
 /// lng hju cau,u rd uc ,ezjvu(vk-vf)shn kpubv ,rzgk .kjhvk - 
    taruvezj tkt 'unhevk vae vhvhu kuphu srha uvjhb, kt 'uc ,ezjvu :h"

uc xpu, sjt runjv kg uvsug 'runjv kga hutank 'vnus vz vnk /shv ,yun ,gan
sjt ,usut ,ucr ubrchs rcf /u,ut ihshngn iht vanj '.rtk kpb 'ushngnu

 rmhv hxhxf,nv,p,h ost kf tka gsuh rmhv /wvumnwc teus u,uhnunrg ,t rh,xvk
ukhpt ,uagk ohkduxn obhta 'vtrh hrusj ohabt obah 'ohna ,ufknc surnhu uhkt

u ,jt vkugplpvn ifku 'r,uuk .pj ubht icunf tuv kct /,"hav iumrk vbhta trhgz
ohbp uk vtrn kct 'wvumnw ,uagk teus ovn arusu 'wcuy rmhwf ovhbpk ghpunu urug

/lfc tjhb tk thna hpkfa iputc teus tuv wrushvwc uz vumn ka vnuhea
rmhv tmunaf vbv /hjfubv urntnc rhvzvk h"ar aehc ,ukucj,v uktn ,jt kg    
kvbnw ,uhvk unmg ,t thmnn tuv 'wsxjwvu wvesmwv ,sucgk rafunv ost
u,u,pku 'iuhct ihnhk sungk vcujv kg urrugk iufbk tuv vtur vkhj,n 'wuh,ubucaj
v,gnu /lfc vmhpj vru,va iputvc tk teus kct wvesm htcdwk unmg ,t ,Ib"n#k
uvuryp v,g vz hf 'xbrp,vk vnc uk ihta uhrfnn sjt kg uhbztk ghd, vguna ot
tuv 'vesmk ufhrsnvu urrugnv rmhv hf 'vshnv kg r,h lf kg adr,h tk 'u,sucgn
tuva jhfuv rcs ka upuxc hrv 'uhkg ,ubnjr lf kf iht :rnthu 'lfk eunhb i,h rat
lu,u urzgc wv vhvha ,uuek ah if ot 'vz wshcgnwk vhv r,uhn ?vn er 'vsucgk rhaf
uk thmnvk hsf ohauj .kjk lrum ihtu 'uc ihbugnv wshcgnw tmnh rcf ohsjt ohnh
thmnh iuatrv wshcgnwv unmgk thmnva oaf unmg tuv tkt 'wvxbrpwu wsngnw
ka ucmn kt ,ntc xbfhvk hkcn rnut tuv ,tz kf /uhrjtka wshcgnwv unmgk

 o,cahu o,t o,hagu urna, hypan ,tu h,ej ,t o,hagu
/// jyck .rtv kg(jh-vf) vyhna ,umn ,uvn ihbgc - 

    t'uf trehu) rntba 'ohkud ktrah vyhna iugca 'jyck .rtv kg o,cahu" :h"ar
'kcc ,ukd ka vba ohgcau 'vh,u,ca ,t ,mrvu vh,u,ca ,t .rtv vmr, zt (sk
kkjnv ka iugv ka rnujv ksud ibhzj hrv /k"fg '"uhv ukyca ,uyna ohgca sdbf
vsucg hscug kg okugk tc ,ukd" :(y 'v ,uct) hb,nc ib, ifu /,ukd oruda 'vyhna
kgu" :(oa) h"ar whpu /f"g '".rtv ,ynav kgu ohns ,fhpa kgu ,uhrg hukd kgu vrz
usng rcfu /k"fg '"urmeu ugrz tkt ,hghcac omrt v,ca tka /.rtv ,yhna
wdv kfc kkfht vyhna iuga tnhbs 'vzc rcxvv uvns 'vbanv hrcs kg oharpnv
kf runj tuv abugv gusn icun ,urunjv ,urhcg wdv kg tnkac ',urunjv ,urhcg
uapb ruxnk chhj f"gu 'vru,ca ,urhcgv kfn r,uhc ,urunj ov ,urhcg hbva lf

