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Parshas Beshalach 5784
Translation by Dr. Baruch Fox

A Remarkable Revelation from the Divine Kabbalist the Rama of Pano

Nachshon ben Aminadav Reincarnated into Otniel ben Knaz
Who Restored 300 Halachos that Were Forgotten
during the Mourning of Moshe

Shabbas Kodesh parshas Beshalach approaches
auspiciously. Since it contains Shiras HaYam, it is
affectionately referred to as Shabbas Shirah. It opens
with the words (Shemos 15, 1): nxbYxaw» 221 mwn 2w W
»9 nxrt mwn—then Moshe and Bnei Yisrael sang
(will sing) this song to Hashem—and is a tribute
to the miraculous splitting of the sea—Krias Yam Suf.
As we know, the turbulent waters initially split to allow
Yisrael safe passage on dry land; yet it returned to
its initial daunting strength and fury to drown the
Egyptians who pursued Yisrael. After all the miraculous
feats, including the Ten Plagues, that HKB"H visited
on Mitzrayim, why did He see fit to conclude galus
Mitzrayim with the miracle of Krias Yam Suf?

Now, we learn a fundamental principle in the Gemara
(Berachos 12a): "o anx 9> Sam—everything
follows the conclusion. Thus, we can conclude that
HKB”H chose to conclude galus Mitzrayim with the
miracle of Krias Yam Suf for a specific reason—to leave
a lasting impression and send a crucial message to all
future generations. We will endeavor to explain the
vital lesson that we are supposed to learn from this
incredible miracle.

Otniel ben Kenaz Is Nachshon ben Aminadav

To illuminate the profound significance of Krias Yam
Suf in a practical manner that is relevant to each and
every one of us, we will begin by introducing a precious
teaching from the divine kabbalist Rabbi Menachem
Azaryah of Pano, ztz”l, who was a disciple of Rabbi
Yisrael Srug, who was a disciple of our illustrious teacher
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the Arizal. Here is a translation of what he writes in the
sefer Gilgulei Neshamos (Ma’arechet 70, 6):

Otniel ben Kenaz is Nachshon ben Aminadav.
Just as he sanctified the name of Heaven by
descending into the torrential waters of the sea;
so,to00,asOtniel,he now descended (delved) into
the waters (sea) of the Torah with his acumen
of pilpul. Thus, he restored 300 halachos that
were forgotten during the mourning period of
Moshe Rabeinu, a”’h. Now, the letters of (the
name) 71wm are an anagram of 'wran; and if we
also take the letters »"x from the name Yxany, we
get 'wyxvan (he was graciously granted the intuition
to perceive the 300).

For the sake of clarity, we will present the source for
this teaching. Here is how HKB”"H commanded Moshe
to initiate the miracle of Krias Yam Suf (ibid. 14, 13):
TUR AR QAT ART YD DRI 213 IR 137 R pYNn nonwn R s
JIwaa ot Ina SN 213 IR12N mypa o by 970 AKX "on Hashem
said to Moshe, “Why do you cry out to Me? Speak
to Bnei Yisrael and let them move forward. And
you, lift up your staff and extend your arm over
the sea and split it. Then Bnei Yisrael will come
into the midst of the sea on dry land.”

According to the Ohr HaChaim hakadosh, HKB”H
was advising Moshe how to intensify the aspects of
“chesed” and "“rachamim.” He was instructed to
speak to Bnei Yisrael, so that they would intensify
their emunah with all of their heart and proceed into
the sea before it actually split. In other words, they
should move forward trusting that Hashem would
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perform a miracle on their behalf. On account of this,
“rachamim” would prevail. So, when Moshe raised his
staff, the sea split miraculously, since that trust and
emunah was significant enough to establish their merit
and warrant a good outcome. And so it was! The
first tzaddik to do so was Nachshon ben Aminadav;
he entered the sea until it reached his neck; the sea
did not split until he proclaimed that the water had
reached a life-threatening level.

