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Parshas Ki Seitzei 5784
Translation by Dr. Baruch Fox

“Remember what Amalek did to you on the derech!”

Amalek Fought to Block the Path of Teshuvah of Chodesh Elul
which Yaakov Avinu Took Strategically from His Grandfather Eisav

The upcoming, auspicious Shabbas kodesh is the
first Shabbas in the month of teshuvah—chodesh Elul.
It is fitting that we establish a connection between the
teshuvah of Elul and the mitzvah of “mechias Amalek”—
eradicating Amalek.” This mitzvah appears at the end
of parshas Ki Seitzei, which we read annually in chodesh
Elul (Devarim 25, 17): oonxga 7972 pny 15 nwy WK N8 157
N7 RYT Pan gy AART PANR Dwran 95 93 2311 7778 7P wN Daenn
Mpox Remember what Amalek did to you on the
“derech,” while you were departing from Egypt,
how he happened upon you on the “derech,” and
he attacked at your rear, all the weaklings that
straggled behind you — while you were tired and
exhausted; and he did not fear G-d. Why does the
Torah employ the term “derech” twice here?

Additionally, we wish to clarify the depiction: “All the
weaklings that straggled behind you.” According
to Rashi, this refers to “those lacking strength on
account of their sins, whom the cloud cast out
(denied protection).” The Midrash Tanchuma (10)
identifies them as: Shevet Dan, who were cast out
by the cloud; they all worshipped avodah-zarah,
as it states: “You were tired and exhausted; and
he did not fear G-d”—tired because of thirst,
exhausted from the journey, and not G-d-fearing.
Now, if they were so sinful and idolatrous that the
cloud refused to cover them and protect them, why did
Amalek bother to pursue them?

A Fabulous Insight from the lllustrious Arizal
Concentrate during Elul on the Passuk: 977 0’2 1nan”

We will begin to shed some light on the relationship
between the month of Elul and the war with Amalek

based on a wonderful insight from our mentor, the
Arizal (Sha’ar Ruach HaKodesh 16), which is cited in
much of the Chassidic literature. During the month of
Elul, it is advantageous to focus on the deeper meaning
of the passuk (Yeshayah 43, 16): ™1mamur—He Who
provided a path (“derech”) through the sea. This
depiction alludes to the incredible light associated with
the process of teshuvah, which is called “derech”—a
way or path. For, HKB”H illuminates for Yisrael the
“path of teshuvah” during the month of Elul.

With the Almighty’s help, we will explain the
concept of "=tz that is crucial and instructive
regarding how a Jew should behave during this month
of teshuvah. We find that teshuvah is referred to as
a path—“derech”—in the formula instituted for the
Vidui before Tachanun: ,nx1p onan) Y21 MR DOR JIN ON”
"min nawn 11 m—You are a G-d Who is slow to anger,
You are called the Master of Mercy, and You have
shown (established) the “derech” of teshuvah.
The source for this is the following passuk (Tehillim
25, 8): "™mamwunmr by nawnanw’—good and upright
is Hashem; therefore, He guides sinners on the
‘derech.’” Rashi comments: “Hashem is good and
upright”—He does not reject sinners; if they wish
torepent, He will accept them and guide them on
the “derech” of teshuvah.

This interpretation of the passuk: “He guides
sinners on the ‘derech’”—that it refers to the
“path of teshuvah” is based on a passage in the
Talmud Yerushalmi (Makkos 2, 6), where this passuk
is expounded as a dispute between “chochmah,
“nevuah,” and HKB”H concerning the appropriate
punishment for a sinner. Here is the passage:
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They asked “Chochmah” (Wisdom): “What
should the punishment of a sinner be?” She
answered them (Mishlei 13, 21): “Evil pursues
sinners.” They asked “Nevuah” (Prophecy),
“What should the punishment for a sinner be?”
She answered them (Yechezkel 18, 4): “The soul
that sins shall die.” ... They asked HKB”H, “What
is the punishment for a sinner?” He answered
that he should perform teshuvah, and it will atone
for him, as it is written (Tehillim 25, 8): “Good and
upright is Hashem; therefore, He guides sinners
on the path”—for He shows the sinners the path
of performing teshuvah.

