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A SERIES IN HALACHA
LIVING A “TORAH” DAY

Kashrusin the Kitchen (77). Beracha on Tevilas Keilim.
Who Makes the Beracha? We need to analyze the nature of
the obligation to say a beracha on a mitzvah. Is it on the one
who has the obligation and gets the kiyum of the mitzvah, or is it
on the one who does the actual act of the mitzvah? For example
if Reuven is at a mikva to foivel his utensils and cannot reach the
water. He asks Shimon who is taller to immerse the utensil for
him. Who recites the beracha? Reuven, who has the obligation
to get the utensil immersed, or Shimon who does the actual
tevilah? Similarly, by the mitzvah of Bedikas Chometz. If
Reuven finds it hard to check and asks Shimon to do it for him;
Reuven has the obligation and the fulfillment of the mitzvah to
rid his house of chometz, but Shimon is doing the actual mitzvah.

The same question is relevant by lighting Shabbos or
Chanukah candles, or shechting an animal, where one asks
another to do it for him. The Mishna Berura (1) quotes from
earlier Poskim that the one who does the actual mitzvah is the
one who recites the beracha even though he is only a messenger
of the one who is obligated and fulfilling his mitzvah.
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Interesting Questions. Reuven became frum and would like to
toivel the dishes of his non-religious parents who don’t agree to
let him do it. He has the opportunity to do it without them
knowing. Is he allowed to? Is the fevilah valid against the will of
his parents? And if it is valid, can he say the beracha? The
answer to the first two questions is yes. Since he is doing
something that they are obligated to do in halacha, he can do it
for them. The tevilah is valid because no consent or owner’s
intention is necessary to validate the fevilah. Even if the wind
would blow the utensil into the mikva water, it is a valid fevilah.
Regarding the beracha, Rav Elyashiv ) and R’ Nissim
Karelitz 3)hold that he can recite the beracha, while R” Shlomo
Zalman Auerbach @ rules that he cannot recite a beracha.
New Beracha for New Keilim. If one person said a beracha
having in mind to foivel ten utensils in front of him, and while he
is in the middle of doing so, more utensils are brought to him for
tevilah, does he recite a new beracha on the new utensils? Sefer
Tevilas Keilim (5) proves from a similar case in Shulchan Aruch
© regarding Titzis that he is required to recite a new beracha.
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13397 R - awn says: "nbbp 12 PR DY PN 10N 27nw o', Our Gemara brings 31 who says, everyday the nbop is greater than the
day before. The Gemara asks, if so how is the world ©»j? The answer is, in the ™o of NPT 8T and the XRTINT X2 TPW N, "W
explains that the N TNT N33 W N is referring to the w7 that was said after they leamed nn »a7. The minhag was that the Y7 would
teach o372 on mw and everyone attended because it wasn't a work day. By reciting kaddish right after the shiur, one accomplishes nn and
'nwypp (which is in the kaddish) at the same gathering. The ©79ax 0 [ "o N"N] brings the yaw 9xa who asks the following nvmo in the
0" The Rambam [max g0 says that a7 w1 is only said after one leams nmx »a7 and that's why we say »owpy 12 dnn - after
leaming so the kaddish is said after nmax. Yetin nan on, the Rambam says that this w1 is said after any shiuron a"yaw nm not only naN?
The N"nanswers by quoting the o9 >vpy that we say vy after the max says a s or a mwn, which is why it's said after 71 mos and
Yo 1 but afterwards we conclude by adding ".oow ©29 D190 YO NN N RON N because this v is only said after nTax.
We see from here, says the x'n, that kaddish is said after all subjects of Torah, but we must add nx at the end to have the mov that our
Gemara mentions and say the w1 after a nmx 7. This is what the Rambam means. Really this Kaddish is said after all Torah leaming but is
preceded by a short nax because our Gemara says that the world is o»p on the 7"e»x said after nax. The X' concludes "oxaw» ¥ 1Y,
that after wimono pr andypbm mna we add .xvn "N wyoN N in order to have the ~'wx be said on a kaddish that is after nTax 27,

