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Hashana and Yom Kippur we add another tefillah, composed by
the Arizal, which includes a section about good parnassa.
Sleeping During the Day of Rosh Hashana. The R’MA (5)

quotes from the Talmud Yerushalmi that one should not sleep
during the daylight hours on Rosh Hashanah because it is not
good for his mazel (fortune) for the year. One should refrain
from sleep from rjav ,ukg (6), very early in the morning. One
should therefore go to sleep early on Rosh Hashana night in
order to wake up before that time. Others say that it is enough
to be up by sunrise (7). From the Poskim it seems that this is
applicable the whole day. The Arizal holds that after halachic
midday one can already sleep. One who needs to rest in order
to daven Mincha properly can rely on this.
Second Night Meal. On the second night there is a slight doubt
whether we say (in candle-lighting and Kiddush) "ubhhjva ,frc".
Therefore, we put a new fruit on the table to make extra sure that
the beracha is not said needlessly and eat it right after Kiddush
(8). The lady should light candles right before Kiddush with the
appropriate berachos. Then, without delay or speaking out,
Kiddush is recited, wine given out, the fruit is eaten saying ".gv"
and not "ubhhjva". If one intends to eat more fruit during the meal
or for dessert, he should exempt them with this ".gv" and not say
a vburjt vfrc on the fruit. If he doesn’t plan to have any fruit in
the meal or dessert, he does say a vburjt vfrc if he ate enough.   

done (like shofar, lulav), but by vkscv there is only a vfrc. He adds that maybe this is why ohab do not recite vbck aushe, since it is a inz
tnrd and there is no vagn. 

 [u,ut v"s /yf]     wxu,  on our Gemara that says we learn the ihs that a vat is not chhujn to be kn her son from a pasuk, asks why do we
need a pasuk? vkhn is a d"agn because it is done on the 8th day, so ohab are ,uruyp anyway? The t"cyhr answers this with a big kkf - The
ruyp of tnrd inz is only on "vapbs ,umn", on her specifically, like lulav, shofar, tefilin. But vkhn is a mitzvah on her son, so she should be
chhujn to do it, k"ne the pasuk that she is ruyp. The lubhj ,jbn [d 'che] brings this t"cyhr and says accordingly, that ohab should be chhj on
u,nvc ,,hca on ,ca even though it is a mitzvas aseh tnrd inzva, because it’s not a upudc vumn but rather a mitzvah on u,nvc. a"hhgu.

 /// iuc,fh vbav atrc(;e, vb,b rsx)uhbhbgu u,uvn - 
::::aaaattttrrrrcccc    hhhhuuuukkkk,,,,    ,,,,uuuuhhhhjjjjvvvv    kkkkffff    'vbav atr kj uc ouh 'vzv ausev ouh ka u,uchaj ,t

k i,hbvhuk, ;udv kf ,uhj hf 'gush vbv /hnadv ;udv ka atrc ,ubbuc,vc sunk
,uhjk lhann ostv 'ohrchtv sjtc hkuj ah ot od - thrc atrv ota 'atrc
'ifk /vbav watrwc od ohrcsv ov lf /sep,k ohfhann uhauj kfu ,gsv ,ukhkmc
vbav kf kg ghpah rcsvu 'ann ,unhkac hutrf dvb,vk stn sg rvzhvk ah
uatrca oafa 'vz ihbgc znrk ah sugu /hutrf wv iumr ,t ,uagk kfub ouh kfca
obah vbav atr hnh hbac od lf ';udv kf suep, kg sepunv jn ubah ost ka
tbnhxwk ubeh, odu /vkuf vbav kf okaunv suep,v kg ,ughpanv ,uga j"n
iumr hvh :ohrnutu 'acsc jup, iudf 'wvcuy vbawk ohznrnv ohkftn kuftk wtcy
ifu 'ubhtbua u,rfhha :ohrnutu 'h,rf ohkfut ifu 'veu,nu vcuy vba ubhkg asj,a

/vkuf vbav kf kg ghpan vbav ka atrva ouan ,tz kf /okuf
::::wwwwvvvveeeeuuuu,,,,nnnnwwwwuuuu    vvvvccccuuuuyyyy    vvvvbbbbaaaa    :v"cevn ubt ohaecn 'acsc jup,v ,t ohkcuyaf

ohbbuc,nvu /(t 'dpe, j"ut) g"uac rtucnf 'veu,nu vcuy vba ubhkg asj,a
?wvcuy vbawk vaecc hs tk hfu 'vchy vn uz wveu,nw 'ohktua

vnhka vbuntc ohbhntn ubt hrva 'vcuy vba shn, ubk i,ub v"ceva 'tkt    
tbnjr shcgs vn kf :(c 'x ,ufrc) k"zj iuakfu 'vcuyk kfv vaug wva vn kfa
htsuuc uz hrv - gr ubhbhgc vtrb tuv ot od - ub,t vruev kfu 'shcg cyk -
kfc vbunyv vcuyc ahdrb ubt oda v"cevn ubt ohaecn 'obnt /ubrucg vcuy
wv ubtrvw :(j 'vp ohkv,) euxpv kg 'ohehsm rntn gushfu /ub,ut vruev rcs
vkt uhvha ubt ohaecn lt 'ohsxj kfv htsuuca ohbhntn ubta ubhhvs 'wlsxj
ohaecn ubta vnc ruthcv od vzu /aujc oahdrvku o,utrk kfubu 'ohkdb ohsxj
tkt !?ohcuy obhta ohsxj ah hfu ,ktab vktavu 'wohcuy ohsxj ubknd,uw
vbuntv kg lunxk er tku 'ohkdbvu ohtrbv ohcuy ohsxj vfzba ohaecn ubta
iumr hvh :ohaecnu 'vbav atrc oheu,n ohrcs ohkfut ubt ifku /ohcuy ova
ka eu,nv ogyv ,t ohahdrna oafa 'wveu,nu vcuyw vba ubhkg asj,a
/vtcv vbav lanc ub,ut vruev kfc iunyv cuyv ,t ahdrb lf 'acsc jup,v

