
Yemei Teshuvah, the Ten Days of Repentance, one should learn
IGGERES HATESHUVA of Rabbeinu Yonah and similar
Mussar seforim that discuss Teshuvah, for it helps a person to
realize his goal of doing Teshuvah during this important time.
Mussar: How to Learn it. Regarding a practical way to begin
learning Mussar, one should start with the later Mussar works
which quote earlier sources, gathering the scattered topics into an
organized order, explaining them, and bringing them into
practical application in a down-to-earth manner.
How Much Time? The advice of the Gedolei Hadoros, the
Sages of the generations, is to allot a specific amount of time
daily for the study of Mussar - but not to overdo it. After urging
people to learn Mussar, the Mateh Ephraim writes (6) that one
should not make Mussar ALL of his learning, because devoting
too much of one’s “brain power” to Mussar for long periods of
time, takes away from the changing effect that Mussar can have
on a person. A person must learn other Torah topics to truly feel
the effects of Mussar working. However, if a person learns a
small amount daily until he feels the urge to improve himself and
thus become closer to Hashem, that is a good idea and the rest of
his learning time should be used for Shas and Poskim. Indeed,
the custom in most Yeshivos is to set aside twenty minutes or half
an hour daily for Mussar seder. 
      The Chasam Sofer zt”l used to learn Chovos Halevavos
(the classic Mussar work which includes much of what all the
other Mussar seforim discuss) for fifteen minutes every day with
his students, before he started his Gemara shiur.

one isn’t tmuh because a ruchs without hearing your words is not ruchsf cuaj, so too, the ghnan needs to hear his vghe, in order for it to be
considered a vumn ,ghe, and only then can someone be tmuh with it. But it has nothing to do with not being a tcuhj rc. The issue is with the vghe,.

ibjkt wr     [tk wx c"j ohrugha .cue] disagrees and says regarding Tefillin, where we say only a vrhaec ubah is permitted to write them, the osd is
raf to write because all you need to write tefillin is to be a tcuhj rc of ihkhp, ,umn i.e.; to be vuumn and in the "varp" of the vumn, unlike a vat
who isn’t and is pasul to write it. f"tan to be thmun someone with a vumn (through ,ucrg), the thmun must be "kgupc chhj" in that vumn at the time
he is being thmun. Consequently, if one is an xbut and ruyp to do a certain vumn he may not be thmun someone else in this mitzvah, because he
is not kgupc chayuv right now. This is why the arj can’t be thmun, not because his vghe, isn’t a halachic vghe, like the rzb hbct says, but rather
since he can’t hear, he is an xbut now and ruyp from rpua ,ghe, and therefore not kgupc chhj. Based on this, ibjkt wr would hold that if a kgc
geu, put cotton in his ears and couldn’t hear his ,ughe,, he still could be thmun others as he is "kgupc" chayuv in this mitzvah. The rzb hbct would
hold, since he has cotton in his ears and can’t hear the vghe,, this vghe, is lacking and one is not tmuh with it. wsh ,ut wjn wx ,urgv .cue ihhg odu.

vbav ka "atr"v
    ////iiiiuuuucccc,,,,ffffhhhh    vvvvbbbbaaaavvvv    aaaattttrrrrccccykaun 'uhnhbu uhshdu uhrct kf og ;udv hf 'kfk gush

dvb,na lhtu !rcs kfc rehgv tuv watrwv hf /atrv ,suep hp kg utuknc
kf hzt heb atrv ota ostc unf 'vbav kfc dvb,h tuv lf vbav atrc ostv
'vhct ,hcc thva vkfk kan :(t 'sf ,hbg,) trndc tcunfu 'okaunu heb ;udv
ratf 'vnfu vnf ,jt kgu !vehsc vfhrm vpud kf iht - ,uph vhbhga inz kf

!idunu runa ;udv htsuuc zt 'hebu lz atrv kf
atrv hp kgu 'wvbawv ka watrwv - tuv if unaf wvbav atrwa ',gsk ubhkg

/vbav lanc grth rat kf ,t ch,fn tuvu 'vbav lanc rcs kf gceb
    ////jjjjuuuunnnnvvvvuuuu    aaaattttrrrr'rufzk hutra vcuajv vsuebv ,t 'ohngp vnfu vnf ubrfzv rcf

'ibuc,vk hutru /vbav kf ka rehgvu watrwv tuv 'tuv if unaf wvbav atrw hf
rtucn tuv hrvu 'wjnw ihbnf ',uga j"n sjh ohkhfn vbav atr hnh hbaa
ause ouh hf jfab kck vtruv ubk uza (vbav atr hznr) wanau rutnw e"vpxc
vcurev vbac ',ugrutnv kfk s,hu vbhp ubnnu 'vbav kf ka junv tuv vz

  /vfrcku vcuyk ubhkg tuc,a
'ukt ohause ohnhc 'vcua,v taubc ibuc,vk ohtcaf /vcuj thv vcua,v     
uz tkt 'w,ufzw ka ihbg tk vz wvcua,w hf 'vbuatrcu atrc rnuku ohsevk lhrm
vcua, tkk okugv /okugv ,t ohhenv hjrfv rcs tuvu ',kpufnu vkupf wvcujw
irn hshnk, hrpxc odu 'ohausev ohrpxc ufhrtv 'ifku !vnab tkc ;udf

ah oryc ost kf hf 't"ghz y"agcvxj tvh tka 'vcua,c rvrvk uhkg 'sunkk c
/wudu heuj rpxk lk vn ohekt rnt garku :(zy 'b ohkv,) rntbv rsdc oukau

    uhagn rejcu ',ubbuc,vc ,uhjk ostv lhrm shn, tkt 'sunhkv hbpk er tku 
shn vtrh 'vn rcsc kafb otu /vru,v hbst kg ohsxuhn ov otv 'ohhshn,vie,k 

hkusd uzrz 'ann vz khcacu /sh,gv kg vkceu rcgv kg vyrjc ',uuhg rat ,t
!wtbcaujs hrtnwn ,uhvk aht kf hutr hf 'vpcu c,fc ovh,urusk ktrah

////vvvvffffuuuukkkknnnn    rrrr,,,,ffff,uhvk v"cev ,r,fv ihbg tuv 'vbav atr ,ukp,c hzfrnv taubv 
/ohtrubv ohnhv ,ukhp,c ohaecn ubt lfu 'ohrnut ubt lf /okugv kf kg lkn

ihta ut 'ohrnut ubta vn og ohvszn ift ubt otv 'ibuc,bu gdrk rumgb vcv
',h,ntv i,ugnan ihck 'vkhp,v jxubc ohrnut ubta vn ihc rae oua
'wvcr vhna ase,hu ksd,hwa hsf ohaug ubt vn hfu /vnhbp ckc ,ubbuc,vvu

