
 u,ca er vfnv vebu u,bgan kg .ujc lkv,vu oueh ot
 /// tprh tpru i,h(yh-tf)vh,ukudxu v,kgn ,ca ,pxu, - 

    n kg rpuxgggg""""hhhhzzzz    rrrrhhhhyyyyxxxxggggeeeennnn    ggggkkkkwwwwhhhhggggaaaahhhh    hhhhccccrrrr    eeee""""vvvvrrrrvvvvuhbpk rhfzvk utc ,jt ogpa '
,cav ,utmuv rucg vbudv vnur, u,ufzk unhrha e"vrv vruvu 'k"r ifuxn hkuj
cu,fa trenn thv vruen uz vkudxa ;hxuvu /vtuprk vfzh vz hsh kgu 'ohhbgk
uc ah znru 'wuka ,caw u,ugnan wu,caw hf /wtprh tpru i,h u,ca erw ubh,arpc
uekj ,ufzcu ',cav kg vhkhsn ;hxunf vz hrv ,cav ignk wubunnw i,ubva

/vtuprk vfzh ,cav kg ;hxuva
ukcenva w,ca ,pxu,w ihbg kg tuv iuufnva rnuk od ohkufh uhrcs lnx kg     
tcuna hpfu /wtprh tpruwk vfzh vz ,ufzcu ',cav kg vhkhsn if od ;hxun uhkg

 oacgggg""""hhhhzzzz    aaaayyyyhhhhuuuuuuuuffffggggkkkknnnn    hhhhffffssssrrrrnnnn    hhhhccccrrrr    eeee""""vvvvrrrrvvvvvvucd thv ,cav ,ause ka vgpavva '
vru, 'ohhbjurv uhbhbgk ot hf 'ohhnadv uhbhbgc ostvk ghhxk vkufh vbhtu 'sutn
rucg od khguvk thv vkufh w,ca ,pxu,w ka vausev okut /wv ,sucgu vkhp,u
vgpav r,uh ohfhann ,cav ,t ohnhsena kffu /ohhnad ohfrmu ohbhbg
w,ca ,pxu,w ohaug uhv 'hkuec ohgnua woh,c hkgcwv uhv Uk :rhypvu /,uhnadc

/vxbrp ka gpa ovk vhvu 'kusd
 ushnk,u      gggg""""hhhhzzzz    iiiihhhhrrrrcccctttteeeennnn    vvvvaaaannnn    hhhhccccrrrr    eeee""""vvvvrrrrvvvvw,ca ,pxu,w hsh kg :rnut vhv 

hsh kgu /ohhbpud ohbhbgc cuy kf v"cev uk ghpan 'asuev kg kujn ;hxun ostva
tuva hbpudv ,t od ,ukgvk ostk uk keb 'asuev kg kujn ;hxuna uz ,pxu,

,t kcek vhv ufrsa ehsm u,ut kg rpuxnu]/ asue tuva hbjurk kuj sugc ,cav
 

 er vfvn vebu u,bgan kg .ujc lkv,vu oueh ot
 /// tprh tpru i,h u,ca(yh-tf)vkhp,u vtupr ihbgc - 

    `tpurk ,uar i,hba itfn 'tprh tpru :rnut ktgnah wr hcs" :(/vp) e"cc t,h
f"an g"gu] /k"fg '"hxn uvhtu hjn tbnjr ibhrnt tku" :k"zu h"arpu /f"g '",utprk
tkt ,utuprc euxgk ovk vhv tk rnukf" :k"zu (ifrs ihta v"s /x) ,ufrcc h"ar
ruxt vhv 'ohtpurc aursku ,fkk cu,fv rh,va utk hts 'hrv [/k"fg "ohnjr aeck
u,tupr iputu 'if uhkg rzd a"c,h ubumr f"g vkjba hnu /ohtpurv kmt ,fkk vkujk
vz kgu ',"hav shc eru lt vruxn vtuprv hf 'ohnjr aecha h"g er ,uhvk lhrm vhv

