SHIURIM on CHUMASH

Rabbi Yisroel Reisman’s Weekly Chumash Shiurim
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Rabbi Reisman — Parshas Mikeitz — Shabbos Chanukah 5783

Shalom Aleichem everyone! As we enjoy the ohr of Chanukah and continue to have the
absolutely wonderful zchus of saying the complete Hallel for eight consecutive days, let
us indeed feel the Hallel and that will make the day very, very special.

In Eretz Yisroel there’s a tummel regarding the lighting of the menorah outdoors. You see,
if you light a candle outdoors unprotected, the wind will blow it out. So, what is
traditionally done is that there is a protected menorah, and then a person lights the
menorah and then closes the door so that it is protected from the wind. The question is
that we pasken that hadlakah oseh mitzvah, so you are required to light it in a way that it
will stay lit for thirty minutes. If you light it in a place that is inappropriate to light the
menorah and then you carry it to a place where it will stay lit, you are not yotzeh the
mitzvah. So, the tummel is that when you light the menorah with the door open and then
close the door, it is after the fact, so how are you yotzeh the mitzvah. Yesh omrim kach
v’yesh omrim kach. Baruch Hashem, it’s a lebidike Torah and there’s a big tummel about
it.

In Taama Dekra from Rav Chaim Kanievsky, in the section on Chanukah (between
Vayeshev and Miketz,) he says that it’s okay since at the time that you are lighting it you
intend to close the door. What’s very significant about this piece, the chiddush that Rav
Chaim says, is that when you’re doing a mitzvah and as part of the mitzva there’s a certain
hemshech, a certain continuity of action, the mitzvah is still not done until you do what
you plan to do. If someone lights a menorah and doesn’t plan to close the door, and then
he realizes the wind will blow it out and puts something to block the wind, it doesn’t help.
It’s too late. It only works if you intended to close the door.

Now Rav Chaim doesn’t bring this source for it, but perhaps this was his source: The
Gemara says that when a person does a bris milah he has to remove the entire orlah, but
if he removes most of the orlah — rov govho v’rov hekeifo, most of its height and most of
the way around — he is yotzeh the mitzvah. What if a person does a milah and then realizes
he did not cut off the whole orlah? Chozer al tzitzin sheinan meakvin, he should go back
and cut off the other parts which are not meakev in the mitzvah. What about on Shabbos?
Cutting off the orlah is a melachah, but milah is docheh Shabbos. What happens if
someone did a bris on an eight-day old baby and there are still tzitzin — pieces of skin —
there? So, the halacha is in 7w 0»n R, that as long as he’s still in the middle of the bris
he can go back and cut off these tzitzin sheinan meakvin, these pieces of skin that are not
crucial for the mitzva. In the Mishna Berurah, he says more: even if the mohel put down
his knife and is doing priah and he realizes there are some tzitzin there, he can go back
and cut more of the orlah. Once he finished the mitzvah, of course he can’t. What we learn
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from here is that being in the middle of a mitzvah is not a davar mitzuisi — a practical
thing, it’s a davar machshavti — it has to do with what the person is thinking. If the person
in his mind is still busy with the mitzvah he can still go back, even though it is a melachah
on Shabbos. If in his mind he is done with the mitzvah and realizes that there is more
there, it’s too late he can’t do it anymore.

It’s an incredible thing, the hemshech of the mitzvah, the flow of the mitzvah is talui on
what a person is thinking. This is what Rav Chaim Kanievsky says. If when you light the
Menorah you are thinking that I have to close the door, it is all one big maaseh mitzvah.
This is his yesod, he brings other raayos to this, ayin sham; a beautiful concept, a
beautiful idea.

When I think about this I am think about my Rebbe, Rav Pam, when he was learning in
Beis Medrash, and people came to talk with him, he would go into his office for half an
hour, an hour, but he would leave his Gemara — or Shulchan Aruch, whatever he was
learning — open. He went out and came back! Why? Because he didn’t stop learning when
he went out. B'machshavto he was still in the middle of a mitzvah; it was one hemshech,
it didn’t stop; it didn’t come to an end. Some people, when they go out, even for a second,
to get a drink, they close their Gemaras. That means, “It’s over, and then I'll start again.”
Rav Pam did not do that. That means he held that it has to be retzufos, it has to be one
hemshech of learning. Even if I have to get up, b'machshavti, the learning is still going on,
it’s a hemshech.

When I told this to Rav Dovid Pam, shlita, he told me that Rav Moshe, when went to eat
for lunch he used to leave his Gemara open. Rav Gifter asked him about it, and he said,
“Ich kum doch tzurik! — I'm just stepping out for a minute!” (You have to understand, Rav
Moshe’s lunch time wasn’t 50 minutes; it was a few minutes and then he came back.) Rav
Moshe had one retzifus of learning, from when he got up, until he went to sleep at night,
and even when he went to sleep it was just to be able to get up and learn. This idea, the
retzifus of the mitzvah, the continuity of the mitzvah, the hemshech of the mitzvah, you're
still osek in a mitzvah as long as you have in mind that you are doing the mitzvah is
something very important. When we come to limud hatorah, we have to understand the
retzifus of the learning, the hemshech of learning, changes it from two small pieces of
learning into one big hemshech. This is Rav Chaim Kanievsky’s yesod - legabei mitzvos
in general and mitzvas hadlakas neros in particular.

KeKKKk*k

The second topic of this time has to do with the misyavnim, the Greek philosophers and
the Greek sciences of its day. We find totally opposite ideas regarding the Greek wisdom.
On the one hand, Yaft Elokim l'yefes, we say that there is a beauty that the Greeks have,
Rashi says, v’yishkon b’ahalei Shem. The Gemara says that the only lashon that you can
write Torah, Neviim and Kesuvim is Yevanis, besides lashon hakodesh, that’s the only
lashon that is kasher. On one hand the Greek chochma is praised, you know, the Rambam
praised the Greek chochma. On the other hand, it is minus, Acher went off because of
sifrei minus were dropping out of his pockets. It is considered the opposite of chochmas
hatorah. So, there is praise of chochmas yavan, but it is also considered derogatory, like
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the misyavnim. So, obviously, it is a broad topic, but I would like to share with you a
Drashos haRan, in drashah alef, a few pages in. The Ran is going on the Mishnah in
Chagiga, Ain dorshin b’maaseh Beraishis b’shnaim. When one learns maaseh beraishis,
he should limit it to a couple of people, and only, if he is a navon vechacham me’atzmo,
he has to be on a certain level. What is chochmas beraishis. The Rambam says, quoted by
the Ran, that it is the sciences. According to that you should not learn the sciences unless
it’s one-on-one. The Ran asks that that doesn’t make sense. If you’re a doctor, you have to
learn medicine, if you're a farmer, you need to learn agriculture, what’s the problem. So,
the Ran says there are two parts to chochmas hateva. I'll try to give it over the best I can,
but ayin sham, you’ll see the whole thing. He says really, science — chemistry, astronomy,
biology, physics, botany; they’re all based on observation. Nobody knows why gravity
exists. Nobody knows why things are attracted to bodies of mass. There are theories, but
nobody knows. Nobody knows what magnetism is. There’s one aspect of chochmas
hateva, that we observe the teva and then make practical applications. We see that if you
stitch a cut it heals, so you give stitches because you know that it works. It’s observation
and you make use of what you observe.

My father, alav hashalom, after he was released from the Holocaust into the DP camps,
he took courses on how to be an electrician. The first thing they told him is that we don’t
understand what electricity is, but we observe it and use it. That’s chochmos hateva, we
observe that the sun rises, and we make calculations based on it and that’s astronomy.

We make observations without knowing the why of it. That is good to learn, it’s wonderful
to learn. That’s yaft Elokim l'yefes. You look at Plato’s books, you think they would be full
of philosophy, but it’s full of lists of all the trees and plants you can find in the world. A
big part of chochmas Yavan was that. In Astronomy, the Rambam based Hilchos Kiddush
Hachodesh on the Greek astronomers, because their observation of the natural world was
wonderful. So, what’s treif? The Ran says there is a second part of chochmas Yavan, to
philosophize about why it is this way. He gives two examples, magnetism, which no-one
understands, and smiling: Why does a person smile when he’s happy? Why don’t they
form a frown? If you try to understand the ‘why’s, that’s when people go bad. You can only
know it from the Origin, you cannot figure it out. It is important to know what is
praiseworthy about chochmas Yavan and what is treif. The ‘why’s, only the Ribbono shel
Olam can tell us.

And so, with these two thoughts, we prepare to march forward. Just like they renewed the
avodah, we have to stop for a minute and decide to daven with kavannah. We always try
and then it falls apart. When do we try, Chanukah, at the time of chanukas habayis, we
don’t have the Bais Hamikdash, so we have to work on davening. And also mishmar, we
only have one mishmar on Chanukah, who would miss that? So, we hope to see you
tonight, and here in New York, Hashem is bentching us with a lot of rain, so those who
come will have double s’char, for coming in the rain, and maybe you’ll get rained in and
stay and learn all night. That would be very very special. Let’s hope the ohr of Chanukah
will touch our neshamos like it should, and a frielichen Chanukah to one and all.



Rabbi Reisman — Parshas Mikeitz — Shabbos Chanukah — Shabbos Rosh Chodesh 5782
1 — Topic — A Thought on the Parsha

As we celebrate Chanukah and of course Parshas Mikeitz which after a one year hiatus has once
again resumed its place as Shabbos Chanukah. Let me share with you a thought for Parshas Mikeitz
and a thought for Chanukah. First we will start with the Parsha.

In the Parsha I had a Kasha and I don’t know why it never bothered me before. The Kasha is this.
It says when the Shevatim came to Yosef as is found in 43:33 ( 2°y¥1) ,in7523 1523--1397 12WN
in7y¥3). That Yosef sat them down by age order. It was a Pele in their eyes. How did he know?
Rashi says that he pretended to be doing magic. (¥°232 719n). He would bang on his goblet which
he told them he does magic with it and he said (PR QR °12,17212N WY 77571 M2 Nwnw 1287). That
is what he did and in that way he showed them that he is a sorcerer and he is like all the people in
Mitzrayim. It bothered me because Kishuf is Assur and the Avos kept all of the Mitzvos in the
Torah. He is Over on (Devarim 18:13) (3°9%% ) oy ,7an o°»n), he is Over on doing Kishuf.
Certainly according to the Rambam who holds that all Kishuf is fake the whole thing is a bluff.
Certainly he is Over on (7°7%% 737 oy ,70n °nR). He is Over on a Mitzvas Asei. He is Over on
Vayikra 19:26 ("Win ¥%) a Lo Sasei. How could Yosef do it?

I know that you are going to tell me that the Ramban says that in Chutz L’aretz the Avos didn’t
necessarily keep Kol Hatorah Kulah as Yaakov married sisters. I understand, however, of course
they kept Kol Hatorah Kulo. In Chutz L’aretz if there is a Tzorech, if they had some reason then
they didn’t but Mistama they kept Kol Hatorah Kulah. It definitely needs a Hesber and it sounds
like a great Kasha.

At the end of the Parsha when the Gevia is supposedly stolen from Yosef, and Yosef’s servants
come and chase after the Shevatim, and they find the Gevia in Binyamin’s package. So it is
interesting that we find in Chazal that the Shevatim said to him you are a Ganef the son of a Ganef.
Your mother stole the Terafim and here you are a Ganef also. It means that they were really
Choshed him of doing it. It is a Davar Pele.

It could be that Davka Yosef treated this Gevia as a magical tool and Binyamin was Tak’e the son
of Rochel and Rochel Tak’e kept such a Chumra that she stole people’s Avodah Zorah to prevent
them from doing Avodah Zorah. So it may be that that is why they were Choshed Binyamin not
that Stam he was a Ganef, but that he kept his mother’s Middah L’sheim Shamayim of stealing
people’s things that they shouldn’t do Aveiros.

Maybe that was Yosef’s plan. Yosef’s plan was to do it. We asked how could he be Over am
Aveira without a Tzorech. Maybe he did it for a Tzorech and the whole Tzorech was that when
they catch Binyamin it should be at least a little believable that they will come and we will see
what will happen. It could be. Who knows? Maybe it was for that reason. I don’t know. Ulai.



2 — Topic — A Thought on Chanukah

What is Chanukah all about? As you know, there are two miracles. The miracle of the Pach Shemen
and the miracle of the Nitzachin Hamilchama. We celebrate them. The miracle of the Pach Shemen
we commemorate by lighting the Menorah and singing Maoz Tzur, and the miracle of Nitzachin
Hamilchama we say Al Hanisim. Those are the two faces to the Pirsumai Nisa of Chanukah.

The Rama in Siman Taf Reish Ayin says that it is a Mitzva L harbos Seudos K’tzas. It is a Mitzva
to add to the Seudos. Why? Because of Chanukas Hamizbai’ach. Because there is a third aspect of
Chanukah the Chanukas Hamizbai’ach. Three questions:

1. Where did the Rama get this third reason of Chanukah? We have the Neis of the Pach Shemen
and we have the Nitzachin Hamilchama where did he get this third reason about
Chanukas Hamizbach?

2. What is Chanukas Hamizbaiach? Chanukas Hamishkan. Chanukas Habeis Hamikdash. What is
Chanukas Hamizbaiach? Chanukas Hamizbaiach is one of the Klei Shareis in the Beis Hamikdash.
What is Chanukas Hamizbaiach? (52723 D235 M1 97w M3 18). What is Chanukas Hamizbaiach?
It should be Chanukas Hamishkan? What is the Inyan of Chanukas Hamizbaiach?

3. On the 25" of Kisleiv the Chashmonaim did not do a Chanukas Hamizbai’ach. Chanukas Beis
Hamikdash perhaps, but not Chanukas Hamizbai’ach. The Gemara says in Maseches Avodah
Zorah 52b (mY99m 29395 172 1831). The Yevonim were Mechaleil. The Baal Hamaor says on this
Gemara that they were Mechaleil all of the Keilim of the Beis Hamidash. As a matter of fact the
stones of the Mizbai’ach were stored forever in one of the Lishchos of the Beis Hamidash. They
had to put together a new Mizbai’ach. The Rambam says that on the 25" of Kisleiv that they were
still fighting the war. They won the war that day. There was no Chanukas Hamizbai’ach that day.
This whole thing is such a Pele!

To answer it let me tell you something that [ heard from Rav Pam. Rav Pam gave Shiur in Yor’e
Dai’a and I attended his Shiur for two years. Rav Pam’s Shmuz was his Shmuz and his Shiur was
his Shiur. During the Yor’e Dai’a Shiur he did not speak Mussar except for once according to my
recollection. Once there were two sentences. We were learning Hilchos Shechita and the Halachos
of whether the Shochet makes a Shehecheyanu the first time he Shechts. Rav Pam stopped and
looked at us and said when a person gets married why doesn’t he make a Shehecheyanu at his
Chasunah? He paused for a moment and then he said when a person gets married he doesn’t know
what it is. It is what you make of it. He doesn’t know if it is good. It is what you make of it. Then
he went back to learning Yor’e Dai’a. When something happens to a person it is what you make
of it.

It reminds me of something that Rav Moshe said. Rav Moshe said that Moshe Rabbeinu had two
children the first he named Gershom as it says in 18:3 (77721 Y82 °0°7 73,708 *3--0%73). [ was a
stranger in a distant land. The second one he named Eliezer (7979 27907 *19%%1 ,°71¥2 "R 9K8-3).
That HKB”H saved me from Pharoh’s sword. So Rav Moshe asked the order is backwards. First
he was saved from Pharoh’s sword and only subsequently was he a Ger B’eretz Rechoka. So the
children should have been named Eliezer the Bechor and Gershom the second one?



Rav Moshe answered when a miracle happens to you, is it good or bad? It depends what you make
of it, it depends what you do with it. He was saved from Pharoh’s hand and he ran away. If he
would have run away and assimilate that would be a terrible thing that happened to him. He ran
away (7731 vI82 °n»7 73). [ did not assimilate in this strange land. Now you can thank Hashem for
saving you because something good came of it.

Ocasionally I have people who tell me you will never believe what happened to me a mirale and
they tell me that they were diagnosed with an illness and it went away, it disappeared. Or
something happened and there was a big Tzar in the family and there was a Yeshua. I say to them
NU? What is the end of the story? The beginning of the story is that something miraculous
happened to you. Nu? What is the end of the story? Tell me what you did with it? You didn’t do
anything with it so what is the big deal that a miracle happened to you. It is a story. It is only worth
something if something good and something positive comes from it.

Back to our Kasha. What happened on Chanukah? Miracles, Nitzachin Hamilchama and the Neis
of the Pach Hashemen. Klal Yisrael what are you going to do with it? On that day there was a
Chanukas Ha’Beis Hamikdash, of course they came to the Beis Hamikdash. Klal Yisrael what are
you going to do with it? Klal Yisrael went (72523 n21g M w2 MR 18). The Mizbai’ach was
Posul and they went and they built a Mizbai’ach, they celebrated a Mizbai’ach, they put into it the
Kochos that were befitting. Once that happened then it is worth celebrating. The celebration is not
on the miracles alone. It is what happens afterwards. After the miracles take place. What happens
next? (72773 N2 Nhpa 1w MM 1X). After they did a Chanukas Hamizbai’ach. Now we see from
the behavior afterwards. On that day of course they were moved, but subsequently they got to work
and did things in a Lechatchila way. Now it is a time to celebrate.

It is an important lesson. Something good happens to you make something of it. Do something
with it. Rav Pam used to tell the story of once when he went on vacation in a city in Massachusetts
in the summer, and he had a kidney stone or something similar and he had to be helicoptered to a
hospital in NYC in order to save his life. After that, he didn’t gon vacation again. From then on
his vacation was that he would stay at home and sit and learn. He didn’t go on vacation again.

Now my lesson is not that you should never go on a vacation again, my lesson is if something
happens to you Nu? Where is the rest of the story? The Ribbono Shel Olam did something for you
or he did something to you. Nu where is the rest of the story? There has to be a cause and an affect.
Chanukah there was a Neis, Klal Yisrael did something. Purim there was a Neis and Kimu V’kiblu
Hayehudim so then Leshana Haba they made it a Yom Tov. When the Neis happened they didn’t
make it a Yom Tov. They waited. What are you going to do with it? Klal Yisrael did something
with it. Kimu V’kiblu, so then we are going to make it into a Yom Tov. It is what you do with it.
Marriage is what you make of it. Miracles are what you make of it. Nisyonos, illness what do you
make of it? Let’s make good things out of it.

Wishing everyone a meaningful Chanukah, a wonderful Shabbos and the great joy of celebrating
the Am Yisrael that HKB”’H watches wherever we are, whenever we are as we resist the Yevonim.
Good Shabbos to all!



Rabbi Reisman - Parshas Mikeitz 5781
1 — Topic — The Haftorah that is rarely read and an incredible Meiri.

As we prepare for Shabbos Parshas Mikeitz which is not Chanukah for the first time in about 20
years. We will be Laining the Haftorah for Parshas Mikeitz which as I said we have not Lained for
20 years. The Haftorah for Parahas Mikeitz is one of the most famous incidents in Tanach. After
Shlomo Hamelech has his first Nevua in which he is promised Chochmo, he has the incident of
the two women who come to him fighting over a baby. Each one had given birth to a child, one
child died and one child did not and they are arguing. Each one says my child is the one that
survived and your child is the one that died and as you know, Shlomo Hamelech Paskens
Yachloku, that they should split it.