The source for the fact that Nachshon ben Aminadav
jumped into the sea even before it split and became
dry land is found in the Gemara (Sotah 37a). For, when
Moshe commanded Yisrael to move into the stormy
sea, they were overcome with fear: This one (tribe)
said, "I am not going down into the sea first”;
and this one (tribe) said, “I am not going down
into the sea first.” So, Nachshon ben Aminadav
jumped forward and went down into the sea first
. . . Of him it explains in Scriptures (Tehillim 69,
2): “Save me, O G-d, for the waters have reached
until the soul. | am sunk in the mire of the
shadowy depths.”

Otniel ben Kenaz Restored
300 Forgotten Halachos by Means of His Pilpul

Now, in keeping with the notion of (ibid. 25, 14):
mxy ' mo"—the secret of Hashem is revealed to
those who fear Him—the Rama of Pano reveals
to us a teaching that was transmitted to him by his
teachers: Nachshon ben Aminadav reincarnated into
Otniel ben Kenaz, who, by means of his “pilpul”—
erudition and dialectic—restored 300 halachos that had
been forgotten during the period that Yisrael grieved
over the passing away of Moshe. Here is a pertinent
passage from the Gemara (Temurah 16a):

"HRW P 17 1K L SR 9K i a1 mr’—Rav Yehudah
said in the name of Shmuel: The people of Yisrael
were upset that these halachos had been lost. So,
they said to Yehoshua, “Ask.” In other words, they
pleaded with Yehoshua to inquire via “ruach hakodesh”
to have Hashem reveal to him the halachos that were
forgotten. He responded to them, “It (the Torah)
is not in heaven”—i.e., I cannot do that. From the
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moment that the Torah was given to Yisrael at Har
Sinai, halachos cannot be determined or clarified in
heaven; this can only be done down on earth through
the study of Torah.

Further on in the Gemara, Rav Yehudah in the name
of Rav reveals to us the reason Yehoshua was punished
in this manner—that 300 halachos were forgotten
during the period of mourning of Moshe:

WIS Y R 1Ty 1 12930 wn 10w apws a0 R T 37 R
DIpRY AnsTM AN YW A o 221 17 MR, TS wrw n1pean o ann YRy
wwn T [ TaKT Jinn Wi RS pa 112 12 P inawnat 22 nans 1o KY NN
.. A1P°80 NIRA Paw 17 1711 MY NING WY 1nn nonwa ywn Sw ams
91858 7101 1A 12 YRINY 17T 19 98 DY AN 1A 030 nR

Rav Yehudah said in the name of Rav: When
Moshe Rabeinu passed away to Gan Eden, he
said to Yehoshua, “Ask me any uncertainties
you have (regarding Torah law).” He (Yehoshua)
replied to him, “Rebbe, did | leave you even for
a moment and go to another place? Have you
not written about me (Shemos 33, 11): ‘And his
servant, Yehoshua bin Nun, a lad, would not stir
from within the tent’?” So, why should I have any
uncertainties? Immediately, Yehoshua’s strength
was impaired. As a consequence, he was made
to forget three hundred halachos, and seven

hundred uncertainties occurred to him . .. Rabbi
Avahu said: Nevertheless, Otniel ben Kenaz
restored them through his “pilpul” (Talmudic

dialectic and erudition).

Now, as a general rule, HKB”H rewards individuals
“midah k'neged midah”—measure for measure—as we
are taught in the Mishnah (Sotah 8b): =11 psw 2"
"y 11 na—by the measure that a man measures
others, they (the heavenly court) measure him.
Similarly, this principle is expressed by the following
passuk (Tehillim 62, 13): wwY obwn anx s Ton 11 9"
mwyns—and Yours, Hashem, is kindness, for You
repay each man according to his deeds. Thus, it
behooves us to explain how Nachshon ben Aminadav’s
reincarnation into Otniel ben Kenaz—to restore
the three hundred forgotten halachos to Yisrael—
constitutes a case of "midah k’'neged midah.”
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Words of Torah Only Endure in Someone
Who Devotes Himself to Them

