Rabbi Pinches Friedman
Parshas Korach 5783
Translation by Dr. Baruch Fox

A Fascinating Interpretation from the Holy Master the Chasam Sofer

Korach and His Assembly Accused Moshe Rabeinu
of a Serious Impropriety

Inthis week’s parsha, parshas Korach, the Torah describes
the terrible episode related to Korach and his assembly. They
included 250 tribal leaders, chieftains, and men of stature,
who had the audacity to confront Moshe and Aharon with
serious, outrageous accusations (Bamidbar 16, 1):
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Korach the son of Yitzhar, the son of Kehas, the son
of Levi, separated himself, with Datan and Aviram, the
sons of Eliav, and Ohn the son of Peles, sons of Reuven.
They arose before Moshe with men of Bnei Yisrael, two
hundred and fifty of them, princes of the assembly,
those summoned for meeting, men of renown. They
gathered together against Moshe and against Aharon
and said to them, “It is much for you! For the entire
assembly—all of them—are holy and Hashem is
among them, so why do you exalt yourselves over the
congregation of Hashem?”

In this essay, we would like to focus on the passuk
describing the immense stress and impact this had on Moshe
Rabeinu. It appears that even the “cheit ha'eigel” and the
tragedy with the meraglim did not affect him to such a degree.
For here it says (ibid. 4): "ma%y Y nwn yawr—Moshe heard
and fell on his face. Rashi explains why Moshe reacted in
this manner: He fell on his face, because of the dispute,
for this was already the fourth foulness (affront) they
(the people of Yisrael) had committed. They had sinned
and with

with the eigel . . . with the complainers . . .

the meraglim . . . At the dispute with Korach, he no

longer had the strength (to defend and plead on behalf

of the people). It is analogous to the son of a king who
behaved disgracefully toward his father, and whose
friend appeased him (his father) on the first three
occasions. However, when he (the son) committed the
fourth insult, he no longer had the strength to defend
him. He said, “How many times can | bother the king?
Perhaps he will no longer hear me out!”

How can this be? After all, it is our fundamental belief that
HKB”H is a forgiving and pardoning King; His mercy knows
no limits; His hand is always open to receive back those who
repent. Rabeinu Yonah explains this in Yesod HaTeshuvah
towards the end of the sefer Sha’arei Teshuvah:
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A person should not despair thinking that he will not be
allowed to repent. Seeing as he sinned and transgressed, he
is liable to feel that he should not have the audacity to ask
for forgiveness after all the negative things he did repeatedly,
countless times. | am embarrassed to stand before Him or
even to come crawling. How do | dare observe His precepts?!
A person should not entertain such thoughts. These thoughts
come from the negative influence (the yetzer hara) sitting
like a pestering fly at the doorways of his heart, who attacks
him daily with new strategies to cause him to fail.

person should recognize the true nature of the blessed Creator;

Instead, a
His hand is always open to receive penitents. Therefore, it is
advisable to rid oneself of one’s past transgressions and start
(to serve Hashem) with a new heart (and attitude).
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Let us now introduce an amazing insight from the holy
Rabbi Yisrael of Rozhin, zy”a. In the middle berachah of our
tefilos on Yom HaKippurim (Shacharis and Mussaf), we say:
771 1T Y53 Pt swawy ormt bxawey o nnx o—for you are the
Forgiver of Yisrael and the Pardoner of the tribes of
Yeshurun in every generation. He explains the difference
between the descriptives "mmvo—one who forgives—and
">rm"—one who pardons—based on the following elucidation
in the Gemara (B.M. 33a) regarding the passuk (Shemos
23, 5): "x31 851 yam Rwn ann yam aRnw mn axan o—“if you see
the donkey of someone you hate collapsed under its
burden”—"“collapsed,” but one that collapses habitually.
As Rashi explains, the passuk being expounded refers to a
donkey that has collapsed only on this particular occasion,
but it does not do so on a regular basis. Now, applying this to
the aforementioned Yom Kippur liturgy, the descriptive "mve”
indicates that HKB”H forgives endlessly, while "»mna” indicates
that He pardons endlessly.