?lf kf rnuj vyhna iug gusn kct /ovhkg rucgk tku
gusha 'vyhna ,umn ka u,uvn ruthc osevc vbanv hrcs ruthcc rnuk vtrbu     

 k"zu /iujycv ,sn kg sxuhn vyhna ,umna rtck ufhrtv oharpnv kfalllluuuubbbbhhhhjjjjvvvv
;hxuha ostv vzc tmnb rjt ,kgu, ah sugu" :k"zu vyhna ,umn ruthcc (s"p vumn)

r,uhn vhv tk kkf hf rnuk rc,xn r,uh hrv /u,sucgn ryupa wifxnwv
er /,uchcjc ukmt kce,v wshcgnwvk unmg ,t thmnvaf hf 'vhtrvu 'wshcgnwvk
oh(b)F otu /kce,v vnaka vnhan v,utk rafun tuv ihta rrc,v inzv og ?vn
thmnh ot od hf 'iurjtv od tuv iuatrv wshcgnwva uhktn icun 'ohrcsv
ka ucmn ,t vkv rrch 'vnhan v,utk euezv ;xub wshcgnwk unmg ,t wryupnwv

///wihruyhpwv ,t ehsmh vkva htsuk cureu 'wrypnwv kmt wryupnwv
uk cyuh lfca thv vmhpj wuc ,ezjvuw ,rnutu vesmv kg vumn vru,vaf    
,nt ivu /vz hsh kg jhurvk hsf vkhkj urgm ,t ,uvavk tku 'shnu ;fh, hbgvk
,njn eezbv ka u,guah ,t ,uvavk kct 'r,uhc eujsv hbg ohsevk aha
vae vhvhu kuphu srha uvjhb, ktw :h"ar arhpa uvzu !ruxt , ,uhbpu ,ughdb
cur hp kg ztu 'ughhxk ohauj .kjk lhkg shv ,yun ,gan ;fh, tkt 'wunhevk
vfrsvcu vmgc ut ,uks,av ygnc tkt 'curk ,ugn lf kg khzuvk ueeszh tk
if kg ///wih,nvk ;hsgwa rmhv ka ukuehan ihcv od h"ar okut /umkjk ohkufh
kpb tk ihhsgu kuphk yna ohbhjcn ota 'runjv kga hutank ukan ,t khanv
ihshngn iht vanj od '.rtk kpba rjt okut 'ushngvku uc xup,k sjt kufh
ughhxha ohcrk ufrymh 'osue ,jt vga hbgvk ghhxk ihzrzn ihtaf if unf /u,ut
hsfc vanj hshc vhv, tk iusctk ohfkuv ktrah ,ugna vn scknu 'uk
'ubuhzc ksduh lf ouxrpv ksduha kff ztu wohcrwk w,hcdnw uagh jrfvcu 'ushngvk

///wjuurwv ehsmn vz kf iht if kgu 'uhkg urcga ohnhv curn ubuhzcu urgm sckn
ohnuj,v kkf kg sunkk ubhkg itfnu 'rmhv ka ufrsk wvajnvw tuv vz yrp    
ohbck ahckvku ostv ,t ohrgvk tuv vxbn ouj, kfc hf 'wv ,sucgca
 /esmk esm ihc khscvk ostk uk vb,hb vbhc okut 'vehsmvku ,frpunv u,yhak
hkusd kf okugk rhepvku ,,k ucck og tmunv kf hf 'v"c oac iujyc ostv
vjpanv kfu tuv lfc snuknu ',jt vba kfc ohksdv uh,uct ,kjbu uh,ugere

