
Parshas Acharei 5784 | 1

A Fantastic Revelation from the Chasam Sofer, zy”a

Nadav and Avihu Merited Death by Divine Kiss because They Attained 
the Sha’ar HaNun which Even Moshe Rabeinu Had Not Attained

Rabbi Pinches Friedman
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Translation by Dr. Baruch Fox

I n this week’s parsha, Acharei Mot , it  behooves us 

to exam ine the kedushah and deaths of Aharon’s two 

sons, Nadav and Avihu (Vayikra 16, 1) :  "וידבר ה' אל משה 

 אחרי מות שני בני אהרן בקרבתם לפני ה' וימותו. ויאמר ה' אל משה דבר אל אהרן

 אחיך, ואל יבוא בכל עת אל הקודש מבית לפרוכת אל פני הכפורת אשר על הארון ולא

 ימות כי בענן אראה על הכפורת. בזאת יבוא אהרן אל הקודש בפר בן בקר לחטאת

Hashem  ואיל לעולה".  spoke to Moshe after  the death 

of Aharon’s tw o sons, w hen they approached 

before Hashem , and they died.  And Hashem  said 

to Moshe:  Speak to Aharon, your brother—he 

m ay not  com e at  a ll t im es into the Sanctuary, 

w ithin the “parochet” ( curtain) , in front  of the 

“Kapores” ( cover)  that  is upon the “aron,” and 

he w ill not  die; for  w ith a cloud I  appear upon the 

“Kapores.”  W ith this shall Aharon com e into the 

Sanctuary—w ith a bull, a  young m ale of cat t le , 

for  a  “chatas” and a ram  for an “olah.”  

Rashi com m ents:  “And Hashem  said to Moshe:  

Speak to Aharon, your  brother—he m ay not  

com e . .  .” so that  he w ill not  die  the w ay that  

his sons died.  For , if  he  com es, he w ill die .  For , 

I  a lw ays appear  there  w ith My pillar  of cloud; 

and because the revelat ion of My Shechinah is 

there , he should take care  not  to com e there 

regular ly. Thus, we learn that  Nadav and Avihu 

died for  enter ing the Kodesh HaKodashim  to burn 

the “ ketores,”  on a day other than Yom  HaKippur im .  

This is the m essage conveyed by the passuk ( ibid. 

10, 1) :   "ויקחו בני אהרן נדב ואביהוא איש מחתתו ויתנו בהן אש וישימו עליה

ותאכל ה'  ותצא אש מלפני  זרה אשר לא צוה אותם,  ה' אש  ויקריבו לפני   קטורת 

 ,Aharon’s sons, Nadav and Avihu  אותם וימותו לפני ה'".

each took his own pan, and put fire in them; 
they placed “ketores” ( incense)  on it  (the fire).  

Thus, they brought an unauthorized fire before 
Hashem , w hich He had not  com m anded them  to 

do.  A fire emerged from Hashem and consumed 
them ; thus, they died before  Hashem .  

This seems to concur magnificently with the 
com m entary of the Ohr HaChaim  hakadosh.  He 

explains that  Aharon’s two sons per ished, because 

they drew exceedingly close to Hashem .  Due to this 

ext rem e int im acy with the div ine, their  souls left  them  

via a div ine k iss, in keeping with the passuk (Shir 

HaShir im  5, 6) : בדברו«  יצאה  m—»נפשי  y soul departed 

as He spoke!  A sim ilar  explanat ion is found in Toras 

Kohanim .  They entered the Kodesh HaKodashim  

to burn the “ ketores”  even though it  was not  Yom  

HaKippur im .  There, they were in such close proxim ity 

to the suprem e light  associated with the presence of 

the Shechinah that  they per ished with a div ine k iss.  

Now, in the Zohar hakadosh (Pinchas 217a) ,  the 

div ine Tanna, Rabbi Shim on bar Yochai,  teaches his 

son, Rabbi Elazar,  an incredible chiddush.  From  the 

day that  Nadav and Avihu passed away, their  nesham os 

were unable to find any respite until Pinchas, the son 
of Elazar,  rose from  the m idst  of the congregat ion 



t o avenge the honor of Hashem  by k illing Zim r i,  the 

leader of Shevet  Shim on.  When Pinchas saw that  

Shevet  Shim on were approaching him  with m alice, he 

was overcom e with fear.   His nesham ah left  him , and 

the nesham os of Nadav and Avihu entered him .  