We can suggest that it is precisely for this reason that the
Anshei Kenesses HaGedolah chose to conclude the berachah
of "aaxuynve” in our daily Shemoneh Esrei with the formula yar”
"myoy mammn—the gracious One Who repeatedly forgives.
These words encourage us not to fall prey to the yetzer hara,
who wants man to despair by thinking that he has sinned so
much that forgiveness and pardon are no longer available for
him. Therefore, this formula encourages us and reminds us
that HKB”H forgives endlessly, without any limits. This being
the case, how are we to make sense of Moshe Rabeinu’s
loss of hope in the incident involving Korach causing him
to consider: “How many times can | bother the King?
Perhaps He will no longer hear me out!”

The Incredible Explanation of the Chasam Sofer

We will begin to shed some light on the matter by introducing
a precious explanation from the incredible teachings of the
Chasam Sofer, zy“a, in Derashos Chasam Sofer (Part II). He
begins by focusing on what they expounded in the Gemara
(Sanhedrin 110a) on this passuk: ynw maymw ma,maby e nen yawn
SR NWRR TITYTY N1 931 NN anan aa brmw an s The passuk says.
“Moshe heard and fell on his face.” What report did he
hear that elicited this reaction? Rabbi Shmuel bar Nachmani
said in the name of Rabbi YoNasan: He heard that they
suspected him of committing adultery with a married
woman. All the commentaries are dumbfounded by this. It is
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mind-boggling to imagine that the people could suspect Moshe
Rabeinu, the man of G-d, of such an outrageous aveirah.

The Chasam Sofer explains that the people questioned
the degree of Moshe’s righteousness.
did not possess the extreme level of kedushah (of certain
tzaddikim) associated with "xparwun= abys'—the husband
of the Matron (Mistress, woman in charge)—namely, the

They argued that he

holy Shechinah, so to speak. For, in that capacity, he would
have had the power to annul the decrees of HKB”H. On
the contrary, they argued that he was no different than the
rest of Yisrael who are viewed as the wife of HKB"H. As
such, they are obligated to fulfill His every wish; they do not
possess the power to annul His decrees. Here are the sacred
words of the Chasam Sofer:
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In other words, previously, the people viewed Moshe as “the
man of G-d”—the husband of the Shechinah—possessing
the power to annul G-d’s decrees.
episode of the meraglim, however, when it was decreed that
the generation was flawed and would not be allowed to enter
the land, they saw that Moshe Rabeinu, a’h, did not annul the
divine decree.
“man of G-d” but rather akin to the woman who acquiesces to
the will of her husband above—namely, HKB”"H—just like them.
This realization prompted them to protest (Bamidbar 16, 3):
“So, why do you exalt yourselves over the congregation
of Hashem?”

In the aftermath of the

Hence, they suspected that he was not the

HKB”H Betrothed Yisrael
Like a Bridegroom Betroths a Bride

As a loyal servant in the presence of his master, | would
like to latch onto the coattails of the Chasam Sofer, zy”a, and
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explain his sacred remarks in greater depth. As we know, the
amazing relationship between HKB”H and Yisrael is compared
to that of a “Chasan” and “kallah”; HKB”H is the supreme
Chasan in the heavens above, whereas the congregation of
Yisrael are His kallah down on earth. The divine poet expresses
this fact in the poetic song "™nnenbx": "mavwywaa R Y YW noas'—
the congregation of Yisrael is sweetly called a bride.

Now, at Matan Torah, HKB”H wed Yisrael by giving them
the Torah. Thisis the implication of the passuk related to the
revelation at Har Sinai (Shemos 19, 10): nynbxqv mwnbx ' anse”
"maornanwtpr—Hashem said to Moshe, “Go to the people
and prepare them today and tomorrow.” According to
Chazal, the word "anwepr had a deeper significance. HKB"H
appointed Moshe Rabeinu to be his agent to wed Yisrael,
analogous to a Chasan who weds a kallah with a binding
marriage document. In this instance, the official document
was Torah she’b’chsav. Here is the pertinent passage from
the Midrash (D.R. 3, 12):

Our Sages taught as follows: Betrothal and marriage
documents are written only with the assent of both
parties,andthe groom providesthe payment. From whom
do we learn this? From HKB”H when He betrothed I srael
on Sinai, as it is written: “Hashem said to Moshe, ‘Go
to the people and prepare them today and tomorrow.’”
And who wrote this document? Moshe. From where do
we know this? As it says (Devarim 31,9): “Moshe wrote
down this Torah.” And what payment did HKB”H give
him? The splendor (radiance) of his face, as it is written
(Shemos 34,29): “Moshe was not aware that the skin of
his face was radiant.”

