Rabbi Pinches Friedman
Parshas Nasso 5781
Translation by Dr. Baruch Fox

Delighting in the Amazing Revelation of Rav Amram Gaon

They Instituted Reciting Birkas Kohanim after Berachos HaTorah
to Teach Us that Studying the 60 Masechtos
Blesses a Person with the 60 Letters of Birkas Kohanim

In this essay, we will focus on the mitzvas aseh of Birkas
Kohanim, which appears in this week’s parsha, parshas Nasso
(Bamidbar 6, 22):

213 NN 19720 19 ,91%KRY 1913 BRT 1R UR 127 ,9nKRY fwn DR e
TPUR 1320 ' RW? AT PUUR 1928 T AN TR Y 10020, 8 1R DR
E59aR YR IRW 212 By aw N 1w, nTyw 1 own

And Hashem spoke to Moshe, saying: Speak to Aharon
and his sons, saying, “Thus shall you bless Bnei Yisrael.
Say to them, ‘May Hashem bless you and protect you. May
Hashem shine His Countenance upon you and find favor
with you. May Hashem lift His Countenance toward you and
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bring you peace.” They will place My Name on Bnei Yisrael,

and I will bless them.

The importance of Birkas Kohanim is evident from Chazal’s
institution to recite them every morning, immediately after
reciting Berachos HaTorah. This teaches us that it is essential
to study Torah immediately after reciting Berachos HaTorah,
without any interruption. Therefore, immediately after reciting
the Berachos related to Torah-study, they instituted reciting
these pesukim from Torah she’b’chsav and a Mishnah from
Torah she’b’al peh (Peiah 1, 1): ™y»w ony pxrw nmat ox"—these
are things for which there is no prescribed measure.

Clearly, they chose this specific Mishnah, because it
emphasizes the tremendous merit of studying Torah: =mbn
"a%15 1225 m1in—but the study of Torah is equal to them all.
What, however, was their rationale for choosing the pesukim
of Birkas Kohanim specifically to represent Torah she’b’chsav?

Evidently, these pesukim have a special significance related
to the entire Torah.

One Who Studies the 60 Masechtos Is Blessed
with the 60 Letters of Birkas Kohanim

We will begin to shed some light on the subject by introducing
a teaching from the siddur of Rav Amram Gaon. He explains
why the sages chose to learn the mitzvah of Birkas Kohanim
immediately after reciting the Berachos of the Torah. As we know,
Torah she’b’al peh is comprised of sixty masechtos. This is taught
in the Midrash Rabbah related to the passuk (Shir HaShirim 6,
8): "miobn Hw minsvn mwrw ToR , n1svn at oww”’—“there are sixty
queens”; these are the sixty masechtos of halachos. Now,
Birkas Kohanim is comprised of 60 letters corresponding to the
60 masechtos that comprise Torah she’b’al peh. This teaches us
that a person who studies the 60 masechtos merits the blessings
conveyed by the 60 letters of Birkas Kohanim. Hence, the sages
instituted learning this mitzvah immediately after reciting the
Berachos for Torah-study.

As a loyal servant in the presence of his master, I would
like to elaborate on his sacred words. I would like to explain
the connection between the 60 masechtos and the 60 letters
in Birkas Kohanim based on HKB”H'’s designation of Aharon
and his sons as his agents to bless Yisrael. Let us refer to the
Midrash on this week’s parsha (Bamidbar Rabbah 11, 7):
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Rabbi Shimon ben Chalafta said: Shalom is exceptional; for,
it is the only vessel capable of retaining berachabh, as it states
(Tehillim 29, 11): “Hashem will bless His nation with shalom.”
So, too, with Birkas Kohanim. After all of the Berachos (of
Birkas Kohanim), He concluded them with shalom—“He will
bring you shalom” (peace)—to teach that the Berachos only
serve a purpose if they are accompanied by shalom.

Let us explain. Shalom is the only vessel capable of receiving
and preserving berachah. Hence, all of the Berachos are
worthless and meaningless without shalom. It is analogous to
drawing water from a well with a bucket full of holes and cracks.
Whatever water is drawn from the well will spill out onto the
ground. Therefore, HKB”"H concluded Birkas Kohanim with
the berachah of shalom: "mi>w 9% nw»"—and He will bring you
peace. This is consistent with the principle (Berachos 12a):
" anx i Yan—everything follows the conclusion
(of the berachah). So, if shalom prevails among Yisrael, then
they possess the vessel necessary to retain all of the Berachos
contained in Birkas Kohanim.

