Eden and expound. All of the tzaddikim will
be seated before Him; the entire heavenly family will
stand on their feet; the sun and constellations will be
to the right of HKB”H; the moon and the stars will be to
His left. HKB”H will sit and elucidate a new Torah that
will be delivered by Mashiach in the future. We learn
that HKB”H will reveal the new Torah to us in the future
through the Melech HaMashiach.

Furthermore, the Zohar hakadosh (Bereishis 25b)
teaches us that Moshe Rabeinu, the first redeemer, at the
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time of “yetzias Mitzrayim,” is destined to be the Melech
HaMashiach le’asid la’vo. This is alluded to in the passuk
(Bereishis 49, 10): ppimm1, 117 12 rown R7,77100 02w 110 KY”
R7T (2w 7wn KT Y K20 D 7Y 0T J2 mwn KT ,1han pan
%13 The passuk says: “The staff shall not depart from
Yehudah”—this alludes to Mashiach ben David; “nor a
lawgiver from between his feet”—alludes to Mashiach
ben Yosef; “until Shiloh arrives”—alludes to Moshe; for
the numerical value of i"7*w is the same as the numerical
value of m"wn; both equal exactly 345. The Ohr HaChaim
explains that Mashiach’s neshamah will contain elements
from both David HaMelech and Moshe Rabeinu.

The Zohar hakadosh (Mishpatim 120 a) also points out
an allusion to this in a passuk from Koheles (1,9): mnmw nn”
mmrw Rit—whatever has been is what will be. The first
letters of the words Xvs momrw i form the name men. In
other words, just like Moshe Rabeinu was instrumental in
the first geulah—the geulah from Mitzrayim--"mnmw
so, too, he will be instrumental in the final geulah --xu1"
nmrw. The same applies to the giving of the Torah. Just
as Moshe served as the redeemer in the first geulah and is
destined to do so again in the final geulah; so, too, he will
serve, once again, as the deliverer of the Torah to Yisrael.
Just as he taught Yisrael the Torah after Matan Torah, so,
too, he will teach Yisrael the Torah in the future, albeit
with new insights and revelations. In a similar vein, it says
in the Tikunei Zohar (Tikun 21, 51a): f"21p R*wanxy 1ny”
TARRTY RITTIRT R1AD NN KAz Rneeiwa aeny—HKB”H
is destined to reveal Himself to Moshe through the Torah
during the geulah from the final galus just as He did in the
first geulah (from Mitzrayim).

Now, this enlightens us as to Moshe Rabeinu'’s profound
intent at the beginning of sefer Devarim. He already knew
that he would not enter the land and that Yisrael would
have to endure “one thousand years of galus.” Therefore,
he prayed for the geulah of Yisrael from galus by saying:
“May Hashem, the G-d of your forefathers, add to you a
thousand times yourselves.” In other words, he prayed
that Yisrael would be redeemed, so that he would be able
to teach them the new Torah associated with the one
thousand lights that had been given to him originally at
Matan Torah.
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With this understanding, we can interpret the conclusion
of Moshe’s prayer: “And may He bless you as He has spoken
of you.” He is referring to the fact that at the time of the future
geulah, HKB”H will provide Yisrael with the reward for the
fulfillment of the mitzvos that He promised them. For, as we are
taught (Kiddushin 39b): "x27 &by w12 mmigh 1ow”"—reward for
the performance of a mitzvah is not granted in this world.
Hence, at the time of the future geulah, HKB”H will provide us

with all of the Berachos and rewards that are due to us.
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So, it is for this reason that Ezra HaSofer instituted
the reading of parshas Devarim on the third Shabbas
of “Bein HaMetzarim.” As explained, the third Shabbas
corresponds to the future geulah. Therefore, it is fitting to
read the tefilah of Moshe Rabeinu, who is destined to be
the Melech HaMashiach: “May Hashem, the G-d of your
forefathers, add to you a thousand times yourselves,
and bless you as He has spoken of you”—swiftly, in our

times! Amen.

To receive the mamarim by email: mamarim@shvileipinchas.com
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