/k"fg '"iujycv yughn tku vcrv ,ukhfv ,sn okugk uc ezj, tk 'uhnh kf
ogyv uvzu /,"havc iujyc iurxjn tkt ubht vyhna rnua ubhta hn f"tu   

 jhfuva /vz tyj rnujkvvvvnnnnkkkkaaaa    iiiicccctttt))))    tttt""""rrrrddddvvvvrehgu" :k"zu (t 'y) tnuhc wndvn (d"p 
ucka hnu 'wufu ushc ohhe,n u,ru, iht iujyc rxujn tuva hnu 'iujycv tuv kfv
hnn cuy r,uh tuv ',urunj ,urcg kg rcuga hp kg ;t iujycv ,snc cuy
,ukhndcu vru,c exuga p"gt 'vtbau vtbe hshk tc z"hga iujyc rxujna
t,hts vn hp kg uhrcs rtck ahu /k"fg '"oa ,uagk tkt ubht vz kfa 'ohsxj
jrupv ksdnc kpu,hjtu dtus ugc thhgc vtn gcrt :hcr rnt" :(c 'ue) ihrsvbxc
tchk v"cev tkt /// hhgc hgcnk t,ucr :tcr rnt /sj uvk yapht tku 'rhutc

 rthcu /f"g '"hgcoooohhhhhhhhjjjj    ,,,,rrrruuuu,,,,vvvvkfu 'vnabv ifan uc hf ckc huk, kfva" 'k"zu 
;udf tuv hrv 'ohnak uck ihtu ,umnu vru,c exugv kfu 'vhr,c hrhrd ohrchtv
,t hbt vtur ,uct herps c"pc rnts ubhhvu 'unsb ,unvcf kanbu 'vnab tkc
/k"fg '"ofhrcs uhrcs kkfca 'ofhrcsn cuy ck rnta lrg ic rzgkt wr hrcs
'wvc jyuc ubhta hn 'ost ka uckc huk, kfva iuhfs 't"rdv ,buuf uvza k"h f"tu

/,ukd oruda vyhna kkjnv runj gusn icun f"tu ',"havk u,sucg kfc ruxj

"vkhj, vru,c ufrc tka"  - Rav brings the posuk that asks ".rtv vsct vn kg" [vhnrh] and he explains that this was discussed amongst the
ohnfj and the ohthcb, but they couldn’t find the reason for the icruj until v"cev said the reason was "h,ru, ,t oczg kg". Rav says this means,
"vkhj, vru,c ufrc tka". Rashi explains that they didn’t recite the first bracha of ubc rjc rat. By not making this bracha, they showed that sunk,
vru, was not a vcuaj vb,n to them. The  [/tp ohrsb]i"r  brings from vbuh wr that "h,ru, ,t oczg kg" can’t mean that they weren’t learning,
because then the reason for the icruj would’ve been obvious to the ohnfj. Rather, the generation was vru,c exug constantly. This perplexed
the ohnfj, until v"cev who knows the ckv heng of everyone, said that they weren’t learning vnak. Consequently, since it wasn’t cuaj to them,
they were kzkzn in vru,v ,frc and didn’t make the bracha. The ,mcuen vyha brings the o"cnrv ,cua, who says their vrhcg was that the
ohnfj allowed the first vhkg of ,"vre to go to an .rtv og ivf instead of a ofj shnk,, and this was a vru,c kuzkz. He points out that it is cr
u,yhak who is the trnhnv kgc here, who holds [/cf vkhdn] that a j", precedes a ivf who is not his equal and is given the first aliya.
     The  [ur,h ,"vg]hukv ,hc  says one should never be ,gs jhxn from vru,. Even while one is working, he should have in mind to be p"g exug
vfkv and that he is working to earn a living so afterwards he can be vru,c exug. This is what is meant by vkhj, vru,c ufrc tka. Really, they
were learning, but they were being ,gs jhxn during their work day and only v"cev knew. This is in-line with the a"tr who paskens making 1
bracha a day in the morning is sufficient, because we never really are ,gs jhxn from Torah even during work. So, since this generation was jhxn
,gs, they should’ve made another bracha, but didn’t. This is what is meant by vru,c ufrc tka. The hukv ,hc says this pshat is ,me sushj lrs.
    The  [wt wzn wx j"ut]g"ua  says, "sutn vc rvzk lhrm vru,v ,frc". The c"ban [wc e"x] says that this bracha should be made vkusd vjnac. The
c"ban quotes our Gemara and says that the ohnfj were at a loss because as long as ktrah kkf was learning, wv was mevater on their ,ubug.
Until v"cev explained that they weren’t being vru,v sunk oak exug, but rather learned it like other ,unfj and because it wasn’t cuaj to them
they didn’t make vru,v ,frc. Therefore, we should be careful to give vtsuv to v"cev for choosing us and giving us the Torah. The [wt e"x oa]
c"ban brings that the vhrt ,dta concludes that vru,v ,frc is vru,v in. Therefore, if one is epuxn if he made vru,v ,frc, he should make it
again. The vhrt ,dta brings that the i"cnr in his ,umnv rpx counts  vru,v ,frc as a t,hhruts vag ,umn. However, the o"cnr does not. The
vhrt ,dta wonders about this, but concludes that since the abug of vru,c ufrc tka was so great, it seems that it must be a t,hhruts cuhj.
Some say, since the o"cnr holds vru,v ,frc is not t,hhruts, it is precisely this reason why he learns vru,c ufrc tka means they didn’t give
the ohnfj the first vhkg causing a vru,c kuzkz,                                                                                    because otherwise the abug would seem too harsh.