Birkas Kohanim Is in the Merit of Aharon

Now, we learn a very important principle in the Gemara
(B.M. 107b): "m»nx wvwwp 75 anx1 Taxy vwp'—first correct
yourself and only afterwards correct others. In other words,
to confer the berachah of shalom on others, one must have first
perfected the midah of shalom in oneself. When Aharon passed
away, the Torah says (Bamidbar 20, 29): y1 5 mapn Yo R
"oxawe nea B o mwwhw 1AnR nX 1920 janx—the entire assembly
witnessed that Aharon had perished; they wept for Aharon
thirty days—the entire house of Yisrael. Rashi comments:
Everyone grieved over Aharon’s death, both the men and the
women, since he was the ultimate peacemaker—he promoted
shalom and amity among disputants, including husbands and
wives. Along these lines, we learn in the Mishnah (Avos 1,
12): nR 3mR 21w 97171 215w 2mIR 1R Y rrmbnn an aniR Y
"m1n’ 13apn1 nraan—Hillel says: Be among the disciples of
Aharon—love peace and promote peace, love your fellow
creatures and bring them closer to Torah. In other words,
Aharon epitomized the midah shalom; it was his trademark. In
Avos D’Rabbi Nasan, we learn (12, 3):

When two people were quarreling with one another,
Aharon would go and sit next to one of them. He would say to
him: My son, look at the anguish your friend is experiencing!
His heartis torn asunder, and he is tearing at his clothes. He
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is saying, “How can I face my old friend? I am so ashamed;
I betrayed his trust.” Aharon would sit with him until his
rage subsided. Then Aaron would go to the other one. And
he would say to him: My son, look at the anguish your friend
is experiencing! His heart is torn asunder, and he is tearing
at his clothes. He is saying, “How can I face my old friend? I
am so ashamed; I betrayed his trust.” Thus, Aharon would
sit with him until his rage subsided. Consequently, when
these two saw each other, they would embrace and kiss one
another. This is the implication of the passuk: “They wept
for Aharon thirty days—the entire house of Yisrael.”

No one else epitomized the midah of shalom as did Aharon
HaKohen, who is lauded as: "a»w 51111 mivw amw’—Ilover of
shalom and promoter of shalom. Therefore, he was the
best suited to bestow upon Yisrael the Birkas Kohanim which
concludes with the berachah of shalom. This explains very nicely
why all three of the three Berachos of Birkas Kohanim employ
the name Havaya: "99x 122211 X" " 99R 1920 51 AR " 11mw1 i 19137,
For, we learn in the Gemara (Shabbas 10b) that one of the names
of HKB”H is Shalom, as it states (Shoftim 6, 24): "miyw 1115 X" —
he called Him Hashem Shalom (the G-d of peace).

We will endeavor to explain the connection of the name
Havaya with the midah of shalom based on a teaching in the
Tikunei Zohar (Introduction 9b).
Havaya—the four-letter ineffable name—is derived from the
first letters of the passuk (Tehillim 96, 11): ant maaw't maw”
"yax’n—the heavens will be glad, and the earth will rejoice.

We learn that the name

This passuk indicates that HKB”H establishes shalom between
the inhabitants up above in the heavens and the inhabitants
down below on earth. Along these lines, we have learned in
the Gemara (Berachos 16b): y1¢1 %1 2511 1R fon1ox An3 X180 377
"ron Y NoYnaat abyn Sw NYnas oivw orwnw 1N i aayn—after
praying, Rav Safra, would say the following: “May it be
Your will, Hashem our G-d, that You establish peace in the
heavenly assembly and in the assembly below.” Hence, at
the conclusion of Birkas Kohanim, HKB”H declares: “They will
place My Name on Bnei Yisrael, and I will bless them.” As
a result of their uttering My name of shalom, I will bestow the
berachah of shalom upon the people.