One mother said why cut the baby in half better give it to her while the other mother said as is
found in Melachim I 3:26 (3113--m27° X2 72-03 °9-03) cut the baby in half. Shlomo Hamelech figured
out this trick in order to establish who is the real mother. A Pashut Pshat that’s his wisdom, that is
the Chochmoh.

There are a number of questions on this Haftorah, there is a lot to be said. I would like to share
with you a most incredible Meiri. The Meiri says it is very strange that any human being would
say about a baby to cut the baby in half. (3773--177> X2 77-03 °2-03). Cut the baby in half. What a
strange thing to say. The Meiri explains an incredible thing based on a Medrash about this story.

The Meiri is in Yevamos 17b in the Sugya of Yibum and Yevama. He brings a Medrash that says
that this was a mother in law and a daughter in law. The daughter in law had lost her husband, had
no children and would fall to Yibum except that she was expecting a baby. Of course if she has a
baby she doesn’t have Yibum. The mother in law likewise had no surviving children but she was
also expecting. Each one was expecting a child, the mother in law and the daughter in law. Both
gave birth to boys.

The baby of the daughter in law died. The daughter in law realized that if this is going to happen
then I am in trouble. I am going to fall to Yibum because the baby that this woman had was a
Naifel, not a viable child, as the child died within 30 days. So she falls to Yibum. To who?

To the mother in law’s baby who is a boy that can’t do Yibum or Chalitzah for 13 years because a
Kotton can’t do Yibum or Chalitzah. She is going to be an Agunah for 13 years and she didn’t
want that. So therefore, she claimed the baby as hers, as if the baby is hers then of course she is
Muttar. If Shlomo Hamelech would Pasken to cut the baby in half then it accomplishes the same
thing. She does not become an Agunah for 13 years as the baby is dead, then there is no surviving
brother to her late husband, and she doesn’t fall to Yibum.

So that is why she in her frantic attempt to avoid Yibum said either give me the baby in which case
I am Patur from Yibum or cut the baby in half in which case I am also Patur from Yibum. This is
how the Meiri explains the Sugya. An incredible Meiri.



On the ruling of Yachloku, splitting the baby in half, Rav Elchanan in Kovetz Shiurim to Baba
Basra Os 156 takes it that Shlomo Hamelech really Paskened Yachloku. Now of course you don’t
divide human beings. You don’t cut babies. But what he did at face value is to say this baby is a
Safeik, and therefore, it should be Yachloku.

Rav Elchanan himself says there is a technical problem, because there is a rule of B’li Tainosaihem
Ain Safeik L’bais Din Lo Am’rinan Yachloku, there is a rule that avoids Yachloku and he holds
there should be Kol D’olam Gavar. Rav Elchonon does not come to a clear conclusion as to how
technically the rule of Yachloku would have applied.

The Kasha is that this should be a case of Hamotzi Mai’chavairo Alav Haraya. If you are going
with the regular rules of a dispute over money like a dispute over a Tallis, a dispute over an object,
the rule is Hamotzi Mai’chavairo Alav Haraya. The one who is holding the object should get it.
There should not be any Kol D’olam Gavar, there should not be any Yachloku. Why don’t we say
Hamotzi Mai’chavairo Alav Haraya? This Kasha is asked by the Alshich there on Tanach.

According to the Meiri it is not Shver. What does the Meiri have to do with this Kasha? The rule
of Hamotzi Mai’chavairo Alav Haraya, that if someone is holding something it is a proof that it is
his, is not true for Devarim Asuyim L’hash’il Ul’hazkir, objects which are normally loaned to
other people there is no Din of Hamotzi Mai’chavairo Alav Haraya.

For example a pen, people lend pens to others, there is no Din of Hamotzi Mai’chavairo Alav
Haraya. Now that we know this is a mother in law and daughter in law, so the baby of the daughter
in law or the baby of the mother in law would normally be given over for babysitting or to be held
by the other one, therefore, it is very good that there is no Hamotzi Mai’chavairo Alav Haraya,
there is no Muchzak and Shalom Al Yisrael. Gevaldig! So, this is a Meiri on the Haftorah plus the
fact of the Alshich’s Kasha, Rav Elchonon’s Kasha and a possible Yishuv.

2 — Topic — A Story with the Nod’e B’yehuda and the lesson therein.

I want to tell you a beautiful Nod’e B’yehuda story. It is very similar to Shlomo Hamelech where
he used great wisdom to decide a Shaila. I am mentioning it not just for the story but for the lesson
of the story. Once upon a time there was a wealthy man who traveled with a wagon driver from
city A to city B. As they were driving through the forest, the wagon driver pulls over to the side,
pulls out a knife and he tells his wealthy passenger take off your clothing, we are going to change
clothing or I will kill you. He says what are you talking about?

He says look, I am a wagon driver and no one respects me, I have no money. You be the wagon
driver. I am putting on your clothing, I am taking the goods you have, the money you have and we
are coming to the other town and I am you and you are me. The wealthy man had no choice and
he changed his clothing with the wagon driver and he starts driving the wagon.

As soon as they come in to town they drive straight to the Beis Din. He goes running in and says
my wagon driver look what he did. He switched clothing with me, he pulled out a knife. The wagon
driver who was now the “wealthy man” said what is he talking about, he is nuts. They argue.



The Bais Din says go to the Nod’e B’yehuda who is the Rav in town and go to him for a Psak. The
Nod’e B’yehuda hears the Shaila, he says it is late in the evening, be here tomorrow morning early
at 7 AM. I have a busy day tomorrow. Make sure you are in the waiting room by my office at 7 in
the morning. They wake up early to Daven and to eat breakfast and they appear at 7 in the morning
and the Nod’e B’yehuda is inside learning and says wait I have a Seder before Davening, wait.
They are waiting from 7 until 8. At 8 the Nod’e B’yehuda says I need a few minutes as [ am going
downstairs to Daven, just wait. The Nod’e B’yehuda of course Davens more than a few minutes
so when he comes up itis 9 — 9:15 or whatever it is and he comes up and they are waiting there in
the waiting room. He says okay good. I appreciate that you are here and I will see you shortly.

He goes in and he has his morning Chavrusos and they are just sitting there, hungry and tired and
just waiting for him. The day goes by with one thing or another. Don’t leave, in a few minutes I
will see you. He Shleps them a whole day and they are furious. Finally they are sitting there maybe
10 hours — 11 hours and the Nod’e B’yehuda is going to Mincha, they are hungry and tired and
they are both furious. What kind of behavior is this from the Nod’e B’yehuda. If you can’t see me
until the afternoon why do you tell me to come in the morning? They are both upset.

As they are sitting there angrily and it is already 8 or 9 pm, the Nod’e B’yehuda opens the door
and says Baal Hagala Kum Eshrt, wagon driver you come in first. The real Baal Hagala got up to
go in. He gave himself away. The Nod’e B’yehuda understood that to fool people it takes a certain
amount of presence of mind. When people get angry they do things that they wouldn’t normally
do. His whole plan was to have them sit there for hours and get upset and get angry. Get angry?
So he said Baal Hagala you come first and of course the Baal Hagala who had been called Baal
Hagala for the past 30 years he got up and he gave it away. That is the Chochmo of the Nod’e
B’yehuda and it is recorded in all of the biographies of the Nod’e B’yehuda.

Of course, the lesson is that when you get aggravated, when you get upset or you get angry we do
things that are foolish. We don’t keep our heads on straight. We do things not according to the way
that we had planned on. Anger is a terrible thing.

3 — Topic — A thought on the Parsha.

Why did Yosef put the money back in the packages? They go back and buy wheat he sends them
back. Why did he put the money back in, where does that fit in to the whole story? As the Posuk
says (D2°DANMR °92 2YnT 7927). Why does he put the money back, he never accused them of
stealing it. Very strange part of this whole episode.

The Brisker Rav says that Yosef didn’t know they were going to come back even though Shimon
was in jail there, he didn’t know they were going to come back. He knew accurately that his father
was not going to be quick to send Binyamin. He figured that if they are going to come back for
food, I don’t know. But if I put the money back and they have somebody else’s money they are
going to send it back. They are not going to go walk around with people’s money. Therefore, in
order to ensure that they come back, that is why he put in the money there and once he put in the
money he felt that guarantees that they will come back.



When I saw this Brisker Rav I thought well it is a nice thought but why did they have to come
back, they can just send the money back, they have to come back personally? They can send it by
mail. They can send it with a Shaliach.

Then I saw a second Brisker Rav in the Sefer Talelai Ohr and he says the following. He is
Medayeik from the Lashon of the Pesukim later where the Pesukim say that the Shevatim brought
back the money in their hands. Why does it say in their hands? What is the Hesber in that? What
is the meaning of the Posuk?

The Brisker Rav says that really Ta’us Akum we don’t give back. If an Akum makes a mistake
and gives us money because of his mistake there is no Mitzvah to give it back. An Aveida of an
Akum we Davka don’t give back. We don’t give Mat’nas Chinam. Therefore, the only time you
give it back is when you come and make a Kiddush Hashem. You go personally and you bring it
back. You return it personally. If you return it personally so then there is a Kiddush Hashem. If
you send it in the mail then there is no Kiddush Hashem. So Mimeila they would have to come
back themselves to return it. Since they came back and they returned it personally so Yosef knew
that they are going to have to bring the money back and they are going to have to bring back the
money on their own, so that was the plan that they had to return it. This is a second Brisker Rav
which as I said explains the logic of the first Brisker Rav.

The lesson of this is not so much the Vort. Did it really happen that way, was that really the reason?
I don’t know. I imagine there may be other reasons. However, the thinking of the Brisker Rav.
Will they go back or will they not go back? If it is someone else’s money then for sure they will
go back. Just the whole Mehaleich Hamachshava, that honesty, is a great lesson.

And so we spoke a little bit about the Haftorah which has never been spoken about on this Shiur
before and we spoke a little bit about the Parsha and we are ready for an extraordinary Shabbos.
First Zos Chanukah which is a very important day. The highlight of Chanukah. Isn’t it wonderful
that it is a Friday so that hopefully we will have a little more time to learn. Get to Shul a little
earlier and be able to sit and learn. [IY”H we should be Zoche that the Ohr of Chanukah should
lead us to a Shana of Ohr for all of Klal Yisrael.

Rabbi Reisman - Parshas Mikeitz - Rosh Chodesh - Chanukah 5780

As we prepare for Shabbos Chanukah, Shabbos Rosh Chodesh, Shabbos Parshas Mikeitz. The
perfect Shabbos to welcome in with participation in a Mishmar. What could be better than such a
Helige Shabbos.

1 - Topic - A Question on the Parsha.

Let me begin with a question regarding Parshas Mikeitz. As is well known, the Rambam held that
there is no such a thing as magic. Kishuf was all just to fool people. It was all tricks but really
Kishuf doesn't exist. As is equally well known, the GRA in his Hagaos on Yor'e Dai'a takes the
Rambam to task and he says of course magic existed and he says that the Rambam's pursuit of
philosophy caused the Rambam to make a mistake.
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I have a question. As you know, Mitzrayim was a place that was a Makom Kishuf. It was a place
that was full of Kishuf. As Rashi says, when Moshe Rabbeinu starts with the Makkos, that Pharoh
said to him, this is a place full of Kishuf - you want to bring in more magic tricks? Big deal! So it
was a place of Kishuf.

I don't understand. In this week's Parsha in 43:33 the Shevatim come to Yosef and (--1°39% 12w
IYI-OR UOR ,DOWINT N2 5INED PYET) ,in0523 1927 ). The Shevatim wonder what is going on
here? Says Rashi, Yosef pretended to be doing magic. ( 10ww” 77171 17 NYRY 128 RNPY ¥°232 797
TR PIRY OR 12 TR 7T AR 117127 YOATW 119 ,09712 191 22°M1T9IN 170 XIIW AT 1702 12077 0K OX 12,1112
"H¥R 2w oK °7). He would strike his goblet and he would call out the Shevatim by name in the order
of birth, each one to his mother. So they were saying wow what a magic trick, how can he do it?

I don't understand it. This is a hard magic trick? Turning water into blood is easier? If Kishuf truly
existed then why were the Shevatim Matmia as this is a relatively small magic trick? I don't know
an answer but I will leave you with the question.

2 - Topic - Rav Druk on why the Shevatim mention that Yosef wanted to take their Donkeys.

At the end of the Parsha we find that the Shevatim are taken by Yosef's men back to Mitzrayim
because they stole Gevi'a Hakesef (the Goblet). They say as is found in 43:18 ( 923077--0°R21 273N
11°7h-NR) 0°72Y°2 NDKR NORDY LRy 2910091 w9Y). The whole thing is a trick to take us as servants
and to take our donkeys. A Pele! You are worrying about Yosef kidnapping all of you, some of
you and you say (31°741-nX)) and our donkeys? Where do donkeys come into the discussion?

Rav Druk in Darash Mordechai (page 269 and 270) says an interesting Teretz. He says that the
Gemara says in Taanis 24a (n9py 327 %0 '17). There was a Tanna Rav Yosi who had a donkey
and this donkey was a real Frum donkey. He would be rented out to people by the day and at the
end of the day they would put the money on his back and he would walk back to Rav Yosi. If you
would put too much money or an insufficient amount of money he wouldn't walk. He would only
walk if the amount of money was correct.

One day the Gemara says the Chamor didn't go and they realized that someone left Sandals on the
donkey and it wouldn't walk around with stolen sandals. This is the concept that Chamoro Shel
Pinchas Ben Yair, the donkeys of great people had a certain element of honesty in them, of integrity
in them. Whether it was because they knew they were being honest or because the influence of the
owner of the Chamor caused it to happen, but the Chamor reflected the honesty of the owner.

What about the donkeys of the Shevatim? Yosef Hatzaddik in order to see if the Ribbono Shel
Olam was happy with his approach, he put the stolen goblet onto the donkey of Binyamin. He
knew that if this is the wrong thing to do then the donkey won't walk, the donkey won't go. When

the donkey went, Yosef understood that his plan was Ratzon Hashem. However, the Shevatim
didn't know that.

So the Shevatim said what is happening? How could this be? Our donkeys, the Shevatim were far
greater than Rav Yosi. Their donkeys wouldn't go with stolen items. It was a Pele to them. So they
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said, this man Yosef who is the Mishneh L'melech he is (3°%y 7210791 309y 9%30:37). He is building
excuses to start up with us and (3°747-nX)) with our donkeys. Because our donkeys also were the
subject of this Bilbul. Donkeys why are you walking with a stolen goblet, it shouldn't be?

3 - Topic - A Chanukah thought from Rav Druk.

A thought on Chanukah from Rav Druk (page 278) that fits in to something that we have mentioned
independently on occasion. Let me tell you what I think is an extraordinary Chanukah Kasha. In
addition to the miracle of winning the battle and of the Pach Shemen, one of the aspects of
Chanukah is the Chanukas Hamishkan. The Medrash says that in the Midbar, the Mishkan was
completely built on the 25" day of Kisleiv. The Mishkan itself was not placed into service until
the following Rosh Chodesh Nissan, 3 months later with the week before being the week of
preparation where Moshe Rabbeinu assembled the Mishkan. So until about the 23" day in the
month of Adar nothing happened which gives us 3 months of nothing.

Since all of the parts of the Mishkan were put together by the 25" day of Kisleiv, so therefore, that
is Chanukah a special day. Kasha. I don't understand. The 25" day of Kisleiv is a special day? The
25" day of Kisleiv was the false alarm. It was the day that they finished building and they thought
that they will bring a Korban but found out that nothing doing you have to wait another 3 months.
Chanukah should be the 23" day of Adar. That would make sense as that is when they started
being Makriv Korbanos on the Mishkan. The 25" day of Kisleiv was an empty day that they did
not bring Korbanos or do any Avodas Bais Hamikdash. A very big Kasha.

We had mentioned in the past probably in Parshas Terumah a Yesod that Rav Schorr says in Ohr
Gedalyahu and Rav Hutner says in the Pachad Yitzchok among others. That ( 023 N2 %W
717%). The Bais Hamikdash is Dovid's building. But Dovid didn't build it? Or we find in Navi that
Dovid asked Nosson Hanavi may I build the Bais Hamikdash and he said go do it. Dovid set out
to build what he thought was going to be the Bais Hamikdash. The Navi came back and said no
G-d said you cannot build it. You can prepare for it but you can't build it. So why is it called ( 221%
71772 N2 naan ) ? Dovid Hamelech wanted to build it but Shlomo Hamelech built it?

The answer is that Dovid Hamelech built it in his heart, in his Ratzon, in his desire, in his Cheishek.
That was Dovid Hamelech's Avoda. To build it B'libo. HKB"H caused that he thought that he
could build it. He had such a tremendous drive and desire to build it. If you know, he dug the
foundation. As the Gemara in Makkos tells the story of him pulling out the stopper of the Mayanos
Hat'hom. You have to have a Cheishek for it and the Cheishek counts. Shlomo built it. The Eitzim
and Avanim, the stone and wood was built by Shlomo and then it was Chareiv (destroyed). Dovid's
Cheishek and Teshuka (desire) to build, Dovid built it with Machshava and Cheishek, desire and
Ratzon.

On the 25" day of Kisleiv in the Mishkan the Jews finished assembling the parts of the Mishkan.
The Yalkut Melachim quoted by Rav Druk (10°12 'X Ty 79Ipn W11 19WAT NIXYA 723 17032 17"'02).
The Mishkan stayed folded from the 25" day of Kisleiv until Aleph Nissan. ( 5y 73179% X7 1P
M7 awn) Klal Yisrael was complaining (12 ¥7°X °017 Riaw ,7°1 19w 0Pt X2 nn?). Maybe G-d isn't
happy with us. They had a Cheishek and a desire. The desire remained unfulfilled until 3 months
later. But desire counts, desire matters. When you build something because you desire something
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good or if you want something good it has meaning, it has Chashivus. It counts. For that Chaf Hei
B'Kisleiv was the desire that lasted a thousand years until it happened. Until it finally came into
the world of L'mayseh. But desire is something.

In the Beginning of Parshas Behaloscha, Aharon Hakohen feels terrible. All of the Shevatim have
a part in the Chanukas Hamishkan and I don't. HKB"H said (ai%wn 19172 7°w). T will pay it back
to you. Zagt the Ramban this refers to the Menorah of the Chashmonayim. The same thing. Aharon
Hakohen had Teshuka, he had an unfulfilled desire, it was a burning desire. HKB"H said desire, it
will be paid back. It will take a thousand years, but it will be paid back in the time of Chanukah.
Desire, Ratzon Cheishek.

Dovid Hamelech desired for the Bais Hamikdash and it is still with us. We in Galus talk all of the
time about the Bais Hamikdash, both in our Davening and when you hear a Drasha, a speech at a
Simcha we talk about B'vias Go'el Bim'haira B'yamainu, B'vinyan Bais Hamikdash Bim'haira
B'yameinu. We talk about it, we have a desire for it, a Cheishek for it, a drive for it. Drive counts.

Rav Druk brings a Maiseh at the time of the Bais Halevi (page 279) with a Melameid in Brisk.
Rav Mendel Der Blinder they called him. He wasn't blind but he was blind to anything but Torah.
When he learned there was nothing else. One day he was learning with his Talmidim and from the
Czar's army an officer walked into his Cheder. Rav Mendel slapped him across the face. He was
immediately seized and thrown into jail and the whole community felt in danger. The Bais Halevi
had to do a lot to bribe people to get Rav Mendel out of jail. When he finally succeeded and got
him out of jail, the Bais Halevi asked Rav Mendel what got into you that you slapped an officer of
the Czar's army?