::::wwwwllllhhhhbbbbppppkkkkwwww    iiiiuuuurrrrccccgggghhhh    'v"cevn sjp ktrahn sjtu sjt kf ahdrn ohtrubv ohnhc
rhhmk ostv kga '(t 't j"ut t"nr) vfkvv ,t ohhek kebc r,uh kufh tuvu
:(j 'zy ohkv,) cu,fa unf 'lrc,h oav hbpk snug tuva shn, u,cajnc
ukt ohnhc tkv hf 'tuv ogyva rnuk rapt hkutu /wshn, hsdbk wv h,huaw
'ohausev ohrpxc vfurtc vcrv rtucnfu 'ubhkt r,uh cure tmnb v"cev
vbhjccu 'r,,xn kwt ,bhjcc tuv v"cev vbav kfca 'ohngp vnf uvubrfzvu
ovc 'ihsv hnhc kct /wh,huawv ,t ohheku u,ut ahdrvk r,uh vae wr,xvwka
ihrsvbx) trndc urnt hrva 'ubhkt srhk v"cev lhrm kufhcf 'ostv ,t ohbs
ut ohhjk ub,ut ohbsa ,gfu 'ihs kgc hbpc tkt ,uapb hbhs ohbs ihta (c 'yg

/kufhcf ubhkt ,ukd,vc ,uaghvk rcsv lhrm 'oukau xj lphvk
iurcgh okug htc kfu :w;eu, vb,buw yuhpc 'iyhhpv hrcsc vbuufv enug uvzu    
sjtu sjt kfa 'ubhhvs /(t 'zy v"r - trndv hrcsn ova) iurn hbcf wlhbpkw
/r,uhc ubhkt cure tuv v,g runtf hf 'ush kg ypahvk hsf 'ann wlhbpkw rcug
ohuukn ubbv uz vghe,cu 'rpuac ohgeu, ruphf ouh htmunca ohtur ,ntcu
,uhvk zt rzuj v"cevu (c 'dfr, j"ut) z"yv thcva unf 'vkgnk vbhfak kufhcf

/(s aurs 'ohruphfv ouh ihbg ,ubuufv rga whgu) r,,xn kwt ,bhjcc
::::uuuubbbbbbbbjjjjuuuu    xxxxuuuujjjj    ov hrv ouen kfn 'ohtrub ohnh vnva ,urnk 'vbav atr hnhc od

ouhxc vbvu /wtuchu vkghw ,kp, ,t & dj kfcf & vkhp,c ohphxunu 'dj hnh
hf 'ubhbhg lhkt hf 'ubghauvu 'ubhkg ojru ubbju xuj :ohaecn ubt wtuchu vkghw
ojrhu ubbjh wva ohaecn ubt ,ufz uzhtc 'ihcvk hutru /v,t oujru iubj lkn k-t
ubhbhg - wubhbhg lhkt hfw :ohrnutu ubt ohfhann vz kg ?obj ,b,nc & ubhkg
kf ,t ouhv is v,ta ukhpt hf /ub,kgn uzu 'ihsv ouhc vkhp,c lhkt ,utuab
vbht 'ukkv ,unutvn ,jt ;t ,tz kf og 'ktrah kkf ,t er tku okugv
'lc obujyhc ohku,u lhkt ohbbj,n lng ktrah eru 'lhkt vkhp,c ouhv ,snug

/wv,t oujru iubj lkn kwt hfw & ubhkg ojr,u ubbj,a ohaecn ubt vz ,ufzcu
::::wwwwvvvvcccc    vvvvjjjjnnnnaaaa    kkkkaaaa    ,,,,uuuuddddrrrrssss    kfc ung vaug v"ceva ,utkpbu ohxhbc ihjcn ost kf

vnf sg gsuhu uagba ohxhbc jna u,drsn hpk sjt kf od lfu 'vga kfcu ,g
ka ,udrs aka ohtmun ubt wohtrubv ohnhwv ,khp,c 'ift /orheuvk uk ah
ohxhbc ohtur - wujnahu utrh ohehsm ifcuw :vbuatrv vdrsv :wvc ohehsm ,jna
vvucd r,uh vdrsnc ova ohabt ukt - wohrahuw :vhbav vdrsv /ovng ohjnau
vjna ,drs uza 'wuzukghw & hzt wv hsxj ,t utrh ratf vnvu 'ohehsm o,xn
'stn vvucd vdrsn hkgc ukt - "wohshxjuw :,hahkav vdrsvu /vezj r,uh
hbpk ohbbrnu ohra ov - wukhdh vbhrwc shn 'ucuyc wv ,jdav ,t ohtur ratfa

 /vnumg vjnacu vkhdc wv
////vvvvccccvvvvttttcccc    llllssssjjjjhhhhhhhhkkkk    'ohnhv uktc uhbpkn arus vwwcev vn ihch lfc ostv ibuc,haf

ahtva .pj ubht lshtn lt 'ihhs ,htu ihs ,ht hf ohrumhv ,t rrugk tuv vum ift
tuv .pj tkt 'ouhv ,srjc ibuc,h ratf uhrcs un,xhu rujt duxh hktrahv
'u,cuyc .pj vwwceva hktrahv ahtk thv ,utu 'u,cua,k kjhhnu vpmnu u,ufzk
,khp,c ouhv vzc ohrnut ubta unf 'ukuf okugv kf ,t vwwcev is ouhv vzc hrva
ot hf ,tz kf vkhd tk lt wvzv ouhvf sepb tk hnw ',uburfzv ,frcc ihpxunv
hsf ,tz oghsuv ifk ihsc o,ut ,ufzk tuv .pja rjtn hf 'ung ktrahk
whjc ovhkg ohhek hsf 'vzk ohgsun obht okugv ,unut kf lt 'vcua,c urrug,ha
rrugku 'jcau rha iurc ubhp ,utknk ubhkg uz vrfv lu,n /.rt shngh ypanc lkn
vnka vcua,c uhbpk cuab ratfa ubhrmuh ,jycv kg ouhv vzc vnumg vjna ubc
smhf ,ukhxnv tumnk 'ubhagnc apapbu apjbu ru,b if kgu 'vcvtc ub,ut kceh
c,fvk vfzbu ubhesm rutf thmuha vfzb vz ,ufzcu 'r,uhc ,"hav kt cre,vk

/oukaku ohcuy ohhj ohehsm ka irpxc o,jvku

R’ Shlomo Zalman Lifshitz zt”l (Chemdas Shlomo) would say:

    “Chazal tell us that on Rosh Hashana, wuhbpk ohju,p oh,n hrpxu ohhj hrpxw - ‘Books of the living and books of the dead

are open before Him.’ Why is it necessary to open the ‘books of the dead’ - those who have already passed on? Because

when a person gets judged, everything is taken into account, including who his ancestors were and in what way did they

affect him. Perhaps if the root of his sin comes from previous generations, his punishment will not be as severe.”