The Berachah Recited by the Kohanim

We will now focus on the formula of the berachah recited
by the kohanim prior to blessing the people. This formula is
mentioned in the Gemara (Sotah 39a) and is the basis for the
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halachicruling in the Tur and the Shulchan Aruch (0.C. 128, 11):
792% 1N 1R DY ImwIpa 1wy AWK oY1y 1n PSR 1 ans 111
».manRa YRw my nR Blessed are You, Hashem, our G-d, King
of the universe, Who has sanctified us with the kedushah
of Aharon and has commanded us to bless His people,
Yisrael, with ahavah. It states explicitly that the kedushah
of the kohanim is attributable entirely to the fact that they are
the offspring of Aharon HaKohen. This is especially true of
their designation to recite the Birkas Kohanim, as Moshe is
instructed explicitly: “Speak to Aharon and his sons, saying.”
But where do we find that they were commanded to bless
Yisrael with “ahavah”?

We can postulate that the formula: “Who has sanctified us
with the kedushah of Aharon” is instructing us to emulate
Aharon: “Love peace and promote peace, love your fellow
creatures and bring them closer to Torah.” For, it was in the
merit of this outstanding quality that Aharon was awarded the
privilege and honor of this mitzvah—to bestow the berachah of
shalom upon Yisrael. Similarly, since his priestly offspring were
sanctified with his kedushah and indoctrinated to emulate him,
they recite the words: “And has commanded us to bless His
people, Yisrael, with ahavah.” It is their task to indoctrinate
all of Yisrael to emulate the ways of Aharon—to love peace and
promote peace. Hence, Birkas Kohanim concludes with the
words: "mivw 1% nw»"—and He will bring you peace.

This explains very nicely that which is brought down in the
Shulchan Aruch HaRav and also in the Mishnah Berurah (O.C.
128, 37), which is based on a teaching in the Zohar hakadosh
(Nasso 147b): 8o 150 1IN DIRITW 713987 IR 712987 DR R1IWR 117
YRTWY MY AR 793 120 11 YY1, noaon nvan Ry 191,1985 NR KWL BR 110Y
manra If a kohen despises the public or the public despises
him, it is dangerous for that kohen to bless the people
(spread his hands). Therefore, he should leave the Beis
Kenesses. For this reason, they instituted the formula: “To
bless His people Yisrael, with ahavah.” In other words, woe
to the kohen whose hateful thoughts contradict the intent of the
berachah of “He will bring you peace.”

It Is Impossible to Receive
the Torah without Shalom

With this understanding, let us now clarify the assertion of
Rav Amram Gaon. He said that our blessed sages chose to learn
the mitzvah of Birkas Kohanim immediately after reciting the
Berachos for Torah-study, because it is in the merit of studying
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the 60 masechtos that one merits the Berachos bestowed by the
kohanim, which are comprised of 60 letters. It is apparent that
itis impossible to attain Torah-knowledge and insights without
the midah of shalom, as it is written (Mishlei 3, 17): 597 997"
"atyw s n1 Yo oyu—her ways are ways of pleasantness and
all her paths are shalom.

For this reason, HKB”H only gave Yisrael the Torah at Matan
Torah after they united as one person with one heart. Let us
refer to the Midrash (V.R. 9, 9): 1o 2205 miyonit boaw nivwn b1
oY1 1wy 10 A1 2 21D IRAW 115, N mam npinma ny e, an
JIRD 27M3 PR URTW? 218 Bw 1T YR Bw 1171 29057 K1 RTRANN 100
SoRwr ow I RYR Great is shalom, for with regard to all of the
journeys (in the midbar), it is written: “And they journeyed
and they camped” (both in the plural)—they journeyed
with dissension, and they camped with dissension. But
when they all arrived at Har Sinai, they all became a single
encampment. This is indicated by that which is written
(Shemos 19, 2): “Yisrael camped (in the singular) there.”
“Bnei Yisrael camped” (in the plural) is not written here, but
rather: “Yisrael camped (in the singular) there.” Rashi (ibid.)
describes this phenomenon with the metaphor: “As one man
with one heart.”

