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A Fascinating Remez from the Chasam Sofer

Reading the Megillah Fulfills the Mitzvah of Mechias Amalek
n"%an Is an Acronym for yaX'n 1'n 0°9151 9°ayn’s

Next Shabbas Kodesh is known as “Shabbas Zachor” We
learn in the Mishnah (Megillah 29a) that Chazal instituted the
reading of the following passage on the Shabbas preceding
Purim (Devarim 25, 17): "pynay 1% nwy qws nx 119"—remember
what Amalek did to you. This passage commands us in no
uncertain terms to wipe out any memory and remnant of Amalek
(ibid. 19): "mown &Y mmwn nnnn Phay 151 Ny anan’—you shall
eradicate the memory of Amalek from beneath the heaven
— you shall not forget! Now, since Haman, the oppressor of
the Jews, his wife Zeresh, his advisors, and all of his evil cohorts
all descended from Amalek, killing them and eliminating them
constituted a fulfillment of the mitzvah of “mechias Amalek”—
eradicating Amalek. Hence, as Rashi explains, we connect
temporally the passage commanding us to eradicate Amalek
with the eradication of Haman in the Megillah.

Let us embellish this thought by introducing a fantastic
insight from the renowned Chasam Sofer, zy”a, in Toras Moshe
(Purim p. 164b). By fulfilling the mitzvah of reading the Megillah
down below on earth—depicting the miraculous eradication of
Haman and the descendants of Amalek in that generation—
we trigger a corresponding effect above in the heavens. The
klipah of Amalek, which still exists, especially during times of
galus, is weakened; it will not be exterminated once and for all
until the arrival of the final, complete geulah. He provides us
with a wonderful “remez”: The word "7an is an acronym for
the phrase yax'n 11 mo¥iv»a 2ayt>—to remove abominations
(idolatry) from the earth.

Amalek Is Not Mentioned in the Megillah

We find support for the Chasam Sofer’s contention in the
holy sefer, Bris Kehunas Olam, authored by the divine kabbalist
Rabbi Yitzchak Isaac of Koritz, zy”’a. He focuses on the passuk
related to the battle waged with Amalek (Shemos 17, 14):
TIN IR MR 0D YWY 22TRS 0AWT 1802 15T ANT 21N ftwn YR N anse”
"mawn nrnn pny asr—Hashem said to Moshe, “Write this
as a remembrance in the book and recite it in the ears of
Yehoshua, because I shall surely wipe out the memory of
Amalek from under the heavens.”

In the Gemara (Megillah 7a), our sages find an allusion in
this passuk to Esther’s request that they memorialize in the
Megillah the miraculous eradication of Amalek in Haman’s
generation for all future generations. “Write this as a
remembrance in the book”: “Write this”"—what is written
here (in parshas Beshalach pertaining to the battle with
Amalek), and in Mishneh Torah (parshas Ki Seitzei), and what
is written in the Prophets (Shaul’s battle with King Agag)—
“as aremembrance in the book”—that which is recorded in

the Megillah.

In this manner, the Bris Kehunas Olam interprets the
continuation of the passuk: “Because I shall surely wipe out
the memory of Amalek fromunder the heavens.” Uponreview
of the texts, we find that the name of Amalek is mentioned in
the two battles waged by Yehoshua and Shaul HaMelech against
Amalek. Yet, in Megillas Esther, Amalek is not mentioned at all.
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This demonstrates the degree to which the downfall of Haman
brought about by the miracle of Purim weakened the klipah of
Amalek. Furthermore, this foreshadows the total eradication of
Amalek that will occur at the time of the future geulah.