The X"pn'x,n "D NN qOY 2] explains the reason why this 7w s so special is because T is interesting and exciting and it makes the
participants nnnwa and when they answer 7"eX in a state of mxnn nnnw, it's pleasing to the y"wanand it's naby . This is also the reason
why we specifically choose to say the i of: "onwr Mo n"apn Nxa .2ewpy 12 2N " right before the e, since this is nix and also
mentions S5 v, He says, "y ~wan” that this w1 should really be said after leaming any 5"vaw nwn, and it's yiwn like this, because
our Gemara specifies that the oo is ©»p on the 7"ex of the w1 said after N, which implies that e is said after all leamning, just the
kaddish said after N is special so we add n-x 27 after the shiur. The 2" (v "o 7 '0] says that even if there are only 2 or 3 people
leaming together, one may say v 1p after the the shiur is over as long as there are 10 people at the time of saying the nx »27. Furthermore,
even one who wasn't leaming with the chabura, may say the Y177 v 1. Yapn 0"1,7"2 "D ;1590 N2 Y. AlSO XD 'D TN TP 13N PY.
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Rabbeinu Bechaye z¢’l writes as follows: ﬁ’[?‘@) 1}"&' ﬂ%ﬂ '&lﬂ

(5) 2:9:2 NN5Y NN (4) NP NWN VN (3)
23N NN (6) 10 DY NV
“ODUNN MIND WM DN YOV PN Tikn v’ - Why does the Torah repeat the number of people in the total count of
Klal Yisroel? In the first perek, the number is 603,550. Why is it necessary for the Torah to repeat it in the second perek?
It is in order to to tell us about the miracle that for 20 days no one in Klal Yisroel died - from the beginning of the count
which was on the first day of Iyar until the second count on the 20th day of Iyar. No one from the entire nation died.”

A Wise Man would say: “We are healed from suffering only by experiencing it to the fullest.” ggﬁ:}g{;ﬁgfgbﬁiﬁr&éﬁ
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In August 1919, the Polish—Soviet war erupted in the aftermath of World War 1. The root causes were twofold: a
territorial dispute dating back to Polish—Russian wars in the 17-18th centuries and a clash of ideology due to the Soviet
goal of spreading communist rule further west, to Europe. At that time, both countries had just undergone transition: in
1918, Poland reclaimed independence after 123 years of partitions. In 1917, the October Revolution replaced the liberal,
democratic Provisional Government, that had previously displaced the Czar in Russia, with Soviet rule. Backed by
Western powers - primarily France and England - Poland was intent on stopping the spread of Communism beyond
Russia’s borders. A general mobilization was put into effect and all able-bodied men were expected to report for military
duty. While Christian divinity seminaries were granted deferments on religious grounds, the anti-Semitic Polish
Government refused to defer students of the Lomza Yeshivah, the only such yeshivah in all Poland at the time.

The Lomza Rosh Yeshivah, R’ Yechiel Mordechai Gordon z¢”’l went to Warsaw to attempt to intervene. He approached
the dean of the Jewish members of the Sejm (the Polish parliament), Dr. Noach Prilucki, an old maskil. Prilucki would only
offer deferment to the yeshivah students if the yeshivah would incorporate some secular studies in the curriculum.

“A decision such as this,” replied R” Yechiel Mordechai, “I cannot take upon myself. I must seek advice.”

“Really? Even though in the meantime your boys are being drafted and sent to the battlefield?” asked Dr. Prilucki.

“Yes, even at that price,” replied the Rosh Yeshivah. “1 am required to consult with daas Torah on such a matter.”

Back in his hotel room, he fell asleep and dreamed of the posuk: “All leaven or honey you shall not burn as an offering
to Hashem” (Vayikrah 2-11). Foreign elements - neither sour nor sweet - can ever be mixed before Hashem. The message
was clear, but R’ Yechiel Mordechai would not rely on a dream to close a yeshivah. Under normal circumstances, the he
would have consulted with Gedolei Hador all over Poland and Lithuania, however, the war made communicating with the
Chofetz Chaim z#”l in Radin, or R> Chaim Ozer Grodzenski z¢’l in Vilna, all but impossible, so R’ Yechiel Mordechai
returned to Lomza to seek the advice of the saintly Mashgiach, R’ Moshe Rosenstain z£’l.

