
vbvu jek h,rfc ,t ohngp vz hbceghu cegh una tre hfv rnthu
 /// h,frc jek v,g(uk-zf)ohehsmv kg hpus ohkhynv ,ubdc - 

   a'hgcsf cegh dvb,v tk u,bgyk 'cegh ka uhagnc hpus uhag khyv ukt ohrcs
uvn,h htsu u,bgyc ihhgk tucbaf /,ufrcv ,t odu vrufcv ,t kufhcf kzud tuv
,t od 'lf kg ,nfxv lnmgc v,t tukv ?vrufcv ,t lnn kzd tuv hfu 'uhkg
r,uhc lt /vrufcc vhuk, o,ufza rjtn ovk hutr tuv ihsc hrva 'kzd tk ,ufrcv
rucgk khdrv vz 'uhag ot hf vz iht 'cegh ka urauh ht kg iguyv vz tuv hn uvn,h
odruv 'k"r ann ,uapb kzud 'vfrc ut vrufc er kzud ubht 'vru,ca ,urunjv kf kg

///cegh ka uh,uhmhmc hpus tmna vz tuv 'othyjn ut
    runt vhv uca vkusd vrhhgk ohejrnk urhgn ssba rjuxk 's"vnk kan

ikzd uc adp ohfrsv ot kg u,uhvc 'u,j,ntc upxf rurmu 'euav ouh ohhe,vk
uhmj uhkg vruh upxf rurm ,t uhbpk jhbh tk ota rjuxv kg ohht vkv 'vcur ushcu
rnt vrhxn hsf lu, /ikzdvk urxnu ururm ,t thmuvu uapbk rjuxv trhhu 'u,hnhu
ohfhha ovu 'kkf hka obhta ,ugn vcrv ohjbun rurmv vzc 'vbv :ikzdvk rjuxv
,t hkmt ushepvu 'obunht ,t hc ub,bu 'jkunn rjux hbbva ohgsuhv h,rhhg hbck
h,ut utrhu 'vrzjc h,hck ruzjtaf ,gf vbvu /i,nu tanc euxgta hsf obunn
rnuk lrymt ztu 'h,fjc h,kgva rjxnv rcs kg h,ut uktah hrv ohgheanv
hkg udtahu 'hk ubhnth tk ova uhktn icunu 'kzdb opxf rurma ,ntv ,t ovk
hc ubhnth ignk if kg 'urcma opxf ygn ,t h,cbda vz tuv hbta ,ukue hkuec
'lhmhj ,t uc ehr,u lhbpk xurpta hkhgn kun vcurv ,t iuuf,a lnn aect

 hkg ,nhhta ovk rpxtu 'hsng esmva ovk jhfuvk kfut lfcuohmhjv uktc
 

 lhkt rcs ifub tk rcsv tmh wvn urnthu ktu,cu ick ighu
 /// cuy ut gr(b-sf)ohfushac ,hyrp vjdav ihbgc - 

    i,jdavc hrndk thv o,uthmn kfa ihfusha hbhhbg ,usut k"zj hrcs ohgus
inu ,"vn 'hkhcurymt ic icutr hcr ouan cr rnt" :(:jh) e"unc t,htsf /,"hav

bvtmh wvn urnthu ktu,cu ick ighu" ch,fs ,"vn /ahtk vat wvn 'ohcu,fv inu ohthc
 wvn hf ugsh tk untu uhctu" ch,fs 'ohthcbv in /"rcsv,hc" ch,fs 'ohcu,fv in /"thv

ov ihfushaa vru,v in ruenv vbvu /f"g '"",kfan vat wvnu ,uct ,kjb iuvu
hrcsc oharpnv usng rcfu /"rcsv tmh wvn" 'i,arpc tren tuv ,"hav ,rhzdn
truc tuv una w,h trucva vnhka vbuntc ubt ohbhntn hrva 'o,uaevc 'ukkv wndv
oua ihta ubhhvu 'ohagnv kfk vaghu vaugu vag usck tuvu ohturcv kfk dhvbnu
asj,b vn ruthc lhrm f"tu /trucv ,rhzdn vbht rat tnkg htvc ,kgpba vkugp

/ohagnu ,ukugp rtan r,uh ,"hav ,rhzdc obhva ihfusha hpkf wndv hrcsc itf
,jdavc ov ihfusha hbhhbg teusa rnuk wndv ,buufc ihta oharpnv vzc urthcu    
thv v,buuf tkt 'u"j u,rhzdc obht tnkg htvc ,ukgpba ,ukugp rtau ',"hav
vhukdv u,dvbvc tuv lushav ka u,unmg kfa aujc ohtur sjuhnc ihfusha hbhhbgca