Additionally, we can derive this fact from the following
passuk (ibid. 19, 17): 1axne mannan 1 oophran nxapy oy NN Twn xeer
mmn nennna—Moshe brought the people forth from the
camp toward G-d, and they stood under the mountain.
Rashi explains in the name of the Mechilta: This informs
us that the Shechinah went out towards them like a
“Chasan” who goes out to greet a “kallah.”
words, when Yisrael arrived at Har Sinai to receive the Torah,
HKB”H greeted them like a bridegroom greeting his bride, as
she prepares to step under the “chuppah.”

In other

This explains beautifully the continuation of the text: 1y
mm mennna—and they stood beneath the mountain—and

Chazal’s elucidation (Shabbas 88a): =t nx by m7apn masw mbn”
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"naas—this teaches that HKB”H held the mountain over
them like an upturned barrel. According to the Mateh
Moshe (Hachnasas Kallah 1, 1), the mountain was held over
their heads as a makeshift chuppah. Furthermore, he writes
that all the minhagim related to a Chasan and kallah
are learned from Matan Torah, when Hashem presented
Himself as a Chasan opposite a kallah, who were
As the Tashbatz writes (467): Therefore, we

place them under the chuppah, in keeping with: “They

Yisrael.

stood beneath the mountain.”

Thus, we can conclude from all the above that the wonderful
relationship between HKB”H and the congregation of Yisrael is
that of a husband and wife. Hence, we can infer as taught in
the Midrash (Tanna D'Vei Eliyahu Rabbah, Chapter 9): 17 px”
"rapa 1187 WY KT TR KON Dwas mws mwk—the only proper woman
is one who abides by her husband’s will. In similar fashion,
Yisrael, are considered to be a proper wife, if they behave and

act in compliance with the will of HKB”H.

Moshe Rabeinu Is Referred to as the “Man of G-d”
because He Is the “Husband of the Shechinah”

Notwithstanding, we find that Moshe Rabeinu was on a
higher level. On account of his extreme kedushah, he was,
so to speak, akin to the “husband of the Matron”—in
other words, the husband of the holy Shechinah, who is like
awoman. Therefore, everything that Moshe ordered, HKB”H
fulfilled, so to speak, like a proper wife who does what her
The Zohar hakadosh (Vayechi 236b)

teaches that this is why Moshe Rabeinu is described as ww”

husband requests.

"maponi, because he was like a husband in relation to HKB”H,
Who fulfilled Moshe’s requests. Here is a loose translation of
the passage in the Zohar:

Come and see what is written (Devarim 33, 1): “This
is the berachah that Moshe, the man of G-d, bestowed .
. .” He was the man (master) of the house, the husband
of the mistress (the queen, the Shechinah). As it is written
(Bamidbar 30, 14): “Her husband may uphold it (her vows and
oaths), and her husband may annul it.” After all, she (the
Shechinah) is called Moshe’s kallah (ibid. 7, 1). Hence, Moshe
could bless whomever he wanted without fear (since HKB"H

fulfilled his wishes like a wife fulfills her husband’s wishes).