R’ Moshe Feinstein zt”l (Darash Moshe) would say:

     “wiufkvh lhbp rutc wv vgur, hgsuh ogv hratw - What does it mean to ‘know the Teruah’ and blow the shofar? Praised is the

Nation that knows where all the pain in the world comes from in the form of a Teruah - it all comes from Hashem, and not

just a random occurrence. Rather, Hashem is the One made this happen to you because of your sins. That same shofar can

also blow a straight, nice, simple and pleasant sound - a Tekiah. This, too, comes from Hashem. So, as Dovid HaMelech

succinctly declares: Praised are those who know Who is giving you the Teruah, because He, too, will give you a Tekiah.” 

A Wise Man would say:

     “Of all acts of man repentance is the most divine. The greatest of all faults is to be conscious of none.”                             




                                                                                                                                                                                                                  

        A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Minhagim and Customs of the Yamim Noraim (6)
Opportune Time for Requests During Birchas Kohanim. We
know from the words of Chazal (1) that during Birchas Kohanim,
it is an opportune time to ask for our dreams to turn out well and
good, as we all do. The Zohar (2) states that during Birchas
Kohanim there is “Heavenly mercy in all the worlds” (this refers
to our material world as well as all the spiritual worlds) and a
person who asks for relief from distress can change things around
from harsh judgment to great mercy. Therefore, it is considered a
good time for all requests, not just about dreams (see Piskei
Teshuvos (3)). For this reason, many people say the long "iumr hvh"
during the third beracha of Birchas Kohanim, while the
Kohanim chant their special and unique tune between the words.
Much of that request has to do with asking for good parnassa in
great detail. If one cannot manage to say the whole text in the
time when the kohanim are chanting, he can make his own
personal requests - even in his own words. NOTE: When one
says the text of "iumr hvh" and comes to the bracketed Kabbalistic
combinations of the Holy Names of Hashem, he should just
visualize those words and not say them.
When the Aron is Opened. The Zohar tells us an interesting
thing (4). After the Shachris prayer is concluded and we take out
the Sifrei Torah in order to read from them, the Gates of Heaven
also open at this very moment, and we say "vhna lhrc". On Rosh
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:dpe, j"ut (5) /ur kvehu ,arp rvz (4) v-s ohbuhmc oa ihhgu
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c:r, j"ut (8)
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********************************************************************
 ubnn ezj shn uktdu cegh ,t wv vsp hf(h-tk whnrh) - vbav atr ka hba ouhk vrypv

 vfc, vfcu wv kg kkp,,u apb ,rn thvu(h-t wt ktuna) - vbav atr ka iuatr ouhk vrypv

",uruyp ohabu ihchhj ohabt 'tnrd inzva vag ,umn kfu" - The wnd [/sk] learns this vfkv from ihkhp,. Just like by ihkhp, which is a vag ,umn
tnrd inzva and women are ruyp, so too all tnrd inzva vag ,umn women are ruyp. How do we know women are ruyp from ihkhp,? This
is learned out from vru, sunk,. Just like regarding vru, sunk, women are (:yk ihhg) ruyp and since right after vru, sunk, is the euxp of
o,raeu, we ihfunx iars and say just like ohab are ruyp from ,",, so too are they ruyp from ihkhp,. The [kf v"s wd rga 'kuj ka vkhp,]
ovrsuct explains the reason the Torah said ohab are tnrd inzva ,umnn ruyp is because a women is "vkgck scguan" and if while doing a
time sensitive vumn her husband asks her for something, if she leaves the mitzvah and goes to the husband this is not respectful to v"cev, if
she stays with the mitzvah and ignores the husband’s request this is not ideal for ,hc ouka, so v"cev decreed that ohab should be ruyp from
time sensitive ,umn so as to keep ,hc ouka.
     ,"r [tks v"s/tk ;s inek wxu,] is ehhsn that women although not chhujn in d"agn, if they choose to be ohhen one, they may make a vfrc
before fulfilling it. The t"nr  [wu whx y"pe, wx j"ut]  in rpua ,ufkv says the dvbn is that ohab make ,ufrc when being ohhen a d"agn. So, if a
woman was being geu, for herself, she would make a vfrc. The rcjn argues and says that ohab do not make a vfrc. The c"ban explains
that the rcjn has an issue with the fact that the jxub is "ubumu", and women are not vuumn on d"agn.
    The [ihbgku v"s i"rv hpsc :y ;s v"r]i"r  brings ,"r ,yha that holds ohab may make a vfrc. He adds that don’t be concerned that since
they are not chhujn to do the mitzvah, maybe it is a vfhrm vbhta vfrc? This is not an issue because a vfhrm vbhta vfrc is a ibcrs ruxht
and in this instance they did not assur it. Also, even though being vkyck ohna oa thmun is a t,hhruts ruxht, this is also not an issue
because in the context of a vfrc it is only ibcrsn ruxt and only when it is  vfhrm vbhtkkf , but on a mitzvah, even on one that one is ruyp to
do, there is no ruxht. The i"r concludes that the halacha follows ,"r, because we see that ohab get rfa for a mitzvah that they are vuumn ubht
on, as the Gemara says, kusd""vaugu vuumn ubhta hnn vaugu vuumnv  since it says "kusd", it’s gnan that ohab also receive rfa. And, saying
"ubumu" in the vfrc is ok, because since men are commanded, and women do receive rfa if they are ohhen the vumn, it is appropriate to say
ubumu. The  [wj'umr wx j"ut]t"nr  paskens that since there is a ,eukjn if ohab are chhujn in vkscv, it is best if they are tmuh from a man and not
make it themselves. The  [wth ,ut]ovrct idn  wonders why the t"nr says ohab should not make vkscv for themselves? He holds that ohab
may be d"agn ohhen and even make a vfrc? The t"n answers that maybe the t"nr holds ,ufrcn ohab only when there is also a vagn being

hasj,a ubh,ct hektu ubhekt wv lhbpkn r"v
 /// veu,nu vcuy vba ubhkg,khns tnbhx)(t

                                                                                                                                                                                                                    

     Chazal chose the story of the infertile Chana who
miraculously gave birth to her son, Shmuel HaNavi as the
Haftorah for the first day of Rosh Hashana, because
Shmuel was born on Rosh Hashana. As Chana stood in the
Mishkan davening, the Navi writes; "wv kg kkp,,u" – “She
spoke ‘upon’ Hashem.” The wording seems strange. Chana
was davening “to” Hashem – not upon Him.
   R’ Dovid Feinstein  zt”l (Kol Dodi) explains that Chana
cried continuously during her prayers since she knew that
"ukgbb tk ,ugns hrga" – the “Gates of Tears” are never sealed
as Chazal (Berachos 32a) emphatically declare. It was her
tearful prayer which had the ability to evoke Hashem’s