/ohcrc wohna oa aushewcu 'wohna sucfwc ubpxuv vnf
////vvvvkkkkyyyycccc    vvvvjjjjhhhhaaaannnn    ,,,,uuuurrrrhhhhvvvvzzzzubk ova 'vbav atrc sjuhncu 'ukkv ohause ohnhc 

uhbpk vmurnu kcuen tvha ubh,u,pa jha ,t kcek ohnurn ifuan vrua,
iuv uhuuaa rcsf 'kcv hrcsu ,ukyc ,ujhan vpv kg runak sutn hutr 'a",h
rcsc ibuc,vkn gdrk exup ckv ihtu '.pjc yhcvkn vgca ihgv ihta ',upgu,

 /vkusdv u,uchaj ,ucegc

////,,,,uuuuggggnnnnssss    hhhhrrrrggggaaaa xpsbv wcyhv rtcw ,uvdvc gggg""""uuuuaaaacccc hf 'c,f (d 'spe, j"ut) hhhh""""rrrrttttvvvv
aaaauuuusssseeeevvvvubhta hn hf 'rnut vhvu /ohrupfv ouhu vbav atrc ,ufck dvub vhv 

rpxc c,f lfu /vnkau vcuy u,nab iht 'ukt ohnhc vfuc    wwwwoooohhhhrrrrpppptttt    vvvvyyyynnnnwwww    'cpe,)
kjaf ;t ohrupfv ouhu vbav atr ,kp,c ,ugns shruvku ,ufck ohdvub :(jf
vbudv u,nab ihta vtruv tuv 'vktv ohnhc uhkg ,kpub vhfc ihta hnu ',cac
vynw kg idnv ;kt) wapbv ,buf, gurwu wckv hauew kg od vrunu] vnkau

 sug ;hxuvu /[(wohrptwwwwccccyyyyhhhhvvvv    rrrrttttccccwwwwccccirn oac '(oa wohrpt vyncw od ueh,gvu) oa 
hf inhx vz hrv 'uhktn vkusd vhhfcc unmgn zt vfuca hn kfa 'k"z h"rtv
uk vtc ifk ',tz ,adrn uapbu 'vkgn ka ihs ,hcc u,ut ohbs vga v,utc
vcrv lhrtva 'oa widnv ;ktw vtr) ohburjtv uc,f rcfu /vnmgn vhhfcv
ohbp kf kg ks,ah ',ufck uk vae ugcyna hn hf (,ugnsvu vhhfcv ihbgc

/hhfc wkuew wv gna hf :(y 'u ohkv,) ch,fsfu 'hfc ka kuec kkp,vk
hn :(c 'jpr ohhj jrut) t"nrv expa vn 'tkp rcs vz vtr 'hfcv ihbgcu     
,tz kg c,fu /,cac ,ufck r,un uckn rgmv lkha hsf vfch ot dbug uk aha
vfuc vhva tcheg hcr ka uhshnk, utmna vsdtc t,hts :(c e"x) cvz hruyv

 ;hxuvu /hk ah dbug rntu ',caczzzz""""yyyyvvvvohdkuz v"cevc u,uecs curna ubhhvs :
rhaw urntc sutn vfuc vhva 'asj rvuzc tcheg hcrc ubhmn ifa ',ugns uhbhg
g"gu) vbuufc ohkkp,nc humn tuv ifu /ohghdn ohrcsv ifhv gsh ratc 'wohrhav

 vruva vn 'ift /(s e"x oa c"bantttt""""gggghhhhzzzz    tttt""""rrrrddddvvvv,ufck tka (zr ,ut 'cr vagn) 
,uusj hf ucmg, ktu wudu ufc, ktu :(y 'j whnjb) trzg vuhma unf 'vbav atrc
vza 'ohbubj,u vkp, lu,n hfck vbuufv iht hf 'urthc rcf 'ofzugn thv wv

/,ukctu ,ukmg ,cajnk v,hv u,buuf tkt 'thv vcuy vsnu r,un htsuuc
!!!!kkkkuuuunnnnjjjj,,,,uuuuvkudx uza ',ugnsv ,usut ohausev ohrpxc vcrv ufhrtva vn gushu 

 rtucnfu 'u,khp, kce,,a vkusdhhhhbbbbuuuueeeehhhh,,,,cccc rrrrvvvvuuuuzzzzvvvv,uchaj our (t"h iueh,) 
rgb vbvu skhv ,t uvtr,u j,p,uw :(u 'c ,una) euxpv kg ',ugnsv ,kudx
'wvhhfccw vcua,c ihj,up ktrah ratf ifk /wuhkg kunj,uw - shn ifk 'wwudu vfuc

 !wuhkg kunj,uw shn
ohbhhbgv kfn e,b,vku 'vbav atrc rrug,vku rrugk sutn hutr ifku     
,sucgk 'vbav atr ka ,ugav j"n ,t ahsevku 'u,ut ohccuxv ohhbumhjv
ohrcsnv ost hbc ,rcjn ejr,vku 'vcajnvu junv ,ause og vkhp,v
vhhkgk ghrpn vz hrv hf 'vkt ohkgbu ohause ohnhc lfc vn ka ohrcs
,pputu ,ppujv ,urrug,vc yhcvku ohehsmc ecshvk tkt ',"havc ,uehcsu

/uagh ifu utrh ovnu 'o,ut
////uuuunnnn,,,,jjjj,,,,uuuu    uuuucccc,,,,ffff,,,,    vvvvccccuuuuyyyy    vvvvbbbbaaaakkkk',frucnu vcuy vbak ,ntc vfzba ,"hav ruzgh 

og ohbyev ktrah ,hc kf og sjh ohrund ohehsm ka irpxc o,jhvku c,fhvk
vba 'ohcuy ohhjk ubc,f,a vba 'vkfkfu vxbrp 'vguahu vkutd ,ba 'ohkusdv
v"cev ubhkg ghpuhau 'ktrah ,hc lng kf kgnu ubhkgn ,hjanvu vpdnv rumg,a

/vfukn r,f lk ub,hu utuchu oheujr ugnahu 'vbrc iuhmk ubktdhu ursvc

Chacham Rabbeinu Saadia Gaon zt”l would say:

    “The shofar foreshadows the jubilant proclamation of freedom, when Israel’s exiled and homeless are to return to

the Holy Land. It calls us to believe in Israel’s deliverance at all times and under all circumstances.”