This is what was implied when HKB”H said to Moshe: “Write
this as a remembrance in the book.” Record the miraculous
eradication of Amalek in the times of Haman “in the book”—
namely, Megillas Esther.
“I shall surely wipe out the memory of Amalek”—in other

Correspondingly, HKB”H promises:

words, I will not mention his name even once in the entire
Megillah, indicating the degree to which his power has been
diminished. Along these lines, when the passuk says (ibid.
16): "1 21 phnya Y manyn’—Hashem wages an ongoing
battle with Amalek in every generation—it mentions the
word for generation twice— 17 212", This alludes to the two
generations in which the name of Amalek was still mentioned—
namely, the generations of Yehoshua and Shaul.

We can now appreciate the rationale for Chazal’s institution to
read on the Shabbas prior to the reading of the Megillah on Purim
the passage commanding us to remember the malice of Amalek—
"wony 17 My AWK nx 1o’ —and to totally eradicate Amalek— mrman”
"Raaws nrnn oy 991 n8. At the time of the battle with Amalek,
HKB”H issued a command about recording the miracle of Purim
in the Megillah: “Write this as a remembrance in the book.”
Thus, it is apparent that the mitzvah to remember and eradicate
Amalek also includes remembering the eradication of Haman as
part of the Purim miracle. This is a wonderful preparation for the
reading of the Megillah on Purim that significantly diminishes
the klipah of Amalek.

The Megillah Is a Magnificent
Tikun for Shaul HaMelech

It is with great delight that we will now examine how the
reading of the Megillah portends the weakening and the
ultimate, total elimination of Amalek. As we learned from the
Chasam Sofer, the term fm"%an is an acronym for mawis»a =asayn’y
"yaR't yn—expunging the abominations and idolatrous factions
in the world. We will introduce several illuminating sources to
guide us along the way.

Let us begin with the illuminating words of the Alshich
hakadosh in his commentary on the Megillah (Esther 4, 13).
Mordechai hatzaddik instructed Esther HaMalkah vehemently

to enter King Achashveirosh’s quarters unannounced and
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without being summoned. This meant risking her life in order
to save Yisrael from Haman'’s evil decree. Here is what he said
to her (ibid.): ox »5 ,m»1itn Yon qonn nea vy qwais mn YR
1131 R MR QIR LTIy T AYRm M AN AYs weann weann
"misonY nyan nR nyY ox yT ont AR Paxk—do not imagine in
your soul that you will be able to escape in the king’s palace
any more than the rest of the Jews. For if you persist in
remaining silent at a time like this, relief and deliverance
will come to the Jews from another place, while you and
your father’s house will perish. And who knows whether
it was just for such a time as this that you attained the
royal position! We will endeavor to explain why Mordechai
threatens Esther in this manner: “You and your father’s house
will perish!”

The Alshich hakadosh refers to the first order of business
Shmuel HaNavi assigned Shaul HaMelech after crowning him
king. The first mitzvah HKB”H wanted him to perform as king
was “mechias Amalek,” as it is written (Shmuel I 15, 2):

7773 15 oW wN DRAWY phny mwy AwR AR ANTEa NINSE T AN Y
Dmann X115 WK Y5 NX annanm phay AR o Y any  nmehnn nbya
a1 bnan W e wn par T Yypn K Ty wiRna nnnmt vy So
said Hashem, Master of Legions, “I have remembered what
Amalek did to Yisrael—he ambushed him (Yisrael) on the
way as he ascended from Mitzrayim. Now, go and strike
down Amalek and destroy everything he has; do not have
pity on him—Kkill man and woman alike, infant and suckling
alike, ox and sheep alike, camel and donkey alike.

As retribution for Amalek’s attack on Yisrael shortly after
their departure from Mitzrayim, HKB”"H commands Shaul to
completely annihilate Amalek without pity for women, children,
or animals. However, Shaul HaMelech neglects to complete this
holy task, as it is written (ibid. 7): qx12 ft9»1rm phny nx Hixw v
oY @ oY B NN on phny TR AR AR wIaneT ,nvnen va by R My
Jmpam IREn 2von Yy oax by oym YiRe mnet aan Shaul struck
down Amalek, from Chavilah to the approach to Shur,
which is alongside Mitzrayim. He captured Agag, king of
Amalek, alive, and the entire people he destroyed by the
edge of the sword. Shaul and the people took pity on Agag
and the best of the sheep and cattle ... As a consequence,
Shaul was stripped of his kingship, as it is written (ibid. 28):
21051 A AN e Phyn YR noban nR e YR 1POR RN
mmn—Shmuel said to him, “Hashem has torn the kingship
of Yisrael from upon you this day and has given it to your
fellow who is better than you.” Then, Shmuel completes the
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task by killing Agag (ibid. 33): "yabaa i1 »28% 238 NR YRmMw qown’—
and Shmuel severed Agag before Hashem in Gilgal.