Parshas Korach 5783 | 3



Now, this illuminates for us the incredible interpretation of
the Chasam Sofer, zy”"a. Recall that the Gemara asked what
Moshe heard that caused him to fall on his face. It answered:
"R meRn wmrrene”. The straightforward interpretation is that they
suspected him of committing adultery with a married woman.
The Chasam Sofer, however, interprets the Gemara as follows:
When Korach and his assembly saw that it was decreed from
above that the meraglim and that generation would not enter
the land, they believed that Moshe was capable of annulling
the decree. When he didn’t, they belittled him by claiming that
he was not "mpbxnww'—the husband of the Shechinah (the
Matron)—but he was merely an "wx nox'—the wife of HKB”H,
so to speak. We find that HKB"H is referred to as "ww~'—a
man—in the following passuk (Shemos 15, 3): 'n manbn ww
"nw—Hashem is a “man” of war; Hashem is His name. As
a wife, Moshe was obligated to honor and uphold the decrees of

HKB”H; he did not have the capacity to annul them.

The Chasam Sofer explains that our blessed sages deduced
that Korach and hisassembly suspected Moshe of thisoutrageous
thing from their statement: yrmai'nosn owry o91s 1y Yo o nab 2
mm o By weann—it is much for you (Moshe and Aharon)! For
the entire assembly—all of them—are holy and Hashem
isamong them, so why do you exalt yourselves over the
congregation of Hashem? They were so arrogant that they
did not discern the difference between Moshe and the rest of
Yisrael. In their eyes, his status was no different than theirs;
they were all considered "ww nwx” vis a vis HKB”H, Who wed all
of them equally at Matan Torah. This concurs very nicely with
Rashi’s comment: "m71aam %0m 2102 09937 1ynw oY1, oowity o1 a1y be v'—
“for the entire assembly, all of them, are holy,” because
all of them heard words from the mouth of the Almighty
at Sinai. With this pronouncement, they inferred that Yisrael
also were sanctified and wed to HKB”H as a married woman—
“eishet ish”—at Matan Torah. That being the case: “Why do
you exalt yourselves over us?” We are all equal!

The Lie of Korach and His Assembly
Who Were Unaware that Moshe Saved Them
from Annihilation in the Aftermath
of the Sin of the Meraglim

Upon careful reflection, the gross falsehood inherent in the

claim of Korach and his assembly becomes apparent. They
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argued that Moshe Rabeinu did not have the status of the
“Husband of the Matron,” on the basis of the fact that he
did not annul the decree imposed upon them as a consequence
of the “cheit hameraglim.”
truth, after the tragic sin of the meraglim, Moshe Rabeinu did

But this is not entirely true. In

annul a divine decree; HKB”H had sentenced all of Yisrael who
heeded the words of the meraglim to be annihilated. Here
is the relevant passuk (Bamidbar 14, 11): mx=y nwabx'namsr
TAWINT 9273 120K ,13°7P2 YNWY WK NININA 993 92 19N RY IR 11 QY RN
S peyr e nb s neyst Hashem said to Moshe, “To what
point will this people provoke Me, and how long will
they not have faith in Me, despite all the signs that |
have performed in its midst?
the plague and annihilate them, and | will make you a

greater and more powerful nation than they.”

I will smite them with

Notwithstanding, Moshe stood in the breach and prayed
to HKB”H on their behalf to save them from annihilation. As
we know, HKB”H accepted his heartfelt tefilah. But instead
of annihilating them, HKB”H sentenced them to die in the
midbar to atone for having been swayed by the meraglim and
their refusal to enter the land, as it is written (ibid. 13):
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Moshe said to Hashem, “Then Mitzrayim will hear—he
from whose midst You brought up this nation with Your
power . . . and if You were to put this people to death
like a single man, then the goyim that heard of Your fame
will say, ‘It is because Hashem lacked the ability to bring
this people to the land that He had sworn to give them,
He slaughtered them in the midbar’ ... So, forgive now
the iniquity of this people according to the greatness
of Your kindness and as You have forgiven this people
from Mitzrayim until now.” Hashem responded, “l have
forgiven in accordance with your words. But as| live, and
the glory of Hashem fills the entire world . . . if they will
see the land that | have sworn to give their forefathers;
and all who scorned Me shall not see it!”