/hdx tvu tvu 'ohtpurv kmt ks,avk if od r,uns - "tprh tpru" - vru, vashj
   vfkvk expb ifu gggg""""uuuuaaaaccccv kkfcs (s"x k"r whx) tpr,vk ,"havk vkhp, tuv vtupr

hf vtuprk hk vz exg tvha hvkt wv lhbpkn iumr hvh :rnut 'os zhevk xbfbv" :k"zu
 z"g c,fu /f"g '"ohkuj tpur lurc :rnth 'zheva rjtku 'v,t obj tpurvvvvbbbbaaaannnnvvvv

vvvvrrrruuuurrrrccccuk rcs vzht vhv,a cuajh tku vz rnth vtuprs hshn kfc v"vu" 'k"zu (oa) 
ubnn aechu uc ubujyc ohah uz vkp, hsh kg ifku una w,h trucv h"g tkt vtupr
kkp,vk tuv ',utpr,vk vsucgv kkfcs 'rtucn hrv /k"fg '"vtuprk uk vhv,a

w,ca ,kcew ,khp,k ,xbfv ,hcc ,ca crgc ufkv ogv iunvafu 'kusd ouhv
/[wihjup, kejw ,sugx ,sucgc euxg vhv rcf

vrh,h vchj lfc vkdn asuev kg kujn ;hxunu ohsen hsuvh ahtaf     
k"zj uarsa unfu 'vbhfav ,travk ostv vfuz ,cac hf 'utruck ,ueeu,avu

)rrrrvvvvuuuuzzzz    hhhhbbbbuuuueeeehhhh,,,,,t ktrah hbc urnauw (zy 'tk ,una) cu,fv rntn kg (jn '
hpf sjt kf vfuz asue ,cac hf 'wvrhsw iuakn tuva wo,urusk wufu ,cav
kufhcf tuv hrvu 'vbhfav ,travk ,ca crgc u,bfv hpfu vhkhs vdrs
iht jrutv ,t ccjn jrtnvafu 'vausev vbhfavk jrtnu wvrhsw ,bhjcc
tmuh sug tkt 'u,hcc ghpuvk runt jrutva vga v,ut sg ih,nn tuv
zgv ubumr kg jrutvk ghsun odu 'utuc osue ohh,a ut vga uhbp khcevk
hktrahv ahtv tycn lfca 'w,ca ,pxu,w ,bhjc uvzu 'uhkt utuc ,t ohseha
v,uravk ubumrca rnutf tuv hrvu 'vausev vbhfavk vzgv u,eua, ,t

 /osue ,jt vga rcf ucrec
ohnhsen vhbca lfc oumg ,ufz vnmgk vtur ,hktrahv vnutv iftu     
sgunv kuj ,cak ,ubgauvv rsxc ubt ohtura hpfu',cav ,t ovhkg kcek
gauuhvk ovk sungh vz ,ufza ohkkp,n ova '(vrumb ot ka yuhp) ,ufux

 :ornutcwwww,,,,ccccaaaa    ,,,,tttthhhhcccc    rrrrvvvvnnnnkkkk    vvvvaaaajjjj    ttttbbbb    ggggaaaauuuuvvvvwwwwuhrjtk ohrnuta yuhpc od '
 :ornutc 'lf kg ohaecn ov (ost ,gauvf)vvvvbbbbffffvvvv    uuuurrrruuuuvvvv    llllhhhhkkkkuuuuppppyyyy    ,,,,ggggaaaauuuuvvvvffffwwww

wwwwoooogggguuuurrrr    uuuunnnnkkkk    vvvvssssuuuuvvvvuuuu    oooojjjjffff    rrrraaaahhhh    ooooggggssssnnnnccccgauuhvk ktrahk thv kusd ,ufz runtf hf '
 /cyhns hkhn kfc vsh kg

ohnhsenv ukt og ,ubnvk ,ufzk ubt od kfuba ubhsgc ghhxh ,"hav     
/,uguahv kfku ,ufrcv kfk v,ufzc vfzbu 'vfknv ,ca hbp ,t kcek

kf tpurv tuv ,"havc ubujyc ohah u,khp, h"gu /hkuj u,utn tpr,ha ,"havk
!ohnav in vnhka vtupr jkahu ',uagk thkpnu rac

