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The Amazing Tikun Afforded the Neshamos of Nadav 
and Avihu by Entering Pinchas 

when His Zealous Act Saved Yisrael from Extermination

Rabbi Pinches Friedman
Parshas Pinchas 5783

Translation by Dr. Baruch Fox

This Shabbas Kodesh, we read parshas Pinchas.  I n 

a non-leap year, it always falls during the first of the 
t hree weeks of Bein HaMetzar im .   Dur ing this per iod, 

every Jew m ourns the churban of the Beis HaMikdash 

and Yisrael’s state of galus.  Now, we have learned in 

the Gem ara (Megillah 31b)  that  Ezra HaSofer  arranged 

all t he weekly Torah- readings to coincide with the 

annual cycle of Shabbasos.  Thus, it  behooves us to 

establish a connect ion between parshas Pinchas and 

the per iod of Bein HaMetzar im .  

As we have learned in the past ,  Ezra deliberately 

chose to begin the readings of Bein HaMetzar im  with 

this parsha, because we learn at  the beginning of the 

parsha that  Pinchas is Eliyahu HaNavi,  whom  HKB”H 

granted eternal life.   I n the m er it  of saving Yisrael from  

exterm inat ion, he will be pr iv ileged to com e and herald 

the future geulah.  Here are the pert inent  pesukim  

(Bam idbar 25, 10) :

"וידבר ה' אל משה לאמר, פינחס בן אלעזר בן אהרן הכהן השיב את חמתי מעל 

בני ישראל, בקנאו את קנאתי בתוכם ולא כיליתי את בני ישראל בקנאתי, לכן אמור 

הנני נותן לו את בריתי שלום".

Pinchas the son of Elazar , the son of Aharon 

HaKohen, turned back  My w rath from  upon Bnei 

Yisrael,  w hen he zea lously avenged Me am ong 

them ; so, I  did not  consum e Bnei Yisrael in  My 

vengeance. Therefore , say: Behold! I  give  him  My 

covenant  of peace ( “shalom ”) . The Targum  YoNasan 

provides the following interpretat ion:  "את בריתי שלום, האנא 

גאולתא למבשרא  לעלמא,  ויחי  קיים  מלאך  ואעבדיניה  שלם,  קימי  ית  ליה   גזר 

I  בסוף יומיא".  w ill establish My peace covenant  w ith 

him  by m aking him  a  living angel ( m essenger)  

w ho w ill live  for  a ll e ternity; he w ill be  the one to 

announce the geulah at  the end of t im e.

At first glance, the comment of the Targum YoNasan 
is obscure.  How do the words “Behold! I  give  him  

My covenant  of ‘shalom ’” suggest  that  Pinchas is 

dest ined to be Eliyahu, who will announce the arr ival of 

the geulah at the end of days?  We find an explanation 
in the com m entary of Rabeinu Bachayei:  "ושמעתי שהמילה 

אליהו". זה  פינחס  כי  ז"ל  רבותינו  קבלת  מחזק  וזה  למו"ת,  של"א  I  נוטריקון   

learned that  the w ord שלו"ם is an abbreviat ion for  

) של"א למו"ת never  dying) ; this supports the t radit ion 

( teaching)  of our  Rabbis of blessed m em ory that  

Pinchas is Eliyahu.  

Addit ionally,  we can suggest  that  the rem arks of the 

Targum  YoNasan relate to the following teaching in the 

Yalkut  Shim oni (Pinchas) :

"לכן אמור הנני נותן לו את בריתי שלום, אמר רבי שמעון בן לקיש, פנחס הוא 

אליהו, אמר לו הקב"ה, אתה נתת שלום בין ישראל וביני בעולם הזה, אף לעתיד לבא 

אתה הוא שעתיד ליתן שלום ביני לבין בני, שנאמר הנה אנכי שולח לכם את אליהו 

הנביא לפני בוא יום ה' וגו' והשיב לב אבות על בנים".