Thus, we have explicit proof that even after the “cheit
hameraglim” Moshe Rabeinu demonstrated his status as the
“husband of the Matron.” HKB”H had sentence Yisrael to
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annihilation, and Moshe succeeded in annulling the decree. As
the Torah teaches us, HKB"H acquiesced to Moshe’s request
with the proclamation: have forgiven in

accordance with your words. Despite Moshe's valiant effort

e iy —I

to spare Yisrael, Korach and his assembly still managed to sway
the people against him, since Yisrael were totally ignorant of the
fact that Moshe Rabeinu had saved them from annihilation. For,
the following words of HKB”H were addressed only to Moshe: “I
will smite them with the plague and annihilate them, and
| will make you a greater and more powerful nation than
they.” Therefore, when they were informed of the decree that
they would not be allowed to enter Eretz Yisrael, Korach and his
assembly managed to perpetrate the lie that Moshe was not in
truth "mpbxr e, endowed with the power to annul the decrees
of HKB”H. They portrayed him as one of them, an "wxnex”, no
better than any other member of Yisrael.

Moshe Rabeinu Was Unable to Save Korach and
His Assembly because They Did Not Believe in Him

Following this glorious, enlightening path, we will now
continue to elaborate on the passuk: “Moshe heard and
fell on his face.” We presented Rashi’'s comment: He fell
because of the dispute; for this was already the fourth
offense they were guilty of . . . This prompted Moshe to
think in frustration: How many times can | bother the
King, perhaps He will no longer hear me out. To make
sense of this, let us introduce a fundamental concept from
our sacred sefarim. They teach us that a tzaddik can only
pray for salvation on behalf of Yisrael on the condition that
they believe in him and his abilities. We find an example
of this at Krias Yam Suf (Shemos 14, 31): nwna1'ma mmser
meay—and they had faith in Hashem and in Moshe, His
They expounded in the Mechilta: If they had
faith in Moshe, all the more so, they had faith in the
Makom; so, this teaches you that anyone who has faith
in the shepherd of Yisrael, it is as if he had faith in He

servant.

Who spoke and the world came into existence.

We find an important concept in the incredible teachings
of the Noam Elimelech (Beshalach): p»1x ngmws 51 by v o
MW T3 RN TN 12100 Yapna Ur5Y BT 7N IR WK TRY a1 mwyy
serenmror by oy When a tzaddik wishes to perform a
good deed on behalf of a particular person, he must
first instill faith in the beneficiary—that he sincerely
believes that something good will happen to him on
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account of this tzaddik. He writes something similar in
greater detail in parshas Balak: by yown pwnanb 9150 pren naxar
Yy RPIT Fren Pax onayabw P SYs nrawa abiya o oba wipn 111at v
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sarawa mowway e I n reality, the tzaddik can accomplish
this feat (extending benefit) by means of his holy
speech without any physical action whatsoever. But
occasionally the tzaddik is specifically required to
perform a physical act, because he cannot accomplish
it by speech (alone).
in this tzaddik then he can accomplish the feat through
speech; however, for those who do not have faith
in him, the tzaddik must affect him through natural
means. That demands a physical action.

Because if the people have faith

We will now introduce the amazing, sacred words of the
holy master Rabbi Yehoshua of Belz, zy”a, brought down in
the sefer HaBinah V'HaBerachah (Vayeitzei) regarding the
passuk (Bereishis 30, 1): ,nmmsabma Rapnt apysy 119 K 95 a1 xany
I:’P’!N NIRRT Yraa 2PYY AR AT ,90AK 11NN 1R AR 2% "5 man apye YR 9naNnT
Rachel saw that she had not borne
children to Yaakov, and Rachel became envious of her
sister. She said to Yaakov, “Give me children; if not, |
am dead.” Yaakov’'s anger flared up at Rachel, and he
said, “Am | instead of G-d, Who has withheld from you
fruit of the womb?”

/1193 910 Rn PIn AWK DR

He explains in his own sacred, inimitable way: In the
event that a person approaches a tzaddik with a
request of salvation and mercy, it is imperative that
he believes sincerely (be’emunah sheleimah) that the
words of the tzaddik will certainly be fulfilled without
any doubt—as it is written (Iyov 22, 28): “You would
utter a decree and it would be done.” With this in mind,
he explains the reason that Yaakov became enraged with
Rachel Imeinu.
children,” and nothing more, Yaakov would have been
able to provide her with salvation and fulfill her request
immediately on account of her emunah.