                                                                                                                                                                                                              

R’ Yosef Shmuel Yoviner shlita (Ish Echod) would say: 
     “The parsha of shemita is known as the parsha of emuna. The next parsha in the Torah is about one who sells
himself as a slave. What is the connection between these two parshiyos? Perhaps a lesson to be learned is that if one has
emuna in Hashem that everything will be good, w.rtk ub,, vkutdw - redemption will be given to the land. However, if a
person does not have the correct trust and belief in Hashem, he can fall so low as to eventually sell himself as a slave.”

A Wise Man would say: “Do your work with your whole heart, and you will succeed - there’s so little competition.”                
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (3)
Breaking a Verbal Commitment. We now turn to the fourth
category of lying, in our ongoing series. If one made a verbal
commitment to do something for another person who is relying
on that commitment and then he changes his mind for no
satisfactory reason, Chazal (1) call him a “Mechuser  Amana” -
one who lacks trust. He cannot be taken to Beis Din to be forced
to honor his verbal agreement but the Chachamim strongly
criticize such an action when one does not follow through on his
agreement. If a change of circumstance arises which causes one
to back out of his stated commitment, there is a question in the
Shulchan Aruch (2) if one is permitted to back out of it. One
should consult a Rav in such a case.
    Similarly if one tells another person that he will give him a
“small” present, the receiver is relying on the giver’s words and
if he backs out, he is deemed a Mechuser Amana. If it was a
commitment to give a “large” enough gift to make the recipient
a bit skeptical about receiving said amount, he is not deemed a

      

Mechuser Amana. If the recipient is a poor person, the one who
spoke must give it because with tzedaka it becomes a neder.
Causing Another Party Monetary Loss. Sometimes, reneging
on a verbal commitment can actually create a monetary
obligation. The following case is an  example. A back-yard camp
allows ten children per summer and a place was reserved for
Leah, completing the ten. The camp head turned away other
applicants once Leah reserved since the camp was now full.
Later on, a few weeks before camp begins, Leah’s mother backs
out, however, now it is too late to get any of the applicants who
were turned away originally as they made other arrangements. In
such a case, the family is obligated to pay the entire summer’s fee
(3). If the camp saves money and hard work because of Leah’s
absence, a commensurate deduction is made to the fee. If Leah’s
mother was forced to back out because of unforeseeable and
compelling reasons [i.e. having to leave town with Leah to take
care of a grandmother who suddenly fell ill], than there would be
no monetay obligation on the part of Leah’s mother. 