The Zohar hakadosh points out  that  this explains 

why after  Pinchas k illed Zim r i,  the Torah details his 

lineage all t he way back to Aharon (Bam idbar 25, 11) :  

 Pinchas—"פנחס בן אלעזר בן אהרן הכהן השיב את חמתי מעל בני ישראל"

the son of Elazar , the son of Aharon HaKohen, 

turned back  My w rath from  upon Bnei Yisrael.   

The inference is that  unt il t hat  m om ent ,  Pinchas was 

m erely the “son of Elazar”; from  that  t im e forward, 

he was associated direct ly  with “Aharon HaKohen,” 

since the nesham os of Nadav and Avihu, the sons of 

Aharon, had entered him .  We will endeavor to explain 

why HKB”H chose to reincarnate their  nesham os 

specifically into Pinchas. 

The Revelation of the Chasam Sofer

We will begin to shed som e light  on the subject  

by int roducing a fundam ental pr inciple from  the 

teachings of the Chasam  Sofer,  zy”a, in Toras Moshe 

(Acharei Mot ) :  Our blessed sages contend that  

they (Nadav and Avihu)  w ere greater  than Moshe 

Rabeinu, a”h . .  .  for  (R.H. 21b)  Moshe Rabeinu, 

a”h, did not attain the fiftieth gate (of binah) ,  the 

secret  of the “yovel” (the fiftieth year),  and they 

did.  Hence, the first letters of the words ב'קרבתם 

a ל'פני ה' ו'ימותו re  an anagram  for  .״יובל״ 

Without  a doubt ,  the Chasam  Sofer  is providing us 

with a precious insight  into the deaths of Nadav and 

Avihu.  It clarifies very nicely what Moshe remarks to 
Aharon after  their  deaths (Vayikra 10, 3) :  "ויאמר משה אל 

—אהרן הוא אשר דיבר ה' לאמר בקרובי אקדש ועל פני כל העם אכבד וידום אהרן"

Moshe sa id to Aharon: Of this did Hashem  speak, 

saying: “I will be sanctified through those who 
are close to Me, and I  w ill be  honored before  the 

ent ire  people”; and Aharon fe ll silent . 

Rashi com m ents:  “Of this did Hashem  speak 

. .  .” W here did He speak? (Shem os 29, 43)  “I  

shall m eet  there  w ith Bnei Yisrael,  and it  shall 

be sanctified through My honor.” Do not read 
this w ord as בכבודי—“through My honor”—but  

ra ther  as במכובדי—“through My honored ones.” 

Moshe sa id to Aharon, “Aharon m y brother , I  

knew that the House would become sanctified 
through those int im ate  w ith the Om nipresent . I  

w as under  the im pression that  it  w ould be e ither 

through m e or  through you. Now  I  see that  they 

are  greater  than m e and you . .  .  “and I  w ill be 

honored before  the ent ire  people”: W hen HKB”H 

carr ies out  judgm ent  against  the t zaddik im , 

He is feared and exalted and lauded; if  it  is so 

w ith these, it  is a ll the m ore so w ith the w icked. 

Thus, it  says (Tehillim  68, 36) : “G- d is feared from  

Your Sanctuary.” Do not read ממקדשיך—“from  

Your  Sanctuary”—but  ra ther from“—ממקודשיך   Your 

sanctified ones.” 

According to the Chasam  Sofer, Moshe Rabeinu was 

inform ing Aharon that  his two sons had at tained the 

Sha’ar HaNun of the fifty gates of “binah,” a feat that 
they them selves had not  accom plished.  Let  us refer 

to the Gem ara (R.H. 21b) :  "חמישים שערי בינה נבראו בעולם, וכולן 

 Fifty gates of  ניתנו למשה חסר אחד, שנאמר ותחסרהו מעט מאלקים".

“binah” w ere created in the universe; they w ere 

all given over to Moshe except  for  one — as it  

is w rit ten (Tehillim  8, 6) :  “You have m ade him  

slight ly less than G- d.”  I f Moshe did not  at tain it ,  

clearly Aharon, who was taught  by him , did not  at tain 

it .   Yet , Nadav and Avihu did at tain the Sha’ar HaNun, 

the secret  of the fiftieth year, the “yovel,” as alluded to 
by the first letters of the words: »ב‹קרבתם ל‹פני י‹י ו‹ימותו«.  