Had Rachel simply said to him: “Give me

However, since she expressed her doubt and uncertainty by
adding: “If not, | am dead”—she demonstrated that she did
not believe wholeheartedly that Yaakov possessed the power
to provide her salvation. Therefore, his anger flared up, since
he doubted his ability to help her, and he declared angrily
and with frustration: “Am | instead of G-d”—I do not have
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the power to grant you children. Why? "2 »a 9an ym 1wx'—he

focuses on the word "mn"—“from you.” In other words, you
are the reason that | cannot help you, because you indicated

your lack of confidence in me by saying: "pxoxv—if not.

“How many times can | bother the King”
without the Support of the People’s Emunah

Now, this enlightens us as to why Moshe Rabeinu fell on
his face in despair.
offensive acts, so he feared that he could not pray on their
behalf.
explain his profound concern. Had Yisrael sinned only against
HKB”H, chas v'shalom, Moshe Rabeinu could have continued
praying on their behalf endlessly. This fourth transgression,
however, introduced a novel aspect that had not been present

The people had already committed four

Based on what we have just learned, let us try to

previously. This time they disputed the authority and power
of Moshe and Aharon.
serious lack of emunah in these tzaddikim. Consequently,
Moshe’s prayers on their behalf would be to no avail.

In other words, they demonstrated a

To embellish this thought, let us revisit the commentary of
Rashi. He brought an analogy to someone who felt he could
no longer trouble the king with his pleas: “How many times
can | bother the King? Perhaps He will no longer hear
me out!”
play. As long as the people believed sincerely in the power
and status of tzaddikim, he could continue approaching
the king, as indicated by the passuk: “They had faith in
Hashem and in Moshe, His servant.”
the tzaddik is able to continue to provide salvation in keeping
with the concept of “the tzaddik decrees and HKB"”H fulfill.”
Once, however, the people no longer had faith in Moshe
Rabeinu, he was forced to bother the King Himself without
any assistance from the tzaddik. Hence, he feared that he
could not provide them with the required salvation.

He indicates that a limiting factor had come into

In that scenario,

Sz
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This explains very nicely words Moshe Rabeinu chose
to restore Yisrael’'s emunah in Hashem and in Moshe, His
servant (Bamidbar 16, 19): nmwyY smbw 'm o5 11970 Nt mwn mser
278% BIRT 55 NTIPRT AR 1IN 0IRE Y5 R ar vabn RY 00 AR Dwynn Yo iR
AWK U5 NRT DMIN YY1 18 AR TRTRT NS RT3 NS BN, 1 R ey
| AR YRA DwANDT 1ENa 05 any  aviRw oven e oty Moshe said,
“Through this shall you know that Hashem has sent
me to perform all these acts, for it was not from my
heart. If these die like the death of all men, and the
destiny of all men is visited upon them, then it is not
Hashem Who has sent me. But if Hashem will create a
creation, and the earth opens its mouth and swallows
them and all that is theirs, and they will descend alive
to the abyss (“Sheol”), then you shall know that these
men have provoked Hashem!”

We can suggest that with these words Moshe intended
to demonstrate to all of Yisrael that his status was truly
that of "smeurmunt mbya—the husband of the Matron (the
Shechinah).
to decree a change in the forces of nature and have HKB"H

For, in that capacity, he possessed the power

fulfill his decree. To this end, he proposed a test: “I f these
die like the death of all men, and the destiny of all men
is visited upon them, then it is not Hashem Who has
sent me.” In other words, if they were to die by natural
means, it would not confirm the tremendous power of Moshe
Rabeinu. On the other hand: “But if Hashem will create a
creation, and the earth opens its mouth and swallows
them and all that is theirs, and they will descend alive
to the abyss”—in other words, if HKB”H performs a miracle
altering the forces of nature—“then you shall know that
these men have provoked Hashem!”—by daring to
dispute the authority of His servant, Moshe, and failing to

acknowledge him as "smeamunt nbya”.
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