Rabbi Pinches Friedman
Parshas Noach 5785
Translation by Dr. Baruch Fox

"rt1 n11yin 19K Is the First of Six Parshas
that Begin with the Letter Aleph They Teach Us
Six Promising Ways to Acquire the Wisdom of the Torah

We are approaching the auspicious Shabbas Kodesh
of parshas Noach. The parsha opens with the words
(Bereishis 6, 9): nx 1nmita mn oan prae WK MM Ao TR
"m Tonnn opvkn—these are the offspring of Noach;
Noach was a righteous man, perfect in his
generations; Noach walked with Hashem. This is
significant in that it is the first parsha of six in the entire
Torah that begin with the letter “aleph.” In this essay,
we will explain the vital lessons to be learned from each
of these six parshiyos.

In the sacred teachings of the Bnei Yissaschar, he
explains the significance of this phenomenon (Sivan 5,
12) based on the passuk (lyov 33, 33): "mnasn 7abRN1T"—
and 1 will teach you wisdom. These two words
allude to that which is brought down by the great Gaon
Chida in Dvash L'Fee, who cites the sefer Binat Yissachar
authored by the great Rabbi Yissachar Ber Bloch, ztz”l.
They point out that there are six parshiyos in the Torah
that begin with the letter “aleph.”

They are as follows: (1) Parshas Noach begins
(Bereishis 6, 9): "m min mx". (2) Parshas Pekudei
begins (Shemos 38, 21): "pwnn »npa . (3) Parshas
Bechukosai begins (Vayikra 26, 3): "sbn mpmaor’. (4)
Parshas Masei begins (Bamidbar 33, 1): 2 syon nb\”
"sxawe. (5) Parshas Devarim begins (Devarim 1, 1): awx”
"o Yo UR fwn a2 awR ozt (6) Parshas Nitzavim begins
(ibid. 29, 9): "mz'wbx 't 212 nsY1D DI DRI OONR".

According to the Binat Yissachar, these six parshiyos
beginning with the letter “aleph’ allude to the six orders
of the Mishnah—nmnu mowep P mows mym oyt . They
teach Yisrael how to apply the “Thirteen Hermeneutic

Principles” to interpret Torah she’b’chsav, so that they
may observe and fulfill all the mitzvos enumerated in
the Torah properly and precisely.

Furthermore, he asserts that these six parshiyos
beginning with the letter “aleph” allude to the six thousand
years of the world’s existence. How so? The name of the
letter “aleph” is spelled q"x; this is the same spelling as
the Hebrew word q9%, meaning one thousand. Now, we
learn in the Gemara (R.H. 31a): "xaby mim aw savx jnw'—the
existence of the world is six thousand years. He goes
on to explain how each one of these six parshiyos alludes
to a particular millennium. Based on this understanding,
the Bnei Yissaschar concludes: ymaux ", masm 9auRs may v 1
RIT IR RYTNIT P 927 RYT,000 1n 1Y 5w, meina 11T swRe ane—
thus, we can allude the following from the words
mmaon 1avRNY. We are to attain “chochmah” from the
“vav” (six) “alephs” that are the first letters of these
parshiyos of the Torah. This is not meaningless,
and it is not a mere coincidence!

The Midrash Extols the Virtue of Noach

As it is the nature of Torah to be elucidated in seventy
various ways, | would like to propose a wonderful
explanation regarding these six “alephs” that open
six parshas of the Torah. Let us refer to the Gemara
(Shabbas 104a) that expounds on the letters of the
aleph-Beis: "2 9%x nma p'ox'—the letters “aleph” and
“beis” stand for “alaph binah.” Rashi explains:
"m0 1y s vx'—these first two letters of the Hebrew
alphabet allude to the study of Torah. Thus, this is the
“remez” conveyed by the passuk "o qabsxr: The letter
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“aleph” alludes to the acquisition of the chochmah of the
Torah. Accordingly, I would like to conjecture that each
of the six parshiyos beginning with the letter “aleph™
come to teach us a promising method—a “segulah”—of
acquiring the wisdom of the Torah.

