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The Amazing Connection between Shabbas Shekalim and Parshas Mishpatim

The MAchaszis HaShekel and "xp7" xp11” Are Both
Wonderful Tikuns for the Two Letters “Vav” and “Yud”
that Were Damaged by the Cheit Eitz HaDa’as and the Cheit HaEigel

This upcoming, auspicious Shabbas Kodesh is called
Shabbas Shekalim. For, in addition to the weekly parsha
reading from parshas Mishpatim, for the Maftir portion, we read
about the mitzvah of “mAchaszis hashekel” in parshas Ki Sisa.
This special Shabbas is associated with Rosh Chodesh Adar as
brought down in the Shulchan Aruch (0.C. 685, 1 and 5) based
on the Mishnah (Megillah 29a): 1"71p nawa neaY Yrw 178 wrn wxa”
URapwy prvtpa nawn 1 nea e ,pvvpw nwesa If Rosh Chodesh
Adar falls on Shabbas, we read the passage discussing the
“shekalim”; if it falls on a weekday, we read that passage on
the Shabbas preceding Rosh Chodesh—namely, the Shabbas
on which we bless the new month of Adar.

The rationale for this designation is explained in the Gemara
(ibid.). "mYspwn Yy pymwn 1183 1mva”’—on the first day of Adar,
they (Beit-Din) announce the (obligation of) “shekalim.” On
the first day of Adar, in the times of the Beis HaMikdash, the
court officials would announce that every Jew was required to
donate a half-shekel to the Temple treasury for the purchase
of “korbanos-tzibbur’—communal sacrifices—such as the
daily “tamid” offerings and the “mussaf” offerings for Shabbas
and Yom Tov. With those funds, the “korbanos-tzibbur” for the
entire year to come, beginning on Rosh Chodesh Nissan, would
be purchased. Thus, every member of Yisrael would have an
equal share in those offerings.

Unfortunately, due to our countless sins and iniquities, the
Beis HaMikdash was destroyed, and those rituals are no longer
performed. Nevertheless, on the Shabbas on which we bless the
upcoming month of Adar, we read the Torah passage pertaining
to the mitzvah of “mAchaszis hashekel.” By so doing, we fulfill
the principle of (Hoshea 14, 3): "»naw moma mabywar'—let our lips

substitute for bulls. In other words, let the Torah-portion we
recite with our lips be accepted in place of the sacrificial animals
we would have otherwise offered in the Beis HaMikdash. Now,
since the announcement regarding the obligation to donate the
“mAchaszis hashekel” was made on the first of Adar, why did
our blessed sages institute the reading of the pertinent passage
on the Shabbas preceding the month of Adar? Seemingly, it
would be more appropriate to read this passage on the first day
of Adar, even if it happens to fall on a weekday.

The Source of Refuah Is Shabbas Kodesh

We will begin to shed somelight on the subject by establishing
a connection between the mitzvah of “mAchaszis hashekel” and
that which is written in this week’s parsha (Shemos 21, 18): »3v"
oxX ,35wnY Ha11 N1y RY1 917IR3 IR AR YR DR WOR O DUWIR 1120
JURETY KRBT IN° 1NAW A 0onn ap naywn by yina 9vans o1p* When
men will quarrel, and one will strike his fellow with a stone
or a fist, and he will not die but will fall into bed; if he gets
up and goes about outside on his own power, the one who
struck will be absolved; only for his sitting idle shall he pay,
and he shall heal. Apropos the latter passuk, we have learned
in the Gemara (B.K. 85a): 1n 1w 801,889 X1271, 9218 TRynw? 131 227"
"mixaay Ra1y niwa—the school of Rabbi Yishmael says: We
learn from the words "xz7> x1371” (“and he shall heal”) that
permission has been given to the physician to heal. Rashi
explains that we do not criticize the physician for undoing that
which the Merciful One wrought.

