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“And | shall speak with you from atop the Kapores from between the two keruvim

1

In Every Generation the Voice of Hashem Goes Out
from the Heavenly Beis HaMikdash
to Moshe Rabeinu Who Influences All Those Who Study Torah

On the upcoming, auspicious Shabbas Kodesh, we will
It is the Shabbas preceding the
seventh of Adar, the day on which we commemorate the
Thus, it is fitting that
we establish a connection between this week’s parsha

read parshas Terumah.

passing away of Moshe Rabeinu.

and the greatness and kedushah of this loyal shepherd.
Let us cite a teaching in the Gemara concerning the lot--
“pur”—cast by Haman HaRasha (Megillah 13b): Samw 1195 xan”
K91, 1w 13 nrw s 1 v Ya A, aviTa nnw naw 1R weine A1
91 MRS npawat nn Ra ayawaw yr e The wicked Haman
was extremely pleased and happy when the lot fell out on the
month of Adar. He reasoned that it was fortuitous that the lot
fell out on the month in which Moshe died. He did not realize,
however, that Moshe not only died on the seventh of Adar, but
he was also born on the seventh of Adar.

The commentaries, such as the Ma’or Einayim, note that
in this statement, our blessed sages mention the day of death
before the day of birth. This is odd, seeing as a person’s birth
precedes his death. They should have said: “He (Haman) did
not realize that he (Moshe) was born on the seventh of
Adar, and he also died on the seventh of Adar.”

In his own inimitable way, the Ma’or Einayim explains this
oddity based on a teaching in the Tikunei Zohar (Tikun 69)
related to the passuk (Tehillim 144, 15): 1% n"s5w ayn "wx”
POYNRY BOM PR 53,7171 71T Y52 KT INT0WART LR Runaa
sR13% mww 1y nina “Praiseworthy is the people for
whom this is so”— (") n"ssw -- has the same numerical
value (gematria) as Moshe . .. his spirit pervades every
generation, in every tzaddik and scholar who engages
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in Torah-study, until 600,000. We can now explain why
Chazal mention Moshe’s death prior to his birth. Itis because
even after he passed away, his influence lives on in the Torah-
scholars of every subsequent generation. This is the gist of
his sacred remarks.

Moshe Continues His Sacred Role
from the Heavens

It appears that we can expand on this notion by introducing
an exposition in the Gemara (Sotah 13b) related to the passuk
(Devarim 34, 5): nna 8Xom 2°n5 1wn nn KXY /0 oTap wn ow onne
Junwnt T IS R ,wrwnt a1y 1ot nn 't oy ow ont onn 2001 ,nv
“And Moshe, the servant of Hashem, died there” ... And
some say: Moshe did not die. It is written here: “And he
died there”; and it is written there (Shemos 34, 28): “He
remained there with Hashem (for forty days and forty
nights).” Just as there, he was standing and serving; so,
too, here, (he did not die) he is standing and serving.

[was struck by awonderful idea concerning the comparison
made in this passage. Referring to this week’s parsha, we
find that HKB”H chose to communicate with Moshe from in

between the two keruvim (ibid. 25, 18):

WP, NTIADT MNP AWR RIS WYN TWPn ,anT 001D nnw nwyr”
0715 WA Q31750 1N L IRPR TN 2157 1t Npn TN 211D
N85 AR AN LLGPAR DR WON 01 n1ait by nmeasa nesie by
oW T AN TUR AR MWK NP AR PN 1R UR1 Avynbn 11Nt by
AWK 95 AR NP 1R DY WK 0931751 21w Pan n1asn Yyn TnK onnaT
JURAW? 212 DR TRIN TINN
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You shall make two “keruvim” (cherubim) of gold—
beaten shall you make them—from both ends of the lid.
You shall make one “keruv” from this end and one “keruv”
from this end . .. The “keruvim” shall be with wings
spread upward, sheltering the lid with their wings with
their faces toward one another ... You shall place the lid
on the Aron from above, and into the Aron you shall put
the Testimony that I shall give you. It is there that I shall
arrange audience with you, and I shall speak with you
from atop the lid, from between the two “keruvim” that
are on the Aron of the Testimony, and it is all that I shall
command you pertaining to Bnei Yisrael.

