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He said, “My L-rd, if I have found favor in Your eyes, please do not leave Your

servant.” (Bereishis 18:3)

According to another explanation, [this Name] is sacred. Avraham was saying to

Hakadosh Baruch Hu to wait for him until he runs and brings in the guests. (Rashi)

Chazal learn from this story that bringing guests
into the home is greater than receiving the presence
of the Shechinah. How so? Avraham Avinu was
experiencing prophecy. He was standing before the
Shechinah. Yet he interrupted this exalted state to go
and bring in guests.

This idea is well known. But there is another point
here that many people miss: when Avraham Avinu
went to fulfill the mitzvah of bringing in guests, he
did not break off completely from the Shechinah.
He did not just walk away to do something else. On
the contrary, his whole request was, “Please do not
leave Your servant.” He asked Hashem not to leave
him. Although physically speaking, he was totally
involved in the great mitzvah of bringing in guests
— it was Hashem’s Will that he do so — in his heart

and mind he didn’t leave his former state of standing
before the Shechinah.
It says later on in the parshab:
715309 Y 1TV D73X) — Avraham

was still standing before Hashem.

Rashi explains that it really means, “Hashem was
still standing before Avraham.” This is two sides of
the same coin. Avraham did not take his mind off
standing before Hashem, which is why Hashem did
not leave and was still standing before Avraham.

This is a very important practical lesson.
Nowadays, the presence of the Shechinah, the closest
we can come to Hashem, is in Torah learning. Yet,
Halachah obligates us to stop learning in order to
perform a mitzvah that others cannot take care of.

This is why we leave yeshivab to go to weddings,
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and to funerals, and to perform other necessary
acts of chesed. But many people think that they are
thereby permitted to “slam the door” and turn their
backs on Torah learning to go do something else.
They consider themselves exempt from Torah study.
They throw off the serious attitude they had when
they were sitting and learning that day. On their way
to the wedding, they chat gleefully about all kinds of
nonsense, they act silly and lightheaded because they
think they are released from the yoke of Torah.

But this is not what we learn from Avraham
Avinu. Even when he went to bring three Arab
wayfarers into his home and was deeply involved
with attending to their needs, he did not go and join
them and be like them. “Avraham was still standing
before Hashem.” He did not disconnect from the
kedushah for a moment.

Why did Avraham ask Hashem to wait for him?
Why not let Hashem leave, and come back when
Avraham is finished attending to his guests?

It says in Sefer Daas Torah that if Hashem leaves a
person, it is very, very hard to get Hashem back. If a

person manages to attain the state of 11 9712 19y, if he
reaches an elevated spiritual level, he should try very
hard to fulfill also w7 @pnRa O, to stay there and
not drift away from it. Because if he lets himself drift
away, he can’t get back so easily. This is why Avraham
asked Hakadosh Baruch Hu to wait for him.

We should apply this lesson to ourselves. If we
disconnect from Torah learning, even to go do
a mitzvah, it's not so easy to get back the siyara
d’Shamaya and closeness to Hashem that we had
before. This is why Halachah dictates' that when a
person takes leave of his rabbi he should not turn his
back to him, but should step backwards with his face
toward his rabbi.

This indicates that even when we leave Torah
learning to do something important, we should keep
facing the Torah, we should look forward to the time
when we will can get back to our learning. Because
then, when we get back to it, we will find the siyaza
d’Shmaya standing and waiting for us, and we will

remain always connected to Hashem.

1 Shulchan Aruch, Yoreh Deah 242:16.
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He said, “‘I swear by Myself; so said Hashem.” (Bereishis 18:3)

What need was there for this oath? Avraham said to Hashem, “Swear to me that You
will not test me another time, and also not my son Yitzchak.” (Midrash Rabbah 56:11)

Avraham asked Huashem to swear to him that He

QJ

will not bring him another niyason.

