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Monetary, Interpersonal Laws and Din Torah (10) Shulchan Aruch Harav says that a person who wants to do the
Multiple Prospective Tenants [or Landlords]. Often, there best should be concerned about the minority opinion that even by
are a number of prospective tenants competing for the same an exceptional chance one should not push the first one out 3).
house. If the landlord and one tenant have made a definite verbal What Constitutes a Kinyan? The accepted practice nowadays is
agreement to go ahead with a deal, another would-be tenant is to finalize a lease with a signed contract. The contract should
not allowed to try and get it for himself, even by offering a clearly state this. The more details a contract has can prevent
higher price. This is known as "nHna Jommn " ). Some disagreements in the future. It is a good idea to get a Talmid
Poskim hold that even if they are close to a final agreement with ~ Chacham to look over the agreement before signing to make sure
a bit more bargaining to finish, and it seems certain that they will ~ that his interest is fully protected. Classically, paying the first rental
soon agree, another is not allowed to step in. R’ Moshe fee is also considered a kinyan. However, there are two opinions if
Feinstein 2’1 rules like this opinion ). This halacha is talking nowadays when documents are assumed to be the final step, if a
about competing buyers, but it applies equally to rentals. This payment is still considered a kinyan . A security payment is not
halacha, according to most Poskim, is based on the fact that the considered a kinyan. If one moves in or starts making
second person could [albeit with fircha] find another comparable — improvements to the house, such as hanging shades, it is a kinyan
house. Therefore, if this is an exceptional chance, either in price ). The kinyan obligates both parties to the details in the lease till the
or other features that he cannot find elsewhere, there is no issur termination of the lease which should be clear in the contract. Once
to compete till a kinyan is made. [Once a kinyan is made the a lease expires, there is no automatic renewal unless the lease itself
parties cannot back out.] Although this is the basic halacha, the  has a clause included that specifies details about renewals.
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roxey e Mz b 12 - If ano sells his field to a Y and adds a »om that the e wyn from this field should e given to him, the
condition is binding. The Gemara concludes that this is not an issue of "ohwb xa 8w 127 PN DTN PN, because we view it as the (1ow) o
retaining a portion of the field for himself that represents a tenth of the produce of the entire ﬁeld. Many oonwxa [X"aw ] ask if we are
saying that the »> withheld a portion of the field, how may the ni'> use that produce as pwixa vy for his field? He doesn't own this portion?

mavm is bothered why isn't this a oo of "m>in 23 y»onn Jn3" ie.; a 1o may not help out a Y in his wheat silo as an incentive to
receive the mvm, as this is a nimnn yma. Tosfos explains that this is different, because Y79 by the awyn belongs to the »b, so there is no
issue of y»onn o and although he retained a piece of the ypp, he gave the no and permission to the S to use his produce as “wyn
i on the whole field. This also explains the above question of why this awyn may be used for the entire field. ynox 97 7] elaborates and
explains this idea as a similar halacha we have, regarding an 7ay. If an Tay is accidentally killed by someone, there is a ©yp that must be paid to
the owner. The y7 is, that one may keep his -y but sell the rights to any future ©yp that might be paid because of this 1ay. So, he retains
ownership but sells off one aspect of the ownership, receiving possible future 3. Here, too, the »> retains ownership of these mva through »ww
M, so we avoid the issue of oo xa Now 127, but sells to the nim> the right to use them (ow xp) to separate vy for his own myva.

The "9 '23"2 Tmwyn '] paskens in our case that the sson is o»p (e mww) and the »Y is entitled to the Swyn. The ¥ [LOX'D T'v]
paskens if a yn2 sells a N2 to a b and makes a sron that the nnino mmmmn of this nna should go to him, the sale is valid, but the »an is
502, The "o asks, that the 0”217 [20,0"9 D7) agrees with this N5 that »omin H1va and the S does not have to give the mumn to this
12, yet by us he paskens that the »om is o»p and the »5 gets the “wyn? The 4w answers that by the nnin> mar we can't say he retained a
portion for himself [ »w »ww], because he gave the entire mnina to the nmd. But by us, we are dealing with v p and nbya nima yip
W, SO we can say his pwb of smonis that he retained a portion for himself.