Rashi comments (Shemos 25, 22): “And I shall speak to
you from atop the Kapores.” Yet, elsewhere it says, “And
Hashem spoke to him from the Ohel Mo’ed saying.” This
refers to the section of the Mishkan that was outside the
parochet (whereas the Aron with the keruvim was behind the
parochet). Thus, we find that these two pesukim contradict
each other. So, a third passuk comes and resolves the
discrepancy between them. (Bamidbar 7, 89) “And when
Moshe would come to Ohel Mo’ed . . . he would hear the
voice communicating with him from atop the Kapores,
etc.” Moshe would enter the Mishkan; as soon as he came
into the entrance, a voice would descend from the heavens
to a point between the keruvim, and from there it would
go forth and be heard by Moshe in the Ohel Mo’ed.

Now, we have a well-established principle that everything
that is written in the Torah is eternal and is relevant in every
single generation. That being the case, what is the lesson that
is incumbent upon us to learn from the fact that HKB”H chose
to communicate with Moshe from in between the keruvim?
Even today, when the Beis HaMikdash has been destroyed on
account of our iniquities, and we do not have an Aron with the
two keruvim spreading their wings on its lid, it must still be
relevant to us!

In the Ohel Mo’ed HKB”H Returned
to Teach Yisrael the Torah

We will begin to shed some light on the subject by focusing
on the words: “And it is all that I shall command you
pertaining to Bnei Yisrael.” This is seemingly difficult to
comprehend. After all, HKB”H already transmitted the entire
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Torah to Moshe during the forty days and forty nights that
he was on Har Sinai. So, what are the commands that HKB”H
would now be communicating to Moshe from in between the
two keruvim pertaining to Bnei Yisrael?

The answer is simple. For, we have learned in the Gemara
(Chagigah 6a): 7y YnRa n1waa1 2702 118 11575 10N YRy 137"
JyIn TRRD awat 2ves 19N mwnat nbys AR Ravpy 211 Rabbi
Yishmael says: The general principles (of the mitzvos)
were transmitted (to Moshe) at Sinai, while the details
were transmitted (to him) in the Ohel Mo’ed. But Rabbi
AKkiva says: Both the general principles and their details
were transmitted at Sinai and were reiterated in the Ohel
Mo’ed. According to both opinions, HKB”H reviewed the
entire Torah with Moshe Rabeinu in the Ohel Mo’ed via the
ethereal voice of Hashem that came forth from in between the
two keruvim.

We will now introduce the fascinating words of the Ramban at
the beginning of this week’s parsha (Shemos 25, 1). He elaborates
on the comparison between the dwelling of the Shechinah on
Har Sinai at Matan Torah and the dwelling of the Shechinah in
the Mishkan. For, in the Mishkan, the voice of Hashem also came
down from the heavens; it entered the Kodesh HaKodashim and
came forth from in between the keruvim.

The secret of the Mishkan is that the Glory which rested
on Har Sinai (openly) rests on it in a concealed manner.
For just as it said there (Shemos 24, 16): “And the glory
of Hashem rested on Har Sinai” . .. so it is written of the
Mishkan (ibid. 40, 34): “And the glory of Hashem filled the
Mishkan.” ... Thus, the glory that appeared to them at Har
Sinai was always present with Yisrael in the Mishkan. And
when Moshe entered, the divine utterance came to him
just as it was spoken to him on Har Sinai.

Thus, just as it is said at Matan Torah (Devarim 4, 36):
“From heaven, He made you hear His voice that He might
instruct you; and on earth, He showed you His great fire.”
So, too, of the Mishkan it is written (Bamidbar 7, 89): “He
heard the voice speaking to him from atop the Kapores
from between the two keruvim; and He spoke to him. The
expression “and He spoke to him” is mentioned twice
to convey that which they taught in kabbalah—that the
voice would come from heaven to Moshe from atop the
Kapores, and from there, He spoke with him. For, every
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divine utterance with Moshe came from heaven during
the day and was heard from between the two keruvim. In
the manner of (Devarim 4, 36): “And you heard His words
from amidst the fire” ... Now, if one looks carefully at the
pesukim mentioned at Matan Torah,and understands what
we have written about them, will comprehend the secret
(relationship) of the Mishkan and the Beis HaMikdash.