Rav Mendel said you don't understand. I was in middle of teaching the boys a Geshmake Tosafos
and the officer interrupted us so I slapped him. Don't try it but the Cheishek, the drive, the desire,
the Teshuka counts.

Here we come to Chanukah every year and you need to have a Teshuka for those wondrous days,
those days of wonder, not just for when HKB"H did Nissim but where we deserve Nissim, but
where we opposed the assimilation that takes place all around us. I don't mean the Jews that are
unaffiliated, I mean our own sad connection to things that we should have no connection to.

May HKB"H grant us that the light of the Menorah should carry through and be with us all of the
time. You should have a Gutten, wonderful, extraordinary Chanukah and an Avir of Chanukah
that lasts for a very long time. A Freilichin Chanukah, a Gutten Shabbos and a Hischadshus for
Rosh Chodesh to one and all!

Rabbi Reisman - Parshas Mikeitz - Shabbos Rosh Chodesh/Chanukah 5779

1 - Topic - A Vort regarding Seudas Hoda'a from the Netziv.

As we prepare for Shabbos Parshas Mikeitz - Shabbos Rosh Chodesh/Shabbos Chanukah a day of
extraordinary joy in our service of the Borei Olam. I saw this week a new Pshat in a puzzling part
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of Parshas Mikeitz. In Parshas Mikeitz we find that when the brothers return to Mitzrayim with
Binyamin and this Melech Mitzrayim invited them to have a Seuda with him, the Posuk says in
43:34 that (iny ,173¥) 1Y) they drank to the point of Shikur (whatever you understand that to
mean) together with Yosef. A Davar Pele.

Rashi says that until that day (\nw 27 10X, 90w X177 R?1,70 00 &2 3M1onw arm) from the day
that they sold Yosef they did not drink wine. On that day they drank. It is a puzzle why on that day
did they drink if they were Mekabeil on themselves as a sort of Teshuva to abstain from wine, why
change now that they were invited to a Seudah, and why drink Ad K'dai Shikrus?

The answer that is usually given is that they wanted to show that they were not spies as spies
usually don't drink and spies don't get drunk. It is not such a satisfying Teretz but until recently the
only Teretz we know. Zagt the Netziv in his Pirush on Chumash beautifully.

He says that the brothers had a Seudas Hoda'a. After all, they came down to Mitzrayim and had to
redeem Shimon and were bringing with them Binyamin which was dangerous. As the Posuk says
that they were very frightened because of the money that they had found B'amtichosai'hem and
they came to Yosef and look this king of Mitzrayim says the money HKB"H put it in your bags
and I got what I need. He brings out Shimon and gives him to them. He sits them down and gives
them respect. They felt that it is a time to do a Seudas Hoda'a to the Borei Olam. Tehillim 116:17
(X% M7 oW ;n7in nay ,n2mR-77). We bring a Korban Todah, a Korban of thanks, and at that meal
(XX 77 awy) we call out to HKB"H.

When there is no Bais Hamikdash, there is no Korban Todah so then Tehillim 116:13 ( nivaw»-0i3
RIPX 717 av ;REPR). We pick up a Kos of Yayin with all of the Remzaim that Yayin has. (-03
RIPX )77 aw ;REPX Nivaw?). So that the Shevatim says the Netziv were having this Seudas Hoda'a
at this point, a Seuda of thanks to the Borei Olam and that is why even though they had been
Mekabeil not to drink, they understood that given the circumstances it was the right thing to do to
celebrate in what HKB"H had done to help them.

A beautiful Machshava and of course this is the Machshava of the Seudos Chanukah. Seudos
Chanukah are not B'etzem a Seudas Mitzvah but it still says in Shulchan Aruch that the Minhag is
to have Seudos, and the Mishna B'rura says that to make it a Seudas Mitzvah we sing or we say
Shvach and Hoda'a to the Borei Olam at these meals, and then a Chanukah meal becomes a Seudas
Mitzvah because we say Shvach and Hoda'a.

I had a Kasha on this Mishna Brura. What has that got to do with Chanukah? Any time you have
a Seuda and you say Divrei Torah it is a Seudas Mitzvah. Any time you have a Seuda with Shvach
and Hoda'a it is a Seudas Mitzvah. Why is that unique to Chanukah?

The answer is as it says in the Netziv. When there is a Yeshua and a Yeshua comes, you celebrate
the Yeshua with (XX 717 w21 ;XER niviw-013). You have to make sure that the Seuda is a Seuda
of thanks. When you say Hoda'a at this Seuda, the entire Seuda becomes a Seudas Hoda'a. Mimeila
it has a special uniqueness to Chanuka. All year round, of course you say a D'var Torah at the
table, but the Seuda is not a Seudas Hoda'a. It is a Seuda and when you say a Dvar Torah it becomes
a Seuda that is worthy. On Chanuka at a time of thanks, once you say Divrei Hoda'a the whole
meal becomes a meal of Hoda'a.
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2 - Topic - A thought regarding Kabbalas Achrayos from Rav Chaim Shmuelevitz.

Let's move on to a second aspect of the Parsha. Earlier in the Parsha when the brothers return
without Shimon as is found in 42:37 (2hK? 128-28 ,7123%7 MK¥") Reuvain begs his father to let
Binyamin come down to Mitzrayim. He says (7°28 18°2K8 X7-0% ,nnn 12 3w-nx). If I don't return
Binyamin to you, let two of my sons die. Yaakov rejects it and says 42:38 (o2»y °12 72-X7). Rashi
says (J211 2w 1127 23p R). Reuvein what are you doing? You are saying that I will bring back
Binyamin and if I don't bring back Binyamin then two of my children should die. ( 70w 732 MK
71 X717). Yaakov said Bechor Shoteh Haya. (°32 X771 077 1212 °21). Two more children will die and that
will make me happy? Therefore, what Reuvain said two of my children should die was considered
an improper offer and Yaakov did not accept it.

A few Pesukim later, Yehuda comes and says as is found in 43:9 (1@p2an ,>7%--12279% ,°21X). [ am
going to take Binyamin down and I guarantee him (-73 77 *nR0D) ,7°19% PRI PR 1POR2T K2-08
o°n23). If T don't return him to you (2°%23-22 77 *nxun)) then I will have sinned to you all of my
days. What does it mean to sin to you all of my days? We understand that that means L'olam Habo
as Rashi says.

I don't understand. Why did Yaakov accept Yehuda's offer. Why doesn't he say Ben Shoteh Hu
Zeh, are you not my son? I want you to lose Olam Habo? The same complaint we have against
Reuvain we can have against Yehuda. In truth, it is a Davar Pele in just the Pashuta Pshat.

In the second edition of Sichos Mussar in the print that has the added Shmoozen, there is a
Schmooze, Maimar Vav, which explains why Yaakov Avinu accepted what Yehuda said. It really
needs to be explained in two steps. The point he makes is that there is a Kocho Shel Achrayos.
There is a certain power of someone who takes upon himself responsibility. Yehuda said ( ,’21%
NYP2AN > 70--13279K). It is my responsibility. He undertook the responsibility of doing what had to
be done. If a person takes it as his responsibility, and didn't just offer something, his main offer
was that I will be responsible for him. Accepting responsibility is a big thing.

As it says in Mishlei 22:7 (%n wK? ,712 729)). We find that when a person borrows money, the
person who borrows, some people borrow and then it doesn't mean much to them. They feel a
small responsibility to pay back. Eved Lov'eh L'ish Malveh. Shlomo Hamelech tells us that when
you borrow money you accept responsibility to pay back that which you have borrowed. The idea
of Kabbalas Achrayos, of accepting responsibility is a great thing.

In Chullin 84b (19 lines from the top) ("% ww 72» NIAD AW 27X YoK8° 29W9). A person should
live a life on a standard that is less than what he can afford. (Y2 22 5727 200 19127 R 725M). But
on your wife you should be willing to spend more than what you can afford. (12 y"¥2n 7). This
is because your wife is dependent on you and (2997 57971 %R "2 920 R¥7Y) you are dependent
on the Borei Olam. What does that mean? Where are you supposed to get the (Y2 ww mm2 2n)?
How can you spend more than what you have? Al Pi Pshat the Maharsha says that spending on
yourself less than you can afford, that savings you should spend on your wife.

Rav Chaim Shmuelevitz says something else. He says, Kabbalas Achrayos, your wife is dependent
on you. When you get married you are Mekabeil Achrayos to take care of your wife. You take a
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certain responsibility to take care of your wife. Why Mochel Lo Al Kol Avonosav? Why are his
sins forgiven?

Rav Chaim Shmuelevitz says when you are Mikbeil Achrayos and you take responsibility, it is an
extraordinary thing. Responsibility of a wife and a family, that gives you strength to make it
happen. The first point is that Kabbalas Achrayos is extraordinary. The second point is that when
you are Mekabeil Achrayos and take responsibility for something, that empowers you and that
gives you the energy to be successful.

Rav Chaim Shmuelevitz writes this elsewhere regarding Parshas Asafsuf in Parshas Behaloscha,
when Klal Yisrael asked for meat and Moshe Rabbeinu said as is found in Bamidbar 11:12 ( °231x7
T3 oya-22 Ny ,n0). Did T carry these people? (3°A79 ,°21x-0K) did I give birth? Rav Chaim
Shmuelevitz says that if you carry someone and give birth you have extraordinary power to give a
person what he needs. Kabbalas Achrayos gives a tremendous ability to be successful.

So again, a great person, that is a Baal Madreiga accepts responsibility for the things that are upon
him to do and when you accept responsibility from Heaven, they give you the tools and opportunity
to be successful.

Mimeila, says Rav Chaim Shmuelevitz, Reuvein said I will bring him back in a Lashon of I will
bring him back and if not you will get this. (77 X17 70 7122). Yehuda came and said (132798 ,°21X).
His point wasn't I guarantee that I will bring him back or else I lose my Olam Habo.

His point was (¥pan ,>7--112798 ,°0IX). | guarantee it to the point that in Heaven that they
understand that if I don't do what I am supposed to do I am sacrificing my Olam Habo. ( ,’21X
NYpan > 7N--113279X). Someone who rolls up his sleeves and takes responsibility and undertakes,
then he is successful. We see this all of the time.

In Inyanei Tzibbur, somebody undertakes what many people know has to be done and one person
rolls up his sleeves and puts energy into it and puts Kochos into it at the end that person is blessed
with tremendous success, with tremendous Hatzlacha in the things that he has to do. He has a
Siyata Dish'maya.

3 - Topic - A Technical Point on the Parsha.

In 42:24 and 25 (21°5932 2°W373). The word Kesef is not really found in plural. Silver is not a plural
word. Aish is fire. If you have a lot of fire it is still fire. The same thing is true with metal. Barzel
is metal. There is no Barzelim. By Nechoshes which is copper there is no Nechoshosos or
Nechoshosim. There is no such thing. The Even Ezer makes this point, the Chizkuni makes this
point, the Rabbeinu Bachya makes this point on this Posuk that Kesef shouldn't have a plural.

As is found in Shemos 22:6 (WhYY ,0°72-IR 792 1YI-28 UK 10°-°3). Kesef or Keilim. The Gemara
in Shevuos Darshuns that Ma Keilim Shnayim Af Keilim Shnayim. Kesef itself can't appear in the
language of plural. Therefore, it is very strange that in this Posuk the word (27°9932 2°w/377) instead
of Kaspam appears in Lashon Rabbim.
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Rav Yaakov Kaminetzky in Emes L'yaakov (on page 215) says it is not Shver. There are two
different meanings to Kesef. Kesef could mean silver, the metal, and Kesev could mean money,
or coins. It is true that there is no plural for metal but when Kesef means coins (23°903 2°%/391) to
return their coins, that is a different story. Then it could appear in Lashon Rabbim.

This as Rav Yaakov hints is really dependent on the Yesodosdika Machlokes of the Sma and the
Taz which we discussed in the beginning of Kiddushin the Avnei Miluim in Siman Chaf Zayin.
Whether Kiddushai Kesef talks about money is Kesef Shav'yos, money represents value or whether
money is a certain amount of silver. It is a Machlokes if a Perutah is Chatzi S'ora Kesef, a certain
measure of silver and then Kesef means silver, or if Kesef is Kesef Shav'yos, something with which
you can buy things with. We don't have time to go into it now, but those of you who have notes of
your learning of Maseches Kiddushin should take a look. It is a Geshmake Machlokes if Kesef is
Shav'yos or Kesef Mamash.

If you were lucky enough to be in my Shiur for Kiddushin you will find it in my first or maybe the
second Shiur of the year. Pull out your notes and dust them off and take a look at the extraordinary
beautiful Machlokes of the two ways to Teitch Kesef. Silver or money, does it mean coins or does
it mean silver. Ahh Geshmak! I want to wish everyone a meaningful Shabbos Kodesh for this
beautiful Yom Tov. The Yom Tov of Chanukah. The Yom Tov that you make of it what you want.
If you want it to be nothing it will be nothing. But hopefully you will make it into something
meaningful. A Geshmake Chanukah to one and all.

Rabbi Reisman - Parshas Mikeitz 5778 (Shabbos Chanukah)
1 - Topic - A beautiful Vort about the Koach Hatefilla of the Shevatim.

As we prepare for Shabbos Parshas Mikeitz Shabbos Chanukah, a very special Shabbos in the
year. First a beautiful thought on Parshas Mikeitz. At the end of Parshas Mikeitz we find that the
Shevatim leave the palace of Yosef and head back to Canaan. The Posuk says as is found in 44:4
(>3 X9) they had not traveled a distance away, in other words they hadn't gone too far and then
(DWRT 70X A7 2 ,iN°2-5Y WRD Wk A1 P X7 ,0va-nk XY 07). Why is it important ( X7
12°17777) what is the Nikuda in the Torah?

It is brought that the Gerrer Rebbe said in the name of Rav Chaim Vital (3°1777 X%) that Yosef
wanted to catch the brothers before they said Tefillas Haderech. Once they are going to say Tefillas
Haderech, once they are on the road out of the city and they are going to say Tefillas Haderech
Yosef was afraid that their Tefilla ( n#3y72 %213 .7772 N7 NIM) D°0Y7) 27IR) 229R-22 7270 WRN)
077? Nk nivanng) will be Matzil them from Yosef's plan. So therefore Zagt Rav Chaim Vital
(> X7) he wanted to catch them before they said Tefillas Haderech. A beautiful Vort about the
Koach Hatefilla of the Shevatim.

Lechora it is Shver. He should have given a different reason. If they are going to say Tefillas
Haderech and then Yosef's men are going to catch them and then they are going to come back to
the city, it is going to end up being a Beracha Levatala because L'mayseh they are not going to
travel. They are going to start traveling (37°177 X?), they are going to say Tefillas Haderech and
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then they are going to turn around and it will be a Beracha Levatala. So why are you giving me a
Mussar type of reason if it is Emes that Yosef made a plan (32°1777 X?) to catch them before they
said Tefillas Haderech then it could be a technical reason. This is a Litvishe Kasha.

But the question is really a general question Halacha L'mayseh. Let's say I am leaving the city, |
am traveling out and I am going to Lakewood and I say Tefillas Haderech. I cross over into Staten
Island and I go to NJ wherever you are Noheig to say Tefillas Haderech. I say Tefillas Haderech
by the fresh kill area on the 440 which is where Rav Pam used to say Tefillas Haderech or wherever
it might be. You are traveling Chutz L'ir and you say Tefillas Haderech and you get a call to come
back. Are you Mechuyav to finish your trip because it will be a Beracha Levatala because you
didn't travel yet the distance that is Chayuv Tefillas Haderech. Are you Mechuyav to finish the
trip, to make it that you are not saying a Beracha Levatala? From this Rav Chaim Vital it is a Raya
that it would be a Beracha Levatala. What is the Hesber what is the explanation?

I know that you are going to bring a Raya from the Ritva in Chullin. There is a Ritva in Chullin
that asks what happens if you wash your hands for Hamotzi and you said the Beracha of Al Netillas
Yadaim and you decide that you don't want to eat bread. Are you Mechuyav to eat bread to not be
Over a Beracha Levatala of Netillas Yadaim? When you say Hamotzi you are Mechuyav to eat,
what about Al Netillas Yadaim?

The Ritva says that he is not Mechuyav to eat because Beshayta it was a proper Beracha. You are
going to want to tell me the same thing with Tefillas Haderech that Beshayta it was a proper
Beracha. But it is not a Dimyon, it is not correct. This is because the Ritva is saying that in its time
it was a proper Beracha because Al Netillas Yadaim is not a Beracha on eating, it is a Beracha on
preparing the hands to eat and that you did prepare your hands for eating so you made a Beracha.
If you don't eat it is not a Beracha Levatala because Netillas Yadaim is a Mattir and it was Takeh
Mattir. It is not Shayich to Tefillas Haderech as Tefillas Haderech is not a Mattir. Tefillas Haderech
is a Tefilla that you are Mechuyav to say when you travel a certain distance. The whole Chiyuv
comes off.

In V'harev Na the second volume, this Shaila is brought in Parshas Mikeitz and a tremendous
insight is quoted from the Chazon Ish. The Chazon Ish is not talking about Tefillas Haderech at
all, the Chazon Ish is on Kiddushin Siman Samech Gimmel Os Chaf Gimmel. The Chazon Ish
there is coming to answer a similar Kasha. In cases where Chazal were Oker Kedusha L'mafrai'a,
where someone got married and they were Oker Kedushin L'mafrai'a why isn't it a problem that
you are making the Beracha of the Mesader Kiddushin into a Beracha Levatala by being Oker the
Kiddushin it is making it as if they were never married? So the Mesadeir Kiddushin's Beracha is a
Beracha Levatala?

It is a similar Kasha that the Taz asks in Siman Shin Chaf Gimmel in Yore Dai'a. If someone
separates Challah and Challah gets mixed back into the dough so we are Mattir Neder for the
person who separated the Challah. But if you are going to be Mattir Neder and make it Os Challah
you are turning the Beracha into a Beracha Levatala. Here we have a whole slew of cases where a
person made a Beracha in good conscience at the right time and something happens later that is
going to change it into a Beracha Levatala.
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Zagt the Chazon Ish, the Chomer of Beracha Levatala is not because you said Hashem's name in
vain, it is in the Chisaron of Yir'as Hashem. The Mitzvah of Yir'as Hashem includes to be afraid
to say His name for no reason. Zagt the Chazon Ish, Kol Shebashayta, the Beracha was not in vain
as in its time it was the proper Beracha. When you were separating the Challah you didn't know
that something will happen later. Or you were Mekadeish an Isha and the Mesadeir Kiddushin
makes a Beracha and he doesn't know that later something will happen. Or in our case where you
say Tefillas Haderech and you don't know that circumstances will change. In all of these cases the
Nikudas Ha'issar of Beracha Levatala doesn't apply. Mimeila you are not Michuyav to finish the
trip and you can be Oker Kiddushin L'mafrai'a and you can be Mattir Neder on Hafrashas Challah.
Because as long as in its time the Beracha was a proper Beracha that is good enough. A beautiful
Vort!

