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“Remember what Amalek did to you on the derech!”

Amalek Fought to Block the Path of Teshuvah of Chodesh Elul 

which Yaakov Avinu Took Strategically from His Grandfather Eisav

Rabbi Pinches Friedman

Parshas Ki Seitzei 5784

Translation by Dr. Baruch Fox

The upcoming, auspicious Shabbas kodesh is the 

first  Shabbas in the month of teshuvah—chodesh Elul.  

I t  is fit t ing that  we establish a connect ion between the 

teshuvah of Elul and the m itzvah of “mechias Amalek”—

eradicat ing Amalek.”   This m itzvah appears at  the end 

of parshas Ki Seitzei, which we read annually in chodesh 

Elul (Devarim  25, 17) :  "זכור את אשר עשה לך עמלק בדרך בצאתכם 

ירא ולא  ויגע  עיף  ואתה  אחריך  הנחשלים  כל  בך  ויזנב  בדרך  קרך  אשר   ממצרים, 

Rem  אלקים". em ber w hat  Am alek did to you on the 

“derech,” w hile you w ere depart ing from  Egypt , 

how  he happened upon you on the “derech,” and 

he at tacked at  your rear, all the w eaklings that  

straggled behind you — w hile you w ere t ired and 

exhausted; and he did not  fear G-d.  Why does the 

Torah employ the term “derech” twice here?

Addit ionally, we wish to clar ify the depict ion:  “All the 

w eaklings that  st raggled behind you.”  According 

to Rashi, this refers to “those lacking st rength on 

account  of their  sins, w hom  the cloud cast  out  

(denied protect ion) .”  The Midrash Tanchum a (10)  

ident ifies them  as:  Shevet  Dan, w ho w ere cast  out  

by the cloud; they all w orshipped avodah- zarah, 

as it  states: “You w ere t ired and exhausted; and 

he did not  fear G- d”—tired because of thirst , 

exhausted from  the journey, and not  G- d- fearing.  

Now, if they were so sinful and idolat rous that  the 

cloud refused to cover them  and protect  them , why did 

Am alek bother to pursue them ?  

A Fabulous Insight from the Illustrious Arizal 

Concentrate during Elul on the Passuk: "הנותן בים דרך"

We will begin to shed som e light  on the relat ionship 

between the m onth of Elul and the war with Am alek 

based on a wonderful insight  from  our m entor, the 

Arizal (Sha’ar Ruach HaKodesh 16) , which is cited in 

m uch of the Chassidic literature.  During the m onth of 

Elul, it  is advantageous to focus on the deeper m eaning 

of the passuk (Yeshayah 43, 16) : He W—"הנותן בים דרך"  ho 

provided a path ( “derech”)  through the sea.  This 

depict ion alludes to the incredible light  associated with 

the process of teshuvah, which is called “derech”—a 

w ay or path.  For, HKB”H illum inates for Yisrael the 

“path of teshuvah” during the month of Elul.  

With the Alm ighty’s help, we will explain the 

concept  of "בים דרך that "הנותן   is crucial and inst ruct ive 

regarding how a Jew should behave during this m onth 

of teshuvah.  We find that  teshuvah is referred to as 

a path—“derech”—in the form ula inst ituted for the 

Vidui before Tachanun: נִקְְִרֵאתָָ,  הָָרַחֲֲמִִים  וּבַַעַַל  אַפַּיִַם אַתָָּהָ   "אֵל אֶרֶךְ 
-You are a G—וְְדֶֶרֶךְ תְָּשׁוּבַָהָ הָוֹרֵיתָָ" d W ho is slow  to anger, 

You are called the Master of Mercy, and You have 

show n ( established)  the “derech” of teshuvah.  