I would like to propose a wonderful explanation
for this matter based on the Midrash on this week’s
parsha (S.R. 23, 6): qry 7owN =181 29057 N1 8771 ,7wn 0w X7
2o By URWY 1TRYw ayws SRR Y YR NI LLTTOR APl ey
L Ap1aT N LLTTOM AP1EY 1IRT LR e IR RN TN DRING
JMpian nrena cwtbwn oea o AR mn g “Then Moshe
sang”: Regarding this it is written (Tehillim 59,
17): “l will sing of Your might, and | will rejoice
toward morning in Your kindness” . . . “l will
sing of Your might”: When did this occur? When
Yisrael stood by the sea and were uttering words
of song, as it is stated, “Then Moshe . .. sang.”
... “And | will rejoice toward morning in Your
kindness” . . . refers to that morning of Matan
Torah, as it is stated (ibid. 19, 16): “On the third
day when it was morning.” This Midrash teaches
us that there is a fascinating connection between
the “Shirah” uttered by Bnei Yisrael in relation to
Krias Yam Suf and Matan Torah at Har Sinai. We will
endeavor to explain this connection.

Let us refer to the following Gemara (Berachos
63b): mxy nvmnw "na KUK PRPEAR 7910 2137 PRY 1711, w005 wen R
oK nme s BN ot nny naRaw vy Reish Lakish said:
From where do we learn that words of Torah
are not retained except by one who sacrifices
himself for her sake? For it is stated (Bamidbar
19, 14): “This is the Torah of a man who dies in
a tent.” Simply understood, it is teaching us that a
person should minimize physical pleasures. Here are
the inspirational words of the Rambam on the subject
(Hilchos Talmud Torah 3, 12):

The words of Torah will not be retained by a
person who applies himself feebly to obtain them,
and not by those who study amid pleasure and an
abundance of food and drink. Rather, one must
give up his life for them, constantly straining his
body to the point of discomfort, without granting
sleep to his eyes or slumber to his eyelids. The
Sages alluded to this concept: “This is the Torah,
a man should he die in a tent...” The Torah can
only be retained by a person who gives up his life
in the tents of the wise.
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This in fact is the lesson taught by the Mishnah
(Avos 6, 4): anwn mrwns ot YoRN MvRs na TN Y T R Y
2101 TN 15 T TINK ORT SRy FAR 791031500 AP o 1w yan
sxan gy Ty s mmabwa w7y This is the way of the
Torah: To eat bread with salt, to drink water in
small amounts, to sleep upon the ground, to live
a life of hardship, and to toil in the Torah. If you
do so, you are praiseworthy, and it will bode you
well. You will be praiseworthy in Olam HaZeh,
and it will bode well for you in Olam HaBa. We
find a similar elucidation in the Gemara (Sanhedrin
111a) related to a passuk extolling the virtues of the
Torah (Iyov 28, 13): XY ,m»mm yana K¥nn K51 a9 WHR y19 RY”
"oy Mgy e ma i Rean—“Man does not know its true
value, and it is not found in the land of the living”

. . the Torah is not found in someone who is
self-indulgent.

The Turei Zahav: Denying Oneself
to Engage in Torah Dialectic

We do, however, find an alternative interpretation
of the statement: mxy mmnw "na KSK PrvwpRn IR 127 PRY”
»oy. It is not referring exclusively to denying oneself
physical pleasures but also to intellectual pursuits; one
should devote oneself especially to studying Torah in
depth and with “pilpul.” Here is a pertinent excerpt
from the writings of the Turei Zahav (O.C. 47, 3):

D1avaa POIYY 1200 1YY 1LY MR e RYKR NRTENn R 1INt

1990 amipna [BR] (1-15 X)) [Proan] by 1waeaw md e Y nn Rem

AP IR 771N 137 DrTRTSY BRING 19 PRY 1IN DYay panw nm by
EDEN NAPERNA TN PN 13 0 DN

Sacrificing oneself for the sake of the Torah means
engaging in debates and “pilpul” regarding Torah
issues; the study of Torah demands labor and exertion;
it should not be a leisurely undertaking. Otherwise,
the Torah one learns will not be retained.