If you look in the Pischei Teshuva in Hilchos Challah he brings a Chasam Sofer. Now I understand
the Chasam Sofer. The Chasam Sofer was asked how are you Oker Hafrashas Challah L'mafrai'a
it turns into a Beracha Levatala. Zagt the Chasam Sofer very Sharf. He said Asher Kidishanu
B'mitzvosav V'tzivanu Al Hafrashas Challah, you have a Mitzvah to separate Challah. The
Mitzvah of separating Challah is as set down in the rules of the Shulchan Aruch in Yore Dai'a.
One of the rules of Hafrashas Challah is that later you are allowed to be Mattir Neder. It is not a
Beracha Levatala. You made the Beracha on the Mitzvah of Hafrashas Challah, the Mitzvah of
Hafrashas Challah includes that sometimes it is Nekar L'mafrai'a. A very Sharf'e Chap but the
Omek of the Chasam Sofer he is saying the same Vort. That Beshayta the Beracha is proper, there
is a list of Halachos that follow when you are Mafrish Challah but the Beracha itself was proper.
A very Geshmake thought in Halacha L'mayseh which Agav gives us two Mussardika D'hers. The
D'her that the Shevatim's Tefilla would have been Po'el and Yosef's plan would have fallen away,
how the Tefilla of a Tzaddik is Po'el and # 2 this idea that everything we do is Meshubad L'halacha.
When we make a Beracha we make the Beracha with whatever Halacha brings forth, however, it
may come out. This is a thought on the Parsha.

2 - Topic - A thought on Chanukah

There is a Yesod in Hiddur Mitzvah that you can only be Mehadeir in the Mitzvah when you are
doing the Mitzvah. If you are finished doing the Mitzvah you can't do the Hiddur later. If you
already shook the Lulav and Esrog and you are Yotzei, then you can't take a nicer Esrog later and
call that Hiddur Mitzvah. There is nothing to do. The Mitzvah is over, the Mitzvah is finished.
Once a Mitzvah is done you can't do it later.

The Mekor for this is in all the Sifrei Mishpachas Brisk. The Beis Halevi says that Pshat in the
Gemara according to some of the Rishonim when you do a Bris as long as you are still involved
in the Bris you cut away Tzitzin She'aino M'akvin, you cut away the entire Orlah. Once you pull
your hand back, the Mohel is done, and there are Tzitzin She'aino M'akvin, they are not M'akeiv
but they are parts of the Orlah that should have been cut off you don't go back. Zagt the Beis Halevi
this is because cutting off Tzitzin She'aino M'akvin is Hiddur Mitzvah and once the Mitzvah is
finished you can't do Hiddur Mitzvah anymore. This is a famous Beis Halevi and the famous riddle
of the Grach, Rav Chaim's riddle that if you are taking two Esrogim and one is Mehudar but it is
a Safeik if it is Kosher and one is Vaday Kosher but it is not Mehudar and you are going to shake
both which one should you shake first?

19



The Velt says first take the one that is good for sure and Rav Chaim says no because if you take
the one that is good for sure then later taking the second one is meaningless because you were
already Yotzei. First take the Mehudar and if it is Kosher then you were Yotzei in the Mehudardika
way and then take the other one. This is a famous Yesod in this topic.

The Brisker Rav, the son of Rav Chaim and the grandson of the Beis Halevi, takes this in the Griz
Al Harambam to explain the Minhag of the Sefardim. By Sefardim only one person in the house
lights the Menorah. Mehadrin he lights as many Neiros as the days. Mehadrin Min Hamehadrin he
lights as many Neiros as the days multiplied by the number of people in the house but only one
person lights.

Zagt the Brisker Rav, Avada only one person lights. This is because of our Yesod. Our Yesod of
Tzitzin She'aino M'akvin is a Rambam and there it is also the Shittas Harambam. Once the Baal
Habayis lights the Ikkur Mitzvah is done because the Ikkur Mitzvah is Ner Ish U'baiso. When
other members of the household light later that can't be Hiddur Mitzvah because once the Mitzvah
itself is finished you can't do Hiddur Mitzvah at all.

Mimeila, Zagt the Brisker Rav the only person in the world who can do the Hiddur Mitzvah is the
man who is lighting. Just like the Mohel that Kol Zman he is involved in the Milah he can do more,
so too the one lighting the Menorah as long as he is involved in lighting he can do more. A beautiful
Yesod in Hiddur Mitzvah.

One minute. The Kasha is what about Minhag Ashkenaz, once the Baal Habayis lights how does
anyone else light? If the Ikkur Mitzvah is done how does the Hiddur Mitzvah come later?

This Yesod in the Beis Halevi Cheilek Bais Siman Mem Zayin and he writes there regarding Bris
Milah that the whole Shtickel Torah is true because the Mitzvah of Bris Milah is when you do it.
If you hold the Mitzvah of Bris Milah is a Mitzvah Hanimsheches, the Mitzvah of Bris is to have
the Os on your body then you can do the Hiddur Mitzvah even later and that is the Shittah HaRama
and Rashi.

Mimeila, Zagt the Velt, to answer Ner Chanukah, all those who follow Beis Brisk and like to talk
about Hiddur Mitzvah after the Mitzvah is finished, so you will ask what is Minhag Ashkenaz.
The Teretz is that Menorah too is a Mitzvah Hanimsheches. The continuing light of the Menorah
is a Mitzvah that continues. Even though Kafsa Ain Zakuk La, you don't have to relight the wick
(if it blows out before the required time that the wick should remain lit). Kol Zman it is not Kafsa
it is a Mitzvah Hanimsheches, it is a Mitzvah to light something that can burn for a Zman. That is
why somebody can make a Beracha of She'asa Nissim when he sees a lit Menorah. He doesn't see
them lighting the Menorah he sees a lit Menorah. This is because it is a Mitzvah Hanimsheches.
Kach Hi the Mitzvah of Ner Chanukah. The entire Chanukah is one big Mitzvah Hanimsheches.
Each day is more Kadosh than the day before it. The 8th day Zos Chanukabh is the biggest because
you have the buildup of the 8 days. 8 days of Chanukah builds up to a Kedusha Yesaira, to an
extraordinary Darga of Kedusha.
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Chanukah is only for those who feel it. Only for those who tune into it. Only for those who make
it special. Chanukah in NYC in our area the sunrise is at about 7:15. You should be able to Daven
Vasikin these days. Make it different. Don't make it the same as it always is. It has to be a unique
opportunity. Even if you never ever go to Mishmar, tonight go to Mishmar L'kavod Chanukah.
Go tonight so that you can have a Chanukah that is different than it always is. There should be a
Kedusha Nimsheches. The Ohr should be an Ohr that is Mashpia.

Parshas Mikeitz, Shabbos Chanukah, should be a very special time. A time of great meaning. Rav
Pam used to say Margila P'pumai. Yosef told Pharoh in the good years put things away so that in
the years of hunger you will have what to eat. Zagt Rav Pam in the years of Olam Hazeh put
Zechusim away. When you come to the Olam Ha'emes you can't grow anymore wheat, you can't
get any more Zechusim. It should be stored away. Chap a Rein, Parshas Mikeitz, Shabbos
Chanukah make it special. I look forward to greeting you this evening in our Beis Medrash with a
lit Menorah and a Simcha Yesaira. A Freilichin Chanukah to all!

Rabbi Reisman - Parshas Mikeitz (Shabbos Chanukah) 5777
1 - Topic - Yosef treating his brother's in a mysterious way

This is of course a very special Shabbos as Parshas Mikeitz is the Mekor for the obligation to
attend a Mishmar as it says B'feirush in 42:17 ("n¢n-7% ank AdR?). This is the Remez in the Torah
to attend a Mishmar. Therefore, it is a very special Shabbos and I would like to share with you two
ideas. One for Parshas Mikeitz and one Nogea to Shabbos Chanukah.

Let's start with the Parsha. The theme of the Parsha is Yosef treating his brothers in a very
mysterious way and at the end we see his plan. Everything sort of falls into place when we get to
Parshas Vayigash. However, there is one part of the story which does not seem to fall into place
and that is the fact that he returned the money to the Shevatim when they leave. 42:25 ( 22w7
iP-o% ¥R 07°993). He commands that the money be put back into their sacks and of course this
causes them Agmas Nefesh, it causes their father Agmas Nefesh and the question is why did Yosef
do it, there is no explanation as far as I know that we see in Parshas Vayigash.

The Brisker Rav has an explanation and says that Yosef was afraid that the Shevatim would not
come back. That they would leave and not return. Therefore, Yosef said that as far as being hungry
they will find an Eitza, maybe they will buy from someone who came. However, if [ am going to
put the Kesef back into their sack they will be obligated to return it and it is going to be an Aveida
that they have to return and Mimeila they are going to come back. This is what the Brisker Rav
said.

It is brought in the Talelai Oros that the Brisker Rav added an explanation. This is because they
asked the Brisker Rav first of all an Aveida of a Goy you are not obligated to return at all and
second of all they could return the Aveida through someone else and not come back the same way
that they could purchase food from someone else. So the Brisker Rav added an explanation.
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The Gemara says in Maseches Bava Metzia that we don't return the Aveida of a Goy. Farkert,
since the Torah obligates returning the Aveida of a Yid so we don't return the Aveida of a Goy.
The exception is by Kiddush Hashem. You can return it if you want to show that Yidden are honest
and they return things.

I know someone who asked Rav Zelig Epstein Zichrono Livracha. He said the mailman delivered
someone else's mail to his house. It is Aveidas Akum. Is he allowed to return it? Rav Zelig said
return it but write on it that this was mis-delivered to my house and sign it Rabbi so and so even if
you are not a Rabbi. Sign it in that way so that they know that Yidden return things. This depends
on what your name is. If you have an obviously Yiddish name then you don't have to write Rabbi.
The idea is that when there is a Kiddush Hashem then you are allowed to return the Aveida of a
Goy.

Zagt the Brisker Rav, that is Pshat in why later we find that Yaakov Avinu says in 43:12 ( 7923-N¥)
D°NARNK °932 2YnT) the money that was returned in your packages (2372 12°Wn) return to Paroh.
Why does it say (02722 12°¥n) with your hand, that is a very unusual Lashon? He said that if you
return it to a Shaliach it is a Shaila if you can return it. (22722 312°¥n) return it personally like the
Brisker Rav said that in that way you have the Kiyum of the Mitzvas Hashava. So this is the Brisker
Rav's explanation of why he returned the money. It is a little lacking because we don't find that it
worked. It doesn't seem that is why they went back, but Al Kol Panim it is a Machshava.

Rav Chaim Kanievsky in Taima Dikra (page # 55 in 42:27 the paragraph that starts (1272 v°))
offers a different explanation. Why did Yosef return the money it has nothing to do with his whole
big grand plan? Rav Chaim Kanievsky says that the plan of Yosef is to put his Geviya in the sack
of Binyamin and Binyamin would be caught and brought back. He was afraid that the brothers
would be Choshed Binyamin that he is really a Ganaf. He wanted to avoid that they would be
Choshed Bichshairim. Therefore, he returned the money (2°nfinnK °93) in the first place so that
they see as Yaakov said in 43:12 (X317 ,73¢» >23R) this person, this Yosef fellow, he returns things.
When the Gevia is found he wanted that they should not be Choshed Binyamin. That is Rav Chaim
Kanievsky's explanation. So much for Parshas Mikeitz.

2 - Topic - Chanukah

Let me move on to a thought on Shabbos Chanukah. In the Haftorah of Shabbos Chanukah we
Lain from Zecharya. As is with most of Navi most people have no idea what is going on and what
it is all about. Let me tell you about the Menorah that is described in the Haftorah in Zecharya 4:2
(AYNXI-5Y 7931 A2 207) and what it means.

In the vision, Zecharya sees a large gold Menorah. It is incredible the Menorah. It has a bowl on
top of it full of oil and seven pipes from the bowl lead to each of the lamps of the Menorah, 29
pipes in all. This top bowl is feeding all of them and there are two olive trees alongside this big
bowl. In the Pesukim later which we don't Lain in the Haftorah, the Malach explains that these
olive trees have olives which by themselves fall off when they get ripe and they fall into a vat
which is above the bowl, which is above the Menorah. That vat has crushing stones. The very first
ever automatic Menorah. It falls from the olive tree into the vat where it gets crushed, the oil drips
down into the bowl, from the bowl into the Menorah and the Menorah stays lit.
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The Navi says in 4:4 (0378 ,77%8-1%), what is this vision? The Malach says in 4:5 (py7> Xi%3). The
Navi says I don't know. Very strange exchange. The Malach said you know what does it mean you
don't know? Then the Malach says in 4:6 (nip2a¥ 9177 MR ,>MIN2-08 *3--052 K2 ,702 X9). Not by
might, nor by power, but by My spirit. This needs explanation.

At the Hakhel gathering this past Monday, I explained at length, but I would like to give you the
short version. The Menorah as you know represents Torah She'bal Peh. In lighting the Menorah
there is a Halacha of Kaftza Ain Zakuk La. That it is Hadlaka Oso Mitzvah. If you light it and if it
goes out, it doesn't matter. Rashi in Shabbos 22b says Hu Hadin in the Menorah of the Mishkan.
You have to light the Menorah. If it goes out it is not your Achrayos. It is counterintuitive. It goes
against everything. You light the Menorah and it goes out a minute later where is the Pirsumai
Nisa? Why should it be that Kaftza Ain Zakuk La?

There is a beautiful explanation. In Torah She'bal Peh and I quote this from the Kuntras Al Hanisim
from Rav Yechezkel Weinfeld of Yerushalayim and he writes beautifully. He says in Torah
She'bichsav if it is not a Torah then it is not a Torah. If you make a mistake in writing a Sefer
Torah then it is not a Kosher Sefer Torah. The Menorah represents Torah She'bal Peh. In Torah
She'bal Peh the Ikkur is the Hur'vanya. Working on understanding what you are learning. Even if
you learn wrong Pshat it is still Torah She'bal Peh. We have many Gemaras that present an opinion
which at the end is knocked off and it doesn't have a Kiyum. Torah She'bal Peh is Torah She'bal
Peh as long as you apply yourself. Whether you know or you don't know at the end. Kaftza Ain
Zakuk La. You have to put in your effort. If you don't end up with the results that you dreamt of,
Ain Zakuk La. Torah She'bal Peh is Torah She'bal Peh. People are Meya'aish when they try to
work on a Gemara and have a hard time. Farkert, Hur'vanya doesn't mean answering a Stiras
Harambam, Hur'vanya means figuring out Pshat that is Ameilus B'torah, figuring out what it
means. Kaftza Ain Zakuk La. The result is not your responsibility.

Mimaila, in the vision of Zecharya the Menorah carries on on its own. The result is HKB"H makes
sure Shelo Tishakach Mipi Zar'o. Hashem guarantees the continuity of Torah. When a person says
as Zecharya says to the Malach I don't understand, the Malach says you do understand. If you
Huruva and you work on knowing that is Torah She'bal Peh. The I don't understand is not a Stirah
to Torah She'bal Peh. (°mn2-ax *3--052 ¥7) ,2°02 XY). It is not what you accomplish. It is that you
do things B'ruach Hashem. You do things with the proper spirit of HKB"H.

The message of Chanukah is very much a message of doing. The end result is not your Achrayos.
You light one Pach, you need eight days, that is not your Achrayos. You fight Milchemes Hashem,
Ai you are M'at against the Rabbim? That is not your Eisek. You do what you have to do. Kaftza
Ain Zakuk La, the result is not your Achrayos. The doing is your Achrayos.

This is very much the message of Chanukah and very much the message of Torah She'bal Peh. If
the Yeitzer Hora can't get someone to stop learning L'maan Taiva, because he wants to run after
other things, he has a Ratzon to do what HKB"H wants, then the Yeitzer Hora instead sticks it to
him by telling him that you are a nothing, you haven't accomplished, you don't understand. You
worked on something and it didn't work.
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Why go to Mishmar if you are sleeping anyway? It is only the Yeitzer Hora speaking. The effort
is what counts. If you go to Mishmar and you try and you are an Onus, you are not focused, you
have a hard time. Kaftza Ain Zakuk La. But you have to go do it, you have to go and try to make
it happen. This is the lesson of Chanukah. The lesson of Torah She'bal Peh. The lesson of the
Menorah.

May HKB"H grant that the light of the Menorah should light up our lives, the light of Ruchnios.
IY"H we should be Zoche to see the real Menorah lit by Aharon Hakohen B'karov B'yameinu
Amen!

Rabbi Reisman - Parshas Mikeitz (Shabbos Rosh Chodesh & Shabbos Chanukah) 5776

1. I would like to share with you some thoughts regarding Chanukah, maybe something that we
can take from this incredible Yom Tov. [ have mentioned in previous years that the seven Yomim
Tovim which are the three Regalim, Rosh Hashono, Yom Kippur and the two Derabanan Yomim
Tovim which are Chanukah and Purim correspond to the Shiva Mashkim. Very simple, Rosh
Hashono is honey, Yom Kippur is the Dam that we offer by our fasting, Sukkos is water (we
Bentch Geshem), Pesach is dew (we Bentch Tal), Shevuos is milk, Purim is wine, and Chanukah
is oil. Each one corresponds to one of the Mashkim.

I mentioned then as well, that all the other Mashkim besides for the ones that correspond to
Chanukah and Purim, occur naturally. Water, milk, dew, blood. Chanukah and Purim are oil and
wine which don't occur naturally. We get grapes and we get olives, wine and oil is something that
we have to manufacture. So too, Chanukah and Purim are Yomim Tovim that Klal Yisrael had to
create. This is something that I mentioned in a previous year.

Let me add as well, that the 7 Ushpizim, the 7 leaders of Klal Yisrael, correspond to the 7 Yomim
Tovim. It is well-known that the Sholosh Regalim are Avraham, Yitzchok, and Yaakov. Avraham
is the first one to make Matzos on Pesach, Yitzchok is Gevurah which is Mattan Torah and
corresponds to Shevuos, Yaakov made Sukkos, Yosef came out of jail on Rosh Hashono, ( n17y
MW A917°2) we said in the Yom for today, for Thursday. Yom Kippur the Yom Hadin corresponds
to Dovid the Melech Hamoshiach that will herald in the Din of the Yom Hadin Hagadol, Moshe
and Aharon correspond to Purim and Chanukah. Purim is Kimu V'kiblu a repetition of Har Sinai
which corresponds to Moshe Rabbeinu and obviously Chanukah is K'neged Aharon Hakohen, the
Chashmanaim Ubanav. Here again, the two that are Derabanans which is Chanukah and Purim
corresponds to Moshe and Aharon those who taught us Torah She'baal Peh, those who taught us
the Hur'vania in creating new things and Klal Yisrael in that way created Chanukah and Purim.

This idea is a very simple idea but my point is that Chanukah is Aharon Hakohen. I would like to
share with you a lesson from Aharon Hakohen as is taught regarding Chanukah. In the Kriyas
Hatorah of Chanukah, we spend the seven days of Chanukah reading the Parsha of the Nesiim.
Why? What does it have to do with Chanukah? Naturally, it is the Chanukas Hamishkan which it
corresponds to. Chanukah, the Maharsha says it is the Chanukas Beis Hamikdash and therefore,
the seven days correspond well. On the eighth day we have (n933-n§ ,752¥72), we mention Aharon,
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and the Menorah. The Laining is so to speak coincidently (because nothing is really a coincidence)
coming together with Chanukah and (n933-n§ ,702y72).

