SHIURIM on CHUMASH

Rabbi Yisroel Reisman’s Weekly Chumash Shiurim
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Rabbi Reisman - Parshas Tazria - Metzorah 5783
1 — Topic — A Thought on the Parsha

As we prepare for Shabbos Parshas Tazria — Metzorah. The Parshios of Vayikra which is known
as Toras Kohanim begin with the Halachos of Korbanos, and now move on to the Halachos of
Tumah and Tahara which is of course Tazria — Metzorah. There is an incredible Ohr Sameach at
the end of Hilchos Mikvaos who makes an extraordinary point regarding the Nekuda of
difference between the Hilchos of Korbanos in the progression of Taharos in explanation of the
Rambam. The last Rambam in Hilchos Mikvaos.

Let me share with you the Machshava of the Ohr Sameach in Sefer Ohr Sameach Al Harambam,
Sof Hilchos Mikvaos. Zagt the Ohr Sameach, in Hilchos Korbanos, Korbanos of course are for
Kappara. A Korban is a Kappara for a Meizid sometimes and a Shogeig other times. If an Aveira
is done deliberately, or was negligent, if someone is an out and out Ones, if someone is totally
guiltless, he has no guilt in what happened, there is no Korban, there is no such thing as a Korban
that you need a Kappara for something that happened by Ones.

Hilchos Tumah and Tahara are not that way. A person becomes Tamei whether or whether not
he did anything deliberately or not deliberately. As a matter of fact, the Korban of a Zavah, a Zav
or Yoledes, these are things that happened when a person became Tamei and didn’t do anything
wrong. Especially a Yoledes, she did a wonderful thing. She had a baby, she had a child, she
brought a Neshama to Klal Yisrael. The difference again is that Hilchos Tumah and Tahara
happen whether you do it deliberately or not.

The Rambam at the end of Mikvaos connects Hilchos Tumah and Tahara with the Halachos of
Dai’os. Hilchos Dai’os, the idea that our faith, the Yesodos of Yiddishkeit. Zagt the Ohr
Sameach, when it comes to doing a Maiseh, an act that is an Aveira, an Ones is not doing an
Aveira he is not Chayuv at all. An Ones is an Ones. When it comes to Dai’os Meshubashos,
when it comes to incorrect Shittos, Dai’os in Yiddishkeit, it doesn’t matter if a person is a
Maizid, a Shogeig or an Ones, Dai’os Meshubashos, incorrect Shittos in life are destructive even
when someone is an Ones.

Rav Elchanan writes in his language, that Nebach an Apikores is O’cheit an Apikores. Meaning,
someone who is an Apikores through no fault of his own, Nebach an Apikores, is Oich an
Apikores. A Dai’a Meshubeshes is a Dai’a Meshubeshes.

Zagt the Ohr Sameach, therefore, Tumah and Tahara we see are times to the Shittos Hachaim.
Even an Ones is Tamei. It is tied to Hilchos Dai’0s. The Ohr HKB”H, the Ohr Hashem, the Ohr



Hashechina comes on a person only when he is Tahor whether it is or it is not his fault. Totally
irrelevant, it comes on a person.

We find in Maseches Shabbos 31a (6 lines from the bottom) a Remez, a hint to the 6 Sidrei
Mishna from a Posuk in Yeshaya 33:6 (ny71 nnon mvw» 10 7°ny N1k 7°m1). The Gemara says
that nyT QXWTP 770 137 RN PR°T1 70 3T MW 2°W1 270 7T 100 TVIN 70 7 PRV QWA 70 T DJVDN)
(MAmwv A7 AT NYT) L(Mav 770 1. Dai’os is Seder Taharos. The Maharsha writes on that Gemara,
Dai’os means the Ruach Hakodesh, the ability to have a sense of the Shechina, a sense of Ruach
Hakodesh for a person. That is tied to Seder Taharos. Mimeila, Azoi is. The ability to be a person
who has Ruach Hakodesh has to do with Tahara. Whether it is willingly or not willingly, whether
it is deliberately or not deliberately, it is totally irrelevant.

Mimeila we understand that Inyanei Mikva, Inyanei Tahara are very much tied to the Ruach
Hakodesh, the Ohr Hashem. The ability of someone to have a sense of Kedusha, a sense of being
able to feel Ruchnios, to feel Tahara.

Someone once asked the Mashgiach Rav Moshe Wolfson what the Inyan is to go to a Mikva
nowadays that we don’t have Tumah and Tahara. He responded he doesn’t know. But if a Mikva
can turn a non-Jew into a Jew, it seems logical that it can turn a Jew into a better Jew. The idea
of going to Mikva is not only for Chassidim.

The Chayei Adam writes an Inyan to go to the Mikva on Erev Shabbos. There is a sense of
Tahara that elevates a person and that is the message of the Ohr Sameach B’kavanas Harambam.
That for Dai’os Meshubashos a person has to beware of Shittos that are Shittos that are incorrect.
That is the follow through from Hilchos Korbanos which deal with one level of problem, to
moving on to Hilchos Taharos and Tumah which are something really on a greater level, being
able to be an Ish Tahor. This is a Machshava as we move to Parshas Tazria — Metzora.

2 — Topic — A Thought Regarding Sefira

I want to share with you a thought which is a general thought regarding Sefira and the march to
Shavuos. It is something which a person needs to take to heart. I have learned Maseches Rosh
Hashana many times. I am a Bechor, and every year for the last 40+ years on Erev Pesach I make
a Siyum. I have learned the Masechta many times. There are still a few words that I don’t
understand. It bothered me through the years. It says the following Lashon. The Gemara says that
B’tishrei Nivra Ha’olam, B’tishrei Naldu Avos, B’tishrei Maisu Avos. B’rosh Hashana Nifkidu
Sarah, Rochel, V’chana. On Rosh Hashana, Sarah, Rochel and Chana were remembered.

Poshut I would think that they became pregnant and started carrying a child on Rosh Hashana.
Rashi says no of course not. That is not what it means. Nifkida means Rashi says that it was
Paskened on that day that they would have a child in the coming year. So I was bothered by an
obvious Kasha. I don’t understand Poshut Pshat. What do you mean on Rosh Hashanah it was
Paskened that Sarah, Rochel and Chana would all have children. It is Paskened on everybody at
that time of the year? Every single person is Paskened on Rosh Hashana, it is one of the Yesodei
Emunah that every person is Ge’Paskened on Rosh Hashana, what is it talking about regarding
Sarah, Rochel and Chana?



This summer I was learning in Ohr Sameach and there was a Likut Sefer that I looked in and he
brought the following Pshat. He said most people by Rosh Hashana is Ge’paskened and then
Yom Kippur is the Chasima. Not so, Sarah, Rochel and Chana, by them the Chasima was on
Rosh Hashana. They weren’t like the Beinanim Telu’im V’omdim. They were Tzadikim and
they were Paskened on Rosh Hashana. Okay, a Pshat. But it is still not satisfying. What is the
Chiddush that Sarah was not a Beinani? It needs a Bi’ur.

It was Parshas Re’ei on the Posuk in 11:26 (1 ,7272 :01°3--02°39% 103 °23% ,7%7). The Seforno says
the following. N1XPa 1w oM 729P1 7972.(797p3-NX) ,72723-nR)). Choose Beracha or Klala. Not to
be a Bainini. HKB”H is not looking for Baininim, He is not looking for people who are
somewhere in between that are 50/50 Yidden. It is not for Baininim that HKB”H created the
world. It is not for Baininim that the whole Eisik with Klal Yisrael was made. (-nX) ,72723-NX
n29p7). If you want to be Marchik Klala you got to go to Beracha. Then I understood B’rosh
Hashana Nifkidu Sarah, Rochel, V’chana. Klal Yisrael is not Geboit from Baininim. The Binyan
of Klal Yisrael is from a Psak on Rosh Hashana and people who look to do Mitzvos in exactly
the right way. As we march towards Kabbalas Hatorah, that has to be our Eisik, our thought, to
march and do it the right way.

For years I Davened by Rav Feivel Cohen. He used to tell the story of a man Acher Mai’a
V’esrim that thought he could go to Olam Habo. He put him in a room and he had a little cot and
one pillow and a bench. He says this is Olam Habo? They told him according to some Shittahs
you can be Yotzei Olam Habo with this. His point was that a Yid that goes to Olam Habo with
being Yotzei according to some Shittos, it is Felt By Aim, it is not the Olam Habo we want. That
is not the Yiddishkeit we want. We want a Lechatchila’dika Yiddishkeit. We have to shake off
that “there is a Shittah to rely on” Shittas Hachaim. We have to try to live Chaim Mehudarim, a
Chaim that is Mehudar. We want an Olam Habo that is Mehudar. That is our goal. With that
thought, I would like to wish one and all an absolutely wonderful Shabbos. Count the Sefira. We
are two weeks out of seven. We are heading towards Kabbalas Hatorah. A Gutten Shabbos to
one and all!

A thought regarding Shabbos Rosh Chodesh which is this Shabbos. In the Sefer Yakar
Tiferes there is a beautiful thought regarding Shabbos Rosh Chodesh. The Tur writes that the
Sholosh Regalim are K’negged the 3 Avois. The 12 Roshei Chadashim are K’negged the 12
Shevatim. The Tur writing in the beginning of Hilchos Rosh Chodesh says that really the 12
Roshei Chadashim should have been Yomim Toivim, however, because of the Cheit Ha’eigel,
Rosh Chodesh was turned from a Yom Tov to an almost ordinary day of the week. The Shulchan
Aruch says that you should be Marbe K’tzas Simcha on Rosh Chodesh. However, it does not
have a Din of Yom Tov. The women who did not sin by the Cheit Ha’eigel have a very special
obligation and Mitzvah to treat Rosh Chodesh as a bit of a feeling as a Yom Tov.

What does this have to do with Shabbos Rosh Chodesh? The Sefer Yakar Tiferes suggest that on
Shabbos Rosh Chodesh it does get the original aspect of Yom Tov. Since Shabbos is Mai’ain
Oilam Haba, and is L’maila Min Hacheit, when Rosh Chodesh falls out on a Shabbos it has a
higher level of Kedusha like a Yom Tov.



He brings a few Rayas to his thought. In Atah Yatzarta that is said on Shabbos Rosh Chodesh by
Mussaf, we say Ahavta Oisanu V’ratzisa Banu V’roimamtanu Mikoil Haleshoinois. Those words
don’t belong in the Shabbos Rosh Chodesh Davening. They are not found in a Rosh Chodesh
Davening or a Shabbos Davening. So Shabbos Rosh Chodesh should also not have these words
which are found by a Yom Tov Davening? He answers that since Shabbos Rosh Chodesh has the
Koiach of Yom Tov, therefore this Tefilla has the Nusach of Yom Tov.

With this he explains a Halacha. The Halacha is when Rosh Chodesh Iyar falls out on Shabbos a
person is permitted to shave on Erev Shabbos even though he is in middle of Sefira. It is a Pele
because we don’t find anywhere that it is a Mitzvah to take a haircut on a regular Erev Rosh
Chodesh? Why by Shabbos Rosh Chodesh does it add that you should take a haircut on Erev
Shabbos Rosh Chodesh? According to this it fits well because Shabbos Rosh Chodesh has an
aspect of Yom Tov and since it has an aspect of Yom Tov that Shabbos Rosh Chodesh has a very
special Kedusha.

Perhaps that is why there is a Minhag in Klal Yisrael to have a double Kugel on Shabbos Rosh
Chodesh even though we don’t find that when Rosh Chodesh falls during the week that people
eat anything special to celebrate it. Shabbos Rosh Chodesh has a special aspect of Kedusha and
beauty to it.

Rabbi Reisman - Parshas Tazria - Shabbos Rosh Chodesh - Parshas Hachodesh 5782
1 - Topic — Is a Nega Tzaras a good thing or a bad thing?

As we prepare for Shabbos Parshas Tazria which is also Parshas Hachodesh as well as Rosh
Chodesh, a three Sefer Torah Shabbos which is a Shabbos in which some people eat three types
of Kugel, but the Ikkur is that it is a Shabbos that we appreciate Boruch Hashem the wonderful
Chessed that HKB”H has given us a Shabbos and Rosh Chodesh and the month of Nissan which
is Klal Yisrael’s Hischadshus, all in the very same Shabbos.

Speaking about Hischadshus, I want to start out with a Dvar Torah on Parshas Tazria which has
everything to do with the mood of a Shabbos that is also Rosh Chodesh Nissan. As you know,
Parshas Tazria introduces us to the Parsha of Metzora. There are two apparently contradictory
Gemaras. The Gemara in Horayos 10a (15 lines from the bottom) says ( 2°X2 2°¥2w 072 X7 7702
07°%v). That it ended up being something very good. (77W32) means good news. You are all
familiar with the idea that treasures were found in the walls of the homes of the Kenanim
because there was Tza’ras and the wall was broken down. Which means (7% X7 77Ww2)
something good came from what happened.

Now we all understand that in the case of breaking a wall and finding a treasure it is readily
apparent what the good news of the Negaim is. However, the Gemara is saying that ( X7 77w2
077?), in general one way or another Negaim which appear to be something no good are or can be
turned into something no good.



The Gemara in Arachin 16a (18 lines from the top) says (Y27 W2 %Y 1°K2 D°¥A1 0227 Oyaw V)
that Negaim are an Onesh for Loshan Hora and for other Aveiros that the Gemara mentions. It is
a punishment. So how can it be that one Gemara says a language of (2777 X7 71W2) it is good
news and the other Gemara says that it is an Onesh. How can it be a punishment and good news
at the same time?

I saw a Dvar Torah brought in the name of a Sefer Imrei Kohen. The Medrash (Ed. Note: The
Medrash Rabbah is Parsha Yud Zayin on the Posuk that is found in 14:34 ( y8 n°22 ,n¥% ¥4
DONINR)) says on (NYI¥ YAl °nnN) that (3v 2°970) 2°057 K17 877) P87 20 IR). The Medrash says
you will have a Nega Tzaras and this is what it says (7872 2w TX) which sounds like the
Gemara in Horayos that it is good for Klal Yisrael. But the Medrash goes on (737 912°), you think
it is good for everybody who becomes a Metzora? (222 *12% -2 71n%n). It depends on your
heart.

The understanding is as follows. A person who does things that are improper he is deserving of
punishment. There has to be a consequence, there has to be an Onesh. The Ribbono Shel Olam
doesn’t give Onshim just for the sake of punishment. Onshim are designed to try to bring a
person to an Aliyah, to be stronger, to being a better person. That is the idea of the Onshei
HaTorah. The Madreiga of (227 »2) is as follows. People feel such a sense of closeness to
HKB”H. I am not talking about Gedolei Hador. I am talking about people like you and I. If we
have have the Zechus to take the teachings of the Baalei Machshava to heart and we walk in the
street we say thank you HKB”H. If something happens that gives us joy we see the Yad Hashem.
That when HKB”’H gives us a treasure, he gives us something that is good, we feel shamefaced.
We say HKB”H you do so much good for me, how can I not be Davening better, how can I be
missing my Sedorim, my Sidrei Halimud? How can I just say I am too tired for Mishmar? If
HKB”H does Chessed, He allows me to successful with a Shidduch of a child, allows me to be
successful with a Parnasa that is working, He gives me success in different areas. I am ashamed
to stand in front of HKB”H and air my petty Narishkeit, the things that stop me from having
Kavana or from making it to the Beis Medrash. It is a (22% *12) type of an Onesh. The Onesh is
that HKB”’H does good to you and you see that you have to do Teshuva.

The source for this is in Yechezkel 36:30 (773 n2un ,yya 19-nk °n°2771). HKB”H says I am
going to give you an abundant crop (2¥32--2y7 na70 7 apn X2 WK ,1wn?). You shouldn’t have
the embarrassment of a hunger among the nations. 36:31 ( & 02°%9¥m ,0°V77 02°277-N8 2RI
oy niayin %y) ,09°n1y SY ,02°192 ,anbpn ;n02iv-X%). HKB”H says 1 will do you a favor. You
deserve a punishment to wake you up. I will give you a chance. I will wake you up with a gift,
with a treasure. (277 &7 77Ww2) — Onesh Hu Lahem. You are deserving of a punishment. You
have to be reawakened. I am going to try this way. Let me give you something good. If you will
take that and turn it into Mussar, if you are going to take that and say wow how can I be failing
in my Avodas Hashem if Hashem is so good to me, then that will be adequate. It is an incredible
lesson. That HKB”’H tries from good.

Somebody has a child that is misbehaving. A Mechaneich will tell him look, first try with good,
try with being kind to him, by giving him incentives. If that doesn’t work then we will have to be
tough with him. The Ribbono Shel Olam does the same thing with us. He showers us with



goodness so that we will look to Him and say Oy Ribbono Shel Olam You are so good to me
how can I not reciprocate in kind.

In the Sifrei Hakadmonim this is known as Teshuvas of Rav Saadya Gaon. It is said about Rav
Saadya Gaon that he did Teshuva and then a day later or a week later he had to do Teshuva all
over again. He said when I did Teshuva a week ago I wasn’t Makir Es Bori, I didn’t have the full
recognition of my connection to the Ribbono Shel Olam. A week later I feel a stronger
connection, so I have to do that Teshuva all over again. We are not talking about Teshuvas by
beating up on yourself. We are talking about a Teshuva where a person feels elevated, feels
higher than the silly things that he has done in the past.

Many of us remember a time that a particular Seder was a challenge. Whether it was the
Mishmar, or whether it was Shabbos afternoon, or whether it was to get up on time in the
morning. Then we got to a point where we do it without being challenged every single time,
without a struggle. This is because we are Makir Es Bor’ainu. We want that HKB”’H should give
it to us with goodness, give it to us with a treasure. That is the way we would like it. This is a
Machshava for the month of Nissan, the month in which we see HKB”H’s goodness to us.

It was freezing here in NY and now the weather is beautiful as we come to Chodesh Nissan.
When you walk out today and you enjoy the warmth, say Ribbono Shel Olam, Chasdei Hashem
it is wonderful, it is beautiful, it is warm outside. B’ezras Hashem, if you are Makir that is the
best kind of Teshuva. Teshuva where the Onesh is a big kiss so that you can turn to the Ribbono
Shel Olam and say if You kiss me like that I have to show my Ahavah back.

2 — Topic — The Proper Limud of Halacha

Let’s turn to a second thought something on the beginning of the Parsha in 12:7 (n7%%3 n7in nxr).
The beginning of the Parsha discusses some of the laws of a Yoledes. In the Hakdama of the
Beis Efraim to his Teshuvos on Orach Chaim, he points out that the Posuk states (n72%3 n7in nXr)
and that the words (n7in NX7) are used many times. By Shelomim or Chatas or other Korbanos.
The Torah uses the word Toras which means the study of. The study of a Yoledes, the study of
the Korban Chatas etc. he says the following. The Torah wants to make the point to us that when
you are Frum and you want to be Ehrlich, you want to have a closeness to the Borei Olam and
you go out and you do a Mitzvah . You are motivated, you are energized, you want to do it, it is
not enough. (n7in NX1). You need to learn Torah. If you don’t learn the Halacha, then you can
have a man who wants very much to blow Shofar. He takes the Shofar and he blows. It is Rosh
Hashana and he is not going to be Yotzei the Mitzvah. If you don’t learn the Halacha you can’t
be Yotzei the Mitzvah. You can have all your motivation, however, without (n7in nXr) you are
not going anywhere, you are not going anyplace. (n72*37 nin nXr) If you don’t learn the Halacha
all your motivations are not going to be helpful. Therefore, we would like very much to
encourage especially before Pesach the proper Limud Halacha so that you can be Toras, so that
you be somebody who does things in the proper way and your motivation is useful.



3 — Topic — A Riddle

As you know this year the first night of Pesach which is the first Seder is also Shabbos Kodesh.
Here is a riddle. What is it that this year at the Pesach Seder you are able to do but you are not
permitted to do it when the Pesach Seder is not Shabbos. In other words, Chumros for Shabbos
okay, they will be publicized, however, Kulos for Shabbos, is there ever such a thing? That there
could be something that is Assur on every other night of the week by the Seder except for Leil
Shabbos Kodesh? Wishing everybody an absolutely fantastic and extraordinary Shabbos
Kodesh!

Rabbi Reisman - Shabbos Hagadol - Parshas Metzora 5782

As we prepare for Pesach, Shabbos Parshas Metzora and Shabbos Hagadol the wonderful
Shabbos that is now upon us.

1 — Topic — A Riddle (the question was mentioned last week).

We all know that Shabbos is holier than Yom Tov and Yom Tov is holier than Chol Hamoed.
What is it that is Assur on Chol Hamoed but Muttar on Shabbos and Yom Tov and what is it that
is Assur on Yom Tov and Muttar on Shabbos. As you know this year the first night of Pesach
which is the first Seder is also Shabbos Kodesh. Here is a riddle. What is it that this year at the
Pesach Seder you are able to do but you are not permitted to do it when the Pesach Seder is not
Shabbos. In other words, Chumros for Shabbos okay, they will be publicized, however, Kulos
for Shabbos, is there ever such a thing? That there could be something that is Assur on every
other night of the week by the Seder except for Leil Shabbos Kodesh? Not only is there such a
thing but someone sent me an email with the Shaila which reminded me of it.

The answers to what is permitted on next Friday night (Shabbos Yom Tov) but not permitted
when it is just Yom Tov? The answer is we are forbidden from inviting an Akum to our Yom
Tov meal. Since we don’t cook for an Akum on Yom Tov, therefore, we don’t invite an Akum to
our Yom Tov Seuda because you might come to cook for him.

When Yom Tov is Shabbos you are permitted to invite an Akum to the Seder or to the Seuda.
Why? What is the reason why it is Assur because you might come to cook for him, on Shabbos
you are not allowed to cook anyway. On Yom Tov when you are going to cook for a Yehudi we
are afraid that you might come to cook for an Akum. But when Yom Tov comes out on Shabbos
there is no such fear. Therefore, L’mayseh inviting an Akum on Yom Tov is prohibited,
however, a Yom Tov Shabbos it is permitted.

2 — Topic - A Second Riddle

Something that is Assur on Chol Hamoed that is Muttar on Shabbos and Yom Tov and
somebody actually asked me the Shaila and I answered him. I have a gentleman who is building
a house someplace up in the mountains. He has a contractor who is paid by the job not by the
hour. Technically the contractor is allowed to work on Shabbos and Yom Tov. This is because he



is not being told to work on Shabbos or Yom Tov, he chooses when he wants to work. However,
Chazal forbade such work in a house of a Jew because people will think when they see an Akum
working in the house that the Yid told him to work there, and therefore, the contractor is not
allowed to work, not on Shabbos, not on Yom Tov and not on Chol Hamoed.

However, if you have a situation where you are building a home or a business in a place where
there is no Yid within the Techum Shabbos (2,000 Amos) of the city in which you are building
in, in such a case there is no fear that on Shabbos and Yom Tov a Yid will observe that someone
is working in your house. In that type of a case where someone is building something upstate, or
a different state or he is building a commercial building, somewhere outside of a Jewish
community, in that case the Halacha is that contractor is permitted to work on the Jews home on
Shabbos and Yom Tov because we are not afraid of Maris Ayin since there are no Jews within
the Techum that might come and see it. However, on Chol Hamoed it is Assur because on Chol
Hamoed there is no Techum restriction, and therefore, the Gizaira of Maris Ayin says the
Shulchan Aruch, applies on Chol Hamoed even if there is no Yid in the Techum.

Therefore, the response to the email that said I am building something in such and such a place
and there are no Jews within the Techum, am I allowed to build on Shabbos, Yom Tov and Chol
Hamoed? Answer Shabbos and Yom Tov you are allowed to, Chol Hamoed you are not allowed
to and the last days Yom Tov and Shabbos you are allowed to. This is provided of course that
you are not telling him to work on Shabbos and Yom Tov. He is a contractor who chooses when
to work. And so, these are two interesting riddles.

3 — Another Riddle or Two

Who do you find that is a name of a Jew, someone else who is a non-Jew and a third person who
is a Ger? All three are in the Chamisha Chumshei Torah. This is a good riddle for the Pesach
Seder.

The answer is the name (?X1w7) .(7Xw1) is mentioned as one of Yisro’s names in Shemos 2:18.
He is a Ger. In Bamidbar 2:14 (5Rw1-12 70°2X). One of the Nesiim’s father was (?X%137) who was
a Jew. If you look back at the Nesiim of Eisav you will find a (5R1v7) there too in Beraishis 36:4.
So this is a name that you find for a Jew, a non-Jew and a Ger.

One more riddle for which you have to know a S’if in Shulchan Aruch. How is it possible to eat
one Kezayis of Kosher food and eating that Kezayis obligates you in 20 Berachos because you
ate that Kezayis? The answer will be told I'Y”’H next week.

4 - Topic — A Thought for the upcoming Chag Hamatzos which is an explanation of
Sheishes Yemai Beraishis and Shivas Yemai Beraishis (A second approach).

(Ed. Note: Rebbi mentioned this Dvar Torah today which was said by Parshas Beraishis 5782 so
I pasted it here).