Rabbi Shim on ben Lak ish sa id:  Pinchas is 

Eliyahu!  HKB”H sa id to him : You established 

peace betw een Yisrael and Me in Olam  HaZeh; so, 

too, le ’asid la ’vo you w ill be  the one to establish 

peace betw een Me and My children.  As it  says 

(Malachi 3,  23) : “Behold, I  send you Eliyahu HaNavi 

before  the com ing of the great  and aw esom e day 

of Hashem .  And he w ill turn back  the hearts of 

fa thers w ith their  sons and the hearts of sons 

w ith their  fa thers.”  



This enlightens us as to why Ezra HaSofer  inst ituted 

the reading of parshas Pinchas at  the beginning of 

the three weeks of Bein HaMetzar im .  Since this 

is a t im e for  all Jews to lam ent  the churban of the 

Beis HaMikdash and our prolonged state of galus, it  is 

encouraging and uplift ing to recall t he zealous, heroic 

act of Pinchas.  He was willing to sacrifice his own life 
t o protect  the honor of Hashem  and to save Yisrael 

from  exterm inat ion.  By reading this parsha, we wish to 

arouse divine mercy in the hope that HKB”H will fulfill 
his prom ise to Pinchas/ Eliyahu:  “Behold! I  give  him  

My covenant  of ‘shalom ’”—that  he will be pr iv ileged 

to com e and announce to Yisrael the arr ival of the 

com plete geulah, swift ly,  in our t im es.  We will now 

endeavor to explain the reason that  Pinchas m er ited 

to becom e Eliyahu, the herald of the future geulah.  

Pinchas Only became a Kohen after 

 the Neshamos of Nadav and Avihu Entered Him

Let  us begin with a teaching in the Zohar hakadosh 

(Pinchas 217a) .  We learn an am azing fact !   I t  is writ ten 

(Bam idbar 25, 7) :  he stood—"ויקם מתוך העדה ויקח רומח בידו" 

up from  the m idst  of the assem bly, and he took a 

spear in his hand.  To avenge Hashem  and to save his 

people, he zealously killed Zim ri the son of Salu.  Zim ri’s 

shevet , Shevet  Shim on, rose up against  Pinchas.  Due 

to his ext rem e fear, his nesham ah left  him ;  however, 

the nesham os of Nadav and Avihu cam e to his rescue.  

From  the t im e of their  dem ise, they had not  found a 

rest ing place.  Now, however, they entered the being 

of Pinchas.  According to the Zohar hakadosh, this is 

the reason the Torah details his lineage back to Aharon 

HaKohen:  Pinchas the son of—"פנחס בן אלעזר בן אהרן הכהן" 

Elazar, the son of Aharon HaKohen.  I n other words, 

unt il then, he had m erely been the son of Elazar.  At  

that  m om ent , he actually becam e the son of Aharon 

HaKohen, since the nesham os of Nadav and Avihu, 

Aharon’s sons, had becom e part  of him .

According to the Zohar hakadosh, this explains 

magnificently why Pinchas did not become a kohen 
unt il after  he k illed Zim r i.   I n the words of the Gem ara 

(Zevachim  101b) : לזמרי"  פינחס עד שהרגו  נתכהן   Pinchas—"לא 

did not  becom e a  kohen unt il he  k illed Zim ri.  

I n his com m entary on the Torah, Rashi explains the 

reason for  this:  For  even though the kehunah had 

already  been given to the offspring of Aharon, 
it  had not  been given to anyone but  Aharon and 

to his sons w ho w ere anointed w ith him , and to 

the progeny w hom  they w ould beget  a fter  their  

anoint ing.  But  Pinchas, w ho w as born before 

then (before they were anointed) ,  w as not  included 

in the kehunah.  

