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Parshas Behar-Bechukosai 5783
Translation by Dr. Baruch Fox

“If you will follow My decrees . . . | will provide your rains in their time”

The Amazing Connection between the Peace
that Exists among Those Who Study Torah
and the Drops of Rain that Do Not Touch One Another

On the upcoming, auspicious Shabbas Kodesh, we will read
the double parshiyos of Behar and Bechukosai. Hence, it is fitting
that we focus on the opening pesukim of parshas Bechukosai.
Here we find the wonderful Berachos HKB”H promises to those
who devote themselves to the study of Torah (Vayikra 26, 3):
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If you will follow My decrees and observe My mitzvos and
perform them; then I will provide your rains in their time,
and the land will yield its produce and the tree of the field will
bear its fruit. Threshing will overtake vintage for you, and the
vintage will last until the sowing; you will eat bread to satiety,
and you will dwell securely in your land. I will provide peace in
the land, and you will lie down with none to frighten you...

Rashi comments based on the Toras Kohanim: “If you will
follow My decrees”: One might think that this is a reference
to the fulfillment of mitzvos when it says “and you will
observe My mitzvos.” But that is already stated in the verse.
What then is meant by the phrase “if you will follow My
decrees”? That you should occupy yourselves in the labor
of Torah; “and observe My mitzvos” signifies that you should
labor in the study of Torah in order to observe and to fulfill
that which you learn...

Additionally, Rashi comments on the words “and I will
provide your rains in their time”: At times when it is not
customary for people to go out, such as Shabbas nights.

In this essay, we will endeavor to find the common thread
connecting these three things mentioned in these opening
pesukim: (1) Those who devote themselves to the study of
Torah, (2) the berachah of rainfall on Shabbas nights that supply
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the world with abundant food, and (3) the “shalom”—peace—
that will prevail in the world.

In the Merit of the Dust of Torah of the Scholars in
Bavel Rains of Berachah Fell in Eretz Yisrael

We will begin to shed some light on the subject by focusing
on a fascinating passage in the Talmud Bavli. It describes the
intriguing relationship between the Torah scholars located in
galus in Bavel and the Torah scholars in Eretz Yisrael. Here is
what we learn in the Gemara (Kesubos 106a):

7R71R 7Eoyna vt R 27’—Rav Huna would lecture with
the help of thirteen spokesmen (translators). Let us explain.
Rav Huna was the Rosh Yeshivah in Bavel; he had thousands of
students. Due to this large number of students, his shiurim were
transmitted via thirteen assistants, who divided up the students
into smaller groups and taught in the local vernacular.

Our blessed sages report an amazing phenomenon: 11 %"
RITY Y 101 RPAR PPYD IR0 ARAN RITT 397 RN2NNRN 1237 0y
JaRTaE K21 297 RNSTAER Y e Reayns Rt During the shiur, the
students would spread their garments out on the ground and sit
on them. After Rav Huna concluded the shiur, they would rise
from their places and shake off the dust that had accumulated on
their garments. The dust would rise to the heavens and obscure
the light of the sun. The effect was so profound that even the
residents of Eretz Yisrael recognized what was happening. This
prompted them to announce: “The students from Rav Huna's
yeshivah in Bavel are standing up now.”

In Ben Yehoyada, the commentary of the great Rabbi Yosef
Chaim of Bavel, ztz"], on the allegorical passages in the Talmud,
he writes (Kesubos 106a): The dust would rise and obscure
the light of the day. Rashi, z"], explains that it would darken
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the sun; and this would be apparent in Eretz Yisrael. Hence,
we must conclude that this was a miraculous event that
transpired in honor of Rav Huna and in honor of the large
congregation that gathered to hear his lecture. For, based
on the laws of nature, such a thing could not happen—
that that dust would be seen in Eretz Yisrael, which was
located several days journey away from Bavel—even if those
gathered numbered four million. Instead, we must conclude
that this occurred as the result of a miracle.