At Kiddush, Jews the world over say (aR2%¥-72) ,7IX7) 27%7 1927 “Wwa of°). That expression is a
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corruption of the Pesukim. As you all know, (w3 0i) is the end of 1:31 which states ( 27y-"1



Wwa 0P ,7p2-717) and it is the end of the Parsha. The next Parsha starts 2:1 (Y83 20w 19970),
that begins to tell the story of the 7" day. When we stand up in front of our families and proclaim
(Y87 Dwa 1907 wwa o) that is not correct. Imagine, if someone would get up and say in front
of his Talmidim, he would be teaching them and he would get up and say Yom Hash’lishi
Vayomer Elokim (2% ¥°p72 naikn? 7). It was the third day and Hashem said let there be
heavenly bodies, he would be teaching them incorrectly. It was the 4" day on which Hashem
created the sun, the moon and the stars. It says in 1:13 (W%W oi> ,7p2->77 279->7) and then in
1:14 (on@a vyp12 naRn o7 ,0°p2K8 mR"). For someone to get up and say ( ¥°p72 NARD %70 Wow of
onwa) would be terrible, it would be Megaleh Panim L’torah Shelo K’halacha. It would be
teaching Torah incorrectly. So why do we get up and say (D¥2%-72) ,7IR7) 2% 1927 "Wwa o) as
if it is one Posuk. It is a Davar Pele!

It is an even bigger Davar Pele because we are told by those who Darshun Simanim, that ( o
MYn 1927 W) is Roshei Teives Yud Kei Vav Kei. (o9) is (Cww3) ,() is (1927) ,(7) is (1) and
(@mwa) is (7). So we are saying a Remez to Yud, Kei, Vav, Kei. What kind of Remez to Yud,
Kei, Vav, Kei, the Yud & Kei is part of one Parsha of the Torah (w3 oi° ,7p2-"77 27v-"771) and
(Dn¥3 1927) is a new Parsha. What is the inherent connection between them as that doesn’t fill a
Pshat at all?

While we are at it I would like to add a second point that needs explanation which I hope will be
explained. I mentioned I believe in a past year (Ed. Note: see Parshas Yisro 5777 where Rebbi
spoke out the Bais Halevi in the second piece in Beraishis starting with Vayichal) that sometimes
we find that Chazal talk about Shiv’as Yemai Beraishis, the seven days of creation and
sometimes Sheishes Yemai Beraishis, the six days of creation. Well is it six days or is it seven
days. I understand the six days of the physical creation and Hashem created rest on the 7™ day,
however, it is interesting that Chazal use both expressions. Sheishes Yemai Beraishis and
Shiv’as Yemai Beraishis. I would like to share with you a Yesod which I would hope would
explain this.

Over the Yomim Tovim someone sent me a Sefer Chesed L’avraham which collects Divrei
Torah from Gedolei Yisrael and in there on Parshas Beraishis on (w3 0°) these questions are
not asked but there is a quote from the Amshinover Rebbe. The Amshinover Rebbe says on ( o
YORT 2w 190 W) that the Tachlis of a person in this world is L’hosif Min Hachol Al
Hakodesh. The Tachlis of a person in the world, Hashem created a physical world for six days
and then He created a day that has Kedusha, Kedushas Shabbos. We know that we have a
Mitzvah of Tosafos Shabbos of adding some minutes or hours of Friday and making them be part
of Shabbos. L’hosif Min Hachol Al Hakodesh. He says that is not just an incidental part of the
Mitzvos of the Torah it is the Tachlis Habriya, the purpose of the Briya is that a person should
come to this world and be Mosif M’chol Al Hakodesh, a person should add from time that is not
set aside for Kedusha, time that is Yemai Chol for ordinary things and take some of that time and
set it aside for Kedusha, for Davening, for learning and for making it part of Shabbos.

The same thing with the physical things like money. Money is a mundane thing, it is a Davar
Chol. When you use it for Kedusha, like Tzedaka, or use it to teach Torah, you use it for Chesed
that 1s Mosif Hachol Al Hakodesh, you take from Chol and you pull it into Kodesh. When you
are gifted, Hashem gave you a talent, you have an ability, you are a capable person. You can use



it for manufacturing elevators or pocketbooks and that is fine, that is Chol. However, when you
use your talents to help a Mosad, to help a Yeshiva, to help people who need help, individuals
who need help, so then you are taking your Chol talents and you are using it for Kedusha, you
are using it for a Davar Kadosh. Tachlis Ha’adam of the Briya is L’hosif Hachol Al Hakodesh.

We understand (W3 01°) .(yI8m) 2ws 1920 "wwa 0f°) is inherently Chol, but when it becomes
Shabbos we say that we connect (P8 2% 1927 *wWwa oi°). We connect the 6™ day, the day of
Chol and attach it to Shabbos to make it part of Kedushas Shabbos.

Chazal say that G-d’s name is Yud, Kei, Vav, Kei — 4 letters. Shemos 17:16 ( ,Ap 02-7¥ 7:->3
N7, I--ponva P2 annon). Olam Hazeh when we don’t see Kedusha, Hashem’s name is just
Yud and Hei. The Vav and Hei are hidden. ("3 01°) is an ordinary day. ( 2wa 1920 "wws ob
787 We connect the Yud, Kei to the Vav, Kei so then we take it and we are Mosif the Chol Al
HaKodesh and make a whole thing. Yud, Kei always has Kedusha but now it has an extra level
of Kedusha. Someone who is Mosif Mai’chol Al Hakodesh.

In the 5™ Perek of Pirkei Avos we are taught (Mwnw: 12 18121 2°727 77wy). Halo Davar Hu, it is
amazing. I once heard and I don’t know if it is a Milsa D’biduchusa or a true Vort that every
Erev Shabbos everybody is rushing. Why is everyone rushing? Because on the original Erev
Shabbos Hashem went Bein Hash’moshos and told His Malachim hurry up we have 10 more
things to create and it is only a few minutes until Shabbos and they created these last 10 things.
(Mwnwa 12 8121 2°727 7wY) and these are some of the greatest things of Kedusha. The ( "
vIRT), the (NNX7 °9), a Giluy of HKB”H’s presence in this world and many other things were
created (mwnwn 172). Not Kavayochel that G-d was in a rush, but HKB”H made that the ( 12
mwnwi), the connecting minutes of the 6 day to the 7™ day are days of intense power of Briya,
intense energy of creation. A person takes those minutes that connect Shabbos to Chol and he
goes to Shul early and he is there ahead of time, and he is Mavir Sedra or he is learning, or he is
helping set up the Shul for Shabbos. He is taking moments of Chol and making them Kodesh,
that is the (Mwnwi1 1°2) when a person can connect. So it is a beautiful idea (W5 927 *Wwa 0¥),
we declare that there are Sheishes Yemai Beraishis and Shiv’as Yemai Beraishis. We declare
that we see Shiv’as Yemai Beraishis, we see the day of Kedusha as being part of the first six
days of creation and we look to pull from Kedusha to Chol. We get caught up too much in our
Chol.

(Ed. Note: Back to this week’s Shiur). We now live in the time of the year where Shkiya is quite
late 7:30’ish around here. There are times of the year that we are Mekabeil Shabbos at 4:30. Yet
we rush until Shabbos. Why? There are some Shuls that have an early Shabbos and a Zman
Shabbos. Why do Shuls have two Zemanim? I will tell you the top secret reason. The reason why
Shuls do it is so that an Ehrliche Yid could take one Shabbos and say I want to do something
special. I will go to Shul for the early Minyan and I am going to Daven Mincha and be Mekabeil
Shabbos nice and early. After Kabbalas Shabbos I will go take a Sefer and I will go and learn
and get ready for Shabbos for the hour and a quarter between Plag and Shkiya. Then I will join
for Maariv. Therefore, I will be doing Kabbalas Shabbos early which is an ideal. I will be
Davening Maariv after Shkiya which is an ideal and I will be able to Chap a’ Rein some learning
time in between. It is a wonderful idea and a great thing to try. Try it, you will like it and it will
be fine. Don’t worry. Tell your wife that I will be home at 8:15. T will Daven with a later Maariv
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but I will go to Shul for the early Mincha. Gevaldig! What an opportunity. It is an opportunity
that presents itself when Shabbos is at this time of the year.

5 — Topic — Shabbos Hagadol

What is Shabbos Hagadol? The Michtav M’eliyahu says Hagadol is a time of generosity. Gadol
is Chessed. Shabbos Hagadol — it is the Shabbos before Pesach it is the Shabbos of kindness, of
generosity. (7773) (77733 " 77) is Chessed. (nxon7) 779237 77737). We know the first Simanim
of the Sefira are Chessed, Gevurah and Tiferes. So Chessed is Gedulah.

Rashi in Vaeschanan 3:24 on (7973-NX) says (72 n ). Gadol is generous. But that is the way
it is by Klal Yisrael. Comes Shabbos Hagadol the generosity of Klal Yisrael in helping other
Jews being able to afford a proper Pesach. Things are so expensive today. To be able to come up
with a financial help for people, to help them make a Bakavadika Yom Tov. Yidden are so kind
and so generous, I am sure that you are one of them. Make sure that you are one of them. Let it
truly be a Shabbos Hagadol. Wishing one and all an absolutely constructive lead up to Pesach.
Hope you are able to rid your homes of all types of Chometz. Chometz She’babayis, Chometz
She’baleiv. We should elevate ourselves this Chodesh Nissan to become bigger, better and IY”H
closer to HKB”H. A Gutten Shabbos to all!

Rabbi Reisman - Parshas Tazria-Metzora 5781
1 — Topic — Lashon Hora and Speaking Good about People.

As we prepare for Shabbos Parshas Tazria — Metzora which is of course the two Parshios that
deal with the topic of Tzara’as and the topic of Tzara’as always being something that touches on
the rules of Lashon Hora as the Chofetz Chaim writes in Sefer Chofetz Chaim. And so, I would
like to speak a little about this topic.

There is a Magen Avraham at the beginning of Siman Samech. The Magen Avraham says that
the Mitzvos of the items which we have a Mitzva to remember constantly, the Mitzvos of
Zechira are all Mirumazim, are all hinted to in the Beracha of (11m2aX 7127 723%). In that Beracha
which we say before Kabbalas Ol Malchus Shamayim we indirectly reference or hint at all of the
Mitzvos that we have to remember constantly. He goes through some of them. He explains for
example, (2702 1177) which reminds us (Zechor) to remember the day we stood at by Mattan
Torah at Har Sinai. (7773 1137). That was when we were chosen as a people. (71733 Jn¢ 1p2R)).
The Magen Avraham says is a Remez to the Mitzva of Zechiras Amaleik. We say HKB”H
(71730 T7W5 1027R)). You drew us close to your Kavayochel full name and great name and we
know that as long as Amaleik is around Ain Shemo Shaleim, Kavayochel G-d’s full name is not
seen in this world and that is a Remez to Amaleik.

What is Nogea to us is where is there a hint to the Mitzva of remembering what HKB”’H did to
Miriam which is of course remembering the Zehirus of Lashon Hora? The Magen Avraham says
we say (779 MMaY), we say in (727 729%) that (19%% 1p372)) Hashem you brought us closer, for
what purpose? (Jn¥ DY 72IRYY 72082 AN T2 MNAY). What is (77 mMiab)? Zagt the Magen
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Avraham the mouth is created to give praise and not to say Lashon Hora. That is a Remez to
Lashon Hora. Ad Kan Divrei Magen Avraham. This is what the Magen Avraham says.

I have a question. It says (377 mTi7). Hashem brought us close so that we should say praise to
him. (77 m77%). To say praise for you. Okay. How do you know that is not Lashon Hora? You
can say the same thing (32 M717%) to praise you and not to speak Devarim Betailim. (72 m7i?) to
praise you and not to speak about weekday things on Shabbos. (72 M719) is just a proper use of
the mouth, there are many improper uses of the mouth. Where does the Magen Avraham see that
(7% MMAY) to say praise to you is to exclude Lashon Hora?

The answer is a very important one. We see that the Magen Avraham understands that the
opposite of Lashon Hora, the opposite of speaking ill is (§2 m717?) to say praise to HKB”H. How
so? This goes back to Rav Pam’s constant message to us during these Parshios regarding Lashon
Hora. Rav Pam had a very powerful message. He said it is good to learn Hilchos Lashon Hora,
Hilchos Chofetz Chaim and that way you know when not to say Lashon Hora. But he said that is
like treating the symptoms and not treating the illness. Imagine a person is sick and he has fever
so he takes medicine to get rid of his fever. But he has to take care of his illness too.

Treating the symptom is when you are ready to say Lashon Hora you learn Hilchos Lashon Hora
and you stop. Zagt Rav Pam, more importantly is to treat the symptoms. The symptom of Lashon
Hora is when a person sees things happening around him in a negative light. When he sees
people doing things and he says that is terrible. So he stands in Shul and instead of noticing that
it is amazing that there are Yidden who get up every day, every morning and they come to Shul
without fail and instead of noticing that he notices that they spoke Bain Gavra L’gavra, he
notices that they came late and missed Berachos. He notices they leave early. He says Lashon
Hora because he talks about it. He should be noticing the good, the amazing thing that in a city
of millions of human beings who get up in the morning and roll straight into the train station
right into work, they are a Heilige Klal Yisrael who get up early and go to Daven and go to learn.
You have to see the good.

Zagt Rav Pam, the problem with Lashon Hora is that people have to see good and then there
won’t be an inclination to say Lashon Hora, you won’t need Hilchos Lashon Hora. If you see
good in everything around you you treat the disease, the disease is not seeing the good. As it says
in Tehillim 34:13 (2iv nix7? ,0°%2 23R ;070 Y907 ,URI-1). You have to see the good in people. If
you see the good in people it is no problem. Rav Pam said about his mother that she never spoke
Lashon Hora and she never learned Sefer Chofetz Chaim. She never learned Hilchos Lashon
Hora. Because she always saw the good in people. If you see the good in people so then there are
no symptoms, because you treat the disease and then there are no symptoms.

Metzora is Motzi Ra. Someone who sees bad in things and then he speaks Lashon Hora. What a
lesson. You have to see the good in people. You have to see that things are good, things are
wonderful. Don’t see the Chisaron in somebody, see the Maila in someone.

If someone asks you how was Rabbi Reisman’s Shiur this afternoon? Just say it was wonderful.

Don’t mention whatever type of thing I might have mentioned and I misspoke. Never, just say
wonderful. How was breakfast this morning? Wonderful. How was the Shiur this morning?
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Wonderful! Everything is wonderful. But believe it. You have to see the good and there is a lot
of good to be seen, there is a lot of blessing that we have. A lot of positive to be seen. See the
good.

This idea answers a Kasha that I have asked in the past. Zechiras Maiseh Miriam, remembering
what happened to Miriam is supposed to remind us not to speak Lashon Hora. We all know that
speaking Lashon Hora is when things are true. Miriam’s mistake was that it was not true. She
said as is found in Bamidbar 12:2 (127 12-03 ,X23--1170 127 7¥Hh2-7% P27 ,38%). Why is Moshe’s
Nevua different than ours? She didn’t know but it wasn’t true because Moshe Rabbeinu’s Nevua
was different as Rashi says in Chumash. So it is not a typical case of Lashon Hora. So what is
going on? Rashi says in Devarim 24:9 ( "Wyn 737 .y W 790N DR ,NYI¥2 7phn ROW a1 NR2 OX
0°n?). It says that remember what was done to Miriam which will remind you about Tzar’as.
How is that so?

The answer is as we said. It doesn’t matter if what you saw is true or it is not. That is not the
point. You have to see the good. There is so much good you can speak about Moshe Rabbeinu,
you have to see that one Chisaron that she perceives and see that? That is the lesson. The lesson
is to see the good. You know something? You will be a happier person. Be optimistic.

Some people they come home from work and their wife says how was your day and the husband
unloads on all the things that went wrong that day. All the Kvetching. Who are you supposed to
go to for Chizuk, you go to your wife for Chizuk. What ends up happening? A very depressing
dinner. No! You come home and say the good things that happened. The first thing when she
asks you how was your day, say wonderful! Can you figure out what was wonderful? You try to
figure out what was wonderful, figure out something. Something must have gone right today. Be
positive and then you will not need Hilchos Lashon Hora because you won’t think of speaking
Lashon Hora and you will have a happier life.

2 — Topic - Dason V’avirom

Let’s go to Dason V’avirom. Dason V’avirom we know that as it says in Shemos 4:19 ( ,)nn-"3
WDI-NR ,D°WpaNT ,0°WIRT-22) as Rashi says (07°281 107,07 °n). That Dason V’avirom supposedly
died and the Gemara says in Nedarim 7b (14 lines from the top) that they did not die in
Mitzrayim as we find them later on in the Midbar. So the Gemara says that they became poor.
That an Ani is K’meis.

The question is how do you know that they became poor, we know they didn’t die and an Ani is
K’meis. A Metzora is also K’meis so maybe they became Mitzara’im? So the Ran in Nedarim
asks the Kasha and the Ran answers that we find Dasan and Aviram B’kerev Kol Yisrael, we
find them among the people in the Adas Korach. A Metzora has to be sent Chutz L machaneh,
and therefore, we know that Dasan V’avirom were not Mitzara’im. That is what the Ran says.

The Sefer She’ilas Shalom on the Sh’iltus asks a Gevaldige Kasha. He asks maybe they were
Mitzara’im, maybe in Mitzrayim they became Mitzara’im. So why weren’t they sent Chutz
L machaneh? It is a Mishna in the 7" Perek in Negaim that says ( 07 12 17w %0 D12 19X
770 1n%). Any Tzaras that came before the Torah was given and then the Torah was given
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doesn’t have a Din of Tzaras. Maybe they were Mitzara’im in Mitzrayim and they were not sent
Chutz L’machaneh. How do you know that when it says (D°WRa3-22 ,inn-"2) that they were
Aniyim K’meis, maybe they were Mitzara’im and they didn’t get sent us? A Gevaldige Kasha.

Says the The Sefer She’ilas Shalom, maybe you will want to answer that they were healed at
Matan Torah. By Matan Torah everyone was healed so they were healed and then by the Eigel it
came back, whatever was healed at Matan Torah came back by the Eigel and this was a new
Tzara’as. Now it can’t be that Dasan V’avirom were Mitzara’im because all the Mitzara’im were
healed at Matan Torah and it came back at the Eigel so why are they Toch Hamachane? It is a
Raya that they weren’t Mitzara’im.

Says the She’ilas Shalom that is not a good Teretz. If all the Mitzara’im were healed by Matan
Torah why do we need a Drasha in the Mishnayos in the beginning of Perek Zayin of Negaim
(77N 1A% 27 12 AW :MMAY M2 19X)? They were all healed by Matan Torah? It must be they
weren’t healed at Matan Torah. So if they weren’t healed at Matan Torah so then the Kasha
comes back. Maybe Dasan V’avirom were Mitzara’im and a Metzora is K’meis? This is the
Kasha of the She’ilas Shalom.

I would suggest a possible Teretz. A Metzora is K’meis. Why? If you understand Tzora’as to be
a painful ailment, an illness, maybe from the pain. But if we understand as many do that the
Tzora’as in the Torah is not a painful ailment, it is just a sign of HKB”H’s displeasure, so why is
a Metzora K’meis? Do you know why a Metzora is K’meis? Because he is not able to mix with
Klal Yisrael. He is not able to be among the Jewish people. He has to be separate from other
human beings. Jews need Jews. People need people in general but Yidden more than anyone.
Yidden need Yidden.

If Dasan and Avirom were Mitzara’im and they were not sent Chutz L machaneh because they
got it before Matan Torah and they were not sent Chutz L’machaneh then they are not K’meis,
they are not like Meisim. Because a Metzora is K’meis because he is excluded from people. A
person who speaks Lashon Hora doesn’t deserve to be among people. When he is among people
everything is negative, everything is wrong, everything makes Machlokes. The Onesh is Tzara’s
not being among people. That is Metzora K’meis. You can’t be among people.

Dasan and Avirom it says about them (J¥91-N§ ,0°Wpana ,0WRaI-22 ,1nn-"3) so the question is
how you do know? Maybe they were Mitzara’im? So the Ran says that they were Toch
Hamachaneh. You know what the Ran is saying? The Ran is saying they were Toch
Hamachaneh they were not Mitzara’im K’ meisim. Because a Metzora K’ meis is someone who is
sent Chutz L machaneh. An insight.

And so, two thoughts regarding this week’s Parsha Tazria — Metzora an appropriate time to be
Mechazeik ourselves in Zehirus of speaking good and seeing good. Practice it. As soon as you
get home before you open the door, before you come in as soon as you sit down with your
Chavrusa, before anything just stop for a minute and think and say what a beautiful day. How
wonderful things are. Can you think of anything good? Sometimes it takes a moment. Think of
something good. Talk about it, see it. B’ezras Hashem you will be Zoche not only to Zehirus in
Lashon Hora but in a much happier life! Kol Tuv!
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Rabbi Reisman - Parshas Tazria - Metzora - Shabbos Rosh Chodesh Iyar 5780
1 - Topic - A thought for Shabbos Rosh Chodesh

(This thought was said over a few years ago as well and I have pasted it here). A thought
regarding Shabbos Rosh Chodesh which is this Shabbos. In the Sefer Yakar Tiferes there is a
beautiful thought regarding Shabbos Rosh Chodesh. The Tur writes that the Sholosh Regalim are
K'negged the 3 Avois. The 12 Roshei Chadashim are K'negged the 12 Shevatim. The Tur writing
in the beginning of Hilchos Rosh Chodesh says that really the 12 Roshei Chadashim should have
been Yomim Toivim, however, because of the Cheit Ha'eigel, Rosh Chodesh was turned from a
Yom Tov to an almost ordinary day of the week. The Shulchan Aruch says that you should be
Marbe K'tzas Simcha on Rosh Chodesh. However, it does not have a Din of Yom Tov. The
women who did not sin by the Cheit Ha'eigel have a very special obligation and Mitzvah to treat
Rosh Chodesh as a bit of a feeling as a Yom Tov.

What does this have to do with Shabbos Rosh Chodesh? The Sefer Yakar Tiferes suggest that on
Shabbos Rosh Chodesh it does get the original aspect of Yom Tov. Since Shabbos is Mai'ain
Oilam Haba, and is L'maila Min Hacheit, when Rosh Chodesh falls out on a Shabbos it has a
higher level of Kedusha like a Yom Tov.

He brings a few Rayas to his thought. In Atah Yatzarta that is said on Shabbos Rosh Chodesh by
Mussaf, we say Ahavta Oisanu V'ratzisa Banu V'roimamtanu Mikoil Haleshoinois. Those words
don't belong in the Shabbos Rosh Chodesh Davening. They are not found in a Rosh Chodesh
Davening or a Shabbos Davening. So Shabbos Rosh Chodesh should also not have these words
which are found by a Yom Tov Davening? He answers that since Shabbos Rosh Chodesh has the
Koach of Yom Tov, therefore this Tefilla has the Nusach of Yom Tov.

With this he explains a Halacha. The Halacha is when Rosh Chodesh lyar falls out on Shabbos a
person is permitted to shave on Erev Shabbos even though he is in middle of Sefira. It is a Pele
because we don't find anywhere that it is a Mitzvah to take a haircut on a regular Erev Rosh
Chodesh? Why by Shabbos Rosh Chodesh does it add that you should take a haircut on Erev
Shabbos Rosh Chodesh? According to this it fits well because Shabbos Rosh Chodesh has an
aspect of Yom Tov and since it has an aspect of Yom Tov that Shabbos Rosh Chodesh has a very
special Kedusha.

Perhaps that is why there is a Minhag in Klal Yisrael to have a double Kugel on Shabbos Rosh
Chodesh even though we don't find that when Rosh Chodesh falls during the week that people
eat anything special to celebrate it. Shabbos Rosh Chodesh has a special aspect of Kedusha and
beauty to it.

(Ed. Note: This is new). I would add one more point, there's a Maharsha in Beiah Daf 17. He
says the Gemarah's Lashon of a day when Yom Tov falls on Shabbos is Yom Tov Shechal
Liyhos B'shabbos, Yom Tov fell on Shabbos, which is the correct Lashon. Shabbos is Kavua
Vekaimi, Shabbos is always every seventh day. The Yom Tov comes along and it falls on
Shabbos, so to speak.
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Freigt the Maharsha when Rosh Chodesh is Shabbos the Gemarah's language is not Rosh
Chodesh Shechal Liyhos B'shabbos the language is Shabbos Shechal Liyhos B'rosh Chodesh,
which is backwards. Shabbos is Kavua Vikaimi and we say Shabbos Shechal Liyhos B'rosh
Chodesh, we should say Rosh Chodesh Shechal Liyhos B'shabbos? This is the Marsha's
question.

According to the Yisod of the Yikar Tiferes it's very Geshmak. We can't say Rosh Chodesh
Shechal Liyhos B'shabbos that would imply that the Rosh Chodesh that sometimes falls on any
day of the week, this year was Chal on Shabbos. It's not true. Yene Rosh Chodesh was not Chal
on Shabbos. No it's a different Rosh Chodesh, it's a L'asid Lavo Rosh Chodesh, and now
Shabbos falls on that L'asid Lavo Rosh Chodesh even though it's not yet L'asid Lavo. This
explains the Heter which many have found to be a Chiddush, certainly is a Chiddush, and
explains the uniqueness of this coming Shabbos Rosh Chodesh.

2 - Topic - A Thought on the Parsha.

I'd like to move on to a thought for Parshas Tazria Metzora, and I would like to share with you
something that Rav Pam always mentioned, or often mentioned on these weeks, because the
Parsha of Tazria Metzora talks about Tzaraas which is the punishment for Lashon Hara.

Parshas Tazria Metzora follows Parshas Shemini. Parshas Shemini deals with which animals,
birds, or fish are Kosher. It tells us the Siman of what's Kosher and what you're allowed to eat.
Just like a Jew has to be careful about what he puts into his mouth, the Torah says you have to be
careful with what comes out of your mouth. Just like eating forbidden food causes Timtum
Haleiv, the effects of forbidden speech are similar.