The source for this is the following passuk (Tehillim  

25, 8) : good and upright—"טוב וישר ה' על כן יורה חטאים בדרך"   

is Hashem ; therefore, He guides sinners on the 

‘derech.’”  Rashi com m ents:  “Hashem  is good and 

upright”—He does not  reject  sinners; if they w ish 

to repent , He w ill accept  them  and guide them  on 

the “derech” of teshuvah.  

This interpretat ion of the passuk:  “He guides 

sinners on the ‘derech’”—that  it  refers to the 

“path of teshuvah”  is based on a passage in the 

Talm ud Yerushalm i (Makkos 2, 6) , where this passuk 

is expounded as a dispute between “chochm ah,”  

“nevuah,”  and HKB”H concerning the appropriate 

punishm ent  for a sinner.  Here is the passage:  



"שאלו לחכמה חוטא מהו עונשו, אמרו להם חטאים תרדף רעה, שאלו לנבואה 

חוטא מהו עונשו, אמרה להן הנפש החוטאת היא תמות... שאלו לקודשא בריך הוא 

חוטא מהו עונשו, אמר להן יעשה תשובה ויתכפר לו, היינו דכתיב על כן יורה חטאים 

בדרך, יורה לחטאים דרך לעשות תשובה".

They asked “Chochm ah” ( W isdom ) : “W hat  

should the punishm ent  of a  sinner be?”  She 

answ ered them  (Mishlei 13, 21) :  “Evil pursues 

sinners.”  They asked “Nevuah” ( Prophecy) , 

“W hat  should the punishm ent  for  a  sinner be?”  

She answ ered them  (Yechezkel 18, 4) :  “The soul 

that  sins shall die.” . . . They asked HKB”H, “W hat  

is the punishm ent  for  a  sinner?”  He answ ered 

that  he should perform  teshuvah, and it  w ill atone 

for  him , as it  is w rit ten (Tehillim  25, 8) :  “Good and 

upright  is Hashem ; therefore, He guides sinners 

on the path”—for He show s the sinners the path 

of perform ing teshuvah.  

From  all the above, we have learned that  “derech” 

alludes to the “path of teshuvah,” which HKB”H 

established for Yisrael, as per the passuk:  "ודרך תשובה 

Therefore, our m  .הורית" entor, the Arizal, advises us to 

focus in the m onth of Elul on the passuk:  ."הנותן בים דרך" 

This depict ion im plies that  during the m onth of Elul, 

HKB”H illum inates for us the br illiant  light  associated 

with the “derech” of teshuvah, so that  we will m ake 

am ends for all of our flaws and t ransgressions pr ior to 

the judgm ent  of Rosh HaShanah.  

In Elul HKB”H Illuminates the Path of Teshuvah 

to Traverse the Stormy Turbulent Sea of Olam HaZeh

The Yism ach Moshe (Shoft im  2)  explains the sim ple 

m eaning of the Arizal’s teaching.  We should focus on 

the depict ion of HKB”H as "הנותן בים דרך" during the m onth 

of Elul, because Olam  HaZeh is analogous to a stormy, 

turbulent  sea in which sinners drown.  Hence, HKB”H, 

in His infinite m ercy and kindness, throws us a lifeline 

in the m onth of Elul.  He show s us the “derech 

through the sea,” i.e., the path of teshuvah.  

Let  us em bellish this vital teaching.  The Shela 

hakadosh (Maseches Yom a)  presents a fundam ental 

pr inciple regarding the service of Hashem  in the nam e 

of the Sefer Chareidim  (Chapter 67, 100) :  

ירים ראשו  ים סוער, צריך לדמות האדם בדעתו כאילו הוא שט,  "העולם הזה 

למעלה ליוצרו, ויזהר פן יכנסו בפיו המים הזידונים, וישמור מן הגלים הבאים לטרדו, 

ואם לאו דמו בראשו".

Olam  HaZeh is a  storm y sea.  A person m ust  

im agine that  he is float ing; he should raise his 

head upw ards tow ards his Maker; he should 

bew are lest  the t reacherous w aters enter his 

m outh; and he should protect  him self from  

the w aves that  threaten him .  Otherw ise, he is 

responsible for  his ow n dem ise.  