Why are they together? Rashi at the beginning of Parshas Behaloscha tells us in 8:2 ( 79101 2%
DOROWIT NWID? 17T nwaw). Why is the Menorah next to the Nesiim, a very appropriate question
for the Chanukah laining. (\n¥7 7wHn 2°R°WIT NOIN 1R ARWOW °5%). When he saw the Nesiim's
Korbanos he became depressed (102w X721 X177 R ,721102 0mny 7°7 X7Ww). This is because he was not
included, not him and not Sheivet Levi. ( DX 2°0m p°%72 ANRW 072w 72173 720 ,7°°0 7"2p7 17 0K
mMA37). You have something even greater, you are going to be Maitiv Es Hanaeiros. This is Rashi
that connects the 12 Nesiim, the 7 days of Kriyas Hatorah with the Kriyas Hatoah of Zos Chanukah
(NN33-N§ 772y 33).

There are two Kashas on this Rashi. One is well-known and one is not so well-known. The well-
known Kasha is the Kasha on the Ramban. Why did HKB"H choose the Menorah as that which
with to be Mefayeis Aharon Hakohen. Aharon brought the Ketores which is a greater Kappara. All
the Avoda in the Bais Hamikdash is through Aharon and his descendants and his Sheivet. Why
Dafka the Menorah?

To that the Ramban says that this is really a Remez to Chanukah. Still, what does Chanukah
(wonderful as it may be) have to do with the Nesiim bringing Korbanos? It is a Pele! Even when
you finish the Ramban you wonder what does Chanukah have to do with the 12 Nesiim's
Korbanos? That is Kasha # 1.

Kasha # 2 is a stronger question. The Korbanos of the 12 Nesiim that we Lain was not a Mitzva
Chiyuves, they weren't obligated to bring these Korbanos. It was done in a voluntary way. Each
Nasi brought a Korban on one day, on 12 consecutive days. There you have Aharon Hakohen
watching this happen thinking that it is wonderful, Gevaldig! The Kasha is why didn't Aharon do
it as well. Every one of the Nesiim chose to bring one of these Korbanos. Aharon Hakohen could
have done the same thing. What is he doing standing on the side and when it was over, (\n¥7 7w°n
NAW R X7 KD 700N oany 700 X9w)? It is L'havdil like you have a child that is not included and
everyone is involved in doing something and the child stands on the side and doesn't get involved
and then afterwards he cries that he didn't get involved. It is a childish Midda which is not
appropriate for Aharon Hakohen. Why did Aharon Hakohen stand on the side, not bring a Korban
and then weep about it?

I saw a beautiful Teretz in the Sefer Al Hanisim which is a beautiful Sefer. He answers that there
is another Rashi that answers the question. In Parshas Shemini when it came time for Aharon to
bring Korbanos at the Chanukas Hamishkan in 9:7 Moshe says to Aharon (727%3-2% 27p) come to
the Mizbaiach. Rashi says (nw3? X7 w12 1978 7°72). Aharon was ashamed and was afraid to step
forward. Aharon had a hand in the making of the Eigel. He felt inadequate. ( 70X 7% 7wn 1% 9K
nana1 79% ,w13). Why are you ashamed, you are chosen for this. Aharon was ashamed to step forth
at the Chanukas Hamishkan, he felt that he was not Kedai. If this is the case, then when he was
commanded on the Yom Hashmini, certainly on the days previous when the Shevatim brought
Korbanos, Aharon felt Aini Kedai. He had the Midda of Baishanus and he felt that he wasn't Kedai
to bring a Korban. That is why he was upset. Not that he was jealous, he was upset that he felt not
Kedai, not worthy of bringing a Korban. That is the story of the Laining. 12 Shevatim bring,
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Aharon stays away because he is Bosh and he feels Aini Kedai. Then on the 8" day Chanukah we
read that the Ribbono Shel Olam tells him (27%wn 79173 77w) I have something bigger and that is
the Menorah, and the ultimate Chanukah. How is that connected?

The answer is, is it a good Midda to be Bosh and say I am not Kedai? Is that an appropriate Midda?
Chazal teach us that it is a good Midda to feel that Aini Kedai, I am not worthy. I am not on that
level. It is a wonderful Middah of Baishanus. However, when there comes a time that no one is
doing then you have to put away that Middah and step forward. Aharon Hakohen teaches us that.
Here he is Bosh and he doesn't step forward and while 12 Nesiim are bringing their Korbanos he
says Aini Kedai. This is a Gevaldige Middah to feel Aini Kedai. It is Aharon Hakohen Bain Adam
L'chaveiro, the Midda of Baishanis. (277w 79173 792). Aharon Hakohen, the day will come that
yours will be bigger than theirs. The day will come when no one will step forward. When the
Chashmonoim will have to come forward even though they are Aino Kedai, even though they feel
that they are not worthy. That it is a time of difficulty, of Misyavnim among Klal Yisrael. They
are going to step forward in a brave way and do that which has to be done. That is Zos Chanukah.
That is what we walk away from Chanukah with. We Lain about the Chanukas Hamishkan, and
great Nesiim did what they had to do. Aharon Hakhoen felt not worthy, and practiced Baishanus.
When push comes to shove and there is a need, he came forward with Azus. The Chashmanoim's
Middah was Azus. Yavan is compared to a leopard in the dream of Daniel. (7115 1v) the Middah
of Azus. Aharon Hakohen came forward and did the things that had to be done. That is Chanukah.

Chanukah is in the darkest time of the year. The difficult time of the year. The time of the year
when we feel we are not Kedai, we are not worthy. Nevertheless, from our low point, from a point
in the Galus, Chanukah and Purim are the Yomim Tovim that come later, afterwards, in a time that
we have no Neviim, we have a Chanukah. Aini Kedai, but there is a time you have to push. When
there is no Beraira, you step forward, push, do what you have to do even though you feel you are
not worthy of it. That is the Midda of Aharon and the Midda of Chanukah, that is the stepping
forward that the Chashmonaim did. Aini Kedai, the oil is all Tamei, we don't have a way to do it.
We don't have a Menorah, we have to put together spears to make a Menorah, you push and you
do it.

We are accustomed to pushing when it comes to Gashmius. We push for Parnasa, we push to save
money, we push to earn money and that is part of the Nisyonos of Olam Hazeh. We have to push
when it comes to Ruchnios too. Push ourselves and do things that we are capable of doing.

2. Let me share a second thought for Chanukah. On Chanukah we have an unusual Din of Kafsa
Ain Zakuk La. When you light the Menorah and it is lit properly, you are Mekayeim the Mitzvah.
If later on someone blows it out, you don't have to re-light it. It is an unusual Halacha. If you put
up a Mezuza and it falls down you have to put it back. If you put Tzitzis on your Beged and it falls
off you have to replace them. Not by the Menorah. There is a 30 minutes time that the Menorah
has to burn, you light it. If it goes out during the 30 minutes you are not obligated to re-light it.
Kafsa Ain Zakuk La.

The Toliner Rebbe writes about his grandfather that one time his grandfather did all the Rebbishe

Hachanos for lighting the Menorah, spent a lot of time preparing. The Chasiddim came and he lit
the Menorah and yet before he could sing Maoz Tzur a child ran by and knocked over the Menorah
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extinguishing the flames. The Rebbe said with great joy, now I can be Mekayaim the words of
Chazal that Kafsa Ain Zakuk La. In Emunah we are Mekayeim the Mitzvah even if it doesn't keep
on burning. Kafsa Ain Zakuk La. What is the lesson of this? It is a lesson that we have to do what
we can do and if somehow we don't see the success on the result end, we still have to do what we
have to do. We Daven with our hearts, with great Kavana. Even if we don't see the results, we
learn, we push to understand even if in the end we have difficulty understanding. Kafsa Ain Zakuk
Lo. We have to push. It is a message for Chanukah, for the Yomim Tovim of the dark part of the
year.

3. I would like to end with a Shaila. This Shaila is printed in the Shiurim of Rav Elyashiv on
Maseches Shabbos in the Chanukah Blatt (I believe Daf Chaf Beis). The author put in a notation
underneath with the following Shaila which was presented to Rav Elyashiv. Somebody arrived to
light the Menorah, I think that it was an Erev Shabbos and he only had a moment. He didn't have
time to prepare the Menorah, to prepare the oil, to prepare anything. He arrived at the last minute
to a home where he was going to stay for Shabbos and he had a minute to light the Menorah. He
had a great idea. The Baal Habas of the house had already lit his Menorah earlier. He had this idea
that he would go over to the Menorah, blow out the flames and then take a match and re-light them.
He reasoned that the Baal Habas had already done the Mitzvah and Kafsa Ain Zakuk La, if it gets
puts out, the Mitzvah is done. Now after it is blown out he will re-light them and he will get the
Mitzvah on the same exact Menorah. To me it sounds like an incredibly genius way of resolving
a very difficult problem in a difficult moment.

As recorded in the Sefer and as you know we don't Pasken Halacha from these things that are
recorded, but it is recorded there that Rav Elyashiv's response was Zeh Hu Shaila Shel Amaratzus.
It is a question asked by an ignoramus. Well I am an ignoramus, because to me it sounds like a
good Shaila. Hashkafa I know that everyone will tell me you don't blow it out to light it. Ok. We
are talking Halacha. I don't know. A good discussion for the Shabbos table.

I wish one and all a wonderful, meaningful Shabbos. I hope that from Chanukah you learn that
you push especially on Thursday nights. Push to learn, to achieve, to accomplish. Make your
Sundays which is a day off for most of you a day of Torah, Avodah, of going back to Yeshiva, of
having at least a first Seder. Chanukah, look at the Ner. It is pointed out that Menorah is the Ner
of Torah She'baal Peh. Let's make it work. A Freilichin Chanukah to one and all.

Rabbi Reisman - Parshas Mikeitz (Shabbos Chanukah) 5775

1. Shalom Aleichem and a freilichen Chanuka to everybody as we prepare for Shabbos Chanuka,
Parshas Mikeitz, and I would like to start with a thought regarding the 7w79, and then we will
move on to some Chanukah thoughts.

In q0% mimw vph from R' Eizik Sherr, Parshas Vayigash (45:3), he has an absolutely wonderful
thought. Iwould like to be makdim first with something which he does not say there, and that is in
regard to the Gorel HaGra. As many of you know, there is a famous Gorel HaGra, something
which is used to help Gedolei Yisroel make decisions. Under certain conditions a Chumash is used
- it has to be a new chumash, without 2>w"9% - and it is used in a specific manner to try to get
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a message from Shamayim as to what a person should do. One of the conditions under which the
Gorel Hagra may be used, is that it has to be in regard to a topic in which the person making the
inquiry has a 50/50% poo; that is, he is undecided whether to go one way or the other and the two
possibilities are to him equal. If he has a leaning towards one side of the question that he's asking,
the Gorel HaGra does not work.

When I learned this I wondered why it is so, and I figured that the reason might be that the Gorel
Hagra should not be used all the time; it should be used sparingly and only on a genuine bona-
fide po0, so only on a 50/50 P50 should it be used.

Let us now learn the 70m Mmmw vpb. R' Eizik Sherr asks how the o°vaw could have been wrong in
the mistake they made. The Midrash Tanchuma (2 2w™) relates that when they made the decision
to either kill or sell Yosef, they were 1"2p1 77xn- they took G-d with them into the "I, into the
counting, into the decision. Now, I am not sure exactly what that means. How does someone go
about taking the Ribono Shel Olam into his In, into his decision, but the 7-> *02w certainly knew
what that meant, and 77"2p7 Himself was included in their decision to either kill or sell Yosef.

The question is: If so, how could they be wrong if "2 Himself was included in the decision they
made?!

R' Eizik Sherr answers this with a rule, which is an important rule in our lives. He says: " 710> X?
PNIPVI IR DOVONT DNWT 1 01 PV, Although we find cases in which a person is supposed to
understand the signs from Heaven, "7%0° X?" - he should not rely on what he perceives to be hints
from Heaven, if those 0°»w;1 12 0°17 go in the direction that he has a 7vithat he would like to go.
There's a rule: (2 ,> M21) MK PI°HM 77 7¥I17 DTRY 172 - the way a person wants to go, " 1°°71n
1MR" - G-d allows him and even helps him go in that direction. If it is for something good
- 7"2pa allows him go in that direction; if itis for something better - certainly 7"2p7 allows him
go. oy?a thought that he saw a sign from Heaven, that his going with the messengers
from ay72 was desirable. "IMX 1927911 72°7 ¥ QTRW 772"

So too the 7-> *vaw. They, in whatever manner they thought 7"2p5 agreed with their decision, they
saw the sign from Heaven in the decision to which they had n1v3; the decision to which they leaned
to make that decision anyhow. A person who has his own personal N1, his own personal n1v3,
his own personal desire, will tend to incorrectly perceive the sign from Heaven as to be a sign from
Heaven telling him that what he is doing is good. I have seen this numerous, numerous times. It
once happened to me, incredibly, that somebody, a wonderful person who was out of a job, had an
interview scheduled for a job. And he debated whether to shave his beard. His beard, which was
grey, made him look older. On the morning of his interview, he shaved his beard. Shortly
thereafter, he got a phone call saying that the interview was cancelled. He said to me, "You see?
It's a sign from Heaven."

I said, "Yeah, it is."

He said, "Yes it's a sign from Heaven - G-d did this so that I should shave my beard! Why would
G-d set me up an interview that is cancelled? It must be that G-d wanted me to shave off my beard".
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I was stunned! I thought he meant it is a sign from Heaven that he made an error in shaving off his
beard - once he shaved his beard, the appointment was cancelled! Isn't it incredible?! When a
person has N°v1, he can be a holy person - even the 73-> *vaw! If somebody has n1°v1, he will tend to
see the sign from Heaven in the direction of what his own personal desire is to see.

"PNPVID NN DOYMONT QAW T2 210 DY 7o’ X" With this message, I return to the idea of the Gorel
Hagra. The warning is: Don't use the Gorel Hagra if you have n1vi. If you are leaning in one
direction, you will misread the Gorel Hagra. It has to be an issue in which the decision is 50/50;
you are totally undecided, and in that case the Gorel Hagra works certainly. Other signs from
Heaven are that way as well. If so, we have a lesson from 7w"2.

2. Let's now turn to the wonderful Yom Tov in which we are presently observing, and that is
Chanukabh.

"ot YY", A olis a miracle. And here I have a question. Understanding that we have this
commemoration of the miracle of the burning of the oil for eight days, one cannot help but
wonder...there are two very difficult questions.

One: What is the big deal that G-d can cause oil to burn for eight days? Why is that something
worth commemorating? G-d who created the heavens and the earth, G-d who created the oceans,
G-d who created the mountains, G-d who created oil and fire! Is it any sort of a v17°1? Is it anything
remarkable to a person who believes in G-d to be told that G-d can make oil burn for eight days?
It would seem that it is not a tremendous miracle which is worth commemorating. G-d created
heaven and earth - He also caused oil to burn for eight days! n> "w»! Why is that worth
commemorating?

Secondly, it seems to me that we find in the X713 greater miracles, many greater miracles! We find
in the(R ,75 n*avn) X3 that one of the 0°Xin said P27 YRIND AR RIT P17 1AW5 MRY 7 - He
miraculously caused vinegar to burn like oil. Isn't that a greater miracle than oil burning eight
days? And certainly the Chassidic stories of great Rebbes contain far greater miracles than the
miracle of oil burning eight days!

So why is it worth commemorating "0°0177 23"?

I would like to answer with a y17°n that I once saw - unfortunately I don't remember where. In
Hebrew a miracle is called a 03, a miracle, and sometimes itis called a "X%5" - an amazing feat;
X79 npy nvan X761 wWka 2INy" (15:11 maw)". Now, "&99" is used for miracle *n°27 (3:20 nmnw)
RO 952 07¥n NY - The Mon are called MxH91 879, We find that in 92 733 (34:10) Rwn > nw1o
nRD1 TYR 7Y, So "MXE1" are used for miracles and "0°01" are used for miracles - what is the
difference?

A X959 is something that is amazing; it amazes someone who looks at it, it is a 79 in the eyes of
people. And that is it - we move on.

A 03, really, is also something amazing that happens, but it becomes a 01; the word 01 is a flag or a
banner, *231 awa" (17:15 mn»w)" - G-d is my banner.
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When a X959 takes place, an amazing thing takes place, from it comes a result of a person changing
his life, or of people changing their behavior. That type of X5 becomes 03; it becomes something
that is held very high. It is a miracle that caused people to change their lives. That is a 01.

Of course, to the 0*7¥n - they didn't change their lives, ">nk?91 952 0277 DX °N°27) - it was a X?D to
the 0>»7xn, but their lives did not change because of what they saw. On Chanukah we
commemorate the miracle of the burning of the oil - not because G-d can do miracles, But because
k'lal Yisroel responded to it. We find in the (2 ,X2 n2w) X na that after the miracles of Chanukah,
the miracles - not only of the burning of the oil, also the battle - 2°210 0°»° QIRWY DIWIAP NINK 7IWS
TRTIM 9772 - a year later they made it into a Yom Tov. Why a year later? Because they saw that
this was a 01; this was something that brought change - positive change - to the Jewish People.

We find miracles such as ¥7°9% on 727377 771, who did a much greater miracle; he brought a fire
down from Heaven in the presence of multitudes of people. But do we see it commemorated? No
commemoration of that miracle at all. Because if you learn 7"1, you know that nothing remained.
Nothing remained from the fact that the people said, "2°p?x X177 1", and a day later they were back
to their old ways.

A MRHE17 51 2017 HY" 01", In our lives 1"2pn createsn X7 - MRY11. Is it a 01? Like everything else,
it depends what you make of it. 7"2p77 gives opportunities - we have to make something of those
opportunities. "0°0177 %¥" - that is what we commemorate.

3. For the third and final presentation today, I would like to present to you a rebuttal on the behalf
of the o°X11mwn. What I mean is this: There is a 1"2»7, a famous (49:10 *r™nwD) 1"27 on the P10
PO Pan PRI 7R VY 0 X9, The 1"an0 learns that 2R 2py° commanded that once 77
79 becomes king, "n737°m 02w 1302 X7 - no other tribe should be king of Klal Yisrael. And that is
why the 7"217 says, that even though the a°&1wn were great people, and the 7"217 says that if not
for them, Torah would have been forgotten from among the Jewish People, nevertheless, since
they violated the command of their grandfather 1°a8 2p3 - they took the m2%1 and became kings
for 103 years - therefore their descendants were wiped out. The (2,3 X702 X22) X3 says, anybody
who says they come from the o°&1mwn, is actually an 72v. This is the 1"2»7's opinion;
the D R1MWN were wrong - "7 VAW 02 X2"is a command.

The 7"2m7's opinion is well known. What is not well known is that other Rishonim disagree.
Including the 7" in his (°¥°2w:7 ©117) MW7, who makes a statement that Yaakov Avinu was giving
a brachah; he was not commanding, and this is what the 7" says in the end of the 1 w17, at the
end of the w117 after bringing the 7"217.

The Abarbanel has a lengthly m1>>X against this 1"2%7. The Abarbanel, I recently learned in 2Xmw
X', the beginning of v ?79', and in ™ Nw1d, he makes the same statements there, although in
a shorter version. And I would like to share with you some of the n»wp on this 7"2n7 that are
presented by the Abarbanel.

The Abarbanel asks: "977 137¢72 %", Moshe Rabbeinu was called king. He is not from 777 vaw.
If you are going to say "7737° bW 10 X7'"'you can appoint a King from another v2w as long as it is
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prior to a king from 777, says the Abarbanel, but we find 13p 72 2X°1ny. He was the brother
of 295 from 73717 vVaw. And after yw1's death, he took over. So that there was a v9W from 377,
the 0"2n" says the o°voW had a 791 177, asks the Abarbanel: After 9810y, how were there kings
from other o°vaw?