Rav Pam would read to us from the language of the Gra's letter. The Gra wrote a letter to his
wife when he embarked on a trip to go to Eretz Yisroel. He was not successful in reaching Eretz
Yisroel, but that was his intention. Being that it was a long trip from Lithuania, he left his wife
with a long letter with instructions about what to do in his absence.

In the letter, he writes about Shemiras Halashon. That's what he writes to his wife about. ( "X
an1 992 2w 7am). I beg you, I tell you, to be careful as much as possible (7170 2w9) to sit
alone, ("210 Hv W9 Xun °2) when people talk, the sin of speech (Y212 %) is the worst, ( ¥77 W
0910 7210) and Lashon Hara is the worst.

Now listen to his language. (157 RXIMW 717 501 1R OTR 2W 1NN 1PMEA 22w 2" 11190 1I9K).
All of the Torah and the Mitzvos of a person are not adequate to forgive things that he may take
out of his mouth. Lashon Hora, Leitzanus, Shevuos, Nedarim, Machlokes, or Klalos. Improper
Lashon, improper language whether it be Lashon Hara or frivolous speech, disputes, oaths or
curses. (N01277 N°22 v921). G-d forbid in a Shul. ( 7277 VA PIRW? 7795 7°7% VR ¥ 210 21 DAY
TR M7 22w 920w MR P00 DITA WWD WwoR XY .787). His language is very very powerful.
That what a person says he has to give a Din Vecheshbon about. ( 7X) 7w2 nX X°0r? 75 DX 100 X
X7 AW %D R9M7 197 Rn). He writes to his wife there are no excuses. A person has to be very
careful with Shemiras Halashon.
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Rav Pam would often describe his mother, someone who never spoke Lashon Hara, but not
because she learned Hilchos Lashon Hara, not because she learned the Sefer Chofetz Chaim. It
was because she looked at people with a good eye, she always looked to see a person in a
positive way.

The trick to avoiding Lashon Hara is not to fight it every single time, but to battle the root cause
of Lashon Hara. The root cause of Lashon Hara is the bad eye with which a person looks at
others. When a person has complaints about others. That's the problem, the problem is we don't
look at people with a happy enough eye, with a happy enough face. We don't Fargin other
people. Hachaim V'hamaves B'yad Halashon.

It is certainly something we should take to heart IY"H when we begin to come together again. To
look at each other favorably. I should add, to look at the Rav favorably. At all people who are
more in the public eye try to be Melameid Zechus. To make it a Tikkun Halashon. Our isolation,
Yosheiv Yechidi, I suppose had this benefit of improving Shemiras Halashon although we have
telephones. But that hopefully we are much more careful when there is a fear in the world.

Let's hope that we can take from this whole experience in general a more spiritual life. We
should certainly improve our Shemiras Halashon. Hashem Yishmor Osanu. May HKB"H guard
us that we should be able to do it.

Rabbosai, we are beginning to see the dawn of a hopeful time, of a time very soon that we will
be back in the Bais Medrash and in the Bais Hak'neses. Make use of what may be this last week
or two of this very unique time in our lives to make it a positive introspection and a seriousness
and putting aside some Nekuda for the future to always thank Hashem (7722 0>030%3 3120 99).

Wishing everybody a wonderful Shabbos and an extraordinary Rosh Chodesh. May we very
soon merit the day when all 12 Rosh Chodesh will be Yomim Tovim, will be special days of
celebration for all of Klal Yisrael. A Gutten Shabbos to all!

Rabbi Reisman - Parshas Tazria 5779
1 - Topic - A thought on the Parsha regarding Bris Milah.

As we prepare for Shabbos Parshas Tazria, Parshas HaChodesh and of course a preparation for
the upcoming Chag HaPesach. A Vort on Tazria , a Vort on Chodesh Nissan with Rosh Chodesh
this Shabbos, it is a three Sefer Torah Shabbos and if there is time a Vort on the Yom Tov that is
coming upon us.

Let us begin with the Parsha. Of course Parshas Tazria begins with the Mitzvah of Bris Milah.
The Gemara in Maseches Shabbos 130a (18 lines from the bottom) says that ( 122°pw mxn 93
AW TMIR PRIV 7TV 27 970 RYIND TNOAR DY O2IR WW 2°N37 73791 1A annwa onohy). The Gemara
brings Bris Milah regarding which it says as is found in Tehillim 119:162 (70K 9y "R wWw).
That Klal Yisrael rejoices with Bris Milah so Adayan, still we do it with Simcha.
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The question is what is Adayan, we still do it with Simcha? A Mitzvah that we are Mekabeil
with Simcha we do with Simcha. What is the Adayan Osah B'simcha? What is the language of
the Adayan?

There is a GRA in Aderes Eliyahu who explains. The GRA says that Chazal teach us in
Maseches Niddah 31b that when a woman gives birth she has a Din as a Timai'a with Tumah
Yoledes for seven days. So the Gemara says (27 lines from the top) ( %% 770 79K 77 219m
m1nwh) why is Milah on the 8th day? (2°2a%y MRY 1°2XY 2R 0715 177 X7Ww). So that the mother
should have the opportunity to become Tahor and she should be at the Bris Tahor rather than
Tamei, so the Torah has a set of Halachos which fits to give her joy. She is Temai'a for seven
days from the birth, the Bris is on the 8th day and she comes to the Bris Milah joyfully on the 8th
day B'tahara. That is what it says in the Gemara.

The Gemara describes that the Bnos Yisrael came along and accepted upon themselves a Chumra
that they are not Tahor after seven days, that the Dam Tohar, the blood of the afterbirth is treated
as Dam Tamei, and therefore, they do not become Tahor yet by the 8th day.

Says the GRA, that is the Pshat in the Gemara. ( PR 179 72 12 3mawa ovhy 1220pw MXn 9o
w2 anX). Even though the Torah reason the Simcha no longer applies, (17V) still once Bris
Milah became something of Simcha it remains something of Simcha. These are the words of the
GRA.

We learn from here an idea in the Tenu'as Hanefesh, in the nature of a Yid, that when a Yid does
something in the time of a Mitzvah specifically in Bris Milah as the Chazal gives as an example,
that is a Mashpia, it has a psychological effect on the Neshama and mind of a Yid that what
happens at a Bris Milah has a lasting effect.

It is very appropriate, because Rav Akiva Eiger writes in a Teshuva in the name of Rav Efraim
Margolios, at the time of a Bris there is a Hashlamas Haneshoma, the Neshoma of the child is
Mushpa, there is a tremendous Hashpa'a from what takes place at a Bris Milah. What happens at
a Bris Milah plants the seeds for the future life of the baby and at the Bris Milah the Sh'leimus
Haneshoma takes place and the heart of the child is open to the future learning of Torah. It is
Bris Milah which has this power that what they did originally with great joy it remains forever
because the Hashpa'a of Bris Milah is something that is always.

With this we might also understand, Tosafos in Chagiga 15a (Dibbur Hamaschil ( 2212 121w
0°22%)) who brings that one Tanna Elisha Ben Avuya known as Acher, that the seeds that made
him go off the Derech was inappropriate behavior on the part of his father at his Bris Milah. At
his Bris Milah his father did something inappropriate and that had a Hashpa'a on the child
decades later.

Now we understand the Minhag that the father of a child before a Bris stays up late the night
before to learn. Because it is the attitude and the way that a father goes to a Bris that has the
potential to be Mashpia on the child for Dorai Doros, with Simcha, with joy, with an open heart
to Kabbalas Halimud. That is the Hashpa'a that Bris Milah has.
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2 - Topic - A thought regarding Rosh Chodesh Nissan

Rosh Chodesh Nissan is coming up on Shabbos Kodesh. The Tur in Siman Taf Chaf Tes says
Yomim She'ain Mis'anin Bahen - there are days we don't fast and of course that we don't say
Tachanun and those are the first days of the Yemai Hamiluim which is the first days of the
month of Nissan.

The Bais Yosef asks a Kasha on the Tur. There was a book called Megilas Taanis which is a
book of all of the special days of the year when a person either was allowed to fast, had a
Minhag to fast or Davka did not fast, and that Megilas Taanis contained all of the days as
described in the Gemara of the first Perek of Rosh Hashana. Why aren't the days of Nissan
mentioned in Megilas Taanis? It is a Gevaldige Kasha.

The Pachad Yitzchok in Mamarei Pesach Maimar Mem Daled says a Gevaldige Teretz with a
Hakdama as follows. The Hakdama is that Sefer Shemos is the book of Geulah. We understand
that the book of Geulah has in it Yetzias Mitzrayim and Kriyas Yam Suf, maybe Mattan Torah.
Why is the building of the Mishkan in the book of Shemos? It should be in Vayikra. After all,
Sefer Vayikra is Toras Kohanim with the Korbanos! Why is the Mishkan there?

The Ramban answers the Kasha and Rav Hutner in Pachad Yitzchok explains as follows. There
is a Mishkan and there is a Bais Hamikdash. They are really different one from the other. The
Bais Hamikdash has Kedusha in all directions and on the ground as well. The floor of the
Mikdash is Kadosh. Kedusha Rishona, one Man D'omar says that Kidsha L'shayta and Kidsha
L'asid Lavo. Even after the Churban the Har Habayis is Kadosh. Even the Man D'omar who says
that Kidsha is not L'asid Lavo is Mod'e that the floor of the Bais Hamikdash was part of the Bais
Hamikdash.

The Gemara says in Zevachim 19 that Dovid was Mekadeish the Ritzpa, the ground of the Bais
Hamikdash. Not so with the Mishkan. The Mishkan was walls and a roof. There is no floor
because the Mishkan keeps on being moved from place to place. So that, the Mishkan represents
the Eretz Lo Lahem. Klal Yisrael stood on a place that they don't belong. When Klal Yisrael was
in the Midbar they had Yetzias Mitzrayim but they did not yet have Eretz Lahem, their own land.

The Kedusha of the Bais Hamikdash is an Eretz Yisrael Kedusha. The Kedusha of the Mishkan
is an Eretz Lo Lahem type of Kedusha. It belongs in Shemos because Shemos is the book of
Geulah. Until we get to the Mitzvos of Eretz Yisrael, it is still part of the book of Geulah.

Chazal says that the Shuls and the Batei Midrashim of Bavel are a Mikdash M'at. They have a
M'ain of the Kedusha of the Bais Hamikdash. Zagt Rav Hutner, they are a Mikdash M'at.
Because they are on the ground of Galus, on the earth of Galus, the Batei Kenisios and the Batei
Midrashos of Bavel, and therefore, the Batei Kenisios have a M'ain not of the Bais Hamikdash
but a M'ain of the Kedushas Hamishkan. In a place where the earth itself has no Kedusha, the
Halacha is if the Shul is sold then the Kedusha is gone. This is because there is no Kedusha on
the spot on the globe where a Shul or a Mishkan stands. The Yesod again is that Mishkan is part
of Shemos, part of a book of getting to the Geulah and Bais Hamikdash is Vayikra which is in
Eretz Yisrael.
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Getting back to the custom of observing the Yemai Hamiluim of the Mishkan at the beginning of
Nissan. The Bais Yosef asked why is it not in the book of Megilas Taanis. Zagt Rav Hutner,
because Megilas Taanis was in the time of the Bais Hamikdash and was a book that existed as
the Gemara says described the days in the time when the Bais Hamikdash stood.

When the Bais Hamikdash stood, the days of Chanukas Hamishkan were not celebrated. When
Klal Yisrael went to Galus now Kedushas Mishkan applies to Batei Kenisios of Bavel. So now
we observe the days of Yemai Hamiluim of the Mishkan because that enables there to be a
concept, an idea of a M'ain of a Kedushas Hashechina in Galus in an Eretz Lo Lahem and that is
the Batei Kenisios and the Batei Midrashos.

Of course, we all understand that the lesson is that when someone wants to learn and Pagum
Becha Menuval Zu, when the Menuval which is the Yeitzer Hora says don't learn, you bring him
to the Bais Hamedrash, you bring him to Shul.

At home you can't learn late at night, you get tired and the refrigerator beckons, the distractions
beckon. Mashchei'hem L'bais Hamedrash, you go to Shul. Sham Tuchal Lilmod, there you will
be able to learn because the Batei Kenisios and the Batei Midrashos She'b'Bavel have the
Kedusha of the Mishkan and of course the Gemara says (227 127 1wn?) it is a Segula for
Arichus Yamim because it is (787 %¥). It is a place that has a special Kedusha.

And so, Rav Hutner explains the reason of the celebration of not saying Tachanun and not
fasting the first days of Nissan, to commemorate that Kedushas Hamishkan.

3 - Topic - A beautiful thought regarding Shemurah Matza from the Meshech Chochmo

A question. People are baking Matzos these days L'sheim Mitzvas Matza. What is the Lishma of
the Matza? The Lishma of the Matza is that it should not become Chametz. Matza Shemurah.
What is Shemurah? It is Shamor that it should not become Chametz.

Yet the Halacha is that only the Kezaisim we eat at the Seder need to be truly Matza Shemurah.
The rest of Pesach you don't need to have Matza Shemurah. It doesn't have to be made special. It
of course has to be made carefully with a Hashgacha but it doesn't need to be the Lishma of
Matza Shemurah, a Goy could make it as well. If the whole purpose of Shemurah is that it not
become Chometz then what is the difference between the Kezaisim of the Seder and the
Kezaisim later?

The Meshech Chochma (in Parshas Bo 13:10 on (7722 ,0°%)) says a Gevaldige answer based on
an old Shas rule from Maseches Kesubos Perek Aleph. If someone is an Oneis, he did an Aveira
by mistake. The rule is Un'sa K'man D'lo Avid. For example, someone eats meat, we don't check
for Treifos in the brain or in the heart of an animal as we are not obligated to check. We rely that
they are typically Kosher. If someone did eat meat and in heaven they know that that animal was
Treif in the brain or in the heart, Un'sa K'man D'lo Avid. He is an Oneis. He followed Halacha,
K'man D'lo Avid and it is like he didn't eat the Treifos. That is in regard to an Aveira. If you are
an Oneis you didn't do the Aveira.
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When it comes to a Mitzvah however, let's say a person shakes a Lulav and an Esrog and he is an
Oneis Gamur, the Esrog is Pasul but he had no way of knowing. He doesn't get punished for
missing the Mitzvah but he doesn't get Schar either. Un'sa K'man D'lo Avid Am'rinan, when you
do something B'oneis it is like you didn't do it, but Un'sa K'man D'avid Lo Amrinan, it doesn't
make that you did a Mitzvah. When it comes to doing a Mitzvah being an Oneis is not a Teretz.

Says the Meshech Chochman very Geshmak. Shemurah Matza, you have to make sure it is not
Chomeitz. A normal Shemirah is typically good enough. You make it in a way that normally it
won't rise. That is good enough.

What happens if it did rise, you relied on Rov, you relied on something that is normally that way
and something unusual happens and G-d forbid you ate Chometz. Well, the rest of Pesach eating
Chometz is a Lo Sasei and Un'sa K'man D'lo Avid. If you rely on making it normally, K'man
D'lo Avid, you didn't do the Aveira. It is okay. You don't need special Shemurah Matza for all
Pesach. But the first night of Pesach eating Matza is a Mitzvas Asei. If you are an Oneis and you
are eating Chometz, Un'sa K'man D'avid Lo Am'rinan. You don't get Schar for eating Matza as
you didn't eat Matza. There is no Onesh for missing the Asei, but there is no benefit.

Mimeila says the Meshech Chochmo very Geshmak. The Kezaisim that you eat all Pesach you
rely on the normal manufacturer in a way that creates the normalcy of a Kosher Matza.
Mashe'ainkain the first night where it is a Mitzvas Asei, for a Mitzvas Asei you have to make
super sure that you are doing it right and that even B'oneis you are not missing it. A Geshmake
Meshech Chochmo.

In the meantime, wishing everyone a wonderful Shabbos, a wonderful Parshas HaChodesh, a
wonderful Rosh Chodesh and an upcoming Chag Kosher V'sameach! Kol Tuv!

Rabbi Reisman - Parshas Metzora 5779

As we prepare for Shabbos Hagadol, Shabbos Parshas Metzora a very special Shabbos. A
Shabbos of preparation and excitement for the coming Chag HaPesach. A few thoughts on the
Parsha and on Shabbos Hagadol.

1 - Topic - A beautiful Meshech Chochmo on the beginning of the Parsha.

A Gevaldige extraordinary Vort on an unusual word. I got the Levi weekday Aliyah for the
Parsha, and the Baal Koreh was careful to say as is found in 14: 7 (17un»3 %¥ ,737)) as opposed to
("7vnT) because we have two words. (77v»3) is the Kohen who makes others pure. (771») is the
one who becomes purified. So the Torah says (17wn3 %v ,737)) and of course every Baal Koreh is
careful to pronounce it as a Chirik. The question is why does the Torah use such an unusual
word?

Usually the one who becomes pure would be called the Hanit'har not (77v»3). It is a Binyan
Hispa'hel, an unusual expression, and the question is why it uses such an unusual Lashon.
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The Meshech Chochmo in a very short piece, says the following. His Yesod is that it is not
enough for someone else to make you Tahor. If you became Tamei, even though you have to
come on to the Kohen to be Metaheir you, but you have to help along. You also have to be
Mesayei'ya someone who contributes to the Tahara. So even though it is the Kohen that is being
Metaheir you, (77923), you have to help along in becoming Tahor, not just to be a Nit'har.

That is a lesson in general in life, that when a person comes upon a situation where he has
outside factors helping him grow in his Avodas Hashem, he has got to help along, he has got to
make sure that he is a Misayei'ya, he is somebody who makes it happen and then it will have a
Kiyum.

I saw brought the following story regarding Rav Akiva Eiger. Rav Akiva Eiger was once
interrupted in middle of the night with an urgent request for Pidyon Shevu'im money. It was in
middle of the night and he wasn't sure where to go. He knew that there was a gambling house in
town. He went there and found some Yidden gambling in middle of the night and he told them
that he has an urgent Pidyon Shevu'im request and they gave him money. They gave him money
in order to be able to help and did Pidyon Shevu'im. They took together the money and presented
it to Rav Akiva Eiger.

Rav Akiva Eiger put the money in his pocket and then he proceeded to give them Mussar, what
are you doing in a gambling house in the middle of the night?

One of them was offended, he said Rav, I understand the Mussar. You knew we were here. You
can give Mussar anytime. It is somehow not nice that Punkd the moment that we give you money
that now you are giving us Mussar? So Rav Akiva Eiger explained. He explained the following
beautiful idea.

He said look you are into gambling I am going to come and give you Mussar, what are the odds
that you are going to stop. But tonight you did something extraordinary. You gave to the highest
form of Tzedaka, to Pidyon Shevu'im. You did something good. When you help along in doing
something that purifies you, now I can give you Mussar. Now you are going to become a (77u»).
Now you are open to be Mekabeil.

We see this all the time. We see that when a person has something that happens to him which is
an opportunity for his own growth, if he seizes the moment he will grow more, he will grow in a
greater way.

Rav Pam used to tell the story, I think that it was from the Kehillas Yitzchok. This story was
about a Yid who gave money to donate to the Even HaPinah of I believe the Maharsha's
Yeshiva. He gave it anonymously. The Maharasha wanted to find out who he was. Afterwards he
said to him, I thank you for giving the money for the Even HaPinah as the person was not really
on the financial level to do it and he stretched himself to do it.

The Maharasha asked him I am curios what Mitzvah did you do beforehand that enabled you to
have the courage, the desire, the Yeitzer Tov to do this?
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So it is a lesson. When in life we stumble upon, we come upon an opportunity for growth, it is
not only a moment of growth in the Ho've, the present, but it is a stepping stone. It is an
opportunity for continued growth. Mitzvah Goreres Mitzvah. A good thing drives a person to do
more good things. That is the lesson of (777vn3) of this Meshech Chochmo.

2 - Topic - The meaning of the Dageish in the Lamed of (3¢7m)).

We have in the Parsha in 14:40 (2°1287-nX 1891)). There are stones that became Tzora'as and they
have to be pulled out. Actually, the word is pronounced V'chi'li'tzu as there is a Dageish in the
Lamed which means that it is a Shva Na. (39m)).

I have mentioned here many many times, that the word (n9W) sent, appears sometimes with a
Dageish in the Lamed and sometimes not. The difference which you should know if you listen
(to this Shiur) all of the time, when there is a Dageish in the Lamed it is (in Dikduk called)
Binyan Kaveid. This means sending on a one way trip. Devarim 22:7 (-n§) ,087-NX 12¥n 09w
72-nPn 0°127). The Lamed has a Dageish which is Binyan Kaveid.

On the other hand, when you send somebody who is going to come back, that is called Binyan
Kal, you are sending him away momentarily, then there is no Dageish in the Lamed. When the
Meraglim were sent the Posuk says in Bamidbar 13:2 (7%-n2%) with no Dageish. If you look in
this week's Parsha when they send away the Tzipor Hachai you will see if the word (-n§ mou)
703 19%7) 1s with a Dageish or not.

This week I am telling you that it is the same thing with the word (1%%m)). We find this word in so
many places, in what seems to be many different meanings. Devarim 25:9 by Yibum ( 9¥1 737m)
2371 %¥n). She takes the shoe off his foot. There it is Binyan Kal. When you take a shoe off later
you can put it back on. In our Parsha (3¥97)) is Binyan Kaveid, you pull it out and you don't put it
back. So in all T told you about (7%w) is true about (¥%r) as well. The same exact idea. The same
exact thought.

What I would like to add to you is that we have many times this word (¥217) as an expression of a
person's spiritual state. Tehillim 81:8 (7¥%0%) ,n&7p 77%2). Or Tehillim 116:8 (nyan w01 AXoR °3)
in Hallel. You have pulled my soul from Ma'ves. Mishlei 11:8 (y903 773n ,»°7%). The word (¥7m1)
is a Lashon of pulling out. When we say Nefillas Apayim in Tehillim 6:5 (w91 7¥%1 ,7)7 723w).

It is important to understand that when HKB"H redeems a person, (7¥778) ,n&7p 77%32). It could
be Binyan Kaveid, it could be Binyan Kal. When Hashem pulls you out of a Ruchniyos'dika
Tzarah, (n)an W91 pY90), it is up to you. The Pesukim are Binyan Kaveid, there is a Dageish in
all of these Lameds. (*¥/91 7%%0 ,717? 723W). You have to make sure that it is a permanent pulling.

It fits beautifully with the first Vort that I told you today from the Meshech Chochmo. The idea
that when something is a Tahara you have to make it good, you have to make it help.

It is interesting that in Ivrit a Mach'latza is an outer garment. I always wondered where it comes
from. In Zecharya 3:4 there is a Posuk (nixbmn ,ank w3273)). We find in one place such an
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expression which sounds like a strange expression. We are used to M'il, words we have all of the
time. I am not sure where it comes from. It sounds like it is a Lashon of a garment that you take
off. The way it is used in modern Hebrew I don't understand what does it have to do with ( 135m)
D°3287-NX) or the expression (1237 2¥n 21 7¥9m). I just wonder if it refers to a certain special
type of Beged. Anyway, that is an aside. The Ikkur is the Vort that I shared with you.

3 - Topic - Shabbos Hagadol

Shabbos Hagadol - Rav Druk in Darash Mordechai explains (on page 74 in the Vayikra volume)
and everyone who talks about Shabbos Hagadol asks, why is it called Shabbos Hagadol? It was
the 10th day of Nissan. We don't usually celebrate the day of the week. Every Drasha of Shabbos
Hagadol starts with that.

He has the following thought. He makes the point that the mention of Hashem's Kisai Hakavod
which is something mysterious. I don't know that we understand it. It appears in Yechezkel and it
appears in Tehillim. The idea of the Kisai Hakavod is mentioned often in regards to Shabbos.
There are numerous places in the Davening of Shabbos where the Kisai Hakavod is mentioned. |
believe that I mentioned this in a previous Drasha as well (Ed. Note: Parshas Bo 5779 Ayin
Sham in Darash Mordechai in the Shemos volume page 109).

What does it mean that HKB"H goes and sits on his Kisai Hakavod? Rav Druk explains that
Shabbos is a day of Hashgacha Protis. When G-d sits on his throne it means that He is someone

who should be evident to everyone. The idea of sitting on a throne is an idea of showing
Hashgacha Protis. That is Shabbos.

Shabbos is a day of Hashgacha. Frum Yidden don't work for 1/7th of the week. They don't work
no matter what opportunity comes their way. You would think that they would be poorer than
everybody else. But as you know, Frum Yidden are not any worse off financially as a group,
maybe they are better off than everyone else. It is Hashgacha Protis. It shows HKB"H's control
over the world.

Shabbos Hagadol is called Shabbos Hagadol. It happened on Shabbos. It wasn't the 10th of
Nissan. It was Shabbos. It was a day that Klal Yisrael went and as it says in Shemos 12:21 (,32Un
027 npY) regarding the Korban Pesach. They took the Avodah Zorah of Mitzrayim in front of
them and the Mitzrim did nothing. You would think that they would stone them. No! It is a
Shabbos of appreciating and understanding the Hashgacha Protis that HKB"H has for us all of
the time.

Therefore, we mention the Kisai Hakavod when we take out the Sefer Torah on Shabbos. We
mention the Kisai Hakavod after Keil Adon on Shabbos. The Kisai Hakavod is mentioned in the
Erev Shabbos Yom in the preparation for Shabbos.

The idea of the Kisai Hakavod is appreciating that there is a throne room where HKB"H sits and

he is a Melech over all of us. (17127 893 2y 2¥2) nPyni7 *y°2wW1 01°2). On this day ( XD 2y W) A7yna
171232) we should appreciate.
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Zagt Rav Druk, that is why it is called Shabbos Hagadol. This experience is a Shabbos
experience specifically.

