
,t wv rcs ouhc vanu irvt ,sku, vktu
 /// hbhx rvc van(t-d)vru, hsnkn ,kgnc - 

    taric ,t snknv kfa snkn /vru, isnka hpk 'van ,usku, utrebu :h"
,usku,v ukt uagb 'van ,t wv rcs ouhc /uskh uktf cu,fv uhkg vkgn 'vru, urhcj
hsnknk vfrgv rrugk ohfhrm ukkv ohrcsv /vrucdv hpn snka vn isnka 'uka
snkku wohcrv hfznw og ,ubnhvk o,hhfz sckn hf 'o,sucgku icr ,hc ka ,ueubh,
ohshkunf shn, ,uhvk ohfuz sug ov 'tyj ogy ungy tka ktrah hskhk rxunu vru,
unfu 'uskh ukhtf 'vru, usnkn ut vru,k unsena shnk, kfa /okugc ohasj ohbc
vfuza lhbj kfc junak uhkg kyun lf 'uhctk vkusd vjna vthcn skh kf ,shka
vba kfc sjt ic ,shk ot hf ,kpufnu vkupf ,uhvk u,jna vfhrmu /h"g ,ukg,vk
///r,uhu ohbc ohbhbn hbafk vba hshn vfuza snkn a"f 'untku uhctk vjna ,rrugn

ohrugha hshdn 'vru, hmhcrn rtak od rnthvk ohkufh ohrcsva ;t kgu    
kfn ',ukg,vk vru, hduv hshc ohghhxnv ohkkuf hatr ifu 'ohfrctku ohrujck
ifu (:tf ,ca) trndc k"zj urnt ifa ',ufz ,pxu,k r"ca, hsnkn ohfuz ouen
'wasj rhhb kg cu,f uhsk ?vnus tuv vnk skh snukvw :(f 's ,uct) vbanc t,ht
iyeva vn od lf 'cyhv ohrhtnu ohrurc ekj rhhb kg cu,fv c,fva unf 'rnukf
,trebu 'uckc cyhv ,arabv vrurc vru, thvu 'u,gsc cyhv oheejb ucr hpn kcen

 /uhhj hnh kf ung ,rtab uz vru,u 'wt,uebhs txrhdw
ohrgbv ,t ohkhdrn zt hf 'ohhregv lubhjv ,uba ov ukt ohba hrv ;xubc    
kfk suxh vz hrv ofrs ,khj,c cuyv kt o,ut ohbuufn otu 'ohbuatrv ovhsgmc

o,ct ,hck o,jpank ktrah hbc ,sg kf atr ,t uta
 /// o,kdkdk rfz kf ,una rpxnc(c-t),hyrp vjdav ihbgc - 

    't rrrreeeehhhh    hhhhkkkkffffvvvv,kce iuak tuva arhp h"ara hp kg ;t /wudu atr ,t uta" :k"zu 
rpxnv smn hf 'tab 'ta, hf 'uta iuakc urhfzv ouen kfn (ch 'k ,una) iucaj
vzv aev unf hyrp rpxn ovk iht rat ohngv kf kg ,ta r,hc otabhu okybh
,hkkf ot hf ,hyrp vjdav ,unutk iht lf 'ihbn uk i,hk irudv kgc lrs ihta
ukhptu ,uyrpc jdaun ktrahn aht kf kct .rt u,hju ,unvc rtaf ihnv ouhek
sjt ukhptu 'cr ubnn kpbu (tf 'yh oa) rntba unf 'vnhka vnutf cuaj ovn sjt
ohcfufk unf rpxn tuv lurc ausev ovk i,b if kg /tuv cr hf vnus kupha ovn
itf rntb lf 'treh oac okufk otcm rpxnc thmunv (uf 'n vhgah) ovc rntba
kfu (d 'ch kthbs) sgu okugk ohcfuff ohcrv hehsmna ,uruvk wudu ,una rpxnc
ch,f hssvt htre (c 'cf tnuh) trndc vaena vnu /,hyrp vjdav uk ah sjt
kujf ch,f lf rjtu rpxn ovk aha vbhn gna 'ktrah hbc rpxn vhvu (t 'c gauv)
htsu tuv lurc ausev kmt hf thaue vz iht yapv hpf /rpxh tku snh tk rat ohv
v"ceva ,uruvk rpxn ovk ah lf rpxnc ixhbfnu ithmuna ohcfuff rpxn ovk ah