We can understand his sacred m eaning based on 

the words of David HaMelech, Yisrael 's sweet  psalm ist  

(Tehillim  124, 3) :  "לולי ה' שהיה לנו בקום עלינו אדם, אזי חיים בלעונו 

נפשנו על  עבר  אזי  נפשנו,  על  עבר  נחלה  שטפונו  המים  אזי  בנו,  אפם   בחרות 

Had Hashem  המים הזידונים."  not  been w ith us w hen 

m en rose up against  us, then they w ould have 

sw allow ed us a live , w hen their  anger  f lared 

up against  us. Then the w aters w ould have 

inundated us; the current  w ould have surged 

across our  soul. Then they w ould have surged 

across our  soul—the t reacherous w aters. This 

teaches us that  all t he ordeals we exper ience in Olam  

HaZeh are akin to “t reacherous w aters”  t hreatening 

to drown us.  To survive, we m ust  raise our heads 

heavenwards toward our Creator  and pray.  

I t  appears that  the source of the rem arks of the 

Sefer Chareidim  is the com m entary of Rabeinu 

Bachayei ( I nt roduct ion to parshas Masei) :  "כי לכך נקרא  

 הטבע בשם הזה, כי יטבע האדם ביון מצולתו וירד לבאר שחת אם לא יזהר בו, כמי

 For this reason, nature  שבא במצולות ים ולא ידע לשוט וטובע."

is referred to by this nam e ( “hateva” ) ; because a 

person w ill drow n in the m ire of his abyss and 

w ill descend to the depths of despair  if he is not  

w ary of it—like a person w ho falls into the depths 

of the sea and does not  know  how  to sw im  and 

drow ns.  I n other words, the day- to-day operat ion 

of Olam  HaZeh is called “hateva”—m other nature. 

The term is related to the root "הטבע"  ,"טבע"   m eaning to 

drown. This teaches us that  if a person is not  careful, 

chas v’shalom , he is liable to drown in the natural 

“hateva”  of Olam  HaZeh. 

This sheds addit ional light  on the teaching of the 

Arizal.  By focusing on the vital message of the depict ion 

that—"הנותן בים דרך"  HKB”H illum inates for us the “derech” 

of teshuvah during the month of Elul, so that  sinners 

will not  drown in the t reacherous sea of Olam HaZeh—

we are able to raise our heads out  of the stormy sea and 

cry out  loudly to our Creator:  "אבינו מלכנו חטאנו לפניך... אבינו מלכנו 
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our Father, our King, w—החזירנו בתשובה שלמה לפניך" e have 

sinned before You . . . our Father, our King, bring 

us back to You through perfect  teshuvah.  

The “Derech” of Teshuvah versus 

 the “Derech” of Tumah

Now, we are all fam iliar with the statem ent  of the 

wisest  of all m en (Koheles 7, 14) : —"זה לעומת זה עשה האלקים" 

G-d created the world with corresponding equal and 

opposite forces (good and bad) .  As such, just  as there 

is a “derech” of teshuvah bringing a person back to 

kedushah and closer to HKB”H;  correspondingly, there 

is a “derech” of the klipah chosen by reshaim , which 

distances them  from  HKB”H and from  perform ing 

teshuvah.  The Arizal explains this in Likutei Torah.  

I n relat ion to the passuk under discussion— הנותן בים" 

he asserts that —דרך"  there is a “derech,” a path, 

associated with the klipah, the forces of evil.   This 

is the “derech”  m ent ioned in the passuk (Mishlei 

30, 19) : צור"  עלי  נחש  the w—"דרך  ay of a  snake upon 

a rock.  We can suggest  that  this is a reference to 

the “nachash hakadm oni,”  the serpent  that  persuaded 

Adam  and Chava to bet ray the sovereignty of Hashem  

by partaking of the Eitz HaDa’as.  

