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On behalf of thousands of Shomer Shabbos Jews - www.chickensforshabbos.com - The charity that simply helps families of Melandim, Agunos and Grushos in Eretz Yisroe! at ZERO expense

A SERIES IN HALACHA
LIVING A “TORAH” DAY

Minhagim and Customs During the Three Weeks
During these three weeks of mourning the destruction of the
Bais HaMikdash, it is important to impress upon ourselves (for
year-round awareness) the statement of the Gemara (2 n»n)
regarding our “eating tables.” Rav Yochonon and Resh Lakish
say: “When the Bais HaMikdash was standing the alter atoned
for each man, and now that there is no Bais HaMikdash each
person’s table atones for his sins.” Rashi explains that the
atonement is accomplished by inviting needy guests to one’s
table. The Shelah Hakadosh (1) writes: Whoever feeds a Talmid
Chacham at his table in the morning and afternoon is considered
to have brought the daily Korbon HaTamid in the morning and
afternoon. Some who don’t have this opportunity to feed the
needy at their table give a donation to tzedakah or a pushka that
goes to institutions that feed the needy ). Other seforim stress
that saying words of Torah and keeping the relevant halachos
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Additionally, one should remember the bitter exile by saying
“Al Naharos Bavel” at weekday meals and “Shir Hama’alos” at
Shabbos/Yom Tov meals @3). The third beracha of bentching is
about rebuilding Yerushalayim and the Bais HaMikdash. The
washing before a meal is likened to the Kohanim washing in the
Bais HaMikdash before they worked on the Korbonos @).
Salt. The poskim stress that there are two independent halachos
regarding placing salt on one’s table at a meal. 1) We should dip
our bread into salt to make the first piece eaten especially tasty
which adds honor to the beracha of Hamotze. 2) We should have
salt on the table till the meal and bentching are over. Both of these
halachos are connected to the concept that our “eating” table is
likened to the mizbeach on which salted korbonos were brought ).
Salt on Table. Since the poskim ) say there is an independent
idea of having salt on the table apart from the dipping, it would
seem to this writer that if one has a proper meal without bread,

adds to making the table like a mizbeach. whichy is very common now, one should have salt on the table.
9] PV = DV D PIITT - DT P3

"INA NP IS - EreY - The Mishnah says that because of Dow o Tihe »21 were jpma that the order of nmnd 7"3)’ is on o o, The
Gemara brings that we leam that a y1> gets 7 from the posuk of "meiy'. This teaches us that regarding any nenTpaw 1t a yo is
accorded the honors first. The Gemara asks, if this is leamed from a posuk in the Torah, what is meant that it was a ©on mupn because of
oHw? »aN answers that xm i a §no could be Snwa his priority, but the a7 were i that by mm»p we must stick to this order because
otherwise, if the kohen gave it away, there might be arguments who should get it. The ¥"w ['3,N"'® N"N] regarding ywoan N2 says a N'nwho
is a o> may not give T to a YD oy 102. The 2"wn explains that by giving the n"y precedence, the n"nis belitting the Torahin the eyes
of people. Because although the x i oy is a 02, nnin nbyn s greater than even nnino. The 2"wn quotes the Gemara that this is 9553 in the
posuk " anN »own’. He is alluding to the Gemara [.na no»n] that brings this posuk in svwin as meaning: Hashem says, “All those that hate
me i.e.; the Torah, love death.” The Gemara’s nw1is, not those that hate me, but those that cause “others” to hate me, love death. This refers to
an'nthat allows nmnn 125 to be passed over even for a o, this belitles the Torah in other peoples’ eyes and causes them to hate it. The n'n
brings In 'no ¥ 9w p'o yop "o that if the n"n is leading, he need not say "on> T2, since NN Nbyn is greater than NN Nown.
The y"w also says if the n"n gives permission to the unleamed 1> to lead the "na then that is ok. The 2" explains that since all see that
the n'nis giving permission, this is not a yv+a of nmmnin o, Furthermore, a n'n may always give permission to even a non kohain to lead.