The second question he asks: When the Torah commands us "3 99% 77y ovn i (14:15 0°127)
XIT IR X2 WK 23 UOR T°9¥ N0 9230 Ko- that one is not allowed to put a foreigner, a Non-Jew, as
king. If it has to be someone from 777> vaw, why does the Torah only say, &KX 7°%¥ nn? 210 X
M33?

A third question: When 72277 72w lost the ma%», why was it given to ova? - it was given 9 %
X°21 to a¥27’ - 7 Why not to another member of 777> vaw?

A fourth question: The simple meaning of the 2’109 in X X', (13:13), is that had 2Rw not
sinned, his N2%n would have continuedn?iy 7y 287> 9% R227% IR ™ P27 7AY °3 - Shaul would
have continued his reign. And those who explain according to the 7"217, Shaul would have been
an assistant king, or king on part of the o°vaw as the 7"2n7 indicates. That doesn't fit the >3 - P10
021y 7Y YR 9X An22nn nX > o7 anv- Shaul's kingdom would have been forever!

A fifth question: If you learn "773m % 0y M0 X?", is a command, a WY, isn't it strange that
this 77972 of 2R 2py» lasted for just two generations, just 717 and 717w, and then it came to an end?

Because of all these difficulties, the Abarbanel endorses the 7vw of the 1"7, and disagrees [with
the 7"2n7], and says the 2°X1mwn did nothing wrong.

Well, I'm not going to pasken whether the 2°&11wn did anything wrong or not. But since it is the
holiday of the o’X1mwn, we might as well mention a nvw thatis in contrast to the well
known 7"217 - the 7"2n7 that we've heard so many times! And this 7v°w says that it is not so.
The o> x&1wn did nothing wrong.

So why were they killed out? 1737 P17¢ ' - in (72 DIX)2°2 °0°07 says, °1°V2 772, that X7 1KY 72
N NWR, this which the X7m3 says that nothing remained of the X7 9% 7¥7 PR - DXRINWN
D7 "M% IRWI - it doesn't mean that the descendants were killed out - 321737 73N WYY °0 ,72°00
own 1 WAr 1773 58wa nxia. That is not what the X773 says! The X3 says that "7 93"
anybody who reveals that he comes from the o°X1wn, actually comes from 0177, Because, you
see, 0177 set out to kill all of the >xnnwn. The o°k1nwn therefore went into hiding; they didn't
reveal [that] they were 0°X17mwn. And because the kingdom of 017717, and his descendants, lasted
a hundred years, "RIX "R1IMWN N°2n 1IRT 23", anybody who reveals he is a *X1mwn, is lying, because
the lineage of the oX11mwn was forgotten, it was hidden and forgotten - but not that the descendants
were killed out.

And in this way we have an opinion [from] the Abarbanel, the Ran, and 7% " who rides on
their 7w, who say not like the 1"217. We have two opinions - we don't have to pasken - but this
is the time to be M>T 7471 on the a*k1»wn, the wonderful Yom Tov they gave us, the Yom Tov
of the 7707 K.
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And of course the Yom Tov of 771077 77X is a time for people who may not be a part of a "w»n on
any other Thursday night, but the one Thursday night that falls on Chanukah, the Yom Tov of
the 7 Xof the menorah, is certainly a night where the Beis Midrash will be packed with people
observing Chanukah by keeping the “nwntonight. Looking forward to seeing you all.

A gutten Shabbos and a freilichen, lichtigen Chanukah to all!

Rabbi Reisman - Parshas Mikeitz (Shabbos Chanukah) 5774

Let us begin with a thought on Parshas Mikeitz and then go to a thought on the Inyan of Chanukah.
Of course the beginning of the Parsha deals with the dreams of Pharoh and the interpretation of
Yosef Hatzaddik. Rashi makes a point because in 41:25 at the beginning of the Parsha the language
that Yosef says to Pharoh is (79797 737 ,0@b 09985 2wx nX). What G-d plans to do he has told
Pharoh. Whereas only 3 Pesukim later in Posuk 28 the language used is (-n§ %77 ,7@Y 09985 WK
7¥79). That which G-d is planning to do he showed Pharoh. Previously the language was he told
Pharoh and now he showed Pharoh. Rashi on 41:26 says (M5 0°1w yaw3) the seven good years
which were immediate (7°37 (75 P109) T1R1) it says Hashem told Pharoh (7110 77w °5%) because it
was close. (2y1 "1w vaw1) but the seven years of hunger which were distant ( %77 (72 2109) K1
RN PWD 12 99 ,PI7 A9 12T AOnw 099 ,aynD NX) because it was distant and therefore, the
language to show is used. Of course we have to understand this. Both messages were given over
in a dream and why is one called showing and one called telling.

The Mamarei Pachad Yitzchok on Sukkos Maimar 98 explains that it is human nature that what a
person sees makes a greater impression upon him than that which he hears. We know for example
that if someone hears of Tzaros Lo Aleinu, it makes an impression. But if someone sees the Tzarah
sees the difficulty then of course it makes a greater impression. There are many Mekoros for that.
For example, Moshe Rabbeinu who broke the Luchos not when HKB"H told him the Jews made
an Eigel but as it says in Shemos 32:19 (Y71 79w ,nwn A&-Im ;n%nm ,2397-NR 877) that Moshe
Rabbeinu saw the Eigel and Mecholos and then he threw them down. Rav Hutner brings this as an
example that it is a greater impression on a person when he sees something as opposed to when he
hears about it. So too, when HKB"H wanted to show Moshe Rabbeinu the Seder Teshuvah, how
Jews should pray when they need to do Teshuva, the language of the Gemara in Maseches Rosh
Hashono 17b (11 lines from the top) is (7950 =70 Awnb » AR M2 7OWs 7"2p7 nuynw)
HKB"H wrapped himself Kavayochel in a Tallis like a Chazzan and showed Moshe Rabbeinu the
proper manner of Davening. Again, it could have been given over B'peh (it could have been told)
but he showed. When an image is in front of you it makes a greater impression. So too here.
Although Pharoh saw everything in a dream, the idea is that what was going to happen
immediately, (7°37), it is enough that he was told. The fact that it was visualized has no bearing on
the giving of the message, it happened to be a medium of something visual, visual in the mind's
eye which is a dream. However, in the case of something that was more distant it had to be shown.
The message of course is if somebody wants to be influenced, it is important that he have some
type of visual image, some type of picture before him, an image in his mind that helps him do the
good things he wants to do. Therefore, if a person is motivated to do something it is not adequate
to have that motivation it will quickly disappear. What we would suggest a person does if someone
is motivated to learn, is to find a Chaver, someone else in Shul who learns more than you, who is
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more devoted to his learning and use him as a role model. Picture this person in your mind when
you want to behave in a better way, when you want to be more motivated. Picture that you want
to be with him. There is another benefit. That is that a person finds it very difficult to measure
progress. Spiritual progress is very very hard to measure. When you look at someone else and say
I want to learn like he is learning or as much as he is learning, it gives you a yard stick. When you
have progress it gives you the sense to feel the progress which is of course a great motivator. So
the message here is, (7979-N¥ 7877). Try to use that means of motivation. In the case of Pharoh
something that will be later, down the road needed to be visualized in order to have the proper
affect. In our case too, if we want to be influenced in a way that will have a lasting meaningful
impact we should try to visualize it. This is a thought on Parshas Mikeitz.

Let's move to a thought regarding Chanukabh. It is the first day of Chanukah and it really sometimes
takes me 8 days just to get into the feeling of the Hashkafa of the day. It is very difficult. Because
there is no Issur Melacha, the day seems so routine and sometimes it is very difficult for a person
to get into the mood and the spirit of Chanukah, sometimes until Chanukah is just about to end.
Therefore, it is important to note that we need to find ways to make Chanukah different. I try on
Chanukah to Daven Vasikin every day. Chanukah is a celebration of Avodah, of the Bais
Hamikdash. Our Avodah is Tefillah. Vasikin today is about 7 AM. Here in New York City it
should be easy for most people to be able to Daven Vasikin this time of the year.

A thought from last year on Chanukah. As Chanukah progressed, I noticed or perhaps was made
to notice something very interesting about the lighting of Menorah. In the morning we say ( *ax
127vn3 770 1707 Mg). The Gemara in Maseches Yoma 14 has a certain Seder of what is done in
the Bais Hamikdash and in that order of things that are done in the Bais Hamikdash we mention a
Menorah. We mention (N173 W27 n2v31) and (M3 °AY n2v1) we don't even talk about the Hadlakah.
We write that the Neiros were prepared. Very strange. What is even stranger is that the Mishnah
in Yoma (which many of you are learning in Daf Yomi) it talks about the (*1w7 ©9°9), the lots they
drew in order to decide who was able to do different jobs in the Bais Hamikdash. The job of the
Menorah is called Hapiyus Hasheini L'heitiv Haneiros, the Piyus is to prepare the Neiros of the
Menorah. Again, it is clear, it doesn't mention the lighting of the Menorah, just the preparation.

As a matter of fact, if you look in the Chinuch on Mitzva 98 he says Mitzvas Arichos Neiros
Mikdash, the Mitzvah is to set up the Neiros of the Bais Hamikdash unlike other Mitzvos L'haktir
Ketores, to burn the Ketores etc.

In the Chumash itself we find in Parshas Tetzaveh 27:21 the Lashon of (1°321 193% ink 793°), a
language of setting it up. Even in Parshas Behaloscha there is no commandment to light as it says
in 8:2 (NiN37 NYAY 1R 771 238 9N-98 ,N33-N% ,A07y72). Very very different. Maybe this is why
the lighting of the Menorah is Kosher B'zar. We know that a Yisrael is Kosher to light the Menorah
if the Menorah is brought out to a place that he is allowed to be. Interesting, the language of the
Rambam in Hilchos Bi'as Mikdash 9:7 is (29912 579> nvm37 np7i 397) lighting of the Menorah is
Kosher with a non-Kohen (3999777 21 201 0% IR NN DX 3727 29057 a8 79989) therefore, if
a Kohen prepared the Neiros a Zar could light it. Again, the Kohen must do the preparation. A
very interesting idea. Rav Chaim in the GRACH Al Harambam makes this point. What is
fascinating is that for some reason which is not so clear to us the Mitzvah of lighting the Menorah
in the Bais Hamikdash is primarily a Mitzvah of preparation. The preparation is an Avodah while
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the Hadlaka is not really an Avodah. Fascinating idea. When you combine that with an analysis of
the Mitzvah of Neiros Chanukah where this is a Machlokes in the Gemara in Maseches Shabbos
22b if (;rixm mwnw 7mam W s e apn) Hadlaka Oseh Mitzvah or Hanacha Oseh Mitzvah but
we Pasken that Hadlaka Oseh Mitzvah. We Pasken that when you light the Menorah that is the
Mitzvah. That means that here it is the other way around. It is the lighting that is the Mitzvah. In
contrast to the Mikdash where the Mitzvah doesn't seem to be the lighting. Halo Davar Hu! It is a
very interesting contrast.

Let me move to another point and then perhaps we can come back to this. On Purim we have
Megillas Esther. On Purim we have a written account which is part of Tanach of what took place.
However, on Chanukah we have no such thing. They tried, the Megillas Chashmanayim was
written. But we don't have a uncorrupted version of Megillas Chashmanayim. Over the generations
Megillas Chashmanayim was corrupted by different types of historians who wanted to revise our
history and we have no clear written account. An explanation of this is found in two Gedolim who
lived at the end of the 19™ century but in different worlds. Rav Tzaddok on one hand and the Netziv
the Volozhin Rosh Yeshiva on the other hand. They both say a similar idea. In Resisai Layla page
77 Rav Tzaddok says that Chanukah is a celebration of Torah She'bal Peh and since it is Torah
She'bal Peh we have no written account. The Netziv in two places, one is in the beginning of
Tetzaveh writes that the Tachlis Hamishkan is the Ohr Hatorah, the Tachlis of the Mishkan is to
symbolize Torah study and that the Aron which held Sifrei Torah or held a Sefer Torah and the
Luchos represented Torah She'bichsav and the Menorah represents Torah She'bal Peh. In is
interesting that the Netziv writes at the end of Parshas Naso in that which we Lain on Chanukah,
he writes something which you wouldn't expect from a Litvishe Rosh Yeshiva. He writes that when
Moshe Rabbeinu wanted to understand Divrei Torah, when he had a difficulty in a Havana of the
depth of Torah, Moshe Rabbeinu would go into the Mishkan stand at the Menorah and look at the
Neiros and this would give him a Havana in Torah. Perhaps this is part of the custom to learn near
the Menorah on the nights of Chanukah. Be that as it may, they both say that Chanukah is a time
of Ohr and the Ohr of Chanukah is a Ohr which represents Limud Hatorah.

Of course we come back and we say that the Mishkan which is the Torah She'bichsav, the Mishkan
which is one of the Mitzvos is all about the preparation of the Menorah. It's Chanukah, the Yom
Tov that was added by the Rabanan, that creates an image of Torah She'bal Peh. The message we
have is that although Chanukah comes and goes quickly, Chanukah is beautiful as a time of family
get together. It also should be a time that we strengthen ourselves for the coming difficult months
of the winter which is always challenging in Limud Hatorah. Of course it is Min Hashamayim that
Chanukah this year begins on a Thursday and there are two Thursdays this year, two times you
can prepare for a Mishmar night. Of course there is no better way to celebrate Chanukah then by
being Marbeh in your Limudim. No better time to start than a Leil Mishmar, a Thursday night, a
time that we should be pushing more anyway. Wishing one and all a Freilichin Chanukah and a
Gut Gebenched Yar! Kol Tuv!

Rabbi Reisman - Parshas Mikeitz (Shabbos Chanukah) 5773

Let me begin with a thought regarding Parshas Mikeitz. We find in this week's Parsha that Yosef
weeps on two occasions. He cries twice. Of course in next week's Parsha he cries again but for this
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week we will deal with this week's crying. The first time is found in 42:24 when the brothers first
come to him and the Posuk says ( 20%21,71iy2%-n% 2RRA MR ,0798 12701 ,0798 2¢1 57201 ,00°29% 207
7YY inR). Yosef turned around and wept and then he returned to them. That was a brief episode
of weeping. Later we find right after Shivi in 43:30 when Binyamin arrives. This is a much greater
episode of weeping. (7R¥ 722 ,77700 X221 ;ni925 ,Wpan ,1aR-98 1ng1 1n1-23 701 10n). Yosef's
mercy had been kindled regarding his brothers and he felt like crying, he went into an inner room
to weep. (R¥,118 v17"1) he washed his face and then exited and came back out to them. Here it is
a longer period of weeping.

I saw a beautiful Hesber and an explanation of these two periods of weeping in the Sefer Acharei
Ro'i. He points out a Taz in Hilchos Shabbos Siman 288:2. There it is talking regarding a Halacha
that a person is not supposed to cry on Shabbos. Shabbos is supposed to be a time of Simcha and
a person is supposed to as best he can push off his Tzar and feelings of pain that he has until after
Shabbos. There the Taz brings that we find a Medrash Agada that Rabbi Akiva's Talmidim found
him crying and the Talmidim said to him that it is Shabbos. He replied Oneg Yesh Li, this makes
me feel better on Shabbos and therefore, it is Muttar. That is the source for a Rama that there is an
exception to the prohibition of crying on Shabbos. The Taz explains the Geder Hadavar, he
explains what the Halacha is in regards to crying based on his Yesod that there are two types of
weeping. There is one type of weeping which comes from pain and that is the weeping that Chazal
forbid on Shabbos. There is another type of weeping. Sometimes a person cries for feelings of
longing, feelings of Devaykus (closeness) to something that perhaps he feels is beyond his reach
or strength. That type of crying is a type of crying which shows an attachment, which shows
Devaykus, which shows a connection to something.

When Rav Akiva's Rebbi Rabbi Eliezer died, he wept not because it was a weeping of Tzar
(because that would be Assur on Shabbos) he wept because of a longing of the Kedusha of
Ruchniyos that his Rebbi represented to him. That type of weeping he said was Oneg Yesh Li, this
is a different type of weeping.

This is sort of like an experience I had. I grew up going to boys camps in the summer. Then a
couple of years after marriage we started to go to Camp Bnos, a girls camp. On the last night of
camp many girls are crying. Why are they crying the last night of camp? In the boys camp they
are busy playing practical jokes on each other on the last night of camp or having barbeques. Why
are the girls weeping? It is not from sadness or from pain, it is for a longing. The girls have a
greater sensitivity to relationships with other people and it is a crying of longing. When one thinks
back and remembers that type of crying it is not with sadness it is with an emotional high that a
person felt a connection to something. So too with Yosef. The first time Yosef cried he cried out
of pain. (0°%yn 287) all he did was turn around and that wasn't a weeping that a Baal Madreiga
seeks to prolong. The second weeping however, was a weeping of longing regarding Binyamin,
the brother he hadn't seen for so long and there it was a different type of weeping. The Posuk says
(N335 ,wp27) he desired to cry, he wanted to cry. Since when does a person want to cry? Yes, if it
is a crying for longing for something, something with spiritual meaning, or an emotional meaning
that type of a longing is (n122% ,wp2). It is a desirable type of crying. Therefore, that Bechiya was
a longer weeping. This is what it says in the Sefer Acharei Ro'i.

35



We can add to that. We find regarding Rosh Hashono in the Sefer Maaseh Rav (of the GRA) Os
207 Ain Livkos B'rosh Hashono. This is because of the Nevua of Ezra where it says Al Tivku, not
to weep on Rosh Hashono. He brings from Nach (Kesuvim) that it says in Nechemiah 8:9 (-7)
122n) a command not to weep on Rosh Hashana. The Biur Hagra in the Shulchan Aruch Taf Kuf
Tzadik Daled says the same idea.

However, we find in the name of the Arizal (and this is quoted in Poskim including the B'air
Heiteiv in Siman Taf Kuf Pei Daled S'if Katan Gimmel) that the Arizal says the reverse. The Arizal
did cry on Rosh Hashono and Yom Hakkipurim. The Arizal's custom was to cry. V'amar Mi
She'aino Boche B'yamim Ailu (someone who does not weep on Rosh Hashono or Yom Kippur)
Ain Nishmaso Tovah Ush'laima (it is a sign that his soul is not good or complete). What a Stira!
The GRA is saying that it is prohibited to weep and he brings a Posuk (122n-5X)) and the Arizal
says that if you don't weep there is something wrong with your Neshama. A Machlokes to such
extremes?

The answer would seem to fit along the lines of that which we are saying and in the new Maaseh
Rav there is a footnote which seems to say this idea. There are two types of crying, there is a crying
from pain and from Tzar (3220-7X)), that is Assur on Rosh Hashono. However, Rosh Hashono is a
time of longing for Malchus Shamayim of longing for a better spiritual life. That type of weeping
is most appropriate on Rosh Hashono. The Arizal did not mean that if someone doesn't have pain
his Neshama is not complete. What does pain have to do with a complete Neshama? He meant if
one's soul does not long for Malchus Shamayim, for Gilui Kavod Shamayim then there is
something missing. Therefore, this idea that there are two types of weeping is Yesodosdik. The
Taz explains that about Yosef here and it would answer what would otherwise seem to be a dispute
between the Arizal and the Vilna Gaon.