In Chiddushei Aggados (Kesubos 106a), however, the Maharal
of Prague, takes a different approach, in his own inimitable,
sacred way, to explain this Gemara. When Rav Huna’s students in
Bavel rose after his lecture and shook the dust off of their clothes,
the dust generated clouds in the heavens that obscured the light
of the sun. Those clouds then travelled to Eretz Yisrael to provide
rains of berachah.

He goes on to explain magnificently how the people in Eretz
Yisrael were able to recognize that those rains fell in the merit
of the Torah studied by the students in Bavel. He refers to the
following Gemara (Ta’anis 25a): »1ap 9amy 1m2pnw »2291 13 R 39"
7aR1AT 11Pa R vanea1 1N anRpT—Rabbi Chiya bar Lulyani heard
the clouds in Eretz Yisrael saying: “Let us go and deliver our
water to Amon and Moav.” So, he would pray to HKB”H: 112%”
A2 K51 EDYR IR Yo Yy namn braws ayh mn nnaws aby Y
MENSTIR PTY RO 1T ,qvn B 1N ans pwoyri—Master of the
Universe, when you gave Your Torah to Your people, Yisrael,
you visited all the nations of the world, and they refused to
accept it. And now You are going to give them rain? Let them
release their rain here (in Eretz Yisrael); the clouds released
the rains where they were.

Itisevidentfrom this passage thatthe sages could identify where
a particular group of clouds came from. Thus, we can interpret the
Gemara concerning the students of Rav Huna as follows: When the
people of Eretz Yisrael discerned that these particular rain clouds
had originated in Bavel, in the merit of the Torah studied by Rav
Huna’s students, they exclaimed: “The students from Rav Huna’s
yeshivah in Bavel are standing up now.”

Notwithstanding, this still deserves further clarification. After
all, we have a well-established principle (B.B. 158b): yax= 878"
"msrm Yxwr—the air of Eretz Yisrael makes one wiser. We find
a similar teaching in the Midrash (B.R. 16, 4) related to the passuk
(Bereishis 2, 12): “The gold of that land is good.” This passuk
teaches us that there is no Torah like the Torah of Eretz Yisrael,
and there is no wisdom (chochmah) like the wisdom of Eretz
Yisrael. If that is so, then why did those learning Torah in Eretz
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Yisrael require rainfall in the merit of those learning Torah in Bavel?
Their own learning should have been more than sufficient!

The Incredible Shalom among the Drops of Rain

[ would like to propose a wonderful explanation concerning
these puzzling teachings. We learned that the dust Rav Huna'’s
students shook off of their clothes blocked the light of the
sun. According to the enlightening words of the Maharal, this
generated clouds that travelled and provided rainfall in Eretz
Yisrael. Now, the Mishnah (Ta’anis 2a) teaches us that rainfall is
called "mmwa n1a1"—the powers of rain. The Gemara inquires
(ibid.): "rtmaa3 1w 22am jam 737 98K EMwa n1ian kn”—what is
meant by “the powers of rain”? Rabbi Yochanan said: The
insertion about rain is referred to in this manner, because it falls
with the power of G-d. The commentaries strive to make sense
of the phrase " wa n11ay”.

I believe that we can interpret this description based on an
exposition in the Midrash Shochar Tov related to the passuk

(Tehillim 18, 12): "m*prw »ay o nawrn'—the darkness of water,
the clouds of heaven. Y11 o8 Dmwas wr ©¥o% AWPR M 939 9AN7
M, T PAYRRY 1Y T P00 1R, NIPANK WY RN v e
DRI 13 7T 27 .. INN303 NIIPNS 1900 PRI T DM MW NING when
AN ORI NI T8 RYTIPT R YTant 71507 ,7930 RaR 0 10 0N
N1 KRS nnana npan v 1PR1,0123 2311 Rabbi Yochanan said:
The process of rain is miraculous. Ifa person takes a sieve and
drips two or three fingers worth, they (the drops of water) mix
with each other instantaneously. The rains travel a distance
of 500 years (from the heavens to the earth) and yet, one drop
does not comingle with its neighbor . . . Rabbi Yehudah bar
Yechezkel said: This is the blessing my father recited (regarding
rain): May the name of the Holy One, blessed is He, be exalted
and sanctified. Even though they are a thousand thousands
and a myriad myriads, one drop does not touch its neighbor
even a hairsbreadth (to the smallest degree).

