SHIURIM on CHUMASH

Rabbi Yisroel Reisman’s Weekly Chumash Shiurim
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Rabbi Reisman — Parshas Va’eira 5785
1 - Topic — Why was Moshe Rabbeinu an Aral Sefasayim?

As we prepare for Shabbos Parshas Va’eira, Shabbos Mevarchim of Chodesh Sh'vat, coming up,
B’ezras Hashem, and we start learning about the Makkos, which take place in Parshas Va’eira.
What's interesting is that again this week, Moshe Rabbeinu complains as is found in 6:12 ( "X
0Nty 97Y). As a matter of fact, it's even before Sheini! We Lained it this morning. Again, Moshe
Rabbeinu is complaining about (2°05% 97y *X1). Why does the Torah need to mention it again?
Obviously the Torah doesn't write every single word that Moshe Rabbeinu said. Why is the
Torah constantly, or at least again, mentioning the (2:05% 7y °3¥1) of Moshe Rabbeinu?

Besides, Moshe Rabbeinu was perfect in so many ways. A perfect Shaliach for his Tafkid, born
with light that lit up a room. Why is it that this attribute, this speech, which is probably the most
important thing for a Navi, was imperfect in Moshe Rabbeinu?

Rav Hutner in the Pachad Yitzchak on Pesach, Ma'amar Tes Vav, Os Daled (page 68) gives us
an insight, not only into why (205% %7v °1X1), why Moshe Rabbeinu was (2°0ot 979), but why
the Torah mentions it again.

Rav Hutner is Makdim. He says first, an interesting insight into our morning davening. We say
(7% WR) every morning. We follow that by (°2 angw nnw) op9R). Actually, these Brachos are a
set. We say them together because (°2 ppIY 7w .op2R) doesn't start with a Baruch. The Baruch of
("% WR) actually goes on the Bracha Ha’smuchah L’chaverta, which is (°2 a3y mnw opoy).
Now actually, to be a Bracha Ha’smuchah L’chaverta, there are those who hold that it has to
have some sort of a connection. There has to be some sort of a Sheichus. This is a separate
argument that someone who's saying Tefilas HaDerech, whether saying a Borei Nefashos as a
preparation of Tefilas HaDerech is necessarily a Bracha Ha’smuchah L’chaverta. As you know,
the Mishnah Berurah, and many Poskim say it is. Rav Moshe held that no, a Bracha Ha’smuchah
L’chaverta has to have some sort of a connection, one Bracha to the other.

Now be that dispute as it may, Rav Hutner explains the connection between (13 TWX) and .°p7¥)
(7% WR) .(2 PNIY Y] is a Bracha on the Brius HaGuf, on the health of the body. The human
being is made up of his physical part and his spiritual part, the Guf and the Neshamah. So we put
together two Brachos of thanksgiving to the Ribono Shel Olam. One, (72302 0787 DX 7% WX),
which is the health of the body. And the other, (X*7 770 °2 ANIY Y] op2%), we thank HKB”H
for the pure Neshamah. The incredible body and the pure soul. Those are the two parts of the
human being. So the Brius HaGuf is connected to the Shleimus HaNeshamah, and the two



Brachos have a connection. When we say the Brachos in the morning, we should try to
remember that these are the two parts of the person. (W32 22 ¥917) is a Bracha on the Guf.

Now the Gemara (Maseches Berachos 60b (top of the Amud)) has a Machlokes, how (7% WX)
should end. Does it end, (w32 22 8911)? Does it end, (MwY? ®°9911)? So, (WM 297 XD 7"
°n7), where Rav Papa says, say them both, (mwy? X°99%31 w32 22 ®917). Now, (W32 92 X91), of
course, is what (1% 2¥R) is about, a Bracha on the Guf. What is (mwy2 X°9911)?

Well, the Rama says, (mwy? X°79»7) means, HaKadosh Baruch Hu's Pela, the incredible Ma'aseh
that HaKadosh Baruch Hu Kaviyachol does, is that he allows the body and the soul to be
connected as one. Really, they're two different things. What Rav Hutner calls a Kesher-Gesher, a
connection as a bridge between the two Brachos, is (mwy? ®°9911). We say (182 2¥X) on the body,
we say (°2 PDIY Y °pPX) on the Neshamah. (mwy? &°9913) is the bridge, that the two of them
are connected one to the other, and that's what a human being is made of.

The source for this connection is the Bracha, (70 w939 ,0787 7). That the physical body,
HaKadosh Baruch Hu, endowed with the soul, and the person became Nefesh Chaya. Nefesh
Chaya is a Chibur Neshamah, and the Targum says, as you know, that's Ruach Mamalela.
Meaning to say that the Chibur between the body and the Neshamah is most pronounced in the
Koach HaDibur, in the ability to speak. That the person's Neshamah gives the physical body the
wisdom, the insight, the incredible understanding of the human mind can come out in the
physical body, that's for the most part, through the power of speech. So Dibur is that connection.
That connection is not only Ruchniyus. Rav Hutner calls it the Derech HaSichli, even the
intelligence of the human being, that all is part of the spiritual part of a person.

By Moshe Rabbeinu, the Sichli and the Ruchni were Gadol Yoser, they were greater. In other
words, (Mwy? X°9om1) is a Pele, that the physical body is able to express the ideas that the
Neshamah comes up with. (mwy? X°991m3) Davar Pele, the Torah tells us Moshe Rabbeinu was
(0o 97Y), not because he was less perfect, on the contrary, it had to do with the perfection of
his Neshamah. The higher the Neshamabh, the greater the Neshamah, the more it's removed from
the Guf, the more it's removed from the body. Great Tzaddikim, they reached heights where the
Guf was not something that they were busy with. By Moshe Rabbeinu, the (2ot 97y °1X)) is an
indication of that, of that extraordinary connection between the Guf and Neshamah, having a
hard time, the Guf holding on to such an incredible Neshamabh.

So, the Ikkur of what he's saying is that the Koyach HaDibur is the Koyach HaNeshamah, and
that came out in Moshe Rabbeinu with the (2ot 97y °1X)). Once the Torah was given and it
became a, so to speak, gift to the physical world. Then (A¥h 927 W& ,07270 79%). Moshe
Rabbeinu was able to express it without the (2209 27y °1X)). This is all in that one paragraph of a
Maimer in the Pachad Yitzchak.

Our Ikkur is to understand the responsibility of Koyach HaDibur, the responsibility of the human
being's ability to speak. That ability to speak is the way the Neshama exhibits itself in the body.
Crude speech might not be Assur. Rough speech, maybe it's not Assur. Saying words that we
consider to be some type of Nivul Peh, may not be Assur. But it's the speech with the Neshama,
the Seichel, the intelligence of a person comes out in the body. And there we want to put, so to



speak, our best foot forward. We want to put forward into the Guf the best the Neshama has to
offer. And that's a fine speech, a holy speech, a speech that's intelligent, a speech that's, that is
sentences, not half sentences, the speech that comes up in a way that's fitting for the Heilige
Neshama. This is the incredible insight into the (2°05% 97y *1X)). The Torah repeats it to stress the
greatness of Moshe Rabbeinu.

2 — Topic — A thought on the beginning of the Parsha

Let's move on to a second idea, also at the beginning of the Parsha. In the Node B’Yehuda Al
Hatorah, I saw the following thought, that Moshe Rabbeinu at the beginning of the Parsha is
criticized for having somehow, on his level, less than full faith, in that HKB”H would help Klal
Yisrael. So the Node B’Yehuda compares it to Yaakov Avinu. Yaakov Avinu said, ( 2173 RXnaw
Xuni) that the sin may cause that the promises don't come true. Moshe Rabbeinu had the same
fear. When this all happened, Moshe Rabbeinu asked Hashem why'd you send me, Klal Yisrael
is not worthy of it. It was a fear of (Xvr7 o173 Xnw). And what did HKB”H answer? HKB”’H said
a Havtacha L’tov once I promised to a Navi something L’tov, it's never revoked. As Rashi says,
right at the beginning of the Parsha, Ani Hashem (12 0?2 1283). So this was the, Kavayochel,
so to speak, on his level Moshe Rabbeinu’s Ta’us, he thought it would be a (Rvori 213 RAw).
Hashem said, no, don't worry, once I say, I say.

There, in Parshas Vayishlach, where Yaakov Avinu was afraid, (Xuri 0173 Xnw). Rashi said, that
when Yaakov said as it says in 32:11 (°nibp), Yaakov understood that he would only get Schar
K'fi Ma'isav. Hashem is not a Vatron, He doesn't do anything extra. So Yaakov understood, I
only get according to my Ma'isim, (Xvri o173 Xnw) ,(°mbp). The Ramban is not happy with
Rashi. He says (1121 11X7). He said, HKB”H only does K'fi Ma'isav is not correct. Yaakov
understood that HKB”H sometimes does greater Chesed, more than a person deserves. But still,
he thought he's not Ra’ui, he's not deserving of that extra.

So in the Pshat of (°nibp), they're pretty much similar. Rashi says, I don't deserve, because my
Ma'isim don't deserve it and the Ramban said, I don't deserve it because even Hashem's extra
Chesed, I don't deserve. And that seems to be the dispute. But they argue in a very basic dispute
about whether HKB”’H Kavayochel does more than a person deserves.

It's interesting that the Magen Avraham in Simon Kuf Mem-Vav, S’if Kotton Lamed Aleph,
quotes the Maharshal. The Maharshal says a person should never say, Yesh Li Yoser Mai
Harayo Li. The Maharshal says a person should never say, Hashem gives me more than I
deserve. You're saying HKB”H is a Vatran, Hashem does without Cheshbon? No. You should
say, | have more than I deserve, but it's Biz’chus Avos, I have in the Z’chus of my ancestors, but
not Chas V’shalom Hashem is a Vatran.

The Magen Avraham himself disagrees. The Magen Avraham says, Li Nireh, Sheh HKB”H
Nos’in Schar Yoser. Hashem is not Mevater. If somebody does an Aveira he's going to be called
to an accounting unless he does Teshuvah. But still, Chesed, Hashem does Chesed more than a
person deserves. He is Ma’rich Af. It seems that the Maharshal and the Magen Avraham are
arguing in the Machlokes of Rashi and the Ramban.



Rashi said, Hashem doesn't do more than a person deserves. Maharshal says, don't say, Yesh Li
Yoser Mai Harayo Li. And on the other hand, the Ramban says, no, Hashem does do greater
Chesed. And therefore, the Magen Avraham says, a person could say, Yesh Li Yoser Mai
Harayo Li, B'rachamei Hashem. A person could say it is Chesed Hashem. So L’mayseh, we have
here a sharp disagreement about how a person understands, Hashkafah wise, what HKB”H is
doing. Moshe Rabbeinu seemed to understand, the way that the Node B’Yehuda is explaining,
that Klal Yisrael, they're not deserving. And it doesn't happen because Hashem is not a Vatran.

What did HKB”H answer? Ulay. When it comes to Eretz Yisrael, everybody agrees. HKB”H
does more for Klal Yisrael than what L’fi Mai’seihem. For Klal Yisrael to be Zoche in Eretz
Yisrael, Hashem is Mis’chaseid Me’od. How do I know this? Well, it's a Posuk in V'aeschanan.
9:4 and on (MARY T3P aNR TTOR M AT72 ,72292 MRP-DR). A person who's in Eretz Yisrael
should not say, even the great generation of Yehoshua, should not say, ( n%1? ,7)77 "IR°27 "NR7Y32
n¥T v8I-nX). That we have Eretz Yisrael because we deserve it. The Torah says, ( ,7np7%2 X2
7227 W527). No, the Torah says, B’feirush, that a HKB”H gives Eretz Yisrael, Yoser Mei
Ha’zechusim of a person, B’feirush in the Pesukim.

Ah, so it could be very Geshmak here. We'll take the Node B’Yehuda and understand it a level
higher. Moshe Rabbeinu understood, assuming he goes according to Rashi Shitta, that Hashem
gives K'fi Ma'isav and Klal Yisrael is not deserving. The HKB”H Hu said, what? Geula.

Geula, going into Eretz Yisrael. No such thing. There's no limitations. And Klal Yisrael has a
Teshuka for Eretz Yisrael. Moser Nefesh for Eretz Yisrael, willing to go to Eretz Yisrael. It's not
K'fi Ma'iseihem, it's Yoser K'fi Ma'iseithem. An incredible insight, if I may say so, into the way
Kavayochel HKB”H is Osek with Klal Yisrael in Eretz Yisrael. May we see Yeshuos in Eretz
Yisrael, and it should come to an end, the bloodshed of Acheinu B'nai Yisrael. Eretz Yisrael
should be Zoche to a time of peace. A Gutten Shabbos to one and all!

Rabbi Reisman — Parshas Va’eira 5784
Shalom aleichem everyone, as we prepare for Shabbos Parshas Va’eira.

This morning as I was being maavir sedrah, 1 looked at the seder hapesukim after the first
incident of the parshah you have the families of Reuven, Shimon, and Levi, in order to reach the
yichus of Moshe and Aharon. And then the Torah declares, ““ 317 077 "7 MR WK 7YHI 1998 X7
aNRIY Sy ¥R v PRI °12 nX.” Here it puts Aharon before Moshe, Rashi tells you that in
some places Aharon is first and some the other is first, to tell you ‘an 2>9pw’ that they are equal.
So it seems that the purpose of the Torah’s telling of the yichus of Moshe and Aharon included
this reason, to tell us that they are equal.

Then, after shlishi there is a parshah of two pesukim, Moshe says to Hakadosh Baruch Hu ““ "I} 1
0o 97y,” again he asks that Aharon should be the spokesman, and not him. You would think
that after seven days at the Sneh, he would realize that the Ribono shel Olam, k’vayachol ‘made
up His mind’ already, but no. He’s asks for it again.



And then, in the next parshah, Hakadosh Baruch Hu answers him, and He says, “ 7277 1% 199X)
IX%°21.” Aharon your brother will be your navi. Pashut p’shat is an actual navi, and Rashi says it
means that Aharon will be your metargem.

So here it is. We have, number one, the Torah tells you that Moshe Rabbeinu and Aharon are
together — on 2°7pWw — in whatever way they were equal. Then we have Moshe Rabbeinu again
insists he not go it alone, that he needs someone with him. And then we have that the Ribbono
shel Olam told Moshe that he will send Aharon along with him. Why does the Torah record all
of this?

Rav Yaakov Kamenetzky writes the following klal gadol about Tanach. And this is something
that a person could miss easily. There were melachim, there were kings, starting from Shaul, then
of course, David, Shlomo, and the splitting of the malchus. Klal Yisrael had kings. The idea of a
king is not unusual. In the world there have been countries with kings, certainly in those days.
Zogt Rav Yaakov, no king was king alone. It’s not good, as the world says: “Power corrupts, and
absolute power corrupts absolutely.” It’s human nature that when a person has too much power it
is not healthy for him. Now, Moshe Rabbeinu was Moshe Rabbeinu. Don’t get me wrong.
Moshe Rabbeinu, had in no way any mashehu of any type of corruption. Nevertheless, the Torah
is teaching us how Moshe Rabbeinu set up and saw the idea of a manhig in Klal Yisrael. Rav
Yaakov said that in Tanach every melech had his navi. In other words, the idea of, as the Gemara
puts it in Gittin, T8 DPR2 772 77N, was rare; that the all areas of the leadership was in one
place.

So that, even though, for example, Shaul was the melech, Shmuel was the leader mitzad being
the navi. Even though David was the melech, Nosson was the leader mitzad being the navi. And
so on, every melech had a navi who shared the responsibilities of leading Klal Yisrael. Therefore,
we find, for example, with Achav and Eliyahu, that they had interactions. You’d think for
someone like Achav, he would say ‘Eliyahu, you go to beis midrash.” But no, it was accepted
that Klal Yisrael didn’t have an absolute monarch, didn’t have an absolute ruler; there was
always someone with him. That is the lesson we learn from Nach.

If we understand that there is such a value, we can see that the Torah here, as Moshe Rabbeinu
sets out to lead Klal Yisrael, with the Makkos and take them out of Mitzrayim, the Torah stresses
that it was Aharon and Moshe: ‘an 2°7pww Tm92.” Now we all know that Moshe Rabbeinu was
greater than Aharon. But in some aspect of leadership, they were 2°9pw. Each one had his own
strength in leading Klal Yisrael. And Moshe Rabbeinu insisted, and the Torah Hakedoshah uses
the term ‘I%°21° which is the term which was used to temper the power of the monarch
throughout the generations.

The lesson here is a lesson in leadership in general, and a lesson in Nach. 9% 5w 17577 X7 2
%% . That there is no absolute monarchy. No king who does whatever he wants. The king was
always subject to the navi. Of course, there were kings who were resha’im who tried to seize
power for themselves, but that’s not the derech of leadership in Klal Yisrael. The Torah shtells
this avek, right in the beginning of the institution of leadership in Klal Yisrael, because it is not
healthy for a person to be totally unaccountable to anyone else. It is very healthy for a person to
feel that there is somebody else who is looking over his shoulder.



And that is why, in a home, although we all know that the ultimate authority in a house is the
wife, but the woman allowed the men to feel — a7 22pWw 12°X3, as if there are two leaders, two
people making the decisions in the house. It’s not healthy to have one person. And when a
person feels that he is the one that should be making all the decisions, without a counterbalance,
it leads to a corruption in the sense that he will think that all of his ideas are right.

And that’s the lesson with which Parshas Va’eira actually begins.

Let’s move on to a second thought regarding Moshe Rabbeinu. We know there are seven sefiros.
Most of us know this from sefiras ha’omer, that there is Chessed, Gevurah, Tiferes, Netzach,
Hod, Yesod, and Malchus. There are seven sefiros (whatever they mean, precisely). Likewise,
there are seven Ushpizin, the 0°¥1771 nvaw, the seven leaders of Klal Yisrael. The seven Ushpizin
correspond to the seven middos. Avraham is chessed, as is well known. Yitzchok is gevurah,
also well known. Yaakov is tiferes, or emes, also well known. Moshe Rabbeinu is netzach — not
well known. For some reason the ‘well-known’ ends after the Avos. Chessed — who doesn’t
know that Avraham Avinu was the amud hachessed. Gevurah — the pachad Yitzchak. And
Yaakov is 2py°% nax 1nn. We all know that. The nerzach of Moshe is not well known, and so let
me talk for a minute about what it means.

What does Netzach mean? In Lashon Hakodesh, every word has its own meaning. There are not
really any words that have two meanings. The word netzach appears to have two meanings. We
have ‘n¥1%,” which is a verb which means ‘to be victorious.” There is another use, ‘’nx1 nx15,’
‘for eternity’ something that lasts forever. And it seems to be a totally separate word from the
word which means ‘to be victorious.” Moshe Rabbeinu brings the two together. There are times
when a person fights his yetzer hora, and the expression we use is that the person was ‘72301’ on
his yetzer hora; he strengthened himself. He has gevurah, and he strengthens himself in the face
of a temptation and resists, he is misgaber. That really is the middah of Yitzchak, of gevurah, of
discipline. Disciplining oneself is a constant battle.

Moshe Rabbeinu was a different middah. Moshe Rabbeinu was charged with creating Klal
Yisrael. What Moshe Rabbeinu did was forever, it was °nx1 nx17. He created a Klal Yisrael; the
four fifths of the Jews in Mitzrayim that couldn’t handle it — they were excluded. There are times
that you struggle with the yetzer hora; a person has a hard time getting up for davening in the
morning, it’s a struggle. One day he has the gevurah and one day he doesn’t.

But there’s a middah of 1nx1. What is n¥1%? It means to put it behind you. It means getting to a
point that you can get up in the morning, where it’s not a test for you anymore. It means getting
to a ppoint where you don’t have the temptation. You may have new yetzer horas, other ideas,
now you get to shul and you have a yetzer hora not to say the words properly; not to answer
amen correctly. There is a new temptation. But in the battle with the yetzer hora there is a
middah of nitzuach — of winning. M¥°1 means NMX¥1 — it’s a permanent victory. Now, of course
nothing is permanent; a person can have renewed temptations tomorrow. But ow X7 WK1, right
now a person was victorious that the victor looks back at the temptation he had as such a silly
thing.



For example, there are people who have the silly yetzer hora of getting angry. They raise their
voice, get red in the face, and say things. Of course, it an immature thing to do, it’s the most
nonsensical thing. Why would a person raise his voice and get angry, it doesn’t do anything for
him but raise his blood pressure? Nobody listens to you more because you get angry. No one
respects you more because you get angry. There’s no such thing. So why do people do it? It is a
certain childishness that some people have, they want their way, and so like a two-year-old who
throws a tantrum because he’s just in the ‘terrible twos’. Some people might have never got past
it.

The middah of nitzachon is where a person looks himself in the mirror and says, ‘Me? What am |
doing to myself?! What am I creating? What am I destroying in myself? This is me? To be
ov22?” It becomes such an absurdity to him that — never again! It’s not going to happen again.
That is the middah of nitzachon.