The Tiferes Shlomo points out an allusion related to
the words: "xg7» 8271 1° 1naw pa"—only for his sitting idle
shall he pay, and he shall heal. He refers to the following
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Gemara (Shabbas 12a): piyron 8 naw 2mR, 7710 X 1pay oo’
"x12% a1 ax11—one who goes to visit a sick person (on
Shabbas), should say to him, "Although we are prevented
from crying out on your behalf on Shabbas, recovery is
coming soon.” This teaches us that Shabbas is a good omen for
refuah. This is suggested by the following Mishnah (Berachos
38a): "naws nx1gY 2R YOIR PYsINg Ys”—a person may eat all
foods for therapeutic reasons on Shabbas. Here is how the
Tiferes Shlomo interprets this statement: mryoxnn Yon ,wimn”
"I AW TP IRIDN WA 05,810 0wy D10 nawa Yo nIRw—
all foods that one consumes on Shabbas, possess the ability
to heal; for the source of healing originates from Shabbas
Kodesh. So, when the passuk states: "jn* 1naw p1"—only for
his sitting idle (the time that he is incapacitated and unable
to work) shall he pay, it employs the word "nsw"—which
alludes to Shabbas. Thus, the passuk implies that in the merit
of observing and delighting in the Shabbas appropriately: xa=1”
"xa71v—he will surely be healed. This is the gist of the Tiferes
Shlomo’s explanation.

Notwithstanding, let us examine the deeper connection
between Shabbas Kodesh and impending refuah. Additionally,
we will scrutinize the statement of Chazal: R piyryn 8o naw”
"x135 mamp—although it is not appropriate to cry out on
Shabbas; nevertheless, healing is coming in short order.
This suggests that the reason the person will be healed soon
is specifically because it is prohibited to cry out on Shabbas.
Furthermore, why did they mention that is prohibited to “cry
out” on Shabbas? In point of fact, it is not even permissible to
pray on behalf of a sick person on Shabbas (except for someone
who is in critical condition and in extreme danger).

As a Consequence of the Sin of Adam HaRishon
the Name Havaya Was Altered the Letters “Yud”
and “Vav” Vanished Leaving Only the Two “Heis”

I had a wonderful idea! 1 believe that we can explain the
matter based on a teaching in the Tikunei Zohar (Tikun 19):
"RUR IRNWRT P70 1R 17 PYRONT 873 0T8T X2in"—the sin of Adam
(HaRishon) caused the (two letters) “yud-vav” to vanish
from the name Havaya, and only the (letters) “hei-hei”
remained. Along these lines, it also teaches (Tikun 69): mx8”
o™ TYNRT T PYNONRT PP 11 172 an—since Adam’s sin impacted
the letters “yud-vav” of the name Havaya, they became an
expression of pain and suffering, “vav-yud” (like “oy vey”).
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Let us elaborate on this idea in a way that will appeal to
everyone. Elsewhere in the Tikunei Zohar (Intro. 9b), we learn
that the name n"111 -the Tetragrammaton—is alluded to by the
first letters of the four words (Tehillim 96, 11): monaw' MW"
"yax'nt Yani—the heavens will be glad, and the earth will
rejoice. To explain the matter, let us introduce what the Noam
Elimelech writes in parshas Yisro and what the brilliant author
of the Ben Ish Chai, zy”a, writes in his sefer Ben Yehoyada
(Berachos 51a). They both state that the letters 1" of the name
Havaya are associated with Olam HaBa, whereas the letters ™
are associated with Olam HaZeh.

This explains magnificently why the name Havaya is alluded
to by the first letters of the words "yaNs Yam maws e,
The two letters " allude to Olam HaBa, which is spiritual and
heavenly; hence, they are associated with the two words 1w
oow't reflecting the joy in the heavens. On the other hand, the
two letters ™ alluding to Olam HaZeh, life on earth, are associated
with the two words yax'n wam reflecting the joy on earth. When
the four letters of the Tetragrammaton are united fully, the letter
“yud” illuminates the first “hei” in the heavens, and the letter
“vav” illuminates the second “hei” down on earth. Thus, the
entire name Havaya is illuminated and the words of the passuk
become a reality: "yax'n ban mmw'n maw—there is joy both in
the heavens and on earth. On account of the joy in the heavens,
HKB”H bestows abundant good to the inhabitants on earth.