Now, let us introduce a passuk from the Navi (Yirmiyah 5, 22):
K51 25Ty pr oy H1aa i onnw aws S RS 18 BR T RINa I8N XY IR
" AmamayY K119 1 1o R wean sy “Will you not fear Me—
the word of Hashem—will you not tremble before Me?” For
I have set sand as boundary against the sea, as a permanent
law that cannot be broken. Its waves rage forth but cannot
succeed, they roar but cannot cross it.” They expounded in the
Midrash Shochar Tov (Tehillim 2): 15°x5 92ammar ab ow Yan e oot
"ire 218 MR R1T 2O NawY Yaanw 1s1 .Y iR en—this sea, its
wave rises and intensifies as if it will flood the world; yet, when
it reaches the seashore, it flattens out before the sand.
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This suggests that the sea wants to inundate the entire world;
however, itis afraid to trespass the boundary HKB"H set for it, marked
by the sand. To explain why the sea wants to inundate the entire
world, we will refer to the words of David HaMelech, a’h, (ibid. 143,
2): " oo agy ey KY 95 712y NN vawna X1an YR'—and do not enter
into strict judgment with Your servant, for no living creature
would be vindicated before You. The sea zealously wants to defend
the honor of Hashem. It is angry that the earth and its inhabitants
neglect to serve Hashem properly; hence, it wants to wipe them out.
Yet, HKB"H, in His infinite mercy and kindness, prohibits the sea from
trespassing the boundary marked by the sand.

We can now suggest that the same applies to the rain contained
in the clouds. Just as the sea down below is angry with the
inhabitants of earth for their failure to fulfill the will of Hashem;
the same is true of the rain in the clouds, which is formed by sea
water that evaporates and rises to the heavens. As the passuk
says (Bereishis 2, 6): "rmaxm »18 Y5 nR apwm yam m avye RT—a
mist ascended from the earth and watered the whole surface
of the soil. Hence, they are described as "m»mwa n1112a”, because
all the drops of rain want to join together, and they also want to
inundate and wipe out the entire world. Yet, in His infinite mercy
and kindness, HKB”H mitigates their force by prohibiting them
from trespassing the boundary He has set for them.

This explains magnificently the extreme punishment HKB”H
imposed on the generation of the “mabul”; He opened up the
windows of the heavens and flooded the entire world. Now, the
Torah states explicitly (ibid. 6, 13): 82 7wa Y= yp mY DypoR R
"RrIan DA YANT IRYR v 11a5—G-d said to Noach, “The end of all
flesh has come before Me, for the earth is filled with robbery
through them.” Rashi explains: Their sentence was not sealed
except on account of robbery. This concurs with our current
premise as follows: A robber does not respect boundaries; he
invades the territory of others. Therefore, “midah k'neged midah”
the drops of rain also intermingled and fell into the spaces of the
other drops to inundate the entire world.

The Connection between Those
Who Study Torah and Rainfall

Continue on this pilgrimage into the wonders of the Torah, we
will now proceed to explain the connection between the words
msn smipins ar"—referring to those who devote themselves
to Torah-study (Rashi)—and the reward promised them by
HKB”H: “I will provide your rains in their (most beneficial
and convenient) time.” We will refer to a passage in the Gemara
(Kiddushin 30b) expounding on the passuk (Tehillim 127, 5):
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“They shall not be shamed when they speak with enemies
in public places (literally: at the gate).” Who are the “enemies at
the gate” referred to by the passuk? Rabbi Chiya bar Abba said:
Even a father and his son, a Rav and his pupil, who are engaged
in Torah-study at the same gate (in the same place of study); they
become each other’s adversaries; and they do not vacate their
positions until they make loving peace with one another...