Moshe Rabbeinu taught Klal Yisrael that there is such a thing. You could put your past behind
you. The entire struggle of the forty years in the Midbar was so that Klal Yisrael should stop
saying, ‘0°I¥na MYOR WK 7377 DX 1751, Put it behind you. Baruch Hashem it never happened
again. They entered Eretz Yisrael and there were new nisyonos, but never did they say again,
“Oh, we should have stayed in Egypt!” Moshe Rabbeinu is the middah of nxi? nnw, of
permanent victory. And Moshe Rabbeinu accomplished that. He was unique. Everybody else,
they would struggle with avodah zarah and defeat it for their generation, and then a different
melech cme to power, and the avodah zarah came back.

What Moshe Rabbeinu did was to create a nitzchiyus for Klal Yisrael. And that’s why he is
Moshe Rabbeinu. He is forever the teacher of Klal Yisrael. What he did lasted forever. For us
too. We strive for chessed; to be baalei chessed. Gevurah — self-discipline we always try. Emes
of Yaakov is the goal of everyone. The next goal is the netzach of Moshe Rabbeinu. To pinpoint
a yetzer hora that a person has, and be able to put it behind him, and to be able to say, ‘this is
lower than my nekudas habechirah.’ 1t’s a such a low thing, it’s like walking into Mcdonalds.
Do I have a temptation to walk into Mcdonalds, I have no interest in it. The same thing, if a
person is confronted with an opportunity for anger; I have no interest in it. It’s behind me, I'm
not a child.

That is the idea of the middah of netzach. It is mx"1 — victory, that has n1°nx1 to it. What a goal!
Why is it not well-known? Because we struggle in the first three middos, of chessed, self-
discipline, and emes. Still, let’s try to grab on to a middah that is X?°¥?1 X?v%: the middah of
netzach. And let’s try to be ¥ in some area of our avodas Hashem.

And with these two absolutely wonderful thoughts, we head into Shabbos Kodesh Parshas
Va’eirah, and the month of Shevat, the month of renewal. We hope that we will renew ourselves
in avodas Hashem, and acheinu B nei Yisrael in Eretz Yisroel should have renewal of hope for a
better future. It’s such a frightening time! May Hakadosh Baruch Hu grant that it become a time
of rachamei Shamayim, of rachamim gedolim when Hakadosh Baruch Hu smiles upon us, and
we are zocheh to serve Hakadosh Baruch Hu in that glow of the ahavas Hashem.

A gutten Shabbos to one and all!



Rabbi Reisman — Parshas Va’eira 5783
1 — Topic — A Possible Answer to an Old Question at the Beginning of the Parsha.

As we prepare for Shabbos Parshas Va’eria. Let me begin with an old question of mine which I
am certain everybody remembers but I will repeat for the new members. I got an Aliyah for
Mincha on Shabbos and I got an Aliyah on Monday and Thursday, three straight Aliyahs which
was for the Levi Aliyah of the weekday Laining. All three times the Baal Korei stopped at 6:9
(YR 772ym ,m0 ¥Pn). He stopped when it talks about Klal Yisrael suffering with very difficult
work. I have a problem with this as every time the Baal Korei stops there I feel like telling him
you can’t stop here because we have a rule that you don’t stop at something that is difficult, by
something that is Pu’ranios, by something that is bad. Certainly (7¥p n73¥) sounds like
something that is Pu’ranios, something that is not pleasant. Why is the Baal Korei stopping
there?

Of course the reason why the Baal Korei is stopping there is because that is what it says in the
Siddur to stop there. However, why does it say that in the Siddur? This is a question that I had
and I am certain that I mentioned in previous years.

Today, I was thinking of a possible answer. The whole message of the beginning of Parshas
Va’eira is a message to Moshe Rabbeinu. Moshe Rabbeinu says to Hashem in 5:22 ( nnyag mn2
M7 0v?). Why have You treated these people so badly. HKB”H tells Moshe that the Avos never
complained and they accepted and understood that there is a reason for that which is going on.

In other words, the whole message of the first Pesukim of the Parsha is that people should
understand, even Moshe Rabbeinu should understand that whatever the challenges were in
Mitzrayim they were all for a very positive reason. Now, you might argue that all Pu’ranios are
for a positive reason which is true. Yet, right here where HKB”H teaches this lesson to Moshe
Rabbeinu, it is fitting that right away we stop an Aliyah by (A¥p 172yn1 ,77 7¥pn) because we
learned the lesson. The lesson that this was good. As a matter of fact, because of the hard work
they left Mitzrayim early, it was really good. This is a possible answer to something at the
beginning of the Parsha.

2 — Topic - The Uniqueness of the Makka of Barad.

The Parsha ends with Makkas Barad. As you know, not all 10 Makkos are in one Parsha and the
7" Makka Makkas Barad is the last Makka that is in this week’s Parsha. Makkas Barad is unique
in many ways. One way that it is unique is that the Mitzrim had an opportunity to escape. All
other Maakos would happen to them wherever they were. Here, Moshe Rabbeinu tells the
Mitzrim B’feirush in 9:19 (7792 ,77 TWX-22 NX) ,73pn-n% 197 12y ,7ny)). He tells them that if you
1NR) ,7727). So here we have a unique Makka, we have a Makka in which the Mitzrim are told
ahead of time that this is something from which you can be saved. So it seems to be something of
a lighter Makka in the fact that they could be saved.



A second unique thing about Barad that it doesn’t say by any other Makka is that the Makka of
Barad begins in 9:14 with the warning (729-2% *ndan-22-nx¥ 12% I8 ,NNT7 0¥93 °2). Hashem says I
am sending you all My punishments. All My punishments? Is Barad all My punishments? It is
very hard to understand. Rashi tries to answer the question in a way that is difficult as all of the
Sifsei Chachamim and the others say and what does it mean that Barad is (*nbyn-73-n§)? It is
very hard to understand.

A third thing that is unique about Barad. Here Pharoh says as is found in 9:27 (aya3 "nxvi). He
says (2°¥Y77 ,°nY) "R ,PY780 ,0)77). What is going on here? Such a unique Makka, so many things
that are unique about Barad, and of course when we say it we say (2"oR2 ¥"7¥ 7"¥7), we just
throw it into the mix, but we must be missing something that is unique about Barad.

It would seem that what is unique about Barad was that there was something of a mind game
here. Something like a psychological attack. HKB”H said (727-2% *nban-23-n§ not *IX), it doesn’t
say by any Makka that the Makka is (727-2%) to your heart, to your emotion. Hashem says, here
this Makka is different. This Makka is something that emotionally you are going to have to
connect to. Why so? Every other Makka there was nothing you could do, you couldn’t do
anything about it. The Dam was going to happen, the Tzefardai’a was going to happen, you were
stuck. There was nothing to think about, there were no options. Here, for the very first time, the
Mitzrim had options. Moshe Rabbeinu said if you want, recognize that HKB”H has the ability to
bring Barad and get into your homes, bring your animals into your homes. You have a way out.

This was very unique. This is (*nban-72-n¥) the whole message of all of the Makkos is (727-7%),
take it to heart. Here Moshe Rabbeinu says look at yourselves in the mirror, look at what you are
going through. Recognize the Emes of what is around you, and indeed this time Pharoh said
(°nxvn), he at least temporarily had some regrets. So what is unique about the Makka of Barad is
the (727-2%), a very unique Makka. It is a Makka where they would be challenged to take to heart
the message of all of the Makkos. So here is an explanation of something about the Barad and
this by itself is good as an explanation of the Parsha.

3 — Topic — A Thought on (277%%-n§ ,72%17)

This Dvar Torah is connected to the one before. Later in Parshas Bo when Klal Yisrael leaves
Mitzrayim it says as is found in 12:36 (23n-n§ ,7983), they emptied out Egypt. What did they
empty out? The simple Pshat is that (27%%-n& ,3781°), they took out the treasures of Mitzrayim,
the valuables of Mitzrayim. (17%37), the Gemara in Berachos 9b (14 lines from the top) and the
Baal Haturim says (2°x7 72 7R 77%n2 mXwy). That it is like they emptied out a fish net of all of
its fish. That is certainly the Pashut Pshat.

However, all of the Baalei Machshava bring and Rav Gedalya Schorr is Marich in the name of
the Sfas Emes, that (227¥n-n& ,37%17) means that they took out a Midah Tovah of Mitzrayim. The
idea that the Arizal taught is that wherever Klal Yisrael goes to Galus, in any country that we are
exiled, we have a job. That job is that even the nations of the world, every nation has its unique
characteristic, there is something good about everybody. Sometimes you have to find it, but there
is some attribute that is positive. These are called the Nitzotzos Hakedusha, the sparks of
Kedusha that are in all of the creation.



One of the jobs of Galus the Arizal said, is to take the Middah Tovah of every country that you
are in. If you are in a country for a number of years and eventually driven out of that country,
still, take the Middah Tovah of that country.

Germany did terrible things to the Jewish people, but Germany did have a certain Middah of
honesty, of correctness in their good years. They did have a certain Middah of being upstanding,
being on time, being correct to the penny, and that Middah Tovah is something that a person has
to take out. (27¥7-NX ,17¥1).

I believe in next week’s Parsha in the English Rav Schwab Al Hatorah (page 226), Rav
Schwab’s son quotes Rav Schwab as saying this about the experience of Galus in Germany. Rav
Schwab writes this in general in Parshas Vayechi (in Mayan Beis Hashoeva) as well. That Klal
Yisrael wherever we go in Galus is obligated to take something good. It is very hard to know
exactly what is the Middah Tovah of good that we are supposed to take out of Mitzrayim.

We find that the Mitzrim did come to a Hakara. When people are punished they tend to be
stubborn. Usually in times of punishment it doesn’t really bring Teshuva. Human nature is not
that way. There was a Teshuva movement after the six day war, after a time of redemption and
inspiration. There was no Teshuva movement after the Holocaust. This is because it is not human
nature to get beat up and say okay I get the message. You have to be on a high Madreiga to
realize that and not everybody does.

The Mitzrim they did do it. They came to a Hakara. First here by Makkas Barad, Pharoh
temporarily came to the Hakara of ("nXpr) and that is a Middah Tovah. It is a Middah Tovah to
stop and recognize. You dig yourself into a stubborn position and you can back off and say
(°nxvn), that is a Middah Tovah. We find that later by Klal Yisrael before they leave Mitzrayim
in Parshas Bo it says 11:2 (A0 nXD AWR) L3797 DR WX 128Y°)). That the Jews borrowed things
from the Mitzrim. 11:3 (2™%» °Py2 ,0¥7 0-DR ) 197). At least temporarily the Mitzrim
recognized that they had wronged Klal Yisrael. When Klal Yisrael came to take objects out of
Mitzrayim, they gave it. As a matter of fact, Rashi says on 12:36 (2178¢)) that ( 7 82w 71 A
077 0°1M1 i onn 29Rw). They gave them even more than they asked for. Which means actually
that there is a Middah Tovah that the Mitzrim showed at that moment. Later they turned back on
it when they ran after Klal Yisrael. But temporarily they recognized the truth of the Aveira that
they had been doing.

That Middah of Mitzrayim, was the (2%n-N§ ,32%17). That is what Rav Schwab says later in
Parshas Bo, was the Middah to take out of Mitzrayim. The Hakara to stop and recognize. Klal
Yisrael by nature is an Am K’shei Oref, is a stubborn people. We couldn’t survive in the Galus
without stubbornness. But there is a not such good side to stubbornness, and that is recognizing
that what you are doing is wrong, what you are doing is incorrect.

Someone is pushing you for months, for years, to show up at a Mishmar and you never do it
once? Someone is pushing you to be Mavir Sedra, you hear it all the time, and you don’t even try
it once? Someone is pushing you and telling you why don’t you wash for Melave Malka and you
don’t try it at all. There is no Hakara of a recognition of the Emes of the truth. If you think what
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you are being told is wrong, so of course you think about it and you feel the truth is that it is
wrong. But there are enough things that we know in our hearts, we know things that are true and
that it is very hard to keep to. That is the Middah of the (27¥n-n¥ ,32817). To come to a Hakara
of the truth of the matter. Klal Yisrael did it. There were 49 Madreigos of Tumah down in
Mitzrayim and then by the time they came to Har Sinai 49 days later they had climbed the
ladder, they had changed their whole attitude because of this Middah that comes out.

And so, this is a beautiful lesson from here and it also gives another dimension to the
understanding of (727-2% *nban-92), the idea that Barad was very different, very special. There
was something that would bring the Hakara. The fact that they had to look at themselves and say
I can save my Tzon. Do I feel that I am so right that I am willing to sacrifice my money, my
fortune? It obviously would move many people to be honest with themselves and that is what is
unique about the Barad.

Galus America also has a Middah Tovah. We don’t know how long we will be here. The Middah
Tovah of Americans is the tolerance of people that are different than them. In America for the
first time people of different races and backgrounds are not only tolerated but are treated in a
positive way. The (X ,17%2"1) America is that Yidden one to the other have to have this Middah
of tolerance. Baruch Hashem American Jews do have. We should recognize it, we should have
that Hakarah of the Middah Tovah even as the country around us descends into a period of great
moral difficulty just like Mitzrayim did and just like L havdil that Germany also did. But the
positive aspects of this Galus is something that we hope to take with us for always as a Middah
of Klal Yisrael.

And so, you have wonderful insights into this week’s Parsha and now you are really ready to go.
Take out your Chumash and be Mavir Sedra and get ready for Shabbos Kodesh. IY”H a
wonderful Shabbos to one and all!

Rabbi Reisman — Parshas Va’eira 5782
1 — Topic — A Technical Difficulty

As we prepare for Shabbos Parshas Va’eira in preparation for the upcoming month of Shvat
where we are Mekadeish the Chodesh this week as we head through the middle of the winter,
heading B’ezras Hashem to a more open and beautiful world.

Let me begin with one of my favorite Kashas that I do not think that I have mentioned here in the
past. That is that Rashi here in 6:26 tells us very famously that the Posuk says (7¢/h1 ,7908 Ra)
and in 6:27 it says (77g%) ,7¥H X¥7). One time Aharon first and Moshe second and one time
Moshe first and Aharon second, (7782 PWpww 77 1?). To teach us they are equal. Now what
does it mean that Moshe and Aharon are equal? I think we spoke about that in a previous year.
But the point here is something else. That when it says two things one after the other, one time in
one order and one time in a different order, it is telling you that really (71X 1"2pW).
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There is a second place we find this by the Bnos Tzelafchad, we find the daughters of Tzelafchad
mentioned in different orders and again Rashi tells us in Bamidbar 28:1 (/,12 11 m?pw 12100 73
1770 DX 7w 72°99). So it seems like a rule in the Torah when you have a pair of things that are
equal and you can’t say them both simultaneously you are going to end up saying one first the
other second, you might think the first is more Chashuv then the second, therefore, the Torah
changes the order.

I have a Kasha, it says in Shemos 20:11 (72%-n¥] ,7°28-n% 722) father first mother second. It says
in Vayikra 19:3 (3870 12x) inX v°X), mother first father second. I would say there is another
example and father and mother are equal. Yet Rashi in Parshas Kedoshim says that they are not
equal. Rashi Darshuns it. Why are we Darshuning it? Why are we asking in one place it says
mother first father second and the other place father first and mother second. What kind of
Kasha? It should say because they are equal?

You are going to tell me that the Halacha is if your father tells you to bring him a drink and your
mother tells you to bring her a drink that the father goes first? That is not because the father is
more Chashuv than the mother, this is because the mother also has a Chiyuv to take care of the
household needs of the father. If let’s say the parents are divorced then they are equal. So why
not Darshun the two Pesukim there this way? Tzorech Iyun Gadol!

Similarly, the Gemara in Chagigah 12 says on Beraishis 1:1 ( nX) ,0%0 DX ,2°P%8 X2 ,0°WKI2
7X7) where Shamayim is first and Eretz is second and it says in Beraishis 2:4 ( 77 nivy ,0i2
oY) vIR--0°P28) where Eretz is first and Shamayim is second. The Gemara Darshuns. Why are
you Darshuning? It is telling you that they are both equal Chashivus. They are both equal and

that is why one is first one time and the other one is first the other time. Tzorech Iyun Gadol.

When does the Torah do it one way and when does the Torah do it the other way? It really needs
some sort of a Hesber. I told you four places, 1) our Parsha, 2) Bnos Tzelafchad, 3) (,7°28-nX 723
7n8-NY)) and 4) Shamayim and Eretz.

There is a Gemara in Berachos in the 6™ Perek. I remember being in Rav Elyashiv’s Shiur for
this Gemara. I used to go to Rav Elyashiv’s Shabbos afternoon Shiur two or three Shabbasos a
year when I was in Eretz Yisrael. In every Masechta I learned about one Daf by Rav Elyashiv.
He used to finish about an Amud a week, so about a Blatt in each Masechta. The Daf that I was
by Rav Elyashiv in Maseches Berachos was in the 6™ Perek.

The Gemara there on Daf Mem Aleph famously Darshuns that the Posuk says that there are
seven fruits with which Eretz Yisrael is praised. Devarim 8:8 ( ;717 72801 191,779 7un PN
U271 ,1W n°1-yX). It mentions the seven fruits. It says that the fruits are in the order of Kadimabh.
What is the order of the Beracha you make if you have these fruits in front of you. It is in the
order of the Posuk. How so? It says the word Eretz twice. Eretz and then 5 fruits and then Eretz
and then 2 fruits.

So what is the order? The Gemara says that it goes by the order of what is close to Eretz. So ( 77X

7o) that is first, (7p¥ N°1-7X) is second. Third is (7P 77 vR). Fourth is (YIR-1W D07, wam).
Therefore, Temarim are 4", In other words, the order goes Chitah, Zayis, Se’ora, Temarim,
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Gefen, T’aina and Rimon. It doesn’t go in the order of the Posuk, it goes how close it is to the
word Eretz.

The question I believe was so why does the Torah do it in such a strange way. If the order is
whatever it is just say Eretz once and then Chitah, Zayis, Se’ora, Temarim, Gefen, T aina and
Rimon. Say it once, why do you have to do (¥273 ,172¥ n°1-yIX) (7127 73xDI 1937 ,779 7un vx). It
says Eretz twice and we go according to what is closest to Eretz. Why not just say all seven in
order?

Enfert the Pnei Yehoshua or maybe it was Rav Elyahiv’s own Teretz if it would say one time
Eretz and then all seven I would assume that they are all equal. You can’t them all in one shot so
if they were all said after the one time saying Eretz then they are all the same. So it says Eretz
twice to tell you to Darshun based on what is closest to Eretz.

What? If it said Eretz and seven in a row I would say they are all equal? I thought that I only say
they are equal when I have contradictions? This is so confusing. I don’t know if anybody will
find an answer but you will probably find more cases in the Torah but I mentioned five.

2 — Topic — A Mussar Gadol for these days

Today the Levi’s Aliyah as can be found in 6:8 (7w7in 022 mnk *nnd)) I will give Eretz Yisrael to
you as (7¥7in). Something that is an inheritance. It doesn’t say Yerusha. The Gemara in Bava
Basra Daf Kuf Yud Zayin Amud Aleph Darshuns from here that Eretz Yisrael is given to you to
be Morish, to be passed on to the next generation because those who left Mitzrayim never
inherited it. They didn’t go into Eretz Yisrael as they died in the Midbar. They passed it on to
others. What do you mean that they passed it on to others, if they never got it then they never
passed it on.

The Gemara says no. (3°°17 @ 2°n»). The way Yerushas Eretz Yisrael worked is those who
entered Eretz Yisrael each was designated a Cheilek and that portion went back up to the Yotzei
Mitzrayim and then the Yotzei Mitzrayim inherited back down. That is Rav Yonason’s Shittah.
Another Man D’omar says Eretz Yisrael is divided among the Yotzei Mitzrayim. Even though
they were not alive, they got it in order to pass it on. We learn from this Posuk and it is one of
the two sources in the Gemara (7Y 027 Ank °ANY)) (on 117b), you who leave Egypt will never
own it. But you will own it to pass it on to your children.

It needs an explanation why such a sort of idea of Yerusha, of something where what kind of
Yorshim are there? There are no Yorshim so why are you calling it Yerusha? The whole thing
needs an explanation.

I want to share with you a Ketzos Hachoshen. The Ketzos in Siman 252 brings a Rashba a very
basic difference between giving something away through Yerusha and giving it through a gift.
Sometimes a person gives a gift when he dies or a minute before he dies something should be a
gift, a Mat’nas Shechiv Mai’ra, he declares a gift and it should go to a person. There is a very big
difference. Yerusha goes seamlessly, it is automatic. Whatever it is is owned one second by the
father and the next second by the one who inherits. A Matana is Achar Misah. A Matana is
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something that has to happen, it does happen after Misah, but it happens afterwards. Now you
will tell me what is the difference?

I will give you an example. The Gemara in Bava Basra 49a says if I own something I have to do
a Kinyan to give it away. If I own something and say (°» "R 297271 1°7) [ don’t want to have any
connection to it. I still own it without a Kinyan.

Let’s say I don’t own something and you want to give it to me as a gift. I say (2 18 2°9271 3°7)
Bazeh, I want to have no connection to this. If you give it to me as a gift it does not become
mine. I can refuse it. What I already owned I can’t refuse it and I continue to own it, and what
you give me as a gift I could refuse.