That  being the case, why did he m er it  becom ing a 

kohen after  the incident  with Zim r i,  even though he had 

not  been anointed along with Aharon?  The teaching of 

the Zohar answers this quest ion.  Seeing as the two 

nesham os of Nadav and Avihu entered him , and they 

had been anointed with their  father Aharon, Pinchas 

became qualified for the kehunah through them.

I t  now behooves us to explain why the nesham os 

of Nadav and Avihu were afforded tikun specifically 
t hrough Pinchas at  the m om ent  of his zealous act .  

Furtherm ore, how did that  m ake am ends for  the fact  

that they offered a foreign fire without being authorized 
t o do so?  As it  is wr it ten (Vayikra 10, 1) :  "ויקחו בני אהרן נדב 

 ואביהו איש מחתתו ויתנו בהן אש וישימו עליה קטורת, ויקריבו לפני ה' אש זרה אשר

 The sons of  לא צוה אותם, ותצא אש מלפני ה' ותאכל אותם וימותו לפני ה'".

Aharon, Nadav and Avihu, each took his firepan, 
they put fire in them and placed incense upon 
it ; and they brought  before  Hashem  an a lien  fire 
that He had not commanded them.  A fire came 
for th from  before  Hashem  and consum ed them , 

and they died before  Hashem .  

A Tikun for Pronouncing a Halachah 

 in front of Their Rav

We will now int roduce a fantast ic explanat ion from  

the sacred teachings of the Chasam  Sofer  in Toras 

Moshe (end of parshas Balak) ,  and the I m rei Yosef 

(Pinchas) .   I t  is taught  in the Midrash (V.R. 20, 6) :  

 the sons—"לא מתו בניו של אהרן אלא על ידי שהורו הלכה בפני משה רבן"

of Aharon died only because they pronounced a 

ha lachic ruling in the presence of Moshe, their  

teacher .  Apparent ly,  this was their  pr im ary sin.  

This can actually  be deduced from  the wording of the 

passuk: that—"אשר לא צוה אותם"   he had not  com m anded 

them .  This can be interpreted to m ean that  Moshe 

Rabeinu had not  com m anded them .  
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Now, we have learned elsewhere in the Gem ara 

(Sanhedr in 82a)  that  Zim r i ben Salu brought  Cozbi 

bas Tzur to Moshe Rabeinu and asked him  in a 

confrontat ional m anner:  

לך.  התירה  מי  יתרו  בת  אסורה  תאמר  ואם  מותרת,  או  אסורה  זו  עמרם  "בן 

נתעלמה ממנו הלכה, געו כולם בבכיה, והיינו דכתיב והמה בוכים פתח אהל מועד, 

וכתיב וירא פנחס בן אלעזר, מה ראה. אמר רב, ראה מעשה ונזכר הלכה, אמר לו אחי 

אבי אבא, לא כך לימדתני ברדתך מהר סיני, הבועל ארמית קנאין פוגעין בו, אמר לו 

קריינא דאיגרתא איהו ליהוי פרוונקא. ושמואל אמר ראה שאין חכמה ואין תבונה 

ואין עצה נגד ה', כל מקום שיש חילול השם אין חולקין כבוד לרב". 

“Son of Am ram , is she prohibited or  perm it ted?  

I f  you say that  she is prohibited, then w ho 

perm it ted the daughter  of Yisro to you?”  The 

ha lachah—that  zealots m ay k ill one who cohabit s 

with an idolat ress—tem porar ily escaped him .   The 

people  w ept  loudly; this is im plied by that  w hich is 

w r it ten (Bam idbar 25, 6) : “And they w ere w eeping 

at  the ent rance to the Ohel Mo’ed.”  Then, it  is 

w r it ten ( ibid.  7) : “Pinchas the son of Elazar  saw .”  