This implies that to clarify a halachah thoroughly, talmidei-
chachamim—Torah scholars—must debate each other fervently and
tirelessly to the point that even a Rav and his pupil appear to be real,
earnest enemies. Clearly, this is not the desired result. Therefore,
after combatting each other on the battlefield of Torah to arrive at
the true meaning of a halachah, they enjoy a peaceful resolution.
This is the nature of Torah, as it is written (Mishlei 3, 17): =27
"miw mn1aena Y1 oy 'snt—her ways are ways of pleasantness,
and all her paths are shalom. Therefore, they do not vacate their
positions until they achieve a peaceful, amicable resolution.

This explains beautifully why the Gemara (Succah 52a)
compares the Torah both to fire and to water. As it is written
(Yirmiyah 23, 29): "n mx1 wxs »127 15 Xy1"—Behold, My word is
like fire, says Hashem. And it also states (Yeshayah 55, 1): ="
"mmly 155 xnx Y5—ho, everyone who is thirsty, go to the water.
In other words, the Torah acts like fire to incite the enthusiasm
of Torah-scholars to debate each other like mortal enemies until
they clarify and arrive at the true meaning of a Torah precept.
But it is also acts like water to cool off and quench the fires of
those heated debates. For, the ultimate aim of the Torah is to
establish shalom among those who study it and live by it.

With great delight, we have successfully shed light on
the connection between the three things mentioned in the
opening pesukim of parshas Bechukosai: (1) “If you follow My
decrees”—referring to those who devote themselves to the
study of Torah, (2) “I will provide your rain in their time”—the
reward HKB”H promises them, and (3) “I will provide peace in
the land.” For, in the merit of initially debating issues of Torah
with fiery, fervent enthusiasm—consistent with the midah of
“gevurah”—but subsequently making sincere peace, like calm
waters—consistent with the midos of “chesed” and “ahavah”—
they deserve the reward of rains of berachah. Initially, however,
the rains are characterized as "@»awa n11aa"—because they intend
to inundate the entire world with their power and fury until
HKB”H intervenes and establishes peace among the raindrops.
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As a result, each one remains in its own designated space and
does not invade the space of its neighbor. In that merit: “I will
provide peace in the land, and you will lie down with none to
frighten you”—"“shalom” will prevail in the world.

Let us embellish this thought. Regarding the passuk: “And I
will provide your rain in its time,” Rashi asserts that this means
that it will fall on Shabbas nights. Now, we conclude the berachah
of Hashkiveinu in Arvis on Friday night with the words: wmas
mrby mibw nsrwe—Who spreads a shelter (“succah”) of shalom
over us.” This is in contrast to the other nights of the week, when
we conclude: "% Yxaw» my smw"—Who protects His people
Yisrael forever. The Zohar hakadosh explains the rationale for
this distinction (Bereishis 48a): Come and see, when the day
is sanctified on Shabbas night, a shelter of shalom rests and
spreads out across the world . . . It is no longer necessary to
pray for protection. For this reason, Shabbas night is the perfect
time for the rainfall of berachah, when the drops fall in a manner
consistent with shalom, each one respecting the other’s space.

The Torah of Bavel as Opposed
to the Torah of Eretz Yisrael

Following this line of reasoning, we will now address the fact
that rain fell in Eretz Yisrael as a result of the dust the multitude
of those attending Rav Huna’s shiur shook off of their garments.
Now, we learn that Abayei extolled the virtues of the sages of Eretz
Yisrael as opposed to the sages of Bavel (Kesubos 75a): »ax anax”
" ns gy e tm—Abayei said: One of theirs is better
than two of ours. But then Rava counters: $*5o %2 1292 71 837 K"
” mom s A1y eny—Rava said: But when one of us goes up
there, he is better than two of them. Both Abayei and Rava were
Torah scholars in Bavel. The Shitah Mekubetzet brings down a
fascinating interpretation in the name of the Rivash:

It appears to me that the natural attributes of the land
assist them (the scholars of Eretz Yisrael); because the air of
Eretz Yisrael makes one wiser; however, they are not used
to learning with as much sharpness as the Babylonians.
Therefore, the (learning) habits of the Babylonians assist
them, whereas the nature of the land assists the residents
of Eretz Yisrael. Now, the natural tendency of the land is
superior to the other’s good habits. Nevertheless, when a
Babylonian scholar goes up to Eretz Yisrael, both his good
habits and the beneficial nature of the land assist him. As a
result, he is superior to two of them.

