
 ubpyk ohrgu vp ubhbenk vbcb itm ,ursd - (zy-ck)ohbcv ukt ubhkng
    tunhseva 'ovh,ubcu ovhbcn r,uh obunn kg uhv ohxj 'vp ubbenk vbcb :h"ar

ohrg vkj, ofk ubc 'kpy kpyvu rehg rehgv 'uag if tk van k"t /opyk ovhben
tu ofpykkf ,cuj kg uz varpn kusd rxun sunkk ubk ah vbv /ofbtmk ,ursd f"j

ohsurya iunvv cur kmt ,uthmnv hf /uhtmtm lubhj rucg vbuatrcu atrc dutsk sjt
zv kfuhbc ,t xbrpk dutsk lhrm ostva rcsv iufb obntu 'vkfkfvu vhjnv kg in

vzu /t"utf ka ubhhgn atrc sungk lhrma vn vza rnut vz iht ihhsg lt 'u,hc hbcu
o,ta hbpk '"ofpyk ohrg ofk ubc" :icutr hbcku sd hbck ubhcr van rnta vn
hbpn ohbuxju ohjuyc uhvha rgubv hbc kg dutsk o,t ohfhrm ,uhnadv rucg ohdtus
ihahc ihgrnu ohgdp hbhn kfn ohruna uhvha ',cak ohrg ovk vhvha 'inzv hgdp

/itmv hrhgm ka hbjurv osh,g kg ohnhhtnu ,umuj kf atrc ohccu,xna
     ctv kfuh lhtv ',umuj kf atrc ,ucabn ,uaeu ,ugr ,ujur ratf vzf inzc

u,hcc hrvu 'uhjuur ,t khpfvku uhexg ,t chjrvk ubhhgnu ujuf kf gheavk
vnv ohkukg gdru gdr kfcu 'zpc tkuxh tk ofrg rat ohreh ,ubusep ohruna
ka ehz kfn okyrgku ohhj o,ut gukck ohnhhtnv oh,hjanv hbpc ;ry kuphk
htmuhn hn ht kg vbfx ,peaba sjt kmt g"k vrue ratf /ohna ,trhu vause
uhkgn lhkah shnu ;fh, hrv ';kt hbn sjt eujr aaj ot hf ubht ukhptu 'uhmkj
ohkusd ohsxpvc lurf rcsv tvh ot od 'ohhnadv uh,usryu uheuxhg kf ,t
oua uk tvh tk ,tz kfc 'hrp ta, u,uks,ava uk jycuh tk ot ;tu 'ohnumgu

 /lf kf ohcurn ohmntn gheavk htsf ubht hkutu ip rcsc epx 
 

kjh tk uapb kg rxt rxtk vgca gcav ut wvk rsb rsh hf aht
/// vagh uhpn tmhv kff urcs (c-k) ruchs ka jf ihbgc -

    trthcu /k"fg '"ihkuj uhrcs vagh tk 'urcs kkjh tk unf 'urcs kjh tk" :h"ar
oooo""""ttttrrrrvvvv'ihkujv kzkzna unf 'uhrcs kzkzh tk '"ihkuj uhrcs vagh tk" aurhpu" :k"zu 

'"u,rhnac aauja 'asef uk ihcajb uhvh tkt 'vtnuyvn i,rhnac aauj ubhta
rcsk kufh sjtu sjt kf ihta 'ruchsv ,ause kg runak ubuhm vru,va 'k"r /k"fg
vmur tuva vn kf uc ,uagk kufh ihkuj tuva rcsa unf 'rcsk vmur tuva vn kf
',ukhfr 'grv iuak hruxht iudf 'ruchsv hbhbgc ,ufkvu ohbhs vnfu vnf ahu /,uagk
lhrmu !ohasev asue tuv ost ka uruchsu /vnusfu 'vp kuchb 'ohrcs ,tbut 'ohrea

 /vzf ause rcs tnyha oukau xju 'vrh,h vause uc duvbk
) ohausev ohrpxc t,htu     hhhhuuuukkkk    ,,,,aaaauuuusssseeeetuvu 'uruchs rnuau rvzb tuva hns '(sugu '

vrnt uhkg hrv 'ohruxt ohrcs rcsn ubhtu 'ovc rcsk ohr,una ohrcs er rcsn
uhp lu,n tmuha vn kfa - "vagh uhpn tmuhv kf" zt '"urcs kjh tk"a hns vru,v
hns 'ruchsv jf ksud vzn ibhzj hrv /"ohhen v"cevu rzud ehsm" ,bhjcc 'ohhe,h