hkutu ',ushnv lufhzc ezj,vk ufrymh ohnhv ,ucrca ;t kg hf 'ohhjv ,ufukv,
kfn ',ushnv ouj,c ofrs ,tu o,gs ,t ubuufha ohghpan vcrvk od ufrymh
,khj,ca lubhjvc vcrv ohhuk, uktv oheuzhjv kf ,t kcek wrafvwv ouen
ohghpanvu ohfbjnv rta od ohkufh ohrah hfrsc sugmk ohfuz zt ot 'ofrs
'rauhv kt okhdrvk ohfuz obht vkhj,fkn ot okut 'vtkv ock ,t luank

s ,t lf rjt yuubk sutn vae'ohbp kf kg /vtkv ovh,ushn ,t rhafvku ofr
;hxuvk rgbv vfzha vn kf hf 'ohhjv kfk hufz thv 'lrv khdc lubhj ka vghxp kf

/ufrs ,khj,c kcena lubhjv jfn ov uhhj hnh kf lan ohna ,trhu vru,
utucha ,usku,v kf oda vtrh 'iuhkgv okugk snknv tuchafa if od if,hhu     
ohshnk,v hbc ka lubhjv od hf 'ohbcf uhkt uxjhh,h 'usnka shnk, kf hrjt
u,ut hf 'onmg ohshnk,v ukchea lubhjvc vcrv ohhuk, uhvh ohshnk,v hshnk,u
ofubhj ,t urxnh ukt odu 'ovhshnk,ku ovhbck vtkv urxnh ov ukchea lubhj

 /u,ufzk ihpezb vtkvu uhbcn ,urusv kfa ohbc shkunv ostf vz hrvu 'vtkv
o,ufzn r,uh thv ohshnk, ohshngn ova vzc o,ufza ohngp !if kg r,h      
ohhuk, obhta ,uhyrp ,ubuufc od vhuk, ohbcv ,shk hf 'kgupc ohbcv ,shk kg
vjpan ksdk haht iumr sjt kfk ah ohbc shkuvk vumnv sckn jrva 'vumnc
vz ouj,c iht ohshnk, shngna snknv if tk 'ohsfbk cxu ohbck ct ,uhvku
o,ufzku ohshnk, shngvk cuy iumr ot hf vzc ihtu ',hjmbu ,hnad vtbv
'ohshnk,v ,t rrugk ouenv od itfu /ostvk ,ufz r,uh uvzu 'rauh ,ujrutc
,ushnu vru, vcrv hf 'ovka ohsnknv ,t chajvk ovhkg vnf sg ubhcha
ohcuaj ovu 'tcv okug hhjk o,ut ohthcn ov vzc hrvu 'okmt ohbue ov ,ucuy

/ovk hutrf oscfku orheuvk ovhkg kyun ifku 'oshkunv ovhctn r,uh
hbc kmt ubhhv rpxh tku snh tk rat rnta vnu ',uyrpc sjt kf kg jhdan

/k"fg '"ohuchr ksudk o,ut rupxk ukfuh tk htsuca ostv
ksud kg ,uruvk 'ktrahn sjtu sjt kf ohbun ubta 'uhrcsn rtucn hrv     
'ihbnv ,rynu /ohbun ubt wcuaj rcsw er hrva 'shjhu shjh kf ka u,uchaj
rta kg kct 'ktrah ung kg jhdan ,"hava '",hyrp vjdav" ksud kg ,uruvk

 c,f rcfu /lf kf ohcuaj obhta ',hkkf vjdavc jhdan ,unutvaaaa""""ttttrrrrvvvv
oooohhhhhhhhjjjj    ,,,,uuuujjjjrrrrtttt))))',hyrpv u,jdavc ihntvku lcck kfc wvc juyck" 'k"zu (u"f ,ut 

uhbhgu .rtv kfc ,uyyuan uhbhg hf uc ihntvc okav sujhv lcckc ohhe, vzcu
lh,tmuv rat" ihntn ubhta hn hf ',uhkf reuju ck ijucu 'aht hfrs kf kg
tuv vz hf 'oka sujh vz ihtu ihntn ubht "lhekt wv hfbt"c ;t "ohrmn .rtn