We will begin to shed some light on the subject by
introducing a teaching in the Gemara (Sanhedrin 108a):
NN MNARIY /1Y N RXNY NON , 17T TN Mm 17:’ a8 ,HNVT:W’ 39 °3% Rin”
sepyanRya ey s A Baraisa was taught in the
Academy of Rabbi Yishmael: The decree to punish
and destroy the world with the mabul also applied
to Noach; however, he was spared, since he found
favor in the eyes of Hashem, as it states (Bereishis
6, 7): “I have reconsidered My having made them;
but Noach found favor in the eyes of Hashem.”
So, why, indeed, was Noach included in the decree to
obliterate the inhabitants of the earth?

The Chasam Sofer provides us with a valid answer
to this question. In reality, Noach was incarcerated in
the “teivah” for an entire year with animals and beasts.
So, while HKB”H spared him from the mabul, He was
actually punishing him for neglecting to admonish
the people of his generation. This does not answer,
however, how Noach found favor in the eyes of Hashem.
After all, the Torah explicitly describes Hashem as a G-d
(Devarim 10, 17): " nps X91 o0 8w 8y wy'—Who does
not show favor and does not take a bribe.

To explain this confounding matter, we find a fascinating
teaching in the Midrash (B.R. 26, 1). Even though
Noach’s life spanned three generations of sinners—the
generation of Enosh, the generation of the mabul, and
the generation of the dispersion—he remained righteous
by studying Hashem’s Torah day and night. The Midrash
expounds on the beginning of sefer Tehillim (1, 1):
"Rapwn neya Ton K wK wRn mex—praised be the man who
refrained from following the counsel of the wicked.
It associates this passuk and praise with Noach, who
did not follow the counsel of the wicked people in
those generations and did not adopt their sinful ways.
“Praised be the man who refrained from following
the counsel of the wicked” refers to the generation
of Enosh. “And stood not in the path of the sinful”
refers to the generation of the mabul. “And sat not
in the session of scorners” refers to the generation
of the dispersion. “But his desire is in the Torah of
Hashem” refers to the seven mitzvos that he was

commanded. “And in His Torah, he meditates day
and night.” The Midrash continues its exposition (ibid.
3): “He is like a tree planted alongside brooks of
water’—HKB”H planted him in the “teivah”; “that
yields its fruit in its season”—refers to his son Shem;
“and whose leaf never withers” refers to his son
Cham; “and everything that he does will succeed”
refers to his son Yafet.

Noach Found Favor in the Eyes of Hashem
in the Merit of the Torah Described
as “A beloved hind inspiring favor”

Thus, we have an explicit source stating that Noach
was saved from the mabul exclusively in the merit of
studying Torah day and night to the degree that Chazal
associated the following with him: “But his desire
is in the Torah of Hashem, and in His Torah, he
meditates day and night.” Now, we are familiar
with the teaching in the Gemara (Kiddushin 30b) that
HKB”H said to Yisrael: ox1,195an 1910 19 snR=31 y9i1 987 2083 "1
"3 @710R1 AR PR 12 ey ank—My son, | have created
the yetzer hara, and 1 have created Torah as its
antidote. If you engage in Torah-study, you will
not be delivered into its hand. Hence, in the merit
of studying Torah day and night, Noach was saved from
the yetzer hara.

In this manner, we can explain very nicely the
“remez” presented by the Ba’al HaTurim on the passuk
at the beginning of the parsha. It says: mmnpre wR
"maTonnn apuRa AR pomra . He notes that the final letters
of the words "m: vvnnn oepbrn”  are the letters of the
word "msm—a wise person. In keeping with our current
discussion, we can suggest that the Torah is hinting to us
how Noach managed to remain a consummate tzaddik
despite living in such corrupt times. It is because he
was a "mar—he studied the chochmah of Hashem day
and night, which enable him to withstand his yetzer.

This also helps us comprehend how Noach found favor
in the eyes of Hashem, which saved him from the mabul.
Scripture praises the Torah by describing her as (Mishlei
5, 19): " nby» manx nw'—a beloved hind inspiring
favor. They expounded in the Gemara (Eiruvin 54b):
"ty By 1 nbyaw . Ay 2aans nveR 2ot kn’—what is the
meaning of that which is written: “A beloved hind
inspiring favor etc.”? . . . This teaches that she
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(the Torah) imparts favor to those who study her.
Now, we can explain the Gemara above as follows: The
decree (obliteration by the mabul) applied even to
Noach, because he neglected to rebuke the people of
his generation and pray on their behalf. Nevertheless,
he found favor in the eyes of Hashem by studying
Torah day and night.