Based onthisunderstanding, the Turei Zahav explains
the formula instituted by Chazal for the berachah
related to Torah-study: "mmin 13712 proyy mer—and He
commanded us to engross ourselves in words of
Torah. They did not employ the formula: a7 1mby”
»1n. They were emphasizing the fact that the essence
of the mitzvah of Torah-study is specifically the toil and
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exertion associated with it. Thus, they employed the
term "proyy”, from the root "poy’, indicating that we must
actively engage in the study of Torah, debating points
of ambiguity and disagreement. It is intellectual work
that a person must treat like a business transaction.

The Miracle of Krias Yam Suf Prepared Yisrael
to Receive the Torah with Self-sacrifice

Following this line of reasoning, we will now proceed
to explain the reason HKB”H chose to conclude galus
Mitzrayim with the incredible miracle of Krias Yam Suf.
As we have learned many times before, the exile in
Mitzrayim was necessary to prepare Yisrael and refine
their neshamos for receiving the Torah. As it is written
(Devarim 4, 20): nrnyomynnrasm 2150 DORR RN Y 0OnsT
"mrm med mom oyy s—but Hashem has taken you and
withdrawn you from the “iron crucible,” from
Mitzrayim, to be a nation of heritage for Him,
as this very day. This is also evident from HKB"H’s
remark to Moshe (Shemos 3, 12): n»xnn oyn nx gNoete”
"mrm i y eposn nx prayn—w hen you take the people
out of Mitzrayim, you will worship G-d on this
mountain.” Rashi comments that this meant that
Yisrael were destined to receive the Torah on that
particular mountain.

Thus, it appears that this is why HKB"H arranged
to bring an end to galus Mitzrayim with the miracle of
Krias Yam Suf by instructing Moshe Rabeinu: “Speak
to Bnei Yisrael and have them move forward”
into the stormy sea in an act of self-sacrifice. This
was designed to instill in Yisrael the attribute of
self-sacrifice, which is a mandatory prerequisite for
receiving the Torah—which can only be retained by
someone who is willing to devote himself to it and
sacrifice himself on its behalf.

It appears that we can embellish this thought. To
understand why HKB”H chose to inculcate the attribute
of self-sacrifice in Yisrael specifically by having them
jump into the sea, let us refer to the following Gemara
(A.Z. 3b): oo 7o o Mwynt 29057 R\, IRMW TR T 29 N7
T ety PYw 1190 00w 00T 1 TP 9| 0o AT 0N 1A wnl nnb
JROnn T NNERR (AT I aTA PUaIaY 10 0N 23 a8 onn Rav
Yehudah said in the name of Shmuel: What is
the meaning of that which is written (Chabakuk
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1, 14): “You have made man like the fish of the
sea”? Why are human beings compared to the
fish of the sea? To teach you that just as the fish
of the sea die immediately if they go up onto dry
land, so, too, do people who separate themselves
from the words of Torah and from the mitzvos
die immediately.

We can explain this in light of a teaching in the
Gemara (Kiddushin 30b): wpani o bss vhy 9aann s b 1y
Mpan wpamt pers ywe ooy R nnt—a man’s yetzer
overwhelms him daily and attempts to kill him,
as it states (Tehillim 37, 32): “The wicked one
watches for the tzaddik and seeks to kill him.”
Additionally, they teach (ibid.) that HKB”H announced
to Yisrael: m¥poiy onx ox1,pvan m71n 15 2nNT3T Pat A8 2NNNS a7
"3 oo onr PR 1ins—My son, | created the yetzer
hara, and | have created Torah as its antidote.
If you engage in Torah-study, you will not be
delivered into its hand. Furthermore, we know that
the Torah is compared to water (B.K. 17a): Xox o "
"maly 195 Knx Yo i aaNaw nin—there is no water other
than Torah, as it says (Yeshayah 55, 1): “Ho! All
that are thirsty, go to the water.”

This explains very nicely the analogy of Yisrael to
fish, since their existence relies solely on the waters
of Torah. When they study it diligently, they are able
to overcome the deadly, spiritual influence of the
yetzer hara. Yet, when they abandon the waters of
Torah, they perish spiritually under the influence of
the yetzer hara.