Combining the Insights of the Ohr HaChaim 

 and the Chasam Sofer

I t  is apparent  that  the Chasam  Sofer is int roducing 

us to a novel understanding of the deaths of Nadav and 

Avihu.  They approached the Shechinah close enough to 

at tain the Sha’ar HaNun.  To bet ter understand this idea, 

we will refer to what  the esteem ed Rabbi YehoNasan 

Eibschutz, zy”a, writes in Ye’aros Dvash (Part  2, Drush 

9) . Regarding at taining the Sha’ar HaNun, HKB”H said 
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to Moshe (Shem os 33, 20) : יראני  כי לא  פני   "לא תוכל לראות את 

you shall not—האדם וחי"  be able to see My face, for  

no hum an can see My face and live. 

He explains why this is so:  "כי בהשיגו אור גדול כזה תתדבק נפשו 

וכמו גדול,  באור  המתדבק  קטן  כנר  עליון  לאור  תתאוה  כי  מגוף,  ותתפרד   למעלה 

כי כל המשיגים אור רב נפשם תתדבק בשורש וכו',  ומת  יד:( הציץ  )חגיגה   שאמרו 

I  למעלה, לכך לא יראני אדם וחי". n short , were one to achieve 

this exalted level of enlightenm ent , one’s soul would 

rem ain at tached above and would separate from  

its body.  I t  would desire to be associated with the 

supreme light like a small flame joining a larger fire.  

Understood in this light ,  we can explain the 

allusion related to their deaths: The first letters of 
are an anagram »ב‹קרבתם ל‹פני י‹י ו‹ימותו«  for .יוב"ל    When 

their  nesham os departed due to their  proxim ity to 

the suprem e, heavenly light ,  the following becam e 

a realit y  (Vayikra 25, 13) : הזאת"  היובל   in this—"בשנת 

“yovel” year—when you at tain the Sha’ar  HaNun, 

which is analogous to the “ yovel” : —"תשובו איש אל אחוזתו" 

each of you w ill re turn to his ancest ra l property.  

I n other words, the nesham os will be released from  

the const raints of the physical body and return to 

their  source, enabling them  to cling to HKB”H.  

Thus, we have com bined the wonderful chiddush 

of the Ohr HaChaim  hakadosh with the wonderful 

revelat ion of the Chasam  Sofer.   The nesham os of 

Nadav and Avihu left  them  because of a div ine k iss due 

to their  close proxim ity to the suprem e “ yovel.”   Their 

explanat ions com plem ent  each other beaut ifully.  

At Matan Torah They Attained 

 the Sha’ar HaNun

As a loyal servant  in the presence of his m aster,  I  

would like to grab onto the coat tails of the Chasam  

Sofer, zy”a.  Where do we find that  Nadav and Avihu 

at tained the Sha’ar  HaNun?  Furtherm ore, how did 

they accom plish this feat  that  Moshe Rabeinu did not?  

I  believe that  we can clar ify  the m at ter  by referr ing 

to a teaching from  our m aster,  the Ar izal,  in Likutei 

Torah (Vaeschanan) ,  which we have int roduced on 

numerous occasions.  He focuses on the specific 

language em ployed by the Gem ara: בינה  שערי   "חמישים 

  .נבראו בעולם, וכולן ניתנו למשה חסר אחד"

He contends that  at  Matan Torah, Moshe Rabeinu 

attained all fifty gates of “binah”; however, after the 
“cheit ha’eigel,” he had to relinquish the fiftieth gate.  
This is alluded to by the passuk (Shem os 32, 7) :  »לך 

go dow—רד כי שחת עמך« n, because your  people  ( that  

you have brought  up from  Mitzrayim )  have acted 

corrupt ly.  The term , ל"ך   with a gem at r ia of 50, 

alludes to the Sha’ar HaNun, the fiftieth gate.  HKB”H 
t old Moshe to go down, to relinquish that  coveted 

achievem ent ,  on account  of his people’s corrupt ion, 

because they were not  worthy.  This is the inference 

of the statem ent : אחת«  חסר  למשה  ניתנו  .»וכולן    I n t ruth, 

Moshe was given all fifty gates initially, but one was 
subsequent ly taken away from  him .  