Let me move on to a second thought, a Mussar thought from Rav Schwab on this week's Parsha in
his Sefer Mayan Beis Hashoeva (page # 104 - 105 on 42:20). We find that when the brothers came,
at first Yosef said that they should all go into jail and one should go back and get Binyamin, as it
says in 42:16 (°2 ,7¥72 *0--X2-OX) ;0AX NHRT 097127 1737 ,10KT DX ,0PNR-NR MR2) , 708 020 7Y
anX 0°937n). For three days all the brothers were in jail as it says in 42:17 (, Wn-%% ank HORN
o' NYOW). Subsequently, Yosef calls them in and he changes his plan. He says the words as can
be found in 42:18 (X7 *I¥ ,0°7287-nX), I fear Hashem. In 42:19 he continues ( 0°1IX--0AK 0°13-08
027%Wn N2 79KRY ,70X). Only one brother should stay in jail and the rest can go back. The Posuk
says in 42:21 (;1yny X2 ,3098 1130072 W1 DAY K] WK ,I1NR-2V 10K 270WR DR, 1IR-98 UOR 1787
NNTT 7787 02K 7832 12-9Y) that the brothers after that spoke to each other and said we are guilty
because we didn't have Rachmanus on Yosef. Why only then, why didn't they say that right away
when they were suspected of being spies. Yosef threw them all in jail, wasn't that the time that
they should have said to each other that this was because of the Aveira that we did with Yosef.
Why only here?

Rav Schwab says that Yosef Hatzaddik was teaching them a great Mussar. Here he was the king,
the viceroy of Mitzrayim and he said one brother should return and the rest should sit in jail. Then
3 days later he said (X7 "% ,0°7%83-nX), I fear Hashem. I am going to rethink what I have said.
Why should you all suffer. Leave one brother here as a guarantor and the rest could go back home
to your father. Yosef was teaching them (X7’ 3% ,0°7783-N&) when someone has fear he rethinks
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decisions that he made previously. The brothers who certainly were greater than any of the Baalei
Mussar, they saw Mussar in this. They had made a decision that selling Yosef was right and here
they learned from Yosef's lesson that you have to rethink what you did if you are a Yir'ai Elokim.
It was here that they began to think about the selling of their brother. If you look at the Posuk there
are two words that seem out of place. When Yosef finishes speaking he tells them let one brother
stay and the others should go back and bring the youngest brother as it says in 42:20 2278-NX))
(12-3y2) .(32-3y2) ;300 ¥9) 022727 AR 28 XA Tbpa and they did so and they went back. No,
the next Posuk says (1"778-7% ¢PK 17m8) they are still standing in front of Yosef and speaking. As a
matter of fact they are definitely still in front of Yosef because Yosef afterwards begins to weep
as is seen in 42:24 (7271 ,00°%¥7 287). So what is (32-3y)? Says Rav Schwab, (12-y») they did
like Yosef. Yosef had this sense of rethinking what he had done and that is what he taught them.
They too rethought what they had done. What an incredible lesson and what a beautiful Pshat in
the Pesukim. These are two thoughts on Parshas Mikeitz.

In honor of Chanukah I would like to tell you a story from the Gemara regarding olive oil. It is a
Gemara story which for some reason somehow slipped between the cracks and is not well known.
This is perhaps because it is in Maseches Menachos 85b (second wide line). There in Maseches
Menachos the Mishna says (3%w% X2%K I2n). It talks about where the oil was brought to the Bais
Hamikdash, from where it was brought, what the best oils were to be brought to the Bais
Hamikdash... There the Gemara brings a lesson regarding oil.

Sheivet Asher was an area of Eretz Yisrael that had a lot of oil. (@R 2w Wbr 177 1937 (w2 Haw)
as it says in the Berachos that can be found in Devarim 33:24. The following is the Gemara. ( %n
AR RIPTIH WIR TT0 12921 [17 'R 2D TR PURS AW TN MR W PR 7 19a0 s Hany 320
2D 97 MDY T 0 1R WD ORI IRRD TR 1D R TV 10 MR TR DWOMMD TP 1N
T AR N AN PRI IR INEMAY 197 TR [V 92790 DR TR W% 1R 2B 2R 707 2 w0 10 1N
IRD WNSRDR /O TV N7 ONORYRA DVORW TV D INNT [ 1 R TR IR K120 NP2 AR 0w
[27 93K 572217722 RI297 7IRPR2 JAR T2 @O 19 R TI72 K21 Dpon [RY 771 INRY 1990 D7 InoRDR 2w
STRORNT 1OATY 197992 PR PO DR 21APEIR ANNDW 12 SIRORNT 1UR IONTR 190 20T 02 1P P
777 IR YPORW MIRY 1937 AW D2 ARIW 71 2PY 1HAT 1970 12 Haw) 1w IRIOR 27 [3 hw Yoo
IPYD 7RI AR AR W AR 2T Y0 PR KUK 1T 1D VAR INPD AR AR 2990 19 MR K120 INRD R B
795 K91 210 R WINT NN 127 KD 1K K127 WY 71082 1A 1D TTR AT DIUNY TRy TOR [T IR AP
TR [ 99 KD 2579 AR 109PR 1Y MR IR 1YY PIXTR 100 1NOW ROW IRV PN A7 KDY DA R
TWPNM WO MARIW 7 2MPD K120 TR TR 92 T T RIDMT FINMRD 1AW 0D TTAR Y Raw 10 KON
27 1 wwyann 93 18Y) The people in Ludkiya needed oil as there was an oil shortage. They hired
a Goy to go get them oil in the amount of 1 Million of their currency (perhaps Zuz). They obviously
desperately needed oil. First he went to Yerushalayim, they sent him to Tzur, and from there they
sent him to Gush Chalav. Finally they told there is this individual who is a millionaire and he has
plenty of olive oil and he will sell it to you. So this (91812%18) agent went and found a man who
was using a shovel digging around the olive trees in his orchard so that the rain water would fit
better under the olive trees. He asked do you have a million worth of olive oil to sell? He answered
I have but you will have to wait I am middle of working. This non-Jew couldn't believe it, this is
a millionaire who is just working with a shovel under a tree? I offer him a million dollar deal and
he says wait let me finish shoveling. He started to think (237%7%7 52 Wpnw pmww [29 51N 7m1TR2),
that the Jews are playing a trick on me because it can't be that he is a millionaire. The man finished
digging and started going home. On the way home he was still working, there were stones in the
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orchard that he was clearing from his orchard. He was cleaning his orchard. When he got home
they brought him out a golden basin with oil in which he soaked his feet to be Mekayeim the Posuk
(1237 1m¥a 2ab)). He was from Sheivet Asher and he did as his forefathers had been promised to
have this wealth to be able to afford to soak his feet in olive oil. Afterwards he gave him the million
dollars' worth of olive oil. He asked him do you need more? He answered I really need another
$180,000 worth but I don't have the money. He said fine I will sell it to you on credit. He sold him
1,180,000 worth of oil and the Gemara says that they had to rent every horse, donkey, and camel
that they could in Eretz Yisrael to ship all of this oil in order to get it back to this city.

The Gemara says the lesson is a Posuk in Mishlei that can be found in 13:7 ( ;53 XY, Wynn v
27 7im ,WYinnn). Sadly, there are people who are not wealthy but they feel that because of people
around them they feel a certain pressure to behave as if they are wealthy. It is sad that people who
are not wealthy have to pretend that they are wealthy. What a miserable miserable existence. On
the other hand there are people who act as they did when they were poor and they are really
wealthy. The Gemara is praising this gentleman because oil as the Gemara says is a Siman of
wisdom. This man despite having become wealthy was wise enough to continue living his life as
he had lived before he became wealthy. That is the praise of the Chochmah, the wisdom of the
Shemen Zayis that was the Beracha of Sheivet Asher.

With that I wish you all a Freilichin Chanukah. I hope all of you are Zoche to wealth together with
the wisdom to still live your lives as if you weren't wealthy. Because wealth goes to people's heads,
wealth makes people obnoxious, makes them dismiss Aniyim in an improper way. Be wealthy but
live your lives as you did before you were wealthy. With that I wish you all a Freilichin Chanukah
and a Gutten Shabbos!

Rabbi Reisman - Parshas Mikeitz (Shabbos Chanuka) 5772

This year I want to talk about Chanukah. Regarding Chanuka it is well known that there are 2
primary occurrences which we mark on Chanukah. One of them is winning the battle which is
mentioned in Al Hanissim and the second is the miracle of the Pach Hashemen of the oil that
burned for 8 days which we mark by lighting the Menorah and saying Haneiros Halalu. Everybody
knows that these are the two ideas of Chanukah. Everyone that is except for the Rambam.

The Rambam in the beginning of Hilchos Chanuka writes that 3 things happened. This can be
found in Zemanim, Hilchos Megilla V'chanukah 3:1 (1271177 79 0°1% 2°nR7 %Y 20 DR M1092 7971
i) (http://www.hebrewbooks.org/rambam.aspx?sefer=3&hilchos=21&perek=3&hilite=). Anot
her wonderful thing happened. The Malchus came back to the Jews, the Chashmanayim were kings
for over 200 years and that is also a celebration of Chanukah.

This flies in the face of the Ramban who says that the Chashmanayim taking over the Malchus
was a disaster, it was wrong. The Rambam says I guess he might agree that the Chashmanayim
shouldn't have taken over the Malchus but the end result of Malchus of Yisroel is good. How does
he know this and from where did he get it. Why don't we mark it on Chanukah just like we mark
that we won the war with Al Hanisim and the Neis of the Pach Hashemen with Hadlakos Haneiros.
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I'heard a Maimur from Rav Yitzchok Hutner Zatzal who says beautifully. The Gemara in Maseches
Megillah 14a (25 lines from the top) (19277 X277 ROR Y70 729 X9 M 272 1997 ONi Xn9w2a R K20
TR WINWAR 272V NIR WINWIR 272Y R?Y "1 °72) says that on Purim we don't say Hallel because in
the time of Purim we were still slaves to Achashveirosh and not slaves only to Hashem.

On Chanukah we do say Hallel. If we were still Avdei Antiochus then we would not say Hallel.
Hallel is recited because (1 >72v 19971) we were Avdei Hashem and not Avdei Antiochus. Therefore,
Hallel is a fact that we were not under the Malchus of Ovdei Avoda Zorah, we were under the
Malchus of the Chashmanayim.

To appreciate this I would like to ask a Kasha. In the first Perek of Avoda Zorah on 9a (3 lines
from the top) it says that the Chashmanayim ruled for 103 years. ( 8% n°277 5152 R3MWR Mob»
wben). After that Hurdas rebelled (9w 8% 8177377 n°2 m2¥») and the Malchus was taken away
from the Chashmanayim. The Rambam says that ( 2% 2 n8% ¥ 03 HRwsH nsb» 71m) that it
was over 200 years. The Gemara seems to say that it was only 103 years. This is a Kasha.

To answer this, the Maharan Mipaneil says that we find that the Av Bais Din that is mentioned in
the first Perek of Pirkei Avos, the head of the Bais Din was never a father and son until Hillel.
From Hillel the next 10 generations we have 10 generations of father and son.

What changed, what happened all of a sudden that from the times of Hillel the post of Rosh
Sanhedrin went B'yirusha from father to son? Hillel lived in the time that the Malchus
Chashmonoyim came to an end in the time of Hurdas. The Malchus Yisrael then went over to the
Keser Torah, it went over to the Av Bais Din and it passed father to son as we know Hillel was
from Sheivet Yehuda of Malchus Bais Dovid. The Gemara in Maseches Sanhedrin 5a (17 lines
from the top) on the Posuk in Beraishis 49:10 (1237 1272 ppin1 ,a73mn 02W MI02-X?) says regarding
Yehuda that (1927 PRImmY ¥aRa RIS DR PTIW 222w 1103 SWRD HR TR VAR 0% KD XNAINTD
29292 577N PTRbRR YR hw 1912 912 WK 199a7). So that is a reference to Hillel and his children who
taught Klal Yisrael and the Malchus did continue. This then would answer the question, the
Rambam had mentioned that (2932 2°nK% ¥ 90 YR » nov» 771m). There were 103 years of
Chashmanayim but over 100 years of Hillel and his descendents who led Klal Yisrael. Now of
course this gives us a better appreciation of the importance of (?87w"» nisb» 771mM), because
although the Chashmanoyim are faulted for taking over the kingdom this ultimately lead to Hillel
and his descendents the Keser Torah taking over the Keser Malchus. So this is an insight into the
Rambam, a celebration of (PR no%n am).

I would add, we say in Maoz Tzur (%2277 222 v?), the end of the 70 years of Galus Bavel came
with Zerubavel. Zerubavel for those who learn Kesuvim was the oldest surviving descendent of
Dovid Hamelech at the time of the Bayis Sheini. So we seem to say that Zerubavel became king
after Galus Bavel. Well as you know that was not so. Zerubavel hoped to be king but never really
took over a kingdom. He led as a Talmid Chochom in Klal Yisrael. So why do we say ( 722 vp
92277) as if he became Melech? But in light of what we are saying we can understand. When the
Keser Torah, when the head of Torah leadership someone like Zerubavel is the leader that too is
part of Malchus Bais Dovid.
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As we will say in this week's Haftorah, the Navi Zechariah says to Zerubavel in 4:6 ( ,7]72-727 7]
NiR2Y 737 MR, MIN2-08 °9--052 XY 202 KD (bR 92271-98). According to our understanding we
can explain that these are the words of Hashem to Zerubavel who hoped to be king. That not with
an army, not with physical might will you be king, but rather you will be king with the Ruach
Hatorah, the Ruchniyos of Klal Yisrael. That is an appreciation of (PX=w"> nmis®» 791m) the
celebration of the Malchus coming back.

There is a second ignored aspect of Chanukah. We have the winning of the battle and the Pach
Hashemen which are often referred to. We have (98w niz» mm1m) which is rarely heard about
and the Chanukas Hamizbaiach, the fact that there was a celebration of Chanukas Hamizbaiach a
renewal of the Mizbaiach really the entire Bais Hamikdash through the Chashmanayim. This is
something which we mark. The Marsha in the beginning of the Sugya of Chanuka says the word
Chanuka is a reference to Chanukas Hamizbaiach renewal of the Mizbaiach and the Bais
Hamikdash in the time of the Chashmanayim. As a matter of fact many wonder why or if there is
a reason to have a Seudas Mitzvah on Chanukah.

The Rama in Siman Taf Reish Aleph writes the reason to have Seudos is for this reason, the
Chanukas Hamizbaiach, for the renewal of the Mizbaiach. If as we said earlier Al Hanisim refers
to the miracle of the winning of the battle, that Haneiros Hallalu refers to the Pach Hashemen,
Hallel is a reference to (28> m2%» 5791m), we then have Kriyas Hatorah the laining of every day
of Chanukah that is a reference to Chanukas Hamizbaiach. At any rate this is the Inyan. The
Meshech Chochmo in Parshas Naso 10:10 discusses this idea that the joy of Chanukah is the
celebration of Chanukas Hamizbaiach.

I heard a really beautiful thought from my Yedid Rav Yaakov Hirschel that I would like to share
with you. Why do we eat the Seuda? We are saying because of Chanukas Hamizbaiach. I don't
think so. I don't think that when we sit and eat we are thinking about Chanukas Hamizbaiach.
Others say (the Rama) that if you add Shiros V'sishbachos it makes it a Seudas Mitzvah. That
would seem to be true anytime. He suggested a beautiful Pshat based on an Ohr Gedalyahu.

The Ohr Gedalyahu writes regarding the Chanukas Hamizbaiach that the Posuk says in Yechezkel
7:22 (795m) ,0°%°79 72-187), the enemies came and violated the Bais Hamikdash. The Gemara in
Maseches Avoda Zarah 52b (24 lines from the top) Darshuns that this is a reference to the
Yevonim. Rav Schorr in the Ohr Gedalyahu says Chililuha is a language of Chalal a vacuum. The
Yevonim allowed us to have the Bais Hamikdash, they didn't destroy it. They wanted that there
should be a vacuum, that it should be all Chitzoniyos, it should be a beautiful place. A place that
has beautiful architecture and nice things happened there, nice presentations, but no Ruchniyos,
no spirituality. The Greek culture was to glorify the body and to ignore the soul. So that is the
language of Chililuha of Chalal, that it should be something without Penimios, it should be
something only with Chitzonios. A Bais Hamikdash with no meaning with nothing in it.

We come along and say that we are going to find a Refuah, an antidote, a reversal of what the
Yevonim wanted to do. How do we do that? We do it by taking something that is inherently an
empty thing a Chitzonios thing, something that has no inherent meaning and we try to infuse it
with meaning. Eating and drinking are needed for physical reasons and it is not an inherently
spiritual thing. It is something with a Chalal with a spiritual vacuum. Our Avodah is to do the
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opposite of the Yevonim. What they did was to try to take things that have a spiritual meaning and
render them hollow, Chalal, devoid of inside. We take something that has no inherent inner
meaning and we try to give it an inner meaning.

Therefore we take a Seuda a Seudas Chanuka something that is B'etzem a celebration and we
Dafka then give it Shiros V'sishbachos, give it song and meaning and we talk about Chanukah and
celebrate Chanukah, we give it meaning. This is why this is only on Chanukah. This also explains
why this is as the Rama said because of Chanukas Hamizbaiach. The whole idea of Chanukas
Hamizbaiach is an idea of renewal of giving inner meaning of spirituality to something which the
Yevonim the Greeks wanted to render only physical. So here we have a wonderful appreciation of
the 4™ aspect of Chanuka the aspect of Chanukas Hamizbaiach.

I would like to end with a question but before I ask the question I would have to discuss a S'if in
Shulchan Aruch. When we light the Menorah on let us say the third night of Chanuka our custom
and I believe that it is the custom of all of Klal Yisrael or at least almost all of Klal Yisrael is to
start lighting with the newest light (the 3" candle) first which is on the leftmost side and move
towards the right. (The setup is from right to left, however, the lighting is from left to right). There
are 2 ancient Minhagim brought by the Maharil, the Minhag Raynus which is our Minhag and the
Minhag Ostreich which is to go in the opposite way, meaning to start from the right and go towards
the left. There are Poskim who hold of one custom and Poskim who hold of the other custom. The
Mishna Brura in Taf Reish Ayin Vav S'if Koton Tes says Ain B'yadi L'hachriya, whatever custom
you have is fine.

What is the reason for our custom? The reason is because there is a concept in Shas (7R N0 ¥
1P1° 777 RPN 0 K5 739D) that we prefer to move towards the right. Therefore, starting from the
leftmost candle we move towards the right. Minhag Ostreich says start from the right and even
though you will be moving left after that it will still be treating the right as most Choshuv. My
question is, if you look in Chazal in practical applications of the concept of ( 77335 AR n°D 92
191° 777 KOK 170 KY) that we prefer to move towards the right, surprisingly most of what we do fits
better with the other Minhag. The main source of this custom is found in Maseches Zevachim 62b
(5™ wide line) where it talks about the Kohen who walked up to the Mizbaiach. He walked up the
ramp made a right turn. Now if he would be walking around the Mizbaiach, people only walked
around the perimeter of the Mizbaiach because there was a fire in middle. He would walk up the
ramp, make a right turn and then get to the corner and make a left, next corner make a left, next
corner make a left, and to the 4™ corner and make a left. In other words his first right would cause
subsequently that there would be a number of left turns. So that it seems that it is worth starting
with the right even though subsequently you will be going towards the left.