/ohhe,h uruchs 'ihkuj uhrcs vaug ubhta
 

icv khj,ha lf kg ih,nh tka 'vfnk vtupr ohsevk tuv vnfjv rehg    
ohngpk rcf zt hf ',uumnvu vru,v kug ,ehrp ka ohbnhxu ,u,ut ,utrvk
'rnan kfn ovhkg runak uhtmtmu uhbc rucg rmcn hrg vbch tkt /hsn rjutn
ekj o,uhvc ufza kusdv rautc uahdrha 'rmcnv lu,c ,uvav ,t ovk ohgbvku

 /keukev cujrv ,nvuz kfn ohkscun 'ktrah grz ause ogn
'ubh,trek ohtc apujv hnh ratf ukt ohnhc ;eu, vban ohkcen ubhrcsu    
vzf inzca htsucu ',uchahvu vru,v hkfhv ,t rudxk jhkmv iya vagn r"vugc
urrdh tka tjhep tbhgc ovhbc kg jhdavk ohruvv kg ,kpufnu vkupf vcuj
,p,uan vghxb ohbdrtn vgav lrumk ot odu /ohjusnu tua ,utan rjt u"j
chyhv runa tuv ot tuvv ouenv kg rrck lhrm vbuatrcu atrc 'ouen vzhtk
,t rhsh kafhvk rapta eujr aaj er whpt aha rrc,h otcu ',hbjur vbhjcn
,b,hb vzf cmnc 'vcrstu /ke tk hpxf sxpvc lurf rcsv tvh ot od 'oan uhkdr

/tyj subsb kfn uk aha vsgrvu sjpv ,t uhtmtm ckc ahravk ,ubnszvv 
   hrgca ehsm hrce kg jy,avk vjpanv kf ubgxb vburjtk 'vbye tndus oaku

 'khkdvohmuec tkn vhva lrsc rm khcac rucgk ,unuenv sjtc ubk inszb
uktv ohmueva iufb !hrheh tb ugna :ovk h,rntu ohrehv hsfbk h,hbp 'ohrsrsu
,nugkf rucghu ;ukjh ctfv kfu cr inz rucgh tk lt ',me ohctufu ohreus
vz hrv ,uruxt ,utrnc u"j kafhbu ohepeupn ,unuenc lkb ot if tk 'tca
rapt lhtv vbye tndus ofhbpk h,htrv 'ifcu /k"jr ubhapbc eung eung oudph
',hbjur vhuujk ufpvku 'ohmuev ihc vfhkv ka vzf ohgb h,kc gye ukhpt ,jek
,urus ksdk vfzba r"vhu /,utrv odpca rnujv ,t itmv hrhgm ckc ahravk

/r"hft vnak ,uumncu vru,c ohexug ohbc hbcu ohbc ohfrucnu ohrah
     lllluuuubbbbhhhhjjjjvvvvsjt kfk jf vb,b vru,va vz 'ohrsbv ihbg rtck c,f (wk vumn) 

hpk 'r,unv ruxtk jf ubc aha ihbgv vzu" :k"zu 'uhp h"g ohkj ohruxht uhvha
vz ihbgu /"urcs kjh tk uapb kg rxht ruxtk":ch,fsn 'lfc ub,snk vru,va
uhp hrcsc uka ,t ahsevk ostc jf aha vru,c ubtmna 'asevk vnus tuv
u,hc ,t ahseh hf ahtu" :(sh 'zf trehu) ch,fsf /okugv kfku uk shn ruxt vhvhu
unfs 'hrv /k"fg '"upud kg ohrcs ruxtk unmg kg jf uk ah if unfu '"asue
unf 'uka tuva rcs kfc vucdk asev kujha 'sjtu sjt kfk jf vb,b vru,va
jf ksud 'ohrsbv ihbgn ibhzj p"fg /asev kja unf rsb ruxhtc ruxtk kufh 'if
'jfv uk vb,b vru,vu /rcs ruxtku 'asek kufh uruchs h"g unmgc ostva 'vpv