From all the above, we have learned that “derech”
alludes to the “path of teshuvah,” which HKB"H
established for Yisrael, as per the passuk: namwn 11
"m1t. Therefore, our mentor, the Arizal, advises us to
focus in the month of Elul on the passuk: 7o nuan.
This depiction implies that during the month of Elul,
HKB”H illuminates for us the brilliant light associated
with the “derech” of teshuvah, so that we will make
amends for all of our flaws and transgressions prior to
the judgment of Rosh HaShanah.

In Elul HKB”H Illuminates the Path of Teshuvah
to Traverse the Stormy Turbulent Sea of Olam HaZeh

The Yismach Moshe (Shoftim 2) explains the simple
meaning of the Arizal’s teaching. We should focus on
the depiction of HKB”H as "1t nnun” during the month
of Elul, because Olam HaZeh is analogous to a stormy,
turbulent sea in which sinners drown. Hence, HKB"H,
in His infinite mercy and kindness, throws us a lifeline
in the month of Elul. He shows us the “derech
through the sea,” i.e., the path of teshuvah.

Let us embellish this vital teaching. The Shela
hakadosh (Maseches Yoma) presents a fundamental
principle regarding the service of Hashem in the name
of the Sefer Chareidim (Chapter 67, 100):
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Olam HaZeh is a stormy sea. A person must
imagine that he is floating; he should raise his
head upwards towards his Maker; he should
beware lest the treacherous waters enter his
mouth; and he should protect himself from
the waves that threaten him. Otherwise, he is
responsible for his own demise.

We can understand his sacred meaning based on
the words of David HaMelech, Yisrael's sweet psalmist
(Tehillim 124, 3): mpba pon R, 0TR 15y oipa 1y e oy
nwar by may vR o nwar Yy a3y abma mpuw ot R 18 Dan nans
»aarrmomn Had Hashem not been with us when
men rose up against us, then they would have
swallowed us alive, when their anger flared
up against us. Then the waters would have
inundated us; the current would have surged
across our soul. Then they would have surged
across our soul—the treacherous waters. This
teaches us that all the ordeals we experience in Olam
HaZeh are akin to “treacherous waters” threatening
to drown us. To survive, we must raise our heads
heavenwards toward our Creator and pray.

It appears that the source of the remarks of the
Sefer Chareidim is the commentary of Rabeinu
Bachayei (Introduction to parshas Masei): xapa4qsv”
"5 ,13 9110 RY BR AR ARaY 1991 1nY1en 1193 DTINT Yaws '0 "1 [wa yauvn
" ya101 VWY yr K1 o niena Raw For this reason, nature
is referred to by this name (“hateva”); because a
person will drown in the mire of his abyss and
will descend to the depths of despair if he is not
wary of it—like a person who fallsinto the depths
of the sea and does not know how to swim and
drowns. In other words, the day-to-day operation
of Olam HaZeh is called “hateva”—mother nature.
The term "yavm is related to the root "yav”, meaning to
drown. This teaches us that if a person is not careful,
chas v’shalom, he is liable to drown in the natural
“hateva” of Olam HaZeh.

This sheds additional light on the teaching of the
Arizal. By focusing on the vital message of the depiction
mmroanan—that HKB”H illuminates for us the “derech”
of teshuvah during the month of Elul, so that sinners
will not drown in the treacherous sea of Olam HaZeh—
we are able to raise our heads out of the stormy sea and
cry out loudly to our Creator: wusynieax..q2a5 1axumn 1usbn 1ax”
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maaay mabw navwna wemn—our Father, our King, we have
sinned before You . .. our Father, our King, bring
us back to You through perfect teshuvah.