W hat  did he see?  Rav sa id: He saw  the incident , 

and he recalled the ha lachah.  He (Pinchas)  sa id to 

him  (Moshe) ,  “Brother  of m y fa ther ’s fa ther , did 

you not  teach m e upon your  descent  from  Har 

Sina i: One w ho cohabits w ith a  gent ile  w om an, 

zea lots m ay k ill h im ?”  He (Moshe)  responded to 

him , “The one w ho reads the docum ent , deserves 

to be the one to execute  the verdict .”  

And Shm uel sa id: Pinchas saw  and considered 

the m eaning of the passuk (Mishlei 21, 30) :  “There 

is neither  w isdom  nor  understanding nor  counsel 

against  Hashem ,”  which he interpreted to m ean:  

W herever  there  is a  desecrat ion of Hashem ’s 

nam e, one does not  (wait  to)  show  respect  to the 

teacher .   I n those situat ions, one need not  consult  

his teacher,  but  m ust  im m ediately proceed to r ight  

the wrong that  is t ranspir ing. Therefore, he took the 

spear and took im m ediate act ion.  Rashi explains that  

based on this passuk in Mishlei,  Pinchas pronounced 

the halachah in the presence of his teacher without  

wait ing for  Moshe’s perm ission.  Since there was a clear, 

obvious “ chilul Hashem ,”  the situat ion was urgent .   He 

acted so that  the onlookers would not  learn m istakenly 

to perm it  cohabitat ion with a gent ile wom an.  

Shm uel’s statem ent  concurs with a teaching in the 

Gem ara (Eiruvin 63a)  that  although it  is prohibited to 

render a halachic ruling in the presences of one’s teacher;  

nevertheless, it  is perm issible to do so to prevent  a  

t ransgression— "מאיסורא I  ."לאפרושי  n other words, if 

som eone is about  to com m it  an aveirah and there is not  

sufficient time to consult with one’s teacher.  This is the 
im plicat ion of the passuk:  “There is neither w isdom  

nor understanding nor counsel against  Hashem ”—

in these situat ions involving a “chilul Hashem ,”  it  is 

perm it ted to take the init iat ive without  deferr ing to the 

teacher.  This was clearly the situat ion with Pinchas.  

He witnessed Zim ri’s despicable act , a blatant  “ chilul 

Hashem ,”  and took the init iat ive to prevent  the rest  of the 

people from  com m it t ing a sim ilar aveirah.  He rendered 

the halachic ruling in the presence of his teacher, Moshe, 

that it was justified to kill Zimri, in keeping with the 
ruling:   ."הבועל ארמית קנאין פוגעין בו" 

Thus, it  t urns out  that  both Pinchas and Nadav and 

Avihu rendered halachic decisions in the presence of 

their teachers.  Pinchas, however, was justified in doing 
so, because he witnessed a flagrant “chilul Hashem” 
and acted to prevent  others from  following suit .   Nadav 

and Avihu, on the other hand, were not justified in 
doing so.  Their  situat ion did not  involve a “ chilul 

Hashem ”  nor was it  aim ed at  prevent ing som eone from  

com m it t ing an aveirah.  

This explains very nicely why the nesham os of Nadav 

and Avihu entered Pinchas when he acted zealously 

to avenge Hashem .  This const ituted their  t ikun for 

render ing a halachic ruling in the presence of Moshe 

Rabeinu without proper justification.  They became one 
with Pinchas who rendered his ruling to prevent  the 

people from  perform ing a prohibited act .   By becom ing 

part  of Pinchas, they becam e kohanim  serving Hashem  

once again.  This concludes the sacred explanat ion of 

the Chasam  Sofer.  