/ruchs ka jfv uvz /unmg kg ruxht ut asev kujk kufh ruchsv omgcs
gusnu 'asenv ,hc icruj kg ,ukhct ohdvub ukt ohnhc uhafga ';hxuvk ahu     
jhfuvu /"obj ,tba" ouan (c 'y) tnuhc wndv vrnt vz kg ?asenv ,hcv crjb

oooohhhhhhhhjjjj    ....ppppjjjjvvvvka tyj ,njn er vhv tk wndv ,buufa (ohhj .pj urpx ,khj,c) 
ka jfv ksud ibhzj 'hrv /a"hhg '"grv iuak" ka tyjv ,njn tkt obj ,tba
f"gu !ibuc,nk trub 'iuakv ka tyjv ,njn 'vzv ,ukdc ubt uhafga /ruchs
iuak oua vhvh tku 'ktrah ,cvt vhvhau 'vz tyj ie,k ubhkg ,kyun ,sucgv

!ubhnhc vrvnc hahkav asenv ,hc vbch z"hgu 'grv

rcd ohkts kf""  - When 2 people claim they own the same item, but neither is ezjun in it,injb wr paskens "rcd ohkts kf". The o"car explains that
this means whoever is stronger either in jf or ,uhtr gets to keep the item. This din applies to gere and ihkykyn in instances where one litigant
doesn’t have any more of a vezj or ,usg than the other litigant.   [tuvv]wxu,  asks, why should these cases be any different than the case of ohba
,hkyc ihzjut where one does not have any more of a vezj or vhtr than the other, yet we pasken ueukjh and not d"tsf? Tosfos explains that
"ihzjut" is different since we always assume that whichever one is holding is his, if we would pasken d"tsf, it would be like allowing someone to
steal from someone else, so we pasken ueukjh. However, in the case of the boat and the field, since neither one is ezjun on the item we say d"tsf.
    The oharpn discuss two approaches on how to view d"tsf. Is ihs ,hc stepping aside [eukhx] and letting the litigants deal with it, or is d"tsf an
actual ihs exp? The  [wcf wx]a"tr  says that d"tsf is a ihs. Therefore, says the a"tr, the first person to be "rcd" gets to keep it until the other one
brings a vhtr. If he doesn’t, it remains by the first one and the second person may not grab it back. This is because it is not rc,xn that k"zj would
institute a din where 2 litigants could be in an ongoing vchrn. The a"tr says that there is a trcx behind saying d"tsf and allowing the first "rcd"
to retain the property until proven otherwise. This is becausewe assume that the rightful owner will ultimately exert more energy and spend more
resources in proving the item is his, more so than a thief. The o"car [o,v v"s/vk] explains that if in any current doubt of ownership, it is possible
to ascertain who the rightful owner is [t,khn vkg oehns tfht], s"c will not pasken ueukjh or use hbhhss tsua, because if at a later time witnesses
are brought or the doubt is clarified, it will be a [,uugn] kuzkhz to ihs ,hc. In these situations, s"c will pasken rcd ohkts kf.
    The  [t'yke wx n"uj] g"ua paskens like the a"tr and the first one to be "rcd" gets to keep it until his opponent can bring proof that it’s his. The z"y
[oa] asks on this svara, from a Gemara that discusses a stream of water that is used for watering the fields alongside it. The field owners
upstream want to channel the water into their fields, while the landowners downstream are arguing that the stream should be left to flow and let it
reach their fields. The Gemara concludes that since we don’t know how to pasken, we say d"tsf. Asks the z"y, in this situation we are not waiting
for someone to bring ,uhtr, or is there a rightful owner, so how does the svara of the a"tr fit in? The l"a cites many ,uyha that say d"tsf
does allow for a back and forth. He therefore says "tbhsk vtrb" that even after it is grabbed by the first person, his opponent may grab it back.  

                                                                                                                                                                                                              

R’ Pinchos of Koritz zt”l would say:
     “Just like Moshe Rabbeinu, who employed his anger only when absolutely
necessary to scare the Bnei Gad and Bnei Reuven into submission, I, too, train
myself each and every day to control my temper and keep it tucked away in my
pocket, only retrieving it when it becomes absolutely necessary. This way, I
maintain control over it and not allow it to maintain control over me!”
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Laws of the Three Weeks and Nine Days (3)
The Nine Days. During the Nine Days we decrease our joy
(vjnac ihygnn). If one has a lawsuit with a non-Jew in court,
they should postpone it until the month of Elul or at least until
after Tisha B’av (1). One should not be concerned to finalize a
shidduch and get engaged during the Nine Days. One can make
a simple l’chaim or vort with basic foods served (e.g. cake and
fruit). Dancing is not allowed. Singing is permitted (2).
Eating Meat and Drinking Wine. One may not eat meat or
poultry during the Nine Days (3). One may not eat food cooked
with meat (or chicken) even without the pieces of meat itself
(clear chicken soup or chulent). Some say that parve food that
was wrapped well in foil and cooked with meat (kugel in
chulent), should not be eaten (4). One can eat parve food that was
cooked in a clean meat pot, even if the pot was used within 24
hours. This includes sharp foods like onions (5). One can feed meat
or chicken to children below the age of chinuch (approx. aged
five). One who is unable to eat dairy (lactose intolerant) can eat