The Keruvim Faced Each Other
like Two Fellows Studying Torah

Following this line of reasoning, we will proceed to explain
how the voice of Hashem emanating from between the two
keruvim is eternal and present in every generation. Let us
refer to the commentary of the Ba’al HaTurim: "a1 @»a175 maw
"RMIN MM2T3 AN PRYNY 2MaR 1w 1D ,nR YR e omani—the
two keruvim faced each other like two friends analyzing
words of Torah. Now, we know that the Aron of the Covenant
represents the Torah, since it housed the two luchos; the
Aseres HaDibros which were transmitted by HKB”H to Yisrael
at Matan Torah were inscribed on the luchos.

Therefore, we find the following teaching in the Midrash
(S.R. 34, 2) in relation to the passuk (Shemos 25, 10): 1wy
IR WYY 2UR3 11N NPT 2005 295 Y53 1 n1an ,muw Ry 1N
U1y gv1e 191w TS, 11ARS 1oyt Yo aN1aY At oy R With
regards to all of the other vessels in the Mishkan, it says
mwyr—and “you” shall make—in the singular; however,
regarding the construction of the Aron, it say "wyr—and
HKB”H was indicating to Moshe that
everyone should participate in the building of the Aron, so

“they” shall make.

that they would all merit the gift of Torah. This explains very
nicely why HKB”H wanted them to fashion two keruvim to sit
on top of the Aron. They represented two fellows facing each
other and discussing words of Torah. HKB”H wants all Jews to
study and cherish the Torah.

Furthermore, this was HKB”H’s rationale for resting His
Shechinah between the two keruvim. This teaches us that
HKB”H rests His Shechinah between two scholars studying
Torah, who resemble the two keruvim. This concurs with the
following teaching (Berachos 6a): ppoiyt pawrw oawh Pt
P TR WIR I ORTY 19272 1R (TU-1 1DRYR) MRRIY aay Dww 1aIns
s awpnt From where do we know that two people

who are sitting and studying Torah (together) that the
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Shechinah is with them? For, it says (Malachi 3, 16): “Then
those who fear Hashem spoke to one another, and Hashem
listened, etc.”

This is also taught by the following exposition in the
Gemara (Berachos 63b) related to the passuk (Devarim 27, 9):
PP NIAR PRY A ,19IN2 1Py NINS NIND WY YR yawt o’
251197 N1 K12 22373 Y01 227 MNART KA 2373 Y01 22773 ,771303 KON
733 72 2YaWPWY 2oadn rrnn Yy oreRaw Yy 39, 19R11 0018 YR 20
smins eopeyt The word "nso teaches that you must form
groups (a play on the word “haskeit”: “asu kitot”) upon groups
to engage in Torah-study. For Torah is only acquired in
groups. This accords with the words of Rabbi Yossi the
son of Rabbi Chanina. For Rabbi Yossi the son of Rabbi
Chanina said: What is the meaning of that which is written
(Yirmiyah 50, 36): “There will be a sword against those who
are alone, ‘v'noalu’”? There will be a sword against the
enemies of those Torah scholars who each sit alone and
engage in Torah-study.

It appears that these comments of the Ba’al HaTurim
were the basis for what the Chasam Sofer, zy”a, teaches in
Toras Moshe in the name of his mentor and Rav, the brilliant
Rabbi Nasan Adler, zy”a, in relation to the details of the Aron:
The Aron represents the Torah; the two keruvim facing each
other represent two Torah-scholars. They faced the Kapores
indicating that they sought the truth concerning that which is
written on the luchos (housed beneath the Kapores). The two
staves represent those who support those who study Torah.
But in truth (Sotah 35a), the Aron carries those who carry it.
Although it appears that they are supporting and financing
the Torah-scholars. In reality, the opposite is true. The entire
world is sustained by the study of Torah.