So, let  us exam ine these two paths—the “derech” 

of kedushah versus the “derech” of the klipah.  Clearly, 

when a person stum bles and com m its an aveirah, chas 

v’shalom , he has two opt ions.  He can choose the 

“derech” of teshuvah by repent ing wholeheartedly 

for his sins.  This, in fact , will br ing him  even closer 

to HKB”H than he was prior to the sin.  This is evident  

from  the statem ent  of Rabbi Avahu (Berachos 34b) :  

 in the place—"מקום שבעלי תשובה עומדין צדיקים גמורים אינם עומדין"

w here “ba’alei teshuvah” stand, consum m ate 

tzaddikim  cannot  stand.  On the other hand, he can 

choose the path that  the klipah offers him .  For, when a 

person sins, the sin generates a m alach of dest ruct ion.  

This is taught  in the Mishnah (Avos 4, 11) :  "העושה מצוה אחת 

 a person—קונה לו פרקליט אחד, והעובר עבירה אחת קונה לו קטיגור אחד"

w ho perform s one m itzvah acquires for  him self 

one advocate (a m alach who defends him ) ; w hile 

a  person w ho com m its one aveirah acquires for  

him self one accuser (a prosecut ing m alach) .   The 

Ohr HaChaim  hakadosh (Shem os 30, 12)  explains that  

an “accuser” is a malach of dest ruct ion.  

This m alach of dest ruct ion generated by one’s 

aveiros leads a person down the path of reshaim .  Not  

only does it  convince him  that  teshuvah is senseless 

and a waste of t im e, but , even worse, it  ent ices him  

to cont inue and increase his evil,  sinful ways.  I n the 

words of the Mishnah ( ibid. 2) :  one—"עבירה גוררת עבירה" 

aveirah leads to another aveirah.  Furtherm ore, 

if this m alach sees that  a person is contem plat ing 

teshuvah, it  causes him  to despair, to believe that  

his sins are so egregious and num erous that  it  is too 

late and fut ile to perform  teshuvah—that  he is beyond 

t ikun.  With that  state of m ind, he will cont inue his evil 

ways, chas v’shalom .  

“Hashem knows the way of the righteous,  

and the way of the lawless will perish”

Now, we learn from the Midrash (Yalkut  Shimoni, 

Bereishis 41)  that  David HaMelech was a gilgul of Adam  

HaRishon, and Adam HaRishon gave him seventy years 

of his life.  This explains why David HaMelech began Sefer 

Tehillim  (1, 1)  by saying:  "אשרי האיש אשר לא הלך בעצת רשעים ובדרך 

Praised be the m  חטאים לא עמד ובמושב לצים לא ישב." an w ho 

refrained from  follow ing the counsel of the w icked, 

and stood not  in the path of the sinful, and sat  not  

in the session of scorners.   I n the Midrash Shochar 

Tov ( ibid.) , they interpret  this as a reference to Adam  

HaRishon:  "מדבר באדם הראשון, אמר אדם הראשון, אשרני אם לא עמדתי בדרכיו 

ליצנות". של  במושבו  ישבתי  לא  אם  ואשרי  נחש,  Adam  של   HaRishon 

said, “Fortunate am  I  if I  have not  follow ed the 

w ays of the serpent , and fortunate am  I  if I  have 

not  sat  in the com pany of scoffers.”  

As we know, Adam HaRishon was t r icked and caused 

to sin by the “nachash hakadmoni”—the primeval 

serpent .  I t  led down the “derech”  of reshaim, in keeping 

with the passuk:  To make amends, David  ."דרך נחש עלי צור" 

HaMelech paved the “derech” of teshuvah for all Jews.  

As they expounded in the Gemara (A.Z. 4b) :  "מאי דכתיב 

 נאום דוד בן ישי ונאום הגבר הוקם על, נאום דוד בן ישי שהקים עולה של תשובה."