    Why would someone harm their friend - "u,hng"? Don’t you like your friends? Shouldn’t it say do not harm your enemy -
"utbua"? Well, the answer is a deeper look into the human psyche. A human being is his kavod. If a person loses his sense of
pride or self-respect, he feels dead. Life is not worth living. As long as a person feels good about himself, he can function
normally. He can be happy, kind and productive. If not, then he may act in inappropriate ways. The most common is to harm
other people with words - even those he loves! When one feels low about himself, it is extremely difficult to raise his spirit and
change his attitude. He puts others down with ease, which, in his mind, lifts himself up! All of us, at some point in time,
succumb to this terrible sin. R’ Avraham Pam zt”l writes that ohrcs ,tbut can be a joke, a sarcastic comment, a “shtuch” that
hurts a friend’s feelings. Often, a hurtful word (even a joke) can replay itself over in someone’s mind for days, months, and
sometimes even years, leaving them with a bad feeling in their heart constantly. He explains that almost all shalom bayis issues
come from ohrcs ,tbut. If husbands and wives would just work on this one thing, they would have a wonderful marriage! 
    Words are way more powerful then we realize. When one is carrying a sharp sword in his hand, he is especially careful not
to hurt anyone. Well, guess what? Our mouths are constantly in our possession, and if we would simply be aware of its
tremendous power for good and bad, and just THINK before we say something, we would probably be much happier people. 
     During this period of Sefiras Haomer, we can truly transform ourselves from animals into holy people. The word "rnug" can
also be read with an aleph - "rnut" - which means to talk! TO SPEAK! Sefiras Haomer literally means “COUNT YOUR
WORDS!” If they cause even slight harm, they are forbidden! But if they are words of wisdom and kindness which bring
happiness to others, then they have been used for the purpose they were created - and this truly lifts a person up to greatness.

     Parshas Behar discusses at length the halachos of shmita, yovel and other money matters. Hashem also permits the use
of slaves but provides stipulations including the obligation to eventually free your slaves. These mitzvos are here to convey
the idea of ".rtv kf hk hf" - the fact that everything belongs to Hashem. In short, it teaches us wvc vbunt. The Torah then
writes the above-quoted posuk. We need to understand: what is the connection?
     R’ Moshe Sternbuch shlita, the Ra’avad of Eidah Chareidis, explains that a person must exercise and display blind
faith with regard to his own possessions, placing his trust completely in Hashem, that everything will go well. Yet when it
comes to someone else’s welfare, one shouldn’t display that bitachon and say, “Don’t worry you’ll get free eventually. All
you need is to have faith.” Rather, it is incumbent upon you to come to their aid, and if you’re able, redeem them yourself. 
     There is another timely lesson we see from the posukim. It states: "u,kutd hsf tmnu ush vdhavu ktud uk whvh tk hf ahtu". If a
person has no one who can come to redeem him, he must save up his money and redeem himself. R’ Moshe says that the
posuk implies that when a person realizes that there is no other way out, he turns to Hashem and cries out, “You, Hashem,
are my only hope!” Then the yeshua comes and "u,kutd hsf tmnu". But if a person relies on other avenues of escape, then
Hashem may not come through for him as easily. 
     He adds that the Mishna in Taanis discusses the "tjhans t,ceg" (birthpangs of Moshiach) and closes with the words:
"ohnaca ubhct kg tkt igavk hn kg ubk iht ubtu". The pshat is that if we really want Moshiach to come we have to realize that
it’s not us. It’s not the U.S. Nor its president. It is only, and always has been Hashem! Let us internalize this message and
storm the heavens with the knowledge that it is only ohnaca ubhct who can and will help. V’chein yehi ratzon b’karov!                   