©

] [}

bbbl hinh ké i)

» ooVl B

-ty -
S I I N P P

©

)

|y ¥
() W)y

Ll bl B Rak] 0y -

)

- -y g
(P2 4)\

.
|

]

TG kel it et

“’ 2 \awad i-.-.)\ \i.-ﬁ Vo) e

Vi Yo

Y PO
‘-b V)l e )y

0
)

@

-
o )

=N NS DS SE oY
bls VSN o D 2 b NES ) b S D b 7Y S

-

[ ~ D) Va s b )

2]



But this is puzzling, because Rabbeinu Yonah says
in Pirkei Avos' that Sarah’s burial was also a nisayon.
There, too, Hashem tested him. Avraham found
himself in an untenable situation. He couldn’t find
anywhere to bury Sarah, to the point that he had to
purchase a burial plot, although the entire land of
Yisrael had been promised to him.

So we see that Avraham underwent another
nisayon after the Akeidah. How does this fit with the
above-quoted Midrash?

We could answer that the trial Avraham
underwent when burying Sarah was not a new and
different nisayon. It was actually a continuation of
the nisayon of the Akeidah.

How so?

When a person does a great act, when he makes
a big sacrifice for Hashem'’s sake, he might expect
Hashem to show him special grace. And when the
opposite happens, he is likely to grumble in his heart.

Here Avraham was, after the great and heroic act
of the Akeidah, immediately faced with the tough

situation of burying Sarah. This was a continuation

1 5:2.

%3-

of the Akeidah. The purpose was to clarify whether
Avraham had indeed performed the act of the
Akeidab with a tull heart, all the way. The true issue
was not the burial spot, but to be the finale of the
Akeidab.

We see the same with Yosef. Right after he
successfully passed the trial with Potiphar’s wife,
he was thrown into the dungeon. Chazal say* that
Hashem brought about the story of Sar Hamashkim
in order to take public attention off of Yosef, as
people were talking bad about him after Potiphar’s
wife slandered him. [ Thus we see that landing in the
dungeon was actually a continuation of the previous
nisayon.)

This is an important lesson for all of us. A person
shouldn’t think after he did a good deed, even if it
was truly a big thing, that now he will surely receive
nothing but sweet blessings from Heaven. It is
normal to encounter difficulties and trials even at
that point, and a person must constantly keep up full
and unblemished faith in Hashem — oy iin onn
TPOR M. e

2 Bereishis Rabbah 88:1.

Laughter is Good

(0,1 PWKRID) INKY 7272 T prgm
Sarah laughed inside herself, saying. (Bereishis 18:12)

Surprised Laughter

Yitzchak’s name, pny>, means “he will laugh.” It
derives from the Hebrew work for laughter: ping. He
is so named after the laughter of his parents Avraham

and Sarah.
What is so significant about laughing? Why was

Yitzchak Avinu called after the laughter of his parents?

99037 PN 12 YOI NOR BP0 Yip3 03 -
Like the sound of the thorns crackling under
the pot, so is the laughter of the fool.!

This is explained in Sefer Divrei Eliyabu in the

name of the Vilna Gaon:

1 Koheles 7:6.

3]



The meaning is according to the Midrash
Rabbah that says: “The fruit trees were
asked, “Why doesn’t your sound travel afar?’
They answered, “We don’t need it. Our fruits
speak for us’ The barren trees were asked,
‘Why does your sound travel afar?” They
answered, ‘If only our voice would be heard
and seen!” This is the meaning of, ‘Like the
sound of the thorns.”

The advantage of a human being over
an animal is wisdom, as it says, DTXT NV
PR NNAT 0, and the word PN refers to
wisdom, as it says, XXnN PRN 000, But
for a fool, who lacks wisdom, his advantage
over an animal is laughter, since an animal
cannot laugh. This is why a fool laughs all
the time. It is to show that he, too, has an

advantage over animals.

Trees, too, have an advantage. They produce
fruit and their wood serves as fuel. But thorns don't
produce fruit. So when they are ignited they make
noise, to show that they, too, are among the trees.

We see that human beings have two advantages
over animals. They possess intelligence, and they
laugh. Similarly, the vegetable kingdom has two
advantages over the mineral kingdom. It produces
fruit, and it serves as fuel. Just as thorns make noise
when they are burned, to show that they are not from
the mineral kingdom, so fools laugh loudly to show
they are human beings.

But animals don’t laugh. Only human beings
laugh. This implies that laughter, a uniquely human
trait, must have special meaning and significance.