With that thought I wish one and all a Gevaldige Shabbos Hagadol and a meaningful preparation
for a Chag Kosher V'sameach!

Rabbi Reisman - Parshas Tazria - Metzora 5778

As we prepare for Shabbos Parshas Tazria - Metzora a double Parsha. Wonderful. Extra time to
spend being Mavir Sedra after Mishmar tonight. A week in which many Yidden have made a
Siyum on Daf Yomi for Seder Nezikin which is an extraordinary accomplishment.

1 - A question on the language of the Kaddish at a Siyum for Nusach Sfard

I would like to share with you a Ha'ara I have regarding the Nusach of the Siyumim some of
which I have attended and I don't know an answer. Maybe somebody out there can answer me.

In the language of the Kaddish at the end of the Siyum, it has become the custom to add the
words Vayatzmach Pirkunai. As a matter of fact, all of the new Shas'in and so many have come
out fairly recently, insert the words Vayatzmach Pirkunai in brackets in the Kaddish.

Presumably, all of the Gemaras and Mishnayos that existed when I grew up, in my generation
grew up, none of which have Vayatzmach Pirkunai, probably came from printers like the Vilna
Shas that were Nusach Ashkenaz and they didn't have Vayatzmach Pirkunai and today they are
fixing it to Nusach Sfard and putting in Vayatzmach Pirkunai. That is the assumption.

I don't understand. Let me read to you the words. If you don't think about the meaning of words
then everything makes sense. But the way I read it it's troublesome, it bothers me. Either it
doesn't belong there or it is in the wrong spot. The Kaddish we say at a Siyum says Yisgadeil
V'yiskadeish Sh'mei Rabba, we talk about B'alma D'hu Asid L'ischdasa Mai'saya Ul'asaka
L'chayei Alma Ul'mivnei Karta D'rushaleim. We talk about a world that HKB"H will renew,
where he will rebuild Yerushalayim. Ul'shachleil Heichlei B'gavai, and replant the Bais
Hamikdash. Ul'me'ekar Pulchana Nuch'ra Mai'ar'a, and remove the foreign governments from the
land. Ul'asava Pulchana Dish'maya L'asrei, and return the heavenly kingdom to its land.
V'yamlich Kudsha Brich Hu B'malchusai Vikarai, and HKB"H will once again be king in his
Malchus and with his full honor. Then we add the words Vayatzmach Pirkunai V'kareiv
Mishichai. Hashem should sprout the Geulah and bring close Moshiach. The order is
nonsensical. We are already holding after Techias Hameisim, after the Binyan Bayis Hash'lishi,
after the destruction of the evil kingdoms, and after the replanting of V'yamlich Kedsha Brich Hu
B'malchusai Vikarai and then Vayatzmach Pirkunai V'kareiv Mishichai. The language is just
nonsensical, it doesn't make sense.

Maybe it should be Yisgadeil V'yiskadeush Sh'mei Rabba, Vayatzmach Pirkunai V'kareiv
Mishichai. B'alma D'hu Asid L'ischdasa. That would make sense. But to stick in Vayatzmach
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Pirkunai V'kareiv Mishichai where it is, how can anybody say it in a Kaddish, it just doesn't
make sense? I don't understand!

Now obviously since it is so many Shas'in they are right and I am wrong. All I need is someone
to explain it to me. I don't know. Anyway it is a good Ha'ara for the people making a Siyum.

Now Agav you are going to say L'shitosi it is no good anyway, because it talks about Techias
Hameisim and building Yerushalayim and then it says Ul'me'ekar Pulchana Nuch'ra Mai'ar'a, to
uproot the strange governments from the land. That is also out of order. To uproot the strange
governments from the land is going to be before Techias Hameisim and before the Heichal will
return.

You are right it is a good Kasha. But this Kasha Rav Schwab asks and Rav Schwab explains
Ul'me'ekar Pulchana Nuch'ra Mai'ar'a is not really referring to foreign governments, it is
referring to ripping out the non-Jewish culture from the land. Within Yidden, even the Yidden
who get up for Techias Hameisim in our lifetime we have absorbed foreign values, absorbed
foreign culture, foreign ideas, Ul'me'ekar Pulchana Nuch'ra Mai'ar'a means to rip out the foreign
influences, the foreign kingdoms from the land, from everybody who is alive in the land, and of
course it is Davka after Techias Hameisim. The people who get up at Techias Hameisim will be
the people they were. So you see Rav Schwab understands that it has to be in the right order. We
all understand it that it has to be in the right order. Mimaila Tzorech Iyun Gadol. A Ha'ara
regarding Siyumim.

2 - A Geshmake thought on Bris Milah from Rav Pam

Let us talk about the Parsha. Let's see if we could squeeze in something about Parshas Tazria and
something on Parshas Metzora. Parshas Tazria has of course in the beginning the Mitzvah of Bris
Milah. In the Atara L'melech there is only one piece on Tazria - Metzora and it is regarding Bris
Milah. It is a thought that we heard Rav Pam say at many Bris Milah's when he spoke.

The Gemara in Nedarim 32a (21 lines from the top) says that ( X? 7799 KOR9IRR 7997 79173
TORY 29w mvpnl) Milah is extraordinary, the world is Kayeim, it exists based on Bris Milah.
Freigt the Maharsha, in the first Perek of Pirkei Avos it says in the last Mishna ( 0727 77w 5y
DoWa Y ,NnRa 9 L17a Bv--0p o2wi). The same word Kayeim and it doesn't mention Bris
Milah. The Gemara says (Pa8Y 2o2R 12%pn1 XY 797 Ko»9Rw). So it should say Al Arba'a
Devarim Ha'olam Kayeim and list Bris Milah? This is the Mahrsha's Kasha.

Rav Pam suggested a Teretz based on a Pesikta. The Pesikta says that Unkelos Hageir asked Rav
Elazar why isn't Bris Milah in the Aseres Hadibros. It is such a basic fundamental Mitzvah in
Klal Yisrael that it should have been in the Aseres Hadibros. How you decide what is in the
Aseres Hadibros I don't know, however, Unkelos understood that it belongs there.

Rav FElazar answered. He said that Bris Milah is before the Aseres Hadibros. It needs

explanation. Shabbos was also given earlier. What does it mean that Bris Milah is before? Zagt
Rav Pam Pshat, Bris Milah is before the giving of the Torah, because the Milah is a Hakdama for
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learning Torah. The Bris Milah itself opens up the Jewish Neshama. The Bris Milah opens up the
Orlah, opens up the Orlas Haleiv and makes the Yiddishe Neshama be ready to absorb Torah.

Rav Akiva Eiger in a Teshuva in Siman Mem Bais quotes from the Olelos Ephraim (Rav
Ephraim Margolius 1762-1828) the idea that Bish'as Bris Milah there is a completion of the
Neshama of the child and it is Mesakein, it repairs the Neshama and makes it suitable for Limud
Hatorah. So that, Bris Milah is actually a Hakdama to Limud Hatorah.

Rav Akiva Eiger takes it literally. He says that since a grandfather is obligated to teach his
grandson Torah and since Bris Milah is a Hachana for Torah, so where there is no father to do
the Bris the grandfather is obligated as part of the Mitzvah of Limud Hatorah. Milah is Hakdama
to Torah. That is Pshat that it is a Hakdama to the Aseres Hadibros. You need it first and then
you can have the Aseres Hadibros.

Mimeila, (212w 991 ,nnRa 991 ,1°77 2v--0p 07Wn 00127 Jww 5Y), Bris Milah is the prerequisite
for all of them. (PRI 272w Mmpn1 RY 79290 R929IRW). Bris Milah props up these three things. It
makes Yidden suitable for these three things because the Bris Milah is the Hakdama that is
Mesakein the Neshama.

With this I understand the Minhag to give a name at a Bris. There really is no early source or
reason given for giving a name at a Bris Milah. Once I was traveling with Rav Pam in a car and
somebody asked a question why we give a name at a Bris Milah.

There is no earlier Makar. The only K'tzas Makar is the baby that was born to Dovid and
Basheva who died seven days old and he still didn't have a name. The Posuk calls him Yeled. So
it is a bit of a Makar that we don't give a name until the 8" day but what is the explanation? The
answer is that the name is connected to the Hashlamas Haneshama. Since the name is connected
to the Neshama as we understand that we give names L'iluy Nishmas, we connect to great people
because we understand that the name is a connection to the Neshama, therefore, by Bris Milah
where the Neshama becomes complete, that is the right time to give a name. That is why the
night before there is a Minhag of Vach Nacht so that there should be Zechusim for the child to
grow up with great Zechusim for Limud Hatorah.

This is Rav Pam's Vort regarding Bris Milah. A Geshmake thought. If you ever have to speak at
a Bris it is a Geshmake thought. So much for Parshas Tazria.

3 - Topic - A thought on the Haftorah

The Haftorah for Parshas Tazria - Metzora is the story about the Arba'a Metzoroim. As you well
know, the Arba'a Metzoroim are starving as is Klal Yisrael which is being besieged. They felt
that they were going to die anyway so they were going to go to Machane Aram and surrender to
our enemies and maybe they will spare our lives and feed us. They come to the Machane of the
enemy and there is nobody there. They had all ran away. HKB"H performed a Neis and the
enemy thought that they were being pursued and they ran away and they left their Machane.

The Posuk says that they went from tent to tent and looted the booty of the tents. The Posuk says
in Melachim II 7:8 (708 278-2% 183221 ) they came to one tent (3AY 129X87 ) they ate and drank
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(1117 1971 ,2°7327 201 02 aWn WPM) they took booty and hid it. (X 27R-2% RAN ,12Y) they
came to another tent (31111 15971 ,a%¥n 3XY). The language here needs explanation.

We have other places, Shimon and Levi hid the Bizah of Shechem. Klal Yisrael borrowed from
the Mitzrim and it doesn't say (70§ 278-2% R2%) & (0OR 27K8-28 W21 ,12u). The step by step
description of going from one tent to the other tent begs explanation.

If one is Medayeik in the Pesukim you can see a Teretz. The Posuk here is telling us an
Asmachta for a Din D'rabanan. We know that Mid'rabanan we make Berachos, a Beracha
Rishona before we eat. There is a Din of Shinui Makom. The Din of Shinui Makom is that if you
are in one tent and you make a Beracha and eat and drink and subsequently you walk out of the
tent, that is called Shinui Makom. A person is not allowed to leave the tent unless he makes a
Beracha Achrona before he leaves. If a person leaves there are circumstances in which he has to
make a new Beracha Rishona. So that, when someone is in the tent and eating, he eats and he
finishes eating and only after a Beracha Achrona does he leave.

It is Moradik Meduyak. Listen to the Posuk. ("ng? 1298 708 27R-928 1837) In the first tent they
ate and drank (a@n Q) and they carried from there (1%Y2 313921 ,0°7321 277 993), they took
booty and hid it. (32¥1) and they came back (X 2R-2X% 3%321) maybe they took another drink?
No. (122921 312921 ,0¥n RPN 08 27R-5% 1RaN). It is a different tent. They had to make a Beracha
Achrona when they finished in the first tent. Therefore, they could not continue eating ( X"
1Y 1997 ,0¥n). A beautiful Diyuk for a Yesod of Halacha. The Asmachta for a Yesod that
came later but a Rabbanan. The Dinim of Shinui Makom.

I have to tell you Rav Moshe's extraordinary Psak Din, his insight in Igros Moshe to the rules of
Shinui Makom. In the Igros Moshe Orach Chaim Bais, Teshuva Nun Zayin, Rav Moshe has the
Shaila as follows. If you are home and you are ready to leave and you make a Beracha, there is
no problem of Shinui Makom. You can keep on eating and that is called Holchei Derachim.
Someone who makes a Beracha when he is ready to leave, the Derech is his place. It is not a
Shinui.

However, if you are home and not ready to leave and you are eating and then you leave, when
you are Meshaneh Makom you need a new Beracha.

Rav Moshe has a Shaila on chewing gum or a sucking candy. What happens when you go out
and come in, in such a case? Rav Moshe brings from the Chayei Adam who says that if you are
in middle of eating and leave you have a problem because you are causing an extra Beracha
when you leave. That is the Din in Shinui Makom. Under the same roof if you have in mind, you
don't need a new Beracha. But once you go out from under your roof then you need a new
Beracha.

Rav Moshe deals with this and as always he has a global view of Halacha. Zagt Rav Moshe,
Shinui Makom you need a new Beracha, what about by Tzitzis? If you take off your Tzitzis and
want to put them back on again after you go to take a shower in the shower house in camp and
you come back to the bunk to put them back on you don't need a new Beracha as there is no Din
of Shinui Makom.
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If you are eating in the Sukkah and you walk outside for whatever reason and come back you
don't need a new Leishev Ba'Sukkah, there is no Din of Shinui Makom if you have it in mind.

He even brings from Siman Reish Yud Zayin by Besamim, that if you are in a room where you
are smelling Besamim and you walk out and come back you don't need a new Beracha. Why by
food is there a Din of Shinui Makom?

Rav Moshe explains as follows. He says, when you come back to a Sukkah, when you come
back to Tzitzis or you come back to Besamim you are coming back to the first thing. When you
smell Besamim they don't disappear, they are still there. When you come back you are smelling
the same Besamim. Shinui Makom doesn't count when it is the same thing. Shinui Makom
counts by food, where it is different food.

L'mai Nafka Mina? Someone who is sucking a candy. Someone who is chewing gum. Someone
who is even chewing a mouthful of food as he walks out. Zagt Rav Moshe, there Shinui Makom
does not require a new Beracha.

This global view gives us an understanding of the Dinnim of Shinui Makom. As long as you
keep on eating without a Hefsek of Toch K'dai Dibbur from the first food, even if it is an apple
and you keep on eating there is no Din of Shinui Makom.

This is Rav Moshe's extraordinary insight. The Gadlus of how Rav Moshe looks at Halacha with
such a global view. Kach Hi Darko Shel Gedolei Yisrael. The whole Torah was open before
them.

Therefore, the Arba'a Metzoroim, if they wanted could have eaten in the first tent and could have
eaten nonstop and gone from tent to tent. Of course they didn't do it because they were too busy
collecting the booty. But Kach Hi Halacha.

I await your answers regarding Vayatzmach Pirkunai V'kareiv Mishichai which I am sure will
come in and I will be Zoche to an understanding of something that perplexes me. If I get a good
answer [ hope to share it with you next week. May we all be Zoche, K'sheim that the Daf Yomi
Lomdim were Zoche to finish the Sedorim of Zeraim, Moed, Nashim and Nezikin they should be
Zoche to be Mesayeim Seder Kodshim which is definitely a challenging Seder and Shisha Sidra
Mishna at the right time. A Gutten Shabbos to one and all!

Rabbi Reisman - Parshas Tazria - Metzora 5777

1 - Topic - The sequence of the Olah and the Chattas now and when the Bais Hamikdash
will be rebuilt.

As we inch our way a day at a time closer to Shevuos and Kabbalas Hatorah something that

should be on our mind. On this week's Parsha, let me start with a shorter Vort and go onto
something more basic. First a thought on the Posuk. At the beginning of the Parsha 12:8 ( 0¥
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nxun? o8] 77Y7). The Posuk says that two Korbanos are brought (nxwn? 7m8) a2¥2 708). Rashi
says that it says Olah first and Chattas second, (77X 1% XX 2127 72720 K?). It says Olah first
and Chattas second only when you read it (772 o792 nXvn N27p7 9aR) but when you actually
offer it up as a sacrifice on the Mizbaich the Chattas comes before the Olah (2’22 1w 72). It is
a Peledika Posuk. It says in the Posuk Olah first and Chattas second, but in practice the Chattas
goes first and the Olah goes second.

Many explanations for this have been offered, however, I saw in Derech Sicha the first volume
where a Bi'ur from the Gerrer Rebbe is brought. He says the following. He says that by a Chattas
it says Kohanim Ochlin V'baalim Miskaprim. That the Kohanim eat from the meat of the Chattas
and the owners have a Kappara. The person who brought the Korban has a Kappara. The
question is, that is something unique for a Chattas where the Achila brings a Kapara. What about
an Olah? The answer is that we see that offering a Chattas brings an additional dimension of
Kappara. After all, a Chattas is a Chattas. It is the Korban that is ultimately brought for someone
who did an Aveira.

The Gemara says in Maseches Shabbos 12b (18 lines from the bottom) that Rav Yishmael was
Over on an Issur Shabbos B'shogeig and he said that when Moshiach comes he will bring a
Chattas She'maina, a fat Chattas ( "R PROR 32 DRYARS ' 92K 700 RAW 917 NRY XPY KD 229090
927 MIRD RPS KD MR VI 2OADM D927 2IITH TAD MR MUY WP RO 'R 2YD VR KDY RIPN
NOaN P''ama 7I3%WO% nawa "1 Snvwm snoap YROBR 92 bLRYMARS IR pl=jrki= by ans1 Tum NP IR N1 "
mamw nRwn). Why a Chattas She'maina, why a fat Chattas?

Says the Gerrer Rebbe, Kohanim Ochlin V'baalim Miskaprim. The eating brings a Kappara, so
the more meat on the Korban the greater the Kappara. Mimeila, Teitches the Gerrer Rebbe this
Rashi, there are two ways to have a Kappara for someone who did an Aveira. When there is no
Bais Hamikdash, Zos Torahs Hachattan, Kol Halomed Toras Chattas K'ilu Hikrivan. When you
Learn the Parsha of Olah, the Parsha of Chattas, K'ilu Hikriva, it is as if you were Makriv it.
When you are doing that, having the Kappara through learning, then do the Olah first and the
Chattas second because the Chattas has no extra dimension of being eaten as no one is eating it.
You are just being Yotzei with Learning.

So Zagt Rashi (7Rpn7 X9X 2037 7°7p0 XD nRwnY? 708) "2Y7 708), when a person is being Yotzei
by bringing a Korban by reading the words and by Learning the words, then the Olah goes first
and the Chattas goes second because there is no special dimension for a Korban Chattas. But
(72w% o7p nRvn n27pa 22K) the Chattas is Kodem to the Olah. When it comes time to being
Makriv it and there is actually meat that is being eaten by Kohanim, then it has an extra Mayla
that it is eaten and Mimeila it goes first.

He adds that with this we understand what Rav Yishmael said that I am Mekabeil on myself, that
when Moshiach comes I will bring a Chattas She'maina, why didn't Rav Yishmael just learn Zos
Toras Hachattas and be Yotzei by learning the Parsha? A Gevaldige Kasha as that is what we do
nowadays.

The answer is that you can be Yotzei by learning it, but he said no I don't want to be Yotzei by
learning it I want to have the extra dimension of Kappara. So before he learned the Parsha to be
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Yotzei he said no, I am Mekabeil on myself that when Moshiach will come I will bring a Korban
and in that way I will be Yotzei the Mitzvah in an extra and a better way. A beautiful thought
and a beautiful Vort.

One last Vort from the Gerrer Rebbe to add. When we say in Davening Temidim Kesidran
Umisafin K'hilchasam, that when Moshiach comes we will bring Temidim Kesidran Umisafin
K'hilchasam. What does that mean? The Tamid is in the right order and the Mussaf is not in the
right order, Kesidran. What does it mean, Temidim Kesidran Umisafin K'hilchasam?

The answer is yes, because the Mussaf has a Chattas and a Olah every Yom Tov. So when
Moshiach comes we will bring Temidim Kesidran in the right order but Musafim K'hilchasam.
Nowadays it is Kesidran, when we do learning it is Kesidran in the Seder that it says in the
Torah, but when Moshiach will come it will be Musafim K'hilchasam. It will be an Olah and a
Chattas and we won't do it this way, we will do it K'hilchasam like the Halacha that when you
have to be Makriv it you invert the order.

2 - Topic - Being in tune with messages from Shamayim

Let us now turn to a second thought. The purpose of Tzo'raas B'derech Klal, was not a
punishment, it was to awaken a person to what they did. The Rambam writes in Hilchos Negaim,
Tzo'ras Aino Minhagim Shel Olam. Tzo'ras is not a natural disease Ela Os U'pela Haya
B'Yisrael. It was something that was a unique incredible occurrence to the Jewish people, K'dei
L'hazhiram Shel Lashon Hora. It gives them a warning that they are saying Lashon Hora.

When someone has Tzo'ras it is like a message from heaven watch your step, watch what you are
doing. It is a blessing to get such a message. That is why we find in the Torah Tzo'ras only by
great people, by Moshe Rabbeinu and by Miriam. This is because when you are on that level it is
a warning from heaven.

Biz'man Hazeh we have no Tzo'ras and I guess that the simple thinking would be to understand
that we are not Zoche to it and the Tevuos Shor's explanation I believe I spoke it out in a
previous year that Biz'man Hazeh we don't have the Zechus, the merit to have that great Maila of
a warning from heaven every time something goes wrong.

Yet, we do find something else. Not Tzo'ras, not Dinai Tzo'ras, it doesn't have any Dinnim at all.
But a certain Hanhaga that HKB"H has with us, which if we are in tune to it we could pick up on
and use in a positive way. That is something that comes from the Gemara in Maseches Megilla 3.
The Gemara in Megilla 3a (towards the bottom of the Amud in the wide lines) says regarding a
specific incident where people became frightened (31 ¥7199912 71 K% 1773987) that there are times
that things happen and a person doesn't see why he is frightened. Mazlei Chazi, his Mazal sees a
reason to be frightened. What does that mean?

Rashi says Mazlei Chazi (7%yn% 2R 95 5w 7w) a person's angel up high sees that there is
something to be frightened about. In the Ain Yaakov in Megillah it says that it is not a Chiddush
because it is M'geder Hateva Hu. It is part of Hashem's world and sometimes things happen that
frighten a person.
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Rav Tzadok in Tzidkos Hatzaddik 169 writes, when a person feels frightened about something,
he should know that it is a message. It may not be a Tzo'ras, but it is a message. This is why they
awakened him from heaven with this fear. When he gets that fear he should Daven and he should
buckle down. He should learn a message from that which happened.

It is incredible. Rav Shimshon Pincus Zatzal passed away in a car accident. Many years later,
they printed his letters (his Igros). I bought the volume of Igros and I opened it up and I was
amazed. There is a letter there about driving cars. The letter says in very strong language that
really we should all not drive cars because it is a danger, it is a Sakana. It is not Kedai. It is not
worth all of the conveniences that it gives because it causes death to people. He writes there, that
even though he drives, it is because he is in a Matzav where he has to, but it is not what people
should really be doing in an ideal world. When I read that I was amazed. His Talmidim told me
this is something he spoke about on other occasions. (177 71912 71 K2 ¥73987) His Mazal saw a
fear of it.

In our Shul there was a person named Yaakov Pruss. Many people in our Shul remember him.
Yaakov wrote an article in the Hamodia about the dangers of riding a bike. A few months later,
he was Nebach Niftar while he was driving his bike, he was hit by a vehicle and killed. I don't
like making people be neurotic about things, but the message is that there is an idea (1177 X% 179K
wn wowm). If a person has a fear of something it is something to take into account, it is
something to think about in a positive way.

What is the message? The message is the same message as that of Tzo'ras. When you have a
Pachad, stop. Examine yourself and think about the things that you are doing. Be in tune to your
feelings. In the Hagadda of the Chida he writes this idea on Uvi'mora Gadol that Zu Gilui
Shechina. If a person feels a Pachad then Zu Gilui Shechina. You should try to see in it a
message from heaven. What does this mean? This means that when a person is afraid of
something it has to energize him to do.

There are two types of fears. There is a fear of a deer that has a car speeding towards it and it
sees the headlights and it freezes. By freezing it gets killed. Then there is a fear of a mother who
sees a child in danger and springs into action and does superhuman things to save the child. It is
a fear that spurns a person on. U'vimora Gadol Zu Gilui Shechina, if someone has a fear of
something you can use it to be energized. (7 >t 1A K2 177987). It is an idea which is a
Talmid of the idea that we are talking about. The idea of Tzo'ras giving a message to a person.

I would add that this would explain in Nach a certain episode. Gedolei Yisrael were in touch
with these types of feelings and in Nach we find certain things that are hard to explain. For
example, in Shmuel I 17:11 when Golias frightens Klal Yisrael, ( *727-n§¥ ,2872°-22) 28 vy
TR IR A0 ;P87 °AW593). [ don't understand, all of the Jews were too afraid to do anything?

Why just a few Perakim earlier in 14 we have that Yonason the son of Shaul and his Shamas, his

Naar, went just the two of them and they attacked the Machaneh of the Pelishtim and here they
are all afraid?
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The answer is (37 w91 ¥R RY 1987T). There, by the episode of Yonason you will read that
they saw a Siman from Shamayim that they would be Matzliach and with that they had the
energy, the Mazlei Chazi to do it. Something they did not have here.

We find by Shimshon, that every time he does an incident of Gevurah the Posuk first says that
the Ruach Hashem rested upon him. That there was a certain Ruach Lavash Es Shimshon. There
was a certain Ruach Hashem. What was the Ruach Hashem? It is a (3177 312912 11 8% 37987). It
is an idea of an Adam Gadol who is in touch with the feelings that are spiritual feelings.

Now be careful who you tell this to. If you tell this to people who are not mentally balanced, who
are neurotic, who are good people who are OCD'ish, and suddenly they will see Hashem's
message too often and in ways that are inaccurate and it will not be a positive thing.