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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Minhagim and Customs of the Yamim Noraim (2)
Torah Study in the Month of Tishrei. In the many busy days
that are coming up IY”H during the month of Tishrei, a Yid  must
be careful to always set aside a portion of his time, each day and
night - Kvias Itim - to fulfill the obligation of "vkhku onuh uc ,hdvu"
(1) - which is the obligation to study Torah. Even on Rosh
Hashana and Yom Kippur, when so much of our time is taken up
with our Tefillos, one must still do some Torah learning. (In truth,
one could have in mind while reciting the “Avodah” in the
Mussaf Chazaras Hashatz, to fulfill the mitzvah of Talmud
Torah, since it is all sections of Meseches Yuma.)
Last Day of the Year. The Kitzur Shulchan Aruch (2) and others
write that a person should spend the final day of the year (erev
Rosh Hashana) doing as many spiritual things as possible, in
Torah, mitzvos and tefillah. To a certain extent, doing this before
the year is over, has an ability to fix up these Avodos of a whole
year before the judgment of Rosh Hashana. Therefore, one
should use all of his available time to learn Torah.
Rosh Hashana Meals. The Mateh Ephraim and Elef  Hamagen
bring down (3) similar customs about learning Mishnayos of
Meseches Rosh Hashana during the Yom Tov meals. According to
one custom (with sources from the Arizal), one should learn all
four chapters of the masechta before bentching of the first night
Yom Tov seudah. According to another custom, one should split
up the four chapters during all four Yom Tov meals.
Aseres Yemei Teshuva. Both the Mateh Ephraim (4) and the
Mishna Berura (5) write that during Rosh Hashana and Aseres
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 ,nab hukhgk aseun
 ic ktpr ovrct r"rv

 k"mz inpuv ejmh cr d"vrv
u"xa, kukt j"f wpb
 ,c ksbhhrc vatv

v"g chuy ovrct wr wpb '
u"ga, hra, wu 'vcua ,ca

 ,c whj vatv
 v"g kgpphe ovrct wr

 - whksd oumc wpbv"cmb,

Gerrer Rebbe, R’ Yehudah Aryeh Leib Alter zt”l (Sefas Emes) would say:

    “Shabbos Shuva is the first Shabbos of the new year and the Jewish people must be careful

in its observance, as Chazal say: ‘Had the Jewish people kept the first Shabbos (in the desert),

no nation or people would ever be able to conquer them.’ Since Rosh Hashana starts the New

Year, the first Shabbos of the year ‘sets the tone’ for the rest of the year.”                                      
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********************************************************************
 /// gap kg rcgu iug tab lunf k-t hn(jh-z vfhn) - ubhztv ,arpk vrypv

 ///ubnn ezj shn uktdu cegh ,t wv vsp hf(h-tk whnrh) - vbav atr ka hba ouhk vrypv

The  [wt 't"p rpua wkv]o"cnr  says, "v"rc rpua ,gur, gunak vag ,umn”. He elaborates [wtb wx o"cnrvk ,"ua rusv rtp] and says that the vumn
is not the blowing, but rather the vghna. He compares this to vfux, just like the mitzvah is the vchah not the vhhag, so too the mitzvah of rpua is
the vghna not the vghe,. This is why the vfrcv jxub is rpua kue gunak.The gemara [/yf v"r] brings that trhz wr told his shamash, ge,u ihufht
hk, have vbuuf and blow shofar for me. The ohbuatr discuss if this is a vhtr that trhz wr holds vbuuf ,ufhrm ,umn, or he said; blow the shofar for me
to be tmuh. The g"ua [y"pe, j"ut] paskens that one is not rpua ,ghe, tmuh from someone else, unless the gnua has vbuuf to be tmuh and the
(geu, kgc) ghnan has in mind to be thmun him. ohburjt ask, according to the above o"cnr, that says the mitzvah is gunak, why does the geu,
need to have vbuuf to be thmun? As long as the listener (gnua) has in mind to be tmuh, that should suffice? van wr  [wcg 'c"j j"ut n"dt] explains
that although the mitzvah is vghna and not the vghe, omg, the geu, must have vbuuf to be thmun the gnua, because the gnua must be hearing a
"vumn ka rpua kue" and if the geu, doesn’t have in mind to be thmun him, it is not considered to the listener as a vumn ka rpua kue. R’ Moshe
recaps this idea and says the geu, is having vbuuf for the gnua, not because he is being thmun him with anything, but rather this vbuuf changes the
,ughe, from just being a tnkgc rha kue, into a vumn ka rpua kue that is lhha to the gnua.
    The  [yf wx j"ut]aht iuzj  explains that just like when we use the ihs of vbugf gnua there has to be a "sujht" (connection) made between the
one being thmun and the one being tmuh, so too by rpua ,ghe, without the geu, being iuufn for the gnua, there is no sujht and he will not be
tmuh. This why trhz wr asked his shamash to have vbuuf, otherwise there would be no connection between them. Based on this, it’s no vhtr as to
what trhz wr holds, as this vbuuf is necessary even if you hold vbuuf ,ufhrm iht ,umn. ,ufhrtc a"g.
    The vban [/yf v"r] says, "ohcrv ,t ihthmun iht iyeu vyua arj". The g"ua [y"pe,] brings this vfkv and adds that even a arj that is rcsn
but is not a gnua, although vfkvk he is considered a jep, still he can’t be thmun anyone with rpua ,ghe, because he is not a tcuhj rc. The hbct
rzb [yk, wx v"r wkv] says based on this that the reason he can’t be thmun is because he’s not a tcuhj rc, if one would stuff cotton in his ears so
that he can’t hear, he could be thmun, because vagnk he is a tcuhj rc. There is a ihs that a vat or scg may not write ihkhp, because, ubaha kf
vch,fc ubah vrhaec. A man that is missing his left hand may write ihkhp, because he is a tcuhj rc just a side issue is preventing him So too
here, the gnua ubht, although not being tmuh at the moment because he can’t hear, is still a jep and is considered a tcuhj rc and should be able to be
thmun others? He therefore explains, the reason a arj can’t be thmun is like by vkhdn ,thre we say (according to some) if he’s ubztk ghnav tku tre,

wufu vjnak ohsgun vcvtc ubhekt wv ubk i,,u
 /// vgur, ouh vzv iurfzv ouh ,t(aushe rsx)

                                                                                                                                                                                                                    