   On the second day of Rosh Hashana, the Haftorah is
read from Sefer Yirmiyahu. Despite the Nation of Klal
Yisroel’s shortcomings, Yirmiyahu HaNavi declares
optimistically, "ubnn ezj shn uktdu cegh ,t wv vsp hf" - “For
Hashem will ransom Yaakov [Klal Yisroel] and redeem
him from one too strong for him.” This is meant to invoke
Hashem’s endless patience for His children in the hope that
He will inscribe us all in the book of life. Chazal ask why
Yirmiyahu HaNavi added the word "ubnn" at the end. It seems
superfluous to say that the redemption will be from people
who are stronger than Klal Yisroel. Obviously, they are
stronger. If not, they wouldn’t have a grip on Klal Yisroel.
     R’ Yihya Teboul shlit”a (Av Beis Din of Lyon, France
– Sefer Maros Yeshorim) explains that Chazal often extol

 

infinite attribute of mercy – ohnjrv ,sn - and by extension
His Divine mercy.
   The words of the Navi imply that Chana was forceful in
the manner in which she was pleading with Hashem to act
with this Attribute of Mercy to help her. She davened
“upon” him – imploring the Almighty with all her strength
and all her might – to answer her prayer and give her a son
hom she would consecrate to divine service.
   On Rosh Hashana, we have the ability to tap into Chana’s
prayer and not just daven to Hashem to grant us a good
year, but rather daven “upon” Hashem, which has the
potential of a better outcome.

the innate connection between the strength of our foes and
the severity of our sins. He explains that the Satan seizes all
opportunities to “get” Klal Yisroel, and he even brings the
mitzvos performed by evildoers as a way of showing
Hashem that Klal Yisroel does not deserve Divine mercy
since they are no better than the sinners who also do mitzvos.
   Thus,  Yirmiyahu HaNavi states that despite the Satan’s
predations, Klal Yisroel always has a leg up - they have the
ability to invoke Hashem’s attribute of mercy - ohnjrv ,sn.
Even when the Satan claims that we are no different than the
sinners and should be treated alike, Hashem’s compassion for
His children overrides those claims and we can be assured
that the Almighty will always have a spot for us in His
merciful heart. May we all merit a Ksiva V’chasima Tova.
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lkhu 'ihsv ,rua hpf ubusk ohypuavk vumu sutn sg uhkg ;me lknvu 'tyj
ohmhknv kct 'ubhs ,gac uk usngha ohcuy r,uhv ohmhkn uk aeck rav
orntc ,tzv vranv uhkg kcek vmra aht rtab tku sjt sjt ovk uyna
uk snug aht iht hf u,utrc ravu /abgvk u,s ,jtu ,ukmb,v uk iht hf
u,at uvnjb,u 'vktv ohrcsv kf ,t u,atk sdhu 'sutn uk rmhu uejs ,gac
,tmuh hfbt tkv 'ohmhknv kt ,ubp lk vnu ohkpub lhbp vnk uhkt rnt,u
,gc sung,a hapbc vruae ,cvut hk oa odu ,hnhbpv lknv ,hc rmjc vtcu
ratf if hvhu /ohypuav ktu lknv kt lk rcst hfbt 'gnau yeav 'h,rm
rav ypanu vaht smc vcuy vmhknk vatvsng,u ihsv ouh ghdvafu 'vrnt

/u,ufzk .rjb
ra tyjf tyj lknv ,sucgc rjt ra od vbvu urcg ohygun ohnh ltu    
'ypanv uhkg rucgha ohypuav hbpk cmh,vk lknv vum u,ut odu iuatrv
ravu 'ohypuav hbpk lsgc .hknha aht lk aecu tb lk uhcvut uk urnthu
h,atk od tkv chavu ovk ejm ihsc esm urhcj od rat rme inz vz hf urfzc
odu ohypuavu lknv kt hkg cuy rcs, thv od 'lknv ,hc rmjc ohcr ohrhfn
,cvt hutrf rna tku ;meu ;gz aht vhv vzv iurjtv rav obnt 'heb tmt hbt
hbnhx urtab rat sg ,uhrzft ,ufn v,ut vfvu oe u,njcu u,at sucfu
.hknvk ihs ,hcv kt ung vfkv vatv ,tz kfcu 'kf ihgk .ujc u,uhrzft
kg vfnv ,crm u,utrc lknvu rcsk vhp vj,p lt ift 'lknv hbpk usgc
aeck hsf lfu lf v,bgu vatv kjkj,,u 'vz vn kgu vz vn vkta vhbp
ov tkv rnthu oa ohsnugv in sjt ighu 'vshc jhkmv tku 'vahtk vk,nt
rat ahtk vatv kt rcshu 'stn lknv vn,hu 'hrzftv vaht ,ufnn ohbnhxv
ohypuav ypanu 'ubhbpk ahdvk kfu, rudhyek er tkv 'rudhbx ,hagb uk vkt

/uahbgvku rav ,t gharvk tmh
atrc ihsv ,gacu 'ktrah kkf ka uduz ,c thv asue ,caa :kanbvu     
vhvh if unf ',cav ,t ohrnua ubt rat hpfu 'rudhbxv tuv asue ,ca vbav
ka vatv unf vhvh zt 'hutrf ,cav ,t ktrah kkf runah otu /rudhbxk ubk
runah tk a"uj ot kct /ihsc heb ,uhvk vchx vhv,a 'tyja iuatrv rav
vhva hbav rav ka vatv unf vhv, ,ca a"uj zt 'hutrf ,ca ktrah kkf

/rudhye vhvu 'abugc u,ut iusk vchx
rpua ,ghe, ,umn uk ihtu ',cac vbav atr vkja 'vzf vbac 'hfv ouanu     
tv,a hsf 'hutrf ,cav runak ubnmg kg kcek lhrm ubt 'ohna hnjr rrugk
vnh,j ,frcc /veu,nu vcuy vbak ufzh vz h"gu /ihsc heb ,tmku rudhbx