The “Derech” of Teshuvah versus
the “Derech” of Tumah

Now, we are all familiar with the statement of the
wisest of all men (Koheles 7, 14): "megbxrm mwy nr nayy mr—
G-d created the world with corresponding equal and
opposite forces (good and bad). As such, just as there
is a “derech” of teshuvah bringing a person back to
kedushah and closer to HKB”H; correspondingly, there
is a “derech” of the klipah chosen by reshaim, which
distances them from HKB”H and from performing
teshuvah. The Arizal explains this in Likutei Torah.
In relation to the passuk under discussion— ==
11— he asserts that there is a “derech,” a path,
associated with the klipah, the forces of evil. This
is the “derech” mentioned in the passuk (Mishlei
30, 19): "y wmr—the way of a snake upon
a rock. We can suggest that this is a reference to
the “nachash hakadmoni,” the serpent that persuaded
Adam and Chava to betray the sovereignty of Hashem
by partaking of the Eitz HaDa’as.

So, let us examine these two paths—the “derech”
of kedushah versus the “derech” of the klipah. Clearly,
when a person stumbles and commits an aveirah, chas
v’shalom, he has two options. He can choose the
“derech” of teshuvah by repenting wholeheartedly
for his sins. This, in fact, will bring him even closer
to HKB”H than he was prior to the sin. This is evident
from the statement of Rabbi Avahu (Berachos 34b):
PRIy DR DYTRA BT Py nanen Hyaw mpn'—in the place
where “ba’alei teshuvah” stand, consummate
tzaddikim cannot stand. On the other hand, he can
choose the path that the klipah offers him. For, when a
person sins, the sin generates a malach of destruction.
Thisistaught in the Mishnah (Avos 4, 11): nnxmenameyn”
"R M 1T TP AR 7Sy 221N Ubpaa b np—a person
who performs one mitzvah acquires for himself
one advocate (a malach who defends him); while
a person who commits one aveirah acquires for
himself one accuser (a prosecuting malach). The
Ohr HaChaim hakadosh (Shemos 30, 12) explains that
an “accuser” is a malach of destruction.
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This malach of destruction generated by one’s
aveiros leads a person down the path of reshaim. Not
only does it convince him that teshuvah is senseless
and a waste of time, but, even worse, it entices him
to continue and increase his evil, sinful ways. In the
words of the Mishnah (ibid. 2): "m92ay namm may"—one
aveirah leads to another aveirah. Furthermore,
if this malach sees that a person is contemplating
teshuvah, it causes him to despair, to believe that
his sins are so egregious and numerous that it is too
late and futile to perform teshuvah—that he is beyond
tikun. With that state of mind, he will continue his evil
ways, chas v’'shalom.

“Hashem knows the way of the righteous,
and the way of the lawless will perish”

Now, we learn from the Midrash (Yalkut Shimoni,
Bereishis 41) that David HaMelech was a gilgul of Adam
HaRishon, and Adam HaRishon gave him seventy years
of his life. This explains why David HaMelech began Sefer
Tehillim (1, 1) by saying: 71a12oywa neya 1911 85 WK wRm MwR”
» 3w N5 mex awma my 85 mxvn Praised be the man who
refrained from following the counsel of the wicked,
and stood not in the path of the sinful, and sat not
in the session of scorners. In the Midrash Shochar
Tov (ibid.), they interpret this as a reference to Adam
HaRishon: o972 nmhy RS OR 29wK, 1w DTR 1RK W1 0TRS 12"
ey v oiawma onawe XY or wnt wm e Adam HaRishon
said, “Fortunate am | if | have not followed the
ways of the serpent, and fortunate am | if | have
not sat in the company of scoffers.”