 /k"fg '"vkuf vru,v kf suxh vzu ohngv kf kg ktrah ,kudx
jhdan ,"hava tuv ohngv kfn ktrah ,kudxa 'k"bf uhrcscn rtucn hrv     
/,unutv rta kf kg ,hyrp vjdavc jhdan v"cev ihtu ',hyrp vjdavc ovhkg
',hyrp vjdavc sjtu sjt kf kg jhdan v"ceva gshk 'tkpb euzhj uvzu      
v"ceva ahdrn sjt ot 'vru,v ,kce ka dj tuva ',ugucav dj osue yrpcu
,"hav ,t sucgku vru,v ,t kcek unmg ezjk vkusd vchx vz vhvh 'uhkg jdhan

!uapb kfcu ucck kfc

"gsuh hbht rnut vkvu lshc hk vbn" - If icutr says to iugna, “You owe me $100 (hrc)”, and iugna says "(tna) gsuh hbht", Rav Huna and Rav Yehuda
say ";hsg hrc tnau hrc" and Shimon must pay the money. ibjuh wr says that Shimon is ruyp because we do not say ;hsg hrc, but rather heut"
"vhrn ,ezjc tbunn and "vhtrv uhkg urhcjn thmunv".  [tbuv wr v"s]wxu,  explains that vsuvh wr holds ;hsg hrc only when the hrc is a  cuy hrc and
the tna is a gurd tna. Like here, the vukn is a cuy hrc because he knows if he’s lying the vuk will contradict him, so we assume he is telling the
truth.The vuk is a gurd tna because he should know if he borrowed money. When he says “I don’t know” we suspect he is lying, so the hrc wins.

]ohrugha .cue [tx, ,ut c"c k"mz ibjkt wr      klers a vrhej on the above wxu,: For the hrc to be ;hsg, is the rehg that we look at the hrc and if
it’s a cuy hrc it’s ;hsg even against a cuy tna? or maybe, the tna is the rehg and it’s weak only when it is a gurd tna, but if it’s a cuy tna
then it is strong enough even against a cuy hrc? R’ Elchonon says we could bring a proof from the following: The "okug" asks: why does wr
vsuvh hold ;hsg hrc? The tna should win because he has a udhn that he could’ve said he’s a hrc? R’ Elchonon says that the obvious .rh, to
this is if because of a udhn we believe his current vbgy of tna, ultimately his current vbgy remains a tna and the hrc wins against a tna!
Rav Elchanan explains that the issue with a tna is that one should know if he borrowed money, so we are suspicious that when he says I
don’t know, he’s a irea. So, really this udhn should work and show us that he’s not a liar, because if he is, he has a better lie of hrc. Therefore,
this udhn should upgrade every gurd tna to a cuy tna and prove he’s really not lying and now that it’s a cuy tna the hrc isn’t ;hsg? Rav
Elchanan says from this we see, for the hrc to win, the rehg is that it’s a cuy hrc but not that the tna needs to be gurd for the hrc to be ;hsg.
     The  [wy e"x vg wx n"uj]g"ua  paskens ";hsg hrc utk tnau hrc" and the gc,b takes a vguca that he doesn’t know and is ruyp. However, to
be ohna hsh ,tmk, he should pay the gcu,, because vagnk he’s epxc if he owes him the money and the gcu, is a htsu. The rcjn adds
that if the gc,b says yes, I remember the loan but "gsuh hbht" if I paid you back, he is chhj. The l"a explains that since he’s vsun about the loan
and the epx is only on the iugrp, we say ;hsg hrc and he’s chhj.
    The  [:ch ,ucu,f]gauvh hbp  asks, by vshct ,cav why must the finder ask for ohbnhx before returning the lost item? The gcu, is a hrc that it’s his,
and the vshct rnua is a tna and since there is no ezjun we should say ;hsg hrc? a"g.  [wc e"x wm wx t,hk, vrusvn]t"gr  quotes his brother who
answers the gauvh hbp, that we say ;hsg hrc only when the 2 people opposing each other arercs hkgc in the discussion/argument at hand. But in
this case, the vshct rnua is not considered a rcs kgc; he is only guarding it for the rightful owner, so his response is not relevant to this situation.
Therefore, the ihs of tnau hrc is not applicable.                                                                                                                          

                                                                                                                                                                                                              

R’ Nosson Meir Wachtfogel zt”l (Mashgiach of Bais Medrash Govoha) would say: 
     “w,sgv ifank chcx ubjh ohukvuw - The Ramban notes that the Leviim had a mitzvah to guard the Mishkan, even later in the
Bais HaMikdash, as it is the source of the Mishmaros. This task of guarding even led to an episode where a guard fell asleep
and was punished accordingly. Why did Hashem require guards altogether? Because He wanted to show His people that
even a tiny break of Dveikus from His chosen agents can cause a strain in the relationship. This could never be allowed.”