!vcuy vnh,ju

   If someone were to tell you that a lion was running loose in
your neighborhood would you be walking down the street
carefree? Would you be concerned, nervous, or downright
scared? Of course you would! You’d lock yourself in the
house and anxiously await news that the danger has passed.
Chances are that the lion is nowhere near your house or even
your block - but the fact that there is a POSSIBILITY of
danger, is the cause of tremendous fear, and extra protective
measures. Rabbosai, we are only days before the great and
awesome day of judgment. The day that we stand before the
King of all Kings as our fate for the coming year is decided.
Who will live and who will die? Who will be healthy and
who will be sick? Who will live peacefully and who will
suffer pain and grief? Our future hangs in the balance and
what are we doing about it? Are we nervous? Are we
anxious? Are we at all concerned? Or are we walking down

    

  iurcgh vnf 'iun,jh ruphf oum ouhcu 'iuc,fh vbav atrc
 /// umec tk hnu 'umec hn ',unh hnu 'vhjh hn 'iutrch vnfu

(;eu, vb,bu)veu,nu vcuy vbak ,ufzk iputv - 
     aostv jhurh vnf 'rzdb sjtu sjt kf ka ubhs vbav atr ka kusdv ouh

ost ka uh,ubuzn kf :k"zj urnta unf /shxph vnf oukau xju 'vba u,utc
ohcume ost ka uh,uburxj kf od lfu '(t 'zy vmhc) wufu vbav atrn ohcume
'veu,nu vcuy vbak ,ufzk vmur sjtu sjt kfu /(t 'h c"c) vbav atrn
vb,hb wev vru,vu/vcuy vxbrp rpxc c,fvku 'oukaku ohcuy ohhjk c,fvku

/rpua ,ghe, ,umn h"g tuvu 'veu,nu vcuy vbak ,ufzk iputv ubk
'zn ohkv,) j,p injb hcrc vsuvh" :(y"fp 'vcr trehu) arsnc t,hts     
ihs txf kg vkugu cauh v"ceva vgac '"rpua kuec wv vgur,c ohvkt vkg":(u
,t ihkyub ktraha vgacu /vgur,c ohvkt vkg 'ogy htn 'vkug tuv ihsc
txfc cauhu ihsv txfn snug tuv 'tuv lurc ausev hbpk ihgeu,u ivhrpua
lpuvu ovhkg ojrnu 'ohnjr ovhkg tkn,nu 'rpua kuec wv ch,fs 'ohnjr
hrcsc arupn hrv /f"g '"hghcav asjc 'h,nht /ohnjrk ihsv ,sn ovhkg
vgacu 'ohnjrv ,sn rrugk iputv uvz 'rpua ,ghe, ,umn h"ga 'arsnv
,t lpvnu 'v"cev ka ohnjrv ,sn rrugn ,ughe,v ',ughe,v ,t ihgeu,a
vbak sjt kf vfzha vchx vhvh 'ohnjrv ,sn h"gu /ohnjrv ,snk ihsv ,sn

/veu,nu vcuy
rpua ,ghe, ,umn ubk ihtu ',cac ,uhvk kj vbav atr 'vba htvc obnt    
ubt ?ohnjrv ,sn rrugk ubk ah vn h"g f"t /vbav atr ka iuatrv ouhc
ubk iht otu 'ohnjrv ,sn rrugk ihmur ubtu 'veu,nu vcuy vbak ,ufzk ohmur
'r"vrc ,unt ws ubrcgh tna k"zj uaaj ,cav ouhca ouan rpua ,ghe, ,umn

?ohnjrv ,sn rrugk ubk ah vn f"t 'gue,k tka urnt k"zj f"gu
    rrrrbbbbkkkk    lllluuuurrrrggggvvvvihbgc vcuy lhrtv (ubhztv ,arp 'vru,v kg hbg ,jbn urpxc) 

kkfk ,ucuy r,uh uhv ',cac vhv vbav atra ohbava ubhmna c,fu 'vz
vbav atr kja vbac vhv kdgv tyj kg iug ,khjn uc v,hva vbava 'ktrah
ktrah .rtk ktrah kkf uxbfba vbav ifu 'ifanv oeuva vbav ifu /,cac
uhv r,uhc ,ugrv ohbava ubhmn obnt /,cac vkj vbav atra vbac vhv
',uasen h,c wc crjba ohbavu /,cac vbav atr vkj vbav atra ohbac

/ifu if ubhmn gusn 'c"m rcsvu /,cac vkj vbav atr
lknv ,sucgc sjt ra 'kanc vz icuhu" :tkpb kanc ihbgv rtck c,fu    

the street carefree thinking about other matters entirely?
Why? Why are we not shaking in fear in advance of the
upcoming judgment? 

   The answer is that Hashem put this mentality specifically
into the the creation in order to ensure that man has free
choice. Originally, on the third day of the creation of the
world, Hashem wanted the earth to produce "hrp vaug hrp .g" -
trees that taste like their fruit. But the earth did not follow the
command of Hashem and produced "hrp vaug .g" - trees that
produce fruit with no connection to the taste of the tree itself.
The Maharal zt”l explains that in an ideal world (which is
the world to come) we are in the situation of "hrp vaug hrp .g"
and the reward (good taste) of a mitzvah is the mitzvah itself!
The product of the mitzvah is the sweetness, the spiritual high
that one feels when performing any command of Hashem.
But, in this world, this could not be. We are living in a world
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llllyyyynnnn: There was once an Italian lady who had a dangerous
tumor in a complicated place inside her brain. She ran
around to several doctors until she was finally directed to a
renowned neurosurgeon in the city of Detroit, MI. After
reviewing the scans and studying many of the test results, he
agreed to accept the patient and perform the surgery. His
team prepped the patient for the long and complicated
surgery and a few days later she was under the knife.
    The elite surgical team took all the necessary precautions
to ensure that the surgery went smoothly, and eventually the
surgeon himself began operating on the tumor. He cut at the
necessary tissue, carefully poking around the brain so as not
to touch any unintentional and dangerous areas.
    Suddenly, the lady raised her voice in song and began
belting out a famous Italian opera song. Everyone jumped
back in surprise. Clearly, the surgeon had hit a nerve that set
off the performance. It was the strangest thing the team had
ever encountered. Thankfully, after a couple of minutes the
lady stopped singing. The surgery was completed, and the
patient was sent to a recovery room. A few days later the
doctor came to check on his patient and mentioned the
strange incident that had occurred during the surgery.
    The lady didn’t know what to say. Not only was she
tone-deaf and had never sung in her life, she didn’t know
any opera music, never heard one in fact, and actually
despised this form of music. The doctor, still curious about