»an says if there are no o> in the minyan, then "n>anin nany”. This means that once there is no y> available to take the first Aliya, the
above order is cancelled and we don'teven callup a»>atall [,0"p "o NN, Also, says », if there is a kohen but no »5, then we don't call up
a second kohen, but rather we call up the same kohen, again. Because if we were to call up a second kohen, people might think there is
something wrong with the first one (o39). Also, we can't call up a Snw» after the kohen, because then people might think that the first now wasn't
a kohen, or they could think this SN is a %2 since he is going after a kohen. So to avoid any confusion, we call up the same kohen twice.

nun v ' YN N "N] brings the ' that says if there is no > present, while there is no avn to do so, one may call up a »> first. If,
however a 5w was called up first, then we don't call up a »> at all. e "9 says, maybe the reason why if there is no kohen present, we don't
call up the most 1vwn person there, but we choose anyone from the minyan, is to avoid nimbnn. The a"win ' "o ;0" says that if there is a
long standing »nanin a shul o sell the first by of w12 maw to the highest bidder (even if he's not a kohen), this is i and the ©2n> may not
be “mapn, since this is done for nmmin m25. The A" o pwy ;nrena ,orn xan] says that if one speaks 7w about a oon 1N and he is

mvan him, then one is 721y the nwy of "mw 7Y, because instead of honoring him, by sayin

y7n pwH about him he is actually being 72 him.

VIR T R

R’ Yosef Shalom Elyashiv z¢”’l would say:

P17 7Y (3) 13 97 YNDWN NVITP (2) 9P DML MW N3 (1)
AIOP N2 MIWN (6) NAOP NIN (5) ' 9T INYYN DYV (4) NN

“rPnoaD WD YN NDN 039 99N WN NN TN - The borders of Eretz Yisroel are not only geographically significant for
these borders can expand. Rather, these borders highlight the land promised to Avraham, Yitzchok and Yaakov. The closer one
gets to these areas, the more they teach us about its holiness and this is clearly the case in regard to proximity to Jerusalem.”

A Wise Man would say: “One thorn of experience is worth a whole wilderness of warning.”
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The history of the “Jewish Guard” began almost immediately with the arrival of the disciples of the Vilna Gaon z¢”’l
and the Baal Shem Tov z¢”l to Eretz Yisroel, more than two hundred years ago. When it became apparent that the Turkish

authorities were either unable or unwilling to deal with Arab marauders, these early settlers realized that an armed Jewish |

defense force was needed to prevent the fledgling Jewish settlement from becoming fair game to the roving bands of Arab
Bedouins who plagued the region. The headquarters was located in the Old City and it was commanded by some of the
most outstanding disciples of the Gaon. On one of the Guard’s missions, R’ Yosef Shick of Ladi was killed. On another
occasion, R’ Nosson Nota, the son of R Menachem Mendel of Shklov, a disciple of the Gaon, was seriously wounded
and blinded in one eye. Rabbinic leaders of the yishuv such as R’ Yeshayah Bardaky, R’ Eliyahu Yehoshua Magid, R’
Zev Babis, and R’ Hillel Sherlin, were all leaders of the Jewish Guard and risked their lives on many dangerous missions
to protect the yishuv. Many members of the Sephardic community also joined the ranks of these valiant defenders and due
to them, much death and destruction was withheld from those early Jewish communities.

One morning in 1820, R’ Hillel Rivlin z£”I (1758—1838), one of the prominent leaders of Jerusalem’s Ashkenazic
community and the head of its first beis din was about to leave his home to daven shacharis in the morning, when he was
approached by a solitary, letter-bearing Bedouin. The letter revealed that a party of Jewish immigrants had been captured
by an Arab gang and they were demanding ransom. R’ Hillel convened an urgent meeting of the community leaders and
the Guard. It was decided that two men, seemingly bearing the ransom money, would accompany the Arab emissary,
while all the members of the Guard would secretly follow them to the bandits’ camp.

They arrived at the camp which is near what today is the city of Bnei Brak. In a surprise assault, the Guard members
destroyed the camp and freed the prisoners. The bandit chief as well as many of his band were killed and the remaining
members barely escaped with their lives. When the victorious Guard returned to Jerusalem together with their rescued
captives, they found the community still steeped in fasting and prayer for the success of the mission.

One way or another, the Guard managed to arm itself not only with clubs and knives but also with pistols and rifles.
Two Guard leaders, R’ Shmaryahu “Shmerel” Luria and his brother-in-law, R> Shmerel Zuckerman, devoted themselves
to arming Guard members with pistols. For quite some time afterward, pistols in Jerusalem were known as “shmerelech.”