The message 1 am sharing with you today is that it is like Tzo'ras, it is what you make of it. If
something positive comes from these feelings, it is Kedai, it is worth it. If not, abandon it. But
for a healthy person, to take it in stride when you have a Pachad to use it to serve Hashem to
Daven better like Rav Tzaddok says, do it.

And with this message I wish everybody an absolutely wonderful Shabbos Parshas Tazria -
Metzora in preparation for the upcoming Shevuos and as you all know tomorrow is a very
special day as after over a month of being prohibited from saying Tachanun, tomorrow morning
we will once again be able to say Tachanun. The Tachanun should be special. When you say
Nefillas Apaim have Kavana in the words you say. Add Bakashos in Nefillas Apaim just like
you add Bakashos in the Beracha of Shema Koleinu in Shemoneh Esrei. In Nefillas Apaim a
person could add Bakashos. Do it. It is a very special Tefilah which we haven't done in so long.
It is time to put meaning into the Nefilas Apaim for tomorrow. A Gutten Shabbos to one and
all.

Rabbi Reisman - Parshas Metzora - Shabbos Hagadol 5776

1. An absolutely wonderful Vort from Rav Druk in his Sefer Darash Mordechai on this week's
Parsha (page # 161 - 163). I would like to share it with you not only for the Vort but for the
Mussar Shebo which is always Rav Druk's deeper Kavana. Let me start with the Vort itself and
then we will get to the connection to the Parsha. Rav Druk quotes Rav Simcha Wasserman as
having made the following extraordinary insight into Limud Hatorah, the Mitzvah of Talmud
Torah K'negged Kulam.

He said, that when you eat food, there are actually two things that take place. When a person eats
he chews, he has the food in his mouth and he derives pleasure from that. G-d gave us taste buds
that are Baruch Hashem able to enjoy the food or the drink that we eat. That all takes place in the
person's mouth. A person is in control of that. You can chew the food, you can quickly swallow
the food, he can do whatever he wants to minimize or maximize the amount of pleasure he has.
Once he swallows the food however, the pleasure is gone. The second aspect of eating which is
the nutrition, the fact that a person's body lives from the food that he eats, that takes place.

33



Nutrition is different than pleasure. Nutrition is something that you don't control. It is a fact of
the nature of the human body that when you swallow food the body pulls out the nutrients and
expels the waste product and in that way allows your healthy body to derive its health and its
continued sustenance from the food. The food is a) the pleasure which you do control and b) the
nutrition which you don't control.

Says Rav Simcha Wasserman, the same thing is true about Limud Hatorah. Limud Hatorah
contains two aspects. One is the pleasurable aspect of Limud Hatorah. The part that connects to
our Seichel, that connects to our soul, that connects to our understanding. There is a certain
Geshmak in understanding learning. There is a Geshmak in a Chakira in learning. There is a real
big Geshmak when you actually remember something in learning. You hear a Kasha and you
remember that a while ago you heard a good answer. There is a Geshmak. It is an intellectual but
a spiritual intellectual Geshmak. It is a Geshmak in the Shakla V'tarya of learning. A person can
control that. He can control how much of a Geshmak he gets, how much Geshmak he doesn't get.
Depending on how much Ameilus (effort) he is willing to put into it, how much time he is
willing to put into it, how much Mesiras Nefesh. But beyond that, beyond the Mesikus of Torah,
the pleasure of Torah, there is the nutrition of Torah. The Torah is what gives sustenance to us
individually and to the whole Briya. Beraishis, Bishvil Haolam Shenikra Raishis. So that there
are two parts to the food, the Mesikus of the food, and the nutrition. There are two parts to
Limud Torah, the Mesikus of Limud and the Chiyus that it gives us individually as well as the
entire Briya.

When a person is not well, when a person is lacking certain basic nutrients, the doctor tells him
to take vitamins. Vitamins contain nutrients that he needs. The pleasure is not there. No one
chews a vitamin tablet looking for pleasure. There is no pleasure. But there are times where a
person's sacrifices the pleasure aspect of eating in order to get the primary aspect which is the
nutritional aspect that he needs from his eating. This too has a parallel in Limud Hatorah.

Limud Hatorah, the Geshmak, the Mesikus is very much a part of the Torah. Just as Mesikus is a
part L'havdil in the Mashul an inherent part of the whole food industry. Yet there are areas in
Torah which we don't understand, where we don't get the Geshmak. We have a Kabbalah that
that is an area which gives nutrients to the Neshama, which gives life to the world around us.

Rav Druk used this thought to refer specifically to the saying of Tehillim. The Gemara says that
Dovid was Mispaleil that the saying of Tehillim should count in heaven as much as the study of
Negaim and Taharos. As much as the study of Parshas Metzora, the laws of Tzoras. What is the
connection between the two?

Says Rav Druk, the saying of Tehillim doesn't have that Mesikus, that Geshmak of a Shakla
V'tarya, of an understanding, a Havana in learning. For that reason, for the most part, the saying
of Tehillim has fallen to those who don't know how to learn B'iyun. Has fallen to individuals
who don't have the Mesikus of Ameilus B'torah. They say Tehillim which they should. Those
who are Ameilim in Torah, who know the Mesikus of Torah, don't see the importance of saying
Tehillim.
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Says Rav Druk, our Kabalah is that the saying of Tehillim is a vitamin. It lacks the Mesikus, the
Geshmak of an intellectual pursuit of spirituality. It lacks the Geshmak of the Kedusha
Shebi'ameilus B'torah. That is certainly an important thing that is missing. Nevertheless, it's a
vitamin. It is something which brings about an answer from heaven to answer a person's request.
That is the Chashivus of saying tehillim.

The Mashul to Negaim says Rav Druk, quoting from the Chasam Sofer, he said that when it
comes to Negaim, a Kohen must pronounce the Nega as Tamei. Even if it is a Nega which is
worthy of being called Tamei it is not Tamei until the Kohen announces it. Sometimes you have
a Kohen who is a Kotton, or is an Am Ha'aretz, who doesn't know. You show him a Nega and he
has no idea what to say. Call in a Gadol B'yisrael, call in Rav Chaim Kanievsky and Rav Chaim
will look at it and he knows the Halacha and he will say that this is a Tamei Nega. It is not Tamei
until the Kohen pronounces it Tamei. That is the law of Tzoras, of Negaim. The Kohen has to
say Tamei for it to be Tamei.

As a matter of fact, we derive from the Posuk, that if a person is in middle of his Sheva Berachos
week, the Kohen doesn't say Tamei, he waits. That means that this person who has a Nega can go
to the Bais Hamikdash. He can eat Kodashim. He has the same Nega that if the Kohen would say
Tamei would make it an Issur D'oraissa and now that the Kohen has not said it, it takes it away.
The Amira is Po'el in Heaven. Dovid Hamelech was Mispalel that the same thing should be true
here. Let the Amira be Po'el. Just the saying of Tehillim be Po'el in heaven.

Although it is not printed in the Sefer, Rav Druk would add that in the Chida's Yehi Ratzon for
the saying of Tehillim he would say the Chida says Yehi Ratzon She'amiras Tehillim L'fanecha
K'ilu Amru Dovid Hamelech. Hashem, let our saying be as if Dovid Hamelech said it. From
where did he get such a strange request?

The answer 1is just like Tzoras. Just like Tzoras there is a saying which if a Kohen says it it
makes it Tamei and the saying of a Talmid Chochom that this is a Nega Tamei. We, like the
Kohen, if we say Tamei by a Nega or we say Tehillim we say let it be as if the Chochom said it.
The one who understands the Amkus and Ameilus as if he said it. What a Gevaldige insight.
What a Gevaldige appreciation of the Chashivus of the saying of Tehillim. What a tremendous
insight into all Limud Hatorah. There are times when the Cheishek wanes but the vitamins and
nutrients are still there. What a Geshmak. The Ameilus, the Geshmak is central to Torah. But
without it, the Limud should still be there. A beautiful thought!

2. As Shabbos Hagadol approaches, I will mention a couple of Shabbos Hagadol topics since
people are asking. Everyone is asking about Quinoa. Why they are asking about Quinoa I have
no idea. I don't see what you get from Quinoa, but apparently people want it. What is the Tumult
regarding Quinoa?

I would like to explain the background. Some 30 or 35 years ago, there was an idea that Planters
(the peanut company) would make peanut oil. After all, the types of oil that we can use is very
limited. Most oils, corn oil, canola oil is made from Kitniyos. Therefore, there was an idea to
make peanut oil. The Shaila was asked to Rav Moshe whether peanuts are Kitniyos or not. Rav
Moshe responded to the OK which then gave the Hechsher on Planters, that is a Teshuva in the
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Igros Moshe in which he said that any Kitniyos that didn't exist in the time of the original
Minhag are not Kitniyos. Unless a family knows that they have developed over the years a
Minhag not to eat peanuts. But Stama, any new type of bean or grain, a peanut is really a bean
which didn't exist in Europe before 1492, it was brought back from America. Therefore, Rav
Moshe says that peanuts are not Kitniyos unless you know that your family has a custom not to
eat it. Those who allow the use of Quinoa, say that Quinoa is exactly the same. Quinoa didn't
exist and therefore, Quinoa is not Kitniyos and they are right.

Those who prohibit the use of Quinoa say the following. They say that it is not so. That peanuts
and Quinoa may be the same in Halacha but the Velt (the world) Hechsher organizations did not
accept the use of peanuts. Peanut oil was not made, is not used, Klal Yisrael didn't take it. The
analogy from peanuts to Quinoa should bring a different result. It should bring a result of not
using it then a result of using it. This is where the Tumult stands.

Rav Belsky in previous years was against its use and I believe that the OU did not allow it
although I believe now they changed because they are going Basar the Ikkur Hadin. They are
going by the main Ikkur Hadin and that is that it is Muttar, just as peanuts are Muttar as well.
That is the story behind the story regarding Quinoa.

3. Once I am talking about products, let me share with you an insight into a different product and
a Halacha. I think that it was last year that a lady called me, she had pre-cooked or pre-baked
things for Pesach and discovered that she accidently used a non-Kosher for Pesach salt, iodized
salt. The question was what to do with her food. Iodized salt has dextrose. Dextrose as I found
out from Rav Belsky can be made either from corn or from wheat. It may be Chometz.
Nevertheless, this Kugel made with this salt is Muttar. The reason is because the Halacha is that
Chometz before Pesach is Bateil B'shishim. When a Chometz product is placed into a kugel, it is
Bateil B'shishim and that is Muttar. On Pesach it is Assur B'mashehu. Before Pesach in a mixture
of Lach B'lach Chometz is Bateil and it remains Muttar. Therefore, L'mayseh, this is a
permissible item.

In fact, why don't the Hechsher organizations give Hechsheirim to things that have Chometz less
than Shishim? Because Rav Moshe told them it's M'chuar Hadavar. Even though it is Bateil, it is
not proper to give such a Hechsher. L'mayseh, the Hechsher organizations are Machmir on such
a thing. Nevertheless, here it is Muttar.

You may ask a question. How could salt be Bateil B'shishim? There is a Nesinas Taam in the salt
and you can taste it? The answer is an old rule. That Aino Ne'esar Yachal L'esar B'makom
Sheaino Issur Atzmo Yachal Leilo Sham. The Shulchan Aruch actually has a case with salt that
had B'liyos from Issur. Although you can taste the salt when it is Bateil B'shishim that doesn't
matter because the salt is not the Issur, it is the Bliya, in this case the dextrose which is Assur.
The dextrose is certainly Bateil B'shishim. And so, we learned two things regarding products for
Pesach, regarding Quinoa, regarding salt.

L'mayseh, we get ready for Shabbos Hagadol where I am sure we will all hear more on these
topics. Wishing everyone an absolutely wonderful, delightful, Shabbos Hagadol. Hope the
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preparation in the house is going B'kedusha V'tahara with a calmness. Wishing everyone a
wonderful Shabbos and a Gevaldige Shabbos Hagadol! Kol Tuv!

Rabbi Reisman - Parshas Tazria Metzora 5775

1. Today I would like to share with you a thought on Parshas Tazria, one on Parshas Metzora,
and a thought regarding Sefiras Haomer so that even those listening from Eretz Yisrael may have
a Vort that is appropriate for this week. Let's start with Parshas Tazria.

In the beginning of the Parsha we have the Parsha of a Yoledes, a woman who gives birth and
the Posuk tells us that after a woman gives birth she brings specific Korbanos in the Bais
Hamikdash as is found in 12:6 (nXwn? 20-iR 731°-123 ,79Y% injw-12 w22 ®°2n) she brings a Korban
Olah and a Korban Chatos, a sheep and a bird as her Korbanos. Today, there is a question
whether a woman who gives birth has to say Birchas Hagomel afterwards which we have
discussed in one of the previous years (Ed. Note: Parshas Tzav 5772 - Rav Zevin's Pshat); the
question is why the Minhag is not to. Nevertheless, the Mishna Brura does bring that a Yoledes
(a woman who has given birth) having gone through a period of danger, does have to Bentch
Gomel.

Generally, the rule is that all those who Bentched Gomel brought a Korban Todah in the time of
the Bais Hamikdash. The rules for Birchas Hagomel are learned from Pesukim in Tehillim
107:22 were it says (71730 °0271 ,020)). It talks about bringing a Korban Todah for thanksgiving.
The Gemara in Berachos 54 in the beginning of the 9th Perek learns from here Birchas Hagomel.
Therefore, it seems safe to say based on that Gemara, that in all the instances where we say
Birchas Hagomel today, in the time of the Bais Hamikdash we would have brought a Korban
Todah offering. This presents a difficulty.

The Mishna Brura says that a Yoledes Bentches Gomel. It would therefore follow according to
what we are saying now that a Yoledes would have to bring a Korban Todah in the time that the
Bais Hamikdash stood. But the Posuk tells us that a Yoledes brings two Korbanos, an Olah and a
Chatos. It does not mention a Korban Todah. It seems to be a difficulty and a Raya from here
that a Yoledes should not Bentch Gomel because she doesn't bring a Korban Todah and that
would seem to be a difficulty with those Poskim that require it.

To answer this question, I would like to share with you something from the Shiurim of Rav
Elyashiv. The Shiurim from Rav Elyashiv on Maseches Berachos have been printed in a very
beautiful way and we are learning Brachos now in the Shul and I am trying to use the Sefer.
There on Daf 54a I see that Rav Elyashiv says a tremendous Chiddush. Perhaps I should be
Makdim that if it is true that every time you Bentch Gomel you have to bring a Korban Todah,
life would be very expensive, at least modern life where we travel a lot, there would be an added
expense of an animal to bring a Korban. Not only that, the Minhag of the Kehillas Hasefardim as
brought by the Bais Yosef is that any time a person is sick for three days he Bentches Gomel.
Not a dangerous illness but any typical illness that somebody had to stay in bed for three days,
someone Bentches Gomel. It would seem that such a person would have to bring a Korban
Todah, again, a very expensive lifestyle.
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Rav Elyashiv writes a Chiddush. He says, unlike a Korban Chatos or an Asham which is an
obligation under certain circumstances, a Korban Todah is not a Chiyuv (obligation). The
Korban Todah is a Mitzvah. It is sort of a Reshus to do a Mitzvah. It is something that a person
could do to express his thanks to the Ribbono Shel Olam, but certainly not an obligation every
single time. This is a tremendous Chiddush that a person does not have to bring this Korban.

As a source for this he brings a Rashi in Parshas Tzav in 7:12. There, Rashi brings that all those
who Bentch Gomel have to bring a Korban Todah based on the Pesukim in Tehillim 107. Rashi
there mentions ( XDINIW 7211 DOIOKRT N°2 SWIAM MN2TH 23217 0°7 °771 1) the four who Bentch
Gomel. Rashi there says (17771 2°n2w 71 728» nnR 9y oX). If after one of these things happen
someone made a Neder to bring a Korban Shelamim (37 770 *»%2) we understand this to mean to
bring a Korban Todah. Rashi says if he decides to bring a Korban then this is the Korban. Says
Rav Elyashiv it is a Raya to this idea.

A second source brought from Maseches Menachos 79b in Rashi as explained by the Shittah
Mikubetzes is that the Korban Todah is not an obligation it is a Mitzvah. According to this, the
entire concept of Korban Todah is not an obligation and it is not Shver why in the beginning of
Parshas Tazria it doesn't mention the Korban Todah. This is a technical Chiddush.

B'derech Hamachshava though we would wonder, Hakaras Hatov - expressing thanks is a very
important thing in Yiddishkeit. It is a basic and important concept by Yidden. The idea of
expressing thanks to the Ribbono Shel Olam should not be an obligation, a Davar Pele, it should
be a voluntary thing! That doesn't seem to make sense? The answer is if you are obligated to say
thank you it is not much of a thank you. If you are forced to say I express my appreciation, you
are not expressing your appreciation. It may be that by definition a Korban Todah has to be a
Reshus. This is because it has to come from the person. What a beautiful idea regarding the
Korban Todah.

2. Let's move on to a thought regarding Parshas Metzora and here again I would like to share a
Halachik idea, a Halachik concept, something you are all familiar with from your Yeshiva days.
When we learn in Yeshiva we often deal with the idea of a Chazaka. What is a Chazaka
D'mai'ikara? It is a Chazaka that things did not change. We have a rule in Halacha and in
Lomdus that where we have a Safeik, when we are not sure if something changed we assume that
it changed at the latest possible moment.

We have a case where people are camping out and go to sleep at night. In middle of the night one
person got up and climbed over his friend who was sleeping and went around him to do whatever
he needed to do on the side and went back to sleep. In the morning it turns out that unfortunately
one of the people near him died in the night while asleep. The question is if this person is Tamei.
At some time during the night he touched that person and he doesn't know if when he touched
that person he was still alive or if the person had passed away. Is he Tamei?

We have a concept of Chazakah D'mai'ikara. Chazakah D'mai'ikara says in the beginning of the

night he was alive and in the morning he was discovered dead, we say he died at the latest
possible moment. Chazakah D'mai'ikara. Similarly, if we don't know when a person died and we
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have to set his Yahrtzeit, some people lost relatives Lo Aleinu in the Holocaust or wars. Or
sometimes a person is discovered having died and is found in a home Rachmana Litzlon and it is
not known which day he died, the Yahrtzeit is always set for the later date. Chazakah D'mai'ikara
says if he started off alive we assume he is alive.

Another question which has many applications is the case of a Mikva which we know is full and
we go today and measure and find it to be lacking of 40 Se'ahs and we don't know when it
changed. The Chazakah D'mai'ikara says that it changed as late as possible and that anyone who
went into the Mikva until that point would be B'chezkas Tahara, would assume to be Tahor.
There is a Sugya in Shas of Tarti L'rai'asa. But the idea of Chazakah D'mai'ikara is that the
change took place as late as possible.

People try to think of Sevaros for this but there is no Sevara. The source is a Posuk in Parshas
Metzora in 14:38 (n23-1% 1050 X¥?). It talks about Tzara'as in a house. When the Kohen leaves
the house and comes back a week later we assume the change to the Nega took place at the last
possible moment of Safeik. From there we learn this rule of Chazakah D'mai'ikara. That we
assume things didn't change until we know that things changed. It is not a Sevara but a Posuk
that the Gemara in Maseches Chullin 10b uses for this Yesod. So I am mentioning to you this
Yesod which should be familiar to you from your Yeshiva days of Chazakah D'mai'ikara.

I have a thought regarding this. In life, there is a certain laziness, there is a certain lack of desire
or drive for a person to improve himself. People go from day to day in life without really giving
much thought to their spiritual state. Chazakah D'mai'ikara says that nothing is going to change.
Until you do something, until you make something happen, things are going to stay with the
same old tired sameness of life. It is one thing to have sameness in the foods that you eat, it is
one thing to have sameness in your health, stay healthy, it is another thing your Neshama. We are
in this world to build for ourselves a proper Olam Haba. If we don't put effort into it the
Chazakah D'mai'ikara says nothing is going to happen. You are not going anywhere. That idea
has a very strong Mussar idea to it. Chazaka is you are not going to change, you have to do
something to make a change.

3. A Vort on Sefiras Ha'omer. I have a Kasha. Rav Gedalya Schorr was fond of saying that every
Mitzvah has its basic Yesod, its basic important idea. What is the Yesod in one Mitzvah is a part
of other Mitzvos. For example, Simcha is the Yesod of the Mitzvah of Yom Tov. Every Mitzvah
has in it an aspect of Simcha but the primary aspect of the Mitzvah of Yom Tov. (32728 7177 *21%)

has in it the primary attribute of Emunabh, of faith. Every Mitzvah has the aspect of faith or else a
person wouldn't do the Mitzvah. It is primary in one and secondary in others.

Nedarim, the aspect of Neder is Emes, truth. Truth is an important aspect of every Mitzvah but it
is primary in Nedarim. So too, Chok is primary in Parah, Menucha in Shabbos, Cheirus in
Pesach and so on. Every Mitzvah has its primary Middah. Over the years I have mentioned it in a
number of instances particularly in Parshas Mattos. What is the Yesod of Sefiras Haomer?

The Divrei Yoel in Parshas Emor on page # 225 brings a Zohar is that the Yesod of Sefiras

Haomer is to prepare ahead. To prepare. As it says in Parshas Emor 23:15 (2% ap7993). To
prepare for something important before it comes. He brings a Gemara in Maseches Rosh
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Hashono on 16b (3rd wide line) (7372 12y DX 7702 DX 21 P 7"K1). A person has to make
himself Tahor for Yom Tov. It doesn't mean on Yom Tov. On Yom Tov of course you have to be
Tahor. You have to go to the Bais Hamikdash and bring a Korban Olas Re'iya and Shalmei
Simcha. It means preparation. Preparation for Yom Tov is that you have to be Metaheir yourself
for Yom Tov. So that, it is the primary Middah of the Mitzvah of Sefiras Haomer and it is an
aspect of Yom Tov. Therefore, Sefira is a time of preparation for Mattan Torah and working on
the general Middah of proper preparation. This is the Zohar.

The Chinuch in Mitzvah 306 says a different Yesod for the Mitzvah of Sefira. He says that the
Mitzvah is Hishtokekus, showing that you have a strong desire for Mattan Torah. Showing desire
for holy things that is the Middah of Sefira. We count the Sefira to show that we have the desire
of the Sefira, a need for the Sefira. A tremendous Hishtokekus for Kabbalas Hatorah. That seems
to be at odds with the Zohar who said that it is a time of preparation and the Chinuch who says a
different idea. The idea of Hishtokekus of counting down of a desire to something holy.

However, if a person gives it thought he will realize that the two are tied one to the other. Boruch
Hashem we have a Kallah in the house and we have a Hishtokekus (a desire) to come the day
IY"H of the Chuppah. Part of the Hishtokekus is preparation. A person can claim that he has a
desire for something, he is eager for something to come but if he doesn't prepare for it then it is
not true, he doesn't really have a Hishtokekus. You can claim that you have a desire for Mattan
Torah and you are counting to it but if you don't prepare for it any which way than that is lip
service, it is meaningless, it really doesn't mean much. You can say I can't wait but if you don't
do anything then it doesn't happen.

A Bar Mitzvah boy who is waiting to be Bar Mitzvah can't wait until he puts on his Tefillin. He
gets his Tefillin, he learns about his Tefillin, he puts effort into his Tefillin. He has Hishtokekus,
a desire. Are you preparing for Mattan Torah, are you? Are you counting to Mattan Torah?
Preparing, Hishtokekus, are tied one with the other. If it is true that you have a desire to be
Mekabeil the Torah on Shevuos there has to be a preparation, a preparatory Zman. It is very hard
to just stay up a whole night on Shavuos by night. You have to prepare. Each Mishmar night
until then you have to stay up longer and longer and get yourself ready to be able to stay up and
learn. Ah! How do you like that, Mishmar came up again.

At any rate, with this we have a beautiful thought. Tazria and Metzora. Preparation for Kabbalas
Hatorah. With that we wish one and all an absolutely wonderful, Gevaldige Shabbos Kodesh!

Rabbi Reisman - Parshas Tazria 5774

1. First a Vort of Parshas Tazria on the Parsha of Tzora'as. As you know this week's Parsha
contains the ways to recognize a Metzora, the way to recognize a Nega. What is Tzora'as, we
have in this week's Parsha. Later in Parshas Naso 5:2 we find a command (379,287 *32-n§ ,1%
W12 WY 99 521-72) ¥INN-72 ,mignad-1) the consequences of being a Metzora as well as other
Tumos are mentioned in Parshas Naso. The idea that a Metzora is sent Chutz Lamachane.
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The Satmar Rebbe in Divrei Yoel on Parshas Naso page Kuf Mem asks a Gevaldige Kasha. He
asks why does the Torah express the consequences of a Metzora, Zav etc. in a different language
than the entire Torah? Normally the Torah talks to the person who has the command. The person
who is obligated to carry out that command or commandment. For example, the Torah says that
if a woman is divorced she is not allowed to marry a Kohen. It doesn't talk to Klal Yisrael and
tell the Jewish people to make sure that a Gerusha (a divorced woman) doesn't marry a Kohen.
Why here is it different. Here the Torah expresses its language in a commandment to the Jewish
people (21-72) ¥1M¥-22 ,magna-1n WPwN PRI °32-n% ,1%). The Torah should have said Tzav Es
Hatzarua V'es Hazav, command these people to tell them to leave the Machane? That is question
#1.

Question # 2 is that Posuk Daled there in Naso reads ( yInn-2% ,an0iR 7w 2R 32 ,19-10y
ORI 32 Wy 19 ,AWH-P8 T 0 127 WRD :minn?) that Klal Yisrael did as they were told. We don't
find that B'chol Hatorah Kulah. The Torah doesn't say command the Jewish people not to eat
Nevaila and they obeyed. Or command the Jewish people to eat Matzah, shake a Lulav and
Esrog, or blow a Shofar and they obeyed. Why here does it say it and even stranger it says it in a
double Lashon. It says (7872 °32 ,12-%¥"1) and in the same Posuk it ends (987 °32 Wy 12). A
very strange set of Pesukim and it certainly begs an explanation.