PO YN " DOP TN 1" WY N nawax 777] brings the »» and answers that in our case of the »Y, this s»on is something that's in
place for years to come and anything could happen, like another »> could grab the “wyi, and as a result, this makes it hard to enforce this »om,
s0 he certainly means to be “mwn. However, in the case of nnin> mamn having to give the portion to the 1o happens close after the sale, so there
was no intention of the 9owa to be v, so it remains a ssom, which may not be done. (See i i1 Yo v for the reason.)
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R’ Yehonason Eibeschutz z¢”’l (Tiferes Yehonason) would say:

“TINK TIAD T 20 WN WOINN N - How do children benefit when their parents avoid eating blood? The character of a
person is affected by his diet. Eating spicy foods makes one excitable and temperamental while bland foods are calming and
relaxing. Eating blood makes a person insensitive, even cruel. Children inherit character traits of their parents, so avoiding
certain foods not only benefits the parents, but also prevents the children from inheriting undesirable character traits.”
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A Wise Man would say: “Sometimes when you lose your way, you find YOURSELEF.”
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In the small town of Brezhna, Ukraine, the longtime shochet began to feel his age. “Just look how his hands are shaking,”
one competitor pointed out to his friend, another of the other local shochtim. His friend just shook his head in silent
agreement. It wasn’t the elder shochet’s fault; he had simply reached a venerable age, and as old age set in, so did
rheumatism, and trembling hands. One thing the townsfolk agreed on: they no longer trusted the shochet’s unsteady hands
and they wanted him to retire. But the shochet had his pride and refused to be forced into retirement. He and the townsfolk
reached an impasse, with neither wishing to yield. The tiff went on for quite some time. In the middle of the dispute, the
newly appointed rabbi arrived - and with him, new hope for the resolution of the town’s problem.

R’ Sholom Sofer zt”l (einikel of the Chasam Sofer) was hired to replace their recently retired Rav. At the time, he was
but a yungerman, a young avreich lacking the authority to remove the old shochet from his position. Yet, as each side became
more entrenched in their opinion, machlokes took over the town. Distinct feuding lines were drawn with some supporting the
respected but elderly shochet, while others opposed him due to his shaky hands.

“How can you dare retire our beloved shochet who has dedicated his life to ensuring that we eat kosher meat? Have you no
shame?”” argued one side.

“How can you not retire an old shochet? It is precisely our dedication to kosher meat that forces us to replace someone &

whose hands tremble and can no longer serve as a competent shochet! Have you no yiras shomayim?” argued the other side.

The new Rav, observing the controversy, decided to speak with the shochet. He advised him as follows: “You see how
bitter this dispute is. In all honesty, I don’t think there is any substance to their complaint. As a new Rav here, however, I lack
the authority to take any concrete action to help you keep your position and put an end to the machlokes. My suggestion is
that you go to the gaon, R’ Moshe Yosef Teitelbaum z¢”’I, of Uhjel, and ask him to test your abilities. Once he sees that your
abilities as a shochet have not deteriorated, he will surely write you a letter of approbation. He will attest to the fact that the
meat is kosher and that will settle the matter!” The shochet agreed and left for Uhjel.

When the Uhjler Rav, R’ Moshe Yosef Teitelbaum, saw the shochet, he saw for himself how unsteady his hands were.
Yet, he was unwilling to embarrass the elderly man. The Rav suggested the following: “I don’t have time this minute to sit
and write up the letter. I have an idea; you go back home and as soon as I have the time, I shall write up a letter and send it
straight to your Rav back in Brezhna with my feelings and considerations.” The shochet agreed and returned home.