'tcrst tkt 'wv ,guahk ,ufzk iput er vbht vkhp,v ,hkf,s ';hxuvk ahu    
:(sk 'c vcr ohrhav rha) k"zjtanf /,"havk kkp,ha hsf tuv vrmv ka ,hkf,v
'hrv /f"g '"ohehsm ka i,khp,k vut,n v"ceva hbpn ',uvntv ureg,b vn hbpn

 tkt 'ohruxhvu ,urmvn kmbhk vchx er ubht vkhp, ka ,hkf,vavchxv vcrst
/,ukhp, i,utk vut,n v"ceva hbpn /,"havk kkp,vk tuv ,urmv ka

 lhrtv ifu    hhhhuuuukkkkvvvv    ,,,,hhhhccccvvvvvzht ghdnaf duvbk hutra iputv uvza (iujycv wuec) 
iurxj ut vkhkj rgm vzht uk ghdnaf rahv ostv ,ru, ,tzu" :k"zu ostk vrm
kf uk ucchxa ohcuy tk rat uhagnc apaph er ',uks,avc vcrh tk ',ubuzn
cuahu 'uhagnc apaph uhkg ihtc ohruxha ost vtur ot (/v ,ufrc) orntfu 'vz
ohkv,) cu,fv rntnf cjrnk umkjha v"cev hbpk ujha lupahu ohgrv uhagnn
vagh vn (:g vsb) orntfu /"ujha lpah wv hbpku ;ygh hf hbgk vkhp," (t 'ce
uc u,uue,cu ubjycc uck ezjhu /uka ohxfbvu raugva hnk kkp,h rag,hu ost

 rtucn rcfu /vrzg aeck hnn uk iht w,h usgkc rat uckc gcehu 'lrc,haaaappppbbbbcccc
oooohhhhhhhhjjjjvvvv,usjtc ibuc,h 'vkhkj rgmc unmg ,t ost vtur ot rat (c"h erp wd rga) 

/k"fg '"ohduryevu ohbhsv kf ubnn uek,xh tkhnn ztu 'usckn sug iht rat trucv

"ehzhva iyes thdux"  - The Gemara says that orpr forced hat wr to pay back a vukn whose loan documents he had burnt. h"ar explains that
when hat wr was a iye he had burned the loan documents of a lender, thus preventing him from being able to collect his loans and caused
him a financial loss. When hat wr became a kusd, orpr forced hat wr to reimburse the vukn for the loss.The h"rat ,uvdv [zp ;s] brings the
gurz rut who learns pshat in the Gemara like Rashi, that the damage was done when he was a minor, and he proves that although the
mishnah says about a iye - that vgr i,ghdp because if they damage you they are ruyp, this is only while they are ohbye. But once they
become a kusd they are chhujn to pay for the damages done while a iye. The j"c [lt v"s dna wx j"ut] paskens that a kusd is not chhujn to
pay for damages he did as a iye. He brings the o"cnr [wh'wt wx vchbd kv] who says "ohbyev ,t ,ufvk s"ck hutr" so that they don’t become
khdr to do damage. The j"c learns not like h"ar, but that hat wr was still a iye when orpr was pressuring him to pay the lender, the goal
being to eliminate the need of him receiving ,uekn from s"c. But vfkvk a kusd is not chhj for damages he did as a minor.
    The  [dna wx j"ut]t"nr  says that a iye who was uhct vfn or was ,urhcg rta rcug, although he doesn’t need to do vcua, when he
becomes a kusd, it is a good thing to be kcen some sort of teshuva or vrpf once he becomes a kusd. The z"y learns our Gemara like h"ar
and says that orpr was pressuring hat wr as a kusd, but not ihsv in but rather like this t"nr, that it’s "uk cuy" to do vcua,. The c"ban brings
this z"y and says to be ihsv ,ruan ohbpk tmuh, a iye should pay back u,uksdc if he was kcuj or ehzn someone as a minor.