W hat  is the m eaning of that  w hich is w rit ten 

(Shmuel I I  23, 1) : “The w ords of David the son of 

Yishai, the w ords of the m an w ho w as established 

on high.”  I t  m eans: The w ords of David the son of 

Yishai, w ho established the yoke (mechanism, path)  

of teshuvah.  For this reason, he concludes the first  

psalm (Tehillim  1, 6) : —"כי יודע ה' 'דרך' צדיקים ו'דרך' רשעים תאבד" 
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for Hashem  know s the “derech” of the tzaddikim  

and the “derech” of the reshaim  shall perish—

referring to the two paths available to a sinner.  

We can begin to understand why David HaMelech 

prayed about  these two paths repeatedly in Sefer 

Tehillim .  On the one hand, he prayed that  he would 

succeed in following the path of teshuvah leading to 

kedushah, as per the passuk ( ibid. 119, 27) :  "'דרך' פקודיך 

let—הבינני ואשיחה בנפלאותיך"  m e understand the “derech” 

(way)  of Your precepts that  I  m ay discuss Your 

w onders.  I n a sim ilar vein, he prays ( ibid. 33) :  "הורני 

teach m—ה' 'דרך' חוקיך" e, Hashem , the “derech” (way)  

of Your statutes (chukim) .  He beseeched Hashem to 

teach him the path of teshuvah, which is categorized as 

a “chok.”   He concludes this passuk:  which—"ואצרנה עקב" 

can be interpreted homilet ically as alluding to the month 

of Elul, the “eikev”  (heel) , the end of the year, the t ime 

designated for teshuvah.  Further on, he adds ( ibid. 

30) : I—"דרך אמונה בחרתי"   have chosen the “derech” of 

em unah.  Addit ionally ( ibid. 32) : I—"דרך מצוותיך ארוץ"   w ill 

run in the “derech” of Your  m itzvos.  

On the other hand, David HaMelech prayed to 

be saved from  the “derech”  of the nachash, the 

em bodim ent  of the yetzer hara.  He prays ( ibid. 

29) : rem—"דרך שקר הסר ממני ותורתך חנני"  ove from  m e the 

“derech” of fa lsehood, and graciously endow  m e 

w ith Your Torah.  Along these lines, he caut ions us 

sternly ( ibid. 36, 5) : ימאס"  לא  רע  טוב  לא  'דרך'  על   he—"יתיצב 

stat ions him self on a “derech” of no good; he 

does not  disdain evil.  He also says ( ibid. 107, 4) :  

they w—"תעו במדבר בישימון 'דרך' עיר מושב לא מצאו" andered in 

the m idbar, in the desolat ion of the “derech”; 

they did not  find an inhabited city.  Addit ionally 

( ibid. 40) : 'דרך'"  ויתעם בתוהו לא  נדיבים  בוז על   He pours—"שופך 

contem pt  upon the affluent , and He m ade them  

w ander in the w asteland w here there is no 

“derech.”  Thus, we see that  David HaMelech refers 

to these two paths repeatedly in Sefer Tehillim .  

Rabbi Yochanan ben Zakai Lamented before His 

Passing the He Was Presented with Two Paths One 

Leading to Gan Eden and One Leading to Gehinnom

Since we are current ly in the m onth of Elul—in which 

HKB”H illum inates the br illiant  light  of the “derech” 

of teshuvah in the wor ld,  in keeping with the depict ion 

“He W ho provides a  ‘derech’ through the sea”—it  

behooves us to explore the words of the great  Tanna, 

Rabbi Yochanan ben Zakai.   Pr ior  to passing away to 

the life of Olam  HaBa, with great  hum ilit y,  he conveyed 

to his disciples—who were Tannaim  and esteem ed 

Torah scholars—his intense fear of the Judgm ent  Day.  