The Satmar Rebbe answers by bringing a Medrash in Eicha which analyzes the difference
between the language of Geirushin (sending someone away) and Sheluchin (sending someone
away). So there are two words in Hebrew for sending a person. One is Legareish to send a person
away, such a person is being sent away because he should not be here. Where he is going is not
the issue. The point is he doesn't belong here, Legareish so we send him away. HKB"H tells
Moshe Rabbeinu in Shemos 11:1 that Pharoh (23n% 73> ¥73) will send you out. Pharoh doesn't
care where you are going he wants you out of Mitzrayim. On the other hand, the Lashon
Lishalaiach is to send someone with a purpose to arrive at a certain point. You send someone
because you want to get him to the place where he is going.

The Medrash in Eicha says that when HKB"H sent the Jewish people to Galus you might think it
i1s a Gairushin that he is just sending them out to leave Eretz Yisrael because you no longer
deserve it, but it is not so, it is also a Shiluach. It is also going wherever a Jew goes in Galus for a
purpose of Tikkun Haolam, for whatever has to be repaired in the world. Wherever a Jew goes
he has something to accomplish. That is the lesson of Gairushin and Shiluchin.

I once heard about a certain Chossid on the west coast who was flying here to NY to be with his
Rebbe for Rosh Hashono, the Yomim Noraim. His flight was diverted due to engine trouble and
landed in some small town in Texas. The Chossid was broken hearted because he realized that he
would not make it to the Rebbe for Rosh Hashono and there he was out in the middle of nowhere
with a Shofar, a Machzor, and hopefully a box of Matzos. So he called his Rebbe and asked for a
Beracha and said to his Rebbe I am stuck here in Texas. To which the Rebbe replied, stuck? A
Jew is never stuck, a Jew is sent. If you are there for Rosh Hashono there must be something that
you can accomplish in the town which you are found.

I have a good friend who is not well and he is undergoing chemotherapy. This friend, Pinchas
Eliezer Ben Yehudis he should have a Refua Shelaima, has undertaken that when he goes he is
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not stuck, he is sent. Wherever he goes he tries to give Chizuk, strength to others. He has a Sefer
which gives him Chizuk and he buys copies and gives it to other people who are undergoing the
same ordeal. The idea of Lishalaiach is to send for a purpose.

Getting back to the Metzora. The Metzora would think Ligaraish that he is chased out of the
Machane that he doesn't deserve to be part of the proper Machane so the Torah says ( °12-N¥ ,1¥
TRa-1n AW L987) tell the Jewish people that he is going on a Shlichus. Klal Yisrael needs
those who go out and accomplish something. It is a Shlichus. Let them send him and the Torah
says (Mgn? YInn-o8 ,0niR WPwN ORI 212 ,19-3y). The Jewish people did it. They told the
Metzora go but go with a purpose. When we send you out of the Machane there is some positive
purpose to it. The Posuk says (?%7%” °32 30y 12) the double Lashon, the first goes on the senders -
Klal Yisrael who are urged to give Chizuk to those who are sent out and those who went out. The
ones who went out went out with a Chizuk.

A Vort on the Haggada which is related. The last Posuk in Parshas Shemos refers to Klal Yisrael
being sent from Mitzrayim to the Midbar. The last Posuk reads 6:1 ( ,7p10 7223 ,209¢° ,ap10 102 °2
j¥78% av). Hashem tells Moshe Rabbeinu the Jews will go out of Mitzrayim. A double Lashon
(oW ,ap1n 72 °2) with a strong hand he will send them away and (g1 ,7p10 7°27) again the
double Lashon, Shlichus and Gairushin. Rashi says (2now> »9¥ pmnw apma >7° °1on) that the first
(7p17 772) is Hashem's strong hand and the second (7217 722) is Pharoh because Pharoh will force
you out (QwIx PXIW° YW annd 9¥). So that (2n?w? ,npin 702 °3), HKB"H sends you, you are going
with a purpose. As far as the Yad of Pharoh (2w ,7pi7 7223), Pharoh is just chasing you out. Get
out of here and wherever you go it doesn't matter.

The Sharei Aaron brings the origin of this Rashi as a Medrash, it says B'yad Chazaka L'mayla
and Uv'yad Chazaka L'mata. Hashem's hand from above and Pharoh's hand from below.
Beautiful! The Yad L'mayla sends you wherever you go, for a purpose. The Yad L'mata,
Pharoh's hand chases you away. And so, this is a beautiful insight into the Shlichus on which a
Metzora goes.

2. A second thought on this Parsha. The Hameik Davar has an absolutely analysis of the
language of the Pesukim. We have as you know a number of different types of Negaim in the
Parsha. We have Negaim of the body specifically on skin, on burns, or boils which is three types
and then we have Negaim on the head, either a Nesek on the hair or (17232 % n2p2) Korachas
V'gabachas (on a bald spot on the back or front of the head). The Posuk tells us the Dinai
Metzora, the Din of Begadav Yiyu Tziruim, the idea that he has to let his hair grow and rip Kriya
on his Begadim (Al Safam Yateh). It says it in only the 5th of these 6 Negaim where it talks
about (np232 % no1p2) Korachas V'gabachas. Also there in the space of three Pesukim it says
(X7 ,xnL XnY)) it mentions Tumah 7 times regarding (N0232 X nA72p2). (This is in 13:44 - 13:46).

The Hameik Davar, the Netziv in his Pirush, makes a point of noticing this. He says the Halacha
of a Metzora are the same for all six types, however, it is mentioned by he who has a Nega on his
head. He explains as follows. A Nega on the body is a sign of someone who is doing Aveiros
such as Lashon Hora, Taivos Haguf and that is well known. Negaim on the head though have to
do with Apikursus with false beliefs where a person is either (n7232 & n02p2) either his head is
not thinking, he is a Apirokeis who just doesn't think about how he got here and how the world
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could come about on its own, he doesn't think about G-d. Or someone has a Nega on the back of
his head, somebody who thinks and pays attention and has philosophical issues. These are
Apikursim and they are (X7 ,X%n0 Xn0)) there it mentions Tumah. There it mentions the Halachos
that apply to a Metzora. The Netziv tells us an important Yesod. He says there are some Dinnim
that we learn from a Posuk directly there are others that we learn from a Drasha, from a Hekeish,
from a Gezairas Shava, from some Posuk that extends a Din from the place that it is stated to
places where it is not stated. The Netziv says a rule that is something that he points out that he
mentions in numerous places in his Pirush that wherever the Parsha mentions a Din that is the
main place where it is and wherever it is learned from a Drasha that is secondary. The Dinnim
are the same but in Hashkafa it is not so. Therefore, he says it mentions the punishments of a
Metzora the behavior in which the way he is restricted by a (ng232 iX nr2p2) to the head the type
of Tzoras that has to do with the way a person thinks because those Aveiros are more serious
than those that have to do with Taivos Haguf.

3. A short Vort that has to do with Parshas Hachodesh/Yetzias Mitzrayim looking forward to the
Seder night. Shemos 11:7 (11 2%2-vm; X% ,28%7%7 °12 9577). When the Jews left Egypt no dog
barked at them. The simple meaning is dogs bark in a challenging way and no dogs barked and
challenged the Jewish people. Rav Hutner has a Gevaldige Teitch, the dogs don't only bark but
sometimes they act friendly. As a matter of fact dogs are known as man's best friend. The
Gemara in Maseches Beitzah 25b (17 lines from the bottom) says ( 17 1T '3 w°p% 12 @"3 KT 12
MoW2 22190 N2 2% MnIRa PXw°) Shlosha Azin Hein that in nature there are three who have
tremendous Chutzpah. Dogs among the animals have Chutzpah. What is the Chutzpah of a dog?
Says Rav Hutner incredibly, the dog is man's best friend. The dog looks at man and says I am a
friend of yours, I am an equal, I am someone who can be friendly with you. That is a Chutzpah,
the Chutzpah of a dog is that he doesn't realize the great distance between man and dog. Indeed
there are some people who don't deserve for the animal to look at them as being on a higher
level. When Klal Yisrael left Mitzrayim they developed a higher level (117 292-y2m2 X%) even a
friendly bark, a wagging tail. A friendliness of a dog to a person. Is he man's best friend, no.
Even the dog sensed that Klal Yisrael was on a higher level. That is why the Schar for what the
dogs did here is that they get Nevaila. We tell them, dogs you recognize the gulf between a
member of Klal Yisrael and a Chaya we will give you what we can't eat which is Nevaila. As the
Posuk says in Shemos 22:30 (ink 1937%n 25327) throw it to the dogs.

Of course this is an insight into the Arizal's expression Hani Kalbin Dechatzifin the dogs of
Chutzpah have a connection to the Koach of Tumah and this is of course an insight. It says ( 7"T¥ '3
nmIR2 P8 37) Jews among the nations, (N1°12 275) the dog among the animals, (M9W2a 21317N)
the chicken among the birds. The idea that the Chutzpah of a Kelev among the Chayos is that the
Kelev unlike the other Chayos sees himself as man's friend. This extends too to (M7IR2 XW°). A
Yid has to recognize that whereas all of humanity has a Tzelem Elokim but a Jew is different,
Klal Yisrael is obligated in Taryag Mitzvos. There is a difference, we are not the best friend to
the Umos Haolam. That is an extension of the lesson which is of course related to Yetzias
Mitzrayim, to Klal Yisrael being chosen to go out from among the nations into a Midbar. Of
course I have left you hanging on the third the (m9wa 921n) how does it fit with a chicken
among the birds, however, since my time is up for this Drasha and they are waiting for me in the
Matza bakery I will leave you to figure out this one B'ezras Hashem. Have an absolutely
wonderful Shabbos.
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Rabbi Reisman - Parshas Metzora 5774

1. In Yeshiva when we learned Maseches Yevamos we spent about two months learning the
Sugya of Asei Doche Lo Sasei. Some Yeshivos spend eight months learning Asei Doche Lo
Sasei, it is one of the famous Sugyos in Shas. Tzoras figures prominently in Asei Doche Lo
Sasei. There are four cases of Asei Doche Lo Sasei in Shas which are related to Tzoras. The Asei
of Tzoras and that is the Mitzvas Asei in this week's Parsha of the Metzora at the appropriate
time shaving the hair of his body and that Mitzvas Asei is Doche 1) the shaving the Lo Sasei of
shaving the Payos of the head, 2) the Lo Sasei of shaving the Payos Hazokon, 3) the Lo Sasei of
a Nazir being Migaleiach. So three cases of Asei Doche Lo Sasei involves a Tzoras that Mitzvos
Asei being Doche one or all of these three Lavin. A fourth example is a Lo Sasei in Tzoras.
There is a Lo Sasei against cutting off affected skin, which is affected by the Tzoras and the
Gemara says that Mitzvas Milah which is a Mitzvas Asei is Doche the Lo Sasei of Tzoras. So we
have four Asei Doche Lo Sasei related to Tzoras.

What is fascinating is that when we finish the Sugya of Asei Doche Lo Sasei in Yeshiva and we
counted how many Asei Doche Lo Sasei do we have in all the Sugyos of Shas to which we came
in contact and even the Rishonim, we came up with those four and five others. The others are 1)
the Mitzvos Asei of Tzitzis Doche the Lo Sasei of Shatnez, 2) the Mitzvas Asei of Bigdei
Kehunah is Doche the Lo Sasei of Shatnez, 3) the Mitzvos Asei of Yibum is Doche Chayvei
Lavin (people you are not allowed to marry because of an Issur Lav), and 4) the Yerushalmi says
the Mitzvas Asei of Matzah is Doche the Lo Sasei of eating Chodosh. So that is four more. So
there are four by Tzoras and four more, two related to Shatnez, one for Yibum, and one for
Matza. There was a ninth which at the moment I don't remember so there are really nine cases of
Asei Doche Lo Sasei and that is it. There was not another case in Shas or Rishonim that we could
find, maybe you will find more of Asei Doche Lo Sasei. Four of the eight or four of the nine are
related to Tzoras and the question is what to make of this as there must be some lesson here.

Let me share with you a Ramban in Parshas Yisro. The Ramban does not talk about Tzoras but
he does talk about Asei Doche Lo Sasei. The Ramban explains why is a Mitzvas Asei Doche a
Lo Sasei, is it a bigger Mitzvah so to speak? The Ramban explains as follows. He says every
Mitzvas Asei shows Ahava to HKB"H. When you do something actively for someone else or a
Mitzvah, it shows Ahavas Hatorah and Ahavas Hashem. On the other hand, a Lo Saseli,
refraining from doing something shows Yir'as Hashem. Someone who refrains from eating
something that is not Kosher, someone who refrains from doing something to offend another Yid
that shows Yir'as Hashem. A Mitzvah that is done that shows Ahava is a greater service of
Hashem than a Mitzvah that is done to show Yir'a. Asei Doche Lo Sasei is because the Mitzvas
Asei shows Ahava and Gadol Ha'oved Mai'ahava Yoser Mai'oved M'yir'a. It is greater to serve
Hashem from love than to serve Hashem from fear. Therefore, Asei Doche Lo Sasei. This is
what the Ramban says.

Taking that to the Parsha of Metzora and the three cases in this week's Parsha where the Mitzvas
Asel of the Metzora shaving his body is Doche one or all of three Lo Sasei. Here we say that the
Giluach of the Metzora is an expression of Ahavas Hashem and as an expression of Ahava it is
Doche these Lo Sasei's.
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There is a tremendous lesson here because it is one thing about talking about doing a Bris Milah
or wearing Bigdei Kehunah or eating Matza and saying that that is Ahavas Hashem. Of course it
is. A person shows his love to the Ribbono Shel Olam by doing these Mitzvos. However, when it
comes to a Metzora, a Metzora was afflicted. A Metzora was punished. Now the Metzora comes
to get his Kappara and his forgiveness is achieved by going through the procedure in this week's
Parsha which includes shaving the hair off of his body. We wouldn't think of that as Ahava, as
developing an Ahavas Hashem it is more like being chastised, being punished and sort of
slipping away and saying my punishment is over. Someone who gets out of jail, that is an
expression of Ahavas Hashem? No! So we have here a Chiddush that when Hashem punishes it
is what you make of it. When Hashem gives Yissurin Lo Aleinu or if there is any type of
punishment or any type of tragedy or difficulty, even Tzoras, and a person is done with it and
walks away from it, it is an opportunity to develop an Ahavas Hashem. It is not just getting rid of
the punishment but something purposeful and positive. Asei Doche Lo Sasei the Asei showing
Ahava is here in Vayisgalach.

2. Let me share with you a second short Vort on the Parsha. In the Parsha (14:4) we have that
part of the process of the Metzora is using a (27X) n¥?in "1¥/) grass and a red thread. Rashi brings
from the Gemara that the lesson of this is that if one wants a Refuah, someone wants to be healed
(2R NYIND MR MRy 20w°) he should lower himself like a blade of grass that is a small
miniscule piece of a gigantic world, so too a person should look at himself like (,YNRx M¥Y 200>
21RO NYINI).

In the Sefer Lekutai Yehuda he brings from his Zeide the Gerrer Rebbe who asked a Kashe on
this Rashi. He said what do you mean that this is a lesson on how to get a Refuah? This week's
Parsha is talking about someone who already is healed from the Tzoras. He comes to do the
procedure we describe here after the Tzoras is gone. The (2i%) n¥?in *3¢) should have been part
of the lesson of a person who is locked up for a week waiting to see if the Tzoras is healed. Then
he needs the lesson of (2i%) nY?in *1w). Why is the lesson here after the Refuah? The Gerrer
Rebbe answered, on the contrary the most important lesson of all is to keep your lessons with
you. When the Metzora is locked up for the week waiting for the Tzoras to go away it is very
easy to be humbled, it is very easy to shed your Gaiva. Once the Refuah has come, once the
tragedy has passed, once the difficulty is not in front of you and all is back to normal, then we
bring you a (2iX) ny?in ") and tell you take the lesson with you. That is the lesson of the
Refuah of the Metzora.

Rabbi Reisman - Parshas Tazria - Metzora 5773

1. I would like to start with a Vort regarding the Tumah of the Metzora and then regarding the
Taharah of the Metzora. Let's start with the Dinai Tumah. Of course the main unique idea of a
Metzora is the punishment as can be found in 13:46 of (mgn? v ,av” 772). That the Metzora
has to sit Badad (alone) Chutz Lamachane. Rashi in Posuk 46 says ( 222wy 2°Xnb ORw 170 ROW
1Yy). If someone else is Tamei he should not sit with him, he has to be alone. It seems from Rashi
though that a different Metzora is allowed to be with him. In other words Shar Timai'im (other
people who are Tamei) should not be with him but someone else who is a Metzora is allowed.
They can have a whole group of Metzorayim together. The question on this is does it defeat the
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purpose. The whole punishment of Badad Yeishev is that he is alone. If there are a number of
Metzoroim maybe they could be together. As a matter of fact perhaps the Mekor for this idea is
the fact that in Melachim II 7:3 which is in the Haftorah we find 4 people who were Metzoraim
that were together (2°y7¥n 17 WX ny2X)). The question is how this would seem to affect
Badad Yeishev the punishment which he has.

The second question is that there is a Ramban in Parshas Vayeira 19:17 says ( 7277 97X2 DX
(1 2 XP™) TT2 2WN YNIAT WORT MO’ 199,072 72WAAT 191,027 TRA PO ,09P2T737 2910 9327) on
Badad Yeishev Michutz Lamachane that it is in the manner of people are sick. People that are ill.
The Ramban says that we know that contact with people that are ill tends to spread illness and
the Ramban says even having Machshovos with them could infect them. This was the Ramban
who was a doctor and he is saying that Badad Yeishev is because of an illness, is because it is
contagious. How does that fit with our understanding of a Metzora that a Metzora is somebody
who has a spiritual illness and not a physical illness? It may be that these two ideas answer one
the other.

The idea of Badad Yeishev Michutz Lamachane is an idea that the person is considered to be
separate from Klal Yisrael. This idea that he is separate from the rest of the Yidden is of course a
punishment for him. We asked if he is allowed to be with others. Even if someone is with others
if L'mayseh he is separated in the idea that he is considered to be sick, is considered to be ill so
physchologically

It is a tremendous Tzar for a person. Sometimes people don't mind being alone but a person
doesn't want to be separate because he is inferior or because he is not good. For that reason, the
punishment of the Metzora is that whatever he did spiritually that caused him to get this really
spiritual disease, we treat it as a person is contagious, he is (7322 vy ,av° 772). That is Mitzair
a person. Even if he has other Mitzaraim with him they are all considered by society, by
Yiddishe society to be not well. That is the Onesh of the Metzora.

There is an important Limud for that and that Limud is that sometimes there are people in a
society who don't fit into the society that are Bidudim, people who don't fit into the society for
one reason or another. Sometimes through no fault of their own. People that are ill, people who
for one reason or another don't blend well into a group. Maybe people who come from a different
society or a different culture. It is a Mussar to know that those Anashim Bodidim even if they
have their own group, the fact that others don't have a Shaychus with them that is a tremendous
Tzar that is the pain of the Onesh of the Metzora. To understand the meaning and appreciation of
Qv 7712).

2. Let's go on to Parshas Metzora where we have the idea of Tamei people being Tovel in a
Mikvah and of course the Chinuch here writes that Toveling in a Mikvah is also a spiritual idea,
an idea of renewal and rebirth.

I would like to discuss a well-known Gemara in Maseches Taanis 16a (10 lines from the bottom)
(172 yw 09w QIRD 17 R 77 72 N0 R 7I0AY 7702V 1702 WO OTR 720K 72 XTX 20 N
7220 1% AN%Y R? waw nia 922 921w "orw). The Gemara there says that if someone says Viduy
on an Aveira that he did but he doesn't do Teshuva, then he is like someone who is Tovel and has
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a Sheretz in his hand as he is Tovel so that when he comes out he is Tamei. The same thing if
someone who says Viduy on an Aveira and afterwards he continues to do the Aveira that he is
doing. So that idea that that he is Tovel with a Sheretz in his hand we have an interesting Chakira
of Rav Chaim. I belive that it is printed in the Grach Al Hashas certainly it is brought in a
number of Achronim including the Steipler in Chullin Siman 12 and in the Sharei Yosher Shar 2
Perek 21 and Rav Chaim Klers the following Chakira. If a person is Tovel and he has a Sheretz
in his hand so the Gemara says that it is absurd, of course he doesn't becomes Tahor. Rav Chaim
Klers is the Pshat that when he is Tovel in the Mikva it helps for the past Tumah. Whatever
Tumah he may have had before he got into the Mikva that Tevilla helps. It is absurd because he
has a new Tumah when he comes out. Or no, when Chazal say that that when someone is Tovel
with a Sheretz in his hand it is no good they are telling us that it is not a Tevila at all. This is Rav
Chaim's Kler.

In the Mishnas Rav Aharon Chochmo Umussar Cheilek Bais page 249, he has the exact same
Chakira but in regard to somebody who says Viduy and doesn't do Teshuva. In other words he
has Charata on what he did, he really feels bad about what he did in the past but he is not
Mekabeil Al Ha'asid, he still has a Yeitzer Hora, he has no ability for the Asidus to make any
type of a Kabbalah.

Rav Aharon Klers when we say that somebody says Viduy without a Kabbalah Al Ha'asid
without Teshuvah is like one who is Tovel with a Sheretz in his hand, does that mean that it is
meaningless or is the Pshat no it is meaningful for what he did in the past. It's just that when he
comes out he is just as Tamei as he was because he has nothing to show for himself because he is
still Muchan to do Aveiros. It is beautiful that these two Chakiras fit well one with the other. If
you hold Tovel B'Sheretz B'yado is meaningless then the Gemara is saying that Viduy without a
Kabbbalah Al Ha'asid is likewise meaningless. If you hold Tovel B'Sheretz B'yado helps for the
past but you are still Tamei for the future and we have the same thing that a Viduy helps for the
past but for the future it is meaningless because you are still not somebody who is a Baal
Teshuva.

Rav Chaim's Hachlata is that this depends. If you have somebody who is Tamei Sheretz and he is
Tovel with a Sheretz in his hand he is no better than he was before. Not only does he not come
out Tahor but the Tevila is totally meaningless and the old Tumah is still there. If somebody has
a Tumah Chamura and he is Tovel and subsequent to his Tevila he comes up from the Tevila and
he is holding a Sheretz, the Tevila helps for what was in the past and he has a new Tumah a
Tumas Sheretz. You might ask based on that that very often people say a Viduy on an Aveira in
the past and they know that it is not a Kabbalah Al Ha'asid, they know that in the future they still
will have the Yeitzer Hora, it is too hard for them. As long as there is an improvement it is
meaningful. If it is something better if in the future it will be more of a Nisayon until he is going
to do the Aveira there is an improvement so then that is something.

The lesson of course of this whole Shtickel Torah is that when Chazal tell us something B'derech
Mashul, when Chazal tell us somebody who does such and such is like he is Tovel B'Sheretz
B'yado it is not a Mashul like people tell Mishalim that come to their mind. The Mishalim in
Shas are done with a precise Cheshbon. I might add that there is a Sefer Leiv Melachim and in
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that Sefer on page 47 there is Shtickel Torah from Rav Reuvein who goes along the lines of what
we were discussing here just now.

3. A general idea about the Koach of a Chaburah. We know that when something is a Tumah and
when something is an Onesh we learn from it the Koach Hatehorah on the flip side. So if ( 772
ay) is the Onesh so we have to know that the Koach of a Chaburah (of a group) and being part
of a group is something that is really extraordinary, it is what Klal Yisrael has in Galus. We don't
have kings and we don't have government, however, we have in Galus each other. A Chaburah
that joins L'tov.

I once heard from Rav Druk a Gevaldige story which illustrates this idea. Rav Druk told about a
group of Baalei Teshuvah in "Iron Curtain" Russia. This is before the curtain fell down and it
was still an impressive regime and there were Yidden who learned secretly in basements and
they sat and learned. At one such location the group of Chaveirim learning became a large group
and soon the room in which they hiding was not big enough to hold all of them. There was no
room for others who wanted to come in. There was one Yid sitting there who came to the Shiur
and everyone knew that he didn't know what was flying, he had zero background even less than
the others and he really couldn't follow what was going on in the Shiur. The people were
thinking that they should really ask him to step out and make room for someone else who could
come and understand the Shiur. This person understood what they were saying and one week he
asked to speak. He got up and he rolled up his sleeve and showed them the scars on his arm. He
told them do you know how I got these scars? Let me tell you a story. I was once sitting in a café
here in Moscow and suddenly the KGB came up in motorcycles, they jumped out and with metal
pipes they started beating everyone that was sitting there. I was sitting there too and I held up my
arms to protect myself and that is from where I have these scars. As they were beating me I was
saying to them I am not part of this group. The KGB had come because of this group of
revolutionaries there and I was protesting and said I am not a part of them I just came for lunch.
The KGB fellow said to me if you are sitting with them then you are part of them. Form there (he
said) I learned a lesson. Here too I don't understand what is happening but if I am sitting with the
Chaburah then I am a part of the Chaburah. Just like I was part of the Chaburah to get hit so too I
am part of this Chaburah here as well. That i1s an important lesson in the Koach of a Chaburah.
The power that a group has one with the other to be part of a Chaburah however much you
understand it gives you much more.