The Beis HaMikdash Below Is Aligned
with the Beis HaMikdash Above

Let us continue on this sacred pilgrimage. We will now
elaborate on the comparison the Gemara makes between
Moshe Rabeinu standing before HKB”H for forty days on Har
Sinai and the fact that he continues this service of Hashem
even after having passed away. We will rely on a precious,
illuminating teaching from our holy master, Rabbi Yehoshua of
Belz, zy”a. He reconciles a contradiction in Rashi considering
the Beis HaMikdash down on earth.

Parshas Terumah 5783 | 3



In parshas Beshalach, in Shiras HaYam, Moshe Rabeinu
prays (Shemos 15, 17): qnaw® 1190 nbm 02 mywvnt msan”
7 2113 't wrpn it nvya—You will bring them and implant
them on the mount of Your heritage, a foundation for
Your dwelling-place that You, Hashem, have made—a
Sanctuary, my Lord, that Your hands established. Here
mnawy 1191 The earthly
Mikdash is aligned with the Heavenly Throne which You
made. He insinuates that the Beis HaMikdash below on earth

Rashi comments on the words

is aligned with the Beis HaMikdash above in the heavens.

However, in parshas Mishpatim, it says (ibid. 23, 20): man”
7SM1990 WK DIPNRn YR IRYEAYT 1972 7wy 7028 RYhn b soaR—
behold! I am sending a malach before you to protect you on
the way, and to bring you to the place that I have prepared.
Here Rashi comments: Its Midrashic interpretation is “to the
place which I have already prepared,” My place is already
(recognizable) opposite it. This is one of the pesukim that
states that the Heavenly Beis HaMikdash is directly aligned
with the earthly Beis HaMikdash. Why does Rashi alter
his wording? In the latter, he states that the Beis HaMikdash
above is aligned with the Beis HaMikdash below, whereas in
the former, he states that the Beis HaMikdash below is aligned
with the Beis HaMikdash above.

Rabbi Yehoshua of Belz provides a wonderful explanation.
When HKB”H decided to build the Beis HaMikdash on
Har HaMoriah, He decided to first build the heavenly Beis
HaMikdash to align with Har HaMoriah. Thus, when Yisrael
were privileged to receive the kedushah of the Beis HaMikdash
on Har HaMoriah in the times of Shlomo HaMelech, it was
aligned with the Beis HaMikdash above that already existed.

After the churban of the Beis HaMikdash, and Yisrael were
exiled from place to place, even though they were deprived
of the kedushah of the Beis HaMikdash on Har HaMoriah;
nevertheless, they still had Batei Kenesses and Batei Midrash.
These houses of prayer and study halls possess a semblance of
the kedushah of the Beis HaMikdash. The Gemara (Megillah
29a), expounding on the passuk (Yechezkel 11, 16), expresses
this fact as follows: *na 15X prgs a9 anx ,vyn wIPRs oy Ny
"yazaw nwaTa onat nrois—“Yet, I have been for them a
‘Mikdash m’aht’ (a miniature Sanctuary).” Rabbi Yitzchak
said: These are the synagogues and study halls in Bavel.
Therefore, on account of HKB”H'’s great love of Yisrael, (when
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Yisrael are in galus) He moves the heavenly Beis HaMikdash
from its original abode, so to speak, so that it will always be
aligned with the miniature sanctuaries where Yisrael pray and
study Torah.

In Times of Galus the Heavenly Beis HaMikdash
Is Aligned with Batei Kenesses and Batei Midrash

We can now better appreciate Rashi’s incredible profundity.
In parshas Beshalach, he states that the earthly Beis HaMikdash
is aligned with the heavenly Beis HaMikdash. This accords with
Moshe Rabeinu’s tefilah in Shiras HaYam: =ms myun mxean”
"= 12215 ' WP ' nbya qnaw’ nisn qnyma—that Yisrael should
be deserving to have the Beis HaMikdash in its proper
location on Har HaMoriah, in Eretz Yisrael. Therefore, Rashi
comments on the words "naw® 11on”: The earthly Mikdash is
aligned with the Heavenly Throne which You made. This
implies that when Bnei Yisrael would ultimately enter the land
and erect the Beis HaMikdash on Har HaMoriah, it would be
aligned with the Beis HaMikdash in the heavens.