Upon closer scrutiny, it is apparent that this coincides
magnificently with the words of the Rambam (Hilchos
Isurei Biah 22, 21): Above all this (i.e. even greater
advice), they said: “A person should always turn
himself and his thoughts to the words of the
Torah and expand his knowledge in wisdom; for
the thoughts of forbidden relations (immorality)
grow strong solely in a heart which is devoid of
wisdom.” And regarding chochmah, he (Shlomo
HaMelech) says: “Itis a beloved hind, inspiring
favor. Her breasts will satisfy you at all times. You
shall be obsessed with her love.”

He is teaching us that by occupying our minds with
Torah—described as “a beloved hind, inspiring
favor’—we are protected from improper, immoral
thoughts. Thus, by engaging in Torah-study, Noach was
viewed favorably and was able to resist the sinful thoughts
that overwhelmed and characterized the generation of
the mabul, causing them to be corrupt and immoral.

Refraining from Immorality
Is a Segulah for Torah

In this manner, we will proceed to explain the
significance of the six parshiyos in the Torah beginning with
the letter “aleph.” As we have learned, they teach us six
promising methods to attain the knowledge and wisdom of
the Torah, in keeping with the exposition "m»aaox”. Let us
begin with the first “aleph’ at the beginning of this week’s
parsha: "mamoin oy, We learn from this parsha that to
be privileged to acquire the Torah—which saved Noach
from the mabul—it is conditional on sanctifying oneself by
abstaining from immorality and safeguarding the “Bris.”
This was the hallmark of Noach'’s righteousness.

HKB”H emphasized this to Yisrael prior to giving
them the Torah at Har Sinai (Shemos 19, 5): ymw ox nanyr
"yt 9o o 00 mrapn Yon Mo oY antemt ona AR ananYT SIpa whwn—
and now, if you hearken well to Me and you will
keep My covenant (“Bris’™), you will be a treasure

(““segulah™) to Me from among all the peoples, for
all the earth is Mine. The Tiferes Shlomo explains
that with these words, HKB”H emphasized to them the
main, essential preparation necessary for receiving
the Torah—keeping and safeguarding the “Bris"—i.e.,
abstaining from immoral activities and behavior.

Regarding this subject, we find emphatic, alarming
wordsinthe sacred teachings of the Bnei Yissaschar (Tishrei
4, 29). First, he proves from the Zohar hakadosh that until
a person has performed teshuvah for flaws related to the
“Bris,” he is incapable of attaining Torah. He writes that
this explains the following phenomenon: Occasionally,
the public are surprised when a renowned Torah-
scholar of sound mind and intelligence is unable to
interpret a halachah correctly, or relates a halachah
contrary to its apparent intent, or rules the opposite
of what even a child has been taught. It is because
he has yet to make amends for a sin related to the
“Bris,” and did not at least contemplate teshuvah
prior to the in-depth analysis. Therefore, he cannot
attain the truth of the matter and perceives the
opposite of the truth, chas v’chalilah. May the
blessed One save us!

“These are the accountings of the Mishkan”
Refers to the Beis Midrash Built by
Moshe Rabeinu from the Surplus of Donations

Continuing onward on this sublime path, we will now
focus on the second parsha of the Torah beginning with
the letter “aleph” and its vital lesson related to attaining
the chochmah and insights of the Torah. The last parsha
in sefer Shemos begins as follows: 1own ownan *1pa AoN”
1M 1NN 12 7RRKR T2 o nTay nwn e by e aws nyn—these
are the accountings of the Mishkan, the Mishkan
of Testimony, that were ordered by Moshe to be
counted—the work of the leviim, overseen by
Itamar, the son of Aharon HaKohen. We will begin
by introducing a passage in the Midrash (S.R. 51, 2)
related to the passuk (ibid. 36, 7): Y55 @ nnen maRbany
" anR Yy naxyan—and the work was sufficient
for them for all the work, to do it—and to have a
surplus. Here is a translation of the passage:

Moshe entered the area of Betzalel; he saw
that material remained after the completion of
the Mishkan. He said to HKB”H, “Master of the
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World, we have completed the construction of
the Mishkan, and we have extra material. What
should we do with the surplus?” He replied to
him, “Go make with it a Mishkan for the Testimony
(luchos). Moshe went and did this with them . . .
This is the meaning of (the use of the term Mishkan
twice in the passuk): “These are the accountings
of the Mishkan, the Mishkan of the Testimony.”
According to the Yifeh To’ar, the additional Mishkan that
Moshe was instructed to make was a meeting place for
Torah-scholars to study and expound.