Some time passed and the yahrzeit of the holy Yismach Moshe of Uhjel approached. When R’ Sholom Sofer made his
way to Uhjel for the yahrzeit, he stopped in to visit the town’s Rav as well. “Well, well, I owe you a letter,” apologized the
Uhjler Rav to the Brezhner Rav. “Please check what has happened to the letter you wished me to compose.”

He pointed to a stack of papers on top of which lay a letter rendered illegible due to a great blot of ink smeared all over it.
“Let me tell you the story of this letter: When I met your shochet and 1 saw firsthand how his hands shook, I realized I should
write to you. Still, I didn’t want to shame the poor old man so I sent him home and promised to send you the letter. When I
finally sat down to write the letter and address it, I fell asleep. As I slept, I had a dream. In my vision I saw my venerable
zeide, the holy Yismach Moshe, who questioned me in consternation: ‘If they are searching high and low across the whole
country for a murderer, someone who wishes to harm the livelihood and to shame an old man, spilling his blood, couldn’t
they find anyone better than you?” When the dream ended, I awoke with a start and the ink pot tipped over and ink spilled

over the freshly written letter and ruined it, just as you see it here. I took this as a sign that I was not to be the one to send you Y
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hile reviewing these posukim, one cannot help but notice the replication of terms. The Torah admonishes us: Do not
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"C, close your heart and your hand, but rather - "nnan nna” - open your hand. Why all this double-speak?

Additionally, what’s the function of the word ">" in this context? Because “Open your Hand” doesn’t seem to make sense.

il (Rashi, as does Targum, explains this word » to mean “rather”, which seems to be poshut pshat)

Perhaps we can say the following thought and derive a significant message. There are various ways to perform the mitzvah

& of tzedaka. Obviously, giving money is one method. But having an open home, providing rides for tzedaka solicitors, or even
g% | just giving them helpful advice, are also ways to provide for the poor. Even more meaningful could be a kind word, a warm
&'| smile, or an encouraging pat on the back. Says the posuk, if you have the means, don’t close your hand. But even if you cannot
help monetarily to the extent you wish you could, at least, says the Torah, don’t close your heart, because that too is a means

of tzedaka. "Nnan NN - you can open your wallet or your heart. (See Baal HaTurim here which inspired this idea.)
The Ohr HaChayim Hakadosh, too, refers to the word ™", as a clarification - a reason not to close your heart. He

| explains that the Torah is teaching us an idea based on a posuk in Mishlei, (12 20) "Ty QoM Wan v". A person gives and
Y] receives. In other words, the pipelines of yaw is open for us when we give to others. Hence, don’t close your hand, because

Hashem needs your hand to be ready to receive his myriad blessings, in return.
A number of posukim later, the Torah concludes with the words, "\ XD 29P1 ax Y7 89 %", In other words, there will
always be those in need and therefore, opportunities to lend a helping hand abound. If we view it as a privilege and offer

rt“,“"" assistance in any way we can, we will 0"tya be zoche to unleash and receive incredible beracha from Above!
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,ﬁ‘ = wm: One of the first prominent Chassidishe Rebbes to come

to Montreal was R’ Yochanan Twersky z#”’l, the Tolner

¥| Rebbe. During the difficult postwar years his home was

always open to visitors, and he and his wife tended to the

(t needs of each individual with loving tender care.

But it wasn’t only his greatly expanded heart full of love

'l that he showered upon everyone; he went well beyond that.

He realized there were individuals who had a difficult time

¢ ’ soliciting clothing and other commodities they so desperately
%] needed but didn’t have the heart to ask for them. To that end,

he conceived a novel way to help these destitute refugees,

= 28 especially before the harsh Montreal winters.

The Rebbe would arrive at the mikvah with layers of

then conveniently “forget” them, announcing that anything left
behind was “hefker” free for taking. The Rebbe thus ensured
that while their bodies were warm, their pride was intact.

Once, after “forgetting” most of his clothing at the mikvah,
the Rebbe was walking home, jacketless, only in his white
shirt and #zitzis and someone reprimanded him that this was
unbecoming for a Rebbe. The Rebbe laughingly replied, “For
someone like me, it’s very becoming.”