It Is Imperative to Immerse Ourselves in the
Waters of Torah with Self-sacrifice

Thus, we have succeeded in explaining why HKB"H
chose to conclude galus Mitzrayim with the miracle of
Krias Yam Suf, having Yisrael jump into the stormy
sea performing an act of self-sacrifice. He intended to
create a symbolic gesture for having Yisrael immerse
themselves in the sea of Talmud, delving into the
world of Torah with self-sacrifice. If they do so, HKB"H
will split the waters for them, and they will walk
assuredly with confidence, with an understanding and
appreciation of the Torah, in keeping with the notion
of (Vayikra 26, 3): "sonmpmmz ax'—if you will follow
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My decrees. This concurs with the teaching (Megillah
6b): "paxn snxent npa—if @ person claims, “I exerted
myself and | succeeded,” believe him.

In keeping with what we have discussed, we can
suggest a wonderful interpretation of the events
chronicled at Krias Yam Suf (Shemos 14, 22):
"ERAYRT DR I oY o nwaa oo TIna bxawr ss—and
Bnei Yisrael entered the sea on dry land; and the
water formed a wall for them on their right and
on their left. The Torah is alluding to the fact that
when Jews immerse themselves in the study of Torah
(which is compared to water) with self-sacrifice, they
merit the protection of the Torah; it functions like a
wall to their right and to their left. Hence, it is written
with regards to the virtues of the Torah (Mishlei 3, 16):
7201wy AvRnwa nea o R'—length of days is at its
right; at its left is wealth and honor.

Let us take a closer look at what transpired at Krias
Yam Suf. Yisrael were camped near the sea, and
Pharaoh and his legions decided to pursue them, as
it states (Shemos 14, 10): nx Hxaw> 213 WRw» 221p7 7Apaa7
" OR YR 22 IPYROT TINT INTT QNN YOn orn i any—an d
Pharaoh drew near; Bnei Yisrael raised their eyes
and behold!—Mitzrayim was pursuing them, and
they were very frightened; Bnei Yisrael cried out
to Hashem. Then, HKB”H instructs Moshe: “Speak
to Bnei Yisrael and have them move forward” into
the sea. As explained, these events hint that Jews
should immerse themselves in the sea of Torah with
an attitude of self-sacrifice. As a result, not only will
they be spared from enemies like Pharaoh and the
Egyptians, but those pursuing them will be drowned
in the stormy waters; not a single one will remain.

This was indeed a marvelous symbolic gesture to
a teaching in the Gemara (Kiddushin 30b): s39 2% xan”
Y12 8N, MmN AN OR,waTRn mayswn arYan 9ayahnNa ,’:N;n:w’
syxiana st A Baraisa was taught in the Academy
of Rabbi Yishmael: If this despicable character
engages you, draw him into the Beis Midrash.
The “despicable character” under discussion is the
yetzer hara. I f he is like a stone, he will dissolve;
if he is like iron, he will shatter. The situation
Bnei Yisrael were in in Mitzrayim was just like the
harassment of the yetzer hara, who does not allow a

7 er

Shvilei Pinches

person a moment’s rest. Pharoh and the Egyptians,
the root of the powers of tumah, pursued them in a
threatening manner. Their only chance for survival
was to jump into the sea—an act of self-sacrifice.
Similarly, a Jew who is accosted by the despicable
yetzer must drag it by force into the Beis Midrash
to study Torah. When the despicable yetzer follows
him into the Beis Midrash, its power vanishes just like
Pharoah and his legions vanished in the sea.

This explains the Midrash that associates Krias Yam
Suf with Matan Torah fantastically: “Then Moshe
sang”: Regarding this it is written (Tehillim 59,
17): “l will sing of Your might, and | will rejoice
toward morning in Your kindness” . . . “l will
sing of Your might”: When did this occur? When
Yisrael stood by the sea and were uttering words
of song, as it is stated, “Then Moshe ... sang.”
... “And | will rejoice toward morning in Your
kindness” . . . refers to that morning of Matan
Torah, as it is stated (ibid. 19, 16): “On the third
day when it was morning.” Solely in the merit
of the characteristic of self-sacrifice that Bnei Yisrael
demonstrated and acquired at Krias Yam Suf did they
merit receiving the Torah, which can only be acquired
and retained by someone who is willing to sacrifice
himself on her behalf.