Along these lines, we find another Midrash (Bamidbar
Rabbah 11, 7): »amixy 31 @ibw anxaw 1710 2208 naw oivwn by
W 291 /1 i a3 Yot anRaw in vy e mibwn Brea ,ann
.3 Great is shalom, for it was given to those who love the
Torah. As it says (Tehillim 119, 165): “There is abundant
shalom for those who love Your Torah.” Great is shalom,
for it was given to those who study the Torah. As it says
(Yeshayah 54, 13): “All your children will be students of
Hashem, and your children’s shalom will be abundant.” The
message that shalom is a prerequisite for attaining the Torah
is also conveyed by the passage in the Gemara (Yevamos 14b):
van DYWwI RYIYR RAW N3 a1 RY .59 nat e moa 1w sa by an”
T 0P 1A 1T DA NIPYT R TRy ORRw nvan Yn nva kY1 Yhn
JmanR miywm naxt aaRaw Even though Beis Shamai and Beis
Hillel argued ... Beis Shamai did not refrain from marrying
women of Beis Hillel nor Beis Hillel of Beis Shamai. This
serves to teach you that they treated each other with
affection and kinship, in fulfillment of that which is stated
(Zechariah 8, 19): “Love truth and shalom.”

With this in mind, we can explain the elucidation in the
Gemara (Kiddushin 30b) related to the passuk (Tehillim 127,
5): 811539 9nR Apwa 22avIR AN ORRAPwE 292K AN 13T 08 1w RY”
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D3I 2P, TR TPWS TIN5 PROY 11N 397 1221 3R 198K XA 12
ST AR 71T RAMIN DMWY Ty own oot neRt 1 nx 1t “They shall not
be shamed when they speak with enemies in public places
(literally: at the gate).” Who are the “enemies at the gate”
referred to by the passuk? Rabbi Chiya bar Abba said: Even
a father and his son, a Rav and his pupil, who are engaged
in Torah-study at the same gate (in the same place of study);
they become each other’s adversaries; and they do not
vacate their positions until they make loving peace with
one another. As we have learned, Torah cannot be attained
or retained without shalom. Hence, if those engaged in Torah-
study do not make peace with one another and love one another,
they cannot divine the true meaning of the Torah.

This explains magnificently the choice of Rabeinu HaKadosh
to conclude the six orders of the Mishnah with the berachah of
shalom (Oktzin 3, 12): "5 n”apit Xxn K ,Xnabr 12 (1yRw *27 K7
1IN TPy 1Y 'R (N0 U oUYnn) AaNaY 1YW RYR URAwHY N3 prrnn
atywa my nR 712° Rabbi Shimon bar Chalafta said: HKB”H
did not find a vessel better suited for preserving berachah
for Yisrael than shalom, as it states (Tehillim 29, 11):
“Hashem will give His nation strength; Hashem will bless
His nation with shalom.” The Tosafos Yom Tov explains the
rationale of Rabeinu HaKadosh for concluding the Mishnayos
with this passage as follows: He wished to appease and
arouse the hearts. For, although the Mishnayos are replete
with controversy—the disputes between the sages—and a
rash heart might think that their disputes stemmed from
conflict and a lack of harmony; he teaches us that this
was not the case. The Torah is a mighty vessel filled with
Hashem’s berachah—shalom. There is not a single iota of
conflict or lack of harmony. As their statement (Kiddushin
30b) regarding the passuk (Tehillim 127, 5) reflects: “When
they speak with enemies . ..” they appear to be enemies,
but they ultimately become devoted friends. This certainly
holds true for those who study Torah I'shma—not to be
haughty or to show off in front of others.

We can now appreciate why our blessed sages chose to learn
the pesukim of Birkas Kohanim immediately after reciting the
Berachos of the Torah. After all, the two are intimately related. In
the merit of the berachah of shalom delivered by the descendants
of Aharon—the lover and promoter of shalom—we are able to
attain and comprehend the Torah, whose ways are pleasant,
and all her paths are shalom. This is the message of the passuk
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(Malachi 2, 7): nixax 'm xRS *5 1amn 1WwpaY 9101 Nyt 1R 11 naw 0
"Xt For the lips of the Kohen should safeguard knowledge,
and people should seek teaching from his mouth; for he is an
agent of Hashem, Master of Legions.