The Shela hakadosh (Vaeschanan)  expands on 

this not ion.  The passuk states ( ibid.  19, 3) :  "ומשה 

האלקים" אל  Moshe ascended to Elok—עלה  im .  As a 

consequence of the “ cheit  ha’eigel,”  it  says of Moshe 

(Tehillim  8, 6) מאלקים« : מעט  yet—»ותחסרהו  , You have 

m ade him  only a  lit t le  less than Elok im  ( the 

div ine) .   At  that  point  in t im e, he no longer had the 

Sha’ar  HaNun, so he becam e less than Elokim .  This 

cont rasts with his status at  Matan Torah, where is says:  

“Moshe ascended to Elok im .”  Moshe ascended to 

acquire all fifty gates.  

Following this line of reasoning, we will proceed 

to explain how Nadav and Avihu at tained the Sha’ar 

HaNun.  Concerning Matan Torah, it  is wr it ten 

(Shem os 24, 1) :  "ואל משה אמר עלה אל ה' אתה ואהרן נדב ואביהוא 

מרחוק" והשתחויתם  ישראל  מזקני  to Moshe He sa—ושבעים  id, 

“Go up to Hashem , you, Aharon, Nadav and 

Avihu, and seventy of the e lders of Yisrael,  and 

you shall prost rate  yourselves from  a  distance.  

Afterwards, it  is wr it ten ( ibid.  10)  »ויראו את אלקי ישראל ותחת :

they saw—רגליו כמעשה לבנת הספיר וכעצם השמים לטוהר«  the G- d 

of Yisrael,  and under  H is feet  w as the likeness of 

sapphire  br ickw ork , and it  w as like  the essence 

of the heavens in pur ity.  Rashi com m ents:  “They 

saw  the G- d of Yisrael”—they gazed and glanced, 

and they deserved to die; how ever , HKB”H did 
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not  w ish to spoil the joy of ( receiv ing)  the Torah; 

so, He w aited for  Nadav and Avihu, unt il the day 

of the inaugurat ion of the Mishkan.  

Another passuk states ( ibid.  11)  »ואל אצילי בני ישראל לא :

וישתו« ויאכלו  ויחזו את האלקים  ידו   and to the nobles of—שלח 

Bnei Yisrael,  He did not  send for th His hand—

they view ed G- d, yet  they ate  and drank.  Here 

Rashi com m ents:  “And to the nobles”—nam ely, 

Nadav and Avihu and the e lders.  “He did not  

send for th His hand”—this im plies that  they 

deserved to have a  hand sent  for th against  

them .  “They view ed G- d”—they looked at  H im  

w ith undue fam iliar ity ( vulgar it y) ,  w hile  eat ing 

and dr ink ing.  This is the interpretat ion of the 

Midrash Tanchum a.  

Now, I  would like to propose that  at  Matan Torah, 

when Moshe Rabeinu ascended Har Sinai and was 

privileged to receive the Sha’ar HaNun; at the very 
sam e t im e, Nadav and Avinu gazed at  the Sha’ar 

HaNun, even though they were inst ructed to bow 

down from  a distance, i.e.,  not  to draw near to the 

Sha’ar  HaNun.  For this they deserved to die with a 

div ine k iss.  Yet ,  since HKB”H did not  want  to m ar the 

sim chah of receiv ing the Torah, He waited unt il t hey 

gazed at  the Sha’ar  HaNun again on the day of the 

inaugurat ion of the Mishkan.  

When Nadav and Avihu Entered the Kodesh 
HaKodashim Where the Aron Was Located 

They Were Exposed to the Illumination of the 
Sha’ar HaNun

Cont inuing this sacred pilgr im age, we will explain 

what  it  says in parshas Shem ini—that  Nadav and Avihu 

died, because they entered the Kodesh HaKodashim  

unauthor ized to burn the “ ketores.”   What  is the 

connect ion between enter ing the Kodesh HaKodashim  

and proxim ity to the Sha’ar  HaNun, which caused 

their  nesham os to leave them ?  

To reconcile the m at ter,  I  would like to int roduce a 

precious gem  from  the Zera Kodesh (Beha’aloscha) , 

authored by the great  Rabbi of Ropshit z,  zy”a.  He 

asserts that  the enclosure in which the luchos were 

housed is called an ,»ארון«   because it  is an anagram  for  

it—אור ן‹  is where the illum inat ion of the Sha’ar  HaNun, 

the highest  level,  is revealed to us.  We know that  

the Aron was located in the Kodesh HaKodashim .  