Ywna: In this week’s parsha, the Torah expounds on the
mitzvah of tzedaka. The are many things that can be given as
charity; some are monetary while others are commodities, but
there is one common denominator that goes above and
beyond them all: the way one gives the charity! Anyone ever
in a pressing situation can attest that more than the help they
received was they way they got it. This is why we strive to
perform this especially important mitzvah in a respectful way.

;’C;‘T“ clothing, wearing numerous jackets and sweaters. He would
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The two mountains, Har Gerizim and Har Eival, are both located in the mountain range of Shevet Ephraim, and the

this letter. Therefore, I haven’t sent you anything until today.” (Excerpted from Teshuas Tzaddikim p. 511)
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The Medrash HaGadol (Vayechi) tells us that at the
moment when Hashem decided it was time to begin
comforting Klal Yisroel over the terrible Churban that
wreaked destruction on Yerushalayim and the Bais
HaMikdash, the Almighty dispatched the Avos who tried to
comfort Bnei Yisroel. However, they could not be comforted.
The Avos returned to Hashem and said that Klal Yisroel
could not be comforted using the opening words of the
Haftorah - "nnn N> nyo m". Chazal tells us that it was at
this very moment when Hashem decided that He - and only
He - could truly comfort His children. But surely Hashem
knew that in the end only He would be able to offer true
comfort, so why did He even send the Avos in the first place?

ArmvETmcTIvG axaLYs oF oz wamay TTYNOST DY 3TV TT NI

R’ Moshe Dovid Vali zt”’l (Ramad Vali) remarks that this
underscores the amazing kesher and closeness Hashem has
with Klal Yisroel. For just like a beloved monarch will try
every means at his disposal to repatriate his most ardent
subjects, so too Hashem will do anything to draw Klal Yisroel
closer to Him. In fact, by sending the Avos to start the process
of comforting Bnei Yisroel, Hashem was showing that not
only did He want them back under His fold, but that the
Almighty cared enough to busy Himself with the tedious
process of bringing them back and comforting them.

May we all merit to feel that closeness to Hashem and be
drawn alongside the millions of Jews who drew closer to
Hashem throughout the generations.

¢ | contrast in their appearances can be clearly seen. Mount Gerizim, located to the south of the valley of Shechem, is verdant,
%% | lush, with gardens covering the terraces on its slope. Mount Eival, on the north side, is steep, barren and desolate. Mount
‘| Eival is approximately 2,900 feet high, a few hundred feet taller than Mount Gerizim, which rises to about 2,700 feet.

Accordingly, writes R> Shamshon Raphael Hirsch z¢”’l, these two mountains, standing side by side, present a striking

3 " visualization of blessing and curse. Both of them rise from the same soil; both are watered by the same rain and dew. The
=¥%] same air passes over both of them; the same pollen blows over both of them. Yet, Har Eival remains starkly barren, while

Har Gerizim is covered with lush vegetation to its very top. There is clearly a stark contrast between the two mountains. In

Ry the same way "n99p1 171" - blessing and curse - are not dependent on external circumstances, but rather on a person’s inner
o | receptivity to one or the other - on our attitude towards that which brings about blessing.

When Bnei Yisroel crossed the Yarden (Jordan River) and took those first steps on the soil of a Holy Land that sanctified

them, the sight of these two mountains taught them that they, by themselves, by their OWN moral conduct, will decide
*] whether they were headed for Mount Gerizim or Mount Eival - for blessing or for curse.

Avraham Avinu, too, came first to these mountains when he entered the Land of Canaan, and built the first mizbeach

¢ (altar) to Hashem, when He appeared to him at Elon Moreh. The word "n" translates as “teaching” because the lesson
{:5] that Avraham was taught when he beheld the two mountains is that it is up to him to choose which way his life will go -

closer to the Creator of the World and His Torah - blessing - or chalilah, the opposite - towards curse.




