SHIURIM on CHUMASH

Rabbi Yisroel Reisman’s Weekly Chumash Shiurim
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Rabbi Reisman — Parshas Tzav 5784

1 - Topic — A Thought on the Parsha

As we prepare for Shabbos Parshas Tzav. We prepare ourselves now in the 30 days leading up to
the Yom Tov of Pesach. Parshas Parah is this week. IY”H we should be Zoche to the Parah
Adumah and be able to be in the Beis Hamikdash yet in the coming year B’ezras Hashem.

In the Parsha we have as is found in 6:6 the (7220 X>--0213-2Y 7230 700 ,UK). We have the (,U%
7%R) that was on the Mizbaiach and (7220 X2). We learn out it is never supposed to go out.
Chazal say that it is a Mitzvas Lo Sasei that the Kohanim have to make sure that there is always
adequate fuel on the Mizbaiach, that the fire should never go out.

It is a little bit of a problem. Why do you have to have a Mitzvah of ( X?--02123-2Y 7230 700 UK
722n). The Ribbono Shel Olam himself took care of the fire on the Mizbaiach. ( 2»wn 777w WX
nama Hv) was one of the miracles in the Beis Hamikdash that there was always fire there. So why
do you need a Mitzvah of (7250 X2--n2ama-2v 7230 70 ,WR). Isn’t it a Davar Pele?

The Sefer Hachinuch in Mitzvah Kuf Lamed Beis says Adaraba. There is a big Yesod here. It is
not just an issue of fire on the Mizbaiach. The Torah is teaching us a Yesod. The Yesod is, that
even though there is a Neis in the Beis Hamikdash, the Ribbono Shel Olam wants to L’hastir Es
Haneis. Yiddishkeit is not Geboit on miracles. Even though for whatever reason the Ribbono
Shel Olam understood that there has to be an Aish Hashamaimi, there has to be a heavenly fire
on the Mizbaiach all the time, it is the engine that drives the Korbanos, that makes the sacrifice
and the burning of the Korbanos meaningful, but it is not to show tricks to people. Adaraba, ( ,UX
maon X9--nama-by 73 Tnn). It was a Chiyuv to make sure that there is always a fire there
B’derech Hateva and to hide the miracle. Emunah is Emunah it is not Talui in Nissim. Klal
Yisrael is not a place that we look to show miracles to people.

Rav Chaim Shmuelevitz in Sichos Mussar in Taf Shin Lamed Aleph, Shmuz Beis, talks about
this idea, talks about this Chinuch. He tells us and points out an interesting Ramban. The
Ramban is back on Parshas Vayigash. The Ramban there talks about the Chazal that Yocheved
gave birth when she was 130 years old. She was Nolad Bein Hachomos as it says in Parshas
Vayigash. The Ibn Ezra asks if she was Noled Bein Hachomos that means that she was Nolad
when they first got to Mitzrayim, they were in Mitzrayim for 210 years. Moshe Rabbeinu was 80
years old when he left. 210 minus 80 means that Yocheved gave birth at 130. The Ibn Ezra
rejects that Yocheved was Nolad Bein Hachomos. He says if so, then the miracle is even greater
than the miracle of Sara. The Torah makes a big deal over the miracle of Sara, that Sara gave
birth when she was 90 years old, and yet the Torah doesn’t say a word about Yocheved. He says



it can’t be. Why wouldn’t the Torah such a thing? For this reason he rejects this idea of Chazal
that Yocheved was born as they entered Mitzrayim.

The Ramban in Parshas Vayigash 46:15 (the Ibn Ezra is in Posuk 23, however, the Ramban
brings it in Posuk 15). He screams against the Ibn Ezra. He is very upset with the Ibn Ezra. As a
matter of fact he uses a very strong Lashon. He uses a language of (7777 0dni7 "92 pX1 nn10 27r).
Hot gold should be poured in the mouth of this Chochom. He brings a Gemara in Sanhedrin 92b.
He writes very sharply against the Ibn Ezra for doubting Chazal because of this type of a
question which is somewhat arbitrary.

As a matter of fact, he writes already that the Ibn Ezra does this all the time. He points out that in
Parshas Pinchus where Chazal say Pinchus Zu Eliyahu, the Ibn Ezra rejects that also. He also
says that it is not so. He says (72777 n1mp»2 10210) it is the style very often of the Ibn Ezra to have
rational ideas then reject Divrei Chazal based on that. For example, in Ur Kasdim that Avraham
Avinu was thrown into a fire, he says such a miracle wasn’t brought in the Posuk then it
probably didn’t happen. This is the Ibn Ezra’s Mehaleich.

The Ramban is very upset with this. He has to answer the question. He is asking a good Kasha.
The Kasha is if a miracle like this took place why doesn’t it say? The Ramban says a fascinating
Yesod. The Ramban says that the Torah doesn’t tell us Nissim. There is no reason to list off
miracles. Miracles happen in life for many different reasons.

When does the Torah say a miracle? When a miracle is foretold by a Navi or by a Malach
Hashem and he comes and he says there is a lesson here. He says the Malach came to Avraham,
there were many lessons in what the Malachim said to Avraham Avinu about Sara giving birth.
In that case, where it was foretold, such a miracle is mentioned. That is the way it was in
Mitzrayim with the Makkos and Kriyas Yam Suf. All these things, before they happened the
Navi, Moshe Rabbeinu said or the Ribbono Shel Olam said through Moshe Rabbeinu that these
miracles are going to take place. When it is planned out with a lesson there are many reasons
why the Torah teaches it to us. There are many lesson to be learned. But Stam that miracles
happen that things happen sometimes to people, the Torah doesn’t tell us that.

The Sichos Mussar writes that this is an important lesson. In life very often G-d winks at us. You
have to be in tune to it. Not a miracle that you are going to write home about. But G-d winks at
you and says look at what happened, look at what is going on. I am here. In very subtle ways.

I remember last week Monday, I was learning here in the Yeshiva Maseches Gittin, and we had a
Tosafos that spoke about a Get Yashan. A Get Yashan is a Get that is written and then they
decided not to get divorced and then later on they want to get divorced. You can’t use that Get. It
is barely mentioned in the Yeshivish Blatt, it is mentioned on Daf Lamed Beis. Tosafos Agav
mentioned it in the Tosafos that we were learning. Punkt that day I had a Get Yashan in my
pocket. The day before I had gotten a Get, the couple had sat down to write a Get and the
witnesses had signed it already and they said they would try to work it out. So it is a Get Yashan.
I had it in my pocket that day. I felt like G-d was winking at me. Is it a miracle? Of course it is a
miracle. In my whole life I never had a Get Yashan. I was never involved in a Get Yashan. I am
not involved in so many Gittin in the first place. Here on the day we learned the Tosafos I pulled



out a Get Yashan and I showed it to them. Now, I am not going to write home about it, but every
once in a while I just feel that HKB”H winks at me. You can’t call these things coincidences.
You call it a miracle people start screaming at you. So I am not. But you should know, if you are
in tune to it, HKB”’H winks at you all the time.

The Yesod that Rav Chaim Shmuelevitz is bringing Sai from the Chinuch on (-%¥ 723 7°nn WK
narnd) and Sai from the Ramban, is that the miracles that happen are subtle miracles, they are
quiet miracles, they are miracles that are all around us. You got to be in tune to them, you got to
pick up on them. They are not made to be the source of your Emunah. Don’t believe in G-d
because I had a Get Yashan in my pocket. Once a person is a Maimin, HKB”H winks at him and
you smile back at the Ribbono Shel Olam. This is the lesson of (72123-7Y 723R 770 ,UX).

2 — Topic — The times we are living in

As you all know, we live in a very difficult and challenging time, the world is standing up
against Klal Yisrael. There is so much going on in the world, nobody says a word. Thousands
and tens of thousands of rockets have been shot at Eretz Yisrael from all around. The United
Nations are not busy with it. In the Ukraine we just heard about how there was an attack on all of
the power stations in the Ukraine by the Russians and the United Nations don’t say a word about
it. But Klal Yisrael, they all gang up on Klal Yisrael.

I want to tell you something. In a Posuk in Yirmiya 4:30 (nX]) and you Klal Yisrael (-7 717
>yP) who are in the course of history pressured, what are you doing, ( 231->7 >7vD-"2 "¢ *W25n->3
Ty 792 °¥ypn-"3) what are you doing, you make yourself look beautiful, you put on jewelry,
you put on makeup, (°®nn ,X?) you beautify yourself for nothing. (2°23¥ 72-108%) your lovers
hate you, ("Wp2? 7¥01) they are out to get you. What is Pshat in this Nevua?

The Bais Halevi in the beginning of Shemos has a Pshat that he said B’sheim Rav Chaim, where
he said a Mashul. Rav Chaim explains this Beis Halevi and gave the following Mashul. He said
let’s say Reuven hates Shimon. You tell Reuven why do you hate Shimon? If Reuven says I hate
Shimon, he is always filthy, he has dirty clothing, there is an odor about him, I don’t want to
have anything to do with him. Then if you go to Shimon and you tell him to take care of himself,
shower properly, dress properly, so then the Sin’a will leave. The hatred will go away. But if you
go over to Reuven and you say why do you hate Shimon, and he says I can’t stand his guts, he
disgusts me. He hates him B’etzem. So if you go to Shimon and you say dress better, be cleaner,
it is not going to decrease the hatred it will increase the hatred. The more he tries to be pleasing
the more the hatred will be there.

Klal Yisrael with the nations of the world, they tell us we are a dirty Jew, we are not clean. So
what happens? There are some Jews who think all we got to do is be more like the nations of the
world and then they won’t hate us. The Zionist ideal was to solve the Jewish problem. We will
have a nation like everybody else and suddenly we will be a nation among the nations. No one
will start up with us. By the Haskala they threw away everything. Why did they throw away
everything? If you throw away the religion then they are all going to love us and we will be
accepted. It ended up that they lost this and they lost that. They don’t have the Mesorah of Klal
Yisrael and they have the hatred of Klal Yisrael.



Zagt the Ribbono Shel Olam to Klal Yisrael, (737% nX)) when the nations stand up against me,
(vyn-nn) what are you doing? (7°1°¥ 71382 *Ypn-23 201-27Y 27YN-"2 1Y wWabn->3). You think if you
will be more like the Goyim and you will assimilate with them they will suddenly love you? I got
news for you. (°2nn ,X1%2) you are doing it for nothing. (2°23¥ 73-1087) the people you want to
love you, they are disgusted with you. (Wp2? 7w/03).

It is a big lesson. The State of Israel, the Zionist ideal is going to solve all the problems. Now it
is the focal point of the hatred. They would hate us one way or the other. It became the focal
point of the hatred. Farkert, when this happens we are not happy about it. We are certainly not
happy. We shouldn’t do things to instigate them against us.

But you should know, it is a Chizuk. How many Jews are there in the world? You go to a non-
Jew and you ask how many Jews do you think there are in the world? They will tell you 500
million, 200 million. There are a handful of Jews in the world, and the whole world is busy with
Klal Yisrael. All the nations of the world are busy with us. What a Chizuk to our Emunah.
Bishvil Yisrael She’nikra Raishis. The whole world is Bishvil Yisrael. Don’t be surprised, it is a
Chizuk in our Emunah. We would rather it come in a good way, but once it is here be
Mischazeik, know what is going on.

There are those who assimilated. There was once a politician in Britain years ago who
assimilated. He made a famous statement afterwards because they hated him anyway. He
converted to Christianity and he said in his later years, “I thought they hate my Jewish name and
I found out that they hate my Jewish nose.” In other words, I thought I could change my name
and everything will be good and they hate me because of who I am.

Rav Yonason Eibshutz said he once went to a Jew who had converted and he had influence in the
government. He told him Klal Yisrael needs you. He said Mi Yodai’a, who knows Im Lokach
Notzarta, he borrowed the language from the Yomim Noraim, if this is why you were created.
But Notzri is also the Lashon of a Catholic. Ki Lokach Notzarta, maybe you converted for this
reason because now we need you to help us. He tried to help. It didn’t help. He converted so
what, he is still a Jew.

Rav Yonason Eibshutz told him Achshav Shenotzarta K’ilu Lo Notzarta. Now that you
converted it didn’t help you anything. You threw away the old and you don’t have anything new.
Nothing happened. You have the hatred without the essence. What a beautiful Nevuah of
Yirmiyahu. Yirmiyahu is saying you think you are going to beautify yourself, you think you are
going to make yourself (°®nn ,X7). You assimilate for nothing. (Wp2? Y91 ,0°23Y 72-108%).
Anyway, this is the lesson for the times we are in. We are hoping HKB”H will help us and we
will get through this Tzarah. IY”H (79832 m2aywn 7785 a2o8n1). We Daven for ( 022 92 10K
9%7%?) in Eretz Yisrael and at the same time for (P87 n°2 %2 1°px) world over. HKB”H should
protect us and we should be Yotzei our Chevlai Moshiach and be able to see the Geulah
Bim’haira B’yamainu. A Gutten Shabbos to one and all!



Rabbi Reisman — Parshas Tzav 5783
1 — Topic — A Kasha that I have on Korban Chagiga and Korban Pesach

Shalom Alecheim, welcome everyone as we prepare for Shabbos Hagadol, we prepare for
Pesach and Parshas Tzav. I’d like to share with you one thought that takes some time to give
over and one thought that is just a Kasha so it goes quicker. So let’s do the quick one first and the
longer one second. The quick Nekudah is the following. I was studying the topic of 3 w9n TR
TRIPOR Moon TnR, I was studying the topic of ¥aws Sy 9581 .vawn Hy 9OK1 nod 1277 means that the
noo 127p is eaten at the end of the meal when the person is satisfied. What is the source for that?

So here’s my difficulty. Rashi in Parshas Re’ai 16:2, on the Pasuk “ X% 7°5%% M2 102 anan
7p21” the Pasuk says you bring a oo 1277 to Hashem, sheep and cattle. Rashi of course is
bothered, the 1105 127p is not cattle, the 105 1277 is sheep, what’s going on?

So Rashi says from Chazal of course, non? 1xX the sheep is a 73°n? 722,009 1277 and the cattle is
for 7xan 127p. Rashi adds “vas Sy 9831 XYW 979”7 it teaches us a nod 127 has to come with a
733, why? Because you eat the first and then when you’re already holding by being satisfied
then you eat the 105 1279%. Wonderful, no problem with the Rashi, very clear he gives us a source
for this concept, for this idea.

Let’s go to Rashi in Pesachim 86a, “1i°9X 1097 70X 17°0on X Rashi brings of course that 127p
noo is ¥aws %y 9aK1, and then Rashi adds the following words “n112p7 93 naw 12w all Korbanos
are eaten 12 Xn>pTd Yaw:n PR 2370w 172 AT anwa v, It’s a Pasuk in Parshas Korach, so
the same thing over here, all Korbanos are eaten yawn 5.

I don’t get it. Rashi in Re’ai says that you eat the 73°an and the 1o5. The 7331 first and the 1o
second, why not the noo first? If you eat it first it’s not yawn ¥ 9081, So therefore, you eat it
second. But I don’t understand. Rashi in Pesachim says the 73> 1299 is also yaw: ¥ HaR1. Rashi
there says that is the Derech of all Korbanos. If so, you should eat Chulin meat first and then the
nod 127p? There’s no Chiyuv to eat the Chagiga meat. The Chagiga is eaten so that the nos will
be eaten yawn 9y.

It seems to be a contradiction between the two Rashis. Actually it’s a double contradiction. Rashi
in Parshas Re’ai says how do you know its ¥yawn ¥ 9381 because the Pasuk says 221 1x¥. It says
P21 XY TR MY nog AnAn.” Obviously the 92 is related to the nosand its yaws v Hoxr1. But
Rashi in Pesachim 86 brings a different source, he says the reason its eaten yawn v is because
71722 nnwn? that’s a Pasuk in Parshas Korach 18:8 “02iv-pn? 7139 npwn? o°png 797 so it seems
to be a double Stirah.

Unless we’ll answer something the Sifsei Chachomim says often. Maybe it’s a Machlokes in
Chazal, a dispute among the Tanaim. The Sifsei Chachomim says that Rashi on the Torah goes
with the thing that’s Karov Lip’shat, that’s very easy to explain in the Pasuk, and not necessarily
that which is LiHalacha. So we will make a new Machlokes out of it. Anyway this is the first
point, the Kasha that I had.



2 — Topic — Adding to a Remez, is it allowed and what are the parameters.

Let me move on to a second totally different topic. Arba Kosos, we have four Kosos. We have a
rule Ein Moseifen Al HaKosos, we don’t add. Now during the meal you’re allowed to add,
you’re allowed to have another cup of wine, but for example in Shulchan Aruch Taf Ayin Beis,
Os Zayin, it says between the third and fourth Kos, you’re not Mosef Al Hakosos. During the
meal it doesn’t count, it’s part of the meal, but Ein Moseifen Al HaKosos. The Biur Halacha
there says “172 1°K 01077 HY 7°01M7 X120 Ip°y.” The Mishna Berurah says I’m not sure the Sevara
of the Issur of Ein Moseifen Al HaKosos. The Yerushalmi is Mashma we just don’t want you to
drink too much wine, you’re might become drunk. The Biur Halacha expresses some doubt.