He expressed his concern that  throughout  his life he 

was confronted by two paths, and he wondered if he 

had chosen correct ly  the “derech”  of teshuvah.  

First , let  us ident ify his disciples.  We have learned 

in the Mishnah (Avos 2, 10) :  "חמשה תלמידים היו לו לרבן יוחנן 

 בן זכאי, ואלו הן, רבי אליעזר בן הורקנוס, רבי יהושע בן חנניא, ורבי יוסי הכהן, רבי

 שמעון בן נתנאל, ורבי אלעזר בן ערך, הוא היה מונה שבחם, רבי אליעזר בן הורקנוס

 בור סוד שאינו מאבד טיפה, רבי יהושע בן חנניא אשרי יולדתו, רבי יוסי הכהן חסיד,

רבי שמעון בן נתנאל ירא חטא, ורבי אלעזר בן ערך כמעין המתגבר".

Rabban Yochanan ben Zakai had five disciples.  

They w ere:  Rabbi Eliezer ben Hurkanos, Rabbi 

Yehoshua ben Chanania, Rabbi Yossi HaKohen, 

Rabbi Shim on ben Netanel and Rabbi Elazar 

ben Arach.  He used to enum erate their  praises:  

Rabbi Eliezer ben Hurkanos is like a cem ented 

cistern that  loses not  a  drop; Rabbi Yehoshua 

ben Chanania, praisew orthy is she w ho bore him ; 

Rabbi Yossi HaKohen is a  scrupulously pious 

person; Rabbi Shim on ben Netanel fears sin: and 

Rabbi Elazar ben Arach is like a spring flow ing 

st ronger and st ronger.  

These disciples illum inated the wor ld with their  

Torah.  From  their  greatness, we can only begin to 

im agine the greatness and holiness of their  m entor 

Rabbi Yochanan ben Zakai.   Yet ,  he did not  refrain from  

pour ing out  his pure heart  to them .  He becam e very 

em ot ional and confessed to them  his apprehension 

concerning Rosh HaShanah, the day on which HKB”H 

sit s like a k ing atop His throne of j udgm ent  to j udge 

His subjects,  who pass before Him  like a f lock of 

sheep.  All t he m ore so that  sim ple Jews like us should 

be overcom e with apprehension and be m ot ivated to 

perform  teshuvah.  Here is the passage in the Gem ara 

(Berachos 28b) :  

"כשחלה רבי יוחנן בן זכאי נכנסו תלמידיו לבקרו, כיון שראה אותם התחיל 

אתה  מה  מפני  החזק  פטיש  הימיני  עמוד  ישראל  נר  תלמידיו,  לו  אמרו  לבכות, 

ומחר  כאן  שהיום  אותי,  מוליכין  היו  ודם  בשר  מלך  לפני  אילו  להם,  אמר  בוכה, 

בקבר, שאם כועס עלי אין כעסו כעס עולם, ואם אוסרני אין איסורו איסור עולם, 
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ואם ממיתני אין מיתתו מיתת עולם, ואני יכול לפייסו בדברים ולשחדו בממון, אף 

על פי כן הייתי בוכה.

חי  שהוא  הוא,  ברוך  הקדוש  המלכים  מלכי  מלך  לפני  אותי  שמוליכים  ועכשיו 

וקיים לעולם ולעולמי עולמים, שאם כועס עלי כעסו כעס עולם, ואם אוסרני איסורו 

איסור עולם, ואם ממיתני מיתתו מיתת עולם, ואיני יכול לפייסו בדברים, ולא לשחדו 

בממון, ולא עוד אלא שיש לפני שני דרכים, אחת של גן עדן ואחת של גיהנם, ואיני 

יודע באיזו מוליכים אותי ולא אבכה".