Let us elaborate on the explanation of the Rivash based on the
praise of Torah scholars of Eretz Yisrael lauded by our blessed
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sages (Sanhedrin 24a): oy "nRap RS mibpn 1w %Y npR1 2mNsT XD
MYy T PRYYIMY URAW? YANIW DUadr 1abn TR oY, mevaIn R mmRs
Jeama Ty ot ovanaw Yaaaw onsn rabn s otvamn mebna What
is the meaning of the passuk (Zechariah 11, 7): “And I took
for myself two staffs, one I called ‘gracious’ and one I called
‘assaulters’?” ‘Gracious’ represents the Torah scholars of Eretz
Yisrael, who are gracious towards one another in matters of
halachah. ‘Assaulters’ represents the Torah scholars of Bavel,
who assault each other in matters of halachah.

Furthermore, regarding the Talmud Bavli, the Gemara (ibid.)
expounds on the following passuk (Eichah 3, 6): »=»win moswrms
"523 Yw mrmabn o 'an R ey nns—“He has placed me in
darkness like the eternally dead.” Rabbi Yirmiyah said:
This alludes to the Talmud of Bavel. Rashi explains: m»swrnaz”
2793 PAD BTN 1T BY 1 P pRY aanin—due to their rivalry, their
analysis remains inconclusive and in doubt; they remain confused
as if they are shrouded in darkness. Thus, it seems as if Chazal
were speaking ill of the Babylonian scholars; they are described as
assaulting each other; their Talmud is compared to darkness.

The Halachah Accords with the Talmud Bavli
rather than the Talmud Yerushalmi

Notwithstanding, we find a fundamental principle in the
writings of the Rishonim concerning the esteemed status of the
Talmud Bavli. Whenever there is a difference of opinion between
the Talmud Bavli and the Talmud Yerushalmi, the halachah always
accords with the ruling of the Talmud Bavli. This is evident from
Rashi’s ruling (Chullin 50a) regarding the consumption of a
particular abdominal fat. He rules stringently in keeping with the
Babylonian tradition prohibiting it, rather than in keeping with
the lenient tradition of Eretz Yisrael permitting it. He states:
"R 913 23 ANT 122713 $a23 22 ana1'—we follow the Babylonian
traditions, because we are from the diaspora.

This principle to follow the opinion of the sages of Bavel does not
apply solely to minhagim but also to practical halachah. As a rule,
we follow the ruling of the Talmud Bavli when it disputes the Talmud
Yerushalmi even when it rules leniently. This is evident from the
writings of the Rif (end of Maseches Eiruvin) and the Rosh (ibid.):

N3P 2237 R9133 *90KT IR1R3 15 NaR RS, R9900Y 1977 R9RaT 122107 11957
SRT,72%7 201 N3P Y127 7123 INIP M1 TRT, R RINAT 10010 151 Nana byt
SR YD 1MW NP KD NI RINDT IR R3TPR 2127 R0 ONTT 1Y 09T 8D

Although this passage of ours rules leniently, it does not
matter to us that the scholars in Eretz Yisrael prohibited it in
their Gemara. We rely on ours, since it was established at a later
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date; and we are more proficient than the Talmudic sages of the
west (Eretz Yisrael).

The remarks of the Rif and the Rosh are based on the following
teaching in the Gemara (B.M.): "rx=1m1 710 R2°271 *wx 39"—Rav Ashi
and Ravina shall be the last of the Amoraim. Rav Ashi and
Ravina arranged all of the statements and teachings we have
in the Talmud Bavli and placed them in their proper order (in
association with the respective Mishnah). First, they clarified
and edited all of the halachos established by the sages of Bavel
and the sages of Eretz Yisrael. Rashi explains:

Until their time, the Gemara did not exist in an orderly
or organized form. Rather, when a question was asked in
the Beis Midrash regarding the rationale of a Mishnah, or
a question was raised concerning a particular incident
involving monetary issues or issues of prohibition and
permissibility (ritual law), every Amora would state his own
opinion. Then Rav Ashi and Ravina organized the statements
of the Amoraim that preceded them and arranged them
based on the order of the masechtos; every group (of related
teachings and statements) was appended to its appropriate
and corresponding Mishnah. Additionally, they, together
with the Amoraim that joined them, posed the difficulties
that needed to be resolved and the questions that needed to
be answered. This was all formalized in the Gemara.