Why Was Moshe Disheartened
by Yehoshua’s Response

Now, it gives me immense pleasure to explain to my
dear readers why HKB”H arranged for Nachshon ben
Aminadav to reincarnate into Otniel ben Kenaz—who
merited restoring the 300 lost halachos with his power
of “pilpul.” Let us review why Yehoshua was punished
by having him forget 300 halachos:

When Moshe Rabeinu passed away to Gan
Eden, he said to Yehoshua, “Ask me any
uncertainties you have (regarding Torah law).” He
(Yehoshua) replied to him, “Rebbe, did | leave
you even for a moment and go to another place?
Have you not written about me: ‘And his servant,
Yehoshua bin Nun, a lad, would not stir from
within the tent’?” Immediately, Yehoshua’s
strength was impaired. As a consequence, he
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was made to forget three hundred halachos,
and he seven hundred uncertainties occurred to
him . .. Rabbi Avahu said: Nevertheless, Otniel
ben Kenaz restored them through his “pilpul.”
Rashi comments: Yehoshua was made to forget
on account of the impropriety of causing Moshe
to be dejected. For, Moshe was pained that
Yehoshua boasted that he wasas great ashim.

This deserves further explanation. Why was Moshe
bothered by Yehoshua’s response? After all, the
Torah attests to Moshe’s unrivaled humility (Bamidbar
12, 3): rmmaxmoan by 9ws DXt Yo IR\ 1y nwn wNRM’--NOW
the man Moshe was exceedingly humble, more
so than any person on the face of the earth!
Furthermore, Chazal teach us (Sanhedrin 105b): vs2”
"maniusnyInRipnmoI—a man is jealous of everyone
except his son and his disciple. If so, then it is
unimaginable that Moshe would be jealous of his loyal
disciple Yehoshua, who never left his side.

Therefore, it behooves us to suggest an alternative
explanation for Moshe’s dispirited reaction. We
have learned (Nedarim 38a) that HKB"H bestowed
the gift of “pilpul” on Moshe Rabeinu exclusively.
Nevertheless, Moshe graciously shared it with Yisrael.
Of him, it says (Mishlei 22, 9): 71122 811 1» 31v"—O0ONe
with a generous disposition will be blessed.

NG
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It appears that we can explain Moshe Rabeinu’s
generosity related to the power of “pilpul” given
to him by HKB”H based on the following teaching
(Eiruvin 54a): nmimb 1manwa K *5uabr mmin by nian 25057 o8n”
Joxawona mn ansnwa Ry nawsan What is the meaning of
that which is written (Shemos 32, 16): “Etched
on the luchos”? Had the first luchos not been
shattered, the Torah would never have been
forgotten by Yisrael. In other words, the fact that
Yisrael forget the Torah that they learn is attributable
to the shattering of the luchos.

III

Now, “pilpul” is a fantastic tool for restoring Torah
that a person has learned and has forgotten. In the
words of the Gemara (Kesubos 103b)): xaar va9 15 anx”
N9 YRW 1910 nonwa 2iYWT O BNT  AXvh 21T v1a R 0aaY
swiban 'y Rabbi Chanina said to Rabbi Chiya:
Do you dare argue with me? If, chas v’'shalom,
Torah was forgotten from Yisrael, | would
restore it through my exegesis (pilpul). This is
precisely what happened with Otniel ben Kenaz. He
possessed the power of “pilpul” capable of restoring
the 300 halachos that had been forgotten during the
mourning period of Moshe. Hence, it was precisely
for this reason that Moshe graciously bequeathed the
power of “pilpul” to Yisrael; he provided them with
the means to restore the parts of the Torah that were
forgotten on account of the shattering of the luchos.
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