Therefore, only the Kohen Gadol,  and only on Yom  

HaKippur im , was allowed to enter  that  space to provide 

Yisrael with forgiveness, pardon, and atonem ent  from  

the Sha’ar  HaNun.  

Thus, we have achieved a bet ter  understanding of 

the com binat ion of the insights of the Ohr HaChaim  

hakadosh and the Chasam  Sofer—that  the souls of 

Nadav and Avihu left  them  with a div ine k iss because 

of drawing too close to the Sha’ar  HaNun.  This is 

consistent  with the fact  that  when they entered the 

Kodesh HaKodashim  to burn the “ ketores,”  the site 

of the Aron,  t hey gazed at  and clung to the Sha’ar 

HaNun, the ‹   .או«ר ן

This explains very nicely why HKB”H juxtaposed 

the deaths of Aharon’s two sons—“after  the death of 

Aharon’s tw o sons, w hen they approached before 

Hashem , and they died”—with the adm onit ion to 

Aharon to only enter  the Kodesh HaKodashim  once 

a year—“speak to Aharon, your  brother—he 

m ay not  com e at  a ll t im es into the Sanctuary.”  

Aharon was warned of the im m inent  danger of dying 

if he entered the Sanctuary on any day other than the 

holiest  of days.  

The Neshamos of Nadav and Avihu 

 Reincarnated into Pinchas

I t  is with im m ense pleasure that  I  can now explain 

to our esteem ed readership, based on the fantast ic 

chiddush of the Chasam  Sofer,  the wondrous ways 

of Hashem .  He arranged for  the nesham os of Nadav 

and Avihu to reincarnate into Pinchas.  When Pinchas 

saved Yisrael from  exterm inat ion, HKB”H said to 

Moshe Rabeinu (Bam idbar 25, 12) :  »לכן אמור הנני נותן לו את 

therefore—בריתי שלום« , say: Behold! I  give  him  My 

covenant  of peace ( “shalom ”) .  They expounded 

in the Midrash Yalkut  Shim oni (Pinchas) :  

Rabbi Shim on ben Lak ish sa id:  Pinchas is 

Eliyahu!  HKB”H sa id to him : You established 
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peace betw een Yisrael and Me in Olam  HaZeh; 

so, too, le ’asid la ’vo you w ill be  the one to 

establish peace betw een Me and My children.  

As it  says (Malachi 3,  23) : “Behold, I  send you 

Eliyahu HaNavi before  the com ing of the great  

and aw esom e day of Hashem .  And he w ill turn 

back  the hearts of fa thers w ith their  sons and 

the hearts of sons w ith their  fa thers.”   

Thus, it  should be apparent  to us that  the nesham os 

of Nadav and Avihu actually  reincarnated into Eliyahu 

HaNavi,  since Pinchas and Eliyahu are one and the 

same.  It is worthwhile noting the magnificent words 
of the Ar izal in Likutei Torah, who reveals to us the 

under ly ing m eaning of the request  Elisha HaNavi 

m akes of his m entor  Eliyahu HaNavi before the lat ter 

ascended to the heavens in a whir lwind (Melachim  I I  

2,  9) : m—"ויהי נא פי שנים ברוחך אלי"  ay tw ice as m uch as 

your  spir it  be  m ine.  

The Arizal explains that Eliyahu is double; he is a 
gilgul of Nadav and Avihu.  Hence, Elisha requested 

of Eliyahu that  he give him  “tw ice as m uch”—i.e.,  a 

double port ion, nam ely the souls of Nadav and Avihu.  

Hence, the word נ"א in this passuk is the first letters 
of א‹ביהוא  Additionally, the first letters of the  .נ‹דב 
phrase נ'א פ'י ש'נים ב'רוחך א'לי spell נפ"ש ב"א.   I n other words, 

Elisha was request ing that  Eliyahu give him  the souls 

that  cam e to him  when he k illed Zim r i (when he was 

Pinchas) .  

Eliyahu HaNavi Will Resolve All Doubts by 
Revealing the Sha’ar HaNun

I  had a wonderful thought !   With the utm ost  

reverence and love, I  would like to explain why 

HKB”H arranged for  the nesham os of Nadav and 

Avihu to reincarnate into Eliyahu HaNavi.   As we 

know, whenever there is doubt  or  uncertainty in the 

Gem ara regarding a halachic ruling, they invoke the 

term ."תיקו"    The Tosfos Yom  Tov (Maseches Eduyos 8, 

7)  explains that  this term  is an abbreviat ion for  ת'שבי 

ו'איבעיות ק'ושיות  ) Tishbi—י'תרץ  Eliyahu/ Pinchas)  w ill 

answer and resolve all outstanding difficulties 
and quest ions.  