4. I would like to end with a beautiful thought that Rav Aharon Leib Shteinman has in the Ayeles
Hashachar page # 91. When you will be Maavir Sedra at the end of Parshas Tazria you will get
to Nigai Bigadim, the Negaim of clothing. The Posuk repeats over and over (-N¥ X n¥W3-n¥ X
NI 099-72-NX N ,0°AYH IR M2 ,27v7). It should say it once. Rav Aharon Leib wonders why is it
constantly repeated. Afterwards Rav Aharon Leib adds the following thought which he
connected.

He says what about nylon and synthetic clothing that we have today. Are there Nigai Bigadim on
polyester or nylon clothing? He says there aren't. Why? Because the Torah says that the only
things that are Mekabeil Tumah is (7397 °22-22-N§ IR ,2°AYH IR ML ,2WI-NY IR NWI-NY iR),
things that are made into thread and Ohr which is not made into thread but which is specifically
included in by the Posuk. Nylon and polyester synthetic Begadim are not included in this. They
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are not included in this because they are really sheets of plastic, they are not really threads like
(27v2-i% "nw1), and therefore, they would not be included. Perhaps what Rav Aharon means to
say is that the Pesukim specifically spell out the clothing instead of saying in general Begadim to
tell us that L'asid there will be synthetic clothing and the Dinai Tumah will not apply.

I have mentioned I think in years past the idea that Rav Moshe writes in a Teshuvah and it is the
Daas of most Poskim. Rav Ovadia Yosef writes in a Teshuvah that Rav Shlomo Zalman and Rav
Elyashiv held this way as well that synthetic is not Mekabeil Tumah. Plastic is not Mekabeil
Tumah. One can't help but think that the Ribbono Shel Olam is preparing us for the Yemos
Hamoshiach. Dinai Tumah and Tahara will come back and people are going to have Keilim and
they are going to have dishes. People have cars and many other items. They are going to need
separate items for times that are Tamei and times they are Tahor. HKB"H in preparation for
Yemos Hamoshiach has introduced to us synthetics, nylon, polyester, plastic clothing. Even cars
are being made almost totally out of synthetic material. When Moshiach will come these
synthetics will be wonderful for us because these synthetics will allow us during times of Tamei
and Taharah that they will not need separate Keilim. The Keilim will not be things that are
Mikablei Tumah.

5. I would like to end with a Kasha I had on the first Rashi of Parshas Tazria. Rashi in 13:2 says
( DN R TWIBNI NN T2 LMWK AWYN M TR 302 9 MR QTR W INTROW awd XAW M IR
My o1 nn2). That the order of the Torah in that Parshas Shemini tells us about Tumah and
Taharah about Behaimos, Chayos, and Ofos and that afterwards they are talking about humans.
You would think that it should be humans first and animals second so Rashi says that the Posuk
goes in the order of Maasei Berashis where animals and birds were created first. Since animals
and birds were created first their Tumah and Taharah were said first. Human beings that were
created later and therefore, their Tumah and Taharah comes later. I had a problem with this. In
the the order of Briya man was created before Chava, before a Nikaiva was created. Yet in this
week's Parsha it starts with the Tumas Yoledes and only afterwards it has the Parsha of Toras
Ho'adam will be a Metzora. L'chora, it should have said Metzora first and Yoledes second. The
Torah applies to man and woman alike and what is unique to a woman is a Yoleds. If we are
going in order of Briya shouldn't a Yoledes be later?

Rabbi Reisman - Parshas Tazria Metzora 5772

I would like to focus on the Tahara process of the Metzora which is in the beginning of Parshas
Metzora. The process by which a Metzora becomes Tahor. To do that I would like to share with
you one Dvar Halacha and one Inyan Machshava. Let's start with the Inyan Machshava.

The Posuk in 14:4 says (nidnv ,ni'o 0°9%-A¢ 17wn2 np?)) that in order for the purification
process of the Metzora to begin a Kohen has to take two birds. Rashi explains (n19mw: 295 019
TN PUDVDAY ,0°IDY NITV? PRI TI°DY ,0°727 VIV TWYN RITW VT PWO DY PRI VAW 97 X1
2P M¥ox1) why are birds part of the process of purifying the Metzora. What connection does one
have to do with the other? Because Tzoras comes because of Lashon Hora and speaking
improperly, therefore, the purification process comes about through birds. What does it have to
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do with birds? Rashi tells us that birds are constantly chirping and making all kinds of noises and
that is the reason that the purification begins with that.

The Kasha is asked as follows. Tzoras comes because of Lashon Hora, it comes from speaking ill
about someone else it doesn't come from talking too much, and it doesn't come from Devarim
B'tailim. Why are the birds a symbol of this Cheit, birds don't speak Lashon Hora at least as we
are aware of. Birds are making noise all the time and are chirping away, what does that have to
do with Tzoras which doesn't come because of Devarim B'tailim but for Lashon Hora?

He answers by bringing a Rambam. The Rambam is in Hilchos Tumas Tzoras 16:10 says an
interesting Yesod. He says in part, ( 17202 82577 91272 °27% 799702 2o09WA7 295897 N2 717 N
ZOPITIT NIAS DY PR T2 TINMY L2927 2172 9902 MY AmRIw). This is the way that evil (Laitzim)
light headed people behave. They start by talking about silly things and from talking abut silly
things and idle chatter they end up talking Lashon Hora as well. So the idea being that the cause
of Lashon Hora is very often the fact that people are just Schmoozing too much, talking idle talk.

The Rambam adds (77727 57790 97272 RDR 798 HRwY vws nmow Har). A person who wants to do
the right thing is not busy with excessive chatter and Schmoozing about too many things. That is
a tremendous insight. There are times that people speak Lashon Hora because they have a
Yeitzer Hora for Lashon Hora, but most often Lashon Hora comes because people sit around
with nothing to do and it is just the idle talk which leads them to Lashon Hora.

This is a very important insight to have. There is nothing wrong with keeping quiet. Sometimes
people tell me that there are times on a date where things were quiet. I say so what that things
were quiet. If things are quiet on a date and you feel comfortable that is a sign that it is the right
one. This is because normal people are able to be together and not be Schmoozing all the time
and don't necessarily have to be talking all the time.

We find that part of the purification process is that the blood of these birds is put on the cartilage
of the ear as it says in 14:14 (n3°3 Jgwnd IR 70-5Y). Why on the ear, I would think that the
blood should be placed on the mouth. After all the Cheit took place with Dibbur, with speaking
improperly. Again, according to this it is very good. It is not just the speaking. Of course the
Aveira of Lashon Hora is in speaking. When a person is busy in conversation, idle conversation,
that is what leads to this type of Aveira.

I saw an incredible Diyuk. If you read Parshas Tazria you will see that every time it talks about a
Metzora it uses the word Tameli. It uses the word Tamei once in the singular. That is, he is Tamei
and not a double Lashon of Tumah. We find 13:44 that there is one type of Tzoras where is says
(17331 WX2 L7050 28007 XL (XIT XL ,RIT YINX-UOR), that it says 3 times the word Tamei regarding
this type of a Metzora. Why? What is especially Tamei about this type of Metzora?

The Posuk ends (¥31 iwX232) his Nega is in his head. When Tzoras is found on the head then that
Tzoras is referred to by the Torah as triple Tumah (7757 128207 Xn0 ;X317 X00). It mentions Tumah
3 times. Why is that? Because the head which is a place of a person's intelligence, the place
where a person can speak, a place that the person can think, that is the source of the problem of

50



Lashon Hora. Therefore, it is not just a battle against Shemiras Halashon or Lashon Hora it is a
battle of saying things that are worthwhile and not idle chatter.

I once heard a Gevaldige Vort B'sheim Reb Gedalya Schorr. The Gemara says that for
everything that is prohibited the Torah permits something against it. For example in this week's
Parsha, Parshas Tazria we are told that even though there is a concept of Dam Niddah which is
Tamei, K'negged that there is a concept of Dam Tahor of a Yoledes. There is certain blood which
on the contrary is Tahor.

Or opposite blood which is forbidden as a person is not allowed to drink blood there is the liver
which is Kulo Dam and has the taste of blood and is nevertheless permitted.

Rav Schorr said what is the permitted thing that is against Bitul Torah, that is opposite Bitul
Torah? He answered opposite Bitul Torah is Redden in Lernen (talking in Learning). What does
that mean? That means there is a certain Geshmak that the Yeitzer Hora gives someone who
speaks idly, who speaks gossip, speaking about things that are not important, things that are just
idle talk. A certain Geshmak in that talking. K'negged that there is a Mitzvah. When you meet a
friend tell him a Vort on the Parsha, tell him a thought on what you are Learning. Whether he is
interested or if he is not interested you speak Divrei Torah. That speaking back and forth in
Divrei Torah has the same Geshmak. An interesting Shaila etc. so that the key against Tzoras
according to this is avoiding talking like a bird just chirping away.

Let's move on. At the beginning of Parshas Metzora we are told 14:7 ( °39-5¥ 7200 15%3-NX 12Y)
77%3). One bird is slaughtered and the second bird is sent free. The Gemara in Maseches
Kiddushin 57b (14 lines from the top) says (72pn® mo@ 7730 79%K KY %K X27) the birds of
Tzoras are permitted and that there is no Issur Hana'a. How do we know that? Because we send
one bird free and what happens if a person finds it, Schechts it, and eats it, he is going to violate
an Issur Hana'a something that is forbidden. It must be then that these birds are not Assur from
Hana'a. This is what it says in the Gemara.

The Kasha is there is a concept of Bittul B'rov, one bird is Battul B'rov in many birds. Therefore,
when this bird is sent out among other birds the Torah permits it because Min Hatorah a bird is
Batul B'rov among other birds and that is true even Mid'rabbanan that a bird is Batul B'rov.
There is an Issur of Ein M'vatlin Issur L'chatchila that you can't cause a mixture of prohibited
things with other things in the first place. However, almost all of the Rishonim hold that it is an
Issur D'rabbanan to be M'vatlin Issur L'chatchila. In other words Min Hatorah you are allowed to
take this bird even though it is Assur B'hana'a and send it among the other birds. If so the Kasha
comes out that how does the Gemara prove that the birds are permitted B'hana'a because the
Torah wouldn't say send it out (7%pn% m2w 770 792K X2), what do you mean it is Battul? If it is
Battul then it is Muttar anyway? A Gevaldige Kasha.

The Yad Hamelech in Hilchos Ma'achalos Assuros Perek 15:25 says two Terutzim and I would
like to share the first Teretz with you because the first Teretz uses an old Yesod which has been
discussed at least twice here in the Parsha Shiurim (ed. Note - 1) Ki Seitzei 5769 & 2) Chaya
Sarah 5771). The well-known Yesod of the Taz. The Taz says that anything that the Torah
permits openly The Rabbanan cannot make it Assur. An Issur Mid'rabbanan can only come on
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something which the Torah did not mention. If the Torah openly permitted something than the
Rabbanan have no power to Assur it.

His standard example is even though the Rabbanan prohibited doing business with forbidden
foods but Cheilev, the fats of an animal is something which they did not prohibit. Why? Because
the Torah says in Devarim 14:21 (*323% 151 iX) Oh M'chor L'nachri, you can sell it to a Goy and
therefore, the Rabbanan cannot Assur something that is openly permitted.

The Yad Hamelech says very Geshmak, the Torah says take this bird and send it among the other
birds. If it would be true that this bird is Assur B'hana'a then the Torah would be saying that you
are allowed to be Mivateil this Issur L'chatchila, you are allowed to take a prohibited bird and let
it go and it will mix with the other birds and become permitted. It can't be because if that would
be so then the Rabbanan couldn't have Assured it. So Ela Mai it must be as the Gemara says that
this bird is permitted.

For the end of today's Shiur I would like to talk about something with you. For the last 30 days
up until this Tuesday we were prohibited from saying Tachnun every day. For the month of
Nissan we do not say Tachnun. On Tuesday the saying of Tachnun began again. For many
people this is a burden. It should not be that way. We should look forward to the opportunity. It
happens to me very often that when I finish Shemoneh Esrei I realize that I didn't have Kavanah
in Shemoneh Esrei. When 1 started I was sure that this time I would have Kavanna and by the
time I finish the Shemoneh Esrei I am disappointed. I tell myself you know I have another
opportunity by Nefilas Apayim. When one puts his head down and says the Nefilas Apayim
portion of Tachnun that Prayer has in many ways is similar to Shemoneh Esrei. It has that power
of being answered. The Gemara says that Gedolim felt certain that after Nefilas Apayim their
Shemoneh Esrei would be answered. Yehoshua when he needed to be answered he fell Nefilas
Apayim. Nefilas Apayim has a tremendous power on Shemoneh Esrei. We find that just as
people add certain Bakashos in Shemone Esrei this idea of adding Bakashois in Nefillas Apayim
as well. The Gemara says that during Nefillas Apayim the Tannaim and Amaroi'im would add
personal Bakashois. This is because Nefillas Apayim began as a special opportunity, a type of
Davening which has a special Zechus.

In the Kaf Hachaim it says that let's say during one's Nefillas Apayim someone is saying
Kaddish, we don't interrupt Nefillas Apayim to answer a regular Amen. This is like Birchas
Kriyas Shema which we only interrupt for Y'hei Sh'mei Rabbah or the like. That means that
Nefillas Apayim has a very special power. You should take out a Tehillim in Siman 6 which are
the Pesukim of Nefillas Apayim. It is beautiful, you should learn and know it. When you say
Nefillas Apayim you should identify with it.

6:4 (Cnn-7v 7T (X)) NRY ;TRD 19021 ,°w01)). That is a generic complaint, a Jewish sigh. (a1
787 17723) my soul is so confused and now Hashem until when will my difficulties continue.
Have Kavanna in Nefilas Apayim, it is a beautiful and wonderful Tefilla. Something really
which will help a person and be able to draw himself closer to HKB"H.

Rav Yaakov Emden says that during Nefillas Apayim one has to imagine his own mortality and
he is already dead being lowered into a grave. That is based on the Zohar. The idea that during
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Nefillas Apayim a person should see how much of what he does is meaningless in life. The
meaningful things are the things that are important to a person after 120. Nefillas Apayim, you
put your head down and shut out the world. Picture that image.

The custom of Nussach Sfard is to say Ashamnu, Bagadnu, Gazalnu... to say Vidui before
Nefillas Apayim which is based on the Zohar. This is because before a person dies he says Vidui.
That is where the custom comes to say Vidui. It is not just Ashamnu, Bagadnu, it is a before
death type experience of Ashamnu, Bagadnu. What an experience and it is in preparation for the
Tefillah of Nefillas Apayim. So if it ever happens to you again that in Shemoneh Esrei you find
that you are not having Kavanna and you step out. Think to yourself I have another opportunity
because Nefillas Apayim is coming.

With Nefillas Apaim which is just 10 Pesukim or so you will find that you able to have Kavanna.
If you do that and you find that Hatzlacha you like I will be disappointed when a Chosson walks
in and you lose Tachnun. Or when it comes the month of Nissan and you lose Tachnun. This is
because Tachnun will have become that much more meaningful.

Rabbi Reisman - Parshas Tazria 5771

,,,,,

vyd). It is a story about 4 men who were Metzorim and were sent outside of the Machane. Rashi
in Melachim 2 says why were sent out of the city, because it says in Vayikra 13:46 ( ynn ,a¥> 772
iayin mgn?) Badad Yeisheiv M'Chutz Lamachane. As a Halacha this would require that a
Metzora has to be sent outside of the walled city. There is a difficulty with this.

Rav Akiva Eiger in his Pirush on the Mishnayos in the first Perek Mishnah 7 of Maseches
Keilim asks a great Kasha. The Halacha that requires that someone be sent out of a walled city if
he is a Metzora applies only to a city that were Mukafos Chomah Mimos Yehoshua Ben Nun
(cities that have walls around them from the days of Yehoshua Ben Nun). These 4 Mitzoraim
were right outside the city of Shomron (Shomron was the capital city of the northern kingdom of
the Aseres Hashvatim) and they were right outside that city.

In Melachim T 16:24 ( 298 293 a@-n§ RIP21 ,71773-N%,127 ;902 021932--% DXy L1y 00-n8 190
T S35 178 mw-aw 9y ,n12) we find that the city was built by Omri the father of Achav and
therefore, the city did not exist in the time of Yehoshua Ben Nun. Therefore we have a serious
difficulty as to why these 4 men who were Metzorim were sent outside of the Machane.

Rav Akiva Eiger suggests that this city already existed beforehand and that Omri only expanded
the city or built the city into a larger city but that it really existed beforehand. However, Rabbi
Akiva Eiger's suggestion is very difficult.

In the Binyan Tzion Cheilek 2 Teshuva 60 he asks that it is not so. The Gemara in Maseches
Sanhedrin 102b (bottom skinny line) writes ( 772 R 072 %157 NDhRY SRY 727 72 %15% Jam 1"'N
YR aw [J'\N] NP 77 DR J2% {02 Q%7222 AW DR NN 37 DN PN RNIw LRI YOR2 NN
PR 77 3TN MW 2w Yy M2 wR). The reason that Omri was Zoche to be king was because he
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added a city to Eretz Yisrael. So clearly then the city did not exist during the times of Yehoshua
Ben Nun and the question then is why were these 4 Mitzarayim sent outside of the Machane?

The Binyan Tzion suggests a different Teretz. We know that when Klal Yisrael split between the
2 Shevatim and the 10, the southern kingdom and the northern kingdom, that the kings of the
northern kingdom did not want Bnei Yisrael going to the Beis Hamikdash which was in Yehuda
and Binyamin. Shomron was built as a city that would be the equal of Yerushalayim Ir
Hakodesh. Therefore, although the Halacha doesn't require that a Metzora be sent out of
Shomron, nevertheless these Metzoraim were sent out. Not because Halacha requires it but
because Halacha requires that Metzoraim be sent out of Yerushalayim and they did not want
Shomron to seem any less significant than Yerushalayim. For that reason they sent Chutz
Lamachane any Metzora even though Halacha did not strictly require it. An interesting Teretz on
a difficult Kasha.

In the Parsha we find the expression 13:49 (277X X 7). For green or red we find a double
Lashon. Edom is red, Adamdom is a double Lashon. Meforshim explain that the double Lashon
means that it was very red or very green. This is a Braissa in Toras Kohanim which says that a
double Lashon implies something that was very, which in our case means very much this color.
In the case of Avabuos back in Parshas Vaeira 9:9 (n¥2yaR) it means afflictions that were very
strong and that is the meaning of the double Lashon.

It is interesting that the Even Ezra for some reason has an opposite translation that it means less,
however, all the Meforshim and the Braissa of the Toras Kohanim say that it means a double
Lashon.

The Tosafos Beracha uses this to explain a couple of words which we find in Tanach which need
explanation. For example, the word Yom means day and occasionally it appears as Yomam (with
a double Mem). The question is why this word appears in two forms. He suggests that Yom
means a day. A day in Hebrew as in English doesn't necessarily refer to the time that the sun is
out but it can refer to a 24 hour period. It says in Bamidbar 3:13 (2°1¥n 782 2132-22 °nd37 0i°2)
B'yom Hakosi Kol B'chor B'eretz Mitzrayim. We find the expression on the day I killed every
Bechor in Mitzrayim, we know it was by night and not by day. When the word B'yom is used it
means the calendar day.

Or in Beraishis 1:8 (1 01> ,722-"71 27v-°771) Vayehi Erev Vayehi Boker Yom Sheini. These are
references to Yom, the complete day. Or by Noach it says 8:10 (208 2% nyaw ,7iv 2m))
Vayacheil Od Shivas Yomim Achairim, that he waited 7 days. This means that he waited seven
24 hours periods. Yomam like Adamdom is a double Lashon and this refers to a day that is really
day, a time that the sun is out. So that we find in Tehillim 121:6 (7992 07) ;722>-X2 Wnws ,ond)
Yomam Hashemesh Lo Yakeka V'yareiach Balaila. Or as it says in Yirmiyahu 31:34 ( vy 1m
ani* 7ix%) Nosan Shemesh L'or Yomam. Yomam refers to the sunlight part of the day whereas
Yom refers in general to day. A very nice explanation.

As a matter of fact he goes to another word. Mayim means water. When it is used Bis'michus

(attached to another word) it is Mei. Like Mei Mabul or Mei Hayam. Occasionally we find the
word MeiMei. The question is why the double Mei?
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So again, he explains beautifully. Mei as a word connected to another word refers to any water in
the world whether it is drinkable or not. Mei Mabul, Mei Niddah, Mei Hayam or even Mei
Raglayim, these are references to the liquid that we call Mei. MeiMei means significant water
and is used when water is drinkable, specifically.

As we find in Parshas Mishpatim in 23:25 the promise of (3°2°n-NX) ,7212-N% 72231) Uvarech Es
Lachmicha V'es Meimecha, that Hashem will bless your bread and your water. Or in Parshas
Chukas where the stone gave forth water it says in 20:8 (1% 1011) V'nasan Meimav, it gave forth
its delicious water. So again using this idea of a double language meaning something of greater
significance, something more so and in a case of a color more of that color. In the case of day
something that is really day. In a case of water something that is the best water MeiMei. A
beautiful Teitch.

Moving on. We are holding right before Chodesh Nissan. Baking Matzos is something that is
brought in Shulchan Aruch that the Rash used to help in the Matza Baking process. A question.
Why is it that by baking Matzos we have a custom in Klal Yisrael to be personally involved in
the Baking of the Matzas and helping? We find the same thing in preparing for Shabbos as the
Gemara says it is good to prepare and Amoraim helped personally in the preparation of Shabbos
food. We don't find that by most other Mitzvos. We don't find that people go and are personally
involved in preparing the Shofar or in preparing a Milah knife. Or on Pesach we prepare the
Matza and no one prepares the Maror. No one goes out to the field and helps cut the Maror. Or
for Sukkos, no one goes out and helps to cut the Esrog or the Hadasim and Aravos we take them
as they come. The question is which Hechsher Mitzva (preparation for a Mitzvah) is important
enough to take time off from our Learning and go be involved personally and when do we say let
the Hechsher Mitzva be done by others. The Rosh certainly would have been learning. What
made him decide that it is worthwhile taking time off of his Learning to go and be involved in
Matza baking?

The answer to this is found in the Netziv in the Sefer Hameik Shayla (if I recall correctly Siman
169). He gives a beautiful Geder. He says when the preparation for the Mitzvah is specifically
mentioned in the Torah then it is worthwhile to spend time and go and be involved. When it is
not specifically mentioned then not. In the case of Matza it says in Shemos 12:17 (-n¥ ,0R7U
nixng) Ushmartem Es Hamatzos, you should go and watch the Matzos that they don't become
Chometz. That means to be helping in the preparation. By Maror it says in Bamidbar 9:11 (-7
ITPX° ,0°79m1 ni¥n) Yochluhu, and it doesn't say that one should help make the Maror.

By Shabbos it says in Shemos 16:5 (WR2>-WX nX 12927 ,"WwWa 0i*2 7°71) V'haichinu Es Asher
Yavihu they prepared that which they brought for Shabbos. So we are personally involved. It
doesn't say any such Lashon by Shofar. So that those Mitzvos which the Pashtei Dikra says to be
involved those are the ones which we are involved. Those where no such reference is made are
the ones where we are not personally involved. It is a very nice Geder. I believe it is one of the
pieces in Hameik Shayla which helped catapult the Netziv to fame. It is known that the Netziv
was not highly regarded until the printing of the Hameik Shayla. He was a quiet young man and
when this Sefer was printed it catapulted the Netziv to fame and this is one of the more famous
of his pieces which he works out very well with a bit of an Arichus in the Hameik Shayla.
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The first question of the week is: The Gemara in Maseches Nedarim 7 says regarding Dasan and
Aviram that Moshe Rabbeinu was told to return to Mitzrayim as it says in Shemos 4:19 ( 2¥ 77
WOI-NR L, DWPANT LDWIRT-PD -2 :0¥n) Ki Maisu Kol Hoanashim Hamivakshim Es
Nafshecha, because the people who are out to kill you are no longer alive. This is a reference to
Dasan and Aviram, however, they were very much alive and that they were Aniyim. So the
Gemara in Nedarim says that they were Aniyim and an Ani is Choshuv K'meis. They had
become poverty stricken and therefore, Maisu Ho'anashim Hamivakshim Es Nafshecha.

The Ran in Nedarim asks that a Metzora is also Chashiv K'meis, maybe Dasan and Aviram had
also become Mitzorayim. How does the Gemara know that they became Aniyim? The Ran
answers and says that it says regarding Dasan and Aviram that they were B'kerev Kol Yisrael,
they were among Klal Yisrael. Since a Metzora has to be sent outside of the Machane it cannot
be that they were Metzoroyim because they were B'kerev Kol Yisrael. Ad Kan Divrei Haran.

The words of the Ran are a Pele. The Mishnah in the beginning of the 7 Perek of Negaim says
that before Matan Torah Tzoras, a Nega did not have a Din of Metzora. Even if a Nega continued
to exist afterwards as long as it began before Matan Torah it has no Din of a Nega. If so, why
does the Ran say that they would have to be sent Chutz L'machaneh. It is not true this is a pre
Matan Torah Nega to which the laws of Negaim do not apply. Tzorech Iyun Gadol!

The second question of the week is: The Braissa Darshuns in Toras Kohanim in this week's
Parsha from 13:14 (X»v? ,°1 72 i2 niXY7 01°23). There are days that a Metzora doesn't look at the
Nega. If a Chosson has a Nega the Kohen would not look at it and declare it Tamei. We have the
right to give him the seven days of celebration without being sent Chutz L'machaneh. So that we
have a Drasha that we don't look at Negaim for a Chosson.