Based on this, the Chasam Sofer interprets the
passuk as follows: "awnn *mpa mox—this refers to the
Beis HaMidrash that Moshe built adjacent to the actual
Mishkan from the surplus of donations; "nryn 1pwn"'—
refers to the actual Mishkan, the Ohel Moed (Tent of
Meeting). Then the passuk addresses each of them in
order. “The accountings of the Mishkan,” namely
the Beis HaMidrash, “that were ordered by Moshe to
be counted”—this is where his pupils sat and studied
Torah under his tutelage. Whereas the accountings of
“the Mishkan of Testimony,” referring to the Ohel
Moed, where “the work of the leviim” was performed,
“was overseen by Itamar the son of Aharon
HaKohen.”

The Chasam Sofer goes on to explain why »npy”
nswnn—the accountings of the Beis HaMidrash were
supervised by Moshe Rabeinu, whereas the service in
the Ohel Moed was supervised exclusively by “lItamar
the son of Aharon HaKohen.” He explains the matter
based on the Gemara (Megillah 3b): =mw mn 1mbn S
nmn naapmm—the study of Torah is greater than the
offering of the Tamids. The Gemara explains that this
applies specifically to public, communal Torah-study.
Hence, the kedushah of the Beis HaMidrash where
Moshe taught Torah was superior to the kedushah of
the Mishkan.

Let us expand on this notion. Why is the kedushah of
the Beis Midrash superior to the kedushah of the Mishkan
where the korbanos were offered? We have learned in
the Gemara (Succah 52b): mrmin 92 pan ox SRynws °31 137 XIN”
».pR1an; K1 912 OR,MIR K1 1R O watan nab own A Baraisa
was taught in the Academy of Rabbi Yishmael: If
this despicable character engages you, draw him
into the Beis Midrash. If he is like a stone, he
will dissolve; if he is like iron, he will shatter. The

Yearos Dvash (Part 2, Drush 3) writes that this applies
specifically to the Beis Midrash where his friends and
colleagues gather informally and regularly; they will rid
him of his dirty laundry, so to speak; they will tell him
all of the indecent, negative traits that he has (see Shir
HaShirim 8, 13). This will prompt him to repent and
make amends.

We can now better appreciate the insight of the
Chasam Sofer that the kedushah of the Beis HaMidrash
built by Moshe adjacent to the Mishkan from the
extra donations was greater than the kedushah of the
Mishkan itself. For, in the merit of studying Torah with
others, a person is able to overcome the yetzer hara.
Hence, there will be no need for him to bring a korban
of atonement in the Mishkan for his sins.

This then is the lesson HKB”H is teaching us in the
second parsha beginning with the letter “aleph”: »1ipany'x”
nswnt. Moshe Rabeinu erected a Beis Midrash for people
to study Torah communally. This provides a person who
wants to escape the influence of the yetzer hara—who
tries to prevent him from engaging in Torah-study—the
opportunity to heed the advice of the Academy of Rabbi
Yishmael: “If this despicable character engages
you, draw him into the Beis Midrash.”

The Vital Lesson Gleaned
from the Parsha 1390 sn1pina or”

We will now focus on the third parsha beginning with
the letter “aleph”: onewyt 1mawn snngn nRt YN MIPINS OX7
=amx—if you will follow My decrees and observe
My mitzvos and perform them. Based on the Toras
Kohanim, Rashi comments: “If you will follow My
decrees”: One might think that this is a reference
to the fulfillment of mitzvos. When it says, “and
you will observe My mitzvos and perform them,”
the fulfillment of mitzvos has already been stated
in the passuk. What then is meant by the phrase
“if you will follow My decrees”? That you should
occupy yourselves in the labor of Torah.

Thus, we learn another important lesson concerning
the acquisition of Torah; Torah can only be acquired by
means of strenuous labor and exertion. This is expressed
in the Gemara as follows (Megillah 6b): ,m7x 75 =2nx> ax”
JARA TANERAT NP JARD TR NIRRT NP RS 1aRD UR nNen K51 onpae If
someone tells you, “I labored in my Torah-study
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but did not succeed,” do not believe him. “I have
not labored, yet | have succeeded,” do not believe
him. “I have labored, and | have succeeded,” you
may believe him. Elsewhere, we are taught (Berachos
63b): mMmyy nmnw Mms KYR PRMZAR TN M7 PRY 1 LWEY W A
JorRa nme oo @R 1INt nxe AN vy Reish Lakish said:
From where do we learn that words of Torah are
not retained except by one who sacrifices himself
for her sake? For it is stated (Bamidbar 19, 14):
“This is the Torah of a man who dies in a tent.”