     On the second day of Rosh Hashana, Yirmiyahu HaNavi
talks about Hashem’s everlasting love for His people, the
future ingathering of their exiles, and Rachel Imeinu’s
heartfelt plea. In this prophecy, he describes Hashem’s
promise to return His children to Eretz Yisroel - exclaiming:
“For Hashem will ransom Yaakov and redeem him from one
too strong for him.” The word "ubnn" seems redundant.
Clearly, when Hashem redeems Klal Yisroel, He will take
him (Yaakov) away from the one who is holding him captive.
    It is possible to say that the reason the Navi uses the word
"ubnn" is to signify that the Satan will stop at nothing to
ensnare a Jew and convince him to sin. In fact, as Chazal

   While we often focus on the famous words of Hoshea
HaNavi when he calls out, “Shuva Yisroel,” the ending
words of the Haftarah from Micha HaNavi underscores this
when he says, “Who is like You [Hashem], Who forgives
iniquity and passes over the transgression of the remnant of
His heritage?” Chazal say that from here we learn that the
best way to foster an atmosphere of repentance and
forgiveness, is by being uh,ushn kg rhcgn - forgoing on
revenge and enabling one’s inner peace to take over and
forgive wrongdoings to a person. But how far does this go?
    R’ Yisroel Salanter zt”l explains that in fact when a
human being goes above his natural desire to exact revenge
and instead chooses to forgive another person’s wrongdoing,
a powerful rift is created in heaven. This is because the

 

often say, the Satan uses sly tactics - even convincing a
person that doing a particular act is really a mitzvah. As such,
when Hashem redeems us from our exile, the Almighty will
also redeem us from our internal exile - the one raging against
the evil of the Satan who studies and uses a person’s own
strengths against him.
   On Rosh Hashana, when we glorify the Malchus of
Hashem and ask Him to grant us a good year, it is important
to also ask for the ability to have that good year we crave. It is
like a person who is given an airplane as a gift with no pilot.
He has the plane, but he has no means with which to fly it. 
    May Hashem grant us all a sweet new year.

angels in heaven live in an extreme, exacting existence - there
is no room for error and there is no room for improvement.
As such, their existence, albeit on a high spiritual plateau, is
an existence that is stationary - it is merely what it is - nothing
more and nothing less.
   A human, and in particular a Yiddish neshama, has the
unique ability to either grow or falter - there is no standing
still. He explains that when a person is motionless, he is in
essence not moving forward - which is, in and of itself, a
faltering phase. So, when a person is uh,ushn kg rhcgn, he is
displaying an unnatural phenomenon which has the potential
for growth to heights unimaginable. May we all strive for
such greatness and use the Aseres Yemei Teshuva as a
stepping stone to great strides in Torah and Avodas Hashem.
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,aec er ubht 'vcua, ka jfv uvza 'hnkaurhv hrcs ,buufa 'uhrcsn rtucn
/okugn tyj tka vasj vthrc tuv unmgc ostv tkt 'tyjv kg vrpfu vjhkx

 hrcsc rtucn ifu    vvvvbbbbuuuuhhhh    uuuubbbbhhhhccccrrrrausev ubk jka" :k"zu c,fa (vcua,v suxhc) 
uchavu ucua ohvkt wv outb /thcbv ktezjh shcu /ohthcbv uhscg shc tuv lurc
o,gap rat ofhgap kf ofhkgn ufhkav /kuafnk ofk uhvh tku ofhgap kfn
,uxjk tcu tyju gap rat ost /u,un, vnku vasj juru asj ck ofk uagu /oc
ouhc /lk, uz lrsc lrutu lkhfat vcua,v hfrsc xbfvku vbhfav hpbf ,j,
tk ushc ihtu skub ouhc uc uktf unmg vaghu /vag rat uhgap kf lhkah tuvv
uh,ukdgn uyh tka uh,ujrut xkph ouhv /uhagn ,kj, ouhv vzu /vcuj tku ,ufz
lhkanf unmg vagh tuv hf /vnka vcua,c cuak ubthc, uz lrsu /cuyv lrsn
uvujhbh tku uhbuhgr uvukhvch tku /vag rat ohtyjv omugu ,ubugv scuf uhkgn
h,hug h,tyj hbtu cuak uhbp zhgvk kfut lht cuajh hf /uhtyjn auch hf cuak
tuct lhtu /,urupx iht sg h,akau h,hbau h,rcg h,hag ,tzfu ,tzf h,gap
uhrmj xunrt lht ;tu /uhbpk sungk h,auc hf /tmnh hf cbd ,aucf uhbpk sug
asj,n /ckv hj,pnc cuczf cauh ,hxnv hf /if cuajh kt /uheuj runat lhtu
hf cuajh er /,tzv vgrv vmgk uck ohanu ukhafvk yhcnu vpum /ouh kfc uhkg
,uagku uhgap lhkavk uk cuy ifk /ohca kcek vyuap ush /w,h trucv ,sn if
ah vcua, h"ga rhfn ubht sjt ota 'ohausev uhrcsn rtucn /k"fg '"asj ck uk
,uagk lhha lht - rntha 'vnhka vcua,c cuah tka vchx vz vhvh 'vasj ck uk
ubhcr c,f vz kgu - ohngp vnfu vnf ,urhcg vnfu vnf h,hag rcf hrv vcua,
oua uhkg uk ihtu vasj vthrc vagb ukhtf unmg ,t ,utrk ostv lhrma 'vbuh
ihtu 'uapb asjk vjufc aha 'vcua,v jfc ihntvk ostv lhrmu /kkf ,urhcg

/vag rcf ,urhcg vnf n"b oua
vbak vfzha vchx uvz 'rpuav kuev jfn vnhka vcua,c cuak rrug,ba hnu      
hgsuh ogv hrat" :(ws 'y"f wp vcr rcsnc) vcr arsnc t,hts /veu,nu vcuy
txfk ihsv txfn snug tuvu vgur,c itruc ,t ,u,pk ihrhfn iva tkt vgur,
rthcu /f"g '"ohnjr ,snk ihsv ,sn ovk lpuvu ohnjr ovhkg tkn,nu ohnjr

;;;;xxxxuuuuhhhh    ....ggggvvvvvcua,k vc ohbuufna - vgur,c itruc ,t ,u,pk" :k"zu arsnv ,buuf 
ohcuy ohrcs r,hu rpuav ,gur,c znrbv ohna ,ufkn kug ,kceu 'ckv ,srju
vcua,c cuak rpuav kuen rrug,ba hns 'thsvk rtucn hrv /k"fg '"vzc znrbv
!veu,nu vcuy vbak vfzhu 'ohnjrv ,snk ihsv ,sn lupvk vfzha vchx uvz