the strange phenomenon, turned to her family members
present, asking them if they had any ideas. 
    Sure enough, the patient’s older sister had what to say.
When they were little kids, she claimed, their mother very
much wanted them to learn Italian opera. She signed them
up for lessons but after a few sessions, it was apparent that it
was goig nowhere and the sisters lost patience. Eventually,
they stopped going altogether. Apparently, those few lessons
were etched in her mind forever and the doctor, by probing
gently around her brain, had provoked a particular nerve
which set them off. Despite having performed hundreds of
surgeries in his lifetime, the doctor says he will never forget
this unique one. It is a symbol and demonstration of the
power of the human mind. It is a testimony that the human
mind doesn’t forget a thing! 
llllyyyynnnnpppp: It is mentioned in the special Rosh Hashana prayers,
that every individual passes before the Heavenly Tribunal
on this auspicious day. A person’s records are brought forth
and every minute detail is taken into consideration. This
however, may shock a person. If every single deed is taken
into account, how will one obtain a positive ruling for the
year to come? The answer lies in the very same prayer. A
person must: 1) repent his unworthy actions, 2) pray to
Hashem for help in the future, 3) do charitable deeds that
benefit others. This is the recipe that will secure a person the
best possible verdict on Rosh Hashana.

iu,ca ofk vhvh asjk sjtc hghcav asjc
 /// ase tren vgur, iurfz(sf-df trehu)

                                                                                                                                                                                                                    

 /// hj kf apb suep,u vbn,u rupx,u rhcg, if(v"r  ;xun ;eu, vb,bu)

of "hrp vaug .g" where we don’t necessarily feel the
connection and sweetness of a mitzvah. There is a spiritual
disconnect between knowing and doing what is right, and
feeling connected and close to Hashem.
        Perhaps Hashem originally commanded that we live in a
world of "hrp vaug hrp .g" in order to teach us that this should
be our goal! This is not something that is a part of the
creation but rather something that man must work on
constantly. The earth does not produce this type of behavior
but rather man must toil to take his intellectual knowledge
and create from it an emotional reality. 
     R’ Yaakov Asher Sinclair shlita explains that this is the
avodah of Rosh Hashana. The obvious fear that man
experiences in every physical aspect of life is absent when
the issue is spiritual. This is the greatest kindness of Hashem
and the greatest challenge of man. We must inspire ourselves
continually to experience true yiras shamayim, for if we
automatically feel the trepidation of the judgment of our sins,
or the absolutely Divine spiritual sweetness each time we

 

   The Gemara in Rosh Hashana says ihgeu, ihta vba kf"
"vpuxc vk ihghrn 'vkhj,c. Any year we don't blow the shofar
at its outset, will have catastrophic results at the end. The
BaHaG says that this is only if we just accidentally don’t
blow for example times of war or some other xbut, but the
fact that we can’t blow due to Shabbos, would not warrant
such a consequence.
     The question is obvious. If the call of the shofar indeed
impedes the satan and thwarts his attempts to cause us
harm, this year, when there is no shofar, wouldn’t he now
have that power? What then is the difference between an
xbut and Shabbos? 
    While there are numerous explanations, we will quote
three. The first one is based on a Medrash. The Medrash
says that the malachim have six pairs of wings with which
to sing to Hashem. When Shabbos comes, however, and
they wish to sing, Hashem tells them no. This day is
reserved for My children to sing shira. Shabbos is therefore
like a yichud between us and Hashem. In the yichud room
there is no din only ahava. And ahava is ohgap vxfn.
Hence, Shabbos deactivates the satan’s arsenal. 
    The second pshat is from the Aruch Laner. Shabbos is
our zivug and will stand up for us, pleading on our behalf.
But if we abuse and beat her up, the King says she has no
right to defend us. So if we commit to sanctifying and
honoring Shabbos all year, she can advocate for us in lieu
of the shofar. 
    And lastly, the vnfj lan in Parshas Emor writes that the
shofar reminds v"cev of the akeida; the mesiras nefesh of
Avraham and Yitzchok Avinu. That zechus protects us. The
fact that we don’t blow the shofar because of ubrhcgh tna

perform a mitzvah, we would have no free choice to earn our
share in the world to come!
     This year when we dip the apple in the honey on the first
night of Rosh Hashana, let us reflect upon the message of the
fruit trees. Although this world is not a place where the “tree
tastes like the fruit” - a spiritual paradise where we feel the
sweetness of a mitzvah, perhaps  by dipping in the honey we
are able to experience and internalize this sweetness, even
just a small bit. Let us daven with all our hearts that we
should merit to do the will of Hashem with all our hearts. Our
avodah should not be merely an intellectual and robotic
experience, but an emotional, passionate, vibrant and exciting
expression of what is in our hearts. As we say in Tashlich, “It
is our desire to do Your will.” 
    May our excitement for mitzvos and yearning for
closeness to Hashem make everything that is spiritual, as
real to us as the lion that is running loose in the street. May
all of Klal Yisroel be gebentched with a good, sweet, happy,
healthy and truly spiritual year.     

,cac ,unt ws, a possible infraction committed accidentally,
shows the greatest respect for His honor. We are even
willing to forego our very own “defense” for His sake, and
that mesiras nefesh can and does replace the protection
afforded by the shofar blowing.
    May v"cev heed the supplication of Shabbos on our
behalf, and in the zechus of our zealousness, inscribe all of
Klal Yisroel to a vcuy vnh,ju vch,f.

lk ubhbhg ohscgf otu ohbc kg ct ojrf ubnjr ohbcf ot
 /// ubbj,a sg ,uhuk,(,ughe, rjt vkhp,)