A Wise Man would say: “A real friend is one who walks in when the rest of the world walks out.”                
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Halachos for the Yom Tov of Shavuos (1)
Advice for the Shavuos Milchig Meal. As per the custom
brought down in halacha (1), most people have some sort of a
milchig (dairy) meal during the two days of Shavuos. Even
those who do not eat an actual milchig seudah, they will
often eat milchigs at a kiddush or during the day. Here are
some practical tips for people to consider.
Kiddush Cup. One is allowed to use his regular Shabbos
becher (Kiddush cup) at the milchig meal. Even though it is
officially a fleishig (meat) vessel, and possibly had some hot
water contact with fleishig items, one can still use it for
Kiddush before the milchig meal. This is because using it for
cold wine or grape juice does not make the liquid or the
person fleishig. It is definitely a good idea to remove it from
the table right after Kiddush. If he leaves it on the table, he
might come to drink from it with a mouth full of milchigs
grease. Even though that alone does not cause the cup to
become milchigs either, he might end up washing it with hot

      

water which would necessitate asking a shailah if it requires
proper kashering. To stay away from any and all questions,
one should remove the becher from the table right after
Kiddush. Similarly, if one uses his regular Shabbos Challah
cutting knife and board for this meal, he should remove them
from the table before starting to eat milchigs.
Leftover Challah from the Milchig Meal. If challah was
left on the table, or on a cutting board, and there is no specific
reason to assume it had become milchigs, it remains pareve
and can be later eaten at a fleshig meal. If, however, a slice of
challah was removed from the cutting board and placed near
a plate of food, we are concerned that it might have become
milchigs and should only be used for a milchigs meal (2). 
Saving Challah From a Milchig Meal. If one saves challah
from the Yom Tov meals in plastic bags, the above leftover
bread that is deemed milchigs, should be left in a separate and
marked plastic bag as a reminder that it cannot be eaten with
fleishigs, such as leaving a tissue in the bag, etc.



      It has been quite a journey, seven weeks of working on the seven middos that connect us to Hashem. These 7 sefiros are the
Middos of Hashem with which He created the world, and by focusing on them for 7 weeks, we attach ourselves to the Creator. 
     In Pirkei Avos (2-13), we are told, “Go out and see, what is the good path that a person should stick to. Rabbi Eliezer says,
a good eye. Rabbi Yehoshua says, a good friend. Rabbi Yossi says a good neighbor and Rabbi Shimon says, one who sees what
will be the outcome of his actions. Rabbi Elazar ben Arach says a good heart.” The Mishna then tells us that the correct answer
is a “Lev Tov” - good heart like Rabbi Elazar ben Arach and all the other things that were mentioned are included in this one. 
     The words “Lev Tov” in gematria is 49. Our journey of tikkun hamiddos is 49 days which culminates in the Yom Tov of
Shavuos, the day of Kabbolas HaTorah. Sefiras Haomer can be divided into two parts. Lev is 32 and Tov is 17. The first 32
days of Sefirah are days that receive their spiritual energy from Pesach. The middos of Chessed, Gevurah, Tiferes, Netzach and
the beginning of Hod are all about the heart. We are working on being a person with a heart. We are meant to rectify the
terrible sin of the talmidim of Rabbi Akiva who did not show sufficient respect to one another. These days of Sefirah are about
your heart, your Lev. Being the kind of person who truly feels the joy and pain of others. 
    The second part of Sefirah is Tov. The last 17 days receive their holy power from Shavuos. “Ein tov ela Torah” - there is
nothing that is truly GOOD in the world except Torah, because Torah is the will of Hashem and Hashem is all good. These last
17 days that we are in now are days of acquiring the deep appreciation and attachment to Hashem and His Torah. The Middos
of Yesod and Malchus are Middos that focus more on our relationship with Hashem than our relationship with others. The only
way that we can truly be zoche to be mekabel the Torah is if we understand and appreciate what this time is all about.