!vcuy vnh,ju vch,f ,frcc

   When the Kotzker Rebbe zt”l was 5 years old, someone
asked him a question, a typical question that one asks a 5
year old child, but his answer was very atypical. He was
asked, “Where is Hashem?” And he answered, “Wherever
you let Him in, that’s where He goes.”
     So, we are supposed to let Hashem in, but how? Of
course, by thinking about Him. By thanking Him, by asking
Him for all our needs, by praising Him and focusing on all
the good that comes from Him. Hashem is always close to
those who “let Him in” but now He is especially close.
     If you look at the beautiful davening on Rosh Hashana
that we say in our machzor, we are basically describing the
perfect world, the world of Moshiach, the world where
Hashem is King. We describe how the tzaddikim will rejoice
and the evil forces in the world will be silenced and the
wicked will go up like smoke and be eradicated from the
world. The entire population will know that Hashem is the
King. Rosh Hashana is the day that we live life exactly as we

    

,ftkn kf ofk vhvh ase tren asjk sjtc hghcav asjcu
 /// ofk vhvh vgur, ouh uag, tk vscg(t-yf rcsnc)gunak - 
rpua ka kuek

     acuy ouhv ka ,unav in sjt uvzu /rpua ,ghe, thv ouhv ,umn vbav atr
tren asjk sjtc hghcav asjcu" :(t 'yf rcsnc) ch,fsf '"vgur, ouh" vzv

/"ofk vhvh vgur, ouh uag, tk vscg ,ftkn kf ofk vhvh ase
 hrcs ohgush vbv     oooo""""ccccnnnnrrrrvvvv,ghe,a hp kg ;t" :(ws vfkv 'wd erp vcua, wkv) 

ohnsrbu of,ban ohbhah urug rnukf uc ah znr cu,fv ,rhzd vbav atrc rpua
ohjfuav ukt 'oftruc urfzu vcua,c urzju ofhagnc uapju of,nsr,n umhev
uyhcv khmh tku khguh tk rat ehru kcvc o,ba kf ohduau inzv hkcvc ,ntv ,t
u,cajnu vgrv ufrs ofn sjt kf cuzghu ofhkkgnu ofhfrs uchyvu ofh,uapbk
tuv rpua ,ghe, ,umna odva o"cnrv hrcsn rtucn /k"fg '"vcuy tk rat

/vnhka vcua,c cak rrug,vk tuvu 'znr itf ah kct 'vag ,umn
rrug,vk sjtu sjt kf lhrm f"g 'sjtu sjt kf kg ,kyun uz vumn otu     
kgu /vcua, ,uagk lhrm ubhta rnuk kufha hn ihtu /rpua kuev gnuaaf vcua,c

 /"tyjh tku cuy vagh rat .rtc ehsm iht" :(f 'z ,kve) ch,f vz
ohehsmv ukhpt 'ushc ,urhcg ah sjtu sjt kfa 'cu,fv rchs tkn tren hrv      
kfa /rpua kuev gnuaaf vcua,c rrug,vk sjtu sjt kf lhrm f"gu 'ohtyuj
ouhcu /"oeu ehsm kuph gpa" ch,fsf 'kpub ohngpku 'grv rmh uk ah 'hj hsuvha inz
'rpua kuev gnuaaf 'vcua,c rrug,vk lhrm 'rpua kue ,ghnac 'vzv asuev

/inzv hkcvn aurpku
 ,buuf rtck ah vz hpku     hhhhnnnnkkkkaaaauuuurrrrhhhhvvvvwr" :(wj wkv 'ws erp vbav atr) hnkaurhv /

ch,f itfu o,crevu ch,f ,ubcrev kfc t,rme rc hxuh wr oac vxuh wr hc rzgk
vbav atrc hbpk ihsk o,xbfba iuhfn tuv lurc ausev ivk rnt o,hagu
hrcsu /f"g '"vasj vhrc o,trcb ukhtf ofhkg hbt vkgn oukac o,tmhu
tuv ukhtf cajb ihsc oukac tmuh ota vzc vbuufv uvn 'ruthc ohfhrm hnkaurhv

?vasj vthrc
 rthcu     oooovvvvrrrrssssuuuuccccttttvvvvota" :k"zu hnkaurhv hrcs ,buuf (vbav atr ,khp, rsx) 

okugc vagb uhafg uktf tuv lurc ausev uhkg vkgn v"rc vcua, vaug ostv
/k"fg '"asj oa uk treb oavu vasj vhrcf tuv vnus vcua,c rzujv ost kfa

wish it to be. It is a day of clarity, a day of light, where the
spotlight is on us, the Jewish People, who will finally be
recognized as Hashem’s chosen people.
     This is why we say in “L’Dovid Hashem Ori” that Ori,
my light, is referring to Rosh Hashana. It is like that beautiful
picture at a family wedding, where everyone is wearing their
most beautiful clothing, everyone is smiling, everything looks
perfect. We look like the perfect family. Everyone is happy,
nobody is fighting, but it is all a show. Nobody really looks
like that in real life ... and not everyone who is smiling on the
outside is really smiling on the inside. But we have a picture
of who we really want to be. 
     Rosh Hashana is the day that we show Hashem who we
really want to be. We daven almost all day, we greet
everyone respectfully and cheerfully, we make a beautiful
family seudah and we all try to be on our best behavior. After
all, it is the Yom HaDin.

   But we are not afraid. We go into this Day of Judgment



3 6

llllyyyynnnn: There was once a land which was blessed with a very
devoted king, a monarch who took his royal responsibilities
very seriously. He did not ignore the people; he listened to
all his subjects who came to him for help and worked hard
to assist them. Eventually, after hearing so many sob-filled
stories for such a long period of time, he became depressed. 
     Soon it became a national crisis; the nation’s beloved
king was sick - and getting worse each day. His close
ministers convened a meeting, and it was decided to call a
world-renowned specialist in from a far-away land. 
     The specialist arrived shortly thereafter. After a number
of tests, the prestigious doctor came up with a diagnosis; the
king was chronically depressed and the only thing that can
cure him would be if he wears a “happy man’s” shirt.
    Thus began an extensive search throughout the realm for
a genuinely “happy man.” Special convoys of ministers were
dispatched all around the land in search of this atypical
individual, a man who was sincerely happy. However, search
as they may, not one single person fit the bill. There were
happy people, to be sure, but when asked if extra money or
possessions would bring them additional joy, they all had to
admit to the truth. It would not. The ministers were dismayed;