A Fantastic Insight from the Great Rabbi 
 of Rimanov concerning the Principle 

 of “Halachah L’Moshe MiSinai”

As a loyal servant  in the presence of his m asters, 

I  would like to em bellish their  sacred explanat ions 

regarding the reason it  was arranged from  above for 
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the nesham os of Nadav and Avihu to receive their  t ikun 

by enter ing Pinchas when he slew Zim ri.  We have 

learned in the Gem ara (A.Z. 36b) : העובדת  על  הבא   "ישראל 

 the—כוכבים הלכה למשה מסיני היא, דאמר מר הבועל ארמית קנאין פוגעין בו"

prohibit ion regarding a Jew ish m an w ho cohabits 

w ith an idolat ress is an “oral law  t ransm it ted 

to Moshe at  Sinai.”  For the m aster said: I f one 

cohabits w ith an Aram is (a gent ile wom an or an 

idolat ress) , zealots m ay kill him .  I t  behooves us to 

explain how the sages in the Gem ara deduced that  this 

was a “halachah t ransm it ted to Moshe at  Sinai”  from  

the m aster ’s statem ent :  “Zealots m ay harm  him ”?  

To explain the m at ter,  let  us recall what  Pinchas said 

to Moshe:  “Brother  of m y fa ther ’s fa ther , did you 

not  teach m e upon your  descent  from  Har  Sina i: 

One w ho cohabits w ith a  gent ile  w om an, zea lots 

m ay k ill h im ?”  Why did Pinchas choose to refer 

to Moshe as the “brother  of m y fa ther ’s fa ther ,” 

indicat ing that  Moshe was the brother of his grandfather 

Aharon?  Why didn’t  he sim ply say:  “Rabeinu, isn’t  

this w hat  you taught  m e”?  Addit ionally,  why did 

Pinchas em phasize the fact  that  Moshe had taught  him  

this halachah upon his descent  from  Har  Sina i?  

To unravel the enigm at ic words of our sages, I  had 

a wonderful inspirat ion.  We learned in the Mishnah 

(Eduyos 8, 7) : זכאי, ששמע  בן  יוחנן  אני מרבן  יהושע, מקובל  רבי   "אמר 

לרחק ולטהר,  לטמא  בא  אליהו  שאין  מסיני,  למשה  הלכה  מרבו,  ורבו   מרבו 

בזרוע". המרוחקין  ולקרב  בזרוע,  המקורבין  לרחק  אלא   Rabbi  ולקרב, 

Yehoshua sa id: I  have received a  t radit ion from  

Rabban Yochanan ben Zakai, w ho heard it  from  

his teacher , and his teacher  heard it  from  his 

teacher , as a  ha lachah t ransm it ted to Moshe at  

Sina i,  that  Eliyahu w ill not  com e to pronounce 

unclean ( “ tam ei” )  or  to pronounce clean ( “ tahor ” ) , 

to dr ive  aw ay or  to br ing near , but  to dr ive 

aw ay those brought  near  by force and to br ing 

near  those dr iven aw ay by force.  I n other words, 

Eliyahu will fulfill his mission, prior to the coming of 
t he Mashiach, by dr iv ing away the unkosher fam ilies 

who have j oined the ranks of the Jewish people by 

em ploying v iolence.  Sim ultaneously,  he will draw near 

Jews who have dr ifted apart  and afar  by im buing them  

with a sense of brother ly love.  The com m entar ies on 

the Mishnah are perplexed by the assert ion that  this 

was a “halachah l’Moshe m iSinai.”  After  all,  t his 

concerns what  Eliyahu is dest ined to do in ant icipat ion 

of the future geulah;  it  does not  appear to concern a 

halachic ruling.  

Let  us int roduce a wonderful pr inciple presented by 

the great  Rabbi Tzvi Elim elech of Dinov, zy”a, in the 

sefer Agra D’Pirka (219)  in the nam e of his teacher and 

Rav, the esteem ed Rabbi Menachem  Mendel of Rim anov, 

zy”a.  He teaches us that  whenever a part icular halachah 

is professed to be a "הלכה למשה מסיני", it  im plies that  HKB”H 

t ransm it ted it  to Moshe as he was descending from  Har 

Sinai.  Here are his sacred words:  