The 60 Letters of Birkas Kohanim and the 60
Masechtos Allude to Shalom

It gives me great pleasure to add a delightful tidbit to the
words of Rav Amram Gaon. Let us refer to the Mishnah (Ta’anis
26Db): 7axa 1w bxawey @A o i KY"—Yisrael had no days
as festive as axa1w. In Ohev Yisrael, the great Rabbi of Apta,
zy”a, explains the allusion inherent in this statement based on
what we learn later on in the Gemara (ibid. 31a): n"apn ny”
SIPIRNRI TN TART IR TI1,77Y 13 QA2 2 R, DR i nwyy
o2 17 1201 U T Napwnet 19 1201 T 1PN T R 21 KT Ry
Janyiees amaen In the future HKB”H will make a circle of
the tzaddikim and He will sit among them in Gan Eden; and
each and every one will point his finger, as it says (Yeshayah
25,9): “He shall say on that day, ‘Behold! This is our G-d; we
hoped to Him and He saved us; this is Hashem to Whom we
hoped; let us exult and be glad in His salvation.”

In his own inimitable way, he explains the nature of the
circle that HKB”H will make for the tzaddikim based on the
principle that every tzaddik serves Hashem in his own distinct
way. Although each one’s way seems different and divergent
from the others, in truth they are all valid and true--"127 1781 19x8"
»a»n @opoR. For, every individual has a unique purpose and role
to play in Olam HaZeh. Hence, in a circle, all the participants are
equal; they are all equidistant from the center and they are all
on the same level.

It is precisely for this reason that HKB”H will make a circle
for the tzaddikim le’asid la’'vo. Thus, He will demonstrate that
they are all equal in His eyes; they all intended to serve Hashem
devoutly, “I'shem shamayim,” each in his own way. Therefore,
He will sit among them, in the center of the circle, and they will
all point toward Him with their fingers—indicating that all of
their actions were for the sake of serving Hashem. He was their
focus and is the center of the circle.

In this manner, he interprets the allusion in Chazal’s
statement: “Yisrael had no days as festive as axs 1"v.” The
name 2K83 1" can be interpreted as the fifteenth (1) letter of
the aleph-Beis (ax), which is the letter “samech”--"'& —shaped
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like a circle. Thus, it alludes to the circle that HKB”H will make
for the tzaddikim in the future, demonstrating that they are all
equal. Therefore, it is the most festive of days because there
will be unity among all of the tzaddikim. This concludes his
magnificent remarks.

Hashem Supports All the Fallen Ones
with the Letter “Samech” Alluding to Shalom

Now, I would like to present to our royal audience an
interpretation of a statement from Chazal in the Gemara
(Berachos 4b) based on what we have learned:

N W 1RYan 13 W 2181, 2WRE 1712 1R K'Y 111 218, a1 229 nN”
159K, PN 93 1AM 29 91K .. 5RW AYINa D1 10N K Y 2nsT DR
/Eo5a1am1 Yo ' AT MRRIY WP 1193 19R01 11T 21 0o

Rabbi Yochanan said: Why is the letter “nun” omitted in
Ashrei? (Every passuk begins with a letter of the aleph-Beis
in order; however, there is no passuk beginning with the letter
“nun.”) Because it alludes to the downfall of Yisrael, as it is
written (Amos 5, 2): “She has fallen (na<«1) and will no longer
rise—the maiden of Yisrael” ... Rav Nachman bar Yitzchak
said: Nevertheless, David proceeded to support them with
“ruach hakodesh,” as it states (Tehillim 145, 14): “Hashem
supports all those who have fallen.” (This passuk begins with
the letter “samech.”)

Thus, we learn that the letter “nun” alludes to an%»a’s—the
downfall and spiritual descent—of Yisrael in galus; whereas
the letter “samech” alludes to the support and assistance that
Hashem will provide to elevate Yisrael at the time of the future
geulah. Along these lines, the Bnei Yissaschar (Kislev-Teves 4,
2) explains the significance of the term v”2—meaning miracle.
Initially, when trouble and calamity befall Yisrael, the situation
is alluded to by the letter “nun”—associated with some form
of downfall. When, however, HKB”H rescues them and elevates
them, it is alluded to by the letter “samech.” Thus, the word ©"
is formed by the combination of the “nun” and the “samech,”
representing divine, miraculous salvation: "m¥yamn ys% 1 10—
Hashem supports all the fallen ones.

It appears that the matter can be explained based on what
we have learned in the Gemara (Yoma 9b). The second Beis
HaMikdash was destroyed because of “sin’as chinam”—baseless
hatred. Thus, we can conclude that in order to hasten and bring
about the complete geulah, the sin of “sin’as chinam” must be
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corrected; in other words, “shalom” must prevail among the
people of Yisrael.