As a consequence of the “cheit Eitz HaDa’as,” Adam HaRishon
caused the letters “yud” and “vav” to disassociate from the two
“heis” of Havaya. As a result, the “yud” of "m»nw'n 1mw™” and the
“vav” of "yax'n Bam” became absent. This allowed “midas hadin”
to prevail in the heavens and on earth—in Olam HaBa and Olam
HaZeh. Since there was no joy in heaven, there also was not joy
down on earth, because HKB”H did not deliver the abundant
good of heaven to earth. This is the situation depicted by the
passuk (Devarim 11, 17): 1nn &5 mnaRm qun e K91 M nx ey
"mo12» nk—and He will restrain the heavens and there will be
no rain, and the ground will not yield its produce.

We can now comprehend the teaching of the Tikunei Zohar.
As a consequence of the sin of Adam HaRishon, the letters
“yud” and “vav” vanished from the name Havaya—which are
associated with the words immaw™ and %amn. This left the first
“hei” and the second “hei” -mmwn and yan'm—alone without
illumination. Since the letters “yud” and “vav” are associated
with “rachamim,” this made the heavens and the earth

vulnerable to “midas hadin.” Therefore, the “yud” and “vav”
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were rearranged to form the interjection »1 (“oy vey,” woe is
me) reflecting the pain and suffering associated with the reign
of “midas hadin” in the heavens and on earth.

With this understanding, we can comprehend the exposition
in the Zohar hakadosh (Pinchas 216a) regarding the periods
of galus. It is written (Ruth 1, 19): "amnw msvn’—the two of
them went; this alludes to the “two heis” that leave during
times of galus, because they lack the positive influence of the
letters “yud” and “vav.” As explained, this is due to the sin of
Adam HaRishon.

Death in Olam HaZeh and Death in Olam HaBa

We will now introduce the fascinating, sacred comments
of the Gra from Vilna, zy”a, in the sefer Beiurei HaGra on
the allegories of Maseches Berachos. We will present his
interpretation of the following esoteric dialogue in the Gemara

(Berachos 31a):

;A1 19 9wy, R19397 1912 9T RYTYa 201 Ra1ann 2% 12349 105 1nN?
o 1Y AN TN AP 11 AR 1YY TN, 1N 1Y 0, AN T 19 011, 1Y AN
R AP L LN R L T ST

The Rabbis said to Rav Hamnuna Zuti at the wedding
feast of Mar the son of Ravina, “Let the master sing for
us.” He said to them, “Woe (vav-yud) to us that we are
destined to die! Woe (vav-yud) to us that we are destined
to die!” They said to him, “How are we to respond after
you?” He answered them, “Where is the Torah that we have
studied and where are the mitzvos that we have performed
that can protect us (Rashi: from the fate and judgment of

Gehinnom)?”

In my humble opinion, we can understand the Gra’s
interpretation in keeping with what we learned from the
Tikunei Zohar. As a consequence of the “cheit Eitz HaDa’as,”
the letters “yud” and “vav” vanished from the Tetragrammaton
Havaya. They were rearranged to form the interjection »1—
an expression of grief and distress. Now, with regards to the
“cheit Eitz HaDa’as,” it says (Bereishis 2, 17): 1mn T95% gra »”
"mmn nm—for on the day you eat of it, you shall surely
die. Note, that in the Hebrew, death is mentioned twice; this
alludes to two distinct deaths—death in this life and death in
the afterlife, i.e., punishment in Gehinnom. Now, engaging in
Torah-study saves a person from death in Olam HaZeh, as it is
written (Mishlei 3, 16): "m 3 o 9718"—length of days is at
its right; and it is also written (ibid. 3, 16): mp»rmy 8o oo yy”
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"ma—itis a tree of life for those who cling to it! Furthermore,
in the merit of performing mitzvos, we are spared the death of
Gehinnom in Olam HaBa.