     Moshe Rabbeinu was instructed to count the Yidden. Perusing the posukim, one clearly sees that there were two countings.
One per shevet, each individual, and a second one, the sum total of everyone together. Why was it done that way?
    The Chasam Sofer offers two pshatim. The first pshat he says is there is a benefit to being included with the tzibbur at large
and a benefit in being separate. A person can blend in with the majority and enjoy the ohcrv ,ufz. He will be included among
the tzaddikim and receive their protection. If, however, the ruchm is not comprised of the most pious Jews, it would work better
for him to be counted as an individual. Thus, Hashem, in His kindness, counts him whichever way is more beneficial for him.
    The second pshat is based on the Rosh in Pesachim who answers the famous question regarding Sefiras Haomer. If there
are only 49 days, why does the Torah say "ouh ohahnj urpx,"?  He answers that this is the way of the Torah that when we are
one away from a unit of 10, we round it up. For example, Malkus (39), and the number of original Jews entering Mitzrayim
(69). Here in our parsha, says the Chasam Sofer, had the Torah just written the individual totals, the count would have been
one off per shevet. Hence, the Torah summed it up again with a complete reckoning of everyone.
    Let us return to the words of the Rosh. He says that although the Torah writes that 70 people entered Mitzrayim, in reality it was
69. Rashi says that Yocheved was born ,unujv ihc. Why didn’t Rashi agree to the Rosh like we find by the counting of the Omer
and by Malkus? Perhaps the machshava is that when it comes to most counted items, the Torah isn’t so makpid on the exact
number, rounding off the total. However, when it comes to counting people, we don’t round off because people aren’t merely
numbered items. Each person is a world unto himself. The Torah is extra scrupulous to count each person, thereby showing
his chashivus. May we be zoche to always be a part of the tzibbur, while never forgetting our own identity and self-worth.                      

                                                                                                                                                                                                              

 ohv kujf ktrah hbc rpxn vhvu
 ///rpxh tku snh tk rat(t-c gauv)

 ie,h ouhv h,rpxa rnugv ,rhpx ,ufzc
 /// vrhpxc h,ndpa vn(g"vpx jxub)

 icn o,ct ,hck ktrah hbc hsuep kf uhvhu
 /// ktrahc tcm tmh kf vkgnu vba ohrag(vn-t)

 /// vnvc sg ostn ktrahc rufc kf hk h,asev ohrmn .rtc rufc kf h,fv ouhc rufc kf hk hf(dh-d)
   The Mishnah (Bechoros 51a) teaches that when a pidyon haben is performed and a father gives 5 coins to a kohen in order
to redeem his firstborn son, the kohen is permitted to return the coins as a gift to the father. Once the kohen receives them,
they are his and the son is redeemed. However, the Gemara relates an incident about Rabbi Chanina, who would often return
the money when the father lingered, indicating that he wanted the money back. Rabbi Chanina commented that if the father
did not give the money with full intention, the son was not redeemed because the pidyon payment was never given sincerely.
Although these unique silver coins are the payment to the kohen and are considered one of the twenty-four matnas kehuna
(priestly gifts) that are given to the kohanim, they are sometimes returned by the kohen to the family as a gift for the child.
Halachic authorities stipulate that, for the pidyon haben to be valid, the choice of returning the coins as a gift rests entirely
upon the kohen whereas pressuring the kohen to do so would render the redemption invalid (Chasam Sofer).
     The Jewish community of Milwaukee, Wisconsin, in the 1920’s and 30’s, was comprised largely of Russian and
German immigrants. Due to its religious tolerance, industry and German roots, Milwaukee was considered a good place
for Jews to pull up roots. By the early 20th century, many of the community’s early Jewish founders had assimilated into
the city’s educated German elite. A few of these people had achieved a modicum of yeshivah education and Torah
learning in the old country, but many who came to the United States as youngsters, became involved in the struggle for
survival, and did not have an opportunity to further their Jewish learning.
    Mr. Hershel Katz was a Kohen in the small community, who recited the priestly blessings on the holidays and took his
mandate as a member of the priestly family seriously.  Hershel was an unlearned man. As a child, he had gone to cheder in
Europe, and had learned to read Hebrew, but little beyond that. He came to America with the early Eastern European
immigration, and peddled rags with his pushcart. In time, he eventually worked his way up to a horse and wagon, and
among other things, collected scrap metal, rags, and paper.
    Hershel was well liked. As a Kohen, he would be called to officiate at a pidyon haben - redemption of the first-born,
where he would receive the five silver coins that the father is required to give to the Kohen. He relished his role in the
auspicious occasion and treasured the coins that he received. He kept every last coin.
     When Hershel became older and took sick, he called his son and told him, “As soon as I go, open the drawer of the
bureau, You will find a little cloth sack. Open it and follow instructions.” 
     Immediately after Hershel breathed his last, the son obeyed his request. The little sack contained silver dollars and a
gold piece. There was an accompanying note that read as follows: “All my life I tried to earn an honest living. I never
knowingly cheated anyone. But who can say that he never, ever, accidentally overcharged or shortchanged anyone?
     “I have pitiably little in mitzvos and good deeds to accompany me when I stand before the Great Judge to give an
account of my life. At least, I want to be dressed nicely. Sometimes nice clothes make a favorable impression.
     “The only truly honest money that I can swear is justly mine are the coins in this sack. These are what I have received
at the pidyon haben, as the redemption gift. I know they are mine because the Torah assigned them only to me as a Kohen,
regardless of whether I deserved them. My father was a Kohen and so am I. Therefore, this money is honestly mine.
    “My son, I want this money to be used to pay for my shrouds and all burial needs. This way, if I appear nicely dressed
and neatly groomed with honestly acquired fittings, the Great Judge may be merciful in His judgement of me.” 
     His final wish was done. Is there any doubt that Hershel’s entrance into the Heavenly Court must have created quite a stir,
for when else had the Heavenly Host ever seen so handsomely attired a person, wrapped with the glow of so many mitzvos?      
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 /// ibhg ic grhjt hk,pbk(uy-t)
llllyyyynnnn: Anyone who has ever seen a raven walk will quickly
notice that the raven’s walk is quite odd and unusual. It
hobbles from side to side, waggling and jiggling unsteadily,
until it reaches its destination. The Medrash tells us a
fascinating story about the raven and its odd way of walking.
    In the beginning of creation, the raven saw the dove
walking, elegant and graceful, and decided to try and copy
him. He got behind the dove and began mimicking every
move, every gesture that the dove made.
    When the other animals caught on to what the raven was
doing, they began teasing and taunting him. The raven was
insulted, frustrated and upset. He thought everyone was
going to respect him for his graceful and elegant mannerisms
and now exactly the opposite was happening. He decided he