/h,j,ntc vhva rurmv ,t h,rxn vrhrc ,hkcu
    ikzdvu ukhgn ,t xrp rjuxv 'u,aec rjt tkhnu uchyn og chyvk ikzdv ,uthb

,,hnt kg khgnv shgv rcfa rjt /ufu,c vkhf uhmhj cur ,tu 'uh,u,ut ,t uc i,b
khtuha ikzdvk aehcu ohsg hba hp kg ohrcsv ,t shngvk rjuxv aehc ohrcsv
uc erhu ikzdv ,uthb ,tzk odu 'iuhkgv ugcuf kg od ohmhjv ogz ,ukfk ucuyc
ikzdv kmb,v ohmhj vzht sug uc ;hxuvk hutrv ina rjuxv rhgvafu 'ohmhj vzht
u,ut vfhvu ikzdv ,t khpvu ugurz ,jb ,t rjuxv vkhd zt /uhmhj kf un,a rntu
tk jrchu oehu 'ohmhjv ,nht h"g kzda ;xfv kf ,t uehjn thmuvu 'u,gar hsf

///uhkkgn gur kg vegzu vtjn kue uhbztc ikzdv ghnava hbpk
vzht tmunafu 'u,gs kg vkugv kf vaugv vz tuv 'uhag vnsb ikzd u,utf   
obht onmg ov 'ohgarv kf ,dvbv hvuz !sktuugd ,dta ohrn shn ceghc hpus
cajb o,gs hpka rcs vzhtc kafb ehsmvaf lt 'iuug rcs ouac ohkjuc

!uvagn kg u,ut ohzcnu 'vdta kue uhkg ohnhrn shn iuugk rcsv
cure hf 'uhag ka uh,ucegc ohfkuvv ohgarv ,t jhfuvk hbumrc iht    
jfn utuch tk ,ntv kg usuha ohbucb vnf ovhbhc ah ot oda tuv htsuk
ohpjnv wv rcsk ohsrjvn ,menk ohbpun ubhrcs okut /vcua, hshk uz vbgy
/ts iudfc ohkafb onmg ova vjhfuv ,uthmnv hf 'ohgarv ka ovhagn kg
hsunk ohtmunu 'ohgarvk rauh hmhknf ohananv ohabt ohngpk ubt ohtur
kg cuy .hknvk ohaecnv ohehsm ohabtc rcusna rucx vturv 'ovhkg ,ufz
wt ka urkuec huk,v vkuug vzhtc ohbhjcn ukkv ratfa tuv tkp lt 'ktrah
ohauc obhtu 'vjuum kue uhkg ohnhrn shn 'ovng vuua u,gs ihta wv htrhn
unktb lht ,utrk onu,an smv in snugvu /u"j grvk u,buuf ,t arpk

///uhkg cuy .hknvk ,uhuraptv kf out,p
ohbhhbgv rtan vbuacu /gcyv lrsn vkgnk ka iputc tuv lusha kfu ',"hav ka
iht n"n 'w,h u,jdavc kfva vnhka vbuntc ohbhntn ubta odva 'tnkg htvc
vkjba hn :rcsk kanu /u,jdavc vagb kfva aujc ohtur ubbht 'vhukd vdvbvv
,dvbvc tuv vz kf tkv vbvu /tpr,nu 'hvakf vpur, kcen 'tpurv kmt lkuv
,t aujc ,utrk lhha lusha kfc ihfusha hcd f"tan /aujc vtrb ubht lt ',"hav
n"n 'gcyv hubhau vkdb xb vhv tkaf odu /gcyv lrsn vkgnk ka iputc vjdavv
ouenc hbukp ,t ,"hav inhz uc iputv uvz ot 'gcyv lrsc hrndk ubht lusha kf

/vrujc ut rujc u,ut ,t hbukp rhfhau 'hbukp kt rcsk ',hbukp vgac ut 'hbukp
     hna '"rcsv tmh wvn" trev ,t wndc uthcv tpud vz kga 'vzc ;hxuvk vtrbu