                                                                                                                                                                                                              

 kusdv k-tv /// ohpktk sxj vag
 /// una ,utcm wvrucdv(jh-ck whnrh)

 /// lhektn ,trhu u,hng ,t aht ubu, tku(zh-vf)

 vdhavu ktd uk vhvh tk hf ahtu
 /// u,ktd hsf tmnu ush(uf-vf)

htjuh rc ubhbust 'okugv ruypk kufh 'okgbv arsn vkd 'okugv suxh ehsm /// (rnugc d"k iunzp)
   With the official announcement by Israel’s Homefront Command (Pikud HaOref) canceling the Meron Lag Baomer
celebrations due to the ongoing war in Gaza and security precautions, thousands of Jews are busy arranging rides and buses to a
quiet and little-known cemetery in New Jersey, where the kever of the previous Bobover Rav, R’ Naftali Tzvi Halberstam zt”l,
known affectionately to all as “Reb Naftulche”, is located. The story of how this annual pilgrimage came to be was sparked by a
private conversation, an enigmatic phrase heard by one person, from the holy mouth of the Rebbe, in the year 5762-2002.
    Two years previous, R’ Shlomo Halberstam zt”l was niftar and R’ Naftali stood at the helm of the Bobover community.
Hints of greatness started seeping through the cracks. Along with those little glimmers came mysterious allusions to Meron
and Rebbi Shimon bar Yochai. Many times in the previous years, R’ Naftali had set out on short trips to Eretz Yisroel to daven
at the kever of Rebbi Shimon in Meron. He would take a taxi directly from the airport to Meron, spend some time at the
tziyun, and then drive back to the airport to catch his flight back home. Even far away in New York, R’ Naftali knew what
was going on in Meron. In 2002, a Yid told R’ Naftali that he had just come back from Eretz Yisroel. “I was in Meron, by
Rebbi Shimon bar Yochai,” the Yid said. Cryptically, the Bobover Rav replied, “I have Rav Shimon here, with me.”
    Nothing more was said, but the comment lingered in the air, unexplained. A similar comment, told to Reb Elimelech
Miller, menahel of the Lelov Yeshivah, triggered the present Lag Baomer-New Jersey connection. It was just after Chanukah
5762, when Reb Elimelech went into the Bobover Rav with a kvittel listing the names of his children. R’ Naftali read the first
three names on the list, and then looked up. “Rav Shimon bar Yochai vet zein bei mir Lag Baomer,” he said, in Yiddish. “Rav
Shimon bar Yochai will be by me Lag Baomer.” It was a cryptic comment, seemingly unrelated to the kvittel that he was in
the midst of perusing. With Lag Baomer many long months away, Reb Elimelech was mystified at the strange reference.
    Eight years later, that comment suddenly resurfaced. Reb Elimelech felt the pain of his two married daughters and a son
who had not yet been blessed with children. The first three names on that long-ago kvittel. As if from nowhere, the comment
he had heard eight years previous suddenly flashed through his mind. In that moment, Reb Elimelech knew. R’ Naftali had
already been summoned to the World of Truth, but his words lived on. “We’re going to the Rav’s tziyun this Lag Baomer,”
Reb Elimelech resolved. He took his wife and two daughters. The pain of several silent years was distilled into passionate
tefillah as they answered the call issued so mysteriously years prior. The place was silent. No one knew that Lag Baomer in
Floral Park Cemetery was different from any other day, but Reb Elimelech knew. And a year later, when he returned to express
his gratitude to Hashem for blessing him with two grandchildren and a third on the way, many others knew as well.
     People started to talk about the yeshuos. It began with whispers and cryptic comments, shortly after that initial visit in
2010. Father to son, friend to neighbor. The news traveled fast, faster than one could have deemed possible. The following
year, many people came to New Jersey to pour out their hearts at the kever of their Rebbe, who always listened.
    The numbers swelled from one year to the next, reaching unprecedented figures in the thousands, hitting and then
surpassing the 10,000 mark. The stories that filtered back are as mysterious and miraculous as the stories of old. Couples were
blessed with children after years of fruitless attempts. Shidduchim were suggested and finalized, inexplicably bound with a
visit to New Jersey. Business matters, health issues, and various crises were resolved in astounding ways after a tefillah in
New Jersey at the Bobover Rav’s tziyun. At this point, Lag Baomer in New Jersey has assumed a life of its own - a powerfully
magnetic force of authenticity bearing the mark of a tzaddik that brings tremendous yeshuos to his children. Tens of thousands
continue to make their way to a quiet cemetery in New Jersey, where the promise and power of Rebbi Shimon are inextricably
tied to a single gravesite. They know that R’ Naftali continues to carry Klal Yisroel as a father supports his son. He’s there for
everyone, as he always was in his lifetime. Zechuso Yagen Aleinu. (Adaped from an article originally featured in Mishpacha, Issue 760, by F. Einhorn)          
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 /// uc ,ezjvu lng ush vynu lhjt lunh hfu(vk-vf)
llllyyyynnnn: The Chazon Ish zt”l once asked someone to deliver an
envelope containing money to a needy individual named
Rabbi Berger. When the emissary returned, he informed the
Chazon Ish, “I went to Rabbi Weinberger and delivered the
envelope as was requested of me.” The Chazon Ish was
dismayed. The money had been intended for someone
named Berger, not Weinberger; obviously the emissary had
heard wrong. The Chazon Ish immediately sent another
envelope to the correct recipient.
    A few days went by and the Chazon Ish did not hear from
the first recipient. “Surely, he has received money that wasn’t
intended for him. Why hasn’t he returned the envelope?”
wondered the Chazon Ish. Finally, he concluded that Heaven
had caused this mistake to happen, for until that point, no