Chazal teach us that on the very night that Shaul kept Agag
alive, he impregnated a maidservantin the prison; she gave birth
to Hamdata the Agagite, the father of Haman, who later sought
to oppress the Jews. Sources for this are found in the Midrash
(Esther Rabbah) and in the Gemara (ibid. 13a). This is the basis
for the lyrics of the divine poet recited after the reading of the
Megillah: »ar= 151 891 ,0222% 2R NRIW 99197, 013R N2R PTIN TRTY
AR 191 aax By inbnana o vikw Haman displayed the hatred of
his ancestors and incited the enmity of brothers (Eisav and
Yaakov) against the children, remembering not the mercy
of Shaul, through whose compassion for Agag, the enemy
was born.

Based on this scenario, the Alshich hakadosh explains:
Mordechai understood that HKB”H orchestrates everything
from above. So, when he saw that Esther, a descendant of
Shaul HaMelech, became queen at the time of Haman’s decree,
he perceived the will of HKB”H via his “ruach hakodesh.” He
understood that it was imperative for Esther to jeopardize her
life in order to save Yisrael from the evil decree. Thereby, she

would rectify Shaul’s sin and lapse of judgment.

This then is the message Mordechai conveyed to her: “If
you persist in remaining silent at this time,” and are not
willing to sacrifice your life for the sake of Yisrael; “relief and
deliverance will come to the Jews from another place”—
after all, the Almighty has many means at His disposal through
which to save Yisrael; “while you and your father’s house
will perish”—this refers to Shaul HaMelech, who will not
be afforded a tikun for his lapse that resulted in the birth of
“And who knows, perhaps it was just for such a
time as this that you became the queen”—in other words,

Haman.

HKB”H arranged for you to become the queen precisely for this
purpose, to make amends for the failure of Shaul by sacrificing
your life for the salvation of Yisrael.

Explaining the Failure of Shaul HaMelech

As aloyal servant in the presence of his master, | would like to
expand on the explanation of the Alshich hakadosh. How exactly
did the actions of Esther HaMalkah provide a tikun for Shaul’s
shortcoming? In the Gemara (Yoma 22b), Chazal expound on a
passuk (Shmuel I 13, 1), attesting to Shaul’s virtue and integrity:
"RUM BYY OyY KW MW 135 KT 27 1R 10Yns Wik mw 13"—“Shaul
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was one year old when he began to reign”—this cannot be
understood literally, since Shaul was appointed king when
he was a young man. Rav Huna said: The passuk means that
when he became king, he was like a one-year-old, in that he
had never tasted the taste of sin but was wholly innocent and
upright. That being the case, it is bewildering! How could Shaul
have made such a terrible mistake? Why did he have pity on
Agag, when Hashem commanded him explicitly not to?