The Zohar hakadosh (Tzav 27b) ,  however,  suggests 

a different interpretation:  "תיקו חסר ן' דלית ליה תיקו"ן, חסר נו"ן 

.דאיהו עלמא דאתי"   I n other words, תיק"ו is the word תיקו"ן 

without its final “nun” t hat  alludes to Olam  HaBa.  

We can propose that  the reason certain halachos 

rem ain uncertain and cannot  be determ ined unt il 

le’asid la’vo is because they require the Sha’ar  HaNun 

for  resolut ion.  

Now, at  the t im e of the future geulah, HKB”H will 

reveal to us even the Sha’ar  HaNun.  This is im plied 

by the prom ise He m akes to the navi (Yeshayah 51, 

4) : for Torah w—"כי תורה מאתי תצא"  ill com e for th from  

Me.  They expounded on this passuk in the Midrash 

(V.R. 13, 3) :  HKB”H sa id: “A new  Torah w ill com e 

for th from  Me”—novel aspects ( chiddushim )  of the 

Torah w ill com e for th from  Me.  Therefore, le’asid 

la’vo, when HKB”H will reveal even the Sha’ar  HaNun 

to us, in keeping with the not ion of—“a  new  Torah 

w ill com e for th from  Me—all the uncertaint ies of 

the Torah will be resolved. 

This then is what  the Zohar hakadosh is teaching 

us.  The word תיק«ו is the word תיקו"ן without its final 
“nun.”  This teaches us that  all t he uncertaint ies of 

the Torah are due to the lack of the Sha’ar  HaNun.  

Yet ,  le’asid la’vo, when HKB”H will reveal the Sha’ar 

HaNun to us, the word   .תיקו"ן will be upgraded to תיק«ו 

Then, all t he uncertaint ies in the Torah will be resolved 

and will achieve their  t ikun.  

Thus, we have learned a new explanat ion for  the 

word « ,»תיקו  which is com m only interpreted as ת‹שבי 

.י‹תרץ ק‹ושיות ו‹איבעיות   This is because le’asid la’vo, Eliyahu 

HaNavi will resolve all quest ions and uncertaint ies for 

us when HKB”H enlightens him  with the percept ion 

of the Sha’ar HaNun.  Thus, the final “nun” will 

be added to the word "תיקו" t o t ransform  it  into it s 

com plete form — «   .»תיקון

I n this m anner,  we can explain how Eliyahu 

HaNavi will becom e pr ivy to the Sha’ar  HaNun.  As 

we have learned, the nesham os of Nadav and Avihu 

reincarnated into Eliyahu.  As we learned from  the 

Chasam  Sofer,  their  nesham os left  them  in a state of 
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pur it y when they glanced at  the Sha’ar  HaNun.  I n 

t ruth, their  intent  was l’shem  Sham ayim , to hasten 

the geulah.  Therefore, in their  m er it ,  Eliyahu HaNavi 

will be pr iv ileged to at tain the Sha’ar  HaNun and to 

resolve for  Yisrael all t he uncertaint ies and am biguit ies 

in the Torah.  

We now have cause to rejoice!   We can t ruly 

appreciate the wonders of Hashem .  He arranged for 

the nesham os of Nadav and Avihu to reincarnate into 

Eliyahu HaNavi.   Albeit ,  t hey intended to hasten the 

arr ival of the geulah by revealing the Sha’ar  HaNun, 

but  they erred.  I t  was not  yet  t im e for  the geulah.  

Therefore, HKB”H rewarded them  and provided them  

with a t ikun by having them  reincarnate into Eliyahu 

HaNavi.   He will com e and announce for  us the arr ival 

of the true geulah; he will be privileged to attain the 
Sha’ar  HaNun without  for feit ing his life.   For,  at  the 

t im e of the geulah, death will cease to be—swift ly,  in 

our t im es!   Am en.

Family Madeb - לעילוי נשמת  

their dear mother 

 Lea bat Virgini ע"ה

Arthur & Randi Luxenberg  לזכות  

of their wonderfull parents, children and grandchildren
לעילוי נשמת His Father ר' יצחק יהודה בן ר' אברהם ע"ה