Now the Biur Halacha did not see this. The Chidushei HaRan on Pesachim which was publicized
later, after the Mishna Berurah, brings that there’s a reason he says at the end of Mesechtas
Pesachim that because there are four Leshonos of Geulah that the four Kosos represent, the four
expressions of Geulah. If you add, you’re ruining the Siman, the Siman is not Miskayam. The
Ran says Im Mosef Ein Haremez Miskayem, you have to have four, if you have five then the
Remez is gone. You have to have four. Azoi Shteit in the Ran. Now we understand, when you
have a Remez, a certain number, the number has to be precise.

We find a similar thing by the Neiros of Chanukah. Each night you light the number of Neiros
that fit the night that it is. And there also, there’s a Hakpada Lo Yoisef, not to add. As a matter of
fact, Sefardim have the custom that only one person lights in each location, because if two light
it looks like more. And since it’s supposed to be Meramez the Minyan, Ein Lohosef, very good.
If you’re Mosef Ein Haremez Miskayem. So we have here two places that there’s a Remez, a
number, and it’s not Miskayem.

I have a Kasha, what about Neiros Shabbos. Neiros Shabbos we light two Neiros a Remez to
Zachor VeShamor, and yet we don’t seem to mind being Mosef Al Haneiros. Why don’t we say
Im Mosef Ein Haremez Miskayem, why don’t we say the same thing?

I was thinking of a possible Teretz. I remember years ago when Rav Moshe’s Teshuvah came
out, not to use Shabbos clocks. I got a hold of the Teshuva before it was published. After it had
been written, I happened to be in Tiferes Yerushalayim and someone gave me a copy of the
Teshuva. I showed it to Rav Pam. Rav Moshe had a difficult handwriting and Rav Pam had me
read the Teshuva to him. Subsequently I asked Rav Pam if he uses a Shabbos clock for the lights
in his house. He said no, he never uses the Shabbos clocks for the lights in the house. Not for
Rav Moshe’s Cheshbon, he said he wasn’t aware of Rav Moshe’s Teshuva. He said because
Chazal said to add light to the house, why should I go through a mechanism to have less light in
the house. So therefore, he said I don’t use it. In other words the Neiros Shabbos is an idea, a
benefit to add light.

So it could be that that is the answer. When you have a Remez you don’t add to it; don’t add
Kosos, don’t add Neiros Chanukah, unless there’s a good reason to add. If having more is a
benefit, so then we’re not so worried about the Remez, and you add. It’s not a problem, why?
Because why are you adding, everyone can understand, because you’re supposed to have light.



Ma Sheain Kein, if you’re going to add to the Kosos, or add to the Neiros; there’s no Halachik
benefit, so therefore you stick to the exact Remez.

This would answer a fourth Remez. So far we had Daled Kosos, Neiros Chanuka, and Neiros
Shabbos. Let’s move to Rosh Hashana. On Rosh Hashana we have ten Pesukim of Malchiyos,
ten of Shofros, and ten of Zichronos. Why ten? The Gemara in Rosh Hashana 32a says “ 7312
QW RI21 772w NaRn 7wy’ Rosh Hashana commemorates the creation and since there were
Asara Mamaros we do ten Pesukim of each Malchiyos, Shofros, and Zichronos. However, there
we may and we do add extra Pesukim. As a matter of fact, the Rosh in the Last Perek of Rosh
Hashana Siman Gimel says, the Lashon HaGemara is “7wyn Pnmd PR” not less than ten, but
more than ten is ok. A Kasha, why don’t we say the same Yisod of the Ran, Im Mosef Ein
HaRemez Miskayem, how can you add? Here would be the same Teretz as Neiros Shabbos.
Saying more Pesukim is always beneficial, it’s always good to say more Malchiyos, to mention
Malchiyos Hashem more, or Zichronos and Shofros.

So the Teretz is very Geshmak. In the two places where adding has an inherent value, Neiros
Shabbos and Pesukim, we don’t worry about the Remez. And the two places where adding
doesn’t have a Halachik value, Arba Kosos and Neiros Chanuka, there we say our rule that Im
Mosef Ein HaRemez Miskayem, that this matters. Nafka Mina in this, when we have a Lulav,
our Minhag, the way the Rema brings is to tie it in three spots. The Rema in Taf Resh Nun Aleph
Sif Aleph says even though we Pasken the Lulav itself doesn’t need to be tied, we put an Igud
around the Lulav itself in three places Kineged Avrohom, Yitzchok, and Yaakov, the three Avos.
What happens if you want to put a fourth Igud? Here it would apply the Ran’s rule that Im Mosef
Ein HaRemez Miskayem, if you add you’re going to ruin the Remez. So therefore, you should
not add. Very Miduyik, it’s like the first two.

Another thing. Krias Shema has 248 words Kineged the 248 Eivarim. But it’s missing, there’s
only 245 words? So the Chazzan repeats Hashem Elokechem Emes. Here’s a tricky one, so the
Chazzan says in his personal Krias Shema Ani Hashem Elokechem Emes and then he repeats out
loud Hashem Elokechem Emes. Now he said Emes twice, so now he has 249 words, what do we
do now? Should he say Emes twice?

The truth is it’s a Machlokes Haposkim. Magen Avrohom says Ein HaRemez Miskayem, the
Chazzan should not say Emes twice. There are others who disagree, and they say what do you
mean, every person in the audience also says Emes himself and then hears the Chazzan. The first
Emes is not part of Krias Shema. So we see here again the idea in the Magen Avrohom that Im
Mosef Ein HaRemez Miskayem. Very Geshmak all around, it fits in so beautifully. So we have
two places where we add to the Remez, Neiros Shabbos and Pesukim on Rosh Hashana because
there is an inherent value in what we add. Ma Sheain Kein, the four other places we don’t add,
because there is no inherent value to adding.

One more, this is a difficult one because it is a Halacha. We give Maaser Kesafim, we give a
tenth of Kesef. Now that’s not really Maaser; real Maaser is in the Torah. The Avos gave Maaser
from what they made. Avrohom Avinu gave Maaser from what he won in battle. But the Din
Maaser from the Torah is a tenth of your produce. Maaser Sheini, Maaser Rishon, Maaser Ani;
it’s a tenth of your produce.



What happens if you give 11% are you Mekayem the Remez? The Chofetz Chaim in Ahavas
Chesed in Perek Yud Tes Os Gimmel says a person should calculate exactly 10% for Maaser, if
he gives Chomesh he should calculate 10% twice. And the Chofetz Chaim in Ahavas Chesed
seems to obligate a person to keep it to 10%. That doesn’t fit because it’s true Im Mosef Ein
HaRemez Miskayem, but here it’s good to add, it’s always good to add more Tzedaka. In general
the Ahavas Chesed needs some sort of Biur, we understand by Terumah of wheat and Maaser of
wheat it has to be precise, but when it comes to money it’s not so simple. So I don’t know what
to say, it’s a challenge, the whole Yesod of the Ahavas Chesed, I don’t believe that anybody in
the world heard of such a thing. You have to Cheshbon it and give exactly 10%, if you want to
give you give separately, give more tzedaka.

In the Sefer Tzedaka Umishpat from Rav Blau he says in Perek Hei Os Vav, he makes some sort
of Pshara, he says it’s enough if in your personal calculations you calculate the Maaser you have
to give. You can give more than Maaser, people do give more than Maaser. They give ahead of
Maaser. What they’re giving is not exactly calculated. However, as long as they have a
calculation on their own it’s adequate. So, this is a seventh Remez which needs a Hesber. I am
certain that if you’re talking about this at the Shabbos table you’ll come up with additional things
that are Remazim, and the question of whether you are allowed or not allowed to add to it.

I haven’t said a word about Parshas Tzav so let me say a word. Parshas Tzav, everyone knows
has 96 Pesukim; Tzav is Gematria 96. But the problem is that Tzav has 97 Pesukim, seems to be
a problem. So what people say seems to be incorrect. Maybe its Mosef Al HaRemez the Remez
of Tzav is 96, maybe an extra Pasuk is not a Chisaron to be Mosef Al HaRemez.

With that 1 want to wish everyone an absolutely wonderful Shabbos, hope the Hachanos for
Pesach are meaningful to you. A connection to the Ribono Shel Olem, a connection to the Jewish
people, Klal Yisroel. A connection to the Geulah of Klal Yisroel. We have to worry about Klal
Yisroel, there’s a lot to worry about, very difficult world. May Hakadosh Baruch Hu help us with
the Geulah Sheleima, until the Geulah Sheleima with the Geulah from the different Tzaros that
Klal Yisroel faces. May it be a Chodesh of Geulah all around! A Guten Shabbos!

Rabbi Reisman - Parshas Tzav - Pesach 5781

(07798 9-R°17 N2 N2 vawhRY 9 =W 12 9-RIw0 nawl M19°w%) whose 3™ Yahrtzeit is on Chol
Hamoed.

1 — Topic — A thought on Parshas Tzav.

As we prepare for a very unique and special Shabbos Hagadol Parshas Tzav which is of course
Erev Pesach. A very special Shabbos because the ladies in the house will be able to rest on Erev
Pesach in the afternoon and it will be easier for them to be alert and awake at the Seder. The
same thing for most of us B’ezras Hashem. Looking forward to a very special Pesach.



Let me begin with a thought on Parshas Tzav. People are forgetting to say Good Shabbos and
they are just saying Chag Kosher V’sameach. Don’t forget a Gutten Shabbos as well. At any
rate, the Parsha begins as is found in 6:3 with (\M{p2-5y W29 72-°9191m1) with the Mitzvah which
relates to Bigdei Kehuna and from (7%2-%¥) we understand (2*°n12 y¥1 727 X7 XOw). That the
Kohen is not allowed to have any Chatzitza between his skin and the Bigdei Kehuna that he
wears.

The Rambam in the Hilchos Klei Hamikdash 10:6 says it as follows ( 19@2 ¥ 73977 57322 %K1
297329 W2 P2 PRI 27 A K9 abn .awab). There is not allowed to be any Chatzitza. Now
listen to this. (nmX X% ¥992R). Even a single thread, (5% ) or dirt (712 57392 8) or a dead louse.
(7202 INTIAYY AXO%7 T 97 A2 w2 P2 a9 aR). A Chatzitza Mashe’u between the Bigdei
Kehuna and the Kohen is a Chatzitza. It really goes even more, there is not even supposed to be
air being Chotzetz. The Bigdei Kehuna were actually very tight on his skin. Something like the
cool dressing of many people today who wear tight pants and tight shirts L.’havdil Elef Havdalos.
In the Beis Hamikdash the Kohanim wore Bigdei Kehunah that were tight against their skin.

The Ohr Sameach in Hilchos Issurei Bi’ah 4:10 is Matmia, he wonders why is any tiny Chatzitza
something that is M’akeiv on Bigdei Kehunah. Whereas we know a well-known rule that when a
person is Tovel in a Mikvah that a Chatzitza on a Mi’ut of the skin is not M’akeiv. Which means
to say that even if 49% of his body is covered with something it is not M’akeiv. Only if it is
Rubo. However, M’d’rabbanan we are Makpid even on Mi’uto. But the Din of the Torah is that
the Chatzitza doesn’t Pasul, and there is says V’rachatz Ba’mayim Kol B’saro. It says there also
a Lashon here it says Al B’saro and there it says Kol B’saro. Why over there are we more Maikil
then here? This is the Kasha that the Ohr Sameach asks and the Avi Ezri over there as well.
B’vadai it needs a Bi’ur Al Pi Derech Hap’shat.

Ulai, maybe, there is a difference between Al B’saro and Kol B’saro as follows. There is a Taz in
Hilchos Rosh Hashana and the Taz there talks about the Nusach, the language of the special
Tachnunim that we say on Yomim Noraim. There we use a language of Meloch Al Kol Ha’olam
Kulo Bich’vodecha. A couple of times we use the Lashon of Kol and Kulo. Meloch Al Kol
Ha’olam, what is the language of Meloch Al Kol Ha’olam Kulo Bich’vodecha?

The Taz says that Kol does not mean all literally without exception. Kol, something Kulo means
without exception, but Kol by itself does not mean all, does not mean total all. So that Kol
without Kulo means just about all and maybe that is why by Tevila in a Mikva where it says
V’rachatz Kol Besaro and we understand that it doesn’t mean literally everything. It is not
literally all of Kol Besaro. Mashe’ainkein where it says by Begadim Al Besaro. Al Besaro means
totally. So this may be a technical explanation and it may even be a better technical explanation.

The Gemara says that Chatzitza is a Halacha L’moshe MiSinai. The Gemara says at the
beginning of Sukkah and Eiruvin that the rule is Halacha L’Moshe Mi’Sinai so it may be that
that is the basis for the difference. Aich She’yi’yeh.

I would like to add B’derech Hamachshava. By Mikva you don’t need a totality and by Bigdei
Kehuna you do. By Mikva we are talking about being Tahor. Tahara B’olam Hazeh is never
total. It is never total where human beings who are a mixture of Tumah and Tahara, of Yeitzer



Hora and Yeitzer Tov, of Taiva and Ratzon as well as Teshuka. Tahara is Rubo Ke’kulo. What
about the Bigdei Kehuna?

The Bigdei Kehuna that the Kohanim wear according to the Chinuch is meant to convey an
image to the person wearing it, a She’e’fa, a desire. Adam Nif’al K’fi P’uloso says the Chinuch.
Meaning to say that when a person dresses a certain part and thinks of himself in a certain way
then he tends to live up to it.

We have a rule that even though the world of Halacha L’mayseh, the world where we do things
is a world of imperfection, still the world of She’e’fa, of desire, can be perfect, can be really
perfect. When you dream of building a house in your mind, your She’e’fa, you can picture the
house as a perfect building. Once you get to build it in the Olam L’mayseh it will not be that
perfect.

The same thing is true in general. The L’mayseh of something is not perfect. The She’e’fa, the
desire, the dream, the Machshava, that can have perfection. Mimeila, the Kohen Gadol and the
Bigdei Kehuna which represent his She’e’fa, his desire, is total. That which is the Taharah of
Halacha L’mayseh who can be perfect, who can be total, who can do it. And so, this is a thought
regarding the Bigdei Kehuna. The underlying question definitely is strong. When do we say a
little bit doesn’t matter and when don’t we. It is confusing in the Halachos of holding a Lulav.
The Beis Yosef and Rama talk about the Chatzitza of even wearing a ring when you are holding
a Lulav which is definitely a Mi’u’to. Definitely a confusing topic. When do we say Rubo
K’kulo and when do we say Kulo. Tzorech Bi’ur.

2 — Topic — The Korban Pesach

It is fascinating. We are learning the Parshios of Korbanos and by every Korban we find ( W
2% mimi-07). We find that a Korban is a (3in3-0>7) to HKB”H. Yet by the Korban Pesach we
find nowhere an expression of (7in°3-77). Could it be that the Korban Pesach which of all the
Korbanos that an individual can bring, the Korban Pesach I would think is the most special, the
most unique, the most connecting to HKB”H and yet it doesn’t say (7i°3-0°7).

As a matter of fact in Parshas Bechukosai the Posuk says in the Tochacha as is found in 26:31
(0w 7pn-n¥ “ninwg1), I will destroy the Beis Hamikdash (2351 m2 .78 7)) and I will no
longer smell the (7in°1-1°7). There the Netziv in his Ha’ameik Davar says that it is a reference to
all the Korbanos except the Korban Pesach. The Netziv says a Naftka Mina L’ halacha. That when
there is no Beis Hamikdash and we want to invoke the rule of Makrivin Af Al Pi She’ain Bayis,
that if you go to a place and want to bring a Korban even though there is no Bais Hamikdash that
does not apply to anything which it says (7i1°3-0°7) because when the Bais Hamikdash is Chorev
HKB”H says (22073 172,078 X?) ;02°W7pn-n *ninwg1) 1 am not interested in your (min3-n>)).
Which means to say that only a Korban Pesach could be brought. Al Kol Panim it needs an
explanation.

The answer seems to be an old Yesod of the Korban Pesach. The Yesod of the Korban Pesach is
that it is a Korban that is meant to show a closeness to HKB”H even in times of challenge, even
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in times of weakness, even when Klal Yisrael are in the Mem Tes Shaarei Tumah, they go out
and they bring a Korban Pesach to show their closeness to the Ribbono Shel Olam.

That is why we find in Navi numerous times that in the time of drawing close to HKB”H a
Korban is brought. Gideon brought a Korban in Sefer Shoftim, Chizkiyahu brought a Korban.
Yoshiyahu Hamelech brought a Korban. All of them were Koban Pesach. When they wanted to
be Mekareiv Klal Yisrael they did it with a Korban Pesach. A Korban Pesach is a Korban of
Hiskarvus to the Ribbono Shel Olam. So you will say then why didn’t it say (7in°3-1"7)?