they were not going to be able to help their beloved king.
     Suddenly, on their trip back to the palace, off a forest dirt
road, they heard the sound of unmistakable joy. Someone
living far out in the forest was going about his business with
a hum of unusual content and happiness. They approached
the man and began questioning him, and it soon turned out
that this man was genuinely a real “happy man”! 
     Overjoyed, the ministers explained their story and about
the cure they needed for the sick king. But the man was
confused. “I would love to help you, I really would,”
explained the happy man, “but I don’t own a shirt!”  
llllyyyynnnnpppp: On Rosh Hashana we stand before the King of Kings
with fear and trepidation, beseeching Him for a good and
prosperous year. Despite this, the Navi tells us not to forget
that this day is a holiday, a happy day as well. This is
something novel to think about on this holy day. The
attribute of happiness is so essential to our daily lives
because it is precisely “joy” that gives us the power and the
catalyst to reach greater heights. Indeed, the Torah tells us
(Devarim 28-47), “Since you didn’t serve Hashem with joy
and a content heart,” terrible calamities befell our nation.
Genuine happiness is the antidote against all evil.

tbk tra tvh tcurhg ihsvc /// (ihkhac, curhg ka jxub)

                                                                                                                                                                                                                    

(h'j vhnjb) /// ofzgn thv wv ,usj hf ucmg, ktu ubhbstk ouhv ause hf iufb ihtk ,ubn ujkau ohe,nn u,au ohbnan ukft ufk

wearing our new outfits and eating all the delicacies that we
prepared. We are trembling with joy, because we know that
the Awesome King who is judging mankind is also our Father. 
     I will never forget how my high school principal (this
goes back many years ago) used to tell us every year that
his favorite holiday is Rosh Hashana. I actually thought he
was being facetious and couldn’t completely comprehend
what he meant. It took me a few years to get it. But when I
did, I was blown away. In fact, with his outlook on Rosh
Hashana, it didn’t take long for the holy day of Yom
Kippur to become my favorite Yom Tov.
    What special days we were given to achieve the purpose
for which we have come to this world. Yom Kippur is called
“Yishi” - my salvation, because on Rosh Hashana, “We see
the light” we get the clarity that is necessary to do real
teshuvah and so we have 10 days to do teshuvah. We have
Aseres Yemei teshuvah, 10 days in which we need to turn
that beautiful picture of Rosh Hashana, that momentary flash
of the camera, to reality. When we truly do teshuvah and

  

   If you are reading this vort and have not yet remembered
to make an eiruv tavshilin, please hurry home to arrange one
or ask your Rov for guidance and direction.
     Over the course of the upcoming Yamim Tovim we will
have several opportunities to be mekayeim the unique and
special mitzvah of eiruv tavshilin. The basic concept is, that
in order to prepare on Yom Tov for Shabbos, one must have
made this eiruv before Yom Tov. It is then reckoned like he
already started his Shabbos cooking prior to Yom Tov, and
is just completing his Shabbos preparations on Friday -
Erev Shabbos.
     The Maharal zt”l explains this concept al pi drush.
Shabbos, Chazal say, is a reference to tcv okug, while Yom
Tov alludes to jhanv ,unh. How can we prepare for Olam
Haba during the days of Moshiach - days that we no longer
have to wage war against the Yetzer Hara? We find the
answer on erev Yom Tov. Based on our actions in Olam
Hazeh, we prepare and pave the way. Then, on Yom Tov
itself, the jhanv ,unh, we are merely finishing off our
preparations. As Chazal say, ",cac kfth ,ca crgc jrya hn".
The emphasis is on the jry, the efforts expended, and not
necessarily the final results. That is the yardstick used by
Hashem to measure our merits. When He sees the jry,
especially in difficult circumstances, then even when the
going is easy we still receive full credit.
    Throughout the year we each have good days, yamim
tovim, and frustrating ones. We tend to think that the days
that weigh heavily on the merit side of our Heavenly scale
are the days in which our avodas Hashem flows smoothly
and unimpeded. In truth, the opposite is correct. If on the
challenging days, we still manage our avodas Hashem, albeit

return to Hashem at this time, we enter into Yom Kippur, the
day of salvation and are completely cleansed of all our sins by
our beloved Father in Heaven. 
     Only then can we enter the sukkah, the private chamber of
Hashem, like the yichud room between us and Hashem,
where the zman simchaseinu is palpable. The joy of Sukkos
depends on the mindset of Elul and the clarity of Rosh
Hashana and the teshuvah of Aseres Yemei teshuvah and the
selicha and kappara of Yom Kippur.
     It is a chain reaction of the most wonderful and lofty levels
that man can achieve. It is the way we start the new year, with
a burst of Emes, truth, so that we remember as the year goes
by what we are meant to accomplish in 5785.
     Remember, Hashem goes wherever you let Him in, and all
of those hirhurei teshuvah you feel when you are eating,
cooking, walking, or even shopping with your kids are the
small steps pushing you in the right direction. So follow your
heart and keep going forward and up ... right into the loving
embrace of your Father, your King.     

maybe not so perfectly, that is the real reflection of who we
are. As we usher in the new year and prepare the eiruv, let us
remember that specifically through our nisyonos - tvh tbk"
"tbfrm kf scgnk tra - will we be permitted to prepare for the
future, the ,ca ukufa ouh. 
     May we all be zoche to a vcuy vnh,ju vch,f.