אמרו  לא  מסיני,  למשה  הלכה  זצוק"ל,  מהרמ"מ  אדמו"ר  כבוד  בשם  "שמעתי 

רז"ל סתם שהוא תורה שבעל פה, וגם אמרם מסינ"י הוה להו למימר בסינ"י, ואמר 

בסוף  היינו  מסיני,  הליכתו  בעת  למשה  לו  נאמרו  הדינים  שאותן  זצוק"ל,  אדמו"ר 

כדמיון  והוא  ההלכות,  אותן  השי"ת  לו  אמר  מסיני  ללכת  פנה  שכבר  יום  ארבעים 

אשר  ובעת  ילך,  אשר  בדרך  לצורך  לו  להיות  טוב,  בכל  רבו  העניקוהו  אשר  האדם 

כבר הכין עצמו ללכת אמר לו הרב, קח נא גם את זה, כי גם זה יהיה לך לצורך בעת 

הליכת"ו  בעת  למשה  הנאמרים  מן  זה  שכל  מסינ"י,  למשה  הלכ"ה  וזהו  המצטרך, 

מסינ"י, כך שמעתי".

He quest ions why the blessed sages called it  a 

“halachah l’Moshe m iSinai” rather than sim ply 

calling it  a teaching from  Torah she’b’al peh.  He 

also scrut inizes why they said “m iSinai” rather than  

“biSina i,” which would seem  to be m ore correct .   He 

deduces that  these laws were t ransm it ted to Moshe as 

he was leaving Sinai,  at  the conclusion of his for ty days 

on the m ountain;  hence, the term  “m iSinai”—from  

Sinai.  He com pares it  t o a person who was taking 

leave of his Rav, who had given him  everything he 

would need for  his j ourney.  But ,  as he was ready to 

leave, the Rav said, “Take this also;  this will also com e 

in handy in a t im e of need.”   Thus, these laws are 

referred to as הלכ"ה למשה מסינ"י –indicat ing that  they were 

t ransm it ted to Moshe as he was going— הליכת"ו – away 

from  Sinai— מסינ"י.  

With this in m ind, the Agra D’Pirka adds a 

phenom enal chiddush:  All of these halachos were 

purposely t ransm it ted to Moshe Rabeinu only when 

he was leaving Har Sinai as a t ikun for  the “cheit  

ha ’e igel.”  Therefore , they w ere not  t ransm it ted 

unt il a fter  the sin.  
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“You taught me when you descended  
the mountain” a Halachah that Was  

a Tikun for the “Cheit HaEigel”

We can now begin to appreciate with elat ion the 

wonders of Chazal’s teachings.  They revealed to us 

v ia their  “ ruach hakodesh”  what  Pinchas said to Moshe 

Rabeinu upon witnessing Zim r i’s despicable act  with 

Cozbi,  the Midianite wom an:  “Brother  of m y fa ther ’s 

fa ther , did you not  teach m e upon your  descent  

from  Har  Sina i: One w ho cohabits w ith a  gent ile  

w om an, zea lots m ay k ill h im ?”

He clever ly referred to Moshe Rabeinu as the 

“brother  of m y fa ther ’s fa ther .”  I n this m anner, 

he hinted to Moshe indirect ly  that  he was the brother 

Aharon, who had fashioned the “eigel”  for  Yisrael.  

Then, he rem inded Moshe that  he had taught  him  the 

halachah:   One w ho cohabits w ith a  gent ile  w om an, 

zea lots m ay k ill h im  only  “upon his descent  from  

Har  Sina i”—i.e.,  after  the “ cheit  ha’eigel”—proving 

that  this halachah was a t ikun for  the “ cheit  ha’eigel.”   