As we know, Adam HaRishon was tricked and caused
to sin by the “nachash hakadmoni”—the primeval
serpent. It led down the “derech” of reshaim, in keeping
with the passuk: "™msywmTrt. To make amends, David
HaMelech paved the “derech” of teshuvah for all Jews.
As they expounded in the Gemara (A.Z. 4b): znstwn
"anen v ATy DU oWt 13 1T DING DY DT 93a0 DINAT WY 13 1T 21N
What is the meaning of that which is written
(Shmuel Il 23, 1): “The words of David the son of
Yishai, the words of the man who was established
on high.” It means: The words of David the son of
Yishai, who established the yoke (mechanism, path)
of teshuvah. For this reason, he concludes the first
psalm (Tehillim 1, 6): maxn moywa 1971 QeprTe 17 1T 11 20—
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for Hashem knows the “derech” of the tzaddikim
and the “derech” of the reshaim shall perish—
referring to the two paths available to a sinner.

We can begin to understand why David HaMelech
prayed about these two paths repeatedly in Sefer
Tehillim. On the one hand, he prayed that he would
succeed in following the path of teshuvah leading to
kedushah, as per the passuk (ibid. 119, 27): 7*npa 21"
mpriRyas nrwR1aran—Ilet me understand the “derech”
(way) of Your precepts that | may discuss Your
wonders. In a similar vein, he prays (ibid. 33): ==
»pmt 1t 'n—teach me, Hashem, the “derech” (way)
of Your statutes (chukim). He beseeched Hashem to
teach him the path of teshuvah, which is categorized as
a “chok.” He concludes this passuk: "apy mmexr—which
can be interpreted homiletically as alluding to the month
of Elul, the “eikev” (heel), the end of the year, the time
designated for teshuvah. Further on, he adds (ibid.
30): "namammx 11—l have chosen the “derech” of
emunah. Additionally (ibid. 32): "prxnmea1rr—I will
run in the “derech” of Your mitzvos.

On the other hand, David HaMelech prayed to
be saved from the “derech” of the nachash, the
embodiment of the yetzer hara. He prays (ibid.
29): "um anmm wan Aot pw T1r'—remove from me the
“derech” of falsehood, and graciously endow me
with Your Torah. Along these lines, he cautions us
sternly (ibid. 36, 5): "oxm K» p7 210 &Y "7 by 3vn—he
stations himself on a “derech” of no good; he
does not disdain evil. He also says (ibid. 107, 4):
"IRER RY 2w vy 1T pwea e wn'—they wandered in
the midbar, in the desolation of the “derech”;
they did not find an inhabited city. Additionally
(ibid. 40): 7727 XY 1103 oyn» ooavn by 3 1aw—He pours
contempt upon the affluent, and He made them
wander in the wasteland where there is no
“derech.” Thus, we see that David HaMelech refers
to these two paths repeatedly in Sefer Tehillim.

Rabbi Yochanan ben Zakai Lamented before His
Passing the He Was Presented with Two Paths One
Leading to Gan Eden and One Leading to Gehinnom

Since we are currently in the month of Elul—in which
HKB”H illuminates the brilliant light of the “derech”

P Ly e o — . o
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of teshuvah in the world, in keeping with the depiction
“He Who provides a ‘derech’ through the sea”—it
behooves us to explore the words of the great Tanna,
Rabbi Yochanan ben Zakai. Prior to passing away to
the life of Olam HaBa, with great humility, he conveyed
to his disciples—who were Tannaim and esteemed
Torah scholars—his intense fear of the Judgment Day.
He expressed his concern that throughout his life he
was confronted by two paths, and he wondered if he
had chosen correctly the “derech” of teshuvah.