What about a Yerusha? The Rashbam says there and brings from a Gemara elsewhere, that by
Yerusha you can’t refuse it. If you say (3 77w ®¥ %% PR 29271 197). I want to have no Shaichus to
the field. Then somebody dies and leaves it to you as a Yerusha, it is yours anyway. Inheritance
is something which is automatic. It is inherently connected to you, has a Shaychus to you
directly. It doesn’t have to become yours. You are in line to have it to have it right now. It
automatically becomes something that is yours. So that it is sort of inherent in the person. There
is a continuity from the Morish to the Yorish. There is a single ownership. There is an ownership
of father to son, to son, to son. It is one big ownership and that is not something that is separately
given. That is why the Torah says as is found in Devarim 33:4 ( n?7p ,7¢7in agh ,09-my 77in
3py?). Torah is Morasha. It is given as a Yerusha. Why do you need a Yerusha if every Jew has
his connection to Torah, he doesn’t have to inherit it from his father. No! You do have an
inherent connection to Torah, but that connection is father to son, to son, to son 100 generations
from Sinai, it is all one big ownership, one continuous ownership, continuity. By definition,
Torah is something which is a continuity from parent to child.

The Chiddush here is that Eretz Yisrael is the same. Torah we understand is one long Hemshech,
Eretz Yisrael too is Morasha. Eretz Yisrael is one long connection. Something we need to get
straight about Eretz Yisrael. That it is not a place where Jews goes, it is not a place where Jews
live, it is the place of Klal Yisrael. It is the place where Klal Yisrael is rooted.

Beraishis 12:1 (7¥7%% 77-77). Hashem told Avraham Avinu (%173 *27 ,7%¥X)). Go to Eretz Yisrael
and I will make you a big nation. Zagt Rashi, only in Eretz Yisrael. Jews thrive in Eretz Yisrael.

So that is the message (7Y7in 027 Ank °An)). I am giving it to you Yotzei Mitzrayim, you will
never own it. But, it is one Hemshech, it is one continuity. It is your land from child, to child, to
child. One long stretched out ownership of Morasha. That is the idea of it being a Morasha, that
is the whole idea of this manner in which Eretz Yisrael was Nischalka to the Shevatim, back up
to the Yotzei Mitzrayim. Through the Yotzei Mitzrayim back down to all of the generations. It
had to be one straight, if you get Eretz Yisrael now it is one Hemshech. It is not you, it is the
Hemschech to your grandparents, to whoever originally went to Eretz Yisrael. Klal Yisrael is one
big Hemshech with Torah, Eretz Yisrael, Kiyum Hamitzvos, all one.

And so, one technical difficulty and one Mussar Gadol for these days. We should be Zoche to be
able to be in Eretz Yisrael if not because Moshiach came at least we should be there now to be
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Mushpa’im to Chap a’ Rein, to absorb the Kedusha of Eretz Yisrael and may we all be Zoche to
be there B’karov Mamush. A Gutten Shabbos to one and all!

Rabbi Reisman - Parshas Va'eira 5781
1 — Topic — Makkas Barad

As we prepare for Shabbos Parshas Va’eira. A Gut Chodesh as today is Rosh Chodesh Shvat. |
would like to focus today on the end of the Parsha. As you know, our Parsha has the beginning
of the Makkos and Makkas Barad is at the very end. I would like to share with you a couple of
thoughts regarding the Makka of Barad.

In Posuk 30 at the end of the Parsha, Moshe Rabbeinu says to Pharoh when I leave the city I will
Daven that the Barad will stop, (¥10 9»?) I want you to learn from this that G-d controls the
world, (7°7231 ,798)) you and your servants (2728 117 °397 187’0 27Y *9--nv7) I know. What is
(1RR 070 °32)? Says Rashi (279) .(X? 179) when it is used in a Posuk (X2 P7¥). As if it says ( °3
0°9%8 7177 097 ,1IRA K2 17Y). I know this is not going to change anything. You still have no fear
of G-d. That is what Rashi says.

The Ramban says that this is not the correct translation. Imagine that you are telling Rashi you
Teitched it incorrectly. (27v) doesn’t mean (X7 P7v). It is funny because Rashi says ( o0 93
Xpnaw). All times it says (279) in the Posuk is (X371 X? 1°7v). The Ramban says this is not
correct. The Ramban says that (279) means (271?) before. How does that fit into the Posuk? ( 270
7X7°n) before you fear?

The Ramban learns the following. The Ramban says I know. (27v) before the Makka is removed
then you are afraid of G-d. When you are in middle of getting beat up, in middle of the Barad the
Barad (yx3 77°% °2 ,v70 wn?). The Barad had a mixture of fire and water and that is not
possible. This Makka more than any indicated that it came from HKB”’H.

So says Moshe, I want to tell you something Pharoh. I know that as long as you are getting beat
up, as long as the Makka takes place (1%X7°n) you have fear. But as soon as the Makka is removed
you will forget. That is what Moshe Rabbeinu says. It is a sad testimony to human nature. This is
human nature that at the time that someone is hurting, in a time that someone is serious, in a time
that you show someone to his face what is true, he has Yir’as Hashem. He has a belly ache he
won’t overeat again. But as soon as it passes, things go back to the way they were before. That is
what Moshe Rabbeinu is saying says the Ramban. I know, (27v) before the Makka is removed
(1%7°n) then you have fear of G-d, but I know it is not going to stay.

Someone who was in Shiur many years ago at the time of 9/11 remarked to me recently, what
does he remember? What does someone remember from 19 years ago? He said you know what I
remember? After 9/11 the world was shaken up and you said everything is going to go back to
normal. People were saying, President Bush was saying the world will never be the same. The
truth. The world will be the same. Things will go back to the way they were as that is human
nature.
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We say the same thing by the pandemic. The world will never be the same. During the lockdown
we thought wow April and May the world is shaken up and we will behave differently. When it
passes everything goes back to the same. Isn’t that sad? Very sad.

Let’s keep on looking at Makkas Barad and see if we can figure out what the Eitza to this is.
Isn’t it sad? Somebody goes through a traumatic experience, Lo Aleinu there have been people
who have been very sick, they have gone through challenges in life. They swore that if Hashem
saves my life then everything will be different. When it passes everything is back to the same
old. What’s an Eitza?

2 — Topic — Makkas Barad

Let’s go back to the beginning of Makkas Barad in Posuk 20 where the Makka of Barad is
predicted by Moshe Rabbeinu and the Posuk says (-nX] 1°72¥-NX 0°13--17¥79 >7297% ,7177 727-NX X230
0°'n23-2% ,3Mpn). He who has fear of G-d moved his livestock indoors so that the Barad wouldn’t
affect them. (7377 127-2% ,13% oip-X2 K1) someone who didn’t put his heart to the word of G-d
(1"72y-n¥ 27y?)). You wonder, how could it be as this is already after the first six Makkos and
there is someone who is not (127 o%)? Why no Sim Libo after six Makkos?

The answer is the Ramban. Once the Makka passes it goes back to the way it was. But one
second. We have here a hint, because what is the opposite of Sim’as Leiv? It is sad that
something that should shake you up passes and you go back to the way it was and you are not
Mai’sim Leiv. What is the opposite of Sim’as Leiv?

I would think cognizance, a person has to be aware, he has to be thinking. No, look what the
Posuk says. It says (7]77 727-N% &7°7) someone who has Yir’as Shamayim moved his animals in.
(125 ofp-X? 7wR1) didn’t. What is the opposite of (12% aip-82)? (x723). I would think a person who
is smart moved his animals in. The person who is worried about his money moved his animals
in. No. (707 127-n& R®723). Somebody who has Yir’as Hashem that is the opposite of (127 oi-X?).
Human nature is that when a Tzara passes you go back to the way it was. Someone who has
Yir’as Shamayim, someone who is in the habit of thinking about what he does, is in the habit of
thinking of the Ribbono Shel Olam, such a person has a chance. Such a person could do it. This
is the Ramban’s lesson that things go back to the way they were unless you choose to live a life
with Yir’as Hashem, which is an awareness of Hashem.

The Ramban’s message believe it or not has a source in Shulchan Aruch. In Yor’e Dai’a 146:7
listen to what it says. If there is an Avodah Zorah, a gold and diamond studded idol or diamonds
and a cross, it is an Avodah Zorah and it is Assur B’hana’a and a Jew is not allowed to derive
benefit from it. When is it Muttar B’hana’a? If the non-Jewish owner of the Avodah Zorah is
Mevatel it and he declares that it is something that he no longer believes in, then it becomes
Muttar B’hana’a. Bitul works for an Avodah Zorah Shel Goy. When you have a non-Jew with an
Avodah Zorah, Bitul works and he can be Mevatel it.

Says in the Shulchan Aruch, Nachri Mevatel Avodah Zorah B’amira. If he declares I no longer
believe it, it is Batel. Listen to what it says. A Nachri who is Mevatel Avodah Zorah B’ones,

16



because of some danger, because he is under pressure, if he has got something that is affecting
him it is not Batel. When whatever it is that is pressuring him passes it will go back to the way it
was. Imagine, no Bitul. Why? Because it was not real.

Somebody who under the pressure of a disease, or the pressure of a pandemic, or under the
pressure of earth shattering news and he does things, it goes back to the way it was. Unless you
are a (777 7127-N¥ X7°0). An important lesson.

3 — Topic — Makkas Barad

I have mentioned to you Posuk Lamed which is the Posuk of (13%7°n 07v), Posuk Chaf which is
the Posuk of (7177 727-n§ &7737). Let’s go somewhere in middle. Moshe Rabbeinu says to Pharoh
that is found in Posuk Chaf Tes (2)0-7% *93-nX 99§ ,7°ya-n& °nR¥3?) when I leave the city I will
spread my hands to heaven and I will Daven for you. (7°y3-n¥ nX¥3). Rashi says in the city he
didn’t Daven because it was full of Avodah Zorah. What did he do with all of the other Makkos.
This is Makka # 7.

The Ramban says all the Makkos he went Chutz La’ir. It wasn’t only this Makka that he went
Chutz La’ir. It was by all the Makkos that Moshe Rabbeinu went Chutz La’ir. Why is it
mentioned here? Why is it not mentioned by the other Makkos?

The answer is, Pharoh said as is found in 9:28 (ri%p n®1n ,27)) there is too much going on. Daven
right away. So Pharoh said when you will Daven it will end. By every Makka Moshe left the city
but here he had to tell him. He had to tell him because it was going to take him a few minutes
and the Makka is going to keep on going until I will leave the city. Tell me when? Tomorrow.
But he had to let them know that it is when he leaves that is when it will happen. So that Pharoh
couldn’t say that Moshe Rabbeinu was lying as to when the Makka would stop.

In the Sefer Misholol Rav he brings from the Sefer Boruch Tam. Here for the first time Pharoh
said Hashem Hatzaddik. That is a Bitul Avodah Zorah. Pharoh is a non-Jew who owns an
Avodah Zorah and I just told you the Halacha that there is Bitul Avodah Zorah when the person
who believes in it is Mevatel it.

So Rashi said why did Moshe Rabbeinu go out of the city because it was Malei Gelulim, he
didn’t want to Daven where there is Avodah Zorah. But here, Moshe Rabbeinu you could Daven
when you are in the city. You know why? Because I said Hashem Hatzaddik and now I am
Mevatel the Avodah Zorah. Moshe Rabbeinu told him you are not going to fool me. (1387’0 07Y).
Moshe Rabbeinu said I know you. (27y) before the Tzara goes away (73%7°R) you have fear.
When this Makka passes it is going to go back. Moshe Rabbeinu said to Pharoh you missed a
S’if in Shulchan Aruch. It says in 146:7 that if you are Mevatel B’ones it is not a Bitul so Moshe
Rabbeinu said (7y3-n¥ "nX¥3). You think the first six Makkas I left the city because it was
Avodah Zorah and now Hashem Hatzaddik is a Bitul. So this time Moshe Rabbeinu had to tell
him I am leaving the city (7X7°n 07v). I know that only before the Bitul you are going to say
Hashem Hatzaddik and not afterwards. It is all connected.
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4 — Topic — Inyanei D’yoma

So Rabbosai we go through a difficult stage starting with the vaccinations, the sad rollout here in
the US which is an indication that it will probably take at least a year for the vaccinations to be
successful here in this country. We were hoping that it would be something that within the next
few months would be straightened out but even the most optimistic scenario is we want 25
million vaccinations a month which means that it will take at least 12 months and they are not at
25 million a month. It is sad. Even with the hope for a Yeshua there is still a lot to Daven for. In
Eretz Yisrael B’ezras Hashem hopefully shortly they will finish the vaccination and the country
will be able to be open and we will be able to go there. HKB”’H gives us such uncertain times.

Let me tell you my take on what happened. What happened is that the US has changed to a
country in which people who have different opinions are totally dismissive of the people they
disagree with. It is normal. I feel one way you feel the other way and I think that you are wrong
and I am right. But it has come to a point where the people who disagree are criminals. The
people who disagree are hoodlums. That is just the way the country has turned. Let this not
happen to Frum Yidden. There are differences of opinion amongst the Frum Yidden. Differences
of opinion on how to deal with the pandemic, how to deal with the masks, how to deal with the
social distancing, how to deal with the vaccines. Hashem Yishmor, the most dangerous thing
about this pandemic is that we see Jews talking about Jews who disagree with them as if they are
criminals, as if they are hoodlums, as if they are fools, as if they are nuts. People are being totally
dismissive of everyone else’s opinion.

I see Machloksim about Pikuach Nefashos in the Poskim and they talk respectfully. One says this
is called Pikuach Nefashos one says this is not called Pikuach Nefashos. I see Machloksim and
Gedolei Olam they talk respectfully one to the other. But today’s world everybody is dismissive.
What happens in the Goyishe world creeps into our world.

If you have an opinion you are entitled to it. Stick to your opinion. Follow your medical advice.
Follow whatever you say. But don’t talk about the others as crooks, as criminals, as fools, as
what is going on here. Hashem Yishmor. Lashon Hora is Mazik everybody, the one who says,
the one who listens, the one you talk about. We need so much Shemira.

Let’s take it upon ourselves B’ezras Hashem to be careful about the way we talk about people
who disagree with us and people who agree with us. Let’s talk about Yidden with great care.
Obviously there are differences of opinion. Responsible people on every side of the debate can
have different opinions. You know something, we can live in a world where different people can
have a different opinion. Hashem Yishmor Tzais’cha Uvo’echa Mai’ata V’ad Olam. We should
have Shemira from physical Mazikim and even more from Aveiros. A Gutten Shabbos to one
and all!
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Rabbi Reisman - Parshas Va'eira 5780

As we prepare for Shabbos Kodesh Parshas Va'eira. I will mention that Va'eira is a particularly
difficult Parsha to Lain for Baalei Kriya. I will point out that in this week's Parsha (-7% 1177 27K"
nYh) appears I believe 14 times with numerous different combination of Trop. (7wh-7% 177 K)
14 times. When you listen to the Baal Korei feel for him. I saw a bit of a Siman that can help
Baalei Kriya. Of the 14 times, Kadma V'azla appears 6 which is the most of any one Trop on
(Wh-9% 172 ).

I saw a Siman (2"oR2 ¥"7¥ 7"¥7 :0°1»9 072 1011 727 773 °271) Rav Yehuda Haya Nosein Bahem
Simanim D'tzach Adash B'achav. (q@h-2% 207 2n¥) is a Kadma V'azla by the Daled, by Dam,
by the Ayin, Arov, and by B'achav (by those four). In other words 6 times. (7¢h-2% 7177 n¥") by
Dam, Arov and the last four. So Rav Yehuda who was a Baal Korei had Simanim and he made a
Siman where the Kadma V'azla are, by the Daled, Ayin and B'achav.

1 - Topic - Rav Schorr's Overview of the Original Hanhaga of the Ribbono Shel Olam with Klal
Yisrael

Let's talk about the Parsha itself. The Parsha begins with the rather puzzling behavior, Moshe
Rabbeinu finds to be puzzling behavior of Kavayochel the Ribbono Shel Olam, when he sends
him to Pharoh and it starts out as Midas Hadin at the end of last week's Parsha. The Ribbono
Shel Olam Kavayochel makes it more difficult for Klal Yisrael and Klal Yisrael has a Taina
against Moshe Rabbeinu because of it and that is how the Parsha begins. The explanation of this
puzzling behavior that appears in Ohr Gedalyahu (Ed. Note: Parshas Va'eira page 13) is
consistent with his Shittah in the Ohr Gedalyahu in the Yomim Noraim and that is the following.

There is a Klal that HKB"H wanted to create the world with Midas Hadin and He saw that the
world can't be Mekuyam so HKB"H was Meshateif, He partners up Midas Harachamim with
Midas Hadin. Now, that idea was not only by Maiseh Berashis it is all the time. The Gemara says
in the beginning of Avoda Zora that every night HKB"H sits on the Kisai of Din and when He
sees that the world wouldn't be able to stay in existence He changes Kavayochel to the Kisai Shel
Rachamim as well. This means that every day there is an attempt to judge the world with Midas
Hadin and that attempt is that Halevai that we should be Zoche to be judged with Midas Hadin.
If we were actually be on that level then things would be better because Midas Hadin is good.
But we are not on that level and we need Midas Harachamim. HKB"H with Klal Yisrael started
the same way with Midas Hadin and then HKB"H B'po'el practiced with Midas Harachamim.
But it started with Midas Hadin.

Now what is a practical explanation of why start with Midas Hadin if it doesn't work? Zagt Rav
Schorr in numerous places a Mussar Haskeil, that even though in practice we are not on the
Madreiga, we are not on the level of Midas Harachamim, but B'machshava, in our thoughts we
should at least have Machshavos of being able to stand by HKB"H's Midas Hadin. Be able to
stand to moments of perfection. Therefore, HKB"H starts Kavayochel with Midas Hadin and
from Midas Hadin HKB"H's practice goes to Midas Harachamim. But even Klal Yisrael in
Mitzrayim had to have their first experience of Midas Hadin and to be Matzdik on themselves
the Midas Hadin. To be able to understand that there is a more perfect Hanhaga Tovah, even
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though B'po'el it is not that way. Therefore, in this week's Parsha we see an example of HKB"H's
Hanhaga.

In personal lives as well, sometimes things start with Midas Hadin, with moments of fear, of
fright and then we have to be Matzdik Aleinu the Din. We have to be able to be Omed K'ilu
when Klal Yisrael heard that there is no Teven, Klal Yisrael is Matzdik on themselves the Din.
B'po'el they are Zoche to Midas Harachamim. Kach Hu Hanhagas HaRibbono Shel Olam by
being Mishtameish the Midas Hadin with Midas Harachamim B'hadadi. This is Rav Schorr's
explanation of that original Hanhaga.

2 - Topic - An Overview of the Hanhaga of the Whole Period of the Ten Makkos

Having given you an overview of the original Hanhaga of the Ribbono Shel Olam with Klal
Yisrael, I would like to share with you an overview of the Hanhaga of the whole period of the ten
Makkos what HKB"H was trying to show Klal Yisrael.

There is a concept mentioned in numerous Baalei Hamachshava, Rabbeinu Bachya mentions this
among others in numerous places. That the Ribbono Shel Olam wants people to have a personal
relationship with him. In other words, we know there is a Borei Olam and he is Elokei
Shamayim V'aretz, He is L'mayla Ul'mayla, way way above us. It is very hard to have an
understanding of a Metzios of Hashem Yisborach. Nevertheless, the goal is to have an active
relationship Kavayochel with the Ribbono Shel Olam. K'ilu, B'po'el we see HKB"H in every step
of the way.

We find this by Yonah. We find by Yonah in the fish, in the Dag, 2:2 ( ,1>5%% )-8 ,m31> 99507
7373 ,°¥n). He Davened to his G-d inside the Dag. Now, the point is made that earlier when he is
on the boat Yonah says as is found 1:9 (7@2:3-nX) ,023-N8 TRY-IWKR LR I8 2087 T8 2)0-NKR)).
He talks about a great and powerful G-d. A great and powerful G-d has to start out that way. An
Ai'ma of the Ribbono Shel Olam that is L'aila Ul'aila. Once he was in the Dag, Yonah was Zoche
to a different level, to a level of having a connection to the Ribbono Shel Olam on a personal
level, as a personal G-d. Hashem Elokav. One without the other doesn't work. You need to
recognize HKB"H (7@2°3-n¥) ,0°3-N% AWy-wR). At the very same time you have to be able to
recognize Hashem Elokav, that despite the greatness of the Borei Olam, that he has a personal
Shaychus to individuals. That idea is the Avodah.

Yetzias Mitzrayim was to come to the point where Ra'a Shifcha Al HaYam Zeh Keili V'anveihu,
they could point Zeh Keili, this is my G-d. It starts off with a great and powerful G-d, a G-d that
controls all parts of the Briya and in practice a Yid has to be able to have the Avoda of being
able to feel that Hashem Elokav, a personal Shaychus. That was the Avoda of Mitzrayim.