Based on this understanding, the Gra enlightens us and
enables us to comprehend the enigmatic conversation of our
sages. The Rabbis asked Rabbi Hamnuna to sing a song to uplift
them and inspire them to better serve Hashem. He responded:
“Woe (") to us that we are destined to die! Woe (>) to
us that we are destined to die!” He was alluding to the two
deaths—death in Olam HaZeh and death in Olam HaBa—that
were decreed upon Adam HaRishon and all creatures as a
consequence of the “cheit Eitz HaDa'as.” Hence, Rav Hamnuna
repeated the interjection »1 twice: "janm= 1% »1 ot 5 »17"—
alluding to the two letters “yud” and “vav” that abandoned the
two “heis” due to that fateful, calamitous sin.

Notwithstanding, Rav Hamnuna gave them a wonderful
suggestion. To ameliorate the “din” of the letters m”mand to spare
themselves the misfortune of those two deaths: “Where is the
Torah that we have studied and where are the mitzvos that
we have performed that can protect us?” Torah-study will
sweeten the effects of the final “hei” of Havaya by reuniting it
with the letter “vav”; that would save them from death in Olam
HaZeh. The performance of mitzvos will sweeten the effects of
the first “hei” by reuniting it with the letter “yud”; that would
save them from death of Gehinnom in Olam HaBa. This is the
gist of his sacred remarks.

It should be apparent that this coincides magnificently with
what we have discussed. When the “yud” and “vav” of Havaya
vanished, the “yud” of "m»mw't 1w and the “vav” of Yanmv
"par't also vanished. This left the two “heis” of "mw” and
"yar'” devoid of joy and happiness. After all, they were subject
to the deaths of Olam HaZeh and Olam HaBa. Nevertheless,
as explained, through Torah-study and the performance of
mitzvos, it is possible to restore the “yud” and “vav” to their
proper positions and thereby exert a positive influence on the
two “heis”—protection from the two types of death.

The Reward is Commensurate with the Exertion

[t gives me immense pleasure to apply what we have learned
to interpret the conclusion of Maseches Avos (the last Mishnah
of Chapter 5). [Chapter 6 of Avos is a Baraisa.] Rabeinu
HaKadosh opted to conclude the Maseches with a teaching from

a Tanna who is only mentioned once in all of the Mishnayos: 13"
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"R7aR Ryx 21ay mx k1 81—Ben Hei Hei says: The reward is in
proportion to the exertion. The Tosafos Yom Tov interprets
the name Ben Hei Hei in two ways: Either he died young and
was, therefore, called only by his father’s name, like Ben Zoma.
Or, as he brings down in the name of the Midrash Shmuel, he
was the son of converts; so, in order to hide the fact from the
informants that he had converted (who would have reported
him to the authorities who would have had him killed), he
was given a name by dint of allusion. In other words, he was
a descendant of Avraham and Sarah, who were the original
converts. They both had a “hei” added to their names; "n7aR"
became "mmMaR”, and "w” became ",

In keeping with our current discussion, we can suggest
another interpretation. Rabeinu HaKadosh deliberately chose
to conclude Maseches Avos with a teaching from the holy Tanna
named Ben Hei Hei, to inform us that this Tanna spent his
entire life reuniting the letters of the name Havaya. Through
his studies and mitzvos, he restored the “yud” and “vav” that
had vanished as a result of the “cheit Eitz HaDa’as.” Therefore,
he was called Ben Hei Hei, because he engaged in activities
that had a positive influence on the two “heis” of the name
Havaya.