/ohgar ovhba uhva 'ktu,cu ick hpn tkt 'v"cev ka uhpn vz vhv tk !?vz rnt
kfc ,"hav ,jdav aujc utr ova ouan 'rcsv tmh wvna if urnt n"nu

 whg) lusha lv kgupk thmuvk ugrta ohagnvhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrribuc,n ratfu /(oa 
/ohnav in ann vhv lushava vruna ,usueb vnfu vnf vtrh 'vz lushac
ouenc vga u,utc euhsc ann ,uhvk uk inszbu 'lrsv ,mhpe uk vhv rzghkt
vnfu vnf sugu 'rzghkt durvk aehc ktu,c odu 'ohn cutak ,tmuh vecra
kufhu /ohfusha hbhbgc ,hyrp vjdav ksud vzn ibhzju 'ohhe,b lushav n"nu ',usueb

!kgupv kt lushav thmuvk 'gcyv lrsn vkgnk iputc ,"hav ,dvbv ,utrk

""ihruxnu ihcu,ff grn chfa hrcs  - We know  [/tbe]ihruxnu ihcu,ff grn chfa hrcs . This means that although to give a gift or transfer ownership
of an item, a ihbe is always required, the ibcr were ie,n that this is not necessary for a grn chfa. The  [:zne]o"car  explains, this was
established for fear that the n"fa might be anguished at the prospect of his children not fulfilling his last wishes. The ibcr were concerned that
this pain could aggravate his already dire medical condition, so, to give him peace of mind, all that is required of him is to verbally say to whom
he would like to bequeath his estate to and it will be halachachally binding. ktuna says, if a n"fa gives away his possessions but uses a
ihbe (rya ut rsux), we must assume that he doesn’t want to take advantage of this ohnfj ,be, and consequently his vb,n is NOT effective.
This is because, as all people who are very ill, he wants this ihbe to be kj only after his death, however, a ihbe can’t transfer property after
one’s death, because the oharuh have inherited it at this point. Only the special ibcrs ,be, of a n"fa can accomplish this. So, if the ihbe can’t
work and the vbe, doesn’t work, his transfer is void.

 [sbe, ,ut c"c]    ibjkt wr  brings the t"nrv ,"ua that quotes the psak of the ;xuh ,hc regarding a n"fa that gave away his ohxfb to vesm,
but reinforced it with a ihbe, the h"c says theoharuh must be ,nv hrcs ohhen. The t"nr questions this psak from our gemara that says if the
n"fa uses a ihbe, it is kycn the n"fa ,be, and the vtuum is kyc. ibjkt wr defends the h"c and says the ihs is a person may say hapt ht"
"ohnfj ,be,c. This is because since a vbe, is for his benefit, he may opt out if he so desires. Therefore, when we see a n"fa using a rya,
we assume he is saying hapt ht that my verbal instructions should work and I prefer to use a ihbe. However in the case of the h"c we say
yuhsvk u,rhxnf vucdk u,rhnt. So even if he adds a ihbe to this pledge of vesm, it doesn’t undo the vrhnt, so the pledge remains valid.[:zke]
 hhct says: "v,hn rjtk tkt vbe tk n"fa ,b,n". Although we say the words and instructions of a n"fa are ihruxnu ihcu,ff, this is only kj
after the v,hn. This is how we pasken [s'j"nr wx n"uj ruy]. However when the [t'b"r n"uj] ruy explains the ohbhs of n"fa he says that after
the n"fa dies, the kcen is vbue the property vbh,b ,gan grpnk. The ;xuh ,hc says hk vae, because we said above that the kcen is only 
vbue after v,hn? The j"c answers that the ruy means to say that when we say ihruxnu ihcu,ff we mean we view it after v,hn as if it
happened now, before his death. heuptk saying that we only view his words after his death and then it’s ihruxnu ihcu,ff, that would not work
as ohbhbe can’t be kj after v,hn because                                                                                     the oharuh have inherited it first.                              

                                                                                                                                                                                                              

R’ Yosef Patzanowsky zt”l (Pardes Yosef) would say:
   “wvnrnc lhjt tcw - This episode took place on Pesach, when we perform the Seder. Rivkah prepared the goats for the
festive meal and the angel Michael sent along the wine for the four cups. The meal concludes with the eating of the
afikomen. Afterwards, it is forbidden to eat any food. The word “b’mirmah” (vnrnc) has the numerical value of 287,
which is also the numerical value of the word “afikomen” (inuehpt). Yitzchok told Esav, ‘Your brother is indeed very
wise. Prior to your arrival he already gave me the afikomen, and thus, I am forbidden to eat any more food tonight.’”