This is indeed perplexing. If this is true, then how do we
reconcile the statements extolling the virtues of Toras Eretz
Yisrael: “The air of Eretz Yisrael makes one wiser” and “there
is no Torah like the Torah of Eretz Yisrael, and there is no
wisdom like the wisdom of Eretz Yisrael”?

The Scholars in Bavel Had to Exert Themselves
More than the Scholars of Eretz Yisrael

We will endeavor to explain. Indeed, it is true that the Torah
of Eretz Yisrael is dearer, since it is studied on the holy land that
HKB”H chose as the dwelling-place for His Shechinah; and this is
the implication of that which is written (Yeshayah 2, 3): 1ren 5"
"R it 1271 1 xen—for Torah will come forth from Tziyon
and the word of Hashem from Yerushalayim. Nevertheless,
it is precisely for this reason that those who study Torah outside
of Eretz Yisrael are cherished so dearly. For, on account of the
spiritual darkness in the lands of the nations, they have to work
much harder and be more diligent in their Torah-study than their
counterparts in Eretz Yisrael. Hence, the dictum we have learned
in the Gemara (Megillah 6b) applies all the more so to them: ar”
TMINRIT NP, TARN TR NRDT NP KT, 1ARN YR AR RSN, 2R Y 1K
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"mrn—if a person claims: “I labored and did not succeed,”
do not believe him; “I did not labor and I succeeded,” do not
believe him; “I labored and I succeeded,” believe him.

With this understanding, we can better appreciate the following
elucidation of Chazal related to the passuk: *nns 12»win moownna”
"mv1w—He has placed me in darkness like the eternally dead.
They interpret this passuk as referring to the sages of Talmud Bavli,
who had to reveal the light of Torah from amidst the darkness of
galus; hence, they merited the tremendous, exalted light of the
Torah. As the Zohar hakadosh explains (Tetzaveh 184a): v
RO 11 Poa1T K1 RYR Xm—there is no light comparable to the
light that emerges from the darkness.

This concurs magnificently with a teaching in the Midrash
Tanchuma (Noach 3) concerning Torah she’b’al peh based on
the passuk (Yeshayah 9, 1): *oya 19x 5112 918 187 qwina mosbimt oyn”
.11 RRY NPT TIOIRD DIPPY PRA 7APAY DI R IR Tmhnn
9773 7R, 5173 IR I8N Twna 2051 oy K ,Ran oyt nasw 1nn 1Y
Jrsatoa nabyaw ninsynyy nrapn aw, nwR nravtaaw 8 - “The
people that walked in darkness have seen a great light.” This
refers to the scholars of the Talmud who saw a magnificent
light; for HKB”H illuminated their eyes regarding what is
prohibited and what is permissible, what is tamei and what
is tahor ... Therefore, its reward is in Olam HaBa. ... for the
magnificent light they saw is the light that was created on
the first day that HKB”H stored for those who labor in the
study of Torah she’b’al peh day and night.