So that we find that by every one of the Makkos that Moshe Rabbeinu Davens to HKB"H
regarding the Makka, Kavayochel saying that it is personal, it is all about connection, it is all
Moshe Rabbeinu. As is said, (°®3-n& @99%) I will spread out my hands in Tefillah to the Ribbono
Shel Olam. That is the connection. So a little bit of an overview on the Makkos.
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3 - Topic - The difference between El and L'

In the middle of the Parsha we find in 8:21 by Makkas Arov ( 137,981 ;799873 7¢/h-98 ,n970 X
02> 9RY ar). It is striking (93871 Awh-9% L0879 X7p2). What is El and L'? To is El and to is L.
What is the difference between the two?

The Netziv very often has a theme throughout his Pirush on Chumash and here and in Sefer
Vayikra (on 1:1) he explains the difference between L' and El. L' you call to someone and you
call someone to come. To arrive, to come close. Vayikra El is calling towards someone. It is not
calling someone to come here, it is a Lashon of a Chiba a Lashon of connection. A Lashon of a
need to connect to the person.

Zagt the Netziv that is here, (7¢/h-7% ,7979 R7p?)) Moshe he wanted, he had a Bakasha to take
from Moshe. (177%77) Aharon came just as a Meturgeman, just as someone who had to come, he
needed him there for functional purposes. Vayomer L' is a Lashon of I need him, I need him to
do some functional thing for me. Vayomer El is a relationship with somebody, when someone
has a Shaychus to somebody and that is an entirely different expression of to L' and El. So we
have L' relationships and El relationships. It is striking (7hR? h-2% ,7)7° 721) is always a
Lashon Chibah, the whole Torah is B'lashon Chibah. Incredible!

(7MRY AYHh-98 ,7)77 1270) you have to feel that the Ribbono Shel Olam is talking to you, to Moshe
Rabbeinu. Yonah is a Mashul to the person's Neshama. Every person has to recognize that the
Borei Olam that created heaven and earth, the great and powerful G-d and at the very same time
a person has to feel (1hR? YHh-28 ,717? 9277) a personal G-d, a personal connection.

Let us hope and be Zoche that learning about the Makkos and learning about the Borei Olam's
connection, we should be Zoche with Siyata Dish'maya Gedola Me'od, to feel a connection to the
Borei Olam and if we are Zoche to that, the Avoda will not be hard. A Gutten Shabbos to and
all!

Rabbi Reisman - Parshas Va'aira 5779

1 - Topic - A thought on the very beginning of the Parsha from Rav Hutner regarding ( s»uh
ae nYTi KD ).

As we prepare for Shabbos Parshas Va'aira. I would like to share with you some thoughts which
happen to be from the beginning of the Parsha. In the very beginning of the Parsha we have the
Ribbono Shel Olam telling Moshe Rabbeinu as it says in 6:3 (237 *Ay7i1 7,777 "¢ ). That is I
appeared (2py>-28) pOY>-28 07728-2X) and I did not let them know the name Havaya of the Sheim
Hashem.

Now it is highly unusual Bich'lal that the Torah talks about the different Sheimos of HKB"H and
here it is a high profile at the beginning of the Parsha statement, that the Sheim Yud K Vav K
was not known to Avraham, Yitzchok and Yaakov and was only known to Moshe and Aharon
and Klal Yisrael thereafter. A very striking idea.
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Rashi says that the Bi'ur Hadavar is that ( R 1281 ' 50w X1 7299w 220 MNNR D712 009 N2 K7
127). That the Avos were not Zoche to see a Kiyum of the promises that the Ribbono Shel Olam
made to the Avos as they were Mekuyam a long time later. The Sheim Havaya, the Sheim
Amitus of HKB"H was not something that was revealed to the Avos. It was revealed to Moshe
Rabbeinu. He would see a Kiyum of the Ribbono Shel Olam's Havtacha.

The Pachad Yitzchok, Rav Hutner has an incredible insight into this topic which is in Rosh
Hashono in Maimar Tes Zayin. He makes the point that there was a progression. By the Avos,
the Sheim Yud K Vav K does not appear. To Moshe and Aharon the Ribbono Shel Olam does
appear with the Sheim Yud K Vav K. Then after the Eigel we find the Sheim Yud K Vav K
doubled. The Yud Gimmel Middos start with Hashem Hashem Keil Rachum V'chanun, with a
double expression of Hashem Hashem. Havaya Havaya.

Rav Hutner sees it as a progression. From zero to one to two. There is a process here that is
taking place and we need to understand the progression. Once we understand that, we will have a
much better Havana of the Hashem Hashem. What that means at the beginning of the Yud
Gimmel Middos, something which is a little hard to understand. Why Hashem Hashem?

Rashi says I am Hashem before Klal Yisrael sins, I am Hashem after Klal Yisrael sins. We
understand that the Borei Olam is the same before and after an Aveira and it needs a Bi'ur. Rav
Hutner does give us an extraordinary Bi'ur.

To explain this Rav Hutner asks another Kasha. In the Yud Gimmel Middos there are many
Middos that are easily understood coming after Klal Yisrael sinned. ( 27) 288 78 .7330) 07 7p
7017). These are Middos we understand. After Klal Yisrael sins HKB"H reveals his attribute of
(@228 77%) and (797). One of the Yud Gimmel Middos is (n»¥]). Why 1s Emes a Middah that has
a connection with Klal Yisrael doing Aveiros?

Emes is a Middah B'etzem, it is a Middah of the Ribbono Shel Olam. It has nothing to do with
Klal Yisrael doing an Aveira? To this, Rav Hutner answers and I can only say as best as |
understand his very deep words.

There is a certain Hanhaga, there is a certain attribute of the Borei Olam which is that HKB"H
says that something will happen and of course HKB"H keeps his word. Now if I tell you that I
will do something for you and you don't keep your end of the bargain, I am no longer obligated
to keep my end of the bargain. That is normal. The Yud Gimmel Middos is a Sheim Amitos
Yesaira, a greater Emes. An Emes that will withstand all of the winds and the storms and the
mistakes of Klal Yisrael. The Emes is that the Luchos Sheniyos will never be broken.

The first Luchos were HKB"H's Middah of Emes but it was a Middah of Emes that required Klal
Yisrael to keep their end of the bargain. After the Cheit, (n?X) 797 27 DX 7R .70 2171 7p),
there was an Emes at the beginning of the Torah which would withstand all of the failings of
Klal Yisrael and would be forever. It is an Amitos Yesaira. HKB"H keeps his word whether Klal
Yisrael keeps up with its end of the bargain or not. That is Emes.
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Now we have a new understanding of Hashem Hashem (1m) 0in2 %p). Ani Hashem Kodem
Shechata, Ani Hashem Achar Shechata. This is because the Sheim Yud K Vav K Rashi says in
this week's Parsha that when it goes from the Avos who had no Sheim Yud K Vav K revealed to
them to Moshe Rabbeinu in the Dor Mitzrayim when it was revealed, we say that it is Middas
Amitas Sheli.

Rashi says that Hashem is the Middah of Emes. Hashem Hashem Ani Hashem Kodem Shechata,
Ani Hashem Achar Shechata. I am the Hashem that keeps His word when Klal Yisrael doesn't
sin which is the basic Sheim Yud K Vav K and Hashem Hashem is even after Klal Yisrael does
Aveiros the Luchos Shenios are that Hashem says that I will still keep my word.

Hashem Hashem, the Middas Amitas Sheli two times, that is a new level of HKB"H's interaction
with Klal Yisrael. V'lo Od, we understand that Hashem is the Middas Harachamim, the second
Hashem is the Middah of HKB"H staying with His Emes even after Klal Yisrael sins.

I would add to this, we find in the Gemara Darshuns many times that it says Ani Hashem that
Ne'eman L'shaleim Schar. What is Ani Hashem that Ne'eman L'shaleim Schar? It is a Middas
Amitas Sheli. The Emes of Ani Hashem is Ne'eman L'shaleim Schar.

Rav Hutner adds, the Kohen Gadol on Yom Kippur says Ana Hashem, Chatasi, Avisi, Pashati.
Ana Ba'shem Kapeir Na. Again two Yud K Vav K. Ana Hashem, Chatasi, Avisi, Pashati. Ana
Ba'shem with the Hei Hayi'dia. The Yud K Vav K, the second Sheim Havaya of Hashem
Hashem is being invoked so that even after Klal Yisrael sinned it is still Oso Ribbono Shel Olam.
What an incredible Havana into Hashem Hashem of the Yud Gimmel Middos. We need to
remember this all the way from Parshas Va'eira to the Yomim Noraim and Selichos when we call
out the Hashem Hashem and beseech the Borei Olam, to have this deep understanding.

2 - Topic - A thought on the Makka of Dam from Rav Mordechai Schwab.

We move on to the first Makkah, the Makkah of Dam. Chazal tell us that Klal Yisrael became
wealthy from the Makkah of Dam. They would sell water to an Egyptian because if two people
would drink from the same cup a Mitzri and a Yehudi, the Yehudi would get water and the
Mitzri would get blood.

If so, why didn't the Mitzrim reciprocate? That is, we find in the Parsha that the Mitzrim were
able to turn water into Dam as well. So why didn't the Mitzrim do the same thing to Klal Yisrael
and then everyone would be on an even playing field?

The answer is that we know a rule about the Kishuf of Mitzrayim that they were not really able
to turn water to blood. The water stayed water. They were able to create the illusion that the
water looked like Dam but the water stayed water.

And so, we have an understanding that Klal Yisrael was Zoche to HKB"H's Neis and water did

turn to blood and all of the magicians of Pharaoh could do was make water look like blood but
when a Yid would drink it it would still be water. That is Pshat in the Pesukim.
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In Maimar Mordechai, Rav Mordechai Schwab in Maimar Mem Vav asks, if so then what was
the Nechama to Pharaoh that his magicians could do the same thing, how did that console
Pharaoh? It is a Pele! They created an illusion that they did the same as Moshe and Pharaoh is
satisfied.

In order to answer this he brings another Posuk later in the Parsha. In 7:23 we find about Pharaoh
that after the water turns into Dam that the Posuk in Chaf Beis first says ( ,027%7 “»p70 12-30y
07°v73) that the magicians did it and then ( in°2-5% X271 ,7972 197). Pharaoh turned, went home
and (NX19-03 ,12% nY-X9)). He did not give in. Why does it say (in°2-7% ¥221)? Who cares if he
went home or he didn't go home?

In a Maimar entitled Hisbonenus, Rav Schwab says that sometimes people are inspired and they
have a moment of inspiration. If they would stop and think and pay attention to it they would be
moved. But it is one thing to see something and be Nis'poel and another thing to maintain it. ( 192
in*2-%% X271 ,7973). He went home. When he went home it might have been a disappointing day's
work as the water turned into blood, but when he came home his work was over.

It is a behavior that human beings have, that sometimes they can go somewhere, have thoughts,
have ideas, be moved and then when "the bell rings" it is time to go home and they go home, it is
all over, it is gone, it is finished.

They go to a Shabbos Teshuvah Drasha and they are inspired. They are thinking that, I will do
this, or I will do that which was suggested. The Drasha is over and they are Davening Mincha
then there is Sholosh Seudos and all is forgotten. It is history.

The Torah is telling us (NX12-03 ,32% NY-X?) ;in°2-5% X227 ,7¥79 197). That that is what happens.
What happens is that a person has the ability to detach himself and create compartments in his
mind and separate himself from what he experiences and walk away without Hisbonenus,
without thinking about it.

He mentions the concept that the Chofetz Chaim said. Az Mir Tracht Nisht Hup Mir Nisht Kan
Tam. If someone has money and he doesn't think, Az Mir Tracht Nisht Hup Mir Nisht Kan Tam.
If you don't think it has no taste.

It is the same thing about learning. There are people who learn and at the end of the Seder
Halimud they close the Gemara and go home. There is no Mesikus, there is no Geshmak, there is
no continuity. There is no wow we had a great Kasha, think about it when you go home. When
you bump into a Talmid Chochom ask him the Kasha. You have a Kasha, you are struggling, you
are half asleep, you close the Gemara when the time is up, as you served your time. It is sad
when a person doesn't take the efforts that he has and take them with him.

He quotes the Chofetz Chaim as saying, even when Moshiach will come there will be people like
that. They will be Nispoel that Moshiach came. They will go greet Moshiach and when it is time
for dinner they will walk home, come into the house, close the door, (in°2-7% X221 ,799 197) and
things will be like they were before. Rachmana Litzlon.
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We have to teach ourselves that the Gashmiosdika distractions that we have, the worries that we
have about health, or Parnasa, that we have to put in our back pockets, Vayavo El Ha'bais
Hamedrash and don't think about. What goes on in the Bais Medrash that you have to take with
you. This is an incredible insight.

3 - Topic - A question on the Makka of Tzefardai'a.

The word (¥779%3) appears numerous times in various forms (2°y779%2) ,(2°y779%7). The (¥) of
the word has a Dageish only once in 8:2 (¥779%3 ,%¥m)). Of course, a Dageish means that it is a
Shva Na and the Tzaddi has to be pronounced.

I am not sure that we are always careful to pronounce a Degusha with the proper sound.
However, it needs an explanation. Why is this the only appearance of the word (¥779%) with a
Dageish?

Generally after a Hei Hayidi'a the next letter if it has a Shva has a Dageish. (772n7 7 DX 1072).
The Mem of Mevorach has a Dageish and is pronounced with a Shva Na as it comes after a Hei
Hayidi'a. But why only this (¥779%)?

Maybe that is how Rashi knew that it is was one (¥779%) that called the others. I want you to
notice it and maybe you will find a Meforash that explains it. The rest of the Makkos that are
found in this week's Parsha I will leave for you to follow up on.

Have an absolutely wonderful, delightful Shabbos Mevorchim to one and all as next Monday is
Rosh Chodesh Shvat. Wow! The months of the year are passing us by. We should have a
Geshmake meaningful winter and IY"H be Zoche to the Shabbosos of Shovavim, Shemos,
Va'aira, Bo, Beshalach, Yisro and Mishpatim to be moved as we should be to serve HKB"H with
greater joy. A Gutten Shabbos to one and all!

Rabbi Reisman - Parshas Va'era 5778
1 - Topic - Rav Hutner - The praising of Hashem for Refuos

For this week's Parsha I would like to share with you a few thoughts. The first is connected to the
Davening. As you know, when we Daven we say in the Beracha of Refa'inu ( .X973) " 21897
TRR ANPIN 0D "YW MY wn). We say because you are the one we praise. (7nX 30770 °3). You are
the destination of all of our praises. The question is why is it in this Beracha in particular as ( 3
7A% UNyan) could be in any Beracha. G-d gives us Parnasa and we thank him (7p8 20700 °3).
When G-d will bring Moshiach, Hashem protects Tzadikim (79§ 30730 °3). Why is ( an?an °32
7nX) Dafka in the Beracha of (31897)?

In the Pachad Yitzchok on Chag Hapesach Maimar 16 the following explanation appears with a
Hakdama of the Yesod of the Maharal in his Sefer on Inyanei Yetzias Mitzrayim where the
Maharal asks how is it that on the night of Pesach we say ( it *377 281 NR°¥*2 1907 72777 5
nwn) somebody who praises a lot is himself praiseworthy. We talk about Yetzias Mitzrayim
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and praise Hashem the whole night. But doesn't the Gemara say that a person is not supposed to
add praises to Hashem (777 °naw 172132 1°n12°°0).

The Gemara in Maseches Berachos 33b (12 lines from the bottom) relates that when someone
got up to Daven and after saying at the beginning of Shemoneh Esrei (X117 11237 21737 %) he
added additional praise. So Rava said (777 *naw 172137 173°n1»0) you can't add your own praise
because then you are never allowed to stop. We don't praise HKB"H except with things that it
says B'feirush in the Torah. We don't go out of our way and add words of praise on our own. We
are too small to stand and praise the Ribbono Shel Olam. So the Maharal asks why on Pesach we
are (0°7¥7 NXX2 1907 72790).

Rav Hutner in the Pachad Yitzchok offers the following answer. The Gemara says that we are
too small to praise Hashem. ( 102 Sw2 1R 1071 1971 277 23397 099K 798 12 1AW o7 w2 Tonb Ywn
2 X7 ORI X?1) A Mashal to a king that has gold and we praise him as if he has silver. That is not
a praise to praise a king with our small recognition of Hashem when the truth is so much greater.
That is why we say that we don't praise the Ribbono Shel Olam with our own words.

Zagt Rav Hutner, what about a king who has gold and silver and one day invites people over and
shows off a painting or shows off a nice vessel, you can praise the painting or the vessel. What
about the question how can you praise him on a painting if he has gold or silver? The answer is if
the king himself put it out to be noticed and admired than obviously that is something that is
desirable.

Zagt Rav Hutner, the same thing by Yetzias Mitzrayim. We find in this week's Parsha right
before Chamishi that Moshe Rabbeinu comes to Pharoh and Pharoh would like him to help get
rid of the terrible Makkah of the frogs, the Tzefardim. So Moshe Rabbeinu says as is found in
8:5 (72 7 ayR *npY "%y TXeNT) give me a time and that is when I will ask G-d to remove the
Tzefardim. (°%y “%507) means let me show you something which is a P'air, that is praiseworthy,
that is amazing. You tell me the time and it will happen exactly then.

The idea being, that HKB"H said through Moshe Rabbeinu that what I am doing is L'his'poair,
for beauty, is for recognition of Tiferes for HKB"H. As the Posuk says in 10:2 ( 37&2 1500 1907
078N CRYYNT WK DY ,732-123 72) it is HKB"H's desire that whatever took place by Yetzias
Mitzrayim should be a source of praise that Yidden praise the Ribbono Shel Olam for all time.
That is why a bunch of our Siddur is full of praise of Yetzias Mitzrayim. Of course, there are
Kappitalach Tehillim but the praises that we add in our own language these are praises that have
to do with Yetzias Mitzrayim.

Zagt Rav Hutner, this will now explain the Beracha of Refa'ainu. Why? This is because the fact
that HKB"H is the Rofei of Klal Yisrael also is related to Yetzias Mitzrayim. HKB"H says in
15:26 (899,707 "1% °2 ,7°5y 2oR-KXD 00302 "An- W nvnna-29). HKB"H designated at the time
of Yetzias Mitzrayim for all time that HKB"H is the Rofei of Klal Yisrael. Therefore, says Rav
Hutner, (708 310%30 °2). We wouldn't allow ourselves to say our own words of praise in the other
Berachos. We wouldn't say Tehila, we thank Hashem for what we have, but a Lashon of Tehila
we would not say. We say it here because it is part of HKB"H's promise to us by Yetzias
Mitzrayim.
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I would add that Asher Yatzar too has praise of healing and maintaining the body and that too,
the long language which is unusual as in the other Berachos we say that HKB"H is (2°9193 7p11),
or (270 By yIRT Y1), or (277 wWavn). We don't go into a long praise and in Asher Yatzar we
do. The answer is that HKB"H being the Rofei Yisrael goes back to that original praise.

Of course this gives us a Kavana and an understanding when we say Refa'ainu and we say Asher
Yatzar to think back to HKB"H's promise to Klal Yisrael to always be the (7872 1y *911 R917).

2 - Topic - Chamin B'motzoei Shabbos - The idea of accepting rebuke and making the most
of it

We have near the beginning of the Parsha a Yichus of the Shevatim of Reuvain, Shimon and
Levi and that is it. Reuvain's Yichus is his children and his grandchildren and then Shimon and
Levi and then it ends. It is only Reuvain, Shimon and Levi. Rashi explains Al Pi Pshat that
HKB"H is Meyacheis Klal Yisrael until He got to Moshe Rabbeinu but when He got to Moshe,
Aharon and Miriam so HKB"H now tells the story of Moshe, Aharon and Miriam which is the
story of Yetzias Mitzrayim.

Nevertheless, Al Pi Drush there must be another reason why Reuvain and Shimon Dafka are
mentioned here along with Levi. I would like to share with you an answer from the Sefer Chamin
B'motzoei Shabbos in the Shemos volume Maimar Gimmel.

You remember Parshas Vayechi (just two weeks ago). If you were thinking as I am sure that you
were while you reviewed the Parsha you must have felt the pain of Reuvain, Shimon and Levi.
All the other brothers are getting Berachos, not only praises but Berachos for the generations to
come and Reuvain, Shimon and Levi receive Tochacha, they receive Mussar. It is painful. They
have a small Nechama because Rashi says later that all the Berachos from each Sheivet went on
all the other Shevatim as well. All right, but still just think of the Tzar of Reuvain, Shimon and
Levi and their descendants that they were not blessed.

What does it say that Reuvain, Shimon and Levi here in the Medrash in Shir Hashirim Rabbah, it
gives many reasons but the first reason it says is that their father was critical of them and because
they accepted their father's rebuke Reuvain and Shimon were Zoche to have their Yichus with
Moshe and Aharon.

The Medrash goes on that Reuvain, Shimon and Levi were more careful in watching their
Yichus. Reuvain, Shimon and Levi were more careful than the rest of the Jews to distance
themselves from Avodah Zora. What an incredible Limud. That which was a negative. Which we
see that Reuvain and Shimon although they did not receive the Berachos as the other Shevatim
received it. How painful for us to read about it Kol Shekain them Bish'as Maiseh. They turned it
into a Beracha. They received rebuke, they received some Mussar but they took it well and they
themselves made sure to grow meaningfully from what happened, and they remained just a step
more dedicated than the other Shevatim.
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What a beautiful Mussar to learn. The Siba of negativity, of rebuke remained for the next few
hundred years from the passing of Yaakov until Yetzias Mitzrayim it remained a source of
strength. It made them double up their care to serve HKB"H. How beautiful.