 

  

      

chicken (6). A pregnant woman may eat chicken if necessary. On
Erev Shabbos Chazon, one can taste and spit out food cooked with
meat (chicken soup or chulent) but not the meat itself, in order to
see if it is cooked properly (7). A beracha is not said. If one normally
feeds their children the Shabbos meal (which contains meat) before
Shabbos starts, they may do so within an hour or two of Shabbos (8).

Making a Siyum. One who finishes the following can make a
siyum: Masechta Mishnayos learned well (9) (however the
minhag is to only make a siyum on the completion of a seder
Mishnayos); one Sefer of Tanach; one Sefer of Zohar; Chelek of
Shulchan Aruch (10). The above is only when learned well and
with a pirush  (e.g Tosfos Yom Tov) and not when it is learned
quickly in order to eat meat; Masechta of Gemara, either Bavli or
Yerushalmi. Even a smaller Masechta such as Tamid, or Horiyos.
One may only eat meat or drink wine as part of the siyum. Some
say that a Masechta that was divided up between many people is
not valid for a siyum (11). Ideally, one should not leave over part of
their learning in order to make a siyum during the Nine Days.

A Wise Man would say: “It’s never too late to change your life for the better. You don’t have to take huge steps to change

your life. Even the smallest changes to your daily routine can make a big difference to your life.” 



      The Gemara (/zn tnuh) teaches that Kimchis, an exceptionally modest woman, bore seven sons who all became Kohanim
Gedolim. The function of the Kohen Gadol is to plead and pray on behalf of Klal Yisroel. Such an outstanding person is born to
a mother whose impeccable tznius has brought her close to Hashem. Thus, she davens for members of her family and for the
sick of the nation, just as her son, the Kohen Gadol, davens for his family and for the needs of the people.     
     Chazal tell us that the mother of the Kohen Gadol would supply food and clothes to the inmates of the yken hrg (cities of
refuge) to prevent them from praying for her son to die so that they could return home once again (/th ,ufn). Why did the
mother of the Kohen Gadol, rather than his wife, do this?
     R’ Pesach Eliyahu Falk zt”l writes that the mother considers herself partially to blame for the fact that these people were
confined to cities of exile, because when a Kohen Gadol is truly worthy, his powerful prayers prevent calamities, such as
accidental killings, from occurring. Thus, if calamities did occur, the Kohen Gadol’s prayers were evidently not at the high
level they should have been. The mother of the Kohen Gadol feels that SHE is to blame for this shortcoming. Had she been a
better person, her son would have developed an even deeper appreciation for tefillah and service of Hashem, and his tefillos
would have prevented these killings from taking place. It is SHE who is indirectly responsible for having caused these people
to be in exile and for endangering her son’s life (as people pray for him to die). She therefore takes it upon herself to look after
these people and do whatever she can to prevent them from praying for her son to die. A wife in contrast, is not so obviously
responsible for her husband’s lack of devotion to tefillah. It was, therefore, the mother rather than the wife, who tried to
improve matters. A mother has an enormous effect on her son. The more special she is, the greater her son will be.