Parshas Mishpatim, however, depicts periods of time when
Yisrael would sin and be exiled from Eretz Yisrael. As Rashi
explains: “Behold! I am sending a malach before you.” Here
they (Yisrael) were informed that were destined to sin
(with the “cheit ha'eigel”), and the Shechinah would then
say to them, “For, I will not ascend in your midst.” Hence,
regarding the words “to the place which I have already
prepared,” Rashi says that the Heavenly Beis HaMikdash
is directly aligned with the earthly Beis HaMikdash. In
other words, HKB”H was consoling them. He was informing
them that even though they would sin and be exiled from
Eretz Yisrael, nevertheless, due to His infinite “rachamim” and
kindness, He would keep the Beis HaMikdash above aligned
with the semblances of the Beis HaMikdash below—the Batei
Kenesses and Batei Midrash.

In this light, we can begin to appreciate the deeper
significance of the description “Mikdash m’aht.” Why is it
vital that HKB”H move the heavenly Beis HaMikdash around
and keep it aligned with the Batei Kenesses and Batei Midrash?
Because, in this manner, the kedushah of the heavenly Beis
HaMikdash imparts its kedushah to those on earth who
study Torah and offer their tefilos. They are imbued with a
semblance of the kedushah of the actual Beis HaMikdash.
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This coincides very nicely with that which we learned in
the Gemara (Berachos 26b): 111n 11213 n1van anx 15 13 ywin 37”
"anpn—Rabbi Yehoshua ben Levi said: The tefilos were
instituted to correspond to the (daily) “Tamid” offerings.
Shacharis corresponds to the morning korban “tamid”;
Minchah corresponds to the afternoon korban “tamid”; Arvis
corresponds to the limbs and fats that remained unconsumed
by the mizbeiach during the day and were sacrificed
throughout the night. Therefore, by drawing kedushah from
the heavenly Beis HaMikdash, our tefilos achieve the status of
“Tamid” offerings in the Beis HaMikdash.

The Voice of Hashem Emanates from between the
Keruvim in the Heavenly Beis HaMikdash

Now, with sincere reverence and love, I dare propose a
novel interpretation of HKB”H’s statement to Moshe Rabeinu:
1198 TP WK 031757 2w Pan nR1esn Yy R nnaT aw Ty ntynr
"IRAW? 213 YR TNIN NN WK Y3 Nk nrryn—it is there that I shall
arrange audience with you, and I shall speak with you from
atop the lid, from between the two “keruvim” that are on
the Aron of the Testimony, and it is all that I shall command
you pertaining to Bnei Yisrael. We already presented above
the explanations of Rabbi Yishmael and Rabbi Akiva in the
They taught us that HKB”H reiterated all that he
had taught Moshe Rabeinu on Har Sinai, so that Moshe would

Gemara.

now teach the Torah to all of Yisrael. We also presented the
insight of the Ramban: The voice would come from heaven
to Moshe from atop the Kapores, and from there, He spoke
with him. For, every divine utterance with Moshe came
from heaven during the day and was heard from between
the two keruvim.

Thus, it is not so far-fetched to suggest that the voice of
Hashem that came to Moshe Rabeinu from above actually
originated from between the two keruvim that stood atop the
Aron in the heavenly Beis HaMikdash. It descended from there
to the earthly Beis HaMikdash and emanated from between
the two keruvim below to Moshe Rabeinu. He then taught
everything that he learned directly from HKB”H in the earthly
Beis HaMikdash to all of Yisrael.

With this understanding, we can begin to comprehend
how this promise applies to every generation of Jews: It is
there that I shall arrange audience with you, and I shall
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speak with you from atop the lid, from between the two
“keruvim” that are on the Aron of the Testimony, and it is
all that I shall command you pertaining to Bnei Yisrael.
Additionally, according to the Ba’al HaTurim, the two keruvim
“faced each other” in the same manner that two fellows
debating a point of Torah face each other.

This then is the implication of the promise that HKB”"H
promised Moshe Rabeinu. This would hold true in every
generation, even after the churban, even when Yisrael were
dispersed among the nations of the world. Whenever two
Torah-scholars study and debate points of Torah—facing each
other like the two keruvim—HKB”H convenes with Moshe
Rabeinu. Thus, Moshe Rabeinu hears His voice emanating
from the heavenly Beis HaMikdash from between the two
keruvim. He can then teach those studying Torah novel
interpretations and insights.