one had known that this person was in need. From that
moment on, the Chazon Ish made sure that that person also
received an envelope on a regular basis.
llllyyyynnnnpppp: The Torah tells us, “If you see your fellow brother
going through a financial difficulty, help him out, support
him. In today’s day and age, we are fortunate to have many
organizations that provide a multitude of services for the
needy and less fortunate people who are going through
difficult times. That is wonderful. But there are always
those who are ashamed to ask and would rather suffer the
consequences of not reaching out for help. This is a deeper
meaning of the commandment: The Torah is telling us to
look out for your fellow brother who looks like he’s doing
okay but really, he’s not. He needs your help. Use your
intellect - like the Chazon Ish - to read between the lines
and help your fellow brother get back on his feet!

   Yirmiyahu HaNavi was confined for prophecying the
destruction of Yerushalayim and the exile of Klal Yisroel.
Interestingly, unlike Moshe Rabbeinu who described the
Almighty as  rucdv kusdv k-tv"trubvu" , Yirmiyahu HaNavi
described Him as "una ,utcm wv 'rucdv kusdv k-tv" - omitting
the word "trubvu" - awesome. How could Yirmiyahu change
the wording from the way Moshe Rabbeinu had said it?
    Chazal (Yuma 69b) note, Yirmiyahu (and Daniel) knew
that Hashem hates deceit and since they did not perceive the
Almighty’s attributes of trub, awesomeness in their lifetimes,
they did not refer to them. But although they did not perceive
it themselves, surely, they ought to know that Hashem is
indeed awesome, as Moshe Rabbeinu had clearly stated. Why

then did they omit the word "trubvu"?
    R’ Tzvi Pesach Frank zt”l remarks that of course adding
the word "trub" to the reference is greater than leaving it out, but
as R’ Yaakov Reischer zt”l says in Sefer Iyun Yaakov, the
word "kusd" (greatness) is an all-encompassing word, leaving no
reason to add anything further. In fact, Chazal explain that the
Anshei Knesess HaGedolah was called by this name because
they “returned the crown of glory of Hashem to the way it
was.” As such, even though Moshe Rabbeinu utilized extra
words to glorify Hashem at a time when Klal Yisroel needed it,
the word "kusdv" encapsulates every emotion and intention and
Yirmiyahu HaNavi saw no reason to add the extra words -
which may very well prove to just be a detriment in the end.
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