Therefore, it was only necessary for him to teach us one
vital principle in all of Torah she’b’al peh: “The reward is
in proportion to the exertion.” The more a person exerts
himself and inconveniences himself in the study of Torah and
the performance of mitzvos, the more he is able to sweeten the
nature of the two “heis.” As Rav Hamnuna said to the other
sages: “Where is the Torah that we have studied and where
are the mitzvos that we have performed that can protect
us?” In the merit, of conveying this valuable lesson to all of

Yisrael, he was called Ben Hei Hei.
The Word n”11 Can Be Interpreted as ni»™"

Following thisline of reasoning, we will now proceed to explain
why Shabbas Kodesh portends a “refuah sheleimah”—a complete
recovery. As we learned above, one who visits a sick person on
Shabbas should say to him: "Although we are prevented from
crying out on your behalf on Shabbas, recovery is coming
soon.” We will begin by introducing an explanation from the
great Rabbi Yaakov Yosef HaKohen—the author of the sefer
Toldos Yaakov Yosef—in his introduction to the highly regarded
sefer Ben Porat Yosef. He addresses the Gemara (Beitzah 16a):

Shvilei Pinches

IR PV N3W RTINS NSW 29 DTNS 12 712001 170 R, R W R
wal AN 11 navw 110, waan naw anaNaw 1aan Reish Lakish said: An
additional neshamabh is placed in a person on erev Shabbas
(as Shabbas begins); it is taken from him at the conclusion
of Shabbas. As it is states (Shemos 31, 17): “He ceased and
rested,” which is interpreted to mean: “Once one has completed
the Shabbas, woe, he has lost the soul.” In other words, after
a person has rested on Shabbas, when it departs, he says: “Woe
(vav-yud), the soul is lost!”

He explains the matter as follows: While it is true that during
six weekdays, the letters “yud” and “vav” are not present to
have a beneficial influence on the two “heis”; however, since
Shabbas Kodesh is a semblance of Olam HaBa, a minor tikun
occurs. The letters “yud” and “vav” that vanished as a result of
the “cheit Eitz HaDa’as” return to complete the four letters of the
Tetragrammaton Havaya. This is alluded to by the statement:
“Once one has completed the Shabbas, woe— *1 -he has
lost the soul.” For, on motzaei-Shabbas, when the “neshamah-
yeteirah” departs, the letters “yud” and “vav” vanish once again
and take on the permutation of »".

In this manner, he explains what HKB”H alluded to in the
Aseres HaDibros in relation to the mitzvah of Shabbas (ibid. 20,
11): my»awnoran’—He rested on the seventh day. He breaks
down the word "2 into ma»"1, meaning that the two letters “vav”
and “yud” had a respite from the their defective state on the
seventh day and were able once again to have a brief positive
influence on the two “heis.” This then is the implication of the
passuk (ibid. 16, 29): "nawn nx @35 2 7" »5 Ww1"—Kknow that
HKB”H restores the name Havaya to its complete, intact form
on Shabbas. This is his wonderful insight.

This explains very nicely the continuation of the text of
the Aseres HaDibros: naws o1 nx 17211 992 10 By syeawn ora ey
mrwtpi—and He rested on the seventh day; therefore,
Hashem blessed the Shabbas day and sanctified it. Since
the letters »" had a temporary reprieve on the day of Shabbas,
and they were reunited with the two “heis”; therefore, the
name Havaya (complete with all four of its letters) blessed the
Shabbas day and sanctified it.

We can now begin to comprehend Chazal’s profound
lesson. They instructed us to say to the sick person: "Although
we are prevented from crying out on your behalf on
Shabbas, recovery is coming soon.” As we know, all illness
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and infirmity are rooted in the “cheit Eitz HaDa'as,” which
brought death to the world. Therefore, during the week, it is
permissible to pray on behalf of a sick person and to exclaim
" (woe is me!), lamenting the absence of the letters “yud”
and “vav” from the name Havaya and their transformation to
the interjection »", causing death and illness in the world. On
Shabbas, however, they return to their proper places, in keeping
with the interpretation of m"»—the letters “vav” and “yud”
had a respite on the seventh day. Therefore, it is prohibited
to cry out »"1 and pray for the sick person on Shabbas. But it
is specifically because “recovery from the illness is on its
way”—because this situation constitutes a tikun for the “cheit
Eitz HaDa’as,” which is the cause of death and illness.