 [jp wx 't"j n"uj n"dt]van wr      paskens that a kusd does not have to pay for damages done when he was a iye. R’ Moshe brings our Gemara
and points out that this story is also brought in [up] ,ucu,f wxn and there h"ar learns totally different.That it was a court case that came before wr
hat regarding one that burned the loan documents of someone else and orpr pressured hat wr to find him liable because of hnrds tbhs, but
nothing to do with being a iye or kusd! R’ Moshe says h"ar is vun,! because it’s not rc,xn to be chhjn a kusd for what he did u,ubyec. He also
quotes the above g"ua that says a iye is ruyp and he therefore paskens that a kusd is ruyp to compensate for any damages done while a iye.
     The  [wd 'yna wx n"uj]g"ua  says that if the stolen object is still "ihgc", the iye must return it, but if it is not "ihgc" the iye is ruyp even when he gets
older. The vcua, hj,p brings a shaila brought to the cegh ,uca where a iye was given cash to purchase wine from a store. When he got there the
owner wasn’t there but the door was open, so he took (drank) some wine and spilled a lot on the floor. When he became a kusd the store owner
demanded reimbursement. The cegh ,uca says that although at first glance it seems from g"ua and poskim that he should be ruyp, he quotes the 
o"cnr [wj 'y"p vchbd wkv] who writes a iuak of "usct ot" the iye is ruyp even khsdvan. The cegh ,uca is ehhsn that only if it was usct is he ruyp.     

                                                                                                                                                                                                              

R’ Elimelech of Lizhensk zt”l (Noam Elimelech) would say:
    “wxnj sg ,hvk gar og lsh ,a, ktw - If you do a mitzvah and you partner with the yetzer hara by doing it for honor or
wealth, you should know that the Satan will be the wxnj sgw and steal that mitzvah away from you. Because as we know,
first he convinces you to do bad, then he is the prosecutor and says that the mitzvah you did isn’t worth anything.”

A Wise Man would say: “A vital ingredient of success is not knowing that what you’re attempting cannot be done.”                             
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Kashrus in the Kitchen.  The Jewish Kitchen (95)
Yayin Nesech: Touching Wine. What will make uncooked
wine become prohibited by the actions of a gentile? If a gentile
touches the wine intentionally it becomes not only prohibited to
drink, but even assur to benefit from. That includes a prohibition
not to sell or gift it to a cleaning lady. The Sages were scared that
he may have shaken the wine as a way to worship some idol. If
the gentile touched it unintentionally, it is only assur to drink. 
Sealed or Covered Bottle of Wine. If wine is sealed and one
can tell that the seal was not tampered with, it is certainly
permitted and one can even leave a gentile alone in the house
with such wine. If the bottle has its cap on but not sealed and a
gentile touches or moves the bottle, it is permitted. The reason is
because gentiles would never shake wine as a form of worship
when it was in a covered container. Therefore, if a gentile
cleaning lady, while cleaning the refrigerator, moves around
covered bottles they are permitted. Should we be scared that the
gentile opened the bottle? If a Yid goes in and out within 18