had enough and stopped his practice of walking like the dove.
However, he soon realized that now he was actually in worse
shape than before. He hadn’t perfected the “dove walk” yet,
but he couldn’t seem to figure out his original “raven walk.”
Try as he might, he couldn’t remember how he originally
walked and eventually, he simply gave up!
    This is a historical background as to why all ravens walk in
an eccentric and unsteady manner.     
llllyyyynnnnpppp: The Ohr Hachayim (7-78) explains the words grhjt"
"ibhg ic to mean, that the Nasi of Shevet Naftoli thought to
himself, "gr-hjt" - my brothers have a worse life than me.
And he strove to improve their lives. This is a very
impressive thing. Most people have the opposite problem.
They think everyone else has a better life than them. They try
and mimic the rich and popular in society ... and end up like
the raven! Let’s make sure not fall into this trap.

   Hoshea HaNavi states that “The number of the people of
Israel shall be like that of the sands of the sea, which cannot
be measured nor counted ...” However, Chazal (Yoma 22b)
add that this promise from Hashem is only applicable when
Klal Yisroel is following the will of the Almighty. If they are
not following the word of Hashem, ch”v, then they can
indeed be counted. And yet, we find in many places, how
Klal Yisroel were counted among the seventy nations of the
world, even when they were following the will of Hashem.
How do we understand the statement of Hoshea HaNavi?
    The Rebbe Reb Heschel, R’ Avraham Yehoshua
Heschel zt”l of Krakow, explains that Chazal had a problem.
The Torah tells us to follow the opinion of the many (cur) but

Klal Yisroel’s adherence to Hashem and His mitzvos is a
minority opinion (yughn) amongst the nations of the world,
making our very faithfulness to the Torah seemingly contrary
to the teachings of Hashem. How can this be?

   Thus, says the Rebbe, Reb Heschel, Hakadosh Baruch Hu,
in His infinite wisdom, arranged that Klal Yisroel be counted
amongst the other nations of the world in order to make them
a "ihbnca rcs" which is khyc “even amongst a thousand.” As a
result, when Klal Yisroel is doing the will of the Almighty
they have no number associated with them and they cannot
be counted. But when they are sinning, they no longer have
the elevated status mentioned above and can thus be counted
and not be swept along with the majority.
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