“Moshe would speak and G-d
would respond to him in a voice”

It is with great pleasure that we will now extend what we
have learned to a passuk related to Matan Torah (Shemos 19,
19): "o1pa 11> @APYRM 27 nwR IRT P I Aawn Bip oner—
the sound of the shofar grew continually much stronger;
Moshe would speak and G-d would respond to him in
voice. In Beis Aharon (end of parshas Yisro), the great Rabbi
Aharon of Karlin, zy”a, comments:

217 53 RIT TONY 05, TNY TS 127 97,180 2715 18 1397 ,93T e
qa7na 1R Sy 1y Yapht anub Raw on Yo 1nR R Yo oy 13Ty
1221 By P ey A1ara B ohanry  Bipa 1y opNm ny twn
a5 bamn NI MR Y5 05 IR0 Abapa mnwy TRn 1790 aavnnm
ST IR TN INTIRE 21w Y ORTIID 0D ARS8, 1501 D

The passuk does not say “Moshe spoke” but rather “will
speak,” in the future tense. This indicates that he is destined
to speak with every individual in every generation. Moshe will
speak with anyone who wishes to refine himself and accept
upon himself the yoke of Torah. “And G-d will respond to him
in a voice,” imbuing the spoken words and thoughts with the
divine voice. Thus, we should rejoice when we receive these
teachings and insights, since each person receives according
to his own individual strengths and abilities. Therefore, every
person should rest assured that he will be able to recover from
his foolishness and be refined.
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Let us explain what he means in keeping with our current
discussion. The passuk says (Devarim 5, 19): moxm mrat nx”
"aEe K71 D11 i Hanpm payn wRe inn ans osbnp Yo U eer—
these words Hashem spoke to your entire congregation
on the mountain, from the midst of the fire, the cloud
and the fog—a powerful voice that was never-ending.
Rashi interprets the end of this passuk as the Targum does:
"moa K71 31 Yp"—a powerful voice that never ceases. Rashi
concludes: "Y1y m»p1 P p o"—for, His voice is strong
and lasts forever. The words of HKB”H are eternal, constant
and do not stop even for a second. This is also the implication
of the passuk: “The sound of the shofar grew continually
much stronger.” The sound of HKB”H’s shofar sounded at
Matan Torah never ceased; it continues and gets stronger with
every new generation. Why? Because “Moshe will speak”—
he continues to teach Yisrael Torah in every generation; he
never stopped. Why? Because “G-d would respond to him
in voice”—the voice of HKB”H urges him to transmit what
he has learned to those who exert themselves and toil in the
study of Torah.

Let us now revisit the excerpt from the Gemara introduced
at the beginning of this essay: “And Moshe, the servant of
Hashem, died there.”... And some say: Moshe did not die.
It is written here: “And he died there”; and it is written
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there: “He remained there with Hashem (for forty days and
forty nights).” Just as there, he was standing and serving;
so, too, here, (he did not die) he is standing and serving.
Based on what we have learned, this means that just as Moshe
Rabeinu learned the entire Torah from the mouth of HKB”H
at Matan Torah, so that he could teach it to Yisrael; so, too,
after he passed away, he continued to serve HKB”H in the
same manner. He continues to learn Torah from the voice
of Hashem emanating from between the two keruvim in the
heavenly Beis HaMikdash.

This enlightens us as to the statement of Chazal regarding
Haman: A Baraisa taught: When the lot fell on the month of
Adar, he (Haman) was extremely happy. He thought, “The
lot fell for me on the month in which Moshe died.” He did
not realize, however, that while he (Moshe) died on the
seventh of Adar, he was also born on the seventh of Adar.
Our blessed sages intentionally mentioned the day of death
before the day of birth. They wished to convey to us the fact
that after he passed away from Olam HaZeh, he was reborn
in the heavenly world above, so that he could continue his
sacred service. He continued to hear the fiery, inspirational
voice of Hashem emanating from between the two keruvim
urging him to influence all Torah scholars, facing each other
like the two keruvim, with his Torah.
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