      

minutes we are not scared anything was done. B’dieved, if one
stays away longer but the gentile has reason to think that
someone might enter at any moment, it is also permitted.
Uncovered Bottle of Wine. One should not let a gentile move
wine in an uncovered bottle. If he did, one should not drink the
wine. If there is a meaningful loss involved he should ask a shaila.
If a gentile poured wine, such as a waiter at a party, there is a
question both on the wine which was poured and the connected
wine that is still in the bottle. One should not drink that wine and if
there is a meaningful loss he should ask a shaila. Affairs where a
gentile waiter pours wine should use only Mevushal cooked wine. 
Wine Seen by a Gentile. According to halacha there is nothing
wrong with wine that a gentile saw. Some people have a stringency
not to drink such wine. There are different levels in this custom.
Some will never drink it; others just don’t use it for a mitzvah like
Kiddush or Havdala. Some are only machmir when he saw the
wine outside the bottle and not when he looked at it through the
glass bottle, and some will refrain even if he saw it in the bottle.

 



   In Shemona Esrei we say a beautiful beracha in which we daven for the ability to achieve the greatest heights in our Bein
Adam L’chavero: “Hashiva Shofteinu K’varishona” - Hashem please return our judges to us as in the beginning. We wish to
have the kind of judges and leaders who are examples of fine behavior and middos tovos. But this doesn’t only apply to our
judges and leaders. It applies to ourselves who are always judging others as well. We continue in the beracha, “V’haser
Mimenu Yagon Va’anacha,” we beg, “Please Hashem remove from us grief and sighing.” Much of the aggravation and pain
that we experience in life is due to the way people treat us and the way we think people should treat us. If only we could train
ourselves to accept the pain and look away, we would find tremendous favor in the eyes of Hashem. We end off this beracha
with the words, “Baruch Ata Hashem Melech Ohev Tzedakah Umishpat.” Hashem You are the King, You are the only one
who is in charge of this world and You love when your children treat each other with tzedakah and mishpat.
    This beracha comes right after the beracha of gathering all the Jews together in the time of the Geulah. The blessing of
Kibbutz Galuyos. We must know that the only way to bring all Jews together is by acting in the way taught to us by Avraham
Avinu. Here in Eretz Yisroel, we have begun to hear and feel the footsteps of Moshiach. The tremendous yearning for Geulah
and achdus that has come about between so many different types of Jews is mind-boggling and extremely heartwarming. Many
people are willing to put away their differences for the sake of Klal Yisroel which is surely bringing the Geulah closer every day. 
    Yesterday, I was visiting my daughter and I told my 4-year-old grandson that I am going to daven Mincha. He quickly
jumped up and ran to bring me a siddur. As he handed the siddur to me, he came closer and whispered in my ear, “Please make
sure to daven for Moshiach!” May our tefillos of tzedakah and mishpat finally bring the long awaited Geulah.

     The Kli Yakar asks a question here. If the Torah warns us not to pain people, then why is this given in a singular form; it
should have been said ohcr iuakc? The Mechilta says that the prohibition of paining someone isn’t limited to those that the
Torah enumerates, but extends to each and every yid. Therefore, says the Ohr HaChayim Hakodosh zt”l, the Torah wrote
"u,t" in a singular form, to say that only these people mentioned explicitly - "u,t" - warrant such a harsh punishment. If one
pains other people, he is still rcug the utk, however, the punishment isn’t so extreme. 
     The reh hkf himself answers his own question a bit differently. Hashem, our ultimate injrv ct, also feels the pain of others.
Thus, says the posuk "u,t vbg, vbg ot" - it is Hashem Himself you are inflicting pain on! We now understand the word "u,t"
versus "o,ut". But what about the word "hf"? It would have sufficed to say "egm ot". 
     There’s a pshat from the sefer vur id in the name of the uvhkt kue. The Gemara in Bava Basra (16) says that Penina would
taunt Chana. Even though she meant it vnak to get Chana to daven, nevertheless, says the Gemara, she was punished. And for
every child Chana subsequently had, Penina lost two, ubhkg tk. Seemingly, Penina’s ruse worked well, as Chana did cry and
beseech the Almighty. Why then was she so harshly punished? 
    We see from here that when it comes to paining others there are no excuses. Even if you mean it ,kgu,k, it won’t be
justified. This idea is what the posuk is telling us. "u,t vbg, vbg ot" - if you pain someone - "ot hf" - even if your intention is
"egmh egm" - that they should call out in tefillah, it won’t help because - "gnat gna” - I will hear and avenge their distress. 
    Let us all do what we can to empathize and shoulder the burden of our brethren who are suffering. We daven that Hashem
hear our supplications and bentch us with a cuy rst asj with all its simcha, good will, and besuros tovos for gantz Klal Yisroel.       