     Rashi explains the juxtaposition of these posukim as follows. When the Canaanim heard of Aharon Hakohen’s passing
and witnessed the departure of the sucfv hbbg, they thought it was a strategic time to attack Bnei Yisroel. They were seemingly
aware of the divine protection the unique clouds of glory provided. Chazal actually teach us (Taanis 9a) that these clouds were
present in Aharon’s zechus. With his passing they left, but were returned to us in Moshe’s merit.
    In fact, the Gemara tells us there that the be’er (well) was in Miriam’s zechus, the sucfv hbbg was in Aharon’s zechus and the
mann was in Moshe’s zechus. Even though they were removed, subsequently they all returned van ,ufzc. So, if Moshe could
bring them all back in his merit, why was it necessary to initially be provided in Aharon’s and Miriam’s merit?
     It would seem that although Moshe Rabbeinu possessed the zechusim to activate all three, there was a direct connection
between the be’er and Miriam and between the clouds and Aharon.
    Perhaps we can say the following machshava. In Tefillas Maariv, we ask Hashem, "lhnuka ,fx ubhkg aurpu". The glory of
Hashem serves as a protection. The condition is lhnuka - having unity. Hence, Aharon Hakohen, the paradigm of ouka cvut
ouka ;suru, brought down these clouds of glory and protection. And with his passing there was a void in the nation, and they
left simply to symbolize Aharon’s trait. The nations then poised to attack us, as Rashi says. 
    It’s possible to suggest that it’s not for naught that Aharon’s yahrtzeit is Rosh Chodesh Av, the month of the Churban Bais
HaMikdash. Because, as we know, the Bais HaMikdash was destroyed because of obj ,tba. Aharon Hakohen, who promoted
peace, passed away and with his departure we suffered from discord. During these turbulent and unsettled times and especially
ohrmnv ihc, we as a nation, must unite and rectify that terrible sin. May we all be zoche to the hahkav ,hc ihbc, t"cc.                                                               

                                                                                                                                                                                                              

 aht vc rcg tk .rtc
 /// oa ost cah tku(u-c whnrh)

hrjtu kusdv ivfv ,un sg cah uyken rhgc hf
 u,zjt .rt kt jmrv cuah kusdv ivfv ,un(jf-vk)

/// oa ,nhu wv hp kg rvv rv kt ivfv irvt kghu
 wudu cdbc cah tuvu srg lkn hbgbfv gnahu(n'jk-dk)

 /// vsgv kf ihcu tcmk ohtmhv vnjknv hap, ihc jueknv ,t ,hmju(zf-tk)
   In early 1963, the new Mossad head, Meir Amit, consulted a number of military men to spell out Mossad objectives, and
ask what they felt would be the agency’s most valuable contribution to Israeli security. An Air Force commander told him, to
gain access to the Soviet plane Mig-21. The Russians began introducing the MiG-21 into the Middle East in 1961. By 1963,
when Amit took over the Mossad, it was an essential part of the Egyptian, Syrian and Iraqi Air Forces arsenals. The Russians
introduced the aircraft under maximum secrecy and security. Few in the West knew much about the MiG-21 - but feared its
capabilities. The Israeli efforts to accumulate information on potential enemy plans and equipment was of course vital for her
national defense. But the Mossad concluded that it would be best to try and persuade an Arab pilot to defect to Israel. 
   The Israelis got a free tip-off from an unexpected source without initiating a thing; an Iraqi Jew by the name of Joseph
indicated that if Israel wanted a MiG-21, he could probably arrange it. Late in 1964 he contacted Israeli officials in Tehran
and Europe. Israel soon made contact - through Joseph - with a Maronite Christian pilot in the Iraqi Air Force. The family felt
disaffected with their lot. The father felt frustrated by the increasing pressure the Iraqi government was imposing on him and
other Maronite Christians. He mentioned to Joseph that he would like to leave the country. Meir Amit contacted a top agent in
Baghdad to draw out the Iraqi air force pilot who was a distant relative of Joseph’s family. Munir Redfa was a patriotic Iraqi,
but he “found himself in violent disagreement with the current war being waged by his government against the minority
Kurdish tribesmen in northern Iraq.” Plus, he had been passed over as commander of his squadron, he was stationed far from
his home in Baghdad, and “was allowed to fly only with small fuel tanks, because he was a Christian.” The agent exploited
the connection and “suggested that Munir fly to Israel where friends might be of service to him.” Munir wanted a million
dollars and a guarantee that his family would be taken safely out of Iraq. When he got his guarantee, his mind was made up. 
    Mordecai Hod, the commander of the Israeli Air Force, met Munir when he arrived in Israel and went over the escape plan
with him. He would have to pick a day when he would be permitted to go on a long-range flight. Munir Redfa set his date for
August 16, 1966. He carried on his business as usual that day as best he could with his co-workers. He asked the Iraqi ground
crew to fill his tanks to capacity, something the Russian advisors generally had to sign for. But the Iraqis disliked the Russian
advisers, who seemed to hold them in contempt. This worked to Munir’s benefit. As a star pilot, they were happy to obey his
orders, rather than those of the Russians. Munir took off. After heading out towards Baghdad, he veered off in the direction of
Israel. The ground crew radar picked up a blip on the screen heading west and they frantically radioed him to turn around. He
didn’t. They warned him they would shoot him down. He turned the radio off. Hundreds of miles away, Israeli radar picked
up the blip on the screen. They sent up a squad of IAF Mirages to escort him. He went through his prearranged signals and
they flew alongside him to a secret base deep in the Negev Desert. That same day, Mossad agents in Iraq picked up the
remaining members of the pilot’s family, who had left Baghdad ostensibly to have a picnic. They were driven to the Iranian
border and guided across by anti-Iraqi Kurdish guerrillas. Safely in Iran, a helicopter collected them and flew them to an
airfield, from where an airplane took them to Israel. Newspapers all over the world carried the sensational story of an Iraqi pilot
who had defected with his MiG-21 to Israel. The Russians were furious. Their air power secrets were seriously compromised.
They threatened the Israelis ferociously and demanded the plane back. The Israelis, of course, did not return the plane. 
    For Israel the benefit of possession of the MiG-21 was even more immediate. In the June 1967 War, the Israeli Air Force
commanded overwhelming air superiority over the Syrian and Egyptian MiG’s. Not a little had to do with the fact that a MiG
had been flown to Israel less than a year earlier with the connivance of Israeli Intelligence. Munir Redfa came to Israel with
his family and was given a new job and a new life. The Iraqi Jew Joseph did not come to Israel, preferring to remain loyal from
afar in his native Iraq, both to the family he loved and the country on which he bestowed his new-found concern and affections.      
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 /// vnjknk utch ofhjtv icutr hbcku sd hbck van rnthu(u-ck)
llllyyyynnnn: One time when young Yehudah Aryeh Leib Alter, later
to be known as the “Sefas Emes”, was about 12 years old,
he stayed awake all night learning Torah with a friend. When
dawn broke, they davened shachris at the earliest time, and
went to bed. A mere few hours later, the boys awoke and
returned to the Yeshivah, where they encountered the revered
R’ Yitzchok Meir Alter zt”l (Chiddushei HaRim), who
did not know that his grandson had stayed awake all night
studying. He proceeded to rebuke him for not having
attended the regular morning service and waking up late. The
rebuke lasted a few minutes, throughout which the future
Sefas Emes listened quietly, not uttering a word.
    When his grandfather had left, the boy’s friend expressed
disbelief: “Why didn’t you defend yourself against this