The answer is that is why it doesn’t say (77ir°1-7°7). Because there are some friends who are fair
weather friends. When it is (7in°1-7>7), when everything is fine and dandy so then you are good
friends, you are a pal. When there is a bump in the road, when something goes wrong, good bye
Charlie, no more friend. Each one goes his own way. It is a relationship of only (7im31-0"7) V’zeh
Hu. No no no. Klal Yisrael with the Ribbono Shel Olam bringing a Korban Pesach even without
a (0im3-0°7), even at a time when things are not as perhaps they should be, Klal Yisrael is not
behaving as they should. There is a distance, there is no Geshmak of (7im°1-7°7) that HKB”H
would express towards Klal Yisrael. Even in such a time we bring a Korban Pesach. Because a
Korban Pesach shows a real Hiskarvus. You want to be close to somebody, enhance your
relationship, which when there is no (7i7°3-5°7) you still have and are interested in a meaningful
relationship, even when things are not really perfect. What a beautiful thought going into Pesach,
a beautiful thought regarding the Korban Pesach.

One request as we go into a very special Pesach, a Pesach coming off a Corona year which we
hope is winding down. Nobody knows what tomorrow will bring, we still need to be careful. We
should be talking at the Pesach Seder about the extraordinary events of the last 6 — 8 months.
When [ say extraordinary events [ mean the following. The entire world, Kol Ha’olam Kulo, the
entire world pretty much outside of the Yeshiva’leit have been in a lockdown with students out
of Yeshiva for the most part, many places totally out of school. Here in NY, the schools are
talking now about opening up with a 20 — 25% students coming to school.

Klal Yisrael, the Rabbeim in Klal Yisrael where the Mechanchim of Klal Yisrael show how they
shine while teachers unions all over the country are suing to be closed, Rabbeim pushed to be
open, pushed to teach, pushed to give an understanding that the Chinuch of our children is of
extreme importance and while we have to take certain precautions we can’t just close down.
Rabbeim came to Yeshiva and we need to talk about the Siyata Dish’maya the Yeshivas have
had. The Siyata Dish’maya. Boruch Hashem of avoiding hospitalizations or Chalila V’chas
anything worse in the Rabbeim who were Moser Nefesh to come to the Yeshiva. A tremendous
Siyata Dish’maya. We Daven that it continue. We can’t just let it go and not mention it and not
talk about it. It is a Shvach of Klal Yisrael, it is a praise of Klal Yisrael.

Gideon was a Shoifet. On the night of Pesach at the Pesach Seder he said to his father if HKB”H
took us out of Mitzrayim why doesn’t he help us today? If he took us out of Mitzrayim Biz’chus
Avos we still have Zechus Avos. Chazal say that since he was Melamed Zechus on Klal Yisrael,
he spoke well of Klal Yisrael, he became the person who helped Klal Yisrael. We need to be
Melamed Zechus on Klal Yisrael especially on this upcoming night of Pesach. The Mesiras
Nefesh, the devotion. Talk about it to your grandchildren. Many of whom have experienced this
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incredible devotion, this incredible Mesiras Nefesh. Ask them why are your Rabbeim willing to
put themselves on the line where the whole world is on lockdown? What is going on?

Let them make the point that a Rebbi gives up Olam Hazeh for Olam Habo. A Rebbi lives with
an inadequate income. A Rebbi lives working very hard in today’s day and age trying to keep
students interested, it is not easy. What does a Rebbi do? A Rebbi does it because he believes
that HKB”H has an Olam Habo prepared for us. We all, Yidden sacrifice Olam Hazeh for the
future. Therefore, it is a very appropriate topic that we should be talking about with our children
and to our grandchildren. We should not make light of the dangers of the Virus but we should
appreciate the Mesiras Nefesh of our Rabbeim. May it be a Pesach Mai’a’peila L’ora. A Pesach
that lights up our lives, lights up our homes. May HKB”H grant us that we be heading in a
direction of Geulah from our current Tzara and the Geulah Ho’asida B’karov B’yameinu.
Wishing one and all first a Good Shabbos and then a Chag Kosher V’sameach. A meaningful
Sidrei Shel Pesach!

Rabbi Reisman - Parshas Tzav - Shabbos Hagadol 5780
1 - Topic - A thought from Rav Schwab on the beginning of the Parsha

As we prepare for Shabbos Parshas Tzav, Shabbos Hagadol, the Shabbos of great challenge and
Tzar to a lot of Klal Yisroel, really to the whole world. May Hakadosh Baruch Hu grant us the
Shemira of Shabbos Hi Mi'Lizok U'lerifuah K'rova Lavo, it should be a Shabbos of Yeshuos.

I'd like to start with a thought on the Parsha. The first Rashi says ( 7» 171 w9 KoK W PR
MmN, ). It's a Lashon of Ziruz and (9°2 11707 12 @@ 2IP©a 112 2IN377 0% 0102 YA M MR ).
Many thoughts have been said about this Rashi. I would like to share with you Rav Schwab's
explanation of Ledoros. What does it mean Ledoros and what does it have to do with teaching
generations?

So Rav Schwab says (in Mayan Beis Hashoeva page 245) something really beautiful. He says the
Yisod of Korbanos requires that a person should not forget the main thing and focus on the
Tafful. Meaning, when you bring a Korban the Ikar of the Korban is not the animal, G-d doesn't
need your animal. The main part of the Korban is the heart that's behind it, the devotion that's
associated with it. Beraishis 4:5 (qyy X% ,inpin-28) 1p-28)). Hakodosh Baruch Hu didn't pay
attention to Kayin's Mincha, why?

Because Kayin thought the idea of a Korban is to give the Ribono Shel Oilam the animal, the
meat. However, he didn't do it properly. He didn't do it by devoting himself to the Ribono Shel
Oilam. So Hashem said to him 4:7 (y29 nXun nno? ,2°0°n &2 oX) XY ,2°0°n-ox Ri23). The Ikar is
Taitiv, the idea of a Korban has to be accompanied by desire to satisfy, to give Nachas to the
Ribono Shel Oilam.

K'ain Zeh, he brings from Shaul. Shaul had Rachmanus on the animals that remained and

Shmuel gives him Mussar. Shmuel T 15:22 (27 2ip2 ,vhws ,0oman nivva 9% vond). Does G-d
want meat of animals? He wants you to listen to Him. (2°2°% 27207 2°Wpa% ,2iv nagm vhw n137). So
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that, the Ikar is that when people think the idea is the giving of the Korban, no. The Ikar is the
heart that has to go with it.

Now that idea is well known, but Rav Schwab makes the following point. He says this was all
true in the time of the Bayis Rishon. Yeshaya Hanavi says the same thing, does G-d need your
Korbanos (in 1:11 (737 2%&° 02°121-29 °9-117))? He needs you.

Zagt Rav Schwab, in the days of the Bayis Sheini the world changed. After the Yeitzer Hara of
Avodah Zara passed and Greek philosophy took hold, the world took on a much more
philosophical approach. And suddenly what happened was the reverse. People said the Ikar of
course of a Korban is the Teshuva, the feelings that go with it.

What's the difference if the animal is an old animal, a damaged animal, or if it's a blind animal
that's not the main thing anyway? So that suddenly there was a turnaround. Whereas in the
earlier generations the Yeitzer Hara was to focus on the physical gift of the Korban and ignore
the feelings, the heart that has to go with it. The world became philosophical and started to
ignore the parts of the Korban that required certain things to be done.

By Malachi we already find in the first Perek 1:7 (%3 an? *nam-%v owan). The people bring
junkie Korbanos and they say (711783 722 an7»X1) what do you care. Does G-d care if it's an old
animal, or a young animal, a Baal Mum or not a Baal Mum? On the contrary it's Baal Tashchis.
Why should we bring a good animal, we should bring an old junkie animal?

Zagt Rav Schwab, our trap is to know that Hakadosh Baruch Hu wants Dikduk Hamaysa. That
Hakadosh Baruch Hu wants you to do it right. Rachmana Liba Bo. Its true G-d wants the heart,
that is the Ikar, but it has to be accompanied by a proper Kiyum Hamitzvos. ( 1177 17W% X?X 1% 7R
MM 7n). Hakadosh Baruch Hu looking to future generations said be careful, you have to be
Mezareiz and do the Mitzva right. (2°3 117017 12 W>w 232 119 211977 70X “n2). Especially where
it costs money. A person will say what's the difference, does G-d care if I have a beautiful Esrog
or a Bedieved Esrog. Does G-d really care? The answer is yes, Hakadosh Baruch Hu does care,
He does care how you do Mitzvos. It does matter if you do the Mitzvos properly or not properly.

This is an important message this year for the Seder. By our Sedarim we are accustomed to
having many people, we do the Mitzvos Behiduram. B'rov Am Hadras Melech. Many people
will be alone and they need the Ziruz to know that Dikduk Hamaiseh, doing it right matters.
Rachmana Liba Bo. G-d wants your heart. But doing the Mitzvos of the night, perhaps even
when it's a little difficult, it does matter.

When you're sitting at a Seder and you don't have people with you, at least you have to
understand and know that the Shechina is there. The Shechina is Kenegdo and it does matter, it
does matter how you do the Mitzva. This is a thought on Parshas Tzav.

2 - Topic - A Message that was given over in the name of Rav Uren Reich of Lakewood.

I want to share with you a message Rav Uren Reich from Lakewood asked me to share with the
Oilam. It's a very important message about the current situation. In Lakewood the message went
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out that people should not travel to New York, or really anywhere to be with parents for this
Pesach, stay put.

Unfortunately, people always think that they understand, they know better, people make
exceptions. Besides the Lo Plug that is really necessary there's something else. The doctors are
assuming now that especially among young people, one in six or one in five is carrying this virus
without any symptoms at all.

That means that if young people are going to come to parents, Rachmana Litzlon one in five or
one in six will introduce the virus to the home of parents, who usually are older and are more
susceptible. We have to be careful, we've been too complacent, we've not been careful enough
throughout this crisis and we can't allow that to continue. We have to wake up. We can't say
(Tehillim 121:8) (2%iv-79) ,mA¥n --78121 JORE-Y 7)), If we ignore the Shemira of (-7%123 70KY
ooiv-Ty) ,7RYn -).

We have to understand that the advice that's being given, is being given with a seriousness, and
unless somebody has a doctor or a physician who says that his circumstances are somehow
unique or different, a person has to pay attention.

There's a Pachad, there's a fear that what will happen is, G-d forbid there will be a new wave
because of Pesach of people traveling creating a new wave, Rachmana Litzlon, of people who
need hospitals in Frum circles. There's no room, the hospitals don't have room. We need it now
to calm down, not Chas Veshalom there should be a new wave of this problem.

So you will have a Seder yourself, we have a Seder because it's Ratzon Hashem. It doesn't have
to go to midnight, have a short Seder. Do the Mitzvos the way their supposed to be done and do
it B'ratzon Hashem. Don't, for the fleeting pleasure of time with family, time with children, don't
put people in Sakana, Klal Yisroel in Sakana.

Ignoring the rules has not done well for us over this period of time. Everybody is smart, we are
smart, Klal Yisroel is smart, but right now we have to be smart and follow the rules. I beg you
all, change your plans, stay home for Pesach. Stay home because it's Ratzon Hashem. It's not
likely that this is the advice of the Manhigim there. Please we want Shemira, do what you need
to have this Shemira.

Il add one more Nekuda from Shulchan Aruch. In Hilchos Mezuzah, right in the beginning in
Siman Reish Pei Hei S'if Bais, the Ramah brings a Minhag B'nei Ashkenaz, that's us, we don't
have this Minhag, we have a Minhag to go out and kiss the Mezuzah which is beautiful. Listen to
what the Ramabh says.

The Ramah says that when you go out, you touch the Mezuzah and you say Hashem Yishmor
Tzeisi Uvo'i Mai'ata V'ad Olam. You adapt a Pasuk which is (38121 30RX-7%%7 ,7)7?) and you say
Hashem Yishmor Tzeisi Uvo'li Mai'ata V'ad Olam. We have to try to remember to say that
especially now. Hashem Yishmor Tzeisi Uvo'i Mai'ata V'ad Olam.
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We should have the Shemira, we should appreciate the Shemira. It's a wonderful Minhag to take
Bli Neder, (we forget), but to try to undertake every time you go out to say Hashem Yishmor
Tzeisi Uvo'i Mai'ata V'ad Olam. To appreciate what we have.

When you say Modim to say to Hakadosh Baruch Hu (372 2°030%3 1°20 %Y 30770 79031 772 a70).
Hashem should guard our lives. (72 mTpoa 10w %¥)) and our Neshamos, all of us. We, the
Cholim, and everybody around us.

Let's hope that we will come through this Tekufa looking back and feeling that we did what we
had to do. For those who have to have a Seder alone, just think that this is a moment of potential
Aliya. Yafe Echad B'tzar Mei'elef B'lo Tzar. One in Tzar is worth a thousand without Tzar.
You're not going to have a thousand Sedarim in your life, this is the Seder, the Seder we are
lonely, the Seder where you're challenged to sense there's a Ribono Shel Oilam, the Shechina
Kenegdo. This is the Yafe, this is the opportunity, a wonderful opportunity.

Let's make the most of it, let's be Mehader in the Mitzva of Shemiras Neshmaseinu of a Shemira
and may Hakadosh Baruch Hu grant us to go out with the Afeila L'ora. To go out from the
Shibud L'or Gadol. With the Yeshua Kerova Bimiheira Beyameinu, all of us together. Refuos,
Yeshuos, and Shemira to one and all.

Rabbi Reisman - Parshas Tzav - Shabbos Hagadol 5778
1 - Topic - Sippur or L'hagid

As we prepare for Pesach and Shabbos Parshas Tzav, Shabbos Hagadol certainly our thoughts,
our minds are on the upcoming Pesach and the Avir, the whole atmosphere of the Yiddishe Velt
is on the preparation for Zman Cheirusainu. Let me share with you a Mussardika thought and a
Haggadadika thought. Let's see how it goes and you will figure out which is the Mussar and
which is the Haggada.

Sippur Yetzias Mitzrayim. Rav Moshe Shapiro quoted in the numerous Sefarim that quote him,
says that the Lashon of Sippur, Sapeir which means to tell the story of, is actually related to
many other words that have the same Shoresh and it means something which is finite, something
which is limited. Mispar is a number. When you put a number to something you state exactly
what it is. It is limited to the number you give it. The number can be a very large number and it
could be a small number, but it makes something finite. Similarly, Sipar is a city on a boundary,
a city near the border is called Samech Pei Reish, Sipar. This is because again the word Mispar
or Sefer or Sippar indicates boundaries, it indicates certain types of boundaries.

A Sefer is a book. A Sefer by definition is Mugbal, limited. It goes until a certain point. The
Gemara in Masechtas Shabbos says that if you write two letters you are Chayuv for writing on
Shabbos. But Kasav Os Achas, if you write one letter and you complete a Sefer you are Chayuv.
This is because it is the completion of the Sefer. Someone may have many ideas, many thoughts
about something, he writes it. When he is finished he stops, he created a Gevul for his idea. So
that, Sippur is something that makes something finite. When you tell over the story of what
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happened, be careful how you tell it. When you have finished telling it you have created a certain
boundary, a certain limitation on what the story may be.

I once remember learning a Rav Tzaddok that if a person is Mekabeil something for himself, if
he has a Kabbalah, keep it to yourself. When you tell it to other people it becomes smaller, it
becomes less Chashuv. When you keep it to yourself it is not a Sippur, it is something that is as
significant as you allow your emotions to make it significant. When you tell it L'sapeir it makes
the thing finite. So that, Sippur telling the story is making something finite. What does that have
to do with Sippur Yetzias Mitzrayim? As of this moment not much.

There is a second dimension to the idea of Mispar. A number makes something finite. A dozen
eggs is 12 eggs and no more. Having 100 people in a room is 100 people and no more. A number
makes something very precise. However, numbers themselves are infinite. There is no limit to
how many numbers there are. There are only a certain numbers of letters in an alphabet. But
numbers, you can always add one and come to a higher number.

Which means that there are two dimensions to the idea of Mispar, numbers. They are finite in
that it defines something. The word define is to make something finite, to make something
precise. And yet, the Koach of numbers themselves is something infinite.

Similarly, the word Taspores in Hebrew means taking a haircut. Well if Samech Pei Reish is to
make something Mugbal, to make it limited, so then I understand that when you cut something
you are limiting it. But it is not used for cutting a piece of meat, or some vegetables or a piece of
cloth. Taspores is only for hair, because hair just keeps on growing all the time. So the two
dimensions of Taspores is that L'sapeir means to limit something but something which inherently
would have no limitation it can keep on growing. We find that Lashon. We find in the Torah in
Beraishis 15:5 (apk 159% ,22In-08--0°22137 1591 ), count the stars, finite. (DR 959 ,%21-08 )
infinite.

So the idea of Sippur getting back to L'sapeir, to tell a story, has twin dimensions. L'sapeir, when
you tell something you are limiting it to the story and on the other hand it means that there is
something infinite, there is a dimension of infinity to it.