We now have cause to rejoice. For, this illuminates for us the
allusion in the passuk in our parsha regarding someone who
is bed-ridden due to his injury: "xa7» X371 10 13w p2"—he is
compensated for the days that he is incapacitated, and he
shall heal. According to the Tiferes Shlomo, the words 1naw 72"
"n» mean that he should observe and delight in the Shabbas;
in that merit, "8a9» ®a71"—he will be healed. In keeping with
this discussion, this means that in the merit of observing the
Shabbas and the benefits accrued from the return of the letters
“yud” and “vav” to their proper places, the sick person will
recover from his illness.

Incredibly, this is also alluded to by words "xa7» w77,
whose first letters are a “vav” and a “yud.” In other words,
in the merit of Shabbas Kodesh, the letters 1 will be healed.
Although they were transformed to this permutation due to the
disappearance of the letters “yud” and “vav” from the name
Havaya; nevertheless, on Shabbas, since these two letters are
restored to their proper places, there is a wonderful segulah for
refuah. We can now propose the following interpretation of the
exposition of the Academy of Rabbi Yishmael: We learn from
the words "xa 81271 that permission has been given to the
physician to heal. This teaches us that in the merit of studying
Torah and performing mitzvos, in particular the mitzvah of
Shabbas-observance, every Jew has been given the capacity to
be a physician to cure his own illness.

The MAchaszis HaShekel Is a Tikun for the Letters
1" that Vanished Again with the Cheit HaEigel

Continuing on this sacred journey, we will now explain the
connection with the “mAchaszis hashekel.” We will begin with

Shvilei Pinches

the pertinent pesukim related to this mitzvah at the beginning
of parshas Ki Sisa (ibid. 30, 11):

WAR AN, TIEEY TRIW 213 WY DR RYN 0D, nRY nwn YR s
Yy M31p0 Y5 120 77, AN TIPE 722 B3 7 RYT ORIN 11782 Y 1waa 1aTs
ma1n Spwn nxrn Ypwn naa oy wripn Ypwa Ypwn naenn nemipan
% Hashem spoke to Moshe, saying: “When you will take a
census of Bnei Yisrael according to their counts, every man
shall give Hashem an atonement for his soul when counting
them, and there will be no plague among them when
counting them. This is what they shall give—everyone who
passes among the counted—half of the shekel, by the holy
shekel, the shekel is twenty geirah, half of the shekel as a
portion to Hashem.”

In the Midrash Tanchuma (Ki Sisa 10), our blessed sages
teach us the reason that HKB”H commanded every Jew to
donate a “mAchaszis hashekel.” It was to atone for the “cheit
ha’eigel.” They present two ways in which the tikun for the “cheit
ha’eigel” is alluded to by the “mAchaszis hashekel”: bpwn nxnn”
2371707073 MWW R Pw NN 10, nen R nyw wwa wene by
73 TYY AN NN T 10 19°8Y ,n1aTn nawy by 1ayw by ans ann
sregrn R “This they shall give . . . half a shekel.” Because
they had sinned at the sixth hour, which is the middle of
the day, they shall give half a shekel, which is six grammata.
Rabbi Yochanan said: Because they had violated the Aseres
HaDibros. Therefore, each and every one had to give ten
geirah, which equals a half (shekel).

It appears that we can better comprehend Rabbi Yochanan’s
meaning, if we refer to the following Gemara (Makkos 24a): »21x"
"ErYRY 1718an *an 1Y e X51—“Anochi” and “lo yihiyeh lecha”
(the first two dibrot), we heard directly from the mouth of
the Almighty. This implies that the first two dibros are actually
the basis and source of all of the ten commandments. So,
when Yisrael sinned by making the “eigel,” which was an act of
“avodah-zarah,” it was tantamount to transgressing the entire
Aseres HaDibros. Now, we have a fundamental principle that
when there is a dispute among Torah-scholars: 127 1981 198"
"m»n opyR—both are the words of the living G-d, i.e., they
both are consistent with and represent divine truth. Hence, we
will explain how both explanations regarding the “mAchaszis
hashekel” are true.