W hen  Rabbi Yochanan ben Zakkai fell ill, 

his students w ent  to visit  him . W hen he saw  

them , he began to cry. His students said to him , 

“Lam p of I srael, the r ight  pillar , the m ighty 

ham m er, w hy  are you crying?”  With a life as 

com plete and m eritor ious as yours, what  is upset t ing 

you?  He answ ered them ,  “ I  cry in fear of heavenly 

judgm ent .  I f  they w ere taking m e before a 

k ing  of flesh and blood,  w ho is here today and  in 

the grave tom orrow , if he is angry w ith m e, his 

anger is not  eternal.   I f  he incarcerates m e, his 

incarcerat ion is not  an eternal incarcerat ion; if  

he k ills m e, his k illing is not  an eternal death.  

Moreover, I  can appease him  w ith w ords and  bribe 

him  w ith m oney.  Even so, I  w ould cry  when 

standing before him . 

Now  that  they are taking m e before the King of 

Kings, HKB”H, W ho lives and endures eternally, 

if He is angry w ith m e, His anger is eternal; if He 

incarcerates m e, His incarcerat ion is an eternal 

incarcerat ion, and if He k ills m e, His k illing is 

for  eternity. I  cannot  appease Him  w ith w ords 

or br ibe Him  w ith m oney. Moreover, I  have tw o 

paths before m e—one of the Garden of Eden and 

one of Gehinnom , and I  do not  know  on w hich 

they are taking m e.  Should I  not  cry?”

The Kipah of Amalek: Precluding  

the Performance of Teshuvah in Elul

With this int roduct ion, we can now consider the 

am azing relat ionship between the reading of the 

m itzvah of “m echias Am alek”  and the m onth of Elul.  

I n the sefer Keren Yehoshua (Elul 8) , Rabbi Yehoshua 

Shapira explains the reason that  the m itzvah of 

“m echias Am alek”  is always read in the m onth of Elul.  

The Torah says of Am alek: בדרך"  קרך  The term  ."אשר   

can m "קרך" ean “w ho happened upon you” or “w ho 

cooled you dow n ( off) .”  Their klipah m akes a Jew 

less prone to perform  teshuvah and less likely to be 

inspired by the influence of HKB”H in the m onth of Elul 

depicted as:   ."הנותן בים דרך" 

I n this vein, he interprets the passuk as follows:  

“Recall w hat  Am alek did to you on the ‘derech’”—

referr ing to the “derech”  of teshuvah that  HKB”H 

illum inates during Elul;  “as you w ere depart ing 

from  Mitzrayim ”—alluding to the difficult ,  heart-

wrenching period of Bein HaMetzarim , the three weeks 

in the m onths of Tam uz and Av;  “on the ‘derech’”—

to arouse us to em bark on the path of teshuvah in 

this special m onth.  For, in the m onth of Elul, Am alek 

appears to cool dow n  the em bers of teshuvah ignited 

in a Jew’s heart  by HKB”H.  

Let  us now focus on the cont inuat ion of the passuk:  

“And he at tacked at  your  rear , a ll the w eaklings 

that  st raggled behind you.”  According to the 

Midrash, these were the m em bers of shevet  Dan, who 

were rejected by the protect ive cloud, because they 

worshipped avodah-zarah.  We asked above:  Since 

they were sinners and idolators, why did Am alek 

at tack them ?  However,  since the k lipah of Am alek 

opposes the “derech”  of teshuvah, this m akes perfect  

sense.  For,  they were the perfect  targets for  Am alek, 

whose aim  was to prevent  them  from  em bracing the 

path of teshuvah.  