In truth, the Gemara (ibid.) provides us with an answer by
expounding on another passuk related to Shaul HaMelech (ibid.
15, 5): nywa.brapoy by 2am v3n anR orias 590 phay vy 1y Bike K2
TN MMNAR AR WR2 R AnRR PRy nR [ Ty YIRYY n7apn 1 R
MRS KU QTR GRT,MA1 a5 N Yy 1 nngain Yo ety abay Ran
1n TR 1Y K1 DIp na nRey INUM 1R 00I0R IRUM 29I ORY,INUM R
smann prre “And Shaul came to the city of Amalek, and he
strove in the valley.” Rabbi Mani said: This means that Saul
strove with God, as it were, concerning the matter of the
valley. At the time when HKB”H said to Shaul: “Now go and
attack Amalek,” he (Shaul) said: Now, if on account of one
life, the Torah said to bring a heifer whose neck is broken,
for all of these (Amalekite) lives all the more so should I have
pity. And furthermore: If the men have sinned, how have the
animals sinned? Why, then, should the Amalekites’ livestock
be destroyed? And if the adults have sinned, how have the
children sinned? A heavenly voice came forth and said to
him (Koheles 7, 16): “Do not be overly righteous.”

Notwithstanding, this is still extremely perplexing, and we
need to find an explanation. Why did Shaul HaMelech neglect
to comply with Hashem’s direct order—to completely wipe
out Amalek and show them no pity—by expounding a “kal
va’chomer” that clearly contradicted an explicit mitzvah in the
Torah: “You shall eradicate the memory of Amalek from
beneath the heaven — you shall not forget!”?

The Klipah’s "anx YX” Opposes
the Principle of “Kal Va’Chomer”

[ would like to propose an explanation for this quandary by
referring to a citation brought down in the Responsa (Shu”t)
of the Doveiv Meisharim (Part 2, 9), authored by the esteemed
Rabbi of Tchebin, ztz”l. I also found this explanation in the Arvei
Nachal (beginning of Vayeitzei) related to what Lavan said to
Yaakov after pursuing him and catching up with him (Bereishis
31, 29): 2nKY "Ux 10K WhAR 0338 PYNRT YA mony nwyy e bRy wr
"ym 1y 210n 3Py oy 137m v mwn—I have the power to inflict
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harm upon you; but the G-d of your father spoke to me last
night, saying, “Beware of speaking with Yaakov either good
or bad.” This requires further explanation. If HKB”H warned
Lavan not to even speak with Yaakov, then how could he claim:
“I have the power to inflict harm upon you”?

The Arvei Nachal provides us with an answer based on a
teaching from the holy Maggid of Mezritsch, zy”a. The thirteen
principles used to elucidate the Torah align with the “thirteen
midos harachamim.” This is evident when Moshe Rabeinu prays
to cure his sister Miriam of “tzara’as”; he employs the name ¥y,
the first of the “thirteen midos harachamim” (Bamidbar 12, 13):
"y X1 8871 X1 98"—Please, 5%, heal her now! HKB”H responded
by applying a “kal vachomer” (an a fortiori argument, inferring
from a minor/lesser case to a major/stronger case) which is the
first of the hermeneutic principles used to elucidate the Torah
(ibid. 14): ;@ nyaw oYsn K9 1283 PR P17 AR 1wn DR s
"AORN ANRT IR yinn 2vne nysw 1agn—Hashem said to Moshe,
“And were her father to spit in her face, would she not be
humiliated for seven days? Let her be quarantined outside
the camp for seven days, and then she may be brought in.”
Rashi explains: If her father would show her a wrathful
countenance, would she not be humiliated for seven days?!
All the more so (“kal va’chomer”), if the Shechinah did so
(was angry with her). Since HKB”H employed a “kal va’chomer,”
the name %"x was evoked to heal Miriam.

Now, HKB”H warned Lavan in a nocturnal vision: “Beware
of speaking with Yaakov either good or bad.” He only
admonished Lavan not to speak with Yaakov either good or
bad; He did not, however, admonish Lavan not to harm Yaakov
by some action. Nevertheless, this would be evident by dint
of a “kal va’chomer.” If he was forewarned not to even speak
with Yaakov, all the more so he was being forewarned not to
cause Yaakov any harm or inconvenience. A “kal va’chomer;’
however, is only associated with the name %X from the realm
of kedushah; the other, foreign ¥”x, on the side of the klipah
(“kel acher”), actually opposes the use of the principle of “kal
va’chomer”

We can now comprehend Lavan’s meaning. He was informing
Yaakov "1 B85 w»—I have the name %"xX of my own from the
klipah that gives me the power to inflict harm upon you.
To emphasize his point, he explains: “The G-d of your father
spoke to me last night, saying, ‘Beware of speaking with
Yaakov either good or bad.” In other words, your G-d only
admonished me not to speak with you; He did not admonish
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me not to perform a harmful act. Since the name %X associated
with the klipah does not employ the principle of “kal va’chomer”
and even opposes its use, I still have the power to harm you.
This concludes his enlightening explanation.