A Wise Man would say: “Things are never quite as scary when you've got a best friend.”                 
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (18)
Laws of Vehicles (cont.). The laws of Prika - unloading a fallen
donkey, and Teina - reloading a fallen donkey, are halachos
M’doraysa. There is a mitzvah in the Torah (1) that if one sees
[even] his enemy’s donkey “crouching under its burden” he
should not refrain from helping it, but rather repeatedly help it by
unloading the donkey [free translation]. It also states (2): “You
shall not see the donkey of your brother or his ox falling on the
road and hide yourself from them [as if you didn’t notice them]
but rather you shall repeatedly stand them up with him.” This is
the mitzvah of Teina, reloading the animal in a way it can go
further in an efficient manner.
Applying to Cars. If one sees a motorist stranded with a flat
tire, or stuck in the snow, or with an engine that needs a cable to
restart it, there is an obligation to help him repair or replace the
tire, push him out of the snow, or use the cables (if he has them)
to “jumpstart” the car. There are many circumstances where one
can call for professional help like AAA, certain insurance
companies with emergency benefits, or to local chessed

      

organizations like Chaveirim. In such cases, if help is coming
soon, one is not obligated to assist.
   Although the mitzvah of Prika and Teina, unloading an animal
in distress and reloading it in a way it can travel further, applies
also to helping a motorist who is having car trouble, one thing we
didn’t mention was that one is obligated to do the mitzva of Prika
for free, but for the mitzvah of Teina, where there is no Tzaar
Baalei Chaim involved, he is allowed to ask for money.
Prika by a Human Being. Is there a mitzvah of prika when
one sees a person struggling under his load? At first glance we
should say that if one has to even help an animal in distress
from a heavy load, certainly he has to help a human. However,
one could argue and say that an animal didn’t have a choice or
intelligence not to be under such a load, but a person who
should know better, and if he was careless, maybe there is no
obligation to help a careless person. The simple wording of the
Mechilta (1) would indicate that there is a mitzvah to unload a
person, but not from the above mentioned logic, but rather from
an extra word in the posuk. This is also clear in the Rambam (2).
 



        The Torah tells us that when Yitzchok realized that Yaakov had taken the berachos from Esav, “Vayecherad charada
gedola ad meod,” he trembled a great and awesome trembling. Rashi says that he saw Gehinom open up beneath him. What
was it that caused Yitzchok to tremble in this extreme way? The Medrash Tanchuma tells us that there was another time in
Yitzchok’s life that he trembled. The Medrash explains that when Avraham lifted the knife over Yitzchok’s head at the Akeida,
he trembled. Why did he tremble? Because he was afraid that he might move and invalidate himself as a korban. He was afraid
that he would not be a perfectly fitting sacrifice for Hashem. The Medrash asks: Which trembling was greater? And the answer
is that it was the trembling at the time of the giving of the brachos, as the posuk says, “Charada gedola AD MEOD.”
     Explains the Shevet Sofer, Yitzchok Avinu was lying on the altar, and he was scared. He was afraid that his performance
bein adam l’Makom might not be up to par, and so the Medrash tells us that he trembled -  “Vayecherad.” However, in Parshas
Toldos, when Esav came to Yitzchok to get his beracha, Yitzchok realized that he had already given it to Yaakav. He
understood that now he might be causing pain and harm bein adam l’chaveiro - to Esav - even though the berachos were his to
give to whomever he wanted. Esav was his own son and he gave the berachos to Yaakov unintentionally. It’s not the end of the
world. Still, he trembled in a way that he had never trembled before. “Vayecherad charada gedola AD MEOD.” This would
be a mistake that would have terrible ramifications on his olam haze and his olam haba. Chazal tell us “Hizaharu B’chvod
Chavreichem” - Be careful with the honor of your friends. Playing with someone’s feelings is much more dangerous than
playing with fire. Fire only burns in this world, but causing someone pain burns in this world and in the next. 
     The Chazon Ish put it quite succinctly. “The kuntz (the trick) of life is to get through this world without hurting others.”