    As we recite these words during Mussaf on Rosh
Hashana, or sing them numerous times in the course of the
tefillos, we should take the time to reflect on them as well.
What is the meaning of the double expression - Banim vs.
Avadim? Sons vs. Servants? The Mishmeres Elazar
explains as follows (for those learning the daf, you will find
this very timely): The Gemara in Kiddushin states: ct"
"kujn usucf usucf kg kjna whereas "kujn usucf iht kjna lkn".
A father can forgive his honor whereas a king cannot. Thus,
we say in our tefillos, if we are like children, then You,
Hashem, as our Father, can be mochel, "ohbc kg ct ojrf".
But if we are like slaves, then what is the solution for us?
    The posuk in Tehillim says: "tmh hypan lhbpkn". Dovid
HaMelech says, “If my mishpat were to go through the bais
din shel maala, then the malachim wouldn’t be able to forgo
the kavod of Hashem. So please let my mishpat go through
you Hashem directly, and You, Hashem can do anything,
even be mochel me.” Thus, he said, "tmh hypan lhbpkn". We
therefore say ",uhuk, lk ubhbhg".
     This idea is very similar to the Baal Shem Tov’s vort
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     Mordechai shuddered when he heard these words because he thought it was no coincidence that his Rebbe uttered them
just as he walked in. But he soon forgot them as he made his way to the large fair in Danzig to purchase supplies for his
business. He traveled in a group and they always stopped at an inn for the night. However, one extremely hot day, the horses
tired early in the afternoon and everyone was forced to rest at the edge of a forest. Hour after hour dragged on and soon it was
getting dark and they decided to try to make a quick dash to Danzig before nightfall. They managed to reach the city quickly
but when Mordechai got to his lodgings, he realized his money bag was not with him. He must have left it on the road near
the forest. He stayed in his room and was forced to wait until the group traveled back from Danzig a few days later. When
they came past the spot, Mordechai was shocked to find his purse sitting conspicuously on the roadside; no animals or road
bandits had taken it. What luck! How much better could it get when even the robbers wouldn’t steal from him!
      But as luck would have it, Mordechai started having financial problems. First his warehouses burned down. Then his
shipments never arrived. Time after time, he lost money until soon he had lost it all! Now the once rich man was forced to join
a group of panhandlers who would go from house to house begging for alms. Whatever they received they agreed to pool and
divide amongst themselves. Mordechai begged from door to door and lived off the meager sums that he got.
      Years went by this way. One day, he knocked on a door and was recognized by the homeowner as the once rich
Mordechai Porush. The man took pity on him and told him that he would give him a nice amount - but only for himself. It
was not for the others. Mordechai took the money and thanked him. The next day he returned to the house and was given
another decent amount. A few days went by this way but soon, his fellow beggars became suspicious. They knew he had “hit”
a rich man’s house a few days in a row, but he had brought nothing back to share with the rest. 
      The next Friday, when Mordechai went to the Mikveh to immerse himself before Shabbos, his “friends” went through his
clothing and found the money. They were furious. They took his clothing and hid it and then when he came out of the water,
they began chasing him around with sticks. Mordechai was forced to run outside totally unclothed to escape his pursuers. He
climbed up a tree and hid there until his attackers left. Now, he knew, he had reached his “low point” in life.
       He began anew and before long Mordechai became successful again in business. But this time he understood the lesson
he had learned: Avoid going to any extreme because just like a wheel turns, money comes and goes in a flash!                             



O
n

b
eh

a
lf

o
f

th
o
u

sa
n

d
s

o
f

S
h

o
m

er
S

h
a
b

b
o
s

J
ew

s
-

w
w

w
.c

h
ic

k
en

sf
o
rs

h
a
b

b
o
s.

co
m

-
T

h
e

ch
a
ri

ty
th

a
t

si
m

p
ly

fe
ed

s
&

cl
o
th

es
S

h
o
m

er
S

h
a
b

b
o
s

J
ew

s
in

E
re

tz
Y

is
ro

el
w

it
h

ze
ro

o
v
er

h
ea

d 45
explaining the custom to say s"f ohkv, on the night of Rosh
Hashana. He also explains, based on the above Gemara in
Kiddushin, that a mortal king cannot forgo his honor,
because it’s not his to forgo; a king reflects the honor of his
subjects and is divinely bestowed upon him and his family.
On the other hand, v"cev who rules the entire world can
forgo His kavod, as it all belongs to Him. So, when we

proclaim, "vtuknu .rtv wvk runzn susk", we coronate Hashem
over the entire world, and beg him for mechila. 
    So let us be mechazek ourselves in the recognition of
who’s “The Boss” and who we are here to serve. Then, and
only then, we can daven that Hashem should truly be
mochel us, and inscribe us vbav ,tzc oukaku ohcuy ohhjk! 
    A Gut Gebentched Yuhr                                                                                                                                                                                                                     

into the eyes of the estate manager. The latter looked back cynically. Thus they sat long moments, unmoving. The stare of
the manager, which had been defiant, began to soften. At the same time, the Rebbe’s gentle gaze intensified and his pure,
holy eyes seemed to harden. 
    Then, to his surprise, the Rebbe’s attendant noticed that the manager’s eyes were moist. A large tear formed and rolled
slowly down his cheek. At that moment, the Rebbe rose from his seat and walked to the door, still not having said a word.
The manager remained frozen in his chair, as if paralyzed; he couldn’t even manage to escort his guests out.
      The Rebbe remained the rest of the day in the village. All those who missed the opportunity in Ushomir went to him to
receive his blessing. Towards evening the lines thinned, and eventually the home at which the Rebbe was staying became
empty of guests. But a silent, shadowy figure was seen approaching the house. His soft knock broke the dusky silence. It
was the estate manager. His frightened eyes and the manner in which he slipped inside made it seem as if someone were
chasing him. He and the Rebbe went into an isolated room, and remained there for two hours.
     That year on the solemn and holy day of Rosh Hashana, an unexpected visitor arrived at the shul to join the prayers of
the Day of Judgment. This, of course, was the estate manager, who for the entire two days of the holiday practically didn’t
move from his spot. With a tallis covering his head and upper part of his face, he stood nearly the entire time, praying with
copious tears. The man who had been so alienated and removed from Judaism was from that day on a full penitent, and
also acted with kindness towards his Jewish brethren.   
 