Similarly when we write Lashon Kodesh we start from the right unlike most other nations in the
world because we give Chashivus, we give significance to the right. Although when you write
Lashon Kodesh you start from the right but then you do everything towards the left. So we begin
from the right and then move towards the left. The custom to open the Aron Kodesh in Shul is also
to pull the Paroches starting from the right because the right is more Chashuv but the movement
is towards the left. When we dance on Simchas Torah similarly the custom is to dance to the left
because when you are standing at the Aron Kodesh holding the Sefer Torah and walking towards
the crowd you make a right to start dancing and then you would be going to the left.
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So that in all of these examples the idea of (192° 777 X2R 17> K 7292 IAKW N9 ¥5) means we start
with the right and subsequently go towards the left. That seems to fit well with Minhag Ostreich.
That does not seem to fit well with our Minhag and while of course L'mayseh each family sticks
with their own Minhag it would be nice to be M'yasheiv and get a good idea of when is it important
to start from the right and when it is important to move towards the right.

Rabbi Reisman - Parshas Mikeitz (Shabbos Chanukah) 5771

43:12 (X377 ,73Wn SIR--02T22 1WA ,02°NARNKR °D2 APINTRIT-NN) ;0372 P LMW A92)) Rav Pam
made a very deep comment on a few words of this week's Parsha that have a lot do to with a
person's life. We find in the Parsha that the brothers returned from Yosef, telling their father that
they were accused of being spies, Shimon had been held up in Mitzrayim, and that the King of
Mitzrayim was demanding that Binyamin go down with them. He accused them of being spies.

Initially, Yaakov doesn't let them return. After Yehuda begs him, Yaakov relents and allows them
to go. He instructs them to take extra money (,02°DNRK 92 INTNRIT-NNY ;02722 WP ,7IWN 79)
RIT ,TIWR SPIR--02722 12°WN). Maybe this king is off the wall and is not in complete control of his
faculties because look what he is doing to you.

Rav Pam mentioned what is the use of the words (X371 ,73w» >23%)? This man seems to be totally
insane? The brothers come down and do nothing wrong and suddenly they are accused of being
spies? Shimon is held back! Their money is given in their bags 42:27 (innanX *92)! Obviously he
is (37 ,73Wn) Meshuge (meaning what was the Safeik with the word of Ulai)?

Rav Pam commented that very often in life things happen to an individual that doesn't make any
sense. We often question the Ribbono Shel Olam why are you doing these things to us, why are
these things happening. Things that happen to an individual and to Klal Yisrael as a whole seems
to be totally senseless to us. (X7 ,73Wn *2IX) we say about Yosef.

Yaakov was not quick to Pasken that this makes no sense. He knew that in life very often things
that seem to be without thyme and reason really do have a deep reason. Never dismiss something
that it is totally uncalled for and unfounded. There is no question when the Borei Olam does
something and even when someone else does something and we dismiss it as (X7 ,73¢n). We
should say (X377 ,73Wn *2IR) because in fact had Yaakov said (X377 ,73n) he would have been making
a mistake. Yosef was not Meshuge, Yosef was doing something with a very clear plan. It seemed
to be (X377 ,73¢n) and therefore, Yaakov's Zehirus and the words he said (X37,73%7 *2IX) is something
from which we should learn, not only in a way of which we should speak but in a way to
think. (%37 ,73¢7% °23X) don't dismiss things lightly.

The first question of the week is: At the end of almost every Parsha we have a number of how
many Pesukim there are in the Parsha. Here in the end of Parshas Mikeitz we also have a listing
of how many words are in the Parsha. There are 2,025 words in the Parsha which is something that
we don't find in the other Parshios. Why in Parshas Mikeitz does it tell us how many words there
are in the Parsha?
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The Bnei Yisascher says that because Parshas Mikeitz typically falls out on Chanukah we look for
a hint in the Parsha for Chanukah. 2,025 is 8 * 250 (Ner) = 2,000 + 25which is K'negged Chaf Hei
Kisleiv the day on which Chanukah begins. That brings us to the 2,025 which is the Remez to
Chanukabh.

There are only 2,022 words in the Parsha which is 3 words short. This was figured out by printing
out the Parsha and doing a word count and he arrived at 2,022.1 am sure that the Mesorah of 2,025
is correct, however, what could have gone wrong in the word count to make it 2,0227?

Rebbi thought that maybe the computer counted 41:50 (¥719 °vi®) as one word, however, the
computer had it at 2 words which is correct. There has to be something which is logical which
requires thinking to figure out what the problem is.

The second question of the week is: In Parshas Vayeishev there is a famous Vort said in the name
of many different sources that has to do with Yehuda. Yehuda had 3 children in the previous
Parsha.

A number of Meforshim take note of the fact that when the first time a child is born it
says 38:3 (v ,inw-nx X7p7). That Yehuda called the child by his name. When the second child is
born it says 38:4 (311X ,inw-n& 87pn1). That the mother gave the name. When the third child is born
it says 38:5 (79w inw-ni&7pm). That the mother gave the name again. The Posuk explains that
(ink mA792 ,2°1220)) that Yehuda wasn't around when the Shaila was born. That is why the mother
gave the name.

A number of Mefarshim and it might come from the Daas Zekainim Mibaalei Tosafos say that the
custom was for the man to give the first name, the wife the second name and it goes back and forth.
So the Posuk explains that the first was (X7 the second (X7pn1) and the third one she gave the
name even though it was his turn because he was out of town.

This does not hold true in the rest of Sefer B'reishis. It is very strange that we notice this by Yehuda
and it is a well known Vort. Here we come to Parshas Mikeitz and Yosef has two children. Here
Yosef and not his wife gives the name to each. He even says the reason for the name. As the Posuk
says regarding Menashe in 41:51 ("opy-22-N§ 2°p 28 "WI-°3 WD, 01020 ay-nk A9 XP%)). By
Ephraim it says 41:52 (¥ 782 ,0° 28°1197-"3 298 &P ,"3w0 o nx)).Clearly he gave both
names.

Similarly, in Parshas Shemos, Moshe Rabbeinu has two children and he gives both names which
are unique to him and their meanings. As we find in 2:22 or 18:3 (>3 :DWRINY-NR RP21 12 72M
M3 YN 0T M--Y) and 18:4 (7972 2900 CI2EN YA P ORI T0NG o). This
doesn't seem to fit with the general rule that we seem to be learning out of Yehuda.

What is even more puzzling is that when the Shevatim are born the names are all given by the
mother without any regard for the father. By Reuvein in 29:32 (> :123x71% X7pN1,12 7701 787 7am
LR O32R,7AY 22--73Y2 7177 I8-72 ,770K). By Shimon in 29:33 (717 yaw-2 XM 12 Ton, T am
TYRY i RPN STI-NR-03 09-10),°03% Rap->3). By Levi in 29:34 (apy Tn8m 12 79m ,71Y 0m
N2 L IW-RIPI-2Y ;002 AYRY T2 RT2-07 098 WK mayen). By Yehuda in 29:35 (32 72m7iv 2am
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T, INY ARIR 19-2¥--717-n8 A7iR aven nRm)). Clearly the mother gave the name. It seems to me
that the Torah is teaching us that the name should be given by the parent to whom it is more
important to choose the name. The parent for whom it counts more. This is a well known Vort on
last week's Parsha that seems to be inconsistent with the rest of the Torah and it is Tzaroch Iyun
Gadol.

A Vort on the Yom Tov of Chanukah. In Mishnayos Machshirin 6:4 (7,7 ,5073--17 Ppwn nvaw
T2°3R2 MY, NNV--PYIR WAT .07 WAT,A0M 2T w0 ,0%m) there are seven liquids that
are given the Chashivus of a drink for purposes of Halachah to be able to be Mekabeil Tumabh.
They are remembered by the acronym" Yad Shochat Dam." This stands for the following seven
liquids: (*) for (7) ,(y) for (w) ,(w27) for (1) ,(y2w) for (v) ,(271) for (7) ,(v) for (27), and (») for
(on). Wine, honey, oil, milk, dew, blood, water. These are the seven liquids that are counted as
the major liquids by Chazal.

The seven Yomim Tovim correspond to the seven liquids. In a sense that liquids are the source for
all life in this world so too are the Yomim Tovim. Each Yom Tov corresponds easily, you don't
have to force it into one of the liquids. Yayin is Purim, Devash is Rosh Hashanah, Shemen is
Chanukah, Chalav is Shavuos, Tal is Pesach, Dam is Yom Kippurim (a fast day is known as a day
that we have less blood as a Kaparah, and Mayim is Sukkos (because Sukkos we are judged for
rain). So the seven Mashkin (liquids) correspond to the three Sholosh Regalim, Rosh Hashanah,
Yom Kippur, Chanukah, and Purim.

What is an insight into this is that 5 of the 7 liquids come to us as ready made in its natural form.
Wine and oil are unique in that Hashem gives us grapes and olives and man extracts wine and oil
and the Gemara refers to this as an improvement. Meaning, we take the grape or olive and change
it into something that is more useful which is wine and oil.

These two that are the Yomim Tovim D'rabbanan which correspond to Chanukah and Purim are
different in that their Penimios (their hidden part) is more than its Chitzonios (their outside part).
The outside shows a grape or olive which is a fruit. There are many fruits. The Penimios that is
extracted is very unique. So too with Chanukah and Purim, the Penimios is more than the
Chitzonios.

Meaning to say, the Chitzonios of Chanukah is very minor. A person can go through Chanukah
pretty much as any ordinary weekday, going to work as he normally does. Of course he takes the
moment to light the Menorah and hopefully he remembers to say Al Hanisim and Hallel. However
23.9 hours of the day can be the regular ordinary behavior.

With Purim it is a similar situation and even though we know that we do things quite differently,
we know that there are people who don't have any Penimios and for them Purim becomes a day of
S'chok V'holilus (a day devoid of meaning). The meaning has to come from the Penimios of the
person. It is very easy to have Chanukah speed by, 8 days of Chanukah speed by rather rapidly
without a person feeling the meaning of the day. The way to bring out the Penimios is by doing
Mitzvos with an extra Hiddur Mitzvah, Ahavah, and devotion. Chanukah is a Yom Tov of doing
things Mehadrin Min Hamahadrin of doing things in a more Hiddur and extraordinary way. That
is the Yom Tov of Chanukah. That has to come out in our Avodah. The Davening on Chanukah
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should be different. Try to find a Minyan that is special and Davens more slowly. Or Daven at a
Vasikin Minyan, as sunrise is in the early 7's. Many of us can Daven Vasikin by changing our
schedule in a minor way. Of course it is not worth losing time from Learning for this, however, to
do Mitzvos in a more special and Hiddur way. To bring out a Penimios of the day.

I always felt about Chanukah that it is a day of Chanukas Bais Hamikdash which is Avodah. It is
a time to really focus on improving our Davening. I hope over the 8 days to work on it.

One sensitivity might be a sensitivity to Eretz Yisrael. In Eretz Yisrael there is a drought. The rains
that usually come in the winter have not yet begun. There is a terrible forest fire in the north of
Eretz Yisrael. In Eretz Yisrael some have fasted, but all the Bnei Torah who are not fasting are
Davening for rain. We to in Chutz L'aretz should feel with Acheinu Bnei Yisrael in Eretz Yisrael.
That is the Hiddur in our Davening to.

I would suggest adding in Shema Koleinu, V'sein Tal Umatar Liv'racha Al Pnei Hoadoma B'eretz
Hakidosha B'eretz Yisrael. Adding words of prayer for the rains in Eretz Yisrael. Don't add V'sein
Tal Umatar in Bareich Aleinu until we in Chutz Yisrael start to say it next week.

Add the request for rain in Eretz Yisrael besides that we should be doing this anyway as a Bein
Adam L'chaveiro. Work on putting meaning and focus in your Davening. That is very much the
focus of the Yemai Chanukah. The Penimios of the day.

Rabbi Reisman - Parshas Mikeitz (Shabbos Chanuka II) 5770

41:1 At the beginning of the Parsha it says, (2 20Wypn ,’77). Rashi tells us at the end of the
previous Parsha 40:23, (3m9w: nw T MOR N1A? PRI 10217 MNb2 401 12 720WwI0n .11 NKRY?
2 PYW) 0P 0¥ DY M2 KDY ,0°277 DR 71D KDY MR ' Ow WK 23T IWR(T 2 0O900) R 00w
277(7) that Yosef stayed imprisoned for an extra 2 years because he placed his trust in the Sar
Hamashkim instead of as it says in Tehillim 40:5 (imv32n,7])7 2@-WR --1237 IWKR). A number of
Mefarshim give explanations as to what the Chisaroin was in Yosef doing his Hishtadlus in trying
to get himself out of prison.

The Chazoin Ish in the Sefer Emunah U'bitachoin says, of course we have to do Hishtadlus,
however, a Boiteach in Hashem goes to different lengths in order to reach his desired end. A person
who does normal Hishtadlus and has Bitachoin that things will work out, does things that make
sense would work. He relies on Hashem. However, someone who thinks everything relies on him
does desperate measures to make things work even though they don't make much sense.

For a Nar Ivri to tell a Sar of Mitzrayim to remember him, which B'derech Hahishtadlus doesn't
make sense, Yosef had no excuse to do it. This was not something that logically would bring a
Yeshua. Therefore, there was a Tevi'a on him to do a normal Hishtadlus and not a farfetched
Hishtadlus.

The Chazoin Ish who writes this in his Sefer Emunah U'bitachoin is writing this as a lesson to us.
Do your normal Hishtadlus and then rely on Hashem. Don't do outlandish types of Hishtadlus.
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You would think that this Vort would contradict a well known piece in the Sichois Mussar (R’
Chaim Shmulevitz) on Parshas Shemos. In Parshas Shemos we find that Bas Paroh sees the basket
in the river that contains Moshe Rabbeinu in it. She sticks out her arm and as Rashi says, her hand
lengthened many Amos to reach the basket. We understand that Hashem made a Neis, however,
what was going through her mind when she stuck out her hand, something like this never happened
to her that her arm should become many Amois long?

You see from here that a person has to try even if chances are slim that the Hishtadlus will help.
So these 2 Vertlach seem to be contradictory? However, if you think about it, it is not a
contradiction at all. It all depends what you are being Mishtadeil for. Chassidim have an
expression, Mir Shtupt Nisht, meaning you do a normal Hishtadlus and you don't overly push.
That applies to Gashmiyus like for example Yosef trying to get out of prison. On the other hand,
by Ruchniyos, you have to do a Hishtadlus B'chol Kocho, like for example a Dvar Mitzvah like
saving a baby from the river. In that scenario, you do Shtup.

It is an important Yesod because in practice we usually find the opposite. By learning, if there is a
snow storm, Mir Shtupped Nisht, we don't try too hard to go. However, by Gashmius we always
push. The opposite should be the case, by Ruchniyos we must do a not normal amount of
Hishtadlus while by Gashmiyos a normal Hishtadlus is all that should be done.

This Vort answered a Kashya that Rebbi had for many years. Rav Pam would tell Bachurim who
were dating and wanted to continue with a certain girl, that if the girl didn't seem interested than it
shouldn't be pushed. The problem with this is, that Rav Pam himself while dating the Rebbitzin
and it wasn't going smooth, pushed for the Shidduch? Why didn't he advise people to push for
their Shidduchim? The Teretz is, if you are pushing for Inyanim of Ruchniyos than push B'kol
Koichoi, however, if it is for Inyanim of Gashmiyos, than you shouldn't push.

42:24 The Sefer Dvar Davar Toiv says a Pshat in why Shimon is the one who tried to get Yosef
into trouble. Rashi says, (}9»@ nR: 7177 NWAPAT 292 717 (0 19 2°99) M99 MRW RT3 1°0WnRIT
MR N? D°IW IYONY RAW 2191 1707977 A01°1°1901 R 127 .X2) Hu Hishlichoi Laboir, that Shimon
was the one who threw Yosef into the pit. Shimon also said, Hinei Ba'al Hachalomos Halazeh Ba,
that here comes the dreamer Yosef. Shimon was the one who was the most against Yosef. Why is
this the case? Why did Shimon have the most feelings about this than any other Shevet?

If the Shevatim wanted to be Melameid Zchus on Yosef they would have understood that Yosef is
the Bechor from Rachel. Rachel was Yaakov's first choice for a wife. So maybe Yosef did have a
right to be treated with special consideration, maybe they shouldn't have been jealous. Shimon
could not accept this.

Shimon married Dinah. What about the fact that Dinah was his sister both from Father and from
Mother? Even though a Ben Noach can marry a half sister, he can't marry a full sister. The
Maharsha in Maseches Niddah 31a brings a Mehalach in the name of the Paneach Raza which is
a Pirush on the Zohar. We know that originally Leah was going to have another Shevet, however,
she was Mispallel that Rochel should have a Shevet. So the Ubor in Leah became Dinah and the
Ubor in Rochel became Yosef. The babies actually switched places according to the Paneach Raza.
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So when Leah was pregnant she was carrying Yosef and Rochel was carrying Dinah. Shimon held
that the mother is determined by the one who got pregnant with the child and giving birth to a baby
doesn't make one a mother L'halacha. Only a biological mother is the mother and not the host
mother. So Shimon Paskened that Dinah was his half sister and therefore, he was allowed to marry
her.

Yosef had visions of grandeur that he was going to be the king and the brothers say that it is not
so bad, he is the Bechor to Rochel who was the desired wife and maybe we should be Melameid
Zechus. Shimon couldn't take that because L'shitaso he held that Yosef in the eyes of Halachah
was a child of Leah because at the time she became pregnant, Leah was carrying Yosef. So Yosef
was the 7% child of Leah and Shimon couldn't accept the argument that Yosef is the Bechor.
Shimon held that Yosef was a Mored B'malchus against Yehuda. This is why Shimon threw Yosef
into the Boir. It is a beautiful Vort why Shimon was the biggest Misnageid to the Shittah that Yosef
had rights. However, L'mayseh it could be that Yaakov didn't hold like Shimon and held that Yosef
was the Bechor.

42:16 Yosef told the brothers (778 027 I7%), send one home and let us bring back Binyamin and
then I will let you go free. At the end he let all the brothers go home besides for Shimon. However,
he tells them they must bring back Hachichem Hakatoin. R" Chaim Kanievsky was asked, the
brothers could have brought anybody, they didn't have to bring Binyamin? Why didn't they go and
bring someone else and say this is our younger brother? The brothers had no idea that this was
Yosef, they thought it was the king of Mitzrayim?

R' Chaim answered, you think the brothers would lie? So the person asked back, wouldn't it be
Muttar to lie in this circumstance? Here Shimon is in jail and Yaakov considers it a Sakana to have
Binyamin go down to Mitzrayim so they should have been permitted to lie?

R' Chaim answered that the reason they wouldn't lie would not be because they were not permitted
to, because under these circumstances they would have been allowed to lie. The reason they
wouldn't lie is because they understood that Sheker Ein Loi Raglayim, a person who lies ultimately
gets caught because Sheker is not a Mehaleich Hachayim.

It is a Mussar to us as sometimes a person is tempted to lie and frumkeit is not enough of a reason
not to stay away from Sheker, however, Seichel should tell you to stay away from Sheker.

42:37 & 46:9 We know that Yaakov refused to let Binyamin go down to Mitzrayim and Reuvain
came and said my 2 children should die if I don't bring Binyamin back. The problem is, when the
families are listed, we see that Reuvain has 4 children (%72 19%77 ,X3993 7i17--129%7,°327) and not 2
children (28 WY IR, 72-2Y DR 730 ;7728 2928 X2-OX 1707 °13 “JW-NR,10R2 1PAR-28 1R pN)?
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