The Gematria of p”9ny Equals 1"nx 9"
It Opposes the 7" of Kedushah

Based on what we have learned, we can now proceed to
explain Shaul HaMelech’s lapse of judgment—why he elected to
apply a “kal va’chomer” against an explicit mitzvah of Hashem.
Let us now introduce a teaching from the Zohar hakadosh
(Bereishis 29a): Yx ya wm s phnys Yoipn masypn Yoa pRY
marx—throughout the klipos, there is no one more cursed
than Amalek; for he is the wicked serpent, the (embodiment
of) foreign (false) god. In Rav Chaim Vital’s gloss on the Zohar,
Derech Emes (2), he writes: The gematria of p"vny” (240)
equals ""nR YR (31+209=240).

Thus, we can infer that Amalek, which has the same gematria
as "1"mR9"x, opposes the principle of “kal va’chomer.” As such, it
prevents evoking the name %X of kedushah, which is favorable
and beneficial to Yisrael. For this reason, the Torah admonishes
us (Shemos 34, 14): "nx &Y minnwn XY"—you shall not bow
down to another god. In other words, do not be enticed by or
follow the advice of “kel acher.” This is the lesson taught in the
Gemara (Shabbas 105b) expounding on the passuk (Tehillim
81, 10): 13133 wrw 71 YR 111K 152 URY minnwn K91 a1 UR 12 ne XY
7yan ey IR e Yw—“There shall be no strange god
within you, nor shall you bow before an alien god.” What
is the “strange god” that is in the body of a person? You
should say that it is the yetzer hara.

It appears that with this understanding, we can explain the
following passage in the Gemara (Eiruvin 13b): mm pon1 omabn xan”
JITTERT TN 21N K273 TN DRPY DA NS PR AN R Y 10
Y5 KD ANRI 73901 AR PRY YT ATT0 INRIG 1390 nthny W m
Jov It was taught in a Baraisa: There was a distinguished
disciple at Yavne who could purify the “sheretz” (creeping
creature), explicitly deemed ritually impure by the Torah, with
one hundred and fifty reasons (supportive arguments).
Ravina said: I too will deliberate and purify it: If a snake that
kills (people and animals) and thereby increases tumah in the
world, since the corpses of its victims convey tumabh, is tahor
(ritually pure; a dead snake does not convey tumah), a “sheretz”
that does not Kkill and increase tumah in the world, all the
more so should it be pure (not convey tumah when dead).
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Thus, our blessed sages are teaching us a valuable lesson.
The “nachash hakadmoni”—the primeval serpent—who is the
klipah of Amalek and the yetzer hara—is called “kel acher”—a
foreign, false god. As we all know, it trapped Adam and Chava
in its deceitful net and persuaded them to partake of the Eitz
HaDa’as. This is its strategy and routine method of operation.
It applies a “kal va’chomer” that contradicts the true intent of
the Torah. Therefore, it stands to reason, that we can learn
a misleading, false “kal va’chomer” (as Ravina does above)
in an attempt to make a “sheretz” tahor specifically from the
nachash (whose sole purpose is to undermine and misconstrue
the teachings of the Torah), even though the Torah explicitly
teaches that a “sheretz” is tamei.