                                                                                                                                                                                                              

 ousv .rtvu htxf ohnav wv rnt vf
 /// hk ubc, rat ,hc vz ht hkdr(t-ux whgah)

ush jka tk ot ovhba ihc vhv, wv ,gca
/// okah tku uhkgc jeku uvgr ,ftknch-cf) (

 egmh egm ot hf u,t vbg, vbg ot
 /// u,egm gnat gna hkt(cf-cf)

 /// ,nuh ,un untu uhct kkenu /,nuh ,un ushc tmnbu urfnu aht cbdu /,nuh ,un untu uhct vfnu(zh'zy'uy-tf)
   Why is the posuk about the penalty for kidnapping flanked by the two posukim that detail the punishment for
hitting/hurting and cursing a parent? R’ Shimon Schwab zt”l (Maayan Beis HaShoevah) explains that when parents are
more interested in what they get out of the relationship, when they hover over their young and become the scriptwriters
and directors of their children’s lives, they rob them of their own personalities. They are being molded in the image of
others, who don’t have their best interests at heart. Their parents have, in a real sense, hijacked or kidnapped the life that
could have been. The Torah is alluding to this vital and true role of a parent. Yes, the child who attacked a parent is at fault
for his assault of the parent, whether it is verbal cursing or physical blows. He deserves the penalty enumerated in the two
posukim (15 and 17). Yet, at the same time, the crime described in the middle posuk has also been violated. His parents are
guilty of a real form of kidnapping - robbing a young child of his very essence, his very soul.
     In the Sefer Bedidi Hava Uvda, authored by R’ Shmuel Dovid Friedman shlita, there is a powerful story with a strong
and poignant message. The story is about a very wealthy man whose father acted a bit eccentric and would walk around in
filthy rags, unclean and unhinged. This embarrassed the wealthy man immensely and he decided that although his father
had no place else to live, he would not allow him into his palatial home. If someone would ask him why he treated his
father like a stranger this way, he would emphatically explain that it was not befitting for him, the son, to observe his
father behave in this manner, but instead of bringing him into his home and providing him with proper clothing, he chose
to ignore him. The elderly man lived and slept in the streets of the city.
     This went on for quite some time. One winter’s day, the young son of the wealthy man - a grandson of the homeless
man - was walking in the street and saw the old man scrounging around in the garbage. He was unclothed and talking to
himself. The little boy watched in horrified fascination as his own flesh and blood, his father’s father, was laying in the
dirt, grime and snow-covered street without a proper garment, no coat or gloves to protect him from the elements. The old
man was trembling from cold. The young boy decided that he needed to help his grandfather. He ran into his warm and
cozy home and told his father that they have to provide the grandfather with better clothing. It was not right to simply
leave him outside freezing and trembling, without doing anything on his behalf. 
     The father was busy reading a book and didn’t even look up. With a wave of his hand, he told the boy, “I don’t care
what you do for that old man. If you want, you can go up to the attic. I remember that there is an old garment there. Maybe
even something warm. Take it down and bring it to your grandfather, if you want.”
     The son went up to the attic and the father went back to his book. After quite a while, the father looked up from his
reading and realized that his young son still had not come down from the attic. He became concerned lest something
happened to him. He got out of his chair and hurried over to the attic stairs. With urgency, he called up to the boy, “My
son, is everything okay up there? Why are you not coming down?” 
     The son replied, “I was delayed because I was cutting the garment into two parts, one for my grandfather and one for
you, my father. I figured it was a good idea so that when you will become an old man and I will throw you out of the house
in the winter like you’ve done to your father, I’ll send you the other half of this garment...”
     The father recoiled at the words of his son. It was spoken not out of malice, but with a simple expectation that this is
how it will be. At once, he understood the message: His son planned to do to him exactly what he was doing to his father.
As a result, he began to reflect on his misdeeds and then went to get his father. He brought him back into his home, gave
him a warm and comfortable room, and provided him with proper clothing and hygiene. The young boy smiled.                     
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 /// ovhbpk oha, rat ohypanv vktu(t-tf)
llllyyyynnnn: The Yid Hakadosh of P’shischa zt”l once said:
“When I was a little boy, my aleph-beis teacher taught me a
very important lesson. He showed me a little symbol and told
me it was called a yud. The letter yud. From then on. I knew
that the word Yud meant a Jew.
    “Sometime later, we came across two yudin written next to
each another, in one word. I asked my teacher for an
explanation, and he said, ‘That is Hashem’s name.’
     “Still later, I saw the symbol marking the end of a posuk,
which looked to me like two yudin, one on top of the other. I
asked my teacher if this, too, was Hashem’s name? He
replied with something that changed my life forever. He
explained that when the yudin are next to one another, on the
same level, that is Shem Hashem, but if one is above the