Why am I mentioning this esoteric idea? For a very simple reason. A number of years ago I
Klered a Chakira. The Mitzvah of Sippur Yetzias Mitzrayim is: a) to tell the old story over again
or b) to be Mechadeish something, to say something new. What is the Mitzvah of the Haggadah,
is it just to say the old or to tell something to the person listening that he does not yet know?

I mentioned then that the Malbim says that there are two words for talking. L'hagid and L'sapeir,
for telling. One of them means to tell something new and one of them means to repeat something
old and yet both are found in the Torah about the night of Pesach. As it says in Shemos 10:2
(1 932-12) 732 °3%32 190R NP1 ) and in Shemos 13:8 (AR X177 02,7327 P73 ). So that there is
something unusual here. On the one hand it is to tell the old. The Haggadah is the same
Haggadah every year and on the other hand it is to say something new.
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The answer is very central to the night of the Seder. On the night of Pesach we tell the old but we
have to see and feel something new in the thing that we are doing. In the story that we are telling.
There has to be a new sense of devotion and dedication, a new appreciation. Something more
than there was before. So that, there is L'hagid and L'sapeir. Tell the old and tell something new
at the same time.

Rav Moshe Shapiro's Machshava is very much this idea. L'sapeir, make something finite, limit
something. When you tell a story that is the whole story. But really at the same time it is infinite.
The Sippur itself is something that is infinite in its depth. It is something that can have an infinite
amount of influence on a person.

As we come to the Pesach Seder we need to have both. To tell the old story, to review the old
story but look for Hischadshus. A depth, an appreciation. At whatever stage we are at in life we
hear the story differently. We have to make it meaningful. L'sapeir.

2 - Topic - A thought on the beginning of the Maggid section of the Haggadah

In the beginning of the Haggadah we say ( °n°27 X?) Mm@ 0°y2aw 122 °IX 207 MI¥™12 DIY9R 027 0N
Xnit 12 AYITY Ty ni%2 ogn Ny wmxay). 1 wasn't Zoche to know about the Mitzvah of
Zechiras Yetzias Mitzrayim at night until Ben Zoma said ( ni2>*%3 7220 "> 95 .07 720 °»?). The
just it was Lo Zachisi, I wasn't Zoche for it to be accepted until Ben Zoma. Why was it accepted
more from Ben Zoma than from ( 7719712 Yo% °27)?

The Malbim in the Malbim Haggadah says something extraordinary. He says no, ( IJy7% °27

Darshuning the Torah L'rabos Haleilos and nobody accepted it.

( Xnit 12 AYTY 7). You see, Ben Zoma says in Avos 4:1 ( Q7R 921 7a27--051 X7 AR ). Ben
Zoma taught his generation that you have to learn from everybody and when Ben Zoma became
a Gadol Hador and was able to influence a generation to be Mekabeil ( 921 T1273--031 X7 AR
o7& ) then people accepted it from ( 7271¥=12 YR °27). ( °n°27 ¥9)) I didn't have the Zechus ( 7y
X371 12 AYI7Y) until Ben Zoma Darshuned then my explanation wasn't accepted. What a Malbim.

On this, Rav Druk said beautifully. As it says in Masechtas Sotah 49a (7 lines from the bottom in
the Mishnah), ( 2°3w=77 Youa 8237 32 n»wn). When Ben Zoma died the last great Darshun, the
last great orator passed on. Pashut Pshat, Ben Zoma was the last great Darshun and when he died
it passed on.

Zagt Rav Mordechai Druk, quoted by his son Rav Yisrael Meir in his recently printed Haggadah,
when Ben Zoma was alive he influenced the generation Min Hashamayim. The generation is
influenced by its leader. When the leader has a certain personality in Yiddishkeit it influences the
Talmidim and those that get a Hashpa'a by him.
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Mimeila, ( @%w=77 Y902 X237 32 nawn). As long as he was alive, he was Zoche to cause that the
members of his generation accepted Darshanim, however, ( 2%w=77 9w X217 32 npwn). After
he died, people were not Mekabeil as quickly. Therefore, the lesson of ( 71712 TYYR °27) is
that the influence of Ben Zoma is to be Mekabeil Mikol Adam and that is how ( Tj¥% °22
everyone was Mekabeil him. Why? Because the Gadol Hador had a lesson for his generation, the
lesson of Ben Zoma and ( 27X 927 7%7--001 X317 AR ). A beautiful thought on the Haggadah.

And so, two thoughts for the day both related to the Parsha. The Mazal of Parshas Tzav is that it
is Zoche to be the Shabbos on which Shabbos Hagadol Drashos are said, Pesach is Darshuned
even at the same time that we read about the Korbanos in the Parsha. May everyone be Zoche to
have a wonderful Shabbos in preparation for Shabbos Hagadol, and a preparation for Pesach. A
Gut Gebenched Yar to one and all!

Rabbi Reisman - Parshas Tzav 5777
1 - Topic - A thought on Parshas Tzav related to the Seder

As we prepare for Pesach and Shabbos Parshas Tzav. Let me begin with a thought on Parshas
Tzav and it has a Shaichus to Korban Pesach as well. The beginning of the Parsha begins as is
found in 6:2 (n%b7 Rw7:n%97 min n¥r ). Now the language (n%v3 nain nXr) we find
throughout the Parsha. 6:18 27, n7in XM ) 7:11 ,(awxg, n2in n¥n) 7:1 ,( nRwmd n2in DT
(omwa. Every Parsha is introduced with that expression. It is only by the Olah that it is ( nXr
m9Ya X7 a%Yn n1in ). It needs an explanation. I would like to share with you a Yesodosdika
thought regarding the Korbanos.

Non-Jews are allowed to bring Korbanos in the Bais Hamikdash but only a Korban Olah. The
Gemara says in Menachos 73b (starting at the top of the Amud) that a Goy can donate a Korban
Olah but not a Korban Shelamim. As a matter of fact, the Halacha is that even if they said they
would bring Shelamim we bring it as an Olah. The non-Jew is entitled to bring Korbanos but
they have to be an Olah, totally burnt.

We find in this week's Parsha of course that a Yid can bring other Korbanos as well. In Shir
Hashirim we say as is found in 4:16 ( 12°n °Xi21 739% "7 ). The GRA who says that all of Shir
Hashirim is about the Bais Hamikdash, fits well with Chazal who Teitch that >Xj13 7i9% 7w )
(79% ) .( 1720, those are the nations of the world that can bring only a Korban Olah. An Olah, is
Shechted only on the northern side of the Bais Hamikdash. ( 1°n >Xi23 1i9% >3 ) and come Klal
Yisrael who can bring Korbanos L'chol Makom B'azarah, even ( 12°1 ) in the south side. So it is
something important, Yesodosdik that it is the Jews who are allowed to bring this additional
Korban.

The Baalei Machshava say that there are two levels in serving HKB"H. The lower level is to
understand that a person separates himself from the desires of Olam Hazeh, from the Taivos of
Olam Hazeh and becomes totally Holy, can create a different reality for himself and can now
become a Holy person. That is a level of holiness that is understood to the Umos Ha'olam. The

18



nations of the world understand the ides of celibacy, of somebody being holy, if he goes to the
top of the mountain and separates from this world and then there is holiness.

There is a higher level of Kedusha. The higher level of Kedusha is to be a person of this world
and despite being a person of this world, being able to serve HKB"H from within the Gashmios
of this world, a person is able to serve HKB"H. That is a different level of serving Hashem. The
job of a Yid is within the Kedusha, within Olan Hazeh to be Makdish Olam Hazeh with
Kedushah for the things that we want in this world and that level of Kedusha, that idea of
reaching another level, that is a Shelamim. A Shelamim is eaten and is holy. A Yid makes
himself Kadosh by eating a Korban Shelamim. It is a different level of Avodah to be Makdish
the Gashmios, whatever a person does to give it Kedusha.

There is an incredible Meshech Chochmah I think in Parshas Yisro. The Meshech Chochmah
wants to answer the question what Moshe Rabbeinu exactly gained in Madreiga at Mattan Torah.
Of course, all of Klal Yisrael became Shelaimim at Mattan Torah, but Moshe Rabbeinu who was
an Ish Sholeim before, what exactly changed.

The Meshech Chochmah says the following. He says when Moshe Rabbeinu was at the Sneh the
first time he had Nevuah, he was told as is found in Shemos 3:5 ( 7°931 %vn , w1 - 2¥) take off
your shoes ( R¥7 WP - NpTR, oY TV nAR WK 0ipna °2 ) because this is place of holiness. The
shoes which represent the world, the earth, on which it steps, should be removed.

When Moshe Rabbeinu went up to Har Sinai he didn't take off his shoes. Moshe Rabbeinu went

up with his complete Gashmios to Shamayim. It became something else, it became an Avodah of
serving HKB"H with the Guf, with the body.

That is why Moshe Rabbeinu got as it says in Shemos 34:29 ( 132 7V 172 ). When he went up to
Shamayim and came back down he shone. Why did he shine? Because his Guf had been elevated
to Kedushah. And so, we say ( n7in nXr ) Hash'lamim, Hachatas, Ha'asham. These are new things
that Klal Yisrael has. ( 7793 X7 : 7%90 n2in nXr ). The Olah ( 7997 X17), that is the Olah that we
already learned about. But now ( n7in nXr) Hash'lamim, Hachatas, Ha'asham. It is a whole
different level in serving HKB"H.

And as of course you know, the Korban Pesach is the ultimate Shelamim. It says that if one did
not bring the Korban Pesach on Pesach it becomes a Shelamim. You can't bring it next year. A
Korban Pesach can't be more than a year old. So the Pesach becomes a Shelamim, but it is the
ultimate Shelamim. No part at all goes to the Kohen. It is totally for the Yisraelim. It is the only
such Korban. The ultimate bringing of Kedusha into the world of Gashmios is when we sit at the
Seder night and we give Kedusha to everything that we have, the Emunah Shelaima that
everything we have is from HKB"H. That is the night of the Pesach Seder.

And so, that is one thought regarding Parshas Tzav.
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2 - Topic - A thought for Pesach

Let me move on to a Maharal about the Seder. The Maharal at the beginning of Gevuras Hashem
asks a great Kasha. Kol Hamarbe Lesapeir Harei Zeh Meshubach. If you are Marbe to talk at the
Seder about HKB"H's kindness to us you are praiseworthy. The Maharal asks that it is a
contradiction to the Gemara in Berachos 33b (12 lines from the bottom) where the Gemara says
that someone went over to Daven for the Amud Shemoneh Esrei and he added praise. We say
(R 2377 91727 97 ) four expressions (8713 237 91757 ¥pi7 ). He kept on going ( ®17371 Bpi
T2OITY ORTVTY PORRTY PIMT INVUTY TP VIR XM 1247 ). When he was finally finished, he
was asked (%7 "maw w»0% AR ). If you are adding, when do you stop the praise of
Hashem?

The message of the Gemara is saying praises ( X3 =237 99737 pr) which come from
Chumash in Parshas Eikev or don't be Marbe praises on your own. That contradicts the Seder
night where we say Kol Hamarbe Lesapeir Harei Zeh Meshubach?

The Maharal answers (0781 NX°¥* 7907 727 291...0°78101 R¥Y RIT 19K MEY DR MIRI? QTR 20
nawn 771 77 ). When it comes to Hakaras Hatov, when it comes to recognizing the kindness that
HKB"H did to us, by Hakaras Hatov there is no quieting a person. By Hakaras Hatov a person
has to let go, a person has to not have Cheshbonos, a person has to express his appreciation.
Hakaras Hatov.

The Mabharal says that the feeling of the Leil Seder is the Hakaras Hatov, is the feeling, the sense
that we are thankful to HKB"H for having chosen us as a people. Not just taken us out of
bondage, given us the Torah and revealed himself to us.

In this, the Maharal is picking up on a theme which he writes in Parshas Beraishis rather
famously where the Maharal writes in Perek 2 that Hakaras Hatov is a payment for a Chesed a
person has. Someone gives something to you, there is nothing free in this world. In Olam Hazeh
there is absolutely nothing that comes free, a person has to deserve.

And so, Zagt the Maharal, don't do kindness to someone who is not Makir Tov, to someone who
is not appreciative of the kindness. You are obligated to pay for everything that you get. And
since what you get is from HKB"H for free, it needs to be paid for and you pay with Hakaras
Hatov. Hakaras Hatov is an obligation. Chazal have an expression that a Ganaf, someone who
steals, the language is he is Matriach Hashem and G-d evens it out. There is nothing free in this
world. You pay for everything. What an inexpensive payment for HKB"H's kindness. Isn't that
beautiful. HKB"H's kindness is the Hakaras Hatov, thanking appreciating the Leil Haseder.

And so, one thought regarding Parshas Tzav related to the Seder and one thought regarding the
Haggadah.

Let me end by stressing to everyone that as the Seder night comes upon us people should be
Zahir in the Kiyum of the Mitzvos Halayla. People become complacent about the Halachos of
the eating Matzah in the proper time, the proper amounts, without a Hefsek, without talking.
Without speaking from Motzi Matzah until after the Korech which is something we know
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because the Beracha of Motzi Matzah goes on the Korech. We become complacent. The drinking
the Arba Kosos K'din. A healthy person should drink properly, should drink wine K'halacha,
should drink the Shiur. Should have the Kiyum of the Mitzvos of the night in the proper way.
Don't become complacent and be careful. Zehiros Hamitzvos.

Let us hope that the Mechla Dim'hai'minus, food of our faith, which is the food of the Seder
should go into our bones, should give us the Emunah the faith, the strength to serve HKB"H the
way we should, to sit in the Bais Hashem Kol Yemai Chayeinu. Wishing everybody a Chag
Kosher V'sameach!

Rabbi Reisman — Parshas Tzav 5775

1. Of course Shabbos Parshas Tzav has in it something to do with Pesach. Where do you have
anything to do with Chometz U’ matzah in the Parsha? The answer is the Korban Todah. The
Korban Todah is the only Korban Yachid that has Chometz U’matzah and it is mentioned in this
week’s Parsha. Why does the Korban Todah have Chometz and Matzah if every Mincha of a
Yachid is only Matzah, why should uniquely among the Korbanos the Korban Todah have
Chometz?

There is an answer that is given by many. I have seen it recently in the Torah V’moadim of Rav
Zevin and that is the following. We know and certainly with Pesach coming we are reminded
that Chometz is symbolic of negative forces in the world. Matzah is a Siman of purity,
simplicity, of things that are good. Of course, a Korban should be Matzah 6:10 ( ,yn7 7980 X7
opon). If something is not commanded to be Chometz then the Mincha may not be Chometz. In
the case of a Korban Todah, what is a Korban Todah?

It is a Korban that you bring in thanksgiving, in appreciation for the Chesed that Hashem has
done in saving you from a difficulty. When we make the Beracha of ( 92 *12n3¢ .maw 02207 2030
1) that Beracha is in place of what would have been a Korban Todah in the time of the Bais
Hamikdash. So that, the Korban Todah is a form of Hagomel L’chayavim Tovos. The Chometz
represents the Chayavim. Hagomel L’chayavim Tovos. Part of the Korban Todah is the fact that
we are not fully deserving and we consider ourselves to be Chayavim, who are recipients of
Gomel Chasadim, of Chesed from Hashem. Since the Korban Todah is Chayavim Tovos it has in
it the symbol of Chayavim which is Chometz.

With this we understand why Ketanim don’t Bentch Gomel. It is interesting because we are
Mechaneich Ketanim in every single Beracha. Is there any other Beracha in which we are not
Mechaneich children? Hagomel L’chayavim Tovos. I have yet to see a Koton get up and Bentch
Gomel. The answer would be becuase the Kotton is not Chayavim Tovos. I believe that there is a
Teshuva in the Har Tzvi that says this, that it is missing the Chayavim aspect and when there is
no Chayavim Tovos there is no Bentching of Gomel.

There is one other time the Todah is brought. IY”H it will be brought soon when Moshiach

comes. And that is that the Gemara says in Maseches Shevuos 14a (5 lines from the bottom) that
(7°vi %y Pooom) if there is a walled city in Eretz Yisrael and there is a desire to make it larger, to
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encompass in the walled city a larger part of the land around it. In Yerushalayim for example, if
one wants to give Kedushas Yerushalayim to areas around it there is a ceremony that has to be
done. The Gemara mentions in Shevuos 14a that and it includes (M0 °nw) and ( 2K X211 721
TR 2°Yaw Hw P70 2°Im). There is a procession that takes place and that includes a Korban
Todah.

As you know, every morning we say Mitzmor L’sodah, we say a Kappital Tehillim in place of
the Todah. In that Mizmor we say (79702 YDI¥7 77002 MWW X32). That is because the Korban
Todah is brought for (77102 1¥Y 3X2) to make the gates of HKB”H’s city larger you will bring a
Korban Todah.

The Gemara in Maseches Pesachim 50a (18 lines from the top) says that ( 2y 70177 73"apn 0y
0°%w17°) L’asid Lavo, when Moshiach will come, Yerushalayim will be made larger, so that at
that time the Korban Todah will be brought Bim’haira B’yameinu.