 //// lhagn kf kg iust ase, lhxung lesmc lhxuj lk urnthu lhagnc jna,u lhagn kg kunj(v"rc ,ukp,v rsx)
    One of the wealthiest men in Kovno, Lithuania, was Reb Shraga Feivel Frank. He owned a tanner factory, a leather
goods store, and a great deal of real estate. He was also a talmid chacham who was blessed with four exceptional sons-in-law;
R’ Moshe Mordechai Epstein zt”l, R’ Isser Zalman Meltzer zt”l, R’ Boruch Hurwitz zt”l and R’ Sheftel Kramer zt”l. 
    A businessman once approached Reb Shraga Feivel Frank for a substantial loan, naming a date by which he expected to
repay it. Reb Shraga Feivel cheerfully lent him the money. When the loan came due, however, the man did not come to repay
it. Reb Shraga Feivel said nothing about it, but at one point, when he himself required a loan, his wife Golda recalled that this
businessman owed them a large debt. She approached the man and asked him to repay the loan as they really needed the money.
     The man refused her request, answering with such impertinence that the insulted woman returned home very upset.
With much effort and deliberation, her husband calmed her down, but the incident was far from over.
     Some time later the businessman appeared at the Frank home, but not with the money he owed. Instead, he told Reb
Shraga Feivel that he wished to borrow more money, which he promised to pay back together with the first sum by a
certain date. Taken aback by this brazen request, Reb Shraga Feivel told the man he would have to consider the matter
before replying, and would inform him of his decision.     
     When Golda heard of the man’s temerity, she asked her husband incredulously, “How can you even consider such a
thing after he was so unreliable the first time, and behaved with such ingratitude and impudence! I am sure you’ll never
see this money either.”
    “My dear wife,” replied Reb Shraga Feivel, “are we any better than this man? Every year on Rosh Hashana we ask
Hashem to forgive our sins and accept our prayers. We tell Him, ‘This year we will be good!’ But we backslide and sin
again the next year. How, then, can we come to ask Him once again to forgive us? What happened this past year - didn’t
we come to Him last year with the same request and the same promise?” Golda nodded her bowed head.
     “But now I can really say it!” exclaimed Reb Shraga Feivel. “This Jew borrowed money and also promised to pay it
back, but instead of repaying us he asked to borrow more - and we will give it to him! We will extend ourselves even more
even though he really doesn’t deserve it! We will now have some merit in the eyes of Hakadosh Boruch Hu, so that He
should do the same for us, measure for measure, just as we have done for this man.” (Gut Voch, R’ Avraham Barash)

 //// ourh hnu kpah hn ragh hnu hbgh hn rxh,h hnu ukah hn ;ryh hnu yeah hn(vbav atr ;xunc ;e, vb,b rsx)
     In the city of Kiev, lived a tremendously rich man by the name of Mordechai Porush. It was said about him that anything
he touched turned to gold! He maintained properties and holdings in many cities and his fortune was greater than the
populations of some large provinces. He was a good man and never hesitated to give tzedakah to the poor.
     Mordechai was a chasid of the Mezeritcher Maggid, R’ Dov Ber zt”l, and often when he would travel on various
business trips, he would stop in Mezeritch to hear words of Torah from his Rebbe. On one such trip, the Maggid was
discussing a certain gemara when Mordechai came in, and he heard his Rebbe say: “The world revolves around like a wheel.
People are the same. Some go up and some go down. When a person has reached the highest point possible, he has no choice
but to go down. And when he has reached his low point in life, there is no place for him to go but up!”

 /// ohnav in gna, v,tu ohnf ljfb ohfpua ck ohnak lk ohtaub ihg(v"rk ;xun rsx)
      The Jews from a small town near the city of Ushomir, in the Ukraine, suffered greatly from the antagonism of the the
estate manager, where many of them worked. Nothing they did could meet with the man’s approval, and it seemed as if he
pursued them day and night in order to find fault with them. He even reduced their salary at every opportunity, each time
citing a different picayune reason. The strange thing was that this manager was actually a Jew himself. None of the Jews in
the region knew where he had come from, or anything about his past. The present, however, was clear: he was a Jew by
accident of birth only, and even that seemed to be a bit too much for him to bear.
      One year, a week before Rosh Hashana, a visiting tzadik arrived in Ushomir, R’ Mordechai Dov Twersky zt”l, of
Hornisteipl. It was his habit to travel around to the cities and towns in his area during the month before Rosh Hashana in
order to arouse the people to repent and turn closer to Hashem in preparation for the awesome Day of Judgment. He
planned to spend Shabbos in Ushomir, and to speak in its main synagogue. 
     As the word spread that the famed Chassidic Master would be in the city, Jews from all the neighboring towns and
villages flocked to Ushomir. The Shabbos was as spiritually exhilarating as everyone had hoped for, and after the closing
havdalah was recited, all the guests lined up to take leave of the Rebbe and to receive his farewell blessing.
     The Jews from the small town that suffered from the estate manager agreed among themselves that they would each
mention the situation to the Rebbe. R’ Mordechai listened with full attention to each one, and they could feel that he shared
in their woe. They also saw that his sorrow was even greater from the awareness that the oppressive manager was himself
a Jew. He gave each one the same answer: “Be patient until tomorrow, and we will see what can be done.”
    The next day, after Shachris, R’ Mordechai told his attendants to prepare to depart. But to everyone’s surprise, he
instructed him not to travel in the direction they had originally planned, but instead to head for the nearby village. The
villagers who hadn’t yet returned home were also taken by surprise, and they hurried to pack their wagons in order to
travel together with the Rebbe. Soon a long caravan snaked along the dusty road, with the carriage of the Hornisteipler
Rebbe leading the way. As soon as they arrived, the Rebbe asked for directions to the residence of the estate manager.
     As they approached the impressive house of the estate manager, all those accompanying the Rebbe, as well as many
from the village who had joined the procession, waited breathlessly to see what he would do. The locals wondered if
perhaps the holy man would cast his gaze on the source of their misery and turn him into a heap of smoldering bones!
     Meanwhile, the estate manager stood, unmoving, on the expansive balcony of his home. The pipe in his mouth and his
general appearance testified to his haughty attitude, but as they drew closer they could see from the expression on his face
that he was a bit puzzled. What was the meaning of this extensive delegation rolling towards his property?
     The Hornisteipler Rebbe instructed his coachman to drive right up to the entrance of the house. This he did, as all the
other carriages lined up behind his in a long row stretching back onto the road. Only then did the Rebbe raise his eyes and,
after a glance at the fancy house, stared straight at the estate manager on the terrace. The manager looked back at him. The
Rebbe’s gaze didn’t waver, and for an endless few minutes the two stared at each other.
     Suddenly R’ Mordechai climbed down from his carriage and walked firmly towards the door. The estate manager
quickly disappeared within the house, and a few moments later the door swung open from within. All the bystanders
watched excitedly from their places to see what would happen next.
     The Rebbe and one of his attendants entered the house. After a few minutes they emerged and went back into their
carriage. The driver tugged the reins, the horses reversed their direction, and they drove away.
     Only at a later time were the townspeople able to find out, from the Rebbe’s attendant, what had transpired inside the
house. They learned that from the moment the estate manager opened the door to his house until the moment the Rebbe
and his attendant stepped out, not a word had been uttered! With a slight nod of his head, the manager signaled them to
enter. Then, with a flourish of his hand he motioned the Rebbe to sit in a chair he had placed for him, while he himself sat
in a chair opposite him. The Rebbe placed his hands on the table between them, straightened his back and stared fixedly