After much consideration, the Mashgiach responded. “It is clear that Hakadosh Baruch Hu requires mesiras nefesh
from us for Torah. We are not obligated to display mesiras nefesh for secular studies, however. We cannot mix the two -
kodesh and chol - the sacred and the profane cannot dwell together.”

“But boys are being drafted,” protested the Rosh Yeshivah. The Mashgiach was a firm believer in the Vilna Gaon’s
“Gorel,” alottery that indicated a decision through selection of a posuk. The Gorel HaGra was done and a quotation from
a posuk was selected. It turned out to be a Divine command to Moshe, in Parshas Bamidbar, which read: “From twenty
years old and upward, all that are able to go forth to war in Israel: you shall number them by their hosts, you and Aharon.”

His own name was Moshe, so with a student by the name of Aaron (Zlotowitz), he set out to solve their dilemma, in
accordance with the command in the posuk. They established contact with the chairman of the local draft board. He agreed
to free all the Bnei Torah for a set amount of American dollars (he refused to accept Polish Zloty). It was illegal to possess
dollars, but these were his terms. The Mashgiach justified this “illegal” approach, for Bnei Torah should have been
deferred as were Christian divinity students, except for Polish anti-Semitism that denied them their legal tights. If Poland
was anti-Semitic, the army was tenfold worse. Honoring Shabbos and kashrus here was practically impossible.
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The Torah enumerates the names of the VN >wNA - the ONW) here - and again later in the parsha. Here, the name for

"C, Shevet Gad’s 2w is O8Ny T 12, however, later on his father’s name is Y8y1. Why does the Torah differentiate?

The Chida, Chacham Rabeinu Chayim Yosef Dovid Azulai z¢”’l, quotes from Sefer Imrei Noam as follows: We

Y know that Moshe Rabbeinu was buried in Gad’s cheilek, the portion of Eretz Yisroel that belonged to Shevet Gad. He says

the reason is because Dan, who was Bilha’s bechor, his shevet was given one of the four large degalim. Shevet Gad could

have complained to Moshe that they should also have one, as Gad too was a bechor, born to Zilpa. Yet, he chose not to,

and was duly rewarded with the zechus of having Moshe buried in his portion of the land. It became the final resting place

"c, of Moshe, “Hashem’s Friend.” Hence, the name Sxw1 denoting friendship. Therefore, says the Chida, specifically in the
¥&. | parsha of the degalim did the Torah change the name, calling him SNy 3.

Perhaps we can add the following machshava. For a person not to be jealous of another, it requires complete emunah in

"C, Hashem. If we truly realize that everything is from Hashem, and is part of His Master Plan, it is virtually impossible to be

jealous of anyone. Since Elyasaf was 98T 12 (lashon nyT) and knew all was from Hashem, he was zoche for his name to

i %] become Snwnya (lashon »yn) a friend to Hashem, developing emunah and a bond with Him.

This reminds me of a thought that the Zaida once said. He asked: Why is "mnn NO" the last of the m1270 nHwy and not one

2 & of the earlier ones? He answered that the two “bookends” of the mn27n mwy are "IN and "1ONN X", Both, are cornerstones

of our 'na nyN. For when a person believ'_es t'hat all is divinely bequeathed to him, jealousy has no place to roost.
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would no doubt go along way with the simply man.
R’ Moshe went to the entrance of the yeshivah and stopped

"G Yom: There was a simple Yid who worked as the handyman
| in the yeshivah of R’ Moshe Klier z¢” in Teveria. One day,

the handyman’s son became engaged. Although it was a very

%] joyous occasion for himself and his family, he didn’t expect

that anyone at the yeshivah would be particularly interested

(t in his personal news. He happened to mention his simcha to

the Rosh Yeshivah, R’ Moshe, in a passing conversation and

| very nonchalantly. The Rosh Yeshivah smiled warmly and

gave him congratulations, wishing him a hearty Mazel Tov

*| and beracha. Then he continued on to the Bais Medrash.

But really, R> Moshe wasn’t finished just yet. He

S| understood how much this joyous occasion meant to anyone,
=¥ and so much more to this simple handyman who wasn’t

exactly a social bird. He probably didn’t have too many
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each and every boy before entering the building, informing
him that the handyman’s son had become a chosson and how
much it would mean to him if he was congratulated on this
occasion. The boys understood. Every single student
approached the handyman and wished him a warm and
hearty Mazel Tov. The handyman glowed with joy. “You
illuminated my life!” he exclaimed to the Rosh Yeshivah.