So that a Korban Todah is Chayavim Tovos. And also Mosifin Al Ha’ir when we add on a city or
add to a city we bring not one but two Korban Todos. Well, we have an explanation why there is
Chometz in the case of the first type of Korban Todah. The Todah that we give for thanksgiving
after being saved from a Tzarah. What about the second one, what about adding to a city? Why is
there Chometz in a Korban when you add to a city?

The answer is that anytime you add to Gashmios, anything you add to your possessions, it is
what you make of it. Even if you add Kedusha it is what you make of it. If you add to it in a way
that is going to increase Avodas Hashem, then it is Kodosh, but you should know that it is a
danger. If a person is wealthy, having wealth is something with which you can make into the
greatest achievement of your life, doing great things with your money. Or Chayavim Tovos, or it
can be negative. Therefore, when we add to a city we take on ourselves to add to Yerushalayim
or to any walled city which has a special status of Kedusha. When we add to that city we say to
ourselves it is a Korban Todah, it is what we will make of it. And so, that is an idea regarding the
Korban Todah.

2. With Pesach coming and being in Sefer Vayikra let’s talk about another Korban. How about
the Korban Pesach, let’s try that. The Korban Pesach is unique among all the Korbanos in that it
is a Korban that has no Raiach Nichoach. We find Raiach Nichoach mentioned in every single
Korban with the exception of the Korban Pesach. Why is that? I would think just the opposite.
The Korban Pesach is the greatest sign of love from Klal Yisrael to HKB”H. I would think that
there certainly it should be called a Raiach Nichoach?

The answer is that the Korban Pesach on the contrary is a Korban which is successful even if it is
not brought perfectly. Even if it is brought with great imperfection with tremendous levels of
imperfection. Even if it is not a Raiach Nichoach a Korban as it should be. Why so? In
Mitzrayim they brought a Korban Pesach, they were Tamei as there was no Parah Adumabh yet.
Everyone was Tamei and yet the Korban was brought. Do you ever find a Korban that was
brought with everyone there actually Tamei?
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The Korban Pesach has a Din and status of a Korban Tzibbur in regards to the Halachos of
Tumah Hutra B’tzibbur. Meaning to say, that even in the times of the Bais Hamikdash if most
Jews were Tamei at any time, that the Korban could be brought. It is unique among all the
Korbanos Yachid. No individual Korbanos can be brought with Tumah Hutra B’tzibbur. Plus
Tumah Hutra B’tzibbur is good for a Korban Tzibbur. It permits sacrificing the animal but not
actually eating B’tumah. Korban Pesach is unique in that it could be eaten as well when a person
is Tamei. So you get the idea here, the Korban Pesach is very unique. It is a Korban that doesn’t
require perfection. It is the Korban of the birth of Klal Yisrael and Klal Yisrael’s special status
with the Ribbono Shel Olam. It is imperfect.

3. In the Seder we begin Kadeish Ur’chatz. The only time that there is a Vav between two
Simanim. All the other Simanim like Motzi Matzah for example which doesn’t say Motzi
U’matzah. Kadeish Ur’chatz goes together. The Chassidishe Seforim write that there is a
message in that. Typically to serve Hashem you first have to clean yourself from Tumah and
then become Tahor. That is, let us say that you have a rusty utensil, first you have to scrape off
the rust and then paint it. You don’t paint over the rust. Sur Mai’ra V’asei Tov, that is the normal
order. Stop doing Aveiros and then do Mitzvos. On the night of Pesach it is unique, Kadeish
Ur’chatz the reverse order. First accept Kedusha and then cleanse yourself. Because Pesach
which is the time of the year that HKB”’H renews the entire Briya, renews the Briya with a spring
like feeling (although maybe not this year in New York but generally), with a spring like feeling
the trees begin to bud (maybe not this year in New York as I think that we will say Birchos
Ilonos next month), but typically it is a time of renewal. The Korban Pesach symbolizes that.
Kadeish Ur’chatz, you are not perfect you are not good, it doesn’t matter. Jump into Kedusha.
Naturally, the idea is that after preparing for the Yom Tov of Pesach you should at least attend
one Mishmar. The Mishmar tonight is the last Thursday night as next Thursday night is the night
of Bedikas Chometz there won’t be much of a Mishmar except for Yechidim who want to, it is
going to be a very busy night. Tonight is a final opportunity. Some of you have boys who came
from out of town and some from Eretz Yisrael who came back. Tell them you want to show them
the way things should be in a pre-Pesach preparation. Kadeish, do Kedusha, Ur’chatz and that
will influence you to cleanse yourself from things that you have to get rid of. That is the idea of
Pesach, the idea of renewal. So it is not a Korban of perfection of Rai’ach Nichoach.

There 1s one more thing. The Netziv in Parshas Bechukosai on the Posuk that is found in 26:31
(DonfP3 M2 0 X9)). It says in the time of the Churban Hashem will no longer enjoy the
Rai’ach Nichoach of the Korban. Says the Netziv, even when the Bais Hamikdash was Chareiv
one can bring the Korban Pesach on the Har Habayis. It is unique among the Korbanos. Again,
the same idea it doesn’t need perfection. At any time, even in the time of Churban, or in the time
of Tumah a person can draw close to HKB”H with the Korban Pesach. And so, that is an
appropriate message as we get ready for Parshas Tzav and at the same time getting ready for
Pesach.

4. I would like to end with a short Geshmake thought I saw, however, I don’t remember the Mar

Makom. Why did HKB”H cause Moshe Rabbeinu to grow up in the king’s palace? He spent the
first 12 years of his life being raised as a prince. How does that fit into Moshe Rabbeinu’s job?
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HKB”H knew that when Klal Yisrael leaves Mitzrayim Moshe Rabbeinu would be told as it says
in Beraishis 15:14 (2173 w72 XYY 12-90K)). Make sure that they go out with a tremendous
wealth. Imagine for example the Chofetz Chaim. You tell him it is time for you to have
tremendous wealth. What is the Chofetz Chaim’s Hasagos of tremendous wealth? He would say
wow let’s get chairs in the house, or maybe a table in the house. His picture of wealth would be
quite minimal. HKB”’H caused Moshe Rabbeinu to be raised in a palace, he knows what a kings
wealth is like. (2173 W22 ,3%? 19-°10%)) They went out with gold, silver, and fur coats as it says in
the Posuk. A Geshmake thought. With that I wish everyone an absolutely wonderful Shabbos
and a lot of Hatzlacha in preparing for the coming Yom Tov of Pesach. Preparing the house and
getting rid of Chometz and preparing your Penimios as well. A Gutten Shabbos!

Rabbi Reisman - Parshas Tzav 5774

1. Let us talk first about Parshas Tzav. We find in Parshas Tzav in Perek 8 that Moshe Rabbeinu
is commanded to dress and to bathe the Kohanim as they prepare to assume their role as the
Kohanim of the Bais Hamikdash. There is a mystery here and one may call it the mystery of the
missing pants. Because we know that the Begadim of the Kohanim included pants
(Michnasayim) and yet when you read the Parsha it says the following. In the beginning of Perek
8 in Posuk 6 it says (1312-n¥) 77g8-N¥ A% 279*1) Moshe brings Aharon and his children ( v

12,72 THRN ,TORT 20D ,INR MR sTORT-NR 1Ry 107 ,2°yna). Posuk 8 continues (;wi-ng 17y apn
DORRT-NR) ,DIRT-NY L TWHT-28 ,1070). Posuk 9 continues ( n9yxnd-y ol ;iwNa-5y ,nojena-ny on
VIPD Y13 230 70X DR L1 9m-9%). This is three Pesukim which painstakingly goes through the
different Begadim which Aharon Hakohen wore as Kohen Gadol and it is missing the
Michnasayim, the pants. Later when Moshe Rabbeinu is commanded to prepare Kohen Hedyot
his nephews, the Kohanim that were not Kohanim Gedolim as it says in Posuk 13 (-n¥ Ayh 2797

nivam) and hats. Again it doesn't mention pants.

Rav Yaakov in the Emes L'yaakov back on Parshas Tetzaveh (page # 333 on 28:41) makes the
point of taking notice of the fact that consistently in the Torah there is a Lashon Nekiya, a
Lashon of Tzniyus. The Torah doesn't mention dressing people in pants because it is not a fine
Lashon (language). Although it is not a Davar Ha'assur, there is no prohibition in talking about
these things, nevertheless the Torah is teaching us that from the fineness of the language of the
way a person talks, a person would understand on his own to avoid this type of discussion.

Rav Yaakov sends us to Parshas Acharei Mos in 16:4 (on page # 373) and there it talks about
Aharon Hakohen coming to do the Avoda on Yom Hakippurim and it says the following ( 72-n3h3
w327 w7p) he should dress himself in a Yom Kippur shirt (19%32-%y 7 72-°019%) and pants of
linen should be on his flesh (73472 72 vI12X37) he should dress himself with a Gartel ( 72 na¥HM
n3x?) and with a proper hat. The hat, gartel, and shirt are mentioned in the language of (¥/2??)
dress it conjures up the image of him dressing. The pants however, it doesn't say Umichnisai Bad
Yilbush as it says by the other three, it says (17%3-%Y 17> 72-°930m3), the pants should already be
on his body. As if to say don't conjure up an image of a person any other way. And so, this is one
of the lessons in the Darcei Hatzniyus.
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Rav Yaakov mentions that he is not sure if Moshe Rabbeinu actually dressed the Kohanim in
pants and it is just not mentioned in the Posuk or if they dressed themselves in Michnasayim.
Others discuss this as well. The point is, that for fineness of language, to speak in a way that is
appropriate the Torah doesn't clarify this point.

The Maharal writes regarding Elisha who was known by his host as a holy man and the Gemara
asks in Maseches Berachos 10b (23 lines from the bottom) ( WX > >n¥7> K1 717 WX P8 XM
DRMAWT 27 AYTY RIND KN WITP WORT M N PANIRD NO0N WKW RO K1 M2 001 "R R WP n’pbx
MW DY 21 2127 INRD XOW MR 1) how could they tell? The Gemara answers that there were a
number of things that they noticed about him. One of them was that a fly would not disturb him.
The Maharal says what is the significance of a fly not disturbing him? Because a person with a
pure Neshama, with a Neshama that has a fineness of spirituality is disgusted by insects. It is
something that is hard to explain in absolute terms. Nevertheless, there are things in this world
that are Tzoya (not clean). Not not clean because Halachically they are not clean, just not clean
in the Holech Yeilech of the fineness of the spirit of a human being. That is something that we
take notice of and certainly something that we try to take notice of when we talk. And so, that is
the first lesson of this Parsha.

2. In the beginning of the Parsha we have (112-nX] 19g8-nX 1¥). Many Meforshim take note of the
fact that throughout the Chumash Vayikra it only says Bnei Aharon not Aharon by name,
consistently it says Bnei Aharon. I believe the Ramban says that because Aharon sinned at the
Eigel he is not mentioned directly, just as Bnei Aharon. The Ramban takes notice of the fact that
here it is different.

I would like to share with you the Pshat of Rav Yonason Eibeshutz in the Divrei Yonason and
there he says a technical answer as to why it never mentions Aharon directly only the family
directly and here it says (79g%-n¥ 1¥). He says the following. There is a Posuk in Amos 5:25
(72772 *S-apwan noIm 0°n273), did you bring a Korban or a Mincha to me in the Midbar? The
Mizrachi in Shemos 30:16 explains that during the time Klal Yisrael was in the Midbar they
brought only Korban Olos. There was never a need for a Chatas or Asham. Those sins were not
committed. They brought straight the Korban Olas Hatamid, that was their Korban and of course
the Mussafin, the appropriate Korbanos based on the time of the year. But as far as regular
Korbanos it was just Olos. Says Rav Yonason Eibeshutz this is Mirumaz here. It always says
Bnei Aharon when we are talking about Shelamim, Chatas, and Asham. It is talking about Bnei
Aharon because Aharon himself only lived in the Midbar, he never brought those Korbanos.
However, in this week's Parsha where it talks about (77993 n7in nXr) the Korban Olah that Aharon
himself had a hand in physically. Therefore, it says (1°32-nX) 77g%-n¥ 1¥). Very nice Vort, a
technical answer to a Shinui Hakra, a change in the language in the Pesukim.

3. Let me move on and share with you a Purim thought or two. We have the expression which
comes from a Posuk that we have in the Megillah 8:16 (2,70 ,amni) 77IR 7n0g ,0073m2). Jews
celebrated. For some reason which is hard to explain this is part of Havdalah. What does it have
to do with the weekly Motzoei Shabbos Havdalah (29" i) ,aoniy a7iR apg ,oopm). Itis a
nice thing, however, it seems to be totally unrelated to Havdalah. Rav Zelig Epstein said the
following Pshat. Rav Zelig explained that the Yevonim wanted Klal Yisrael to assimilate with
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them (77K 7n°7 2°771°2) Zu Torah (7790 7 77IX). The Gemara in Maseches Megillah 16b (24 lines
from the bottom) says that Ora represents the light of Torah. (2 oy A7 An»w) Simcha Zu Yom
Tov, (7772 1 NwWw) Sason Zu Milah, (3750 198 9p") Yikar Eilu Hatefillin. These are a reference to
four Mitzvos, the Mitzvos being Torah, Yom Tov, Milah, and Tefillin. These are all things which
separate Klal Yisrael from the Umos Haolam, from the nations of the world. The Gemara in
Maseches Sanhedrin 59a (2nd line from the top) says ( 271 77N2 POWY 0°2310 7AW 1A " 1K)
0777 XY WM 19 IwN Awn 12 MY T30 MR an). A non-Jew is forbidden from learning Torah
She'bal Peh. Yom Tov, we know that (Sanhedrin 58b 3 lines from the bottom) ( 22213 72 "X
nn°n 21 naww) Nachri Sheshavas is also Chayuv Misah although this refers to Yom Tov rather
than Shabbos, Yomim Tovim are more specific to Klal Yisrael. The Yomim Tovim are a Zeicher
to Yetzias Mitzrayim. Milah is the Os Hab'ris that is Madchin between a Yid and not a Yid. And
of course Tefillin, Chazal say ( W™ %Y RIP1 "7 QW % PRI 0¥ 23 IR MR KT 191 1950 19X 997
Tnn) that it is something that differentiates between Klal Yisrael and the Umos Haolam. So,
(P Ty noniy AIR g ,00mR) is Shayich to Purim because these four Mitzvos specifically
were Mitzvos that the Yevonim sought to rid Klal Yisrael of. They are Mitzvos that are Boruch
Hamavdil Bain Yisrael La'amim. They are a Havdalah between Klal Yisrael and the nations.
Now of course it is simple that this belongs in Havdalah.

Rav Schorr in the Ohr Gedalyahu (in the Moadim volume on page # 98 Os 4) brings ( ,2°73%7°7
2 T At A7IR A7) why doesn't it say Layehudim Osah Torah, V'yom Tov, Umilah, and
Tefillin. Why does it hide these Mitzvos with words that only hint at them? Rav Schorr answers
in the name of Sfas Emes. He says that Klal Yisrael always had Torah and Milah, Tefillin, and
Yom Tov. However, we find that Haman said regarding the Jews (70X-0y 11¢?) that Mitzvos they
do it by route. They do it out of habit. They no longer have the Zechus of doing Mitzvos with a
Cheishek, and with a Bren. After the Neis of Purim, Klal Yisrael fixed that. (7% 7n°7 2707°%)
Orah Zu Torah. They didn't just learn Torah they saw Torah as their light. The same thing with
Yomim Tovim. Many people when it comes to Yom Tov do what they have to do and they try to
go to sleep and run away after Havdalah. That didn't happen. After the Neis of Purim it became
(7% Pww) (2w av a1 anaw). The same thing, Klal Yisrael had an enthusiasm for Bris Milah.
(1750 2R 1p") People put on Tefillin every day out of habit. Do we see Tefillin as Yakar,
something of great value? We should. Therefore, the Yom Tov of Purim is a time of great
Cheishek. Whereas all other Yomim Tovim are Yomim Tovim that Jews unfortunately run away
from. After Pesach they are running to get their pizza. After Shabbos it is a Bizayon in the Shuls
how people are running to get away from the Shabbos as early as possible. There is friction over
having an early enough Minyan. Chazal said Tosafos Shabbos, well we say how much Tosafos
Shabbos do we need.