Now, we are taught that at Matan Torah, the death decree
imposed on creation was repealed; however, when Yisrael
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subsequently sinned with the “eigel,” it was reinstated. Here is
the pertinent passage from the Gemara (A.Z. 5a): Yx2w* 192 RY”
DoYN NN 2N 9ARIY 12 VYT NIRRT INYR KT RSW 210 KUN 9100 AN
JInTan 2RD 19X Bsvwyn anvan ,mob1s by w21 anx Yisrael only
received the Torah, so that the Malach Hamaves would not
prevail over them, as it is stated (Tehillim 82, 6): “I said, ‘You
are divine, sons of the Most High are you all.”” However, you
have corrupted your deeds (with the “cheit ha'eigel”) and
therefore (ibid.): “Like men you shall die.”

This implies that at the time of Matan Torah, when the
death penalty was repealed, the two letters “yud” and “vav”
returned to exert their positive influence on the two “heis.”
Concomitantly, the two deaths—in Olam HaZeh and in Olam
HaBa—were annulled. This was the situation prior to the sin
of Adam HaRishon. As a consequence of the “cheit ha'eigel,”
however, the letters “yud” and “vav” vanished once again

causing the decree of death to be reinstated.

To atone for this, HKB”"H commanded the donation of the
“mAchaszis hashekel.”
Midrash, this alludes to the fact that Yisrael sinned at the sixth
hour of the day, which is midday. As it is written (Shemos 32,

According to the first opinion in the

1): "mwn wwia s ayn R"—the people saw that Moshe was
delayed (wwis) in returning. They expound in the Gemara
(Shabbas 89a): "ww 182 K9R wwia »pn Y8"—do not read the
word as “vo-shesh”—meaning delayed—but rather as “va-oo
sheish”—meaning that six hours of the day had passed. Thus,
they damaged the “vav” (having a numerical value of six) of

the name Havaya, causing it to vanish. Therefore, they were

Sz
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commanded to donate a half-shekel corresponding to the half
of the day that had passed. Similarly, a “mAchaszis hashekel”
equals six grammata, to remedy the letter “vav,” whose
numerical value is six.

Then, Rabbi Yochanan completes the picture: The “mAchaszis
hashekel,” which is ten geirah, alludes to the fact that the “cheit
ha'eigel” damaged the Ten Commandments. Thus, they caused
the “yud” (having a numerical value of ten) of the name Havaya
to vanish. Once both the “yud” and “vav” vanished—as they
did as a consequence of the “cheit Eitz HaDa’as”—the death
decree on creation was reinstated. This explains why we were
commanded to bring a “mAchaszis hashekel,” because it alludes
to the two missing letters—its six grammata to the “vav” and
its ten geirah to the “yud.” Hence, it constituted an appropriate
atonement for the “cheit ha'eigel” that caused the letters “yud”
and “vav” to vanish again. This then is the allusion inherent in
the passuk: "m1my manYpwn nenn”’—the “mAchaszis hashekel”

returns the missing letters to complete the name Havaya.

This explains magnificently the rationale for Chazal’s
institution to read the passage pertaining to the mitzvah of
“mAchaszis hashekel” on the Shabbas that we bless the month
of Adar. As explained above, on Shabbas Kodesh, the letters
“yud” and “vav” are restored; this is alluded to by the word
"m” in the passuk "»p>awn o1 mr”, which can be interpreted as
rma>1. Therefore, Shabbas is the appropriate time to read about
the “mAchaszis hashekel” to complete the name Havaya, and
thereby hasten the arrival of the complete geulah—swiftly, in
our times! Amen.
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