This explains very nicely the teaching in the Gemara cited
above comparing the Torah-scholars of Bavel to the Torah-
scholars of Eretz Yisrael: “No’am” (“gracious”) depicts the
Torah scholars of Eretz Yisrael, who are gracious towards
one another in matters of halachah. “Chovlim” (“assaulters”)
depicts the Torah scholars of Bavel, who assault each other
in matters of halachah. The sages of Eretz Yisrael did not
have to argue with each other extensively in order to clarify the
halachah based on the tenets of the Torah, because the kedushah
and the very air of Eretz Yisrael assisted them and contributed
to their success. The sages of Bavel, however, learning in an
environment characterized as darkness--"2"w1m moownnas’—did
not have it as easy. They had to dispute one another and become
adversarial in order to reach a correct and true halachic decision.
In the words of the Gemara cited above: 17oaYn1 39 1231 3871 192aR”
DUWYIY TY DWA DT BIRT, T AN 7T DOAYN DY TR TP 1IN proy
"mt R 1T @amIR—even a father and son, a Rabbi and his pupil, they
fought relentlessly like enemies until arriving at a satisfactory,
harmonious conclusion.
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Now, we can also better appreciate the Rivash’s explanation
of the statements made by the two prominent Babylonian
scholars—Abayei and Rava. Abayei claimed that one scholar
from Eretz Yisrael was the equal of two from Bavel due to the
kedushah of his location: "m»smma Yx=w» yaxt 898", Then Rava
added that one scholar from Bavel who went up to Eretz Yisrael
became as great as two of their scholars.

Seeing as this scholar was nurtured on the Torah of Bavel—a
place akin to darkness—he had to labor and debate Torah issues
extensively and perseveringly in order to reveal the light of the Torah
concealed within the darkness of galus. Upon going up to Eretz
Yisrael, he benefitted from the divine assistance associated with the
kedushah of the land. Hence, he now had two advantages on his side
working together—the kedushah of Eretz Yisrael and the intense,
relentless methodology he had acquired in Bavel. As we know, two
working in concert are superior to one alone; thus, this scholar from
Bavel was now considered the equal of two from Eretz Yisrael.

The Torah Scholars in Bavel Rid Themselves
of Their Anger and Hatred

We can now shed some light on the enigmatic words of our
sages concerning the multitude of Rav Huna’s students: When
the rabbinic students rose after attending the lecture at the
Academy of Rav Huna, and they brushed off their cloaks to
remove the dust, a cloud of dust would rise and obscure the
light of day. They would say in the West (Eretz Yisrael), “They
have risen from the yeshivah of Rav Huna the Babylonian.”
The dust that clung to their clothing alludes to the animosity that
developed among the Torah-scholars of Bavel. This is why they
are described above as “chovlim”—they assault each other as if
they are real enemies. In the words of the Gemara: “These are the
Torah scholars of Bavel, who assault each other in matters of
halachah.” Hence, the dust was only on their external clothing,
because their apparent hatred was merely external—to help them
clarify and arrive at a proper understanding of the halachah.
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Yet, we are reassured that “they did not not vacate their
positions until they made loving peace with one another.”
Therefore, at the conclusion of their studies, the Torah-scholars
of Bavel rose from their places. In other words, they rose to
another level of friendship; they abandoned the external
hatred and hostility that had developed between them in the
course of their vehement halachic debates; and they brushed
away the dust—the hatred and hostility that had stuck to
their garments during their heated debates—becoming loving
friends once again.

Then our blessed sages teach us the importance of this dust
that clung to their clothing in the eyes of Hashem. It was so
important and cherished that it rose and obscured the light
of the sun. After all, without these heated debates, they never
would have arrived at the true intent of the Torah. Hence, even
the Torah-scholars in Eretz Yisrael, who were pleasant to one
another while learning, were so moved and impressed by the
dust raised from the Torah-learning of the scholars in Bavel that
they exclaimed: “They have risen from the yeshivah of Rav
Huna the Babylonian.” In other words, they acknowledged
that in the merit of their heated, fierce debates, the scholars of
Bavel had risen to another level.

At this point, we have also achieved a greater understanding
of the explanation proposed by the Maharal of Prague, zy”a—
that the dust that rose from the garments of the Torah-scholars
in Bavel generated clouds that ultimately provided rainfall in
Eretz Yisrael. The Torah-scholars in Bavel assaulted each other
while learning Torah, because that was the nature of their
locale and surroundings. Nevertheless, at the conclusion of
their studies, they shook off all negative, hostile feelings and
made peace with one another. It was specifically in their merit
that clouds formed that dropped rains of berachah in Eretz
Yisrael—rain whose raindrops were at peace with one another
and did not invade their neighbor’s space.
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