This seems to be a problem because the Gemara in Arachin on 16a (18 lines from the top) says
(82 2opa1 29927 apaw B 3 2''K SIRm 92 PR 2"'K) that Negaim comes as a punishment for
Aveiros. If it comes as a punishment for Aveiros we know that a Chosson B'yom Chupaso
Mochalin Mikol Avonosov. If so it would seem that a Chosson should be healed from his Nega
why do we give him the 7 days of Simcha if there shouldn't a Nega at all? Tzorech Iyun!

Rabbi Reisman - Parshas Metzora 5771

We find in the Parsha about Nig'ai Batim. The Posuk is found in 14:35 7% 737 ,n°23 #2-7WK X
22 % X1 LY Ry 135% The word K'nega means something like a Nega was found in the
house. The Mishnah in Maseches Negaim 12:5 says 17,2° 737 ,0°27 17 WX 82" :1°27 PRI 7300
N°22 5% 7RI,V IRG 109" ( ). VALK N RP--ORTY VAL RITW YT 0000 700 17°0K
27 DR 1091 1M MY L'N°22 0% R0 LA ROR ;022 0% arnl ( )-- 129DR ,0°¥Y 577217 19°5K
MDY RIT POY ,IMIR YNY 027 ;AT 227 °127 ,0°3p °9°an The Toisafos Yom Tov explains that the
Kavanas Hamishnah is that K'nega Nir'a Li Babayis is that Al Yiftach Peh L'soton, a person
should never say something bad happened. He doesn't know yet if it is a Nega. So he says K'nega
so that he shouldn't speak out a bad thing that could happen to him.
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Really it is a Pliya. The idea of Al Yiftach Peh L'soton is a Gemara in Maseches Berachos 19a 7
lines from the bottom ( 2R 2?17 01 °277 7°AWn KN 121 2"2WIRT °277 02 WIKRY 7°7 2van KD M2aR 0K
TARIY IRP ORD O 27 AR WD 190 TR 1nD° ( ) 727 WwHY X011 1777 27X ORM 1177 01700 VYR
0170 °°%p '7) where the Gemara learns it out right at the beginning of Sefer Yeshayahu 1:9 ( °17
WNT ARY? 10 DT9I--LYRND T NP NIT ,NIPAY 7)) we are almost like Sedom. The Gemara
says Al Yiftach Peh L'soton. We find that they did indeed fall to the level Chalila of Sedom. We
see from there that even when someone says "K" and he doesn't say the terrible thing outright
that it is also considered Al Yiftach Peh L'soton. If so, when the person says K'nega why is it
avoiding Al Yiftach Peh L'soton. It is a Pela the Dimyon between the two.

In the Likutai Yehuda the previous Gerer Rebbe says a Teretz based on Sevara. When
Yeshayahu Hanavi mentioned (17 2792) we are like Sedom he didn't have to mention Sedom at
all. Any mention of Sedom is Al Yiftach Peh L'soton. It is not the same in our Parsha. The
Yisrael who comes to summon the Kohen to look at his home has to say something about a
Nega. He is obligated to tell the Kohen to come to his home and he would obviously have to tell
him why. So he must say Nega. When a person has to say something it is not a Chisaron of Al
Yiftach Peh L'soton. So changing it from Nega to K'nega is a Hiddur. It shows that you don't
want to say the terrible thing outright so you say K'nega. But the words that have to be said, in
those words there is no Chisaron of Al Yiftach Peh L'soton. So too when things come up in a
person's life and a person has to mention things that may not be wonderful that is no Chisaron of
Al Yiftach Peh L'soton.

Let's move on to another idea in this week's Parsha. In 14:57 it says in ending the story of the
Metzora (n¥730 ,n71R NNT ;7RwD 019231 Xpwa o2 ,n9inY) It ends by saying to teach about the days
that are Tamei and the days that are Tahor, these are the rules of Tzoras. The Netziv brings a
fascinating idea on the word (n7i77). He brings and apparently this comes from a Yerushalmi,
that (n7177) means to Pasken or to rule. A person is not allowed to Pasken regarding Negaim
unless he had Shimush first. He saw his Rebbi Paskening Negaim and he learned how to do it,
then he subsequently can do the same. (n7i77) that he should be able to teach, a person has to
have the experience of seeing it first. This the Netziv brings from the Yerushalmi.

The Netziv adds (ny787 ,n71A DX ;7w 0923 Xnwd oiv2 ,n9inY) this is the Torah of the Metzora.
Meaning to say that if not for the idea that a person has to have Shimush in order to Pasken the
rules of the Metzora, I would have said that when a Kohen looks at a Nega it is Assur for him to
bring someone else there to view it. This is because when you bring someone else there to see
the Nega as well, it is embarrassing to the Metzora. Says the Netziv, ( ;7793 01°21 Rpws 02,0715
ny7x7 ,n7in NN). You are allowed to bring someone else to see because this is the rule by Tzoras.
Were it not a rule that in order to Pasken you have to see, we would be prohibited from bringing

someone along to view someone in his moments of weakness. This is what the Netziv says.

In a fascinating Teshuva in the Tzitz Eliezer, Cheilek 13 Teshuva 81, He talks about the custom
in teaching hospitals that when a doctor comes to see a patient he brings along the students to see
the patient as well. The Tzitz Eliezer warns that a doctor should not do that unless the doctor is in
a situation where he knows that the patient is not Makpid. However, if the patient does mind then
he should not bring anybody along. The reason is based on this Posuk, because were it not that
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this is Toras Hatzoras we would be prohibited from showing anybody at a moment that he is
embarrassed due to the Nega.

Rav Zilberstein in bringing this adds that certainly a person who is giving Mussar to someone
else has to do it privately and not in front of others. The Rambam in Hilchos Daios Perek 6
Halacha 7 says, someone who gives Tochacha (Mussar) to someone has to do it privately. If you
have to correct somebody do it privately. This is all the same idea. That if not for it being a
Tzorech it would be Assur to show the Tzoras in front of other people.

There is another nice idea on this week's Parsha which is in Derech Sicha the first volume. Rav
Chaim Kanievsky was asked regarding Lashon Hora. The Gemara in Maseches Avoda Zorah 39a
11 lines from the bottom says ( WK X 11377 7717 277 70P2 SROK 702 M0 KD RINN 277 70P2 SRNOX
92D X777 720 DWR PRIAY MR 007 7°7 n991°9). Rav Masna was asked a Shaila and he didn't have
a response. When they came to Rav Yehuda Mai'hagrunia, a second Amora, he knew the answer.

Rav Chaim Kanievsky says that someone in a previous generation asked a question, isn't that
Lashon Hora? Why did the Gemara have to say that they asked Rav Masna and he didn't know?
Then they asked Rav Yehuda and he knew. Why mention that Rav Masna didn't know, that is
saying something bad about Rav Masna? This doesn't add anything to the Gemara?

Rav Chaim Kanievsky answered beautifully. When you hear that an Adom Gadol was asked a
question and we see that he did not know the answer, you are teaching me something. You are
teaching me that this Kasha is an extraordinary Kasha. Imagine if I told you that I had a Shaila
about Yaale V'yavo and that I asked the Chazon Ish and he didn't know, that teaches you that the
question is a Safeik Gamur and is a solid question. Therefore, the Gemara mentions that Rav
Masna didn't have an answer to the question.

I would add to this that Rav Yaakov in the Emes L'yaakov in Parshas Vayeishev has an
interesting Klal. There are many Gemaras and even Pesukim that appear to say Lashon Hora
about people. Rav Yaakov mentions that there is no Issur of Lashon Haro about someone who is
not alive. There i1s an Issur of Motzi Shem Ra, however, no Issur of Lashon Hora regarding
people who are no longer alive. It is interesting that Rav Chaim Kanievsky in this piece appears
not to agree with that Yesod.

In the Parsha we find the idea that is brought in the Chinuch in Mitzvah 173, that immersing in a
Mikva is Metaheir. The Chinuch gives a reason. Why is water the source of Tahara? The
Chinuch says I will tell you something that is close to Pshat. A person should imagine as if it is
like he has a rebirth when he goes into the Mikva. That when a person goes into the Mikva you
sort of start again. Mayim is a symbol of the very beginning. The very moment of creation, the
very moment of rebirth.

In the Sefer Maalos Hatorah he expands on this idea of the Parsha. About the idea of water in
general. We all know that it is a mysterious thing that when people stand at a waterfall or a lake
it affects the Neshama and it affects the Nefesh. There is a certain serenity that is unusual which
a person achieves when he stands by water. We don't really know why it is so.
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The Meshech Chochmo in Parshas Yisro on the Posuk in 20:10 ( 2%3-n{ 717 Ay 2n-nyy 3
WMYTRN--NIWT DP-NY 7)) 713 ,12-99 YWD 0P NI ,03-IWR-22-N8) 220-NY LPIRT-NK)), he brings
that the Yam is Shakul Kol Maasei Beraishis. The water in nature is somehow as Choshuv as
everything else. It is the beginning of everything else. That is why the Meshech Chochmo says
that we find in Chazal that those who are Oved Avodah Zorah agree that the Avoda Zorah had no
power over the ocean. This is because the ocean is something that is eternally the same way it
was by the 6 days of creation. The way it was created it remains. Land changes, it is paved or
dug, however, the ocean and seas stay the same way that it was during Maasei Beraishis. The
Mazolos have no affect on it because there is no change. Therefore, Avodah Zorah have no
Shlita. The Gemara says that someone who is affected by Kishuf should run to the water. The
Gemara says that fish have no Ayin Hora that affects them. We also know that the creatures in
the water are the most Ruchiniyasdik. Fish don't require Shechita to be considered Kosher. Fish
were in fact the first Baalei Chaim that were created originally. In the Mabul they didn't die.

So we find this idea that is mentioned here in the Chinuch that water is a symbol of going back to
Maasei Beraishis, going back to the beginning of time, going back to a person's original source.
That may well explain the idea that when somebody's Neshama gazes upon a body of water,
certainly a waterfall has a certain serenity and a certain peace that comes upon it. It is interesting
the waterfalls in Trump Towers and the like don't do it, it has to be nature's waterfalls or lakes.
That gives a person a certain serenity and peace. That is the symbol of the Mikva. The serenity
and peace that a person can go back to Maasei Beraishis.

The question of the week is: 14:8 - 9 (Fiy-73-n¥ 193)) a Metzora is commanded to shave off all
the hair of his body. The Gemara in Maseches Yevomos 5a (this is a discussion that goes on for a
few Blatt so I am not pasting the Gemara here) says that this is one of the sources of Asei Doche
Lo Sasei. The Mitzvas Asei of a Metzora removing the hair of his body is Doche the Lo Sasei of
not cutting the Payos of the head.

The question that I would like to ask is, we know that Asei Doche Lo Sasei only works if at the
time of the Asei the person is Over the Lo Sasei. If someone is Over a Lo Sasei tomorrow in
order to enable him to do an Asel the day after, then we don't say Asei Doche Lo Sasei unless
both the Asei and the Lo Sasei are done simultaneously. The Kasha then is, we know that there
are Payos on both sides of the head. (iy¥-73-nx n931). He is allowed to cut off the Payos to be
Mekayeim the Mitzva. When he cuts off the first Payo he is being Over the Lav, however, he has
not yet been Mikayeim the Asei because if you were to shave off only half of his head then he
would not be Mekayeim (1My®-22-n& n%3)). He has to shave everything. If Asei Doche Lo Sasei
has a source in cutting off the Payos we should learn from here that Asei is Doche Lo Sasei even
in a case where it is not done simultaneously. After all here it is not simultaneous.

Rabbi Reisman - Parshas Tazria Metzora 5770

The first Dvar Torah is from the Darash Moshe. We find in the Parsha about Nig'ai Batim. The
Posuk is found in 14:35 7% N33 9 7873 ,V332 (AKRY 3752 137 ,M27 2-9WR 821 The word K'nega
means something like a Nega was found in the house. The Mishnah in Maseches Negaim 12:5
says, 1,39 N°22 °2 IR,V (NRD 3707 AT ,N020 10 WK R 1027 nRD TR0 ( ). 17°9X
727 MY L"nhaa "9 7RI ,YAID" ROR ;N33 99 7RI VA, IRR I XP--RTY YA RITW YT 2°000 70N
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AT nR " ( )-- 17 POV, WA 227 ;AT 220 9127 ,071p Y27an 190K, 00X 290 197K
"1°0% The Toisafos Yom Tov explains that the Kavanas Hamishnah is that K'nega Nir'a Li
Babayis is that Al Yiftach Peh L'soton, a person should never say something bad happened. He
doesn't know yet if it is a Nega. So he says K'nega so that he shouldn't speak out a bad thing that
could happen to him.

The Torah Temimah asks a Kasha on this Tosafos Yom Tov. It is known as Rashi brings in
Maseches Horayos Daf Yud, that Nig'ai Batim was actually a Besura Toiva to the Yidden. When
they were in Eretz Yisrael there were Negaim in the houses and then they had to break their
walls as the Posuk requires them to do. In those walls that they broke they found treasure. So it
was really something good that happened. So why is it an Inyan of Al Yiftach Pif L'satan? Why
do you have to say K'nega, if it was a Nega it would be something wonderful?

Rav Moshe comes to answer this. It is human nature not to waste money. When you spend
money you want to see something from it. There is a certain amount of money that is person
considers immaterial and will spend on frivolous things. When a person becomes wealthy it is in
his nature to spend money more easily on things that are not important.

L'mashal, a person might never think of taking a limousine ride to the city, however, if he finds
out that he won a big lottery, he would splurge for the limo to pick up the check as he still has
that jackpot to fall back on. The small amount of money being spent on the limo ride won't make
a difference.

Someone who cares about Tzorchei Tzibbur knows that every dollar he has is important,
significant, and has a use. He never feels that there is enough left over to waste a bit now. A
Tzaddik doesn't behave this way. This is the idea of the Pachim Ketanim by Yaakov, not to
waste anything that Hashem gives us.

Here too, we have a person that Hashem has decided he should become wealthy. He is finding a
treasure. Hashem can make someone wealthy without going through the expense of breaking the
walls of his home. This person comes and says K'nega Nir'a Li Babayis. The Hashkafa that is
taught here is about the attitude a person should have even if he is on the threshold of becoming
a wealthy person.

What is the Midda K'negged Midda of Lashon Hora and its punishment Tzaras? The Chofetz
Chaim writes that someone who speaks Lashon Hora says that words aren't important and they
don't matter. The Chofetz Chaim says if someone has a Nega and a Kohen doesn't call it Tzoras
then it is not Tzoras. A Kohen has to declare it both Tamei and Tahor. Even if a Gadol Hador
says that it should be Tamei or it should be Tahor, if he is not a Kohen it is meaningless. The
Kohen has to declare it either Tamei or Tahor. In this case words do count.

People sometimes feel that when they say Lashon Hora it doesn't matter because it doesn't hurt
anyone. A Metzora lives Chutz Lamachane all alone. We can say to him the same thing, we are
not hitting or hurting you. You can stay in the house and do whatever you want. You can relax,
take it easy, and learn. The answer is that human beings are not happy all alone, they need
companionship. This person who didn't realize that Loshan Hora can break up friendships, we
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give him a punishment in which he comes to the realization that there is something much deeper
in the relationships that human beings have. Sometimes it doesn't mean anything physically,
however, it does count because of the ramifications.

12:3 3 inYy T2 21 rnwa 0121 One thing we learn out from this Posuk is that a Bris Mila
which is Bizmanoi for an 8 day old child can happen on Shabbos. We learn this in Maseches
Shabbos 132a. There is a fascinating Teshuva in the Har Tzvi in Orach Chaim 202. There was a
baby that was abandoned on the Rav's front stoop. There was a note attached that this baby was a
baby of Frum people who lacked money to feed the child and therefore they were abandoning
him. The note went on to say that the baby was born on Shabbos and therefore the Bris Mila
should take place the following Shabbos. The Har Tzvi deals with the Shaila if the note can be
used to give Ne'emanus to be Mechalel Shabbos based on this note.

The Halacha is Eid Echad Ne'eman B'isurin. A single witness is believed that the person who
wrote this note is a Frum Yid. However, there is a restriction of testimony in that it says
Mipi'hem V'loi Mipi Kesavam, that the testimony has to be given orally and not by way of a
written note.

The Har Tzvi judges that the written note is adequate to give testimony as one witness. He brings
a Noda B'Yehuda that Eid Echad Ne'eman B'issurin doesn't have to have the regular rules of
testimony. For this reason, a written note would be good enough. However, the note must be
signed as to who gave this testimony. In this particular instance it was signed Ploni Ben Ploni,
let's say Reuvein Ben Yaakov. No one knew who Reuvein Ben Yaakov was, but there was a
signature. Because there was a signature, the Har Tzvi says it has the Halacha of testimony and
therefore it is acceptable. So he Paskened that the Bris can be done on Shabbos. (It is very
difficult to grasp that even though we don't know to whom the signature belongs, we still believe
it as a real signature).

This Har Tzvi and Noda B'Yehuda that he brings is the source for trusting a Hechsher when we
buy food. This symbol of the Hechsher is a written testimony that the food inside the package is
Kosher. It is also Eid Echad Ne'eman B'isurrin. A label that you recognize is the equivalent of a
signature. It would appear that a Hechsher that you don't recognize would also be good if the
person who was the Rav Hamachshir is a Frum person and is a Ne'eman, (this is not always so
with Hechshairim.) This would seem to be the rule based on this interesting Teshuva from the
Har Tzvi.

The question of the week is: From the Parsha of Tzoras we learn the concept of Chazaka
D'mai'ikara. This is a concept not based on Sevara because it is a Gezairas Hakasuv that when
we have a question we base our Psak on the original Chazaka. Let's say that someone Shechts a
cow and finds that the lung has a hole in it rendering it a Treifa. The milk and cheese from this
cow is Treif. So if I Schecht a cow and find that it has a hole in its lung, and I had milk from this
morning that came from the cow or I have cheese from this cow from over the past month. What
is the status of that milk or cheese? This rule of Chazaka says that since originally this cow was
not a Treifa (it is at least 12 months old). When it was born it was not a Treifa and today it is a
Treifa, we don't know when the change took place. We say that the change took place at the
latest time. That is the rule of Chazaka D'mai'ikara.
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A second example is the Mishna in Maseches Eruvin 35. Someone put a box of Matzos as an
Eiruv Techumim so that he would be able to walk past it on Shabbos. When he comes to the
point where he left the Matza on Shabbos day he sees that the Matza is gone. He doesn't know
when the Matza was taken. Eiruv Techumim takes affect at the beginning of Shabbos. If the
Matza was eaten on Friday afternoon before Shabbos than the Eiruv never took effect. If the
Matza was eaten after the beginning of Shabbos than the Eiruv already took effect for this
Shabbos and he is permitted to walk. What is the Halacha? We say that the change took place as
late as possible and therefore, we assume that the Matza existed at the beginning of Shabbos and
we allow him to walk on. This concept of Chazaka D'mai'ikara we had in Maseches Kesuvos Daf
9.

We have a rule of Ruba V'chazaka Ruba Adif, that when you have a proof based on Chazaka and
a proof based on Roiv, than the proof of Roiv always takes precedence. In these 2 cases the
power of Roiv should have an effect. For example the Eiruv, let's say he put out the Matza on
Friday noon and Shabbos began at 7 PM. When he comes back to the Eiruv site it is Shabbos day
noon. The question is when were the Matzas taken away. Why don't we say before Shabbos
began there were 7 hours that the Matza was at the Eiruv site. From when Shabbos began until
the arrival at the Eiruv site on Shabbos noon there were 17 hours. It is more likely that the Matza
was taken during the 17 hours than the 7hours. Therefore, we should assume that the Matza was
taken on Shabbos. However, if the Matza was placed at the Eiruv site on Thursday noon, then
there were 31 hours that the Matza was there before Shabbos began and 17 hours that the Matza
was there when Shabbos began and that would mean that Ruba would dictate that the Matza was
taken away before Shabbos rendering the Eiruv not valid. This is a strong question that needs an
answer.

Rabbi Reisman - Parshas Tazria Metzora 5769

In Perek Yud Bais Posuk Bais, Rashi brings a Medrash that, K'sheim Sheyitzirasoi Shel Odom
Achar Kol Beheimah Chayah Va'oif Bima'asei Biraishis, Kach Toirasoi Nisporshoh Achar
Toiras Biheimah Chayah Va'oif. Meaning the same way that man was created after everything
else was created, so to his teaching regarding the status of purity and impurity accompanying a
person's birth is taught after the teaching regarding animals, beasts, and birds. In the actual
Medrash it says, if a person does things correctly, then we tell him you're first. If a person doesn't
do things correclty, then we tell him that the flea was created before him. This is actually a
Gemara in Maseches Sanhedrin. Rav Zevin in his La'Torah Ve'la'moadim has a beautiful Yesoid.
He asks, when is first most Chashuv and when is last most Chashuv? A Bechor is a first child
and is considered to be most Chashuv. Rosh Hashonoh - the first day in the year. Rosh Chodesh-
first day of the month. On the other hand, Shabbos which is the last day of the week is
considered the most Chashuv day of the week. We need a Geder as to which thing is the most
Chashuyv, the first or last. Rav Zevin explains, anytime you have a series of equal things, the first
will be the most Chashuv. With a child the first is a Bechor, the first day of the month is Rosh
Chodesh. There is a special Chashivus with these Firsts. However, when a person is in a situation
where there is a series of things, but the last thing is the purpose of the things that came before,
then the last thing is the Tachlis of everything that was done before that, then it is the most
Chashuv. If someone is building a house, the finishing touches is the most Chashuv. Shabbos is
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the Tachlis of Ma'asei Biraishis. With this he explains the medrash we discussed above, Im
Zachah, if a person makes himself the purpose of Ma'asei Biraishis, which is Kiyum Hatoirah,
then we tell him, you are the most Chashuv. However, if that is not the case, and he views
himself and acts like he is just a regular creation, then he is the least Chashuv as he was created
last. The Satmar Rebbe in the Divrei Yoel, has a Gevaldige insight into the idea regarding being
first and last. It is a second Teretz, however, it is not that far off from the first Teretz. A human
being is made with Ruchni and Gashmi. The Guf and Neshama make up the human being. The
Rambam writes in Yesoidei Hatoirah that the world is created from 4 things. 1) Eish, 2) Eretz, 3)
Mayim, and 4) Avir. There is solid, liquid, gas, and energy. In Halachah Hei of Perek Daled the
Rambam writes, the 4 can change one to the other. As we know, matter can change to energy,
gas could turn to solid, liquid could turn into solid or gas. The Satmar Rebbe says the same is
true by a person, that he can do this as well with the Ruchnios and Gashmios of the world. A
person could turn their Guf into Ruchnios. Some people turn their Koichois Hanefesh into
Gashmios. A person has to decide what is the Ikkur and what is the Taful. A person has to do his
utmost to use all his energies by changing his nature from Gashmios towards Ruchnios. A person
whos Ikkur is the Neshamah, so then he is Koidem Ma'aseh Bireishis. The reason is, because the
Neshamah came first. However, Im Loi Zacha, and the Guf becomes the Ikkur, then since the
Guf was created last, that is what counts. With this Yesoid, he explains the idea of Shavuous.
Hakoil Modim Dibi'inan Nami Lachem. Everyone agrees that it is not Kuloi Lashem and you
need Lachem. That is because of this idea that the Lachem also has to be turned into the Shibud
in Avoidas Hashem. He brings down in Oililois Ephrayim, who uses this Yesoid to explain the
idea of V'ahavta L'raiyacha Kamoicha. By some people the Guf is the Ikkur and the Neshamah is
the Tafeil. By this type of person all the bodies are separate one from the other so it is not
Shayich, Kamoicha. However, a person whos Neshamabh is the Ikkur and the Guf is the Tafeil,
the Mekoir of the Neshamah is all from the same place. It all comes from Tachas Kisei
Hakavoid. Chazal say it all comes from the same place. For this type of person it is Shayich
V'ahavta L'raiyacha Kamoicha.

There is nothing in Halachah that says that Tzora'as doesn't apply today. It is mysterious why
Tzora'as doesn't exist Bizman Hazeh. Why did Tzora'as suddenly disappear? The Tiferes Yisrael
has a Hakdamah to Mishnayois Taharois and also has a separate Hakdamah regarding Negaim.
The Tiferes Yisrael met Rabbi Akiva Eiger once or twice although he was much younger than
him and asked him many questions during those meetings. When asked regarding Negaim, he
answered that he doesn't have any answer that is Mikubal Al Hadas. The Tiferes Yisrael suggests
his own Geshmake Teretz. One of the points that always comes up is that we don't have Bizman
Hazeh a Kohen Miyuchas, although we should only have to rely on a Kohen thru a Chazakah and
the fact that we are lacking a Kohen Miyuchas shouldn't pose a difficulty. Part of the Taharah
process of the Metzora is that he has to cut all the hair off from his body which includes the
Payos Haroish and Payos Hazaka. He has to be 100% sure that he is doing the correct thing, as if
he is mistaken, he will be Oiver a number of Deoiraisas. Since it would possibly lead to incorrect
behavior, this would be a possible suggestion as to why Tzora'as doesn't exist Bizman Hazeh.
The Ohr Sameach in the beginning of Hilchos Negaim also discusses this topic and says since we
have no Techeilais Bizman Hazeh, so the Kohen can't wear the Bikdei Kehunah without
Techeilais. This leads us to say that there would be no way to perform the Taharah process on
the Metzora, and therefore, there is no Tzora'as Bizman Hazeh.
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