First, let us identify his disciples. We have learned
in the Mishnah (Avos 2, 10): rmm 1299 15 v ovrnbn nwan”
34,7715 Y01 92377, R2230 12 P 237,011 13 1IN 939,17 TORT,ARDT 12
DIFAIT 12 TYIUR 237, 0r1aw 121 T R, 18 TYYR 0301, DRan 18 R
JTIOI 11501 1019 927,101 TIWR RO 3 PRI 239, 712°0 TARM 1RY 10 112
JM3AnmMT 1PRD 77y 13 TYUR 2371 ,R0M K7 URINI 13 1R e

Rabban Yochanan ben Zakai had five disciples.
They were: Rabbi Eliezer ben Hurkanos, Rabbi
Yehoshua ben Chanania, Rabbi Yossi HaKohen,
Rabbi Shimon ben Netanel and Rabbi Elazar
ben Arach. He used to enumerate their praises:
Rabbi Eliezer ben Hurkanos is like a cemented
cistern that loses not a drop; Rabbi Yehoshua
ben Chanania, praiseworthy is she who bore him;
Rabbi Yossi HaKohen is a scrupulously pious
person; Rabbi Shimon ben Netanel fears sin: and
Rabbi Elazar ben Arach is like a spring flowing
stronger and stronger.

These disciples illuminated the world with their
Torah. From their greatness, we can only begin to
imagine the greatness and holiness of their mentor
Rabbi Yochanan ben Zakai. Yet, he did not refrain from
pouring out his pure heart to them. He became very
emotional and confessed to them his apprehension
concerning Rosh HaShanah, the day on which HKB”H
sits like a king atop His throne of judgment to judge
His subjects, who pass before Him like a flock of
sheep. Allthe more so that simple Jews like us should
be overcome with apprehension and be motivated to
perform teshuvah. Here is the passage in the Gemara
(Berachos 28b):
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When Rabbi Yochanan ben Zakkai fell ill,
his students went to visit him. When he saw
them, he began to cry. His students said to him,
“Lamp of Israel, the right pillar, the mighty
hammer, why are you crying?” With a life as
complete and meritorious as yours, what is upsetting
you? He answered them, “I cry in fear of heavenly
judgment. If they were taking me before a
king of flesh and blood, who is here today and in
the grave tomorrow, if he is angry with me, his
anger is not eternal. If he incarcerates me, his
incarceration is not an eternal incarceration; if
he kills me, his killing is not an eternal death.
Moreover, | can appease him with words and bribe
him with money. Even so, | would cry when
standing before him.

Now that they are taking me before the King of
Kings, HKB”H, Who lives and endures eternally,
if He is angry with me, His anger is eternal; if He
incarcerates me, His incarceration is an eternal
incarceration, and if He kills me, His killing is
for eternity. | cannot appease Him with words
or bribe Him with money. Moreover, | have two
paths before me—one of the Garden of Eden and
one of Gehinnom, and | do not know on which
they are taking me. Should | not cry?”

The Kipah of Amalek: Precluding
the Performance of Teshuvah in Elul

With this introduction, we can now consider the
amazing relationship between the reading of the
mitzvah of “mechias Amalek” and the month of Elul.
In the sefer Keren Yehoshua (Elul 8), Rabbi Yehoshua
Shapira explains the reason that the mitzvah of
“mechias Amalek” is always read in the month of Elul.
The Torah says of Amalek: "™Ata9p awx”. The term

| e — —— | | e e——
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»ap” can mean “who happened upon you” or “who
cooled you down (off).” Their klipah makes a Jew
less prone to perform teshuvah and less likely to be
inspired by the influence of HKB”H in the month of Elul
depicted as: "1 o= .

In this vein, he interprets the passuk as follows:
“Recall what Amalek did to you on the ‘derech’”—
referring to the “derech” of teshuvah that HKB”H
illuminates during Elul; “as you were departing
from Mitzrayim”—alluding to the difficult, heart-
wrenching period of Bein HaMetzarim, the three weeks
in the months of Tamuz and Av; “on the ‘derech’”—
to arouse us to embark on the path of teshuvah in
this special month. For, in the month of Elul, Amalek
appears to cool down the embers of teshuvah ignited
in a Jew’s heart by HKB”H.