Let  us elaborate.  The root  cause of the “cheit  

ha’eigel”  was the fact  that  Yisrael fraternized with the 

Erev Rav and followed their  advice.  As it  is writ ten 

(Shem os 32, 7) : העלית  אשר  עמך  שיחת  כי  רד  לך  משה  אל  ה'   "ויאמר 

Hashem—מארץ מצרים"  spoke to Moshe: “Go, descend; 

for  your nat ion that  you have brought  up from  

Mitzrayim  has acted corrupt ly.  Rashi com m ents:  

I t  does not  say “the nat ion has acted corrupt ly,” 

but  rather, “your nat ion”—the Erev Rav w hom  you 

accepted on your ow n and converted, but  you did 

not  consult  Me, and about  w hom  you said, “I t  is 

good that  converts should cling to the Shechinah”; 

they have acted corrupt ly and caused corrupt ion 

in others.  I t  was for this reason that  HKB”H t ransm it ted 

this halachah to Moshe as he was descending the 

m ountain:  because it is a fitting—"הבועל ארמית קנאין פוגעין בו" 
t ikun for the “cheit  ha’eigel”  caused by the fraternizat ion 

of Yisrael with Eirev Rav.  Hence, the t ikun and rem edy 

is to refrain from  relat ionships with the forces of tum ah 

of the nat ions of the world.  

Let  us em bellish this thought .   Pinchas rem inded 

Moshe of this halachah when he was com ing down from  

the m ountain, because he intended to reconcile an 

astonishing phenom enon.  How is it  possible that  the 

greatest  m inds in Yisrael,  the seventy elders, Shevet  

Levi who indulged in Torah-study, and even Moshe 

Rabeinu, forgot  this halachah?  And, yet ,  only Pinchas 

rem em bered it .   Therefore, Pinchas rem inded Moshe 

that  he had taught  him  this halachah when he cam e 

down from  the m ountain after  the “ cheit  ha’eigel.”

As we know, when Moshe cam e down from  Har Sinai 

and saw the “eigel,”  he shat tered the luchos.  As a 

consequence, forget fulness prevailed over Yisrael,  as 

they taught  in the Gem ara (Eiruvin 54a) :  "מאי דכתיב חרות 

—על הלוחות, אלמלי לא נשתברו לוחות הראשונות, לא נשתכחה תורה מישראל"

w hat  is the m eaning of that  w hich is w r it ten 

(Shem os 32, 16) :  “Etched on the luchos”?  Had the 

first luchos not been shattered, the Torah would 
never  have been forgot ten by Yisrael.   Therefore, 

it  was arranged from  above that  all of Yisrael would 

forget  this halachah except  for  Pinchas.  Thus, he would 

be the agent  to enforce this halachah by k illing Zim r i 

ben Salu who cohabited with a Midianite wom an.  

This concurs magnificently with Moshe Rabeinu’s 
response to Pinchas:  “The one w ho reads the 

docum ent , deserves to be the one to execute 

the verdict .”  Since you were the only one deem ed 

worthy to rem em ber this halachah, it  is a sign that  it  is 

incum bent  upon you to enforce it .   

This provides us with a bet ter  understanding of the 

Gem ara cited above:  “The prohibit ion regarding 

a  Jew ish m an w ho cohabits w ith an idolat ress 

is a  “halachah t ransm it ted to Moshe at  Sina i.”  

For  the m aster  sa id: I f  one cohabits w ith an 

Aram is (a gent ile wom an or  an idolat ress) ,  zea lots 

m ay k ill h im . Let  us explain.  Since this oral law was 

t ransm it ted to Moshe Rabeinu when he descended 

from  Har Sinai,  it  is referred to as a "הלכה למשה מסיני"—as 

explained above—and it  was aim ed at  rem edying the 

cause of the ” cheit  ha’eigel.”   