When the neighborhoods of Nachalat Shiva and Meah Shearim were founded outside the city walls, the Guard assumed
new and more dangerous duties. These new settlements were open to attack, especially at night when the Old City’s gates
were locked. Guard members stood watch over these neighborhoods day and night, alternating their shifts between guard
duty and Torah study. These new duties were in addition to their normal responsibilities of escorting groups of travelers to
Jerusalem and guarding the storehouses of food and building materials in the exposed neighbourhoods.

In the summer of 1873, the Old City of Jerusalem was terrorized by a powerful gang of Arab Bedouin bandits named
Jehart-Al-Harabiah. Attacking Jewish homes became an almost nightly occurrence. People were terrified and in many
instances, Jews were killed and tortured mercilessly. At an urgent meeting that was hurriedly convened at the home of
Jerusalem’s chief rabbi, R’ Meir Auerbach zt”I, it was decided to attack the gang at its hide-out. The night before the
planned attack was declared “watch night” and Jerusalem’s citizens gathered in the shuls to recite Tehillim and daven for
the success of the mission. On the night of the 18th of Sivan, groups gathered into shul to spend the entire night in tefillah.

At midnight members of the Guard launched a three-pronged attack on Jehart-Al-Harabiah stronghold, north of the

city, and inflicted heavy casualties. Within a half-hour, the enemy camp was decimated with nearly 150 of them dead. For |
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This week’s Haftorah is the second in the “Three
Haftoros of Punishment” series. Yirmiyahu HaNavi
rebukes the Jewish people for their devotion to the vanities
of idolatry which surpassed even the standards of the pagan
nations around them. Yirmiyahu declares: “Even if you
(Yisroel) wash with lye and apply an abundance of soap,
your iniquity is marked as a stain before Me”

How could Yirmiyahu, who repeatedly encouraged the
Nation to mend their ways in order to evade a calamity, say
something like this? Besides, doesn’t a person always have
the ability to repent for his sins and do Teshuvah?

The Zohar explains: If a person sins once, his sin makes
an impression which may be eradicated, similar to a stain in

A mrg}u RA'I"iALZVIM OF THE WEEKLY nmgﬂ A=

“salvation night” was celebrated in Jerusalem on the 18th of Sivan. (From Sefer Halsh Al HaChoma)

garment that can be rubbed out. If he repeats his sin, the
impression is strengthened, but it can still be removed.
When a sin is repeated a third time, it becomes embedded so
deeply into a person’s soul, it becomes like a stain that has
penetrated to the reverse side of the material and no amount
of scrubbing would be able to remove it.

Similarly, Bnei Yisroel’s idolatry had become so deeply
embedded in their souls that Hashem’s heavy decree of
punishment was inevitable. Yirmiyahu was saying that of
course, they must do teshuva, but at this point that alone
will not suffice, since their very souls had become stained.
Thus, in order to be purified, they must also bear a measure
of suffering, either in this world or in the next.
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Last week in Parshas Pinchas, the Torah listed Bnos Tzlafchad, the daughters of Tzelafchad, who came to Moshe and

3591 awnn

"C, asked for their inheritance, albeit in a different order than it does in this parsha. Rashi notes this change, and explains the

difference as follows: "Wwa w MPWY I .JNNIN 297 NI RIPHIN JI2) JN2YT TTOI IRUN DIV NDTI 9D NI NI,
This Rashi brings to mind another famous Rashi in Parshas Vaeira on the two phrases "nwm 7NN XnN" and nwn 0"

"yw. There too, the Torah purposely reversed the order to teach us that Moshe and Aharon were equal.

R’ Yaakov Kamenetzky z¢”l (I believe) explained that although we know "1y nwn> op N5, however, if a person rises

.| to his full potential as Moshe did, in that regard they are considered equal. Here though, that X120 doesn’t apply because in

Vaeira the Torah reversed the names for no apparent reason. Here, though, Rashi himself says that some possessed greater

g% | wisdom and in regard to marriage they followed their respective chronological order. So how can we prove that they were
5| equal? In fact, the source for Rashi is the Gemara in Bava Basra (120a) and the Rashbam there says that these two
"C, explanations do not agree. Some say that we must insert in Rashi here, m>»pww 1151 9NN 927 - meaning a secondary pshat.