 /// ktrah hbc rpxnk ohng ,ukucd cmh (j-ck ohrcs)
    Klal Yisroel reads this parsha after Rosh Hashana, every
year, as we stand in limbo until our individual verdicts are
sealed (hopefully l’tova) on Yom Kippur. This would explain
the above posuk. Hashem establishes all the borders of the
goyim; all that will happen to them. (As we say in davening
(//// oukak uzhtu crjk uzht 'rnth uc ,ubhsnv kgu) And the posuk
above says, "ktrah hbc rpxnk" - this is all done according to
how it will affect the yidden.
    There is a well known Ramban who says that Shiras
Haazinu includes the present, the past, the future, olam hazeh
and olam haba. R’ Moshe Wolfson zt”l, in his sefer ,bunt
lh,g, explains this Ramban. He says since it coincides with
Shabbos Shuva, our introspection and repentance at this
juncture connects us to the past and present, and will also
impact our futures here and in the next world. He then relates
a story of the Ramban’s disciple named Avner who became
an apostate after the Ramban exclaimed that each person’s
name is symbolized in this parsha. 
    Years went by and Avner came to visit his rebbi and
brazenly asked where his name is found. The Ramban prayed
for Siyata diShmaya and received divine wisdom. He quoted
the posuk "orfz aubtn v,hcat ovhtpt", and said the third
letter of each of these words spells out "rbct". Legend has it
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whimpered, ‘This time I am not leaving until you assure me that I will have a child!’ She wailed bitterly and collapsed. I ran
to summon help and arranged for the poor woman to be taken to the Rebbetzin’s private chamber. 
    “When I returned to my post, the tzaddik asked me to relay a message to the poor woman. ‘Tell her that during this coming
Rosh Hashana, she should come to our shul to daven; she should stand in the right-hand corner of the women’s section during
shofar blowing. With Hashem’s help, she will be blessed with a son.’ 
     “As it happened, I could not transmit the Rebbe’s message straightaway, for I was told to wait outside while the woman
regained her composure. As I paced outdoors in the evening air, I pictured how she would return home to her husband and
how excited they would be at this great new development. And then, in my mind’s eye I saw my wife and the stillness that
prevailed in our own household for so many years now. An inner voice goaded me: ‘Head on home and relay the Rebbe’s
instructions to your wife; tell her what the tzaddik said.’ No matter how I tried to quell that inner force, it was of no use. 
     “The Rebbetzin interrupted my thoughts. I went in to face a broken woman with tear-stained, swollen eyes and couldn’t
bring myself to say anything. I escaped the premises and ran home.” 
     The lights in the Beis Medrash had already gone out. The Chassidim at the table were barely visible to Reb Gershon, who
could feel their breath and the palpable tenseness. “That night when I asked my wife whether she desired to have a son, she
thought I wasn’t feeling too well. But from the moment I gave her the tzaddik’s instructions, our lives changed and the world
took on new meaning for us. 
     “One day, the woman in the fine carriage showed up at the Rebbe’s court again. She approached me as she had so often in
the past and beseeched me to allow her an audience with the tzaddik. I was shocked to see her and began to shake. I hesitated
and stalled - and then I heard the Rebbe call my name. He stood in the doorway for long moments that seemed like hours and
then motioned for me to come in. 
     “With eyes averted, he intoned, ‘As of right now, you are no longer my Shamash. You are hereby dismissed from your
post.’ I never saw the woman again. 
     Some weeks later my wife gave birth to a stillborn child. An air of gloom and darkness settled heavily upon us; my
despondent wife practically stopped talking to me altogether. Since that day, I have guarded my terrible secret of having
snatched away a blessing a blessing that belonged to another.” 
    Stillness reigned as the first light of daybreak cast its rays through the windows of the large shul. The Chassidim were
rooted in their seats, gripped by Reb Gershon’s pain. (Excerpted from “Forever in Awe” by R. Weiss)                                      
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that Avner set out on a raft without no provisions and was
never heard from again. There are many lessons we can glean
from this powerful story.
    R’ Moshe Wolfson says as follows: Usually we find a
remez in either the roshei teivos or the sofei teivos. Why here
was Avner’s acronym in the middle? He answers that the
beginning and end of a person, even a rasha is unknown as

they can always repent. But at this point in time, based on his
matzav and actions, it was "aubtn v,hcat" - deserving of
being banished. But one’s end is not known, as every yid has
the ability to do teshuva. 
     Yehi ratzon that we all do a proper teshuva finding chein
in Hashem’s eyes, and be sealed for a gitte, zeesah yuhr, full
of besuros tovos, yeshuos, refuos, parnassa and nachas.                                                                                                                                                                                                                     

     He took a closer look at the note and realized that the handwriting was familiar. This was the way his father had always
written his name! With trembling hands, he opened the note, which was already tattered and yellowing. These were the words
he read inside: “Ribono Shel Olam! Have pity on Meshulam ben Rivka, my young son who traveled to India two months ago.
Watch over him so that he remains a faithful Jew and forgive him for all of his sins. If I could, I would tell him, My
Meshulam, I love you and I forgive you for everything you did. It is true that when we parted, I was very angry at you, and I
said that I would never forgive you, but you should know, my dear son, that I have changed my mind, and I do forgive you. I
hope and pray to our Father in Heaven that He forgives you as well, and draws you back to Him in complete teshuvah. I hope
that when the day comes, you will marry a G-d-Fearing Jewish girl, and you will merit to raise holy, pure children to a life of
Torah and mitzvos. Your father who loves you dearly, Yaakov ben Sarah.”
      Now, the floodgates opened in Meshulam’s heart, and he cried his heart out, like a young child. When he left the Kosel
several hours later, he was a complete Baal teshuvah. Today, R’ Zilberstein concludes in his sefer, Reb Meshulam has four
beautiful children, who are following in the ways of the Torah.