When it comes to Purim it is not that way. If you noticed, when Purim goes out it is developing
its warmth, its frenzy, and its delight. People who run around all day giving Mishloach Manos
and being Osek in the Mitzvah come evening time to their Rabbeim, to their parents, to their
grandparents, they get together and have a Cheishek. The Mishna Berura has to caution people
stick to a Seuda which has its main foods by day because people push it into the night. But Kach
Heim Hadevorim. Purim is different than the other Yomim Tovim. The other Yomim Tovim
unfortunately are not with the right Bren. Purim is with a Bren, with a drive, with a desire. Don't
let yourself fall to the Yeitzer Hora on Purim to let it be with a coldness, without the warmth that
Purim deserves. Attach yourself to Purim, connect yourself to Purim. Show up at your Rabbeim's
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Purim Seuda whether you are invited or not. Just knock on the door, or don't knock on the door,
just go in and be part of the Purim. If they look at you as if it is inappropriate just pretend to be
drunk. When a person is drunk he can do whatever he wants. Make sure that there is a warmth to
Purim, a Cheishek to a Purim, a drive to a Purim. It is all about Chamimus and Kiyum
Hamitzvos, a warmth in doing Mitzvos properly. That is the idea regarding Purim which
unfortunately we sometimes overlook.

And so, as we prepare for Parshas Zachor and for Purim, [ want to wish one and all a meaningful
Purim, a Purim with Cheishek and with drive. The best way to get ready for Purim of course is
that right after Taanis Esther going straight to the Bais Hamedrash for a Mishmar. Of course that
is the way to do it.

I would like to announce that a Mishmar is being started in Monsey. Some of our Chaveirim are
going to look to be part of it, to be a driven part of it, to be part of it with a great Cheishek. We
certainly hope that you will join as well. It will be in the Shaarei Tefillah Shul between 10 and
11. Please be part of the Mishmar if you reside in Monsey (this is in addition to the branches in
Brooklyn). A very Freilichin Purim to one and all.

Rabbi Reisman - Parshas Tzav 5773

1. Right at the beginning of the Parsha we have the Mitzvah of Terumas Hadeshen. The Mitzvah
of Terumas Hadeshen is for the Kohen to remove from the ash of the Korban that had burned
overnight and deposit it next to the Mizbaiach in a designated spot. The Torah uses the
expression as is found in 6:3 (721237 28X ,in)). He shall place it next to the Mizbaiach. Chazal
understand (m21727 23X ,inY)) to mean that it has to be placed precisely. The Toras Kohanim says
that it should be put down gently and carefully. In analyzing this Toras Kohanim the Sefer
Haksav V'hakabala in the second volume on page # 22 explains the following. In Hebrew we
have two expressions for the verb of placing things. That is the word Sima as we have here (i)
narm7 P¥x) and the word Nesina. It could have said Unisano Eitzel Hamizbaiach. Either way it
means to place. As we know, in Hebrew there is a difference between words that seem to be
synonymous and here the difference is the following. The word Nesina is used when things are
put down without any precision without any precise requirement in the way that it is put. You
just put something somewhere and sometimes just forget it there, and sometimes put it there just
to get it out of the way.

The word Sima is a more precise language of placing. And typically when the Torah uses the
word Sima it implies a certain amount of precision in what is placed. For example, we find by
the Aron in Shemos 40:20 (1987-2% ,n7¥3-N& 107, the Luchos were placed into the Aron. There is
no requirement that the Luchos be placed in any specific spot in the Aron. It can be placed
wherever it fits in the Aron. Therefore, the word is (983-7% ,n7v3-n¥ 1A°)). Nesina. On the other
hand it says further in the same Posuk (1987-2¥ ,0°723-nX o) when the poles, the staffs with
which the Aron was carried were placed into the rings adjacent to the Aron it says (,0°723-N§ 2@
17-7Y) that there is a requirement to be in a precise position, that it protrude on both sides
equally. Therefore, the language is Vayasem.
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Another example, in the building of the Mishkan is as it says in Shemos 40:18 (»7°72-nx A7),
the poles that held the walls together were placed any way that they served their function.
However, it says ("¢p-nX o). The boards were put with a plan. The Gemara in Maseches
Shabbos says that they wrote on the boards to know which board goes precisely next to the other
one. So ("Yp-n¥ a?1) the boards were put precisely. (1"7°72-n¥ 10°1) they held them together and
were just put any way that works. So that Sima is precise.

Thinking about Pesach, as it says in Shemos 15:26 (¥ 2 R-X? ,00%02 *An-WR 772003-22).
Machalah (disease) Lo Aleinu is not given from heaven haphazardly. There is a Sima, there is a
precise Cheshbon. (7°7y 2°R-X? ,071812 "An- WK mo0na-23).

Returning to our Parsha in Vayikra 6:3 (72p20 %38 ,in%)) the lesson here is an important one. A
person would think that cleaning the ash off of the Mizbaiach is an insignificant type of Avoda.
It is the cleaning ladies job. It is something that is needed to clear off the top of the Mizbaiach.
Therefore, the Terumas Hadeshen, the removing of some of the ash would seem to be a less
important Avoda. The Torah makes the point that (nara3 %3¥% i) it is an Avoda in the Bais
Hamikdash which requires precision, it is a Mitzvah like other Mitzvos which has its precise
Halachos.

It is a true thing to talk about on Erev Pesach where we to are busy cleaning the home which is
something which seems to be a mundane activity a necessary evil to get rid of what is there. But
we should be Machshiv it (mapaa %38 ,in2)). We should be Machshiv although we throw out the
Chometz without precision we just get it out of the house. Nevertheless that Avoda requires a
certain amount of appreciation.

2. In the Terumas Hadeshen we read still in Perek Vav in 6:15 ( ;30K a@y> ,1122 1A0n 0owng 1050
07iv-pm) we read about the Mitzvah of Chavitin. Chavitin is a Mitzvah for the Kohen Gadol to
bring each and every day certain wafers which were offered half in the morning and half in the
evening as a Korban. This is something which a Kohen Hedyot (an ordinary Kohen) has to bring
on the inaugural day that he begins to do Avoda every Kohen brings this Korban. The Kohen
Gadol brings it each day.

Rav Moshe in the Darash Moshe 1st Cheilek page # 78 explains that the idea here is to tell the
Kohen Gadol he should appreciate the wonderful gift he has of being the Kohen Gadol every
single day as if it was the first day. Every day he should appreciate that he still has it. The Kohen
Gadol if he becomes Tamei, or if he has a Mum, or if he dies is no longer Kohen Gadol and each
and every day the Kohen Gadol that is a Baal Madreiga is expected to have an appreciation of
that which he has and therefore, each and every day he brings this inaugural type of a Korban.

Rav Moshe points out that Bnei Torah too have to appreciate every day the Zechus they have to
be Lomdei Torah to be able to learn Torah and being Mikayeim Mitzvos.

3. I would like to share with you an idea regarding the Leil HaSeder. This is an idea that came to
me this year as a thought and I think that it is significant. There is a Mitzva of Sippur Yetizas
Mitzrayim which is discussing Yetzias Mitzrayim on the night of Pesach at the Seder. The
question with which we begin is a question of whether that Sippur that telling of the story
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requires a certain amount of Chiddush, requires that the person has a certain amount of new
insight or new Chiddush regarding Yetzias Mitzrayim or no maybe the word Sippur is just to
relate the story.

The Malbim who is the authority of this type of definition of words, writes in Tehillim 19 the
following. He says in Lashon Kadosh we find the Lashon of (7°339) as in Tehillim 92:3 733%)
(7339) .(7790 Tp22 is to tell something new. L'sapeir is to relate something old. So that in Hebrew
there are words similar to synonyms but not quite synonyms which refer to two ideas. (7°33%) is
something new and L'sapeir as in Tehillim 19:2 (%p-7122 o°190n ,0m@a) refers to things that are
already known.

How does that explain the night of the Seder? In a confusing way. On the night of the Seder we
are commanded as it says in Shemos 13:8 (X373 01°2 ,7327 n737)). L'hagid, so you are supposed to
say something new. But the Torah also says in Shemos 10:2 (732-72 732 °31X32 1900 wn73). L'sapeir
to say the old. Which one is it, is it to say the old or is it to say the new?

The Avoda on the night of the Seder is to say the old and to have a new appreciation. To say that
which we already know which is Yetzias Mitzrayim but to understand it with a greater
Chashivus and a greater depth.

I once heard from Rav Hutner who said that the difference between a Talmid listening to his
Rebbi and just an ordinary person listening to a Shiur is when a Rebbi says something which the
listener has already heard and he already knows, if the listener is just an ordinary person he will
tune it out. He will listen halfheartedly. He will not listen with any specific interest. On the other
hand if it is a Talmid and he knows that this is an idea which his Rebbi is fond of teaching, often
teaches, and is important to him, then the Talmid will hear something new each and every time.
A new appreciation, a new depth, a new insight and look at his Rebbi saying something which he
knows is coming but with a new appreciation. That idea, that appreciation, is something unique
from a Talmid to a Rebbi and something which we need to work on in our serving HKB"H in our
learning.

I remember seeing Rav Moshe Feinstein on a Shabbos afternoon sitting with a Mikraos Gedolos
Chumash learning Rashi & learning the Ramban and I couldn't help but wonder here is Rav
Moshe who knows Shas Baal Peh literally. He knows the Shulchan Aruch. What is he doing,
looking again at the Chumash again with the Rashi and Ramban that he has seen and studied so
many times? I appreciate the idea now. The idea that when Rav Moshe learned it again, it was a
Talmid listening to his Rebbi, his Rebbi Rashi, his Rebbi the Ramban. Hearing the same words,
looking at the same words, and with some deeper appreciation.

This idea is the idea of the Avoda that we have to do. Similar to what Rav Moshe said about the
Chavitin. About the Korban that the Kohen brings on his inaugural day and which the Kohen
Gadol brings every day. Every day to have a new appreciation of that which he has. That is quite
similar and identical to the idea that we are talking about now. The idea of something old coming
to you with a freshness, a deeper appreciation, and a deeper meaning.
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4. The Gerrer Rebbe asked a Kasha. Why is it that we say the Hagadda on Shabbos Hagadol.
When it comes to the eating of Matza we abstain from eating a Matza from Rosh Chodesh
Nissan and some people even from earlier. So that we should eat it B'tai'avon. The question then
is if there is an idea of abstaining from something because of B'tai'avon why shouldn't we do the
same thing with Sippur Yetzias Mitzrayim, with the Hagadda. After all the Hagadda knowledge
is certainly something which is fresher if you have not seen it recently.

The way we are explaining we know the answer. The answer is that that is the Avoda. The
Avoda is to look at the old and to have some new appreciation for that which is old for
something that has been there for a while. That is our Avoda for the Seder night. To have a new
appreciation of a Klal Yisrael that is born on this night, the night of Zman Chairusainu.

As we prepare for this very special Yom Tov we prepare Vertlach and we prepare ideas. Let's try
to prepare ourselves to come to the Yom Tov free at least of the Daigas, of the day to day things
that trouble us on a regular basis. Let's try on this Yom Tov to be on a little bit of a higher level
of appreciation of our Avodas Hashem. Let's come to the Davening with a new freshness, a bit
early maybe even the day after the Seder. With a Hischadshus of our appreciation of the Borei
Olam. With that I wish you all a Chag Kasher V'sameach and I look forward to speaking to you
again on the first day of Chol Hamoed this coming Thursday B'ezras Hashem. A Gut Shabbos to
one and all.

Rabbi Reisman - Parshas Tzav 5772

In Parshas Tzav we do have something that is slightly connected to the coming week and that is
the Mitzvah of the Korban Todah. As you know, on Erev Pesach this coming Friday (a week
from tomorrow) we will not say Mizmor L'soda. The reason for that is that a Korban Todah was
not offered on Erev Pesach because a normal Todah is eaten for a day and a night. Since the
Korban Todah has Chometz, a person could not be Makriv it because it would be M'ma'ate the
Zman Achiloson because he would not allow the full time for it to be eaten. For that reason, on
Erev Pesach by Shacharis we skip Mizmor L'soda which is the Parsha K'neged the Todah.

I have a question that I would like to share with you. This idea that we do not say the Parsha of
the Todah on Erev Pesach, is it a non-event. Meaning normally we can bring the Todah and now
we can't bring a Todah so it's in a sense just a time that an event cannot take place and that is the
whole story. Or maybe no, maybe it is a Kiyum of Zeicher L'mikdash. We know we have a
Mitzvah which we learn from a Posuk in Yirmiya, which the Gemara says that it is a Mitzvah to
do things Zeicher L'mikdash and therefore, my question is when we skip Mizmor L'soda is it just
a non-event, there is no Kiyum of anything by skipping it, it is just that there is no Mitzvah to say
it or perhaps it is a Kiyum of Zeicher L'mikdash. We are doing something to remember what
took place at the time of the Bais Hamikdash.

Of course it would be a Nafka Mina if someone comes late to Shul and only says Baruch
She'amar, Ashrei, and Yishtabach then he not Mikayeim skipping Mizmor L'soda (on Erev
Pesach) because he skipped everything. Well if Mizmor L'soda is simply a non-event, we are just
not doing something so then there is no Chisaron Mitzad this part of the day. However, if you
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understand that Mizmor L'soda is an opportunity to be Mekayeim Zeicher L'mikdash, then you
get an added Mitzvah.

You might ask do we ever find a Zeicher L'mikdosh which is done by not doing something. In
other words we find Zeicher L'mikdash by certain activities that we do like shaking the Lulav on
the second through seventh day (besides for Shabbos) of Sukkos which is only a Mitzvah to do
in the Mikdash we do it Zeicher L'mikdash. That is something we do. Do you ever find that not
doing something should be a Zeicher L'mikdash? The answer is yes, we find it for example
during the time of the Duchaning when the Kohanim are saying the Bichas Kohanim to the
people, we have a custom not to look at the hands of the Kohanim, and we don't even glance at
the hands of the Kohanim. What is the reason for that? The MIshna Brura in Siman 128:89
brings really there is no Issur to glance at the hands of the Kohanim, it is just that since in the
Mikdash it was not done Noagim Gam Achshav Zeicher L'mikdash Shelo L'habit Bo Klal. We
have a custom not to look at the hands of the Kohanim as a Zeicher L'mikdash. So here we are
refraining from doing something as a Zeicher L'mikdash. So we do see that there is such a
concept and Mimeila the Chakira stands. On Erev Pesach when we don't say Mizmor L'soda
should we be thinking that the time that we skip it we are being Mekayeim Zeicher L'mikdash?
Is that the Inyan or not? This Chakira is being allowed to stay unanswered for this year.

The Korban Todah has Chometz in it. We have in this week's Parsha a general rule as it says in
6:10 (opvn ,yno 98N X9) that not only can Menachos not be Chometz but even the Cheilek
(portion) that goes to the Kohen may not be Chometz. Why is it that the Korban Todah alone
among all Korbanim that are brought by a Yachid is the only Korban that has Chometz in it?

Rav Zevin in his L'torah Ul'moadim explains beautifully. He says that Chometz as we know is a
Remez (is a hint, is a sign) of something that is negative, something Ra. Matza is a sign of
something pure and good. It is not a surprise that the Menachos in the Beis Hamikdash would
need Matza because they should not be allowed to have Chometz, the Gaavah, the Ra. When it
comes to the Korban Todah though, what is a Korban Todah? There a person is saying I was
deserving of something happening to me which could have caused me harm and I was saved.
Because the Korban Todah is only brought at a time that a person was saved from a Tzarah. This
is similar to Birchas Hagomel today. Therefore, when the Korban Todah is brought a person has
to remember that there is a Tzad that he is a Chayav, there is a Tzad that he deserved punishment
and at the same time give thanks to HKB"H. That is why one of the 4 types of bread offerings
that is brought is Chometz. This is to show that there is a Tzad of Ra in what took place. That is
the reason we say in the language of the Beracha, Hagomel L'Chayavim Tovos Sheg'malanu Kol
Tov. That HKB"H does good to people, L'Chayavim, who don't deserve the good. Why do we
mention Chayavim? Because that is the Chometz, that is the inherent part of the Korban Todah.

With this, Rav Zevin goes on to explain why the custom is that a woman who gives birth does
not say Birchas Hagomel. That is certainly the prevalent custom. Why should that be, she went
through a dangerous time. We are even Michaleil Shabbos for a woman in labor.

Rav Zevin answers because we only say Birchas Hagomel or offer a Korban Todah by Gomel

L'chayavim Tovos, by something that has a Tzad Chometz, a Tzad Ra involved. If a person
becomes ill and requires surgery he Bentches Gomel because there was a punishment involved,
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the illness itself. However, when a woman gives birth that is not Gomel L'chayavim Tovos, she
wasn't a Chayav when she came to it. Therefore, there is no reason to bring a Korban Todah.
Indeed a Yoledes brought a Korban Yoledes not a Korban Todah. Therefore, we do not have a
custom to say Birchas Hagomel. So much for the Korban Todah. These were two thoughts, one
regarding the Erev Pesach and one regarding the Chometz Shebo.

6:2 In the beginning of the Parsha in Posuk Bais it says (72°%3-22 nama-oy n7pin 2y a2va x17). We
know that the Aivarim, the parts of the Korbanos that had to be burned were left on the
Mizbaiach all night. Rashi says (72°277 73 w2 RPw 0°12°R) 0°290 T0pia %Y 7292 R2). That one can
offer the burnt parts of the Korban on the Mizbaiach the entire night. Rashi says ( 93 w2 R7w
772°97). Really you can burn them by day, the night is a just in case period. If one wants and one
has enough time all the parts of the Korban that had to be burned can be burned by day. If
necessary the Aimurim were burned at night.