Battle Amalek Both in Material Matters
and in Spiritual Matters

We can now begin to comprehend to some small degree
how Shaul HaMelech erred—applying an inappropriate “kal
va’chomer” that caused him to dismiss an explicit Torah-
directive to eradicate Amalek. This lapse in judgment was
caused by the klipah of p"yny—whose gematria equals 7"nx "X,
Just as this foreign, false, negative influence opposes legitimate
“kal va’chomers” of kedushah; so, too, it traps people, causing
them to act improperly, by devising erroneous, misleading “kal
va’chomers” that contradict the wisdom and commandments of
the Torah. It uses this tactic to control and influence people,
chas v’shalom. Therefore, the Torah admonishes us: 92 o1 85"
7121 5KRY mnnwn K51 71 YR—there shall be no “kel acher” within
you, nor shall you bow before an alien “kel.”

Let us now return to what HKB”"H commanded Shaul
HaMelech: "pYny nx o1 nny”—go, now, and smite Amalek.
To interpret this passuk, we will employ a fundamental principle
taught by Rabbi Akiva (Pesachim 22b): Whenever the term
"nR"” appears, it comes to include and add on. So, when HKB"H
commands Shaul to smite "pbny nx”, He is including something
else. In order to vanquish the physical Amalek, it is necessary to
first vanquish the klipah of Amalek—the corrupting influence
of the 2"mx %”x; we must not allow it to confuse us with faulty
“kal va’chomers.”

This explains very nicely why HKB”"H chose Shmuel
HaNavi to convey the message to Shaul HaMelech concerning
“mechias Amalek.” As we learn in the Gemara (Berachos 7b):

"m13 RnwT"—a person’s name has a profound influence on his
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life.
components ¥"® mw. This suggests that it was his mission to

Now, we can break the name Y"8mw down into the two

safeguard the name Y"x of kedushah. Shmuel HaNavi was sent
to prevent Shaul HaMelech from going astray by applying a
fallacious “kal va’chomer” prompted by the klipah of Amalek—
the 2" v,

Unfortunately, Yisrael in Shaul’s generation were not yet
worthy to accomplish the complete eradication of Amalek
and merit the arrival of the complete geulah. Hence, Shaul
HaMelech was not able to withstand the influence of Amalek
and its associated 2"mx ¥"X. That being the case, he applied
a faulty “kal va’chomer”: Now, if on account of one life, the
Torah said to bring a heifer whose neck is broken, for all of
these (Amalekite) lives all the more so (should I have pity).

By Reading the Megillah We Elicit
a “Kal VaChomer” of Kedushah

Continuing along this sublime, royal path, we will now
focus on the amazing “remez” taught by the Chasam Sofer—by
fulfilling the mitzvah of reading the Megillah, we diminish the
klipah of Amalek. Recall that he asserts that this is alluded to
by the term m"wan, which is an acronym for 11 i 2=y
yan'm—removing abominations and untoward influences from
the land. Now, we have learned in the Gemara (Chullin 60a):

oY1 Y T IR, PYYna N e 2D 1 1185 9 RED 1A KA A v
DR AT LRI T DIRYT IR N1YIND 1Y 17apn RNy Yws 1ms
Y5 Tom1 a1 1m0 AnR DY uN nY 17apn MR R0213apa nxRey 1997 PRY
JPWPRS T N ol T TIas A, TnRT EYID W N 1vhY R RN NN
Rabbi Chanina bar Pappa expounded (Tehillim 104, 31): “May
the glory of the Hashem endure forever; let Hashem rejoice
in His works.” This passuk was uttered by the Minister of the
World, i.e,, the angel charged with overseeing the world. When
HKB"H said regarding the trees that they should each emerge
from the earth (Bereishis 1, 11) “each after its kind,” the
grasses applied a “kal va’chomer” with regard to themselves
... If with regard to trees, which do not naturally grow mixed,
as they are large and distinct from one another, HKB”H said:
“After its kind,” all the more so with regard to us, since grass
naturally grows mixed. Immediately, each and every species of
grass emerged after its kind. Then the Minister of the World
began and said: “May the glory of the Lord endure forever;
let the Lord rejoice in His works,” who do His will even when
not explicitly instructed.
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We learn from this passage that the earth expounded the first
“kal va’chomer” in history. Furthermore, itinspired the Minister
of the World to break out in song: "Pwyns’n naws a1y i mas .
Let us suggest an explanation. The earth was aware of the fact
that the “nachash hakadmoni”—the embodiment of the klipah
of Amalek, the representative of 2"nx %"8—traps mankind and
causes him to fail and go astray by expounding fallacious “kal
va’chomers.” Therefore, the earth took the initiative to expound
the first “kal va’chomer” in a manner of kedushah. Its aim was
to instill in humanity the power to subdue the klipah of Amalek
by means of “kal va’chomers” of kedushah, which are associated
with the (auspicious) name %"x.