We are taught  in the Midrash Tanchum a (Ki Seitzei 

9)  that  Am alek would cut  off their  m ilahs and toss them  

up in the air.  We can explain this bizarre phenom enon 

based on a teaching of the Ram bam  in his sefer Moreh 

Nevuchim  (Part  3, Chapter 49) .   He explains that  

the purpose of the m itzvah of m ilah is to weaken the 

power of the yetzer.  Hence, teshuvah is sim ilar to the 

m itzvah of m ilah.  As the passuk states (Devarim  30, 

6) :  "ומל ה' אלקיך את לבבך ואת לבב זרעך לאהבה את ה' אלקיך בכל לבבך ובכל 

and Hashem—נפשך" , your G- d, w ill circum cise your 

heart  and the heart  of your offspring, to love 

Hashem , your G- d, w ith all your heart  and w ith 

all your soul.  Therefore, Am alek, whose sole aim  

and desire is to prevent  Yisrael from  em barking on the 

“derech”  of teshuvah, excised their  m ilahs and tossed 

them  upwards into the sky.  
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Let  us em bellish this thought .   Of all t he seventy 

nat ions of the wor ld who hate Yisrael,  why is it  

specif ically  Am alek who opposes the perform ance of 

teshuvah in the m onth of Elul?  Why are they the 

ones who show up in the m onth of Elul to cool down 

the desire to perform  teshuvah- -  ignited—"אשר קרך בדרך"

by HKB”H?  

We will now int roduce a teaching from  the Bnei 

Yissaschar (Tam uz-Av 1, 6) .  He cites the Megaleh 

Am ukos on Vaeschanan (107)  who brings down the 

Zohar hakadosh (Yisro 88b)  that  teaches that  Yaakov 

and Eisav divided up the m onths of the year between 

them .  As his port ion, Yaakov Avinu took the first  three 

m onths—Nissan, I yar, and Sivan—for the realm  of 

kedushah.  The exodus from  Mitzrayim  took place in 

Nissan ;  then they prepared them selves to receive the 

Torah during the days of the Sefirah in the m onth of 

I yar ;  in Sivan ,  they received the Torah at  Har Sinai.  

Correspondingly, Eisav chose the following three 

m onths as his port ion—Tam uz, Av, and Elul.  He 

was elated that  he had cont rol of the m onth of Elul, 

thinking that  he could prevent  Yisrael from  perform ing 

teshuvah prior to the Days of Judgm ent .  Yaakov Avinu, 

however, em ployed various tact ics, waging a spir itual 

war against  Eisav to gain possession of the m onth of 

Elul to enable Yisrael to ut ilize this m onth to perform  

effect ive, sincere teshuvah.  This left  Eisav only the 

m onths of Tam uz and Av, during which the two Batei 

Mikdash were dest royed.  

Perhaps this explains why of all t he nat ions, it  

was specif ically  Am alek, the grandson of Eisav, אשר" 

who st—קרך בדרך" renuously opposed the “derech” of 

teshuvah illum inated dur ing the m onth of Elul.   He 

wished to avenge his grandfather by taking back cont rol 

of the m onth of Elul,  which had been confiscated from  

him .  Hence, we are caut ioned:  “Rem em ber  w hat  

Am alek  did to you w hile  you w ere depart ing 

from  Egypt , how  he happened upon you on 

the w ay, and he at tacked at  your  rear , a ll the 

w eaklings that  st raggled behind you.”  These are 

words of chizuk from  HKB”H, encouraging us to for t ify 

our resolve not  to allow Am alek to influence sinners 

to refrain from  perform ing wholehearted teshuvah in 

the m onth of Elul.  

Notwithstanding, we are the Children of Yisrael, 

the descendants of Yaakov Avinu, who believe in his 

kedushah and are ent renched in it .   We believe that  

he was just ified in taking the m onth of Elul away from  

Eisav, and this was condoned and sanct ioned by HKB”H.  

Therefore, HKB”H—“W ho provides a ‘derech’ 

through the sea”—illum inated the phenom enal 

“derech”  of teshuvah in this m onth.  I n the m erit  of 

this teshuvah, the following will com e t rue (Yom a 86b) :  

I  ."גדולה תשובה שמקרבת את הגאולה" t  w ill hasten the arr ival 

of the geulah—swift ly, in our t im es!   Am en.
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