By Remedying the Cheit HaEigel Pinchas also 
Rectified the Neshamos of Nadav and Avihu 

We can now appreciate why Pinchas deserved this 

incredible reward—to becom e Eliyahu HaNavi,  who 

would com e and announce the future geulah.  As 
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explained, in preparation for the geulah, he will first 
ferret  out  the im pure fam ilies with false lineage who do 

not  belong am ong the people of Yisrael and dr ive them  

away.  Thus, they will no longer be able to corrupt  

Yisrael with their negative influence.  Clearly, this 
exemplifies the principle of “midah k’neged midah.”  
After  all,  Pinchas endangered his life by k illing Zim r i 

ben Salu who caused Yisrael to sin by consort ing with 

the daughters of Midian.  

With this understanding, we can bet ter  understand 

the teaching of the Mishnah:  Rabbi Yehoshua sa id: I  

have received a  t radit ion from  Rabban Yochanan 

ben Zakai, w ho heard it  from  his teacher , and his 

teacher  heard it  from  his teacher , as a  ha lachah 

t ransm it ted to Moshe at  Sina i,  that  Eliyahu w ill 

not  com e to pronounce “tam ei” ( illegit im ate)  or  to 

pronounce “tahor” ( legit im ate) ,  to dr ive  aw ay or  to 

br ing near , but  to dr ive  aw ay those brought  near 

by force and to br ing near  those dr iven aw ay by 

force.  We have learned that  Pinchas, who is Eliyahu, 

was designated to rem em ber the halachah that  was 

t ransm it ted to Moshe “as he w as com ing dow n 

from  Har  Sina i” after  the “ cheit  ha’eigel” :  I f  one 

w ho cohabits w ith a  gent ile  w om an, zea lots m ay 

k ill h im .  As such, this law is classified as a “halachah 

l’Moshe m iSinai”—an oral law t ransm it ted to Moshe 

as he was leaving Sinai.  By fulfilling this mitzvah 
which he was taught  when Moshe returned from  the 

m ountain, Pinchas saved the people of Yisrael from  

annihilat ion.  I n that  m er it ,  he is dest ined to becom e 

Eliyahu and to lay the groundwork for  the future geulah 

by cleansing and ridding Yisrael of the offspring of the 

Eirev Rav who st ill rem ain am ong them  and exert  a 

deleterious influence on them.  

I n this m anner,  we can explain the reason the 

nesham os of Nadav and Avihu received their  t ikun—for 

deliver ing a halachic ruling in the presence of Moshe—

by enter ing the being of Pinchas.  Let  us refer  to the 

following passuk (Devar im  9, 20) : מאד  ה'  התאנף   "ובאהרן 

and Hashem—להשמידו ואתפלל גם בעד אהרן בעת ההיא"  becam e 

very angry w ith Aharon to dest roy him , so I  a lso 

prayed for  Aharon, a t  that  t im e.  Rashi explains:  

“To dest roy him ” connotes the annihila t ion of 

children.  “So, I  a lso prayed for  Aharon”—and m y 

prayer effectively atoned for one half; two sons 
died, and tw o sons rem ained.  This im plies that  the 

deaths of Nadav and Avihu were Aharon’s punishm ent  

for  his part  in the “ cheit  ha’eigel.”   

Now, Pinchas rem edied the cause of the “ cheit  

ha’eigel” by sacrificing his life to kill Zimri.  Thus, he 
enforced the m itzvah that  Moshe taught  him  after  he 

cam e down from  Har Sinai.   Therefore, the nesham os 

of Nadav and Avihu, who died as a punishm ent  for 

Aharon on account of the “cheit ha’eigel,” were afforded 
t heir  t ikun by enter ing Pinchas at  that  precise m om ent .  

I t  was t ruly as if t hey had been resurrected.  This is 

the im plicat ion of the teaching in the Zohar hakadosh 

above.  When the passuk says:  “Pinchas the son of 

Elazar”—it  is inferr ing that  unt il t hat  m om ent ,  he was 

only the son of Elazar;  however,  as a result  of that  

incident ,  he actually  becam e “the son of Aharon 

HaKohen,” because the nesham os of Aharon’s sons, 

Nadav and Avihu, had becom e a part  of him .
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