 //// hj kf apb suep,u vbn,u rupx,u rhcg, if uyca ,j, ubtm rhcgn ursg vgur ,recf(vbav atr ;xunc ;e, vb,b rsx)
     For the better part of thirty years Reb Gershon was a permanent fixture at the entrance to the private quarters of R’ Tzvi
Hirsch Spira zt”l, the Munkatcher Rebbe, devotedly serving as his Shamash, supervising the Rebbe’s comings and goings
from daybreak to late night, day in and day out, season after season. He and his wife had no children and lived near the
outskirts of the city from where he made his way to the Rebbe’s residence early each morning. 
     And then one day Reb Gershon, a man of wide build and few words, was simply not there anymore. The towering figure
had vanished from his Shamash post like a piece of furniture gone missing. Prior to his sudden disappearance, Reb Gershon
had been absent only when the Rebbe had personally summoned him inside. With honed intuition, he knew precisely when the
Rebbe could be seen and when he needed to be left alone. But now, out of the blue, another man stood in Reb Gershon’s place. 
     Reb Gershon could later be spotted in the Beis Medrash walking its floors to and fro, occasionally settling into a corner to
learn some Torah before resuming his pacing. Anyone daring to inquire of Reb Gershon about his sudden departure from the
Rebbe’s court would be met with silence. On one occasion, a revered elder took up stride alongside Reb Gershon in the Beis
Medrash, the two quietly walking in step to-gether until Reb Gershon stopped in his tracks, faced the elder squarely and said,
“Since I am no longer the Rebbe’s Shamash, it would appear that this is the way it is supposed to be.” No one brought the
matter up to him again. 
     Many years later, when R’ Tzvi Hirsch returned his pure soul to its Maker, his son and successor, R’ Chaim Elazar Spira
zt”l, renowned for his sefer Minchas Elazar, took over the mantle of leadership. Still recognized by his statuesque build,
though the black of his beard had by now turned starkly white, Reb Gershon was one among the many thousands who would
flock to the home of the new Rebbe for advice, counsel and blessings. To the older Chassidim, Reb Gershon was cloaked in a
veil of secrecy that still piqued their curiosity. In fact, the mystery surrounding Reb Gershon inevitably made its way into the
many stories exchanged among the Munkatcher Chassidim about their previous Rebbe. One night, following a day of fasting
and devout praying by countless followers who had converged on the court of the Minchas Elazar a small crowd of
Chassidim gathered in a corner of the Beis Medrash. They partook of a L’chayim and shared feelings of contentment, trading
Chassidic narratives and anecdotes. Absorbed in one another and infused by the warmth of the atmosphere, they failed to
notice Reb Gershon taking a seat at the edge of their table. When they spotted him, it was with a certain degree of incredulity -
for all these years he had steadfastly kept to himself. As Reb Gershon sipped the schnapps he was offered, he felt himself
become totally at ease. The years seemed to melt away. 
    As if in a trance, he suddenly began to speak without focusing on anyone, as the others at the table huddled closer together
so as not to miss a single word. “Thirty years I served the tzaddik, as thousands upon thousands stepped over the threshold.
They came for advice and guidance from near and far - the weary, the heavyhearted. Thirty years.” 
     As Reb Gershon gripped his glass, the wide-eyed listeners held their collective breath, waiting for more. “Among them was a
woman, obviously well-to-do, who would arrive in a horse-drawn carriage. She’d step into the antechamber and anxiously
ask for a private audience with the tzaddik. Inside she would break down with great heaving sobs, barely able to get her words
out. ‘Rebbe, I have no children,’ she would cry pitifully. ‘Please pray for me. I would give anything; no amount is too steep!’ 
     “But the Rebbe ever moved. It was as if the tzaddik didn’t see her standing there. With a defeated demeanor, she would be
escorted out of the room. This scene would repeat itself every couple of months. And who could know her pain better than I,
being childless myself? Her anguished cries would rip into my innards, and yet the tzaddik remained unresponsive.”
    Reb Gershon sighed heavily, as though the events were just unfolding. “Once, as I stood by the tzaddik’s window, I saw her
carriage pulling up. She dashed right past me, before I could stop her. In the Rebbe’s room she fell to her knees and
whimpered, ’This
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      The following story is told by R’ Yitzchok Zilberstein shlita in his sefer, Aleinu L’shabeiach. Meshulam was a star
pupil in his cheder, and his parents had enormous nachas from him. Unfortunately, Meshulam’s spiritual descent began at age
17, when his mother passed away. One day, he informed his father that he was taking a trip to India together with a few
friends. His father was heartbroken, and his anguish over Meshulam’s spiritual deterioration compounded the grief he felt
over the loss of his wife. “Meshulam,” he said in a defeated voice, “what does a frum bachur have to do in India?"
     Meshulam laughed cynically. “Do you think I’m still frum? I’m looking to find meaning in life elsewhere.” 
    His father could not believe his ears. He had known that Meshulam was wavering, but never thought he had deteriorated to
this level. Meshulam, for his part, was unmoved by his father’s distress. “I hope you’ll forgive me,” he said impassively. 
    His father’s face reddened in fury. “Forgive you? After everything I did for you? After the chinuch that your mother
worked so hard to give you? That’s how you say thank you? I’m done with you! If you throw away everything that’s important
to a Jew, you’re no longer my son. I will never forgive you!” These were the last words Meshulam heard his father say.
     Three years passed. Meshulam did whatever he pleased while in India. But his trip was marred by the nagging memory of
his wrenching parting with his father. Since that time, he had tried calling his father on the phone dozens of times, but his
father had not answered, nor had he responded to Meshulam’s letters. One day, as Meshulam was traveling through a city in
India and shopping at the local market, he met an old friend from New York who had been in cheder with him.
     The two enjoyed a warm reunion, reminiscing about old times and exchanging experiences. At some point during the
conversation, the friend’s face took on a serious expression, and he said, “Meshulam, I am very sorry about your father.”
     “My father?” Meshulam asked in confusion. “What happened to him?”
     “You mean you don’t know that your father died of a heart attack six months after you left?” the friend asked in disbelief.
“They say that he died of a broken heart because you left him and traveled to India. You didn’t know?”
     Meshulam felt as though he had been stabbed in the heart. From that moment, something changed in Meshulam. He
couldn’t stop crying. Finally, he decided to travel to Israel to pray. His friends made fun of his decision, but he ignored them,
and booked the next flight to Israel. When he landed, he headed straight for the Kosel HaMaaravi. 
     On his way, he began to wonder whether he was even worthy of praying at the Kosel, after having abandoned Judaism and
having caused his father to die of a broken heart. Haltingly, and with deep emotion, he approached the weathered stones of the
Kosel. He placed his head upon the stones, and his tears blended into the many other tears that had soaked the Kosel’s stones
before. He cried for his past, for his present, and for his uncertain future. Most of all he cried for having caused his father such
pain. How could he ever find forgiveness for his sins? How could he ever forgive himself? His tears flowed unrelentingly.
     A person standing near him took note of his distress and suggested that he write what was bothering him on a note, a
kvittel, and place it between the stones of the Kosel. Meshulam liked the idea, and he wrote a note that came from the depths
of his heart. “Father, I am here in the holy city of Yerushalayim, at the Kosel HaMaaravi. If your soul sees me from on high, I
ask you to please forgive me! I did not mean to hurt you; it was only my yetzer hara that made me act so foolishly. I promise
you that I will do complete teshuvah, and from now on I will follow the path that you and my mother taught me. Father, can
you forgive me? Your son, Meshulam.”
     A fresh wave of tears cascaded down Meshulam’s face as he slipped the note into a crack in the Kosel, but he did feel
much better now. The note fell to the floor, however, and when Meshulam picked it up and tried to put it back into the Kosel,
it fell down again. As much as he tried to get the note to stay wedged inside the Kosel, it would not remain in place. 
    Meshulam was deeply distressed by what he saw as Heaven’s refusal to accept his teshuvah. Again, despair swept over
him. In a last-ditch effort, he decided to try to insert the note between the next layer of stones in the Kosel. He climbed onto a
chair and pushed the mote deep between the stones. This time, to his relief, the note remained in its place. But another note
that had been wedged in that same place fell out just as Meshulam was placing his own note there. He picked up the other
note to put it back into the Kosel, and to his shock, he saw that the word “Meshulam” was written on the outside of the note.