This explains why Tefillas Arvis is a Reshus. The Gemara says that in its original form,
Shacharis and Mincha (the first and second Tefillos of the day) are obligations. Maariv, the night
Tefilla is a Reshus. Although today Klal Yisrael has accepted Maariv as an obligation but we
still treat it as a Reshus in the sense that we don't have Chazoras Hashatz (we don't repeat the
Shemone Esrei) and that is because Tefillas Arvis is Reshus. Why should Maariv of all three
Tefillos be the one that is Reshus? The answer is that the three Tefillos are K'negged Temidim
Tiknu. The Shacharis Tefilla is K'negged the Tamid that is brought in the morning which is an
absolute obligation. The Mincha Tefilla is K'negged the Tamid Shel Bain Ho'arbayim which is
an absolute obligation. However, Maariv as the Gemara says in Perek Tefillas Hashachar is
K'negged the Haktaras Aimurim Al Gabai Mizbaiach. The burning of the parts of the animal
during the night. Therefore that is a Reshus, because there is no absolute obligation to do that
and Mimeila it remains a Reshus which is something that I believe we can readily understand.

A Kasha, that explains why Maariv is a Reshus if the three Prayers are K'negged Temidim
Tiknu. That is only one of two opinions of the Gemara. The other Man D'omar says that we
Daven three times a day because Avos Tiknu. Avraham Avinu was Misakein Shacharis,
Yitzchok Avinu was Misakein Mincha, and Yaakov Avinu was Misakein Maariv. If it is
Avraham, Yitzchok, and Yaakov why should the Tefilla of Yaakov be a Reshus of all the
Tefillos. Yaakov was B'chir Shel Avos, he was the highest level of the Avos. Why should his
Tefilla be a Rishus?

Here I would suggest an answer. When did Yaakov Avinu Daven Maariv, at the beginning of
Parshas Vayeitzei 28:11. There, he stopped at Har Hamoriah, he didn't know that it was Har
Hamoriah and he Davened Maariv there. However, we know from Rashi ( 2 7°7 :wnwn X2
QW 7270 72 7NV ROW DIRND 710 12 VPR YRwn ,WHwT 82 % .wnwi X237 21n27) that when Yaakov
arrived at Har Hamoriah it was indeed day and it was not night. There was a setting of the sun
early so that Yaakov Avinu should sleep at Har Hamoriah. So one can argue that it really was
day because it was the time that would have been day just HKB"H set the sun early.

If we understand that it is day and the sun is only a Siman if it day or night and when the sun is

set early it is still considered Halachically day, then we answer our question. Then we would say
that Yaakov Avinu Davened Maariv, however, he thought it was night when in fact it was day.
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For that reason Maariv is not an absolute obligation it is a quasi obligation. We do like Yaakov
Avinu, however, Yaakov Avinu didn't really do it. The fact that he meant to do it (create a Tefilla
for night) is enough. But still it is a Reshus.

This would also explain why one is allowed to Daven Maariv early when it is still day. A person
is allowed to Daven Maariv from Plag Hamincha. Why? Well if the original Maariv happened
when it was technically day then we can understand the Halacha that it would remain that way.
These are 3 thoughts on the Parsha, 2 regarding the Todah and one regarding the Hekter
Aimurim.

I would like to point out regarding this coming week that this Motzoei Shabbos Shuls will
wonder if we should say Vihi Noam on Motzei Shabbos. There are some popular Siddurim
which instruct that we do not say Vihi Noam when the coming Friday is Erev Pesach. In fact this
is a Machlokes in Hilchos Shabbos. The Shaarei Teshuvah brings two opinions as to whether we
say Vihi Noam on Motzoei Shabbos, however, the MIshna Brura brings only one opinion. The
Mishna Brura says that we should say Vihi Noam and therefore, that is really the proper custom.
A person should make sure to look it up earlier but that is the Psak of the Mishna Brura.

The question of the week is: we have in 6:20 ( WX--7323-2Y ,AR77 712 WRY ;WTP° ,A7022 vR-TWK 95
YT 0ippa 030R ,7°9v 11). If blood of a Korban comes on a Beged it must be washed in the Bais
Hamikdash. We know that blood is not allowed to leave the Bais Hamikdash. The Ramban says
(D°YoP5 7Im RYY XOW T QTP R WRD MwYY 7a22 ¥9217 272 2007 nann) that this Posuk s
teaching us that if blood is absorbed into a garment the person has to wash it off of the garment
before he leaves the Bais Hamikdash. He should not be taking the blood out.

It is hard to understand the Ramban's explanation. What happens when he washes the blood out
of the Beged, where does the blood go? All the blood of the Mikdash went into the Amah which
was a narrow stream of water that went through the center of the Bais Hamikdash and it went out
into Nachal Kidron the valley that is alongside the Bais Hamikdash. So it is difficult to
understand that the washing of the Begadim is because the blood should not go out. But all the
blood does go out, the blood didn't stay in the Bais Hamikdash. The blood ran out into the Amah
that went into Nachal Kidron.

If you would explain that it has to do with the Kedusha of the Beged maybe I could understand
it, however, the Ramban's explanation certainly needs Hesber.

One last item of thought regarding the Parsha. We are all familiar with the Lo Sasei, the Lav, the
prohibition against Nossar, which means leaving a Korban which has to be eaten or has to be
burned past its time. So that we have for example a Korban Todah which is eaten for a day and a
night, Lo Sasiru Mimenu Ad Haboker, you are not allowed to leave it until the morning.

The Shelamim which is eaten for two days and a night one would not be allowed to leave after
the following night. However, what is very strange and the Meshech Chochmo points this out, is
that every time the Torah mentions a prohibition an Issur against the Nossar (leaving something
over) it is always a language of Lo Yaniach Mimenu Ad Haboker or Lo Sasiru Mimenu Ad
Haboker, Lo Yalin Cheilev Chagi Ad Boker. It is always a language of not leaving it until the
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morning. Which means that it is talking about a Korban that is eaten for a day and a night.
Regarding a Korban such as a Shelamim which is eaten for two days there is really no clear
prohibition in the Torah. That could use a good explanation as to why that should be. Why does
the Torah only mention Nossar in regard to not leaving things until the morning and never in
regards to not leaving things at night. This is a Tzorech Iyun.

Rabbi Reisman — Parshas Tzav (Parshas Zachar) 5771

6:3 (,inlp) ;m20-5Y ,72V-NY WD 2IKA WK WII-NX 0, 13-2Y wa7) 720059, 72 10 1350 wad)
naras Y¥X) Let me begin with a Vort from Parshas Tzav. At the beginning of the Parsha we have
the Mitzvah of Terumas Hedeshen the removal of the ashes from the Mizbaiach.

The Kohen puts on certain Bigdei Kehuna and Rashi explains (72 172: 9% 720 721 .n1N37 X7
1NTMd XAnw ,17).The clothing which the Kohen wears in the Bais Hamikdash have to fit him
well. The question is, if there is such a requirement that the Begodim that the Kohen wears in the
Bais Hamikdash has to fit him well why is it that here in Parshas Tzav which is the story of the
Terumas Hadeshen do we find this, shouldn’t it be in Parshas Tetzaveh when Klal Yisrael is
commanded to make the Bigdei Kehunah? Isn’t that where it belongs?

There is a beautiful Teretz in the name of the Binyan Shlomo who was the Dayan of Vilna. The
Gemara in Maseches Yoma 23b (22 lines from the bottom) says ( 72 IXXI72 NP2 WOPH W K
T2 MR WOPY WOIT KAYY RN RO TV DI 727 9072 LaR AR DA 0K 1AM 227 90002 npionn
0°%0 "IWwa JWOw AMay 7 w0 X7 amay 7"0 °R) that when the Kohen takes out the Terumas
Hadeshen he doesn’t have all the 4 Bigdei Kehuna. The Kohen wears his shirt and pants he
doesn’t wear the hat or the Gartel.

Says the Binyan Shlomo, when a person is wearing a belt (a Gartel) his clothing doesn’t have to
fit him perfectly. Even if it doesn’t fit perfectly you just tighten the belt a little bit and it looks
fine on a person. Only here when he only wore the shirt and pants, so here he was commanded
that they fit him well. Here if his clothing did not fit him well, he would not look attired
properly. A beautiful Vort on this concept of (72 7).

8:3 (7yin 2R ,mno-2% 200 ,77va-22 NX)) We have at the end of the Parsha the story of the Yimei
Hamiluim, of the Kohanim being installed during the seven days of Miluim. We have Kohanim
in the Mishkan. There at the beginning of that Parsha the Ribbono Shel Olam tells Moshe gather
all the people to the entranceway of the Ohel Moed. Rashi says (7¥1%2 978 170D DK 2apm: 1 K 7
7270 IR VYN PIAAw NIMPRR) that this is miraculous that the opening of the Ohel Moed could
hold all of the people. This is an incredible miracle.

The question though is why was it important that the people be gathered at the entranceway to
the Ohel Moed. That is something that certainly needs explanation. I would like to take a Vort
elsewhere and connect it here. Before 1 explain this I want to mention that we find this in a
number of places in the Torah an idea of people gathering or people standing Dafka at Pesach
Ohel Moed.
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We find in Parshas Vayeira 18:1 (27R3-nns 2w X37)) that Avrohom Avinu is sitting Pesach Oholo
when Hakadosh Baruch Hu comes to visit him. The Poshut Pshat is that he was sitting there at
the door looking for wayfarers that were walking by. It is still interesting that when the Ribbono
Shel Olam came to visit him that he would be sitting at the entranceway of his home.

The place however where the strangest expression is found numerous times is in Megillas Esther.
We find in the Megillah many times that Mordechai Yosheiv Bish’ar Hamelech. We find it in
places that have nothing to do with the story. We find for example when Mordechai overhears
Bigsan and Seresh. Mordechai is standing by the Shar of the King and Bigsan and Seresh get
angry. This is found in 2:21 ( ,79%3 °0™0-30 WD) 1032 AP ;77R0-19W2 2w 22771 ,007 D002
WAIYOK 752 T 10U WP 00 ).

Or we have after Mordechai is led through the city on the King’s horse in 6:12 (-8 ,°2777 2¥"
WRY 1901 22 ,IN2-98 A073 1207 57700 WY). Or the expression of the King that he said to Haman in
6:10 ( Ww2 2WPT 7PmD 277 19-00Y) L0027 TWRD 0IDI-NY) WHAPI-NR 1R I L1007 Tend N
NI27 WK 297,127 29n-98:77»7). Or even Haman says this in 5:13 (/8 ,ny-722:°7 M upx ,01-99
TR0 WY ,ATP--700 2T M-NR XA IX). Why is the fact that (7927 WU 2WP--700 0770)
mentioned so many times in the Megillah?

I would like to take a different Miforaish and attach it to these places and explain the
significance. There is a Vort I have seen Bish’eim the Kedushas Levi in the Likutim in the back
on Tehillim. We say in Hallel a Posuk of course from Tehillim 118:19 — 20 (-w¥ *9-1nns
AR 77X ,02-Xax;P7%). We talk about Hakadosh Baruch Hu opening for us the (P7¥-7y%) and we
will enter there and praise G-d. (12 382> ,0°p°7%;7)7°2 “ww3-n]). We talk about a Shar to Hashem,
again about an entranceway. He explains that an entranceway symbolizes a place where a person
is not worthy and can’t enter, like for example a Shar to Tzadikim or a place where a King is.
You have a person who feels unworthy of entering and nevertheless has a Teshuka (a desire) so
he would stand at the entranceway at the gate.

A good Mashul to this would be in Hilchos Mezuzah. We know that a room that is 49 square feet
(Daled Al Daled Amos) is Patur from Mezuzah. Yet if you have a vestibule that is entering into
your home, if that vestibule is small it should be Patur from a Mezuzah. However, because it is
an entranceway to significant rooms, to the house, that room is Chayuv in Mezuzah. So to speak,
a Shar could be small but because it is Meshameish (services) that which is beyond it, it takes on
significance, a great significance.

The idea of sitting (72»7 w¥2) is always a reference to the Ribbono Shel Olam. The idea of
unworthy of being by the King, unworthy of being counted among the Tzaddikim, nevertheless
strives to sit by the gateway to the Tzaddikim. In the entranceway to the room where the King is.
In that way, in humility a person can have a connection with the Ribbono Shel Olam. That is
what we find here with Mordechai constantly (79%3 7v%32 ,2¥). Even though that generation was
not worthy, Mordechai sat (7723 79%2) so that he should have a connection to the Borei Olam.
Of course he represented Klal Yisrael that Klal Yisrael should have that sort of a connection.
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That is very much the story of the Megillah. A day in which it is not a Yom Tov. We don’t treat
it fully as a Yom Tov. Purim is a day in which we are (79»3 23¥32). We are sort of outside the
Yom Tov. It is not a day of holiness similar to the Sholosh Regalim. It is a day that we stand
right before the King. We celebrate K’ilu it is a Yom Tov from a slight distance even though we
feel unworthy.

The following is an answer to the question that was posed last week. The question of the week
last week was: We Lain Parshas Zachar once a year and it has nothing to do with the month of
Adar. As the Chasam Sofer explains, Parshas Zachar would not have to be Lained Dafka this
week. The Mitzvah is once a year to remind one’s self of what Amaleik did. Because we know
that Shicha (forgetting) is after a year. Therefore, once a year we read the Parsha of Amaleik. We
remember what Amaleik did and the Mitzvah of Mechiyas Amaleik and before it is forgotten the
next year we read it again.

The question is the following. What about a Bar Mitzvah boy that was Bar Mitzvah during the
summer. Now he is missing Parshas Zachor. The Chasam Sofer is saying and I think we all agree
that Parshas Zachor is not inherently a Mitzvah of the month of Adar. For those of us who were
Bar Mitzvah long ago it is fine, we can wait another week to do Parshas Zachor because we still
remember the Parshas Zachor of 11 months ago. However, for the Bar Mitzva boy who now
becomes Michuyav in Mitzvos, why is he not obligated to read Parshas Zachor now. Parshas
Zachor according to the Terumas Hadeshen has to be read from a Sefer Torah. Every Bar
Mitzvah boy at the time of his Bar Mitzvah should Lechora have to read Parshas Zachor from a
Sefer Torah or listen to it be read in order to be Mekayeim the Mitzvah. He is missing the
Mitzvah from the day of his Bar Mitzvah until the first Parshas Zachor.

Many people answered that Parshas Zachor is a once a year Mitzvah. However, that is not really
true, it is not a once a year Mitzvah. It is a Mitzvah that we do once a year but we do it once a
year as the Chasam Sofer explains in order that we are in a constant state of awareness.

The Ragechove (Tzofnas Paneiach) was asked a Shaila. It was Erev Pesach. The Bechorim in
town needed a Siyum to be absolved from fasting on Erev Pesach, however, the person who was
making the Siyum was not Bar Mitzvah and people were saying that it can’t count as a Siyum as
after all the Limud HaTorah of a boy under 13 is not a Mitzvah D’oraissa. The Ragechove was
asked if that Siyum is adequate.

The Ragechove responded and said that depends if when a child learns Torah if it is a Mitzvah
D’oraissa or not. If it is not a Mitzvah D’oraissa the Siyum is not sufficient to allow breaking a
fast. The Ragechove said it is and he bases it on a Yerushalmi.

The Yerushalmi says that if someone fathers a child when he is a Koton and then he becomes
Bar Mitzvah and the child survived and is born that he is Mekayaim Pru U’rvu. The reason for
that is, while most Mitzvas Asei are Mitzvos that we do with an action, a few Mitzvas Asei are
Mitzvos where the result is the Mitzvah. Pru U’rvu having the child is the result. It needs the
action but the Mitzva is the result. So fathering a child as a person under Bar Mitzvah counts as a
Mitzvah.
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The same thing. Limud Hatorah has two parts, the Masei Hamitzvah to learn and the Totza’a, to
know what you learned. To have knowledge of Torah. When a Koton learns, the act is not a
Mitzvah D’oraissa. The Maisei Hamitzvah it is not. Because that learning could remain as a
Gadol, that action of learning as a Koton counts as a Mitzvah D’oraissa and a Siyum is good.
That is what the Ragechove said.

Those are two Mitzvos, Pru U’rvu and Limud HaTorah where the result is the Mitzvah. Parshas
Zachor should be the same. The Mitzvah of Laining Parshas Zachor is the result that one have
the knowledge, the Yidi’a, memory of Parshas Zachor. For that reason, even if you heard Parshas
Zachor as a Koton the Maise that a Koton does is not a Mitzvah D’oraissa. However, Kol Zman
the resultant Mitzvah is there, the Mitzvah D’oraissa is Mikuyaim.

I would add that later I saw that R’Yaakov Kamenetzky has the same Vort on Limud
HaTorah. The Rambam in the beginning of Perek Aleph of Hilchos Talmud Torah says that if a
child is not taught by his father he has to learn Torah from when he is able to understand.
R’Yaakov Kamenetzky asks how can a Koton be Michuyav in a Mitzvah D’oraissa and he
answered that because the Yedios will remain with him later, the Mitzvah is to learn as a Koton
and cause the Mitzvah D’oraissa of Yedios of the learning that is remaining later. A Geshmake
Yesod which explains Parshas Zachor quite well.