     As a preface to Yaakov Avinu’s receipt of the coveted berachos, the posuk says that Yitzchok smelled the aroma of the
clothing, commented on their pleasant, holy fragrance, and in the next posuk bentched Yaakov. What is the connection
between smelling and bentching?  
     There is a Gemara in Sanhedrin (37.) which says on this posuk, "uhsduc tkt 'uhsdc hreh, kt", even Yidden who rebel - sinners,
possess a beautiful aroma. Perhaps this is the connection to the beracha. And we’ll elaborate.
     Some meforshim ask; why in his beracha did Yitzchok reference ky and not oad? The sefer Shem Mishmuel answers as
follows. One of the many differences between dew and rain is, that it’s not a given that we will be blessed with rain, (as we
have seen in recent weeks). We must be deserving of it. Dew, on the other hand, is a constant blessing. Yitzchok Avinu felt that
if he were to bless us with rain, the beracha would be contingent on us deserving it, which poses a risk. He instead, wisely
chose ky, which will always come down; knowing that even if Klal Yisroel would oukau xj not be worthy, they’d still be
recipients of Hashem’s benevolence.
    Accordingly, we can now understand the connection between the above posukim. When Yitzchok realized, by inhaling that
smell, that even the bogdav - the sinners, contain a modicum of purity, and that “the pintele yid” in the deep recesses of the
neshama, remains pure, untainted and holy, he understood that his children qualified to be blessed with the more constant
beracha of ky. Maybe that’s the reason we say the tefillah of "ohnav kyn /// lk i,hu" on motzei Shabbos. We are asking that even
if we are not fully deservant of parnassa, Hashem should provide for us regardless; as the ky, the more constant blessing.
    Yehi Ratzon that whether or not we are worthy, Klal Yisroel should be blessed with refuos, yeshuos, nachas and besuros tovos!   

                                                                                                                                                                                                              

 wv otb ceghk uag jt tukv
 /// cegh ,t cvtu(c-t wt hftkn)

hn rnthu stn sg vksd vsrj ejmh srjhu
 kfn kftu hk tchu shm smv tuv tupt(dk-zf)

 rnthu uvfrchu uhsdc jhr ,t jrhu uk eahu adhu
 /// wv ufrc rat vsa jhrf hbc jhr vtr(zf-zf)

ohkvt cah o, aht ceghu vsa aht shm gsh aht uag hvhu ohrgbv uksdhu///  (zf-vf)
    As twins, Yaakov and Esav shared the same DNA, the same nature, and yet, they emerged radically different people. One
became a patriarch of our people and the other a great villain of Jewish history, the progenitor of Edom, the exile in which we
remain until this very day. Sharing the same “nature,” they bring contrasting attitudes toward their “nurture.” Esav is satisfied
with who he is from the start while Yaakov feels entering the world is just the first of many steps and journeys to come.
Indeed, while Esav is spiritually stagnant, Yaakov spends his life struggling, and thereby growing. He overcomes his shy
nature to assert himself, first by obtaining the birthright and then collecting on it by going entirely against his nature and
tricking his father into giving him a blessing. The shy, passive yeshiva bochur who is characterized as sitting learning diligently
in the tent, emerges the strong, dynamic, assertive patriarch and leader who is among the greatest role models of our people. 
    Born identical twins, Jack Yufe and Oskar Stohr shared the same DNA, the same nature, and yet, they emerged radically
different people. Born in Trinidad in 1933, they were six months old when their parents divorced. Oskar went to Germany
with his mother, while Jack stayed with his Romanian father. Oskar grew up as the Nazis rose to power, greeted the school
principal with “Heil Hitler,” and later joined the Hitler Youth movement. Jack, meanwhile, always thought of himself as
Jewish, but didn’t feel its significance until he was 15 years old and was sent to Venezuela to live with his aunt. A survivor of
the Dachau concentration camp, she was the only person from his father’s side to make it out alive. After the war, Jack’s aunt
encouraged him to move to Israel and so at 16, he made aliyah and joined the Israeli Navy, ultimately becoming an officer. 
     In 1954, Jack went to Germany to meet his identical twin. They were 21 when they met for the first time as adults.
Psychologist Nancy Segal tells the story of that encounter in her book, “Indivisible by Two: Lives of Extraordinary Twins.”
Jack and Oskar examined one another as if they were looking at an alien, even though the other’s appearance should have
been entirely familiar to them. Their cultural differences were as immediately apparent as their physical similarities. Casting a
wary eye at Jack’s Israeli luggage tags, Oskar removed them and told his long-lost brother to tell others he was coming from
America, not from Israel. Suffice it to say that first reunion did not go well. Two brothers - one raised a proud Jew who served
in the Israeli Navy and the other raised a German Catholic who had risen in the Nazi Youth movement and been taught to
hate Jews. Because of the language barrier they couldn’t communicate much. At the end of the visit, they shook hands like
strangers and Jack set off to San Diego where he lived the remainder of his life.
    In 1979, Jack read about a study being done on twins and the great debate between nature and nurture. He asked if he and
his brother could participate in the study and thought after 25 years it might provide another opportunity for them to see one
another and develop a relationship. They met at the Minneapolis airport and to their amazement discovered they were wearing
the exact same thing: a white sports jacket, similar shirt and wire-rimmed glasses. During the study, they learned that they had
so much in common. Both were stubborn and arrogant, both fiercely competitive. Both read books from back to front, both
sneezed incredibly loudly, they walked in a similar fashion, and they both wore rubber bands around their wrists.
    And yet, with all that “nature” gave them in common, “nurture” had made them different. Very different. In fact, too
different for them to ever really become close brothers. They could never agree on issues about the State of Israel and her
enemies, or who was responsible for World War II and the Nazi atrocities. Oskar’s repeated reference to German soldiers as
“we” infuriated Jack. In an interview later, Jack described that they tried to like each other and enjoy each other’s company
but there was always something in the background that they could not tolerate about one another. Jack died in 2015 at 82
years old. Oskar passed away in 1997. Jack and Oskar did not leave legacies based on the “natures” they shared in common
like sneezing loudly or by the way they walked. Because of how they were nurtured, Jack left a legacy of having been an
officer in the Israeli Navy while Oskar left a life-long legacy of having been an enthusiastic member of the Nazi youth.               
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 /// vsa aht shm gsuh aht uag hvhu(zf-vf)
llllyyyynnnn: Two meshulachim were given a room to sleep in. For
their privacy, a small curtain separated the two, each
provided with the necessary provisions to give their souls a
peaceful night from their “grueling” day of “work.” 
    One night, Yankel hears his roommate Berel crying out in
anguish. “Hashem,” he wailed, “how much longer do I have to
suffer, I can’t take this anymore ...” This continued for many
hours, well into the wee hours of the night. Finally, Yankel,
who hadn’t slept the whole night due to the noises that filled
the room, waited for a quiet moment and then bellowed out in
the deepest resonating voice he could: “My son, your prayers
have been answered. You can now sleep in peace!”
    Startled by the revelation, Berel calmed down a bit, but
wasn’t about to let the opportunity pass so fast. “Oh merciful