Ywns: Parshas Bamidbar is primarily about counting. Each
and every Yid is counted and accounted for, as each and every
Yid is special in his and her own unique way. Taking interest
in a fellow Jew means realizing that from him too there is
what to learn and what to glean inspiration. For this reason,
the Torah begins the parsha by saying “Lift up the head of
every individual in Klal Yisroel,” for every Yid who is

"C, friends and as many congratulating remarks as possible accounted for is uplifted and elevated.

B oo 11 IV I 3T

Hence, Bnei Torah from all yeshivos threatened by military conscription arrived in Lomza finding a place to learn, with

room and board, thus establishing residency there. With the necessary funds in American currency, they were safe. For the |*\

next twenty years, as long as Poland was independent, L.omza served as a haven for such Bnei Torah.
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In the haftorah of “Machar Chodesh,” Dovid Hamelech
and Yonason ben Shaul drew up a plan to ascertain Shaul’s
feelings for Dovid. Rashi explains that it was an understood
obligation that on Rosh Chodesh, all members of the royal
family dined at the king’s table, and since Dovid was Shaul’s
son-in-law, he was expected to attend. Therefore, the plan
called for Dovid to not attend and based on Shaul’s reaction
to this seemingly minor infraction, they would then know
Shaul’s real feelings for Dovid as a whole.

Interestingly, Chazal derive from the words, “and you
shall come to the place where you hid on the day of work...”
to mean that unlike the day before Rosh Chodesh, the first
day of the new month was a day people refrained from doing

any work. The question is, why is that so?

Rabbeinu Ovadia Seforno zt”’I explains that just like as
moon gets its source of light and strength from the sun, so too
Klal Yisroel’s accomplishments and glowing countenance,
stems solely from Hakadosh Boruch Hu. The first day of the
new month is a day reserved for Klal Yisroel and so much can
be accomplished on that day. Therefore, while other days of
the month are meant to toil in hard labor, the day of Rosh
Chodesh, when we emulate the moon’s characteristics and
refrain from work, we set the tone for the rest of the month’s
accomplishments. This emulation brings out the special
relationship we as a Nation maintain with our Creator, and
further solidifies Hashem s deep love for His children.
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The most important part of a human being is his neshama. It is his foundation, without which there could be no life. Hashem

% | is surely the foundation of everything. It is He who is holding up the world. The midda of Yesod is the ability to live a spiritual
. | life in this physical world. It is the act of bringing holiness into the mundane. One who does this is called a Tzaddik. Tzaddik
5 | Yesod Olam, a Tzaddik is the foundation of the world because he sees Hashem even though He is hidden. He sees the neshama
"C, of a person rather than just his body. He is able to live in this world, with his feet on the ground, but his head in the heavens.

Such a person doesn’t sweat the small stuff. He is big. He is beyond the nitty gritty and the petty nonsense of life. He doesn’t

»“ ;'”:;l, let people or things bother him, because he knows that Hashem is here and He is running the show. This is what Chavakuk

meant when he said, “Tzaddik b’emunaso yichye.” A Tzaddik lives with Emunah. He believes that whatever happens comes

»“ from Hashem and everything Hashem does is for the good.

The epitome of a Tzaddik is Yosef HaTzaddik. Yesod is the midda that he exemplifies. After Yosef was sold by his brothers,

| ‘rt,"“ he eventually became the viceroy of Egypt and saved the entire world from famine. When his brothers finally realized that this
% | was their brother, Yosef, they were afraid that he would take revenge on them. He was now in such a powerful position and
"] they were mortified at what they had done to him. But Yosef treated them royally. He said, “You may have had evil intentions,
w "‘,\,{ but Hashem made this all happen for the good. It was all part of Hashem’s plan. Chas V’shalom that I should harm you.” Yosef
S | spoke like a tzaddik. A tzaddik lives with Emunah. When something does not go the way he wants, he accepts this as part of the
X:5| Divine plan. This is the midda of Yesod, when we focus on the things that we cannot see, but are most important. When we can

live a spiritual life in a physical world and truly be a tzaddik yesod olam, this is the greatest accomplishment of man.