6:3 (,inlp) smama-oy ,nPVa-NR WRE 2aKR WK WTI-NY 003),103-08 WA 72-0039m0 72 10 1390 WA
narna P¥R) Let me begin with a Vort from Parshas Tzav. At the beginning of the Parsha we have
the Mitzvah of Terumas Hedeshen the removal of the ashes from the Mizbaiach.

The Kohen puts on certain Bigdei Kehuna and Rashi explains (72 17%: 9m1% 720 71 .n1N20 X7
N7 XAnw ,171). The clothing which the Kohen wears in the Bais Hamikdash have to fit him
well. The question is, if there is such a requirement that the Begodim that the Kohen wears in the
Bais Hamikdash has to fit him well why is it that here in Parshas Tzav which is the story of the
Terumas Hadeshen do we find this, shouldn’t it be in Parshas Tetzaveh when Klal Yisrael is
commanded to make the Bigdei Kehunah? Isn’t that where it belongs?

There is a beautiful Teretz in the name of the Binyan Shlomo who was the Dayan of Vilna. The
Gemara in Maseches Yoma 23b (22 lines from the bottom) says ( 72 IR¥I72 NP2 WOPH W K
T2 MR WOPD WONT RAVY RN RO ITI2Y DI 9027 70702 DAR AR DR MR N 02 an002 nponn
90 "W TWOW a7aY 77 w0 X3 A2y 7" °R) that when the Kohen takes out the Terumas
Hadeshen he doesn’t have all the 4 Bigdei Kehuna. The Kohen wears his shirt and pants he
doesn’t wear the hat or the Gartel.

Says the Binyan Shlomo, when a person is wearing a belt (a Gartel) his clothing doesn’t have to
fit him perfectly. Even if it doesn’t fit perfectly you just tighten the belt a little bit and it looks
fine on a person. Only here when he only wore the shirt and pants, so here he was commanded
that they fit him well. Here if his clothing did not fit him well, he would not look attired
properly. A beautiful Vort on this concept of (72 172).

8:3 (7yin Yok ,nne-5% ,%0p0 ,17v0-22 NR)) We have at the end of the Parsha the story of the Yimei
Hamiluim, of the Kohanim being installed during the seven days of Miluim. We have Kohanim
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in the Mishkan. There at the beginning of that Parsha the Ribbono Shel Olam tells Moshe gather
all the people to the entranceway of the Ohel Moed. Rashi says (7% %78 nnp 5K 2apm: 1 R O
7277 IR VYN PIAAw NIMPRn) that this is miraculous that the opening of the Ohel Moed could
hold all of the people. This is an incredible miracle.

The question though is why was it important that the people be gathered at the entranceway to
the Ohel Moed. That is something that certainly needs explanation. I would like to take a Vort
elsewhere and connect it here. Before 1 explain this I want to mention that we find this in a
number of places in the Torah an idea of people gathering or people standing Dafka at Pesach
Ohel Moed.

We find in Parshas Vayeira 18:1 (2&3-nn2 2y R37)) that Avrohom Avinu is sitting Pesach Oholo
when Hakadosh Baruch Hu comes to visit him. The Poshut Pshat is that he was sitting there at
the door looking for wayfarers that were walking by. It is still interesting that when the Ribbono
Shel Olam came to visit him that he would be sitting at the entranceway of his home.

The place however where the strangest expression is found numerous times is in Megillas Esther.
We find in the Megillah many times that Mordechai Yosheiv Bish’ar Hamelech. We find it in
places that have nothing to do with the story. We find for example when Mordechai overhears
Bigsan and Seresh. Mordechai is standing by the Shar of the King and Bigsan and Seresh get
angry. This is found in 2:21 (7723 *99-"1 WD) 1032 A%¥p ;77R7-19W2 WP 2277 ,000 o2
WENWOR T52 T T2V Wp1 ,A90 T1nwn).

Or we have after Mordechai is led through the city on the King’s horse in 6:12 (-9% ,>2777 2y
W D) PR ,IN2-98 9073 1971 57797 Y). Or the expression of the King that he said to Haman in
6:10 ( W3 2YPT TMI 2707 12-1WY L0727 TWRD D0T-NYK) WA2PT-NR MR 2 077 Tnd N7
0727 WK 251,127 250-78:7717). Or even Haman says this in 5:13 ( 2R ,ny-792:°% M 2138 ,71-22)
T WY L AWP--2731T 027M-NR A8 CIR). Why is the fact that (793 Www2 ,aWP--7310 02770)
mentioned so many times in the Megillah?

I would like to take a different Miforaish and attach it to these places and explain the
significance. There is a Vort I have seen Bish’eim the Kedushas Levi in the Likutim in the back

will enter there and praise G-d. (12 1R2? ,2°p°7%;7)7°2 “3w3-n]). We talk about a Shar to Hashem,
again about an entranceway. He explains that an entranceway symbolizes a place where a person
is not worthy and can’t enter, like for example a Shar to Tzadikim or a place where a King is.
You have a person who feels unworthy of entering and nevertheless has a Teshuka (a desire) so
he would stand at the entranceway at the gate.

A good Mashul to this would be in Hilchos Mezuzah. We know that a room that is 49 square feet
(Daled Al Daled Amos) is Patur from Mezuzah. Yet if you have a vestibule that is entering into
your home, if that vestibule is small it should be Patur from a Mezuzah. However, because it is
an entranceway to significant rooms, to the house, that room is Chayuv in Mezuzah. So to speak,
a Shar could be small but because it is Meshameish (services) that which is beyond it, it takes on
significance, a great significance.
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The idea of sitting (72»7 w¥2) is always a reference to the Ribbono Shel Olam. The idea of
unworthy of being by the King, unworthy of being counted among the Tzaddikim, nevertheless
strives to sit by the gateway to the Tzaddikim. In the entranceway to the room where the King is.
In that way, in humility a person can have a connection with the Ribbono Shel Olam. That is
what we find here with Mordechai constantly (79%3 2vw32 ,2¥1). Even though that generation was
not worthy, Mordechai sat (793 2¥%32) so that he should have a connection to the Borei Olam.
Of course he represented Klal Yisrael that Klal Yisrael should have that sort of a connection.

That is very much the story of the Megillah. A day in which it is not a Yom Tov. We don’t treat
it fully as a Yom Tov. Purim is a day in which we are (79»3 23¥32). We are sort of outside the
Yom Tov. It is not a day of holiness similar to the Sholosh Regalim. It is a day that we stand
right before the King. We celebrate K’ilu it is a Yom Tov from a slight distance even though we
feel unworthy.

The following is an answer to the question that was posed last week. The question of the week
last week was: We Lain Parshas Zachar once a year and it has nothing to do with the month of
Adar. As the Chasam Sofer explains, Parshas Zachar would not have to be Lained Dafka this
week. The Mitzvah is once a year to remind one’s self of what Amaleik did. Because we know
that Shicha (forgetting) is after a year. Therefore, once a year we read the Parsha of Amaleik. We
remember what Amaleik did and the Mitzvah of Mechiyas Amaleik and before it is forgotten the
next year we read it again.

The question is the following. What about a Bar Mitzvah boy that was Bar Mitzvah during the
summer. Now he is missing Parshas Zachor. The Chasam Sofer is saying and I think we all agree
that Parshas Zachor is not inherently a Mitzvah of the month of Adar. For those of us who were
Bar Mitzvah long ago it is fine, we can wait another week to do Parshas Zachor because we still
remember the Parshas Zachor of 11 months ago. However, for the Bar Mitzva boy who now
becomes Michuyav in Mitzvos, why is he not obligated to read Parshas Zachor now. Parshas
Zachor according to the Terumas Hadeshen has to be read from a Sefer Torah. Every Bar
Mitzvah boy at the time of his Bar Mitzvah should Lechora have to read Parshas Zachor from a
Sefer Torah or listen to it be read in order to be Mekayeim the Mitzvah. He is missing the
Mitzvah from the day of his Bar Mitzvah until the first Parshas Zachor.

Many people answered that Parshas Zachor is a once a year Mitzvah. However, that is not really
true, it is not a once a year Mitzvah. It is a Mitzvah that we do once a year but we do it once a
year as the Chasam Sofer explains in order that we are in a constant state of awareness.

The Ragechove (Tzofnas Paneiach) was asked a Shaila. It was Erev Pesach. The Bechorim in
town needed a Siyum to be absolved from fasting on Erev Pesach, however, the person who was
making the Siyum was not Bar Mitzvah and people were saying that it can’t count as a Siyum as
after all the Limud HaTorah of a boy under 13 is not a Mitzvah D’oraissa. The Ragechove was
asked if that Siyum is adequate.
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The Ragechove responded and said that depends if when a child learns Torah if it is a Mitzvah
D’oraissa or not. If it is not a Mitzvah D’oraissa the Siyum is not sufficient to allow breaking a
fast. The Ragechove said it is and he bases it on a Yerushalmi.

The Yerushalmi says that if someone fathers a child when he is a Koton and then he becomes
Bar Mitzvah and the child survived and is born that he is Mekayaim Pru U’rvu. The reason for
that is, while most Mitzvas Asei are Mitzvos that we do with an action, a few Mitzvas Asei are
Mitzvos where the result is the Mitzvah. Pru U’rvu having the child is the result. It needs the
action but the Mitzva is the result. So fathering a child as a person under Bar Mitzvah counts as a
Mitzvah.

The same thing. Limud Hatorah has two parts, the Masei Hamitzvah to learn and the Totza’a, to
know what you learned. To have knowledge of Torah. When a Koton learns, the act is not a
Mitzvah D’oraissa. The Maisei Hamitzvah it is not. Because that learning could remain as a
Gadol, that action of learning as a Koton counts as a Mitzvah D’oraissa and a Siyum is good.
That is what the Ragechove said.

Those are two Mitzvos, Pru U’rvu and Limud HaTorah where the result is the Mitzvah. Parshas
Zachor should be the same. The Mitzvah of Laining Parshas Zachor is the result that one have
the knowledge, the Yidi’a, memory of Parshas Zachor. For that reason, even if you heard Parshas
Zachor as a Koton the Maise that a Koton does is not a Mitzvah D’oraissa. However, Kol Zman
the resultant Mitzvah is there, the Mitzvah D’oraissa is Mikuyaim.

I would add that later I saw that R’Yaakov Kamenetzky has the same Vort on Limud
HaTorah. The Rambam in the beginning of Perek Aleph of Hilchos Talmud Torah says that if a
child is not taught by his father he has to learn Torah from when he is able to understand.
R’Yaakov Kamenetzky asks how can a Koton be Michuyav in a Mitzvah D’oraissa and he
answered that because the Yedios will remain with him later, the Mitzvah is to learn as a Koton
and cause the Mitzvah D’oraissa of Yedios of the learning that is remaining later. A Geshmake
Yesod which explains Parshas Zachor quite well.

Rabbi Reisman — Parshas Tzav 5770

The Korban Todah is the only Korban a Yachid can bring that has Chomeitz in it. There is
actually a Lav in the beginning of this week’s Parsha against bringing a Korban that has
Chomeitz in it. What is the significance of the Chomeitz in the Korban Todah and why is it the
only Korban that has Chomeitz in it?

As we approach Pesach we know that Chomeitz is a sign of the Yeitzer Horah. A sign of things
that are not good and are not spiritual. Chomeitz is Matzah with hot air in it, a lot of nothing.
Therefore, it is a sign of something negative. A Korban Todah is brought after a person was
saved from a difficulty as thanksgiving to the Ribboinoi Shel Oilam. A person does not bring a
Korban Todah after something good happens to him. If you win the lottery you do not bring this
Korban. It is only when you have a Sakana and are saved from it that you bring the Korban
Todah. Therefore, Rav Zevin explains the idea of the Chomeitz in the Korban Todah is precisely
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this, every time a difficulty falls on a person, and a person is faced with a danger and is
ultimately saved, you bring a Korban Todah that has Chomeitz and Matzah. You are recognizing
that there was Chomeitz, or Aveiros that brought the something negative, and that you were
saved. The Korban Todabh is the recognition of the Chomeitz and the Matzah of the experience.

As a matter of fact today instead of the Korban Todah we say the Brocha of Hagoimel which
says Hagoimel L’chayavim Toivois. We recognize that there was something lacking in us that
brought about this Sakanah.

The Har Tzvi, Rav Tzvi Pesach Frank says this is the reason that the custom is that after a
woman gives birth she does not say Birchas Hagoimel. It would seem that she should say
Birchas Hagoimel as childbirth is deemed a Sakanah?

The Har Tzvi explains, a Korban Todah is brought only for Chayavim Toivois, that a person
came into a Sakanah only because of an Aveira, however, a woman who gave birth it is a
Mitzvah and not an Aveira that brought her into Sakanah. It is a Mitzvah to have children. So a
woman can’t say Hagoimel L’chayavim Toivois because they are not Chayavim.

With this a second question is answered. The Minhag is that Ketanim don’t Bentch Goimel.
Every other Beracha we are Mechaneich children to say so why is Birchas Hagoimel different?
The simple answer is that our custom is to Bentch Goimel after an Aliyah which a Kattan does
not have. However, the Halacha is that you don’t need an Aliyah according to everyone in order
to Bentch Goimel. Rav Tzvi Pesach Frank explains that Hagoimel L’chayavim Toivois, and
since a Kattan can never be considered Chayav he doesn’t get punishment for those things that
he did. If he came into a Sakana it wasn’t because of Chayavim Toivois and therefore the
language of the Beracha is totally inappropriate for a Kattan so he wouldn’t Bentch Goimel.

So the explanation of this unique Korban the Korban Todah that has Chomeitz fits well with the
concept of Chag HaPesach, the idea that Chomeitz represents negativity or a failing in Avoidas
Hashem.

Rabbi Reisman — Parshas Tzav 5769

There is a beautiful Chasam Soifer on the beginning of the Parshah that discusses the Terumas
Hadeshen. Rashi says Tzav means a Zirus. The Chasam Soifer who was a Poisek, looks at it like
a Halacha and says in the Bais Hamikdash there was a Goirel for who would do the Avoidah.
Terumas Hadeshen was different in that whoever ran up would get the Z’chus. He goes on to
explain why an Avoidah that seems to be the least significant like taking ash off the Mizbaiach
and the fact that not the whole Avoidah was done in Bigdei Kehuna is the one that has a Zirus
that is a part of it.

He 1s Makdim by explaining that Avraham Avinu introduced Shacharis, Yitzchak Avinu

introduced Minchah and Yaakov Avinu introduced Maariv. Yaakov is also considered the
chosen of the Avos. Yet we find that Maariv is a Rishus.
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The Chovos Halevavois brings from Maseches Yevamos Daf Kuf Tes, The Gemara says
someone who is only going to keep the Torah, meaning only what he is obligated to do, is
missing the whole message of being someone who does Ratzoin Hashem. The Nikuda is that
there has to be something more. From this the Chasam Soifer explains, that the burning of the
Aivarim overnight in the Bais Hamikdash was not an Avoidah, no one had to do anything.
However, the Kohanim who weren’t even required to be there as they could have gone to sleep,
would make sure that the meat was turned over with pitchforks, in order that it would be burned
thru and thru. The whole night was an opportunity to do something that they were not obligated
to do. That has a special Chavivus because they went beyond their obligation. So in the morning
the Deshen (ash) is taken away, that the Torah is saying, should be done B’derech Z’rizus.

Maariv is a rishus, as it is K’neged the Aivarim that were burned overnight. It is a Klal Gadol,
that you can never show love by doing something you must do. You have to do something that is
above what you must or have to do.

This is the Vort of V’chol Hamarbeh L’sapeir Harei Zeh Meshubach. If you go beyond what you
are obligated to do than you get praise.

With this we can explain something else. It says that when the Terumas Hadeshen was taken to
the side of the Mizbaiach and dropped down that it miraculously disappeared into the floor of the
Mishkan or the Bais Hamikdash. This is a Nais that seems to be purposeless. Yet we see that it
occurred in the Bayis Sheini when a lot of the other miracles had stopped.

If Terumas Hadeshen is performed to show Ahava, to show a love, Hakadoish Baruch Hu
reciprocated. Those ashes that came with this Avoida of love, became part of the floor of the
Mishkan and part of the floor of the Bais Hamikdash and became Koidesh. That miracle was also
something that was not needed Mitzad the Ribboinoi Shel Oilam to Klal Yisrael, but
nevertheless this accepting of the Ashes shows the love that Hakadoish Baruch Hu was Mekabeil
this small offering of Terumas Hadeshen and that is where the Chashivus comes from.

Pesach is a time of Hiskarvus to Hakadoish Baruch Hu. All the different so called Chumras that

we take on are all a sign of us wanting to do more than one is obligated to do and showing
Ahavah. That is really what Pesach is all about.
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