Let us now focus on the continuation of the passuk:
“And he attacked at your rear, all the weaklings
that straggled behind you.” According to the
Midrash, these were the members of shevet Dan, who
were rejected by the protective cloud, because they
worshipped avodah-zarah. We asked above: Since
they were sinners and idolators, why did Amalek
attack them? However, since the klipah of Amalek
opposes the “derech” of teshuvah, this makes perfect
sense. For, they were the perfect targets for Amalek,
whose aim was to prevent them from embracing the
path of teshuvah.

We are taught in the Midrash Tanchuma (Ki Seitzei
9) that Amalek would cut off their milahs and toss them
up in the air. We can explain this bizarre phenomenon
based on a teaching of the Rambam in his sefer Moreh
Nevuchim (Part 3, Chapter 49). He explains that
the purpose of the mitzvah of milah is to weaken the
power of the yetzer. Hence, teshuvah is similar to the
mitzvah of milah. As the passuk states (Devarim 30,
6): Yo319235 Yo2 pR 1 AR 1anRY At 235 NRT a5 NR TR YR
mwar—and Hashem, your G-d, will circumcise your
heart and the heart of your offspring, to love
Hashem, your G-d, with all your heart and with
all your soul. Therefore, Amalek, whose sole aim
and desire is to prevent Yisrael from embarking on the
“derech” of teshuvah, excised their milahs and tossed
them upwards into the sky.
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The Derech of Teshuvah
Made Available by Yaakov

Let us embellish this thought. Of all the seventy
nations of the world who hate Yisrael, why is it
specifically Amalek who opposes the performance of
teshuvah in the month of Elul? Why are they the
ones who show up in the month of Elul to cool down
the desire to perform teshuvah--"1a13 197 2wx"—ignited
by HKB”H?

We will now introduce a teaching from the Bnei
Yissaschar (Tamuz-Av 1, 6). He cites the Megaleh
Amukos on Vaeschanan (107) who brings down the
Zohar hakadosh (Yisro 88b) that teaches that Yaakov
and Eisav divided up the months of the year between
them. As his portion, Yaakov Avinu took the first three
months—Nissan, lyar, and Sivan—for the realm of
kedushah. The exodus from Mitzrayim took place in
Nissan; then they prepared themselves to receive the
Torah during the days of the Sefirah in the month of
lyar; in Sivan, they received the Torah at Har Sinai.

Correspondingly, Eisav chose the following three
months as his portion—Tamuz, Av, and Elul. He
was elated that he had control of the month of Elul,
thinking that he could prevent Yisrael from performing
teshuvah prior to the Days of Judgment. Yaakov Avinu,
however, employed various tactics, waging a spiritual
war against Eisav to gain possession of the month of
Elul to enable Yisrael to utilize this month to perform
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effective, sincere teshuvah. This left Eisav only the
months of Tamuz and Av, during which the two Batei
Mikdash were destroyed.

Perhaps this explains why of all the nations, it
was specifically Amalek, the grandson of Eisav, =wx”
»111a 71p—who strenuously opposed the “derech” of
teshuvah illuminated during the month of Elul. He
wishedtoavengehisgrandfather by taking back control
of the month of Elul, which had been confiscated from
him. Hence, we are cautioned: “Remember what
Amalek did to you while you were departing
from Egypt, how he happened upon you on
the way, and he attacked at your rear, all the
weaklings that straggled behind you.” These are
words of chizuk from HKB”H, encouraging us to fortify
our resolve not to allow Amalek to influence sinners
to refrain from performing wholehearted teshuvah in
the month of Elul.

Notwithstanding, we are the Children of Yisrael,
the descendants of Yaakov Avinu, who believe in his
kedushah and are entrenched in it. We believe that
he was justified in taking the month of Elul away from
Eisav, and this was condoned and sanctioned by HKB”H.
Therefore, HKB"H—“Who provides a ‘derech’
through the sea”—illuminated the phenomenal
“derech” of teshuvah in this month. In the merit of
this teshuvah, the following will come true (Yoma 86b):
"mRan R naapaw aawn . 1t will hasten the arrival
of the geulah—swiftly, in our times! Amen.
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