Lord,” he began, “how much longer do I need to suffer?”
    “Twelve months!” came the reply in a booming voice.   
    “And what will be after that, will I have a house? Will I be
rich? How about my wife? My children?” he begged.
    By now Yankel was getting annoyed, his ploy wasn’t
working as well as planned. He switched back to his regular
voice and blurted out: “Twelve months, and after that you’ll
regulate to the soliciting routine - just like the rest of us did!”
llllyyyynnnnpppp: Esav lived his life with a constant “pursuit of
happiness.” He spent his time doing various activities to
quench his unsatiable thirst for pleasure. He was ready, and
ultimately did, sell his entire heritage for a mere bowl of
lentils. Even Yitzchok gave him a blessing of constant
worldly pleasures. “Life, Liberty, and the pursuit of
Happiness,” is thus the way of Esav. Our task is to break that
routine and replace it with the pursuit of Hashem

   In the opening words of the Haftorah, Malachi HaNavi
echoes Hashem’s love for Yaakov Avinu while
simultaneously extolling Hashem’s deep hatred for Esav.
Interestingly, Malachi seems to question this very notion and
ask how is it that Esav who is a brother to Yaakov – the
beloved one in the eyes of the Almighty – is so reviled and
hated? One would think that Hashem’s preference is
sacrament and unchangeable. Why, then, is Malachi even
entertaining such a thought?
   R’ Menachem Mendel Schneerson zt”l (Lubavitcher
Rebbe) gives us a fundamental lesson in life. He explains
that one can only make a true choice between two things
when one entity has no obvious redeeming features over the

other. Both entities must be completely equal on every level.
This is because if any entity was better than the other – on
any level – it would no longer be a choice of common sense.
Rather, it would be the personal choice of a person’s
preference and everything about his choice now changes.
  Malachi HaNavi fully understood this concept of choices.
He further understood that Yaakov and Esav, who on the
outside may have seemed equal since they were twins and
raised in the same home, were anything but equal. As a result,
although Malachi seemed to be asking a question, in truth he
really was not. Rather, it was a statement highlighting the
differences between Yaakov and Esav and how Hashem
reviles Esav for the wicked path he chose.
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