unwarranted rebuke?” The young boy replied, “It’s not every
day that I get such personalized feedback from my revered
grandfather, and I wasn’t about to miss such an opportunity!”
llllyyyynnnnpppp: The Sefas Emes based his reasoning on the following:
When the Bnei Gad and Bnei Reuven approached Moshe
Rabbeinu asking that he permit them to remain on the other
side of the Yarden river, Moshe replied with a strong rebuke.
He ominously reminded them of the terrible consequences
incurred from the spies, and criticized them for being
unwilling to join their brethren in conquering the land. It is
interesting to note, however, that they had indeed intended to
join the conquest right from the beginning and it was Moshe
who did not perceive this. Explained the Sefas Emes, rebuke
is such a constructive thing, that they were happy to listen to
Moshe Rabbeinu’s criticism, even if it wasn’t applicable at
that present moment. 

  In this week’s Haftorah, Yirmiyahu HaNavi relays
Hashem’s message that Klal Yisroel had abandoned Him and
went after other delusions. Yirmiyahu declares: “Who led us
through the wilderness ... a land nobody had traversed,
where no human being had dwelt?” The question is why in
fact did Hashem bring Klal Yisroel into a desolate place like
the desert before bringing them into Eretz Yisroel? Wouldn’t
it have been better to bring the Jewish people to a place that
already had basic amenities?
   R’ Yonason Eibschutz zt”l (Ahavas Yonason) explains
that Chazal teach us that it is forbidden to bring a korban on
an altar outside of the Land of Israel since the land outside of
Eretz Yisroel is inherently impure. This is because the waters

of the mabul - the great flood, reached every corner of the
globe except for Eretz Yisroel, and the land outside of Eretz
Yisroel became permeated with the impurities of the time as
well as littered with dead bodies.
   Incredibly, the desert too retained its untainted status since
no one lived there, and as such, the ground did not become
permeated with impurities. Thus, Hashem specifically
directed the Jewish people to sojourn in the desert - a place
where they could perfect their level of holiness and purity as
Hashem’s chosen nation. Great tzaddikim through the ages
have always extolled the benefits of sometimes detaching
oneself from the hustle of the day and “live in a desert” so
that we can reconnect to our spiritual essence.
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