Now, we have learned in the Gemara (Megillah 14a): 12371 1n”
10T K91 IARA K1, ORI 0 1IR30 MINYEL YIWT DINID MIRYT ROYaN
AN PEN T3 R0 ST AR W ORD TR RApRn YIR TIna 2mnsw by
Y5 XY @b nmn e anR nrer nrayn nmnt g e pwine an
aw The Rabbis taught in a Baraisa: Forty-eighty neviim and
seven Nevios prophesied to Yisrael; and they did not detract
from or add to that which is written in the Torah, except for
instituting the mitzvah of reading the Megillah (on Purim).

What did they expound (that prompted them to add
this obligation)? Rabbi Chiya bar Avin said in the name
of Rabbi Yehoshua ben Korchah: The prophets applied a
“kal va’chomer”: If the Jews (leaving Mitzrayim) who were
delivered from slavery to freedom said a song (Shiras
HaYam), then shouldn't we commemorate the deliverance
from death at the hands of Achashveirosh and Haman to life

with a public reading of the Megillah, all the more so?!

Thus, we can deduce that by fulfilling the mitzvah of Krias
Megillah, which was instituted by Chazal based on a “kal
va’chomer” of kedushah, we evoke the beneficial power of the
name ¥”"X of kedushah. In this manner, we subdue the klipah
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of Amalek, whose gematria equals a"mx %"x. That false god
associated with the klipah opposes and battles the earth that
expounded a “kal va’chomer” associated with the name %"x of
kedushah. It exerts all of its power to corrupt and inundate the
land with its tumah by influencing people to expound fallacious
“kal va’chomers.”

We now have cause to rejoice! For, we have achieved a
better understanding of the wonderful “remez” we learned
from the Chasam Sofer: The word n"¥an is an acronym for 222yn™
yaR'm ' @°915Ya—to remove abominations from the land. As
he explained, by reading the Megillah, we subdue the klipah
of Amalek. As we have learned, Amalek is the 71"rnx Y"8x—the
false god—that fills the land with its abominations and false
ideologies by means of improper, fallacious “kal va’chomers,”
aimed at undermining the “kal va’chomer” of kedushah
expounded by the earth. Nevertheless, by reading the Megillah,
a practice established by Chazal based on a “kal va’chomer;,”
we fulfill the mitzvah of “mechias Amalek.” This is the allusion
inherent in the name m"van; it expunges the abominations
and false gods in the world. More specifically, the reading of
the Megillah removes the false beliefs associated with the
klipah of Amalek from the land (earth) that expounded a “kal
va’chomer” of kedushah.

In keeping with the theme of this essay, we can suggest that
this was the rationale for beginning the Megillah with the word
mm1” in the passuk: "wrmwnR »mea 7. [tis because the gematria
of the word " equals the name %"x of kedushah. Thus, in
the merit of reading the Megillah, a practice established by
expounding a “kal va’chomer” of kedushah, we evoke the name
"% to subdue the klipah of Amalek, the a"nx "%, Furthermore,
in the merit of reading the Megillah, we will merit eradicating
the name of Amalek completely from existence and hasten the
arrival of the complete geulah—swiftly in our times! Amen.
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