other, then it cannot be Hashem’s Name.
    “I learned from this that only when Yidden treat each other
as equals - not putting oneself above others - can Hashem
dwell amongst them. If a Jew cheats or undermines his friend,
Hashem removes himself from amongst them and they are
left on their own to fend for themselves!”
llllyyyynnnnpppp: Parshas Mishpatim is all about the laws of Bein Adam
L’chavero, the laws about how one man must treat another.
Chazal say (Avos 2:7), “The more charity, the more peace.”
R’ Yisroel Belsky zt”l explained this Mishna as follows:
When a person gives in to the claims of another and treats it
as if he is giving charity, he is spreading peace in the world.
In that merit, Hashem dwells amongst us and all the blessings
of the world that follow are because of him. If we can only
realize this when faced with a quarrel with another, we can be
sure our reward is infinitely huge in the World to Come.

    The Haftorah of Shabbos Rosh Chodesh details the final
prophecy of Yeshaya HaNavi in which he presented visions
of Klal Yisroel returning to Eretz Yisroel falsely convinced of
their own righteousness, where they reject and mock those
who truly fear Hashem. Hashem declares that “Heaven is
My throne and the earth is My footstool.” This is a reference
to the Bais HaMikdash which is Hashem’s house on earth.
But why was this statement important at this time and place?
Surely in his final prophecy to a sinful nation Hashem could
have sent Yeshaya a more appropriate line of rebuke other
than discussing how Hashem, who is wholly spiritual, still
maintains a “foothold” on our physical earth.
    R’ Hershel Bournmiz shlit”a explains that Chazel often

describe the Bais HaMikdash as the conduit through which
all spirituality stems from. It was literally a place devoid of
physicality in an otherwise physical world. He explains that
the Radak writes how Hashem never needed the physical
house Klal Yisroel built for Him nor the sacrifices they
brought there. Rather, Hashem wanted the Bais HaMikdash
built so that his children, Bnei Yisroel, would have a place to
go to daven and feel His presence undoubtedly sparking
profound levels of teshuvah and elevated levels of servitude.
   Thus, even as Klal Yisroel’s future looked bleak, Hashem
sent Yeshaya a prophecy about the “physical” presence of
Hashem in His holy house, to remind the Nation that Hashem
always awaits our wholehearted remorse and repentance.
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