So two beautiful thoughts, the praising of Hashem for Refuos and the idea of accepting rebuke
and making the most of it.

3 - Topic - Torah Temimah - A Diyuk in Pesukim at the end of the Parsha

This comes from one of my Mispallelim Moshe Tzvi. Last night in Shul he said to me, I was
being Mavir Sedra and I got to the end and I see an inconsistency. The first Posuk after Maftir
Moshe Rabbeinu goes out to Daven that the Makkah of Barad come to an end and the Posuk says
in 9:33 (A% 7P3-X7 0n1 , 772 nivPa 19702)). The thunder and the hail ended and the rain did not
hit the ground. Then it says 9:34 (n%pa) T723) Y»d 70-°2 ,7¥79 X)) that Pharoh saw that the

T

rain, the hail and the Kolos came to an end.

Wait, the order is in reverse. Before it said (271 ,7723) ni%pa) and here it says (f2p3) 71231 T0RD).

How strange. One Posuk after the other and the order is reversed. This certainly needs an
explanation.

When he asked me this I felt that the place to look for Diyukim in language which is not
addressed in the Mikraos Gedolos Chumash would be found by an uncle and a nephew, the
Netziv and the Torah Temimah. The two of them each in their own Sefer on Chumash in his own
way were big Dai'kanim on Diyukai Hak'ra, were careful to be precise in Teitching a Posuk.

Here I found not in the Netziv but in the Torah Temimah in his Sefer Tosafos Beracha, where he
explains and runs into Pshat at least part of the change in order as follows. Really Moshe
Rabbeinu told Pharoh that he was going to Daven for the Kolos and the Barad to come to an end.
He did not mention anything about the rain at all. He didn't say a thing about the rain. If you look
back at Posuk 29 Moshe says to Pharoh (7iv-270 X% 1723 ,17°77 ni%pa). He didn't say anything
about the rain. Why did HKB"H stop the rain? Because it doesn't rain in Egypt. Egypt is watered
by the waters of the Nile. So Pharoh and the Mitzrim for the rain to continue was a great
blessing, was a great Beracha. Mitzrayim is cursed in that it doesn't have rain. Therefore, when
Pharoh heard that Moshe Rabbeinu was going to Daven for the end of the thunder and the hail he
said at least the rain will keep on coming and it will be a Beracha.

Moshe Rabbeinu goes out and (7727) ni%pa 1277°1) what he Davened for happened. Plus (-X? 2053
73X 9m). The plus is that the rain did not come down. Pharoh saw this and said Aha! ( 2% pig?
7¥73). Pharoh was stubborn. What did he notice? He noticed that the thunder and the hail
stopped. But mainly he noticed that the rain stopped. ( A9%--n2pd) 77271 W»a 270-°2 ,7¥79 XM
P71 X3 ,12% 7297 ;¥v?). Pharoh became more stubborn because of the rain and that is why the
rain is mentioned first. In Moshe's Tefilla it is mentioned last and in Pharoh's noticing it it is first.
Pharoh noticed that the rain had stopped and even though earlier he said 9:27 ( "1 ,p>7%3 ,717

D°yYI7 ,»Y)) he became more stubborn.
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This reminds us of Moshe Rabbeinu at Makkas Bechoros saying 11:4 (3923 n&n?) about
midnight. He was afraid that if he said at midnight then Pharoh will say that it wasn't exactly
midnight. What a fool he is. All the Bechorim are dying and he is saying aha it was the minute
after or the minute before. Big deal!

The answer is yes. People are stubborn and Pharoh would have said that it didn't happen exactly
at midnight. How did Moshe Rabbeinu know this? At the end of Parshas Vaeira, here the Barad
destroyed everything and Pharoh says aha the Mattar did not come down to the ground and you
said that only the hail won't come down. What a fool, what an absolute fool. To become stubborn
over one small point, one small Nekuda.

Oy we are all foolish, we don't take the big picture to heart adequately. We are busy with the
small things. We should learn from this Diyuk Hak'ra (n%p3) 7727 29»a 270-°9 ,a¥79 X77) and
then (7973 2% p172)). Look what happens to him in Parshas Bo.

So with these three wonderful ideas I bid you all a wonderful Shabbos and a meaningful
Shabbos. The weeks of Shovavim are in the dead of winter when people tend to become more
lax in their Shemira, to be more careful the weeks of Shovavim. Kol Tuv!

Rabbi Reisman - Parshas Va'eira 5777
1 - Topic - Rav Schwab - Leiv Melachim B'yad Hashem

I would like to share with you some thoughts on the Parsha and the first is an overall thought
something that needs explanation and I would like to share with you a beautiful explanation. This
Parsha and the Parshios that precede and follow are all about Paroh. There are 1 million Mitzrim
and they are all pushed to the background, did all of the Mitzrim want to continue to be
Meshabeid Klal Yisrael, did some?

That is all not part of the focus. It is all about Paroh and his Avadim, the entire episode and the
death of all the Mitzrim, everything happens because of Paroh's desire. Certainly that is
something that needs an explanation.

I will share with you a thought from Rav Schwab not in regards to this week's Parsha, this is
published in the section on Megillas Esther (page # 470 in Mayan Beis Hashoeva) and Rav
Schwab there says a beautiful Yesod. We all know that Leiv Melachim B'yad Hashem which is
often quoted. The hearts of world leaders, Kings, Presidents whoever they may be is B'yad
Hashem. Rav Schwab points out Leiv Kol Adam B'yad Hashem. Everyone's heart is B'yad
Hashem. There is Hashgocha Pratis in everything that everybody does and decisions that
everybody makes.

He explains as follows. That a King or a world leader is a unique tool in the hands of HKB"H.
HKB"H uses Kings to affect Hashgochoso Hap'ratis, whatever HKB"H wants to take place in the
world in an overall change, an overall progress and sometimes an overall regression. HKB"H
uses the office of King, president, or leader to affect that change. Therefore, even though Leiv
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Kol Adam B'yad Hashem, but there is an extra special effect in what Kings do because Kings are
so amplified and can change so many people's lives, the Yad Hashem is stronger when it come to
the behavior of Kings.

Rav Schwab uses this to explain two important ideas and I would like to use it to explain a third.
Rav Schwab goes first. In Megillas Esther we have an understanding that the word Melech or
King, Al Pi Pshat is a reference to Achashveirosh but Al Pi Remez is a reference to HKB"H. In
other words, although Hashem's name does not appear in the entire Megilas Esther, we
understand that the word Melech as it appears when the Melech does things in Megilas Esther,
we understand that it is an oblique reference to HKB"H.

Rav Schwab is bothered why should one word be used to refer to the Ribbono Shel Olam who is
Kulo Kadosh and Achashveirosh who is a Rasha which the Gemara says from Mitchiloso V'ad
Sofo. How is it that HKB"H shares such a name with such a Rasha. He answers that it is not the
idea that there are two Peshatim, learn it one way Al Pi Pshat and Teitch it Achashveirosh and
learn it a second way Al Pi Remez and say it means G-d. No! HKB"H manifests, shows, and
affects his desires in this world through a king. Therefore, when it says that the Melech did this
or that, it is HKB"H doing it through the personality of Achashveirosh. It is not two Peshatim. It
is one Pshat. It is what you see with your eyes, Achashveirosh doing something and what we
understand with our Hashkafa and then it is HKB"H doing it. So the word Melech refers to
Achashveirosh and it refers to HKB"H simultaneously.

A second thing Rav Schwab explains. We find consistently that there is a command to give
honor to Kings. He refers specifically to Parshas Va'eira 6:13 where Rashi explains the Posuk to
mean that HKB"H commanded Moshe and Aharon (2:7°1272 7122 12 717n1?) to speak to Paroh in a
respectful way, to give him the proper respect. A Pele! Why are we giving Paroh respect?

We find the same thing with Achav and Eliyahu Hanavi where Eliyahu Hanavu gives Kvod
Malchus to Achav the terrible Rasha. Why is HKB"H Metzave such a thing? We find also that
Kings had dreams that were Nevuos. Paroh, Nevuchadnetzar, Balshetzar, they were Zoche to a
touch of Nevua. Says Rav Schwab, because in the behavior of the King there is a touch of
Malchus Shamayim. Because HKB"H uses the Kings as his tools to often behave in
unpredictable ways, therefore, the Melech is a manifestation of Hashem. When you see the
Melech and the things he does, although he is responsible, he has Bechira and he can be
punished. A Yid should see in the Melech the hidden shadow Kavayochel of the Ribbono Shel
Olam who is running the world through the King.

With this he explains a Gemara Berachos on 58a (25 lines from the top) (722 NXIPY 7117 M¥n)
even from the Umos Haolam. It is a Mitzvah to see a King. Why is it a Mitzvah to see a King?
The Gemara has an expression (7112 797> aXw). If he will be worthy he will understand. The idea
is that in the King there is Kavayochel HKB"H's running the world. When you see Malchus and
the power that a King could have, you have to understand that that power is placed in one
person's hand because HKB"H runs the world where he affects change through that one person
that you see in front of you. And so, the idea that Melech is a manifestation of Hashem explains
in total 3 things. The Posuk Yad Melachim B'yad Hashem, the idea of Melech meaning
Achashveirosh and Hashem and the Mitzvah to see a King.
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Let me add my fourth item. We call HKB"H Melech Malchei HaMelachim, the King of all
Kings. That seems to be very disrespectful. It is true L'havdil if you have major league baseball
players and you say he is the best baseball player of all of the baseball players. That is
meaningful. But if you say that he is a better baseball player then all of the little leaguers that
would be ridiculous. You don't compare a professional ball player, a star in the major leagues to
a minor leaguer. Im Kain, how are we referring to Hashem as Melech Malchei HaMelachim, a
Davar Pele such an expression? The King of all Kings, HKB"H.

According to what we are saying now though it is a very important idea. Melech Malchei
HaMelachim, HKB"H's Malchus is a kingdom which exhibits itself in all the Kings. Hashem is
the Melech of all of the Kings. HKB"H shows his presence through the behavior of many
Melachim. So we have spoken at length but we have Teitched something of great significance.

2 - Topic - Rav Chaim Shmuelevitz - Hakaras Hatov

Let's move on to a second thought regarding this week's Parsha. In Parshas Mattos we have the
command as is found in 31:2 (222723 ,n87 ,2872° °32 nnp1 ,0P1). Hashem tells Moshe Rabbeinu
take revenge for Klal Yisrael from the Midyanim and we know that Moshe Rabbeinu doesn't do
it. He understands that he is Mechuyav in Hakaras Hatov to Midyan which is where he married
and raised his children and since he felt Hakaras Hatov he didn't listen Kavayochel to what the
Ribbono Shel Olam told him to do.

It is a bit of a Pele! HKB"H said to him, do it and he doesn't do it. We know that if a Navi is
commanded to do something then even if it is against an Issur in the Torah you still do it. So how
in the world would it be that if Hashem says do something against Hakaras Hatov you don't do
it?

Rav Chaim Shmuelevitz in Sichos Mussar (Taf Shin Lamed Bais, Shmuez Lamed Bais) says a
tremendous insight. He says that Moshe Rabbeinu saw at the time of the Makkos that although
he was in charge of taking Klal Yisrael out of Mitzrayim and when he said send through Aharon
Hashem said no I am sending through you. And yet by Dam, Tzefardeia and Kinnim HKB"H
said to Moshe Rabbeinu no, you can't hit the Y'or which helped you, you can't hit earth which
helped you. Hakaras Hatov is a Hergish that you should have, a feeling you should have even
regarding the river and the earth. Let Aharon do the Makkos.

Moshe Rabbeinu understood that part of HKB"H's Etzem Hanhaga in this world, the way
HKB"H works in Pshat is through the Middah of Hakaras Hatov and that is what he expects of
people. Therefore, says Rav Chaim Shmuelevitz, just like if HKB"H says something, or
commands something in the Torah we have Yud Gimmel Middos She'hatorah Nidreshes Bahem,
we understand Hashem's words through a filter of Hekeish, Klal Prat Uk'lal, Kal V'chomer,
Gizaira Shava, the different items with which we understand Torah. Moshe Rabbeinu understood
that the same is true about the Middah of Hakaras Hatov. There are many important Middos but
this Midda of being Makir Tov is inherent, it is something we use to translate words in the Torah.
Therefore, Moshe Rabbbeinu understood that when the Ribbono Shel Olam said to him ( ,op3
D°170 ,NR7 L2870 °32 Nnp3), he Teitched it according to the rules of Hakaras Hatov.
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The rules of Hakaras Hatov would instruct that you don't do it personally, you do it through
someone else. That is the Teitch of the Ribbono Shel Olam's will. So great is the Middah of
Hakaras Hatov, the behavior of Hakaras Hatov. Of being Makir Tov of someone who did
something good for you that we understand that HKB"H couldn't mean something that would
contradict Hakaras Hatov. This is his Yesod regarding Hakaras Hatov and he elaborates upon it
greatly. I think that it may be so that there isn't a single Parsha in the Torah where we are unable
to find a lesson in Hakaras Hatov. Everywhere, Yiddishkeit is complete with lessons of Hakaras
Hatov.

However, Rav Chaim Shmuelevitz adds one point which I find troubling. Rav Chaim
Shmuelevitz brings an incredibly insightful Medrash. The Medrash tells us that Elisha knew that
he had the right to be Mechayei Maisim. To take two people in the world who had died and make
them come alive. He got Pi Shnayim of what Eliyahu had done and Eliyahu had brought one
alive.

We know that Elisha used this for the son of the Isha Hashunamis. He used this power that he
had for the daughter of the woman, the family that hosted him. Of course, Rav Chaim
Shmuelevitz brings from a Medrash that it is Hakaras Hatov. The depth of Hakaras Hatov.
Eliyahu did the same with the son of the Isha Hatzurafis that was with him. Elisha with the Ben
Hashunamis. Hakaras Hatov. The language he brings is the following. Eliyahu or Elisha could
have used the right to be Mechayei Maisim for their parents, they could have taken a parent who
passed away and done it with a parent. Yet they chose to do it with the child of the hostess, the
person who had hosted them. Isn't it incredible how important Hakaras Hatov is. Ad Kan
Leshono.

I don't understand. There is no Hakaras Hatov that Eliyahu or Elisha had to their parents? Their
parents were not Maitiv to them? Was the Isha Hashunamis more Maitiv to them than parents? It
is something that raises the eyebrows, how can you say such a thing? There may be other
Tairutzim why they were Mechayei Maisim to the son of the Shunamis and to no one else.
Perhaps, they only had the power for Techias Hamaisim for someone who had just died,
therefore, the Techias Hamaisim would not be such an open miracle as opposed to someone who
died many years ago. That is not what Rav Chaim Shmuelevitz says. He says that the Hakaras
Hatov is so great that they chose these people over their own parents. It is really a Davar Pele.
But the underlying message of Hakaras Hatov is an incredible message, an important message
and a timely message.

Let us all go into Chodesh Shvat with a renewed vigor in our Avodas Hashem. Suddenly it is
Shvat, we can see Tu B'shvat coming. Actually Rosh Chodesh Shvat according to Bais Shammai
is Rosh Chodesh to the Ilonos. That means that somewhere deep in the Mashehu of change, there
is reinvigoration in the trees, there is a new energy in the world. Let's try to tap into it to be
Mechazeik ourselves in serving Hasehm with greater and greater Hatzlacha. A Guten Shabbos to
one and all!

Said on a previous Shabbos:
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A thought regarding Shabbos Rosh Chodesh which is this Shabbos. In the Sefer Yakar
Tiferes there is a beautiful thought regarding Shabbos Rosh Chodesh. The Tur writes that the
Sholosh Regalim are K'negged the 3 Avois. The 12 Roshei Chadashim are K'negged the 12
Shevatim. The Tur writing in the beginning of Hilchos Rosh Chodesh says that really the 12
Roshei Chadashim should have been Yomim Toivim, however, because of the Cheit Ha'eigel,
Rosh Chodesh was turned from a Yom Tov to an almost ordinary day of the week. The Shulchan
Aruch says that you should be Marbe K'tzas Simcha on Rosh Chodesh. However, it does not
have a Din of Yom Tov. The women who did not sin by the Cheit Ha'eigel have a very special
obligation and Mitzvah to treat Rosh Chodesh as a bit of a feeling as a Yom Tov.

What does this have to do with Shabbos Rosh Chodesh? The Sefer Yakar Tiferes suggest that on
Shabbos Rosh Chodesh it does get the original aspect of Yom Tov. Since Shabbos is Mai'ain
Oilam Haba, and is L'maila Min Hacheit, when Rosh Chodesh falls out on a Shabbos it has a
higher level of Kedusha like a Yom Tov.

He brings a few Rayas to his thought. In Atah Yatzarta that is said on Shabbos Rosh Chodesh by
Mussaf, we say Ahavta Oisanu V'ratzisa Banu V'roimamtanu Mikoil Haleshoinois. Those words
don't belong in the Shabbos Rosh Chodesh Davening. They are not found in a Rosh Chodesh
Davening or a Shabbos Davening. So Shabbos Rosh Chodesh should also not have these words
which are found by a Yom Tov Davening? He answers that since Shabbos Rosh Chodesh has the
Koiach of Yom Tov, therefore this Tefilla has the Nusach of Yom Tov.

With this he explains a Halacha. The Halacha is when Rosh Chodesh lIyar falls out on Shabbos a
person is permitted to shave on Erev Shabbos even though he is in middle of Sefira. It is a Pele
because we don't find anywhere that it is a Mitzvah to take a haircut on a regular Erev Rosh
Chodesh? Why by Shabbos Rosh Chodesh does it add that you should take a haircut on Erev
Shabbos Rosh Chodesh? According to this it fits well because Shabbos Rosh Chodesh has an
aspect of Yom Tov and since it has an aspect of Yom Tov that Shabbos Rosh Chodesh has a very
special Kedusha.

Perhaps that is why there is a Minhag in Klal Yisrael to have a double Kugel on Shabbos Rosh
Chodesh even though we don't find that when Rosh Chodesh falls during the week that people
eat anything special to celebrate it. Shabbos Rosh Chodesh has a special aspect of Kedusha and
beauty to it.

Rabbi Reisman - Parshas Va'eira 5776

1. A couple of thoughts on this week's Parsha. We have in the last Posuk before Sheini a highly
unusual Posuk, a Posuk which is Darshuned in many directions. The Posuk says that HKB"H
spoke to Moshe and Aharon as can be found in 6:13 (2% 7% 7979-28) ,287%° *312-2% 03¥7) and
he commanded the Jews and to Pharoh and that is the whole Posuk. It doesn't say exactly what
was commanded. Everyone wonders, what was commanded. Regarding Pharoh is known, they
went to Pharoh and told him about the Makkos. What commandment was there here that was
(>%7» °12-9%) and as you know all the Darshanim, the Meforshim all have each his own Pshat
and (7MN% 219 ') it may all be true.
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However, there is one Pshat that comes from a Gemara Yerushalmi. Of the many Peshatim, this
is one of the earliest. It is in Maseches Rosh Hashono on Daf Yud Zayin, third Perek, Halacha
Hei. The Gemara says (2% 71 %) on what were Moshe and Aharon commanded to go to Klal
Yisrael at this juncture, at this point. This was after all before the Makkos.

The Yerushalmi answers (2°72y m>Ww nw1d V) they were starting to be taught the Mitzvos of the
Torah and the Ribbono Shel Olam started by telling Moshe and Aharon to tell them that if they
would have an Eved Ivri then there is a Parsha of Shiluach Avadim, they would have to let the
Eved go after 6 years of work or after Yovel whichever comes first. He taught them the Parsha of
Shiluach Avadim.

So here the Yerushalmi teaches us a Chiddush. The very first Mitzvah the Jewish people were
taught in Mitzrayim before the Mitzvos that were taught in Marah such as Shabbos, before the
Mitzvos that were taught in Parshas Bo such as the Korban Pesach, before all that there was a
Choshen Mishpat Mitzvah that was taught and that was the Mitzvah of Shiluach Avadim,
sending an Eved Ivri free. This is what it says in the Yerushalmi.

First of all, with this Yerushalmi we understand a Posuk in Yirmiya 34:13. The Posuk there says
(OR7° "R L7 mR-19). The Ribbono Shel Olam through Yirmiya says to the Jewish people
(ARY 272y MR ,0I%N TIND aniR XY 01" ,02°NiaR-NX N2 °A72 ,°03K). When I took the Jewish
people out of Egypt I made a Bris, I made a bond with them, I made a deal with them, and I said
to them 34:14 (*72v7 1PIR-NR PR MPWA 023 vay vpn). That if you have an Eved Ivri in the 7th
year he has got to be sent out. After 6 years he goes free.

Anyone who learns the Posuk wonders, (I say anyone who learns the Posuk because not to many
people learn Yirmiya Perek Lamed Daled). But anyone who learns the Posuk wonders where is
there a Bris regarding Shiluach Avadim when Klal Yisrael left Mitzrayim. Shiluach Avadim is in
Parshas Mishpatim after Har Sinai. What is going on here, where is this Parsha?