Perhaps we can say the following machshava. nnon is an attribute that doesn’t necessarily raise one’s qualitative stature.

i %] Old age too is an attribute. Life experience leaves a mark and is the greatest teacher in this regard. Maybe that’s what Rashi

ﬁ‘:‘é:»’ 7 4 Y,’ »

meant. It’s one pshat. "ndn on the one hand, Mpt on the other. When well-balanced, it made the Bnos Tzlafchad equal.
It’s comforting to realize that while we are 77 PaN YxRw, we can also be T2 YN PP
We daven D210 DI D1 NOMIND " IPINY NPT OV ... D T8N DY". May we be zoche to keep a kesher with both.
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"G Yom: A grandson of R’ Chaim Kanievsky z¢' related the
| following incident. One day while tending to the needs of his

illustrious grandfather, R’ Chaim mentioned to him that

& when he was younger, he tried to memorize the entire

Mesaches Kedushin. This way, if he ever found himself in a

:"’C;‘T" position where he didn’t have a Gemara, he could still

continue learning by heart. About half way through the

'| masechta though, he realized it was taking too much time
o .| away from other things he was learning, so he stopped.

“Zaidy,” the grandson asked, “doesn't it say in halacha

42| that starting something constitutes a neder, a promise,

thereby obligating you to finish?”
R’ Chaim looked at his grandson with a warm smile.

“Correct,” he said, “but this story happened before the age I

The grandson looked at R’ Chaim and was dumbfounded,
“Does that mean Zaidy did this before he was 12 years old?”
he exclaimed. R” Chaim nodded with a wink.

His grandson got the point!

Ywn3: The virtues of honesty and integrity are not just
descriptors of individual persons’ characters. Rather, they are
social values, which ideally should define the essence of
human communities and entire societies. From a Jewish
perspective, “honesty” and “integrity” cannot be restricted to
individual paragons of virtue, saints and holy men, but must
become universal cultural norms.

This is why the laws of vows, unlike all the other laws of
the Torah, are explicitly given to “Roshei HaMatos” the
chieftains of the tribes. It is to emphasize that the sanctity of
speech is not just a goal for a few spiritually gifted
individuals. It must be enunciated as one of the essential
mores of the entire tribe.

;,C;‘r; was obligated to keep a promise.”
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As Sefer Bamidbar draws to a close, the Torah lists the forty-two encampments where the Jewish people rested on

their ultimate journey into the Holy Land. In fact, writes the Ohr Hachayim Hakadosh z¢”’I, not only was it listed in the
¥%. | Torah, even Moshe Rabbeinu kept a personal list of their travels in his own "op»9” - his own private diary of sorts. Thus, the
| posuk states: “Moshe wrote their goings forth (DroR8W) of their travels (Dmyond).” He wrote it down in his own diary.

What is unusual, though, is that the very same posuk concludes with different words: “And these are the travels of their

3 | goings forth.” At the end of the posuk, the word "DrPyon” comes before the word "orxsw’. Why are these words switched
=¥%] around and what are we to learn from this?

R’ Pinchos Hoffman shlita, gives a wonderful analysis based on the words of the Chid’a (Chomas Enoch), who

Rk quotes in the name of Chacham Vidal Tzorfati z¢ that the word "n5Ny" (42) is a reference to the forty-two encampments

in the desert. However, as we know, when Aharon Hakohen passed away and the Clouds of Glory protecting Bnei Yisroel

[PE®| were withdrawn, the Jews panicked and ran backwards, tracing their steps a full eight encampments back. They finally
% | halted at a place called "n7owm” and from there, they proceeded forward again (-1 >"w9). As a result, there were not just
A "' *| forty-two stops along the way; there were actually fifty stops in total. The word "noNy" teaches us that only the forty-two
=3 "‘,\,{ “goings forth” - "orPN8m” - were deemed worthy of being considered “travels” - "Drpyon”.

When Moshe Rabbeinu transcribed the travels in his own diary, he listed the total amount of times the people traveled - fifty

3 :"1-5 in all. He wrote down all their "oioyond omNsm”. However, Hashem insisted "Dionswmb omyon 19N - only those 42

encampments in which the people went forward, not backwards, are worthy of being mentioned in the Torah.