What makes people laugh? Something unexpected.
Let’s say someone is walking along proudly, wearing
a well-ironed white shirt, and suddenly falls into
the mud and gets dirty from head to any foot. This
naturally evokes laughter. Why? What is so funny
about it?

Itis the opposite of what we expected. A fine, white
shirt covered with mud deviates from the norm. And

a proud man falling into the mud is an abnormal

occurrence. The stranger, the more unexpected a thing
is, the more laughter it provokes.

This is why laughter is uniquely human. An animal
never notices that something strange and unexpected
happened. Let’s say an animal eats barley every day. If
one day we would feed it sweet-tasting delicacies, even
if it would eat them, it would not have the experience

of newness. It would just eat the food, and thats it.

The critical quality that distinguishes human beings
is intelligence, as we say in our blessings: Nk %> Wx
inona 07X, The creation called man is characterized
by that which the intellect grasps, which is wisdom.

Wisdom is all about knowing the truth. And what
is truth?

The Rambam writes:

If a person would entertain the notion
that all beings other than G-d do not
exist, then G-d alone would exist, and
His existence would not cease due to their
existence having ceased. This is because all
other beings need Him, and He, may He
be blessed, needs neither them nor any one
of them. Therefore, His truth is not like the
truth of any one of them.

This is what the prophet said: D pYx "m
R — “Hashem, G-d is truth.” He alone is
the truth, and no other is true like His truth.
This is what the Torah said: ¥725n TV PX -
“There is nothing else besides Him.” In other
words, no other being is true like He is.2

The Rambam is saying that all other beings exist
only due to Hashem. He made them and He sustains
them. Thus, no other being has a truly independent
existence. So they don’t exist in a true and absolute
way; they have only contingent existence. But Hashem
has absolute, independent and essential existence.
Only His existence is absolutely true.

Thus wisdom, which is truth as perceived by the

2 Mishneh Torah, Hilchos Yesodei Hatorah, beginning.
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intellect, can be called true wisdom only in regards to
knowing Hashem.

However, just knowing that Hashem exists is not
enough. A person doesn’t actually have awareness
of Hashem unless he attributes Divine qualities to
Him. If he thinks that Hashem is some kind of a very
wealthy person or very expert doctor, then he doesn’t
recognize Hashem. Indeed, we cannot grasp Hashem’s
true nature and essence, but we still need to see Him as
possessing special, Divine qualities, or else we are not

even talking about Hashem.

We need to see Hashern as He Who possesses
unlimited capabilities and infinite greatness. In the
Thirteen Principles of Faith, this is described as 1%
593 10T DWW 1D PRI QT OPWN MY K91 91 - “He
is not physical, and cannot be perceived by physical
means, and has no image at all”

Everything physical is limited. The first thing we
need to know about Hashem is that He is unlimited
in any way. His capabilities are unlimited and He is
infinite.

And which powers of Hashern most express His
unlimitedness? The power of creation, of making
something new that never was. Once we recognize
Hashems ability of chiddush, we recognize His infinity.

This is for a simple reason. Let’s say we want to
determine whether a certain great and awesome act
is possible or not. For instance, can the entire world
be put inside a tiny box? The answer is: no, it cannot.
That’s impossible. Now let’s figure out what makes
this impossible. The answer is it contradicts the basic
nature of reality. You can’t put something really big
inside something really small. It just doesn’t work.

However, it all boils down to the laws of nature. It
has always been a basic law of nature that something
big doesn’t fit in a small space.

But what if totally new things could be created,
things that never were before? What if things could
be created ex nihilo, yeish meayin? Out of no prior
existence at all? Then nothing is impossible. Nothing

goes against reality, because if a certain thing doesn’t

work according to the current laws of nature, it will
work according to the newly created laws of nature.
With the power of chiddush, it’s no problem at all.

This is why the quality of chiddush, of being able to
create totally new things, expresses infinity in the most
powerful way. It does away with all limitations. And
the converse is true, too. If a person lacks the power of
chiddush, his capabilities will always be limited. He is
limited by the existing reality, by the rules of nature.
To be unlimited, one must have the capability to
create totally new things that never existed before.