The Yerushalmi says yes it is here at the beginning of Parshas Vaera. HKB"H taught Klal
Yisrael this Mitzvah. Ok so we have here I guess a technical piece of information that Mitzvos
were taught already in Mitzrayim beginning with the Mitzvah of Shiluach Avadim.

When we learn Parshas Mishpatim we learn 21:1 (27197 ,0°n W8 ,0°09wWnd ,n9X)) and Rashi
says (°1Dn 7R AR S10n DWRIT an). After Mattan Torah, Moshe Rabbeinu was told by the
Ribbono Shel Olam teach the Jewish people Choshen Mishpat Halachos. Teach them Halachos
that have to do with financial dealings. After all, some people think that religion is limited to
things that have to do with Bain Adom Lamakom, to the Mitzvos of the Yomim Tovim, the
Mitzvah of Davening or of learning Torah. Teach them Af Eilu Misinai that the dealings of Bain
Adam L'chaveiro, the Choshen Mishpat dealings these are all part of Torah.

Parshas Mishpatim begins with the Parsha of Eved Ivri. We wonder, did the Ribbono Shel Olam

have to start with the Parsha of Eved Ivri? Is that the most common Mitzvah? We have the
Parsha of the Arbaa Shomrim in the Parsha, isn't that much more common, to watch something
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for your friend? Isn't it more common to work for someone, to have a Parsha of Sochrim? Why
does it begin with Shiluach Avadim. Halo Davar Hu?

The answer to the question which explains why it is first in Parshas Mishpatim and why it was
first in the existence of the Jewish people in Parshas Vaera before Marah and Shabbos and before
Mattan Torah and before the Aseres Hadibros, before Korban Pesach. Why is this first?

The answer to this riddle touches on the essence of being a Frum Yid. We live life and we have
challenges every day. There are different experiences that cross our path, different experiences
that cross our path. We also have Mitzvos, we have a big Torah. Taryag Mitzvos, many
D'rabbanans. The Torah is big. Your life's experience very often will give you an angle, an
avenue, a way to strengthen a particular part of your Avodas Hashem. It may happen, sometime,
in your experiences in interacting with other people or in your own challenges from the Ribbono
Shel Olam, that something happens that awakens you to something and makes you aware of
something. Certainly a person who needed Tzedakah, who couldn't make ends meet and later
becomes a wealthy person, is expected to respond more warmly to giving donations to poor
people then someone who never had that unfortunate experience of needing money. The Tevia,
the demand from you is to learn from the experiences of your life. As you go through life, there
is no shortage of opportunities to be inspired, to be moved towards a particular area, towards a
particular avenue. Learn from your experiences.

As the Torah says in Shemos 23:9 (2>7¥n Y82 ,007 0°73-"2--737 W9I-NX DOYT) ,00X)). Because
the Jews came to Eretz Mitzrayim as strangers, we thousands of years later have to be sensitive
to the needs of strangers in our midst. This idea, this fundamental part of the life of a person who
is serious about serving Hashem, this fundamental idea explains why Klal Yisrael while they
were still slaves in Mitzrayim at the beginning of Parshas Vaera, right at the beginning, because
as you know as soon as the Makkos began their servitude ended. Right there HKB"H says do
you know what it means to be a slave, you have the experience, I want to teach you the Parsha of
Shiluach Avadim. I want to teach you that if you ever have a slave that you have to let him go
after 6 years of service.

The Parsha of Shiluach Avadim is something you can feel. Grab the moment. Take the moment
and stick with it forever. What a lesson in our lives. HKB"H is always sending us messages.
Take those messages, make them real, live them, find strength in them. What a Chiddush! In
what would otherwise be a technical Yedia that a certain Mitzvah was taught at this moment.

2. We are told that Klal Yisrael was Zoche, they had the Zechus in Mitzrayiim of being saved
because as it says in (27%17 1 D NWR DWW 22O8M aw1avn 7°w). Because they stayed with a
certain Yiddishkeit, with a certain strength of staying separate from the Egyptians, of the
Mitzrim. I wonder (2»w nX 1w Xw) they didn't change their names, they kept Jewish names?
How strange, you would think that when you would have a list of names of Yidden in
Mitzrayim, descendants of the greatest Jews, the Shevatim and their children, you would find
names like Avraham, Yitzchok, Yaakov, Reuvain, Shimon, Levi and Yehuda. After all, they
stayed with Jewish names. How strange? We don't find that at all! We don't find a single one of
the Yotzei Mitzrayim who had the names of the Avos or the Shevatim. Halo Davar Hu! How
strange. (2w NR MW XoW) they kept their Jewish names. We don't see that, we don't find that.
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Moshe Rabbeinu had many names and not one of them is Levi or Yaakov or any of those names.
Halo Davar Hu! We must be missing something. We say Jewish names mean to name after a
Zeidy, after a biblical name. It doesn't seem that way.

I would like to share with you an idea. We find that when Alexander came to Eretz Yisrael in the
time of the Bayis Sheini and he met Shimon Hatzaddik and he was impressed by him and
although he took control of Eretz Yisrael he dealt in a benevolent way with the Jewish people.
Alexander asked that a statue of him be erected in the Bais Hamikdash. Shimon Hatzaddik said
he couldn't do it. There are no statues in a Jewish holy place. But he offered to Alexander that all
the Jewish children that would be born that year would be named Alexander. That is how the
name Alexander which is not even a Jewish name made its way into the Jewish people until
today.

The question is if giving a name is truly so important, what kind of tradeoff is it to give non-
Jewish names to children. Is that important, is that significant? The Chasam Sofer has a Teshuva
in Even Ezer Bais Siman Samach Bais where he talks about the importance of the Segula of
names. When he talks about (y%2 nint¥ a@-7¥X) in Tehillim 46:9. That HKB"H puts Sheimos
(names) B'aretz. The names mean something. What is going on here?

I would like to answer with something that I heard from Rav Pam B'sof Yamav (towards the end
of his life). Rav Pam said that in his experience when people came to talk to him about giving
names, sometimes there is friction in a family over a name that is expected by the older
generation to be given to a grandchild and the children just don't like the name or they don't like
the person who it is being named after. Rav Pam said then, any time in his experience that a
name was given for Sholom Bayis reasons they always had Nachas. I learned from here that the
Ikkur is not the name the Ikkur is the motivation for the name. Why you are giving the name. It
is that way with a lot of the things that we do. It is not so much what we do it is with what
attitude we do it.

I once had a friend who was unsure whether to name his child after his father who died as a
relatively young man. He asked me and I said go ask Rav Elyashiv. He asked Rav Elyashiv. Rav
Elyashiv said Kibbud Av V'aim is a Segula for Arichos Yamim. Of course you should give the
name. It is not so much the name as why you give the name. Why you give the name counts.

So too, the name Alexander was given as protection of the Bais Hamikdash. It was given by
people because Shimon Hatzaddik the Gadol Hador said to do it. It is not the name, it is why you
give the name. Lo Shinu Es Shemam. In Mitzrayim it is not the name. They didn't give names
after the Avos as that wasn't the practice. They gave names for Yiddishe reasons. Reuel the
Ramban says because Raava he should be a Chavar to the Ribbono Shel Olam. Deuel he should
know the Ribbono Shel Olam. So too, with so many of the names in Sefer Shemos. Some we can
see easily and some it takes some work to figure out. The names were given for reasons just like
the Imahos gave names. For example Reuvain as is found in 29:32 (*1y2 717 7%7-°3) for Hakaras
Hatov. They gave names with a Yiddishe meaning.

Lo Shinu Es Shemam, they give Yiddishe names. Names that were based on serving the Ribbono
Shel Olam. It is not what the name is it is why you give the name. It is very often that way. Not
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so much what you do but why you do it. That is a big message in Lo Shinu Es Shemam. And so,
we have two thoughts for the Parsha each one is significant not only in that it answers a difficulty
but also in that it teaches us a lesson moving forward.

3. In this week's Haftorah we have as one of the main themes in the Haftorah the idea that the
Egyptians at the end of the Bayis Rishon had a treaty with the Jewish people and the Navi
ridicules that treaty. He calls it a treaty of a stick of reeds like someone who needs a staff to be
able to walk. It is a stick of reeds something which can't support him. It is very weak. Yechezkel
29:6 (987 N°27 IR NIYwn).

I would like you to look at Rav Elchonon in the Kovetz Mamarim (traditional print) page # Kuf
Lamed Vav. A tremendous insight into this idea of the Haftorah, something that is very Nogea to
us Bazman Hazeh. But my time is up for today's Shiur so I give it to you to look up and bring it
to your Shabbos table. A beautiful message.

With that I wish everybody an absolutely wonderful Mishmar night coming up. Don't forget a
Good Shabbos too. Kol Tuv!

Rabbi Reisman - Parshas Va'eira 5775

1. I would like this week to share with you a few thoughts. My first connects with an old Kasha
which I have mentioned in the past. The tremendous difficulty that Moshe Rabbeinu at the Sneh
said as it says in 4:1 (°7 3°nR>-X? 77)) they won't believe me and the Ribbono Shel Olam was
upset at Moshe Rabbeinu Kavayochel and said Klal Yisrael are Maminim Bnei Maminim. Yet
we see in this week's Parsha as it says in 6:9 (P 772911 ,010 J¥Pn ,AWHh-98 ,wnY X2)). We see
that they didn't listen to Moshe.

To answer that, let me share with you the following. We know that an Aliya is supposed to end
with a Davar Tov. You see I am a Levi and as a Levi I frequently get Aliyas. Last week, three
times, Shabbos Mincha, Monday, and Thursday I got Levi. All three times we ended the Aliya of
Levi at 1:12 (587 *12 °39n ,38p2). That the Mitzrim were disgusted with the Jew people. That
does not sound like a good ending. (Px7%° °32 *191 ,3%2) They were antagonistic to the Jews. By
the time that I had the Aliya the third time I had thought about it and I realized that when the
Jewish people are in Mitzrayim and the threat of them assimilating, them enjoying the Avoda
Zora of the Mitzrim then (P87 °32 *197 ,)¥p7) was actually a wonderful thing. This is because
they set up a separation between Klal Yisrael and the Mitzrim and therefore, it was wonderful.
That was a good answer last week.

This week I was Zoche to get the Levi Aliya three times, once Shabbos by Mincha, Monday, and
then this morning. Look at that, Levi ends with 6:9 (A@p 772ym ,00 PR ,AWh-28 vy K9).
Again we are ending with something that is not good. Not listening to Moshe is not good. Hard
to figure that one out. It is actually a double Pur'anios. The fact that they weren't listening to
Moshe and the fact that they were suffering (7¢p 7172y%1,m7 7%pPn). Rashi explains that (7317 2%pn)
is somebody who is bitterly in pain and can't even breathe normally. (72 773y%1 ,017 7¥pn). Why
does the Levi end with this awful ending?
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In order to answer this I would like to share with you a Maimer in the Pachad Yitzchok,
Mamarei Pesach 98. It is a tremendous insight into the relationship between a Rebbi and a
Talmid. I once before heard from Rav Hutner that the difference between someone who is a
Talmid and someone who is not a Talmid is that when a Rebbi speaks and repeats a Dvar Torah
he has said once before someone who is not a Talmid tunes out because he remembers it and
there is no new information. A Talmid listens again because the Talmid hears the subtle nuances
of the Rebbi's words, what is important to the Rebbi about that Vort, and why he repeats it. This
is the difference between a Rebbi and a Talmid. This is something I once heard on a recording of
one of Rav Hutner's Mamarim.

Turning to Maimar 98 in Mamarei Pesach. Rav Hutner there explains that when someone hears
words from a Rebbi, he really hears two things. One is the information, the facts. Whatever the
Rebbi is saying. Another is the part that has to do with the Rebbi's outlook on life, outlook on
Yahadus, the way he has a general way of looking at life and in that there is a relationship. The
words are words of a relationship between a Talmid and a Rebbi. Chazal say Ain Adom Omed
Al Daas Rabo Ad Arbaim Shana. A person doesn't really understand a Rebbi until 40 years. It is
not referring to the facts. If your Rebbi tells you over a Halacha, you hear it, you understand it,
and you know it well. It is referring to the Hashkafa, the nuances, and the feelings. It takes a long
time to really appreciate the things that a Rebbi teaches a person. Rav Hutner brings that there
was once a Talmid of a Rebbi who wanted desperately that the Rebbi should learn with him one
on one. The Rebbi did not agree. Somebody came to the Talmid and said I know that you would
like to learn with your Rebbi one on one. I have an idea. Your Rebbi has a Seder at night where
he learns in his room out loud. Why don't you hide in the closet with a Gemara and listen as your
Rebbi is learning the Gemara.

Rav Hutner writes that that idea is a mistake because if you are hiding in the closet and listening
to the Rebbi you are hearing facts but if the Rebbi is not talking to you that is not the Rebbi
Talmid relationship. The Rebbi Talmid relationship is where the Rebbi is teaching. If he is
teaching then there are other things that can picked up along the way. Therefore, Rav Hutner
says in the relationship between a Talmid and a Rebbi there is more than the facts, there is a
Hashkafas Hachaim, an understanding of the Rebbi. One can fuse to his Rebbi's thoughts, and
ideas, and his general approach.

Turning back to our Parsha, the Posuk says (7¢p n72ym1 ,000 2¥pn ,nwh-o8 ,3vnY 89)). Don't think
that Klal Yisrael gained nothing from Moshe Rabbeinu speaking to them, it is not so. Moshe
Rabbeinu told them facts, he told them what was going to happen. He told them as Rashi says to
be Mekabeil Tanchumin. To accept that they would be saved and rescued. (7¢h-28 ,wny X9))
Rashi says (1m0 122p &9) they didn't accept the words of consolation (7R 772ym) ,030 ¥PR).
Yet they heard their Rebbi, they heard Moshe Rabbeinu. They got the drift, they got the idea,
they understood the nuances and the Hashkafa that Moshe Rabbeinu was teaching. (-2% ,3yn% X?)
nYh) would be a terrible thing. (AWp 772vm1 ,00 ¥PR L,AWR-9R vnY X9)) it wasn't because they
didn't respect him as a Rebbi. It is because they were suffering too much to be consoled. But they
heard him. They heard Moshe Rabbeinu. They heard what was most probably the most important
part of hearing from a Rebbi. Therefore, this is a happy ending. (7¢/h-2% ,3wny &21). Why? ( “3pn
awR 772y ,m7). They started to be Talmidim of Moshe. It was only the (7Wp 772y%1 ,017 %PH)
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that didn't allow them to accept the consolation but they were sure listening. What a beautiful
thought about an important part of Yahadus, a relationship.

2. Let's move on a second part of the Parsha which is something quite confusing. As I was being
Mavir Sedra this week at a Bris waiting as always for the Bris to take place is more than enough
time to finish the Parsha, I realized something that I don't recall realizing before. We learn in
Pirkei Avos that Bain Hashmoshos the Mateh was created. The very special stick of Moshe
Rabbeinu, that stick with which the Osos (the miracles) were done. As it says in 4:17 ( 79»3-N¥)
nhRI-NX ,i2-Ayn YR L7702 npAa ,H0) the stick with which miracles were done. Yet, when I am
reading this week's Parsha I suddenly noticed that it is not so simple. Moshe Rabbeinu was told
to throw his stick on the ground and it would turn into a snake. Presumably it was Moshe
Rabbeinu's stick, he was holding it at the Sneh. Yet when it comes to this week's Parsha that is
not exactly what takes place. We are told there as is found in 7:9 ( 72Wa) Jun-n§ 1R ,1998-78 D7HK)
1IN7 “m--nip-239Y) take your stick, throw it on the floor and it will turn into a snake. Then it says
in 7:12 (3798-19n ¥227) it was Aaron's stick which swallowed (anbn-n¥) their sticks. It seems that
there were two sticks, Moshe's stick and Aaron's stick. Very confusing. The same thing takes
place later in the Parsha when the Makka of Dam takes place and Aaron is the one who lifts the
stick and hits the Yam. Whose stick is it? Here again we find the expression in the Gemara that it
was Aaron who struck with his stick as it says in 8:2 (2°7%n "1 ¥ ,i72-n% 1938 v2). It seems that
it was Aaron. As it says in 8:1 (n9733-7Y ,7912 72-NY 701 199828 71R). It was Aaron's stick. Quite
confusing. Then again when it gets to the Makka of Kinnim it says in 8:12 ,7wh-7% ,7177 m8")
(P87 T9Y-N¥ 771 30na IT-NR 19X v) 8:13 L(Fun-n¥ vl ,7I0X-9% 7%, How many sticks were
there? Must have been a few sticks. Was one created Bain Hashmoshos. It is quite a confusing
part of this week's Parsha.

If you look at the Meforshim I believe you will find two different approaches. I would like to
share with you an Ibn Ezra. The Ibn Ezra says that it was one stick. It was Moshe Rabbeinu's
stick and when it had to be Aaron's stick he was Makne it to him. If you shake a Lulav and you
take someone else's Lulav so he is Makne his Lulav to you. It was one stick, the stick that was
created during Bain Hashmashos. So says the Ibn Ezra.

In the Haameik Davar, the Netziv brings a Raya to this. He says that when the stick was thrown
in front of Pharoh it turned into a Tanin, a serpent. Rashi says that it was a Nachash, a snake.
That is unusual because Taninim and Nechashim are different things. Something forced Rashi to
say L'sanin i1s Nachash. What compelled Rashi to say something that is truly unusual. The
answer is that Rashi held that it was one stick. It was the same stick, the stick that was a Nachash
at the Sneh and the stick that later in Posuk 7:15 (7722 npn ,Wi17 7973- WX 7wnd)). That stick that
was turned into a Nachash take into your hand and hit the Y'or. If there were two sticks, Moshe's
was a Nachash at the Sneh, Aaron's was a Sanin. So then the stick used at Makkas Dam would
have to be the (7273-7WX mv»3)) L'sanin (7772 npn). So this is apparently a proof that Rashi held
that it was all one stick. So we have this seeming proof that it was all one stick and the truth is
that there is a better proof. Later in Parshas Beshalach 17:5 we find that by the first time Klal
Yisrael asks for water HKB"H tells Moshe Rabbeinu ( ,qun) ;28707 *3p1n 30K 1) ,av7 2199 N2y
The Y'or is the Nilus (Nile River). Moshe Rabbeinu's stick (&3-n¥ 12 0°37 2X). Aaron hit the
Y'or apparently with the Shelichus of Moshe and Rashi says that it was with the same stick as by
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the Yam Suf. Apparently it was all one stick. That is what it seems. Although I have to tell you
that it is confusing. This is because in last week's Parsha there is an Ohr Hachaim Hakadosh that
seems to say that there were two sticks. The Klei Yakar seems to say that there were two sticks.
There is a certain amount of confusion here. I have placed before you two Mar Mekomos that
say that it was one stick.

This would be a nice Vort in and of itself. Then I saw the Chasam Sofer in Parshas Chukas. In
Parshas Chukas by Mai Miriva it says in Bamidbar 20:9 (7)7 *39%7 ,qvn3-nR vk npn). If you
know that Moshe Rabbeinu took a stick and hit the stone and he did something wrong. Rashi said
he should have spoken to the stone. But B'derech Hap'shat in a simple Pshat that the Chasam
Sofer says, Moshe Rabbeinu did something wrong and he was told to take the stick and he did hit
the rock, what did he do wrong?

Says the Chasam Sofer there were two sticks, Moshe's stick and Aaron's stick and when HKB"H
said to Moshe Kach Es Hamate (take the stick), Moshe Rabbeinu in his humility assumed that it
was Aaron's stick. Aaron understood that it was Moshe's stick but because of his tremendous
respect for his Rebbi Moshe Rabbeinu he didn't want to contradict him. It was the wrong stick.
20:12 (w707 22 opInRI-X2 1), It was the wrong stick. Moshe and Aaron were confused about
the stick. So could we be any worse if we are confused about the stick?

3. We find at the beginning of the Parsha that Klal Yisrael is told that they will have the land
which is (7¢7in) Morasha, which will be an inheritance. That is usually Yerusha. Morasha is
something that you give over. Why is Klal Yisrael told that they will have Eretz Yisrael and
(°nx27)) and I will bring you to the land that will be Morasha.

Rav Gedalya Shorr in the beginning of this Parsha and later in the Parsha in Maimar regarding
Chodesh Shvat has a beautiful Yesod. I only have the time to share with you the basics of it but
if you look at it you will see that the beauty of it is greater than that. Rav Shorr says that when
something says B'feirush, clearly in the Torah then it is going to happen. That is it. Sometimes
there is a decree from heaven but it could go one way or the other, it could change. Had HKB"H
said I will give it to you as a Yerusha, you will inherit it, then this generation that left Mitzrayim
would have had to go into Eretz Yisrael and so to speak inherit the land. So HKB"H used a
Lashon of Morasha which could be translated both ways. Something that you inherit or
something that you give as an inheritance. As you know, this generation didn't enter Eretz
Yisrael.