The Vital Lesson Gleaned
from the Parsha "»yon nox”

Continuing on this sacred journey, we will now focus on
the fourth parsha beginning with the letter “aleph™: "
"sxawruayon—these are the journeys of Bnei Yisrael. In
the past, we have pointed out in the name of the Megaleh
Amukos (Masei) that the first letters of these four words
allude to the four primary exiles: 1 %xa »a mry—Edom
(Rome), Madai, Bavel, and Yavan (Greece).

In light of this, we will refer to the following Mishnah
(Avos 4, 14): "mmnmpnynbunn'—eXile yourself to a place
of Torah. Regarding this, the Shela hakadosh writes
(Masei): “These are the journeys of Bnei Yisrael
etc.” The journeys are like exiles, and they afford
atonement. Also, someone who moves his feet
and transports himself to a place of Torah and goes
to study, then his journey is ordained by Hashem.
Therefore, the early sages would leave their homes
to go study Torah; this was particularly true of
Rashbi, his colleagues, and his students.

This phenomenon is evident from the fact that after
the churban, Yisrael were exiled to Bavel. There, they
divulged the Talmud Bavli; it illuminates the eyes of
Yisrael with the chochmah of the Torah throughout all
the periods of darkness in galus. This is the message
conveyed by Chazal (Sanhedrin 24a) expounding on the
passuk (Eichah 3, 6): =2 227 9nr 051y *nnd 2w oownmna”
"baabw mrmnmr ““He has placed me in darkness like
the eternally dead.” Rabbi Yirmiyah said: This
alludes to the Talmud of Bavel. This teaches us
that HKB”H gave us the Talmud Bavli to illuminate the
darkness of galus for us.

Similarly, Yisrael were exiled from one place to
another, from one galus to another, to reveal portions

of the Torah concealed and buried in those places.
This is true of our sacred, early sages, who resembled
malachim—Rashi and all the French Tosafists who
revealed wonderful insights and portions of the Torah
in France; also, the early Spanish Rabbis and scholars
such as the Rif, the Rambam, the Ramban, the Rashba,
and the Rosh. We drink from the wellsprings of their
Torah with avid thirst; we will follow the guiding light of
their Torah until the coming of the righteous redeemer—
swiftly, in our times!

The Vital Lesson Gleaned
from the Parsha "o»1a1n nYx”

We will now move on to the important lesson we can
learn from the fifth parsha beginning with the letter
“aleph’: "oxwrHoHx mwn 1271 wR oz oR"—these are the
words that Moshe spoke to all of Yisrael. This passuk
clearly alludes to the imperative to heed and learn Torah
from the preeminent scholars of our generation, since
the neshamah of Moshe Rabeinu shines within them.
For, it is written (Devarim 17, 8): 12 vawnY 127 Tan Kva) »”
WK D1TAN YR DY RRpT,awa miaa e par yas par 1y P e oty o
MR .LBIT BP0 T WN VT IR B 00m0n BN IR 1E PEYNR i anae
PR T 1RRY WK VawRT DY 71 W Inm e by 111 aws oo miwyh
If a matter of judgment will be hidden from you,
between blood and blood, between verdict and
verdict, or between affliction and affliction, matters
of dispute in your cities—you shall rise and ascend
to the place that Hashem, your G-d, shall choose.
You shall come to the kohanim, the leviim, and
to the judge who will be in those days; you shall
inquire, and they will inform you of the letter of
the law. You shall act in accordance with the word
they will tell you, from that place that Hashem will
choose, and you shall be careful to do exactly as
they instruct you. According to the Torah that they
will teach you and according to the judgment that
they will say to you, you shall act. Rashi comments:
“And to the judge who will be in those days.” Even
if he is not like the other judges who were before
him, you must listen to him. You have none but the
judge who is in your days.