Thus, the more ability we have to recognize
the power of chiddush, the more ability we have to
understand Hashem. This is a uniquely human ability.
It grants us awareness and knowledge of Hashem.

We could explain this more simply. Let’s say a
person lacks the ability to recognize new, totally novel
things. This means he knows only himself and that
which is on his level. That’s as far as he goes. Anything
above him is new, is novel, and thus beyond his
understanding.

What about animals? They cant recognize
anything beyond themselves. For example, when an
animal looks at a human being, it just sees another
kind of animal. So how is it supposed to understand
Hashem?

Human beings are different because they can
recognize new and different things. Thus they can
understand that which is above them, enabling them
to understand Hashem. It’s all because of recognizing
the power of chiddush.

The moment a person grasps this awesome
chiddush, the moment he realizes how great and lofty
Hashem is, and what’s more, that Hashem, with all His
greatness, is close to him and loves him and cares about
him - which is an even more astounding chiddush —
he immediately laughs out of joy and true amazement.

This is a human being.

Now let’s get back to Yitzchak. He was named
after laughter, zzechok, because he was a thoroughly

new and novel creation.
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His birth was a novel event. Avraham and Sarah
were barren. Not only were they physically incapable
of having children, but Avraham studied his Zodiac
and saw that he was not meant to be a father. It was
intrinsically against the laws and forces governing
the world for him to have a child. When Avraham
and Sarah heard the good news, it was a tremendous
chiddush and brought them to laughter.

Sarah was never criticized by the Torah for her
laughter itself, but because her laughter carried a tone
of mockery, as the idea of her giving birth was so

revolutionary. The Torah says:

TR DINKR T MKY T AROY T N7 -
Why is it that Sarah laughed, saying, “Will I
indeed give birth?!”

The verse is saying: why did she have laughter like
that, and not laughter of joy over the novelty of it? So
when Sarah denied it out of fear, and claimed that she
did not laugh at all, Hashem said to her njpny » XY -
“No, you laughed” Hashemn was saying that she did
indeed laugh, and it was good that she laughed, but she
should not have laughed that way. It should have been
laughter of joy and thankfulness over the novelty of it.

When Yitzchak was born, Sarah said:

7 pnY ynwia Y3 opoy v% avy pny -
G-d made laughter for me; everyone who

hears will laugh for me.*

Everyone will laugh because the birth of Yitzchak
was such a novel event.

Later, Hashern commanded Avraham to put
Yitzchak on the altar, and so did Avraham, and the
knife even touched Yitzchak’s throat, at which point
Yitzchak’s soul flew out of him and he became ashes,

as Chazal say:

3 Bereishis 18:13.
4 Ibid 21:6.
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The ashes of Yitzchak are piled up on the

altar?

Nevertheless, Yitzchak remained here in this
world, and this is an unparalleled chiddush, a great
cause for laughter. He was sacrificed on the mizbeach
and is still here in this world!

This is an additional reason why he is called priv,
which, if we change the order of the letters, spells
1, “the end of life” This signifies that Yitzchak came
to the end of his life but kept on living.

Yitzchak’s soul remained in the state of a perfect,
unblemished korban all the rest of his life. So much so
that Hashem placed His Name upon him while he was
still alive, something He did not do with Avraham and
Yaakov. This is because Yitzchak was already firmly
attached to Olam Haba. His whole being was tied to
kedushah. And this is a very funny thing. What is a
person like that doing here? He doesn’t belong here! It
evokes great laughter.

Above all, Yitzchak’s name is in the future tense.
P> — “he will laugh.” This is because he built for the
Jewish people the reality of Olam Haba. He is the
patriarch of connection and closeness to Hashem,
which is the very nature of Olam Haba, when we will
take delight in Hashem and enjoy the radiance of His
Presence. The experience of Olam Haba is a greater

novelty than everything else. About this it is written:

wa pinw X9 X — Then our mouths
will fill with laughter.®

In the future we will be laughing at every moment
over the chiddush that is revealed at that moment.
Each moment will bring something that never was,
and the chiddushim will continue that way, every

moment, forever.

5 See Zevachim 62a.
6 Tehillim 126:2.
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