We find in the Gemara in Yeish Nochalin an unusual thing. The Gemara says that when the Jews
entered Eretz Yisrael that the land was divided to the Yotzei Mitzrayim, those who left Egypt.
They weren't alive anymore. They were Yoresh B'kever, they inherited it by the fact that they
were not alive and they passed it on to their descendants. You see, it had to happen. ( 7K *ADN
mYin 00). If T do not give it as something you inherit and go into at least I will give it to you as
something you will pass on as an inheritance. Therefore, that Chazal, the Gemara itself says that
it is unusual that Eretz Yisrael is given to people who have passed on. It was done to be
Mikayeim this Nevuah. With that I wish one and all an absolutely wonderful Shabbos.
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Rabbi Reisman - Parshas Vaeira 5774

I would like to start with a technical piece and then move on to pieces that are more connected to
Machshava. Let me start with a technical idea. In the Torah we find for the expression of waters
two ways. Sometimes it says Mai like Mai Hamabul or Mai Raglayim. We have an expression
which of course is a word which is attached to another word, Mai so and so which means waters
of. There are other places where we find the same word but expressed as MaiMai as in this
week's Parsha. As it says in 7:24 (OR3 *»onn ,nhwS 1922 X9). That they were unable to drink from
the (AR>7 » nn) MaiMai Hay'or from the waters of the Y'or which is the same meaning but the
word instead of Mai is Mai Mai. 7:19 (22%» *»°»-%Y 372-003 792 1p). Spread out your hands on
the waters of Mitzrayim in this week's Parsha. What is the difference between Mai and MaiMai?

I saw in both the Sefer Haksav Vehakabala on Parshas Vaeira 7:19 and in the Torah Temimah's
Sefer, Tosafos Beracha but this is found in Parshas Tazria and they both say the same idea. As |
will tell you I later discovered that they were Mechavein to the words of Rav Sadya Gaon (one of
the Geonim) who says exactly the same thing. They say the following. They say that MaiMai is a
reference to drinkable water. Water which is easily consumed as is found in Parshas Mishpatim
in 23:25 (Pnn-nY) ,T002-n8 7723) that Hashem will bless your bread and your water. This refers
to water which is made to drink. Or as is found in Tanach Divrei Hayamim II 32:30 ( X¥in-n¥ ong
1im3 1) the source of drinking water was sealed. Or we find in Eicha 5:4 (11°n¥ 7922 12°)), we
find the idea of purchasing water. Again, for drinking purposes. Of course in this week's Parsha
in the Makka of Dam the reference of Makkas Dam is to drinkable water which turned into
blood. Therefore, MaiMai Hay'or in this week's Parsha. So that the idea is that Mei Mei is
referring to drinkable water.

Mai is a word for water in general, water which may not be drinkable as in Mai Hamabul or Mai
Raglayim or as is found in Yeshaya 54:9 (73-» 72y»), or as is found in Bamidbar 19:13 ( 771 °»
1YY PIi-X?), the water of the Parah Adumah which is not something drinkable. Or as is found in
Shemos 15:19 (227 *n-n§ ,072Y )77 W), we have the water of the Yam Suf being called Mai. So
Mai is water that is not necessarily drinkable while MaiMai is drinkable water. Another Posuk
which comes to mind is in Parshas Chukas when Moshe Rabbeinu strikes the rock or is
instructed to talk to the rock in Bamidbar 20:8 (17 103),07°°¥% ¥293-2% 0n727) and it will give
its water. Again the word Meimav the double Lashon indicating drinkable water.

When we understand this we can answer the Kasha. From where did the Chartumim (the
magicians in Mitzrayim) get water for them to attempt to do the same trick to turn water into
blood? There are many Terutzim but according to this says the Ksav V'hakabala they got water
from the river, the river was regular water. The drinkable water is what turned into blood.

It is interesting that in the Shailos Uteshuvos of the Chasam Sofer in Even Haezer Cheilek 2
Teshuva 14 he brings this as a Naftka Mina L'halacha. He is the one who quotes Rav Sadya Gaon
as having said this. There, the Chasam Sofer deals with a Get where the Nusach of the Get
should have been Mai B'air. When a Get is written and the city is identified it is also identified
by a nearby body of water. The Nusach of the Get as is brought in the Shulchan Aruch is Mai
B'air. A Sofer had written MeiMei B'air, he had written a double Lashon. The question is
whether there is a change of meaning here that would be M'akeiv that would somehow change
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the meaning of the Get in a way that would Pasul it. The Chasam Sofer brings this Rav Sadya
Gaon and says if the B'air that is referred to is one with drinkable water then MaiMai Habor is
appropriate and correct and does not change the meaning in a way that is not good.

(I will point out that the Ibn Ezra in this week's Parsha Parshas Vaeira 7:19 has a different Pshat
although I don't know and I don't understand what it is that he is referring to.)

I would like to add a Nekuda based on the Torah Temimah. MaiMai means drinkable water.
How so? In Hebrew we generally have a double Lashon such as in Parshas Tazria where we find
in 13:49 (717X X PP7). Adom is red (270IX) means very red. (P2p7) means very green. There
are other similar words like is found in Hoshea 10:8 (7777) 7ip) the double Lashon (1777) refers
to thorns but to thorns that attach themselves very easily to a person or to a person's clothing.
The other word such as ("ywy¥) that is found in Tehillim 119:92 which are double Lashonos that
is the same idea, they are very. MaiMai is very water, that has nothing else in it. The water of an
ocean is also water but it has salt in it. MaiMai implies clear water because it is very much water,
it is purely water. What is interesting is that the Ibn Ezra in Parshas Tazria disagrees with this
rule. He says that (P2p7)) means faintly green and (27n7X) faintly red unlike all the other
Meforshim. It is interesting that we have our idea that MaiMai is clean water, drinkable water
and it follows the general rule of a double expression. However, the Ibn Ezra disagrees with the
general rule and he also disagrees in this Parsha in its applications to MaiMai Hay'or. As I said
this is a technical Vort an idea of a Teitch word.

Let me move on to an extraordinary idea from Rav Hutner in the Pachad Yitzchok Mamarei
Pesach Maimar 6. He says the following. We find in the beginning of this week's Parsha 6:9 ( X9
0 %Pn ,awh-o8 wny) that Klal Yisrael did not listen to Moshe Rabbeinu ( 7729723 037 2%pn
7wR). They should have listened to Moshe but they didn't. Moshe Rabbeinu came to them and
told them as it says in 6:8 (yx7-2% ,02n% *n&27)) I will take you to the land of Eretz Yisrael but
they didn't listen. As the Meshech Chochmo points out when people are suffering it is hard to
talk to them about the long term destiny and the idea of having their own land their own nation.
(YR n7Ym L0 PR ,AWh-o8 L, wnY X7)). Rav Hutner writes that we find in the Parshas Bikkurim
which is in Parshas Ki Savo, a Jew (a farmer) brings Bikkurim to the Bais Hamikdash. We find
there in 26:5 a reference to Yetzias Mitzrayim. (27%8) D°1¥)) the farmer comes bringing his

27) DIRY D173 017 ,ow-om ;uvn). It is a long reference.

Says Rav Hutner why is this in the beginning of the Bikkurim specifically? Rav Hutner also says
why did this make its way into the Haggada, a portion that has to do with the Mitzvah of
Bikkurim unrelated to the night of Pesach somehow makes its way into the Haggada? Says Rav
Hutner, Moshe Rabbeinu says to Klal Yisrael (2pn& °nx23)) and Klal Yisrael (,7g/h-28 ,3nw X9
YR 772ym ,m0 %pPR). There has to be a time of a Teshuva of a sort of reciprocal behavior on the
part of Klal Yisrael to atone for this which they did. That says Rav Hutner is here in the bringing
of the Bikkurim. When a Jew brings the Bikkurim and he refers to Hashem taking us out of
Mitzrayim he says as is found in Devraim 26:9 (73 2ipna-28 ,3182). The same (°nX27)) which
Klal Yisrael did not accept because (777 DipRI-28 ,AR) (YR A72ym 00 7%PR) now the Jew
comes in Eretz Yisrael and says Hashem the (°nX277) happened. It says ( DPURI-NY °NX2T 737,700
787 "19). I bring the Raishis Pri Hoadama, I am Mikayeim a Mitzvah with the (°nX27)). Says
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Rav Hutner that is why when one brings the Bikkurim he talks to HKB"H in a language of the
Posuk (A7n%) n°1y1) you should reply and say. How is this a reply, they are the first words
mentioned in the Parsha. He brings a basket of fruits, he brings it to the Mizbaiach (272%) 0°1¥))
and you reply and say. What are you replying to? Says Rav Hutner, he is replying to Moshe
Rabbeinu saying (°nxa71). Although in Mitzrayim (AR 773y»1 ,010 J¥p») the reply was not
appropriate, here it is appropriate. Says Rav Hutner, that is the reason it is mentioned in the
Haggada, because it has to do with Pesach it is the Kiyum of that (*nX2i7)) to which Klal Yisrael
(YR n7aYm Lm0 %P L,aYh-O8 vnY X9)). And so even when a person does something wrong it is
not an Aveira in the sense that he is not blamed (7P 772y ,717 18P ,AWH-28 ,3nY X7)). You are
not blamed for it and you are not expected to reply differently. Nevertheless when it passes and
the test is behind you, a person should go back and look at the way he behaved during his
difficult time (7Yp 772y71 ,017 7¥Pn). Nevertheless, if something was lacking, a person should try
to atone for it to repay and to do the things that have to be done to make up for that which he did
incorrectly for his misbehavior of the past.

Rav Pam used to say about the bringing of the Bikkurim where the farmer is commanded in
farmer coming after a successful farming season and he is overjoyed. It is the harvest season and
he is making his money. Rav Pam would point out that there are many farmers who did not make
money, whose crop were disappointing, who perhaps spent more to till the land than they
2iv3). He is also obligated to rejoice in HKBH's blessing even when he doesn't fully see the
blessing. This adds a dimension to the idea that the (°nX27)) is reciprocating. For the lack of
proper behavior (7¥p 772yn1 ,017 7¥pn). Because here even if a farmer is (AW 772971 ,07 %pR)
he comes and he says HKB"H once before I didn't see the greatness and the kindness with your

-------

What a beautiful lesson from the Parsha.

Now with these two ideas the Mei and the MeiMei idea as well as the connection from the
Parsha to the Parshas Bikkurim I wish you an absolutely wonderful Shabbos Parshas Vaeira and
a meaningful Shabbos and a lot of Hatzlacha.

Rabbi Reisman - Parshas Va'eira (Shabbos Rosh Chodesh) 5773

I would like to touch on some of the enduring mysteries of the Parsha and some lessons that can
be learned from them. One of the most mysterious things about Parshas Va'eira and the Parshas
which follow is Moshe Rabbeinu's repeated insistence that Klal Yisrael is leaving Mitzrayim for
three days. For example in 8:23 (127722 791 ,0°%) nw/2w 777). We want to leave Mitzrayim just for
3 days. Of course, this is not so and had Moshe Rabbeinu been negotiating from a position of
weakness we would understand that he would have to say we are going for 3 days. In fact, by the
time the Makkos were up, the Mitzrim were happy to get rid of Klal Yisrael. Therefore, it is
somewhat of a mystery that Moshe Rabbeinu keeps on insisting that we are leaving just for 3
days.
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Rav Hutner in the Ma'amarei Pachad Yitzchok on Pesach, Maimar Tzaddik, has an extraordinary
insight. Rav Hutner brings from Rabbeinu Yonah that when somebody does an Aveira, the
Tikkun of the Aveira is supposed to be in the same manner as the Cheit took place. For example,
somebody who did an Aveira by looking at things he should not look at should have as part of
his Tikkun weeping, some crying with his eyes so that the eye which sinned is part of the Tikkun
of the Cheit.

Similarly says Rav Hutner, Yaakov Avinu came with trickery against Eisav as it says in
Beraishis 27:35 (7n7»2 7°n% X2). That was Eisav's Middah. Eisav found favor with Yitzchok
through trickery. He pretended to be an Ehrliche frum person. Therefore, Yaakov Avinu too used
trickery and subterfuge to be able to get the Berachos. Rav Hutner explained that it is not just a
way of getting the Berachos, it is not just matter in which to get it. Even if it could be gotten in a
different way, still since the Cheit took place with the Middah of Arma (trickery) so too the
Tikkun should take place that way.

Therefore, he says since Pharoh came with trickery against Klal Yisrael (in 2 ways). One way
that Pharoh came with trickery is in the way he got Klal Yisrael to fall for the work which they
were forced to do but more than that Rav Hutner brings that Pharoh was a continuation to the
Cheit Hanachash, the original serpent in Gan Eiden and as such since the Nachash worked with
trickery so too the follow up is something which would take place by trickery and the Tikkun
would be to get out of Mitzrayim by using some sort of trickery. Therefore, Moshe Rabbeinu
B'dafka used the trick and subterfuge of saying that I am going out for this amount of time and as
a result that is the way they left Mitzrayim.

With Rav Hutner I understand now that in Yechezkel 29:3 we find that Pharoh is called the great
serpent. (1737 0°1R7 ,0°718N-7727 7Y 7Y °137). This is something that I didn't understand when 1
learned Yechezkel. What does the Nachash have to do with Pharoh? However, Rav Hutner is
bringing that Pharoh was actually a continuation from the Cheit of the Nachash in the sense that
it was a Cheit through Harama and that Cheit through Harama is something which was followed
by a Yetzias Mitzrayim in which Harama was used. This idea is an idea mentioned in Rishonim
that in fighting the Yeitzer Hora we are supposed to use Harama. You are supposed to use
trickery. You have to plan in order to be Matzliach against the Yeitzer Hora.

I will give you an example. It is extremely important that a person be Maavir Sedra. For
someone to go through the Parsha every week and to go through it in a proper way. To go
through the Parsha with Shnayim Mikra and Echad Targum. Now of course sometimes it's hard.
So I will tell you a trick. After Davening on Shabbos you don't have enough time to do Shnayim
Mikra and Echad Targum because you have to get home. Tell yourself that you will do until
Sheini and sit down and do until Sheini. When you get to Sheini you have to tell yourself that
you will do until Shlishi and so on. Eventually the truth will be that there is nothing more
important than finishing the Parsha before you go home. There is plenty of time on Shabbos, it is
the Yeitzer Hora pulling you. You don't have to go down to the Kiddush right away, you can go
down 20 minutes later, and a person can succeed. However, you can only succeed in fooling
yourself every week. You will say, how can you fool yourself if you know what is coming? No,
this is part of your plan Harama against the Yeitzer Hora. If it is part of the original plan of
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Harama you'll see you will be Matzliach. You can fool the Yeitzer Hora on a regular basis. He is
a little tricky, but you will see. Try it. This therefore, is the lesson of (12722 723,02 NY9W 777).

Let us move on to one of the other mysterious aspects of the Parsha. We find at the beginning of
the Parsha when Moshe Rabbeinu is identified, that the Parsha starts by listing all the Bnei
Reuvain, all of the Bnei Shimon, then Bnei Levi. When it gets to Moshe Rabbbeinu the listing of
Klal Yisrael comes to an end. It is a very strange. Rashi says in 6:14 ( 730 :2n2aR N2 "WRY 79K
TR IMTAIN TIT Q0D 2N TN AWR 22w 108 wn TV D 5w 0aw oY ppiiaw) that we
wanted to list Levi so we started from Reuvein. Why do that? We have plenty of places in
Chumash where it just mentions someone's name, Moshe Ben Amram Ben Yitzar Ben Kehas
Ben Levi as it does all over the Chumash when it lists someone the son of him and the son of
him. The Chumash doesn't go through long lists in order to get to someone. Why here in order to
get to Moshe Rabbeinu do we list the Yichus of Reuvain, the Yichus of Shimon, and part of the
Yichus of Levi?

I saw a Gevaldige Vort (I don't remember the source) but the Vort is beautiful. A person would
think that Hashem came along and he created a Moshe Rabbeinu and Mimeila there was a Moshe
Rabbeinu in the world. It is not so. Really every person has the ability to be a Moshe Rabbeinu.
Everybody has the ability to be someone with extraordinary ability in serving HKB"H. However,
we think that we don't have the ability. We limit ourselves. The Rambam says Yachal Kol Adam
Liyos Eved K'Moshe. Every single person could succeed in being an Eved Hashem like Moshe
Rabbeinu was an Eved Hashem. Moshe Rabbeinu it is true that when he was born the house
shone, however, that idea, that ability, that potential, is there for everyone. The Torah is
Mirameiz to that. The Torah goes through every person in Klal Yisrael (every family at least in
Klal Yisrael) and tells us that Reuvain had children, they could have been Moshe Rabbeinu.
Shimon had children, they could have been Moshe Rabbeinu. Levi had children, they could have
been Moshe Rabbeinu. Until it gets to Moshe Rabbeinu who was the one who seized the
opportunity, who seized the ability to do it. The lesson here is that really every single person
should see it that way, should see it in a sense that he can do it. He can be the person that makes
the difference. HKB"H doesn't create readymade leaders in Klal Yisrael. A person has to be
willing to undertake and to do what has to be done. That is the lesson in this second somewhat
mysterious aspect of this week's Parsha.

The third, and this is a Halacha issue. In the Makka of Dam we find in the Ohr Hachaim
Hakadosh that Klal Yisrael became wealthy form the Makka of Dam. How did Klal Yisrael
become wealthy from the Makka of Dam? Klal Yisrael had water and the Mitzrim didn't. Here
there was an ability for Klal Yisrael to make money. How would they make money? Very
simple. They would take water and they would sell the water to the Mitzrim and it would not
turn to Dam. Says the Ohr Hachaim Hakadosh, Klal Yisrael charged a lot of money for this
water. He says from here we have the expression Damim Tarti Mashma. The word Damim
means money and it also means blood because here the blood that had been water gave them an
opportunity to make a lot of money for Klal Yisrael. So it is a very nice idea that Klal Yisrael
became wealthy from the Makka of Dam. The question is this new price that was charged would
seem to be an Issur Ona'a. It would seem to be dishonest to just charge more money because of
the circumstances.
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I remember seeing in Aleinu L'shabaiach in the last volume he had the following Shaila, an
incident which took place in the year 2002. There were rumors in Eretz Yisroel that the water
supply had been contaminated by the Arabs. People were told to avoid using the water even by
boiling it and to buy bottled water. At that time there were stores that jacked up the price of
bottled water as after all now everybody needed it. Rav Zilberstein was asked whether this was
Ona'a or perhaps now the supply and demand circumstance had changed so maybe now things
are different. Rav Zilberstein answered that this is Ona'a. A person can't just charge any price
and naturally if the supply and demand in the world changes then the true price changes.
However, in this case it was just a temporary situation, it was a temporary demand and that he
says does not allow for us to assume that the legitimate price has been raised. That is Ona'a, that
is taking advantage. Mimeila it would seem that here in Mitzrayim as well, the jacking up of the
price of the water during Makkas Dam would be Shelo K'din. Of course this is just a manner in
which we can learn a Halacha and the Yidden were entitled to a lot more money than that from
the Mitzrim who were Mishabeid them. Nevertheless, it is an interesting similarity between the
Ohr Hachaim Hakadosh and the incident which took place in 5762 (2002).

Let me leave you with the following Kashas that I had regarding the Parsha. During (31732 .219UR)
Ashamnu Bogadnu we come to (77¥v 1°%p) Kishinu Oref or (nno¥) Shichasnu. The word
Shacheis is to be destructive so (Mn7Y) is translated as we were destructive. What do we think
when we Klap (:anmw)? Rashi in Parshas Noach to 6:11 says (777 3723 My w9 :nnwn) that
Shachas is a Lashon of certain specific Aveiros, Arayos and Avodah Zora. When we say (100%)
we should be thinking of the Teitch of this idea of Hashchasa.

Then we come to Parshas Va'eira where it says in 8:20 (29y37 "19n ,y8%7 nown) the land suffered
Hashchasa because of the wild animals that were all over the place. What does ( °19n ,y 87 Do¥n
29y7) have to do with Erva or Avodah Zora? Tzorech Iyun!

One more Kasha. I am learning the Parsha and there is a Rashi which I have seen many times
which suddenly I realized was not so simple. In this week's Parsha we have 3 Makkas that affect
the animals. Dever where animals died. Sh'chin where the Posuk says in 9:9 (77723-%V) 0783-7Y)
that the boils affected the person and the animal and of course in the Makka of Barad where the
Posuk says in 9:25 (qpa2-7) ,0782 ,77E2 WR-72 DR ,0°780 PIR-722 7727 7)) where it says that
humans and animals were killed.