In Nachal Kedumim (Devarim), the Chida explains the
allusion in this passuk: "sxawr 555K fwn 9377 MWK 081 AR
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927 Yy [tan] ,mnaz 029aTh 22 P Y71 BMaK 1937 an5 .aaT AR
1997 7871570y NaYy nora KT BT 1Y 80ns Y Nwnea UK 11T N
12737 ST AR NRTT, AN DY NWT YR MPIRn YN RapTet 00 1 v
JNMARE 1AW WA 1TARY a3 DT YIRT 1730 TRRY 151,08 DRe N Ty
q3°7 WK 03T YR 2INOW 1,7 1293 R 93 RIT AMATT Rean
J'R2931T BATY IFIDT APTAN 925 NIt AwnT , wn

He cites Rabeinu Ephraim, z”l, who says that instead
of reading "=»=71 as “hadivarim,” meaning “the words,”
read it as ““hadabarim,” meaning “the leaders,” as per the
statement in the Gemara (Sanhedrin 8a): "mv 8 121"—
there can only be one leader in a generation. The
gematria of the word "o is 36, alluding to the teaching
that there are no fewer than 36 tzaddikim in the world
at any given time (Succah 45b); they are the foundation
on which the world exists. Undoubtedly, sparks of Moshe
Rabeinu, a”h, shine within them. As we find, this is how
the Arizal explains the custom of the Amoraim to say to one
another (Shabbas 101a, Succah 39a, Beitzah 38b, Chullin
93a): "nmxp 1w mwn'—Moshe, you have spoken well.
Thus, it is apparent that their leadership stems from the
force of Moshe Rabeinu within them. This is the implication
of the words "mwn 1271 2wx o371 mvx"—Moshe spoke and led,
and his force assists them and protects them.

Thus, we learn that Moshe Rabeinu continues to teach
Torah to all of Yisrael by expanding into and adorning
the neshamos of great Torah scholars. It is incumbent
upon us to learn from them and to heed their words, in
keeping with that which is written: “You shall come to
the kohanim, the leviim, and to the judge who will
be in those days . . . and you shall be careful to do
exactly as they instruct you.”

The Vital Lesson Gleaned
from the Parsha "o1n o’axi onx”

We have now gotten to the sixth parsha beginning
with the letter “aleph”: m>pbx 'm1 »85 mob1s o1 meax: onx”

"IRTw? WK Y5 DI BDNpT BWAY BYYeR—YOU are standing
today, all of you, before Hashem, your G-d: Your
heads, your tribes, your elders and your officers—
all the men of Yisrael. Now, we find that at Matan
Torah, Yisrael were not given the Torah until they
became a united, harmonious unit, as it states (Shemos
19, 2): man b ow rer—and Yisrael encamped (in
the singular) there opposite the mountain. Rashi
comments in the name of the Mechilta: As one man
with one heart. The Orach L'Chaim (Yisro) teaches
that the people of Yisrael form a complete, single body.
Therefore, they could not receive the complete Torah
without uniting as one man with one heart.

For this reason, Rabeinu hakadosh chose to conclude
Torah she’b’al peh with the Mishnah (Oktzin 3, 12): =aar”
TRRIY , BT RYR TRIWYY 1593 prnn oo f7apn Ren RS, RNaYR 13 PR 0
Jatrwaty nR ey ny'n Rabbi Shimon bar Chalafta
said: HKB”H did not find a vessel better suited for
preserving berachah for Yisrael than shalom, as
it states (Tehilim 29, 11): “Hashem will give His
nation strength; Hashem will bless His nation with
shalom.” Ahavas Yisrael—love of your fellow Jew—is a
prerequisite for the Torah a Jew studies to endure and
be retained. Hence, the Torah emphasizes (Vayikra 19,
18): "n wax 1ms ey nanxr—you shall love your fellow
as yourself; I am Hashem. Rashi comments in the
name of the Toras Kohanim: Rabbi Akiva said, “This
is an essential principle of the Torah.”

In conclusion, we have gained a better understanding
of the assertion of the Bnei Yissaschar that the words
"maon 7abRR allude to the six “alephs™ that are the
first letters of six parshiyos of the Torah; this is not
insignificant and not coincidental; they teach us how
to acquire “chochmah.” As we have explained, this
means that we can learn how to access the wisdom of
the Torah from these six “alephs.”

Family Madeb - nnwi 11%°p%
their dear mother
Lea bat Virgini n"y

Arthur & Randi Luxenberg nixt»
of their wonderfull parents, children and grandchildren
1"y an1aR 1 12 nmn’ pnx’ 1 His Father nnwa »19pY
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