It is precisely for this reason that HKB"H is destined to send
Eliyahu HaNavi prior to the geulah; it will be his task to spread
“shalom” throughout Yisrael.
Mishnah (Eduyos 8, 7), Eliyahu will not come to distance or to
draw near: ...29pY1 pray AmuY1 RRYY X2 YR PRY 2on nwnb nsbn
21,131 RI22T 1OR AR B35 MW 0N A anRaw , 8 mivw nwyy KON
".amar by a2 351 o3 Yy max av It is a halachah transmitted
to Moshe at Sinai that Eliyahu will not come to clarify what
is impure and what is pure, to distance and to draw near ..
. but to make peace in the world, as it states (Malachi 3, 23):
“Behold, I will send you Eliyahu HaNavi...and he shall turn
the heart of the fathers to the children, and the heart of the
children to their fathers.” For, the future geulah from this
prolonged, agonizing galus will only be realized via “shalom”—

As the sages teach us in the

the opposite of “sin’as chinam” that caused the destruction of
our Beis Mikdash.

We can now comprehend why the letter “nun” alludes to
Yisrael’s spiritual downfall and descent in galus. The shape of
the letter "1 is that of a circle broken in half. This implies that
the circle of shalom has been torn asunder due to the grievous
sin of “sin’as chinam.” Conversely, the letter “samech”--"0 —
represents the tikun; it is the intact circle of shalom. When
shalom prevails in Yisrael, everyone is equal; individuals are
not envious of their fellow’s success; that is what the circular
“samech” symbolizes. In that merit, we will realize the geulah,
as indicated by the passuk that begins with the letter “samech”:
"mYoann oY i e,

We now have cause to rejoice.
wonderful connection between the '@ (60) masechtos and the
'o letters in Birkas Kohanim. Torah she’b’al peh is comprised of

We can now explain the

60 masechtos to teach us that the Torah can only be acquired
by friends studying and analyzing it together. The shalom that
exists among them is like the circle of the letter “samech”—no
one sees himself as superior to his study partner. This explains
beautifully why Rabeinu HaKadosh chose to conclude the '®
masechtos of Mishnayos with the message: p»1mma n”apit Rxn RY”
"arwn KYR Yxawey nons—HKB”H did not find a vessel better
suited for preserving berachah for Yisrael than shalom. He
is teaching us that the Torah is only acquired with shalom—
symbolized by the letter “samech.” In this merit, we will be
privileged to experience the geulah, as promised by the passuk:
“Hashem supports all the fallen ones.”
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For this same reason, there are '@ (60) letters in Birkas
Kohanim. Birkas Kohanim was given to Aharon and his children,
because they epitomize the doctrine of loving and pursuing
shalom. Hence, Birkas Kohanim concludes with the berachah
of shalom: "m1>w 7% nw»»"—and He will bring you peace. This
is precisely what the letter “samech” symbolizes—the shalom
that prevails in Yisrael. When shalom and harmony prevail in

Yisrael: “Hashem supports all the fallen ones.”

Now, we can revisit the words of Rav Amram Gaon. Our

blessed sages established the practice of learning the words
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of Birkas Kohanim immediately after reciting the Berachos for
Torah-study. He explained that this practice teaches us that one
who studies the 60 masechtos of Torah she’b’al peh merits the
blessings of Birkas Kohanim, which is comprised of 60 letters.
The two allusions go together hand in hand, emphasizing the
greatness of shalom. In the merit of shalom, HKB”H will hasten
the future geulah, at which time the tzaddikim will sit around
Him in a circle, resembling the shape of the letter “samech”—

swiftly, in our times! Amen.

W

Our thanks and blessings are given to those who donated for the publication
of our weekly dvar Torah for the merit of N9 33 1mN

Family Madeb - nnwi »1%pY
their dear mother
Lea bat Virgini n"p

Arthur & Randi Luxenberg ni>15
of their wonderfull parents, children and grandchildren

1"y on1aR 1 1a nmin’ pnx’ 1 His Father nnwa 1975

Isaac Yoselovsky nnwi »15°y% His Father
Shabsy Ben Yitzchak Isaac n"y

To receive the mamarim by email: mamarim@shvileipinchas.com
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