After Dever when the animals died the next sequence is Sh'chin. Now Rashi in 9:10 asks ( o7X2
D°%M 7IPR 22 N0 (1 PIDD) MARI D23 RYM NWANAT QR 10 PRY IMRD OXY n221) from where did
Mitzrim have animals that would be affected by the Sh'chin if all the animals had died by
Makkas Dever? Rashi answers that the Dever affected only those animals that were left outside.
(IR 037777 727 DR RN 77w WK PR (3 PI0D) MARIY ,7292 MITWIAY INIR DY ROR 7713 7T KD KOX
M2 237 MR W Ap7 (T 77) DIR XN°0n2 7w 191.0°027 DR 1apn). Those who were Yar'ei Hashem
they took their animals inside and they were not affected. If so, they were still alive to be
affected by the Makka of Sh'chin. That is good. Why doesn't it bother Rashi again later in the
Parsha when we come to the Makka of Barad? In the Makka of Barad we have again the idea of
as it says in 9:25 (7pa2-7V1 ,0782 ,A7W2 TWR-92 DX ,07% 7IN-222 7120 7). That the animals in
the field were affected? Here, why don't we ask the same Kasha of from where were these
animals if the animals were killed in Dever and certainly those that took their animals indoors
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during Dever because they didn't want them to die would have done the same thing by the
Makka of Barad. So which animals were these? This is something that is a Tzorech Iyun Gadol!
If you say that it is the animals that had been brought inside then Rashi shouldn't have asked the
Kasha by the Makka of Sh'chin, because you can say that you got the animals from the outside. It
seems to be a difficulty.

Rabbi Reisman - Parshas Va'eira 5772

Let me begin with Rav Moshe's Vort from Darash Moshe Cheilek II page # 30 which is at the
end of the Parsha 9:33. At the end of the Parsha we find the last Makkah in Parshas Va'eira the
Makkah of Barad. When it comes to an end the Posuk says ( 299 ,7°y3-nX ,A¥75 ayn Awh X¥)
7YX TR3-X7 0m1 ,7723) NP3 27021 ;) 0-2% ,1°92). The hail came to an end and the rain did not hit
the ground. Rashi explains (YIR? W X2 9MK2 1POw 3MR aX1). Even the rain drops that were
already in midair did not hit the ground. Moshe was Mispalel for the Makkah to end and it came
to an abrupt end.

The question naturally is what is the purpose of this extraordinary Nais this is more of a miracle
than the rain and Barad just stopping on its own. It is sort of a Neis B'soch Neis, a double
miracle. What is the purpose? Why did Hakadosh Baruch Hu do this extra miracle and make it
not hit the ground and what is the lesson for us?

Rav Moshe says that this comes to teach us a lesson. Hakadosh Baruch Hu behaves or
Kavayochel the way Hashem reveals himself to us as behaving in a way that human beings
should emulate. Moshe Rabbeinu made a request and said let the Makkah come to an end. The
Ribbono Shel Olam showed that when the Tzaddik is Gozer, Hakadosh Baruch Hu is Mikayeim.
That when the Ribbono Shel Olam does what is asked of him he does it completely and totally.
He does it in a way that the request is formulated. Just as the request was formulated for it to
come to an end which implies that even that which is in midair not hit the ground, the Ribbono
Shel Olam did so despite the fact that it was not a necessary piece or necessary part of the
request.

Rav Moshe brings another example that the Ramban says there was never another locust
infestation in Mitzrayim of the type that happened here. That was for the same reason, because
Moshe Rabbeinu Davened that the Arbe (the Makka of locusts) come to an end and it came to an
end totally even for future generations. Again, Moshe Rabbeinu didn't mean it, but nevertheless
since that is what he requested that is what took place. The lesson is to be Mikayeim to do the
words of the Tzaddik as they were requested even though it wasn't meant to that degree.

Says Rav Moshe, it is meant to teach us that that is the way we too should behave. This small
Vort of Rav Moshe actually touches on an extraordinary Yesod which it says in a number of
sources. There is a Mitzvah L'kayeim Pashtei Dik'ra. That even when Torah She'bal Peh teaches
us regarding certain Mitzvos that they don't have to be done precisely in the way that it is spelled
out in the Torah, nevertheless Mitzvah L'kayeim Pashtei Dik'ra.
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A source for this is a Ritva in the last Perek of Yevamos. The Ritva there refers to a Gemara
regarding the shoe that is used during Chalitzah. The Posuk says in Devarim 25:9 ( 5y» 1731 n¥5m
937). She removes his shoe from his foot. The Gemara says does it have to be his shoe? It doesn't
have to belong to him. It is adequate that it fit his foot. On that the Ritva comments that even
though during the Chalitzah ceremony it is not necessary that the shoe belong to the man,
nevertheless Mitzvah L'kayeim Pashtei Dik'ra. The simple meaning of the Posuk is that it be his
shoe and that is the way it should be done. That is indeed what we do. We are Makneh the shoe
to the man and the man is the technical owner of the shoe until after the ceremony.

We find a similar idea in Yoreh Dai'a in the Halachos of Shiluach Hakan. The Mitzvah of
sending away a mother is found in Devarim 22:6 -7 (-5¥ X y¥-722 7772 7397 7i8%-12 Xp? °2 )
-NY TPWR 0PY T 0°123-5Y ,08D npn-X9--00%°20-0Y IR ,DO09983-Y N¥IY ORD) L0002 IR DO9OR VIR
Do) PIINT) 77 20™ Wwnh ,72-npR 0°3123-nX) ,o87). Taking the pigeon or the eggs. There is a
Teshuva from the Chacham Tzvi which is brought in Yoreh Dai'a and in the Meforshim of Yore
Dai'a. He was asked if it is necessary to take the babies or the eggs or is it enough to just send
away the mother. He answered that the Mitzvah is just Shiluach, to send away the mother.
Nevertheless it is a Mitzvah L'kayeim Pashtei Dik'ra. It is good to be Mikayeim the simple
meaning of the Posuk and to pick up the eggs and acquire them. You can put them back
afterwards. (72-npn 0°123-NX)), to acquire that which is in it. Again, Mitzvah L'kayeim Pashtei
Dik'ra.

A third source is in the Mikraei Kodesh which is in the volume on Sukkos where it talks about
the well-known Halacha that when one has Hadasim the leaves are supposed to be in groups of
three. How much of the Hadas have to have Hadasim Mishulash (groups of three)?

The Halacha is Ruba K'kula, it is enough if most of the Hadas have it and you don't need all of it.
Nevertheless the Halacha says it is M'hudar (better) if the entire Hadas is Mishulash. Why? Rav
Tzvi Pesach Frank in Mikraei Kodesh brings the same idea and he quotes the Ritva and says the
same thing here. He says, the simple meaning of a Hadas is something that is Mishulash,
something that is in 3's and Mitzvah L'kayeim Pashtei Dik'ra.

By Hilchos Shechita we learn that it is enough to cut most of the Simanim, the required parts of
the animal but L'chatchila we try to cut it entirely. Even though Ruba K'kula, Mitzvah L'kayeim
the Pashtus of the Mitzvah which is to do it without an exemption of Ruba K'kula.

And so Rav Moshe's Vort on the lesson of the Parsha ties in well with something that we do
indeed find in Halacha, the idea of Mitzvah L'kayeim Pashtei Dik'ra. Just as Hakadosh Baruch
Hu showed us with his behavior towards Moshe Rabbeinu, he kept the words that Moshe
Rabbeinu asked even though that wasn't the intention of Moshe Rabbeinu to make the rain stop
in midair, the same thing in our behavior and in our Hanhaga.

Rav Yaakov's Vort is from the beginning of the Parsha in his Sefer on Chumash Emes L'yaakov
page # 262. Right in the beginning before Sheini the Posuk says in 6:9 ( 2%pn ,7Wh-8 ,vny 89
awR 772vm ,m17). Klal Yisrael did not believe Moshe. Why? Because of the difficulties that they
were facing. Actually in the last Parsha they did believe Moshe Rabbeinu as it says in 4:31 (7282
ay7). Something changed in between. Poshut Pshat is that in between Paroh had the Yidden
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making their own straw which was previously given to them and they thought that the Yeshua
was not at hand. Rav Yaakov adds a tremendous insight to this idea. Rav Yaakov says that we
find that Klal Yisrael in Mitzrayim did not work on Shabbos.

In the Medrash it says they had a type of a (Megillah) scroll on which holy words were written
that taught them that the Geulah was forthcoming. What was on that scroll? Rav Yaakov
explains that it had on it some of the paragraphs of Tehillim that Moshe Rabbeinu had authored.
It had on it different words that they had B'mesorah. For example, Mizmor Shir L'yom
Hashabbos which is one of the Perakim of Tehillim (92). Of course, the entire chapter does not
discuss Shabbos at all. So what is going on? Why is it called Mizmor Shir L'yom Hashabbos?
Rav Yaakov says that that was on the scroll that the Yidden had. Mizmor Shir L'yom Hashabbos
talks about the concept of (2 (7n?W) NPY-K2 1% ;7172 Wh->2 ,7337). The chapter discusses that
the Geulah will come. That Hakadosh Baruch Hu is straight and there is no Avlah and that
ultimately there will be a Geulah. It was a Chizuk for Klal Yisrael to have these scrolls and say
these Perakim of Tehillim and get a Chizuk from it.

What happened at the end of Parshas Shemos. Moshe Rabbeinu requested a Geulah and Paroh
replied make them work harder. 5:9 (MpY-1272 ,WUP-9X) ;A2-0y") ,DOWIRT-PY 172y0 720M). Let
them not spend their time with the false words. Paroh was referring to these scrolls. He knew that
these scrolls gave Chizuk to Klal Yisrael and caused them to yearn for the Geulah and to believe
that a Geulah would come. Therefore, he wanted to stop this behavior. He made them work
harder in a way that they would not have Shabbos off and in that way they would not be in his
words (MpY-"1272 ,3WY?) hoping for the Geulah. This is why here (,m1 2%pn ,Awh-8 Ny K9
awR 7729m7). They didn't have that Chizuk and therefore, that caused Klal Yisrael to come to
Yiush. This is a beautiful Vort from Rav Yaakov and at the same time it should be a Chizuk to us
in our own lives to see Chizuk in the words of Tehillim. The beautiful words of the Kapittilach
of Tehillim which talk to every Jew in every generation. The Kapittilach of Tehillim which we
say in Davening, those that are well known by most Jews, they give us Chizuk.

Let me mention that those of us who Daven Nusach Sfard know that before Maariv there is a
custom to say Shir Hamalos. Actually people say just that, Shir Hamalos, those two words.
Actually there are 3 Pesukim of a Perek of Tehillim which is only 3 Pesukim. The last Shir
Hamalos which is Kapittal 134, those are the first 3 Pesukim of the Nusach of Shir Hamalos. If
you don't say the entire Shir Hamalos at least let us try to buckle down and say the first 3
Pesukim of the Shir Hamalos (ni?y»a ,7°% X:

)77 v72W-22 ,7)-NR D72 T3--

YW oMY LAPY REn 0 99730 3 WM-DR 07 SWIR 09T 2 nivha m-nnaa ovTnby).
Something to give Chizuk in, in the understanding and appreciation of the words of Tehillim
which have given a Chizuk to Klal Yisrael throughout.

Now for a quick Vort. For the first time I picked up a Maharshag Al Hatorah. The Maharshag
was a Posek who was a Talmid of the Maharam Shik in Hungary at the turn of the previous

century. He has a quick Vort on the Parsha which too applies to a general Yesod.

We find in the Parsha that Hakadosh Baruch Hu promises in 6:4 ( 237 D% ,00X *N*72-NX NP 03
A2 1M3-WR L0070 TN NX--1912 vIR-NR). The promise to give Eretz Yisrael to the Jewish people.
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The way that it is phrased is that it is the land of the Avos who lived there (72 173-7¥X). Why is it
important if the Avos lived there? What is the difference if they lived there or not, Hakadosh
Baruch Hu promises it to Klal Yisrael, so we will get it, does it matter that it is (-9¥X ,07°7 778
A2173)?

The Maharshag answers with a Yesod of the Nevuos of Nach. There are two levels of promise.
There is a level where the Navi is told that something will happen. Then there is another level
where the Navi is told something will happen and he is told to do something. Some physical
action which symbolizes that which is going to take place. Whenever there is an act that
symbolizes that which is going to take place it is to show the certainty with which it is going to
happen and that subsequent events will not delay it. (72 13-7¥X ,27°7 vI¥). The Avos lived,
they resided in Eretz Yisrael and not only that, but we find by Avraham Avinu that he was told to
walk the length and breadth of Eretz Yisrael in order to make a Kinyan. The Ramban on Parshas
Lech Lecha in 12:6 mentions this idea. That that walking was to make the Haftacha (the
promise) all the more certain. Therefore, it fits well (72 M3-7YX ,00°730 7YX NX). Because the
Avos lived there that made it all the more certain of (2pX N*72-NX "NHPY).

The question of the week is: In Bentching by the second Bracha we know that there are certain
portions of the second Bracha that are M'akeiv (which must be part of Bentching). They include
a reference to Eretz Yisrael, Bris Milah, and to Torah. The order though seems to be incorrect.
(2D>791 .07 IR IIPR 7 NDKRYITY ¥ .12an) 0210 870 IR WDIaR? Avminw Sy AR 1 97 a7i
AIRINY TOM 0 070 V) NOYTIY TR0 9¥) JIRTRPY ANTIR 291 AP3 Dp0ny a3 V) 0073y A
YWY 9221 Ny 9223 01 222 700 1DIR 03797 37 AAKRY 1im n2°oR ). We thank Hashem for giving us
Eretz Yisrael as a Nachala and then that Hashem took us out of Egypt.

We all know that Hashem is taking us out of Egypt in Parshas Va'eira, Bo, and Beshalach but we
don't go into Eretz Yisrael until Sefer Yehoshua. The order seems to be incorrect. ( A?0ITY ¥
7T 7210 7720 YR °0iaR?). Then we say (27872 7IRD 19798 7 1ADRYITY 9¥)) which happened
earlier?

We then refer to the Bris Milah which is on a Jew's body (1722 pnnnw 50072 S¥)). That also
seems to be out of order because that was commanded to Avraham Avinu. So it seems to be in
reverse order. Here you may argue that Bris refers to after Matan Torah when all of Klal Yisrael
are obligated. That may be, however, there is still a problem. (. 7n7in %V 31722 PADOY 0272 73
NRT?Y) Why is the Bris mentioned after the giving of the Torah? The giving of the Torah was
given before that aspect of Bris which Klal Yisrael was obligated. So the order here in the ( 771
79) Node Lecha certainly needs some sort of explanation. Tzorech Iyun!!

Rabbi Reisman - Parshas Vaeira 5771

9:24 (71727 7in2 NORPNN WX 712 °77), meaning there was fire miraculously in the Barad. A couple
of thoughts on Makkas Barad which of course is the last Makka mentioned in this week's Parsha.
There is an absolutely wonderful Vort in the Sefer Davar Tov, a tremendous insight that comes
from a Rashi here regarding the Barad.
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Rashi on 9:24 says ( 211p 11¥7 MWy X7 0°1 772, PP 7727 WRI ,01 TIN2 01 17737 T2 nnpbnn
01102 017w Wwy) Neis B'soch Neis, it was a double miracle. Aish V'habarad M'uravin, V'habarad
Mayim Hu, the fire and water are mixed. V'la'asos R'tzon Konam Asu Shalom Bainaihem, to do
Ratzon Hashem, Shalom was created between them.

He makes a Diyuk here, Asu Shalom Bainaithem somehow implies that there was a new Shalom
here. Now actually Kol Zman fire and water are in separate places there is no Machlokes
between them anyway that they would need to make Shalom. By bringing them together you
didn't make Shalom, however, the miracle was that there was no fight between the fire and the
water. Therefore, he suggests a tremendous insight into this.

What is Shalom, what is peace? Shalom is often thought of as a lack of Ketata, a lack of
Machlokes, a lack of fighting. That would be a negative thing, a lack of something, something
missing. Actually, Shalom is a Middah, a positive thing. The Gemara in Maseches Yevamos 62b
(12 lines from the bottom). ( 7272 X922 7AAW X922 MW AWK 17 PRY 27X 92 X107 2" 21730 27 19X
2 R? 2°NDT 7AW K22 N2 9K 71972 1712 29037 17972 K92 TN DK NARYY 2°NOT AARw K22 720 K72
K72 S1am 073 7PWIN 02 5NV PR ORT 2°N37 770 82 7m0 K72 770 8D MR X2I9H12 1720 2IRT N
XUAN X9 I NTPDY T2AR DPW 0D NYT N7 2w K22 MR KXW 72 K27 D23 2200 721 N30T 9070)
mentions that a man who was not Zoche to get married is missing in joy, in Beracha, in Tovah.
We understand those. Then the Gemara mentions that a man who does not marry is missing in
Shalom. That is a Pliya? It would seem to us on the contrary, that marriage is an opportunity for
dispute. The one thing a person who is not married and is living alone has is peace and Shalom.
There are no 2 opinions in the house. So why does the Gemara say that one who is not married
doesn't live in Shalom? How does marriage create Shalom?

The answer is this Yesod. To have no dispute does not make Shalom. If a person is alone there is
no one to fight with. It is not a Middah of Shalom, it is a lack of Ketata, but that is not what we
are looking for as a Middah Tovah to have Shalom. On the contrary, the Middah Tovah of
Shalom is possible only when there are two opinions, when there are 2 people. When there is a
possibility of discord, then there can be Shalom. Then the Middah of Shalom can exist.
Therefore, one who is not married is living without Shalom. Marriage is an opportunity for
Shalom.

So too with the Barad and the Aish. When the Barad and the Aish are in two different locations
that is not called Shalom as there is no dispute between the fire and the water. But that is not yet
Shalom. To say Asah Shalom Bainaihem means to bring them together, there is a potential for
one to be fighting the other, water and fire fighting each other. When they don't fight that is
Shalom.

A Raya to this that Shalom is not only a lack of discord, a lack of argument is from the
following. There is a Chakira whether darkness is just the absence of light or is darkness a
creation onto itself?

There are those that explain that Choshech is a creation. I believe the GRA in Parshas B'reishis

says so. He brings a Raya from Yotzer Ohr U'vorei Choshech. The Posuk says that Hashem
created light and created darkness. We see that darkness is not just an absence of light but it is
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also a creation. With that we can go on. The Posuk continues Yotzer Ohr U'vorei Choshech Oseh
Shalom. We see from the same Raya that Shalom is a creation onto itself and not just an absence
of argument. Shalom is something positive. Vayas Hashem. Hashem created something that is
positive. Something that has to exist and places a potential for disagreement.

The Sefer Davar Tov adds a very nice thought. We have a rule that when a friend is leaving you
say Leich L'shalom and when there is a Meis you say Leich B'shalom. The Gemara in Maseches
Berachos says that the proper words with which to say goodbye to someone is Leich L'shalom,
go to peace. If someone has passed away then the custom is to say Leich B'shalom, go in peace.

The explanation of the difference in wording is not to use the word Shalom as meaning peace.
They talk about Shlaimus, go to Shlaimus. It is missing the literal translation of Shalom which
means peace. In line of what we have been discussing he explains, Leich L'shalom, a living
person can go to peace and still have a relationship with someone else and have Shalom.
However, a Niftar who does not have a potential to have a disagreement with anyone, so it must
be Leich B'shalom. Go to a place that there will be Shalom. This is a tremendous insight and a
tremendous Mussar as well.

I remember seeing in the Maishiv Davar a Teshuvah that Shalom was created on the second day
of creation. On the first day of creation when there is only an oneness, there is no potential for
Machlokes and therefore, there is no Shalom. On the second day there is a potential for
Machlokes so on the second day Shalom was created.

That is why the Shir Shel Yom Sheini is Shir Mizmor Livnai Korach in Kapittal 48. It was
written by the children of Korach who were involved in Machlokes. The Posuk (-22 @itvn ,qi1 19°
vX7) is in this Kapittal. The Gemara in Rosh Hashanah Darshuns that Yifei Nof, a good wife,
M'sos Kol Ha'aretz, makes the whole world seem happy. Again that is the Inyan of Shalom. That
is a beautiful thought that comes from this line here regarding Makkas Barad.

9:34 A second thought regarding the Makkas Barad which comes from the Tosafos Beracha. At
the end of the Parsha when the Makkas Barad has come to an end, the Posuk says ( °3 7¥75 X2
P72V RIT 129 72271 Xug? A% fvpa) 7720 TwRa 210). Meaning Paroh saw that the rain, the hail, and
the thunder came to an end and he continued to sin, and he made his heart stubborn, he and his
servants. Why does it say that the rain came to an end? The rain is an incidental part of the
Barad, it is not really the Makkah. In addition, it says it first, (03 2707 °3 7972 R)7) as if to say
that the main thing he had seen is that the rain came to an end? This needs some sort of an

explanation.

The Tosafos Beracha explains as follows. A few Pesukim earlier (9:27), Paroh calls in Moshe
and Aharon and says ( “»¥) °IX) P*7T 717177 QYST NRYD DIPR MR IR PR R n8e nown
2°y¥77). He asks them to Daven to Hakadosh Baruch Hu and he asks for the thunder and the hail
to stop. He doesn't ask for the rain to stop. Egypt is a land that needs rain. We know that fields
are irrigated from the Nile River and that it involves a lot of Tircha and bother to schlep the
water to the place that it has to irrigate the field. He didn't want the rain to stop. He said in 9:28 (
ThY? 1199 X9) 0NN AnPYRY 7720 2°PP7R NP ndIn 27) 97107 98 17°RYa). Meaning, ask Hashem to
stop the thunder and the Barad. Moshe responded in 9:29 ( nX ©99% 7P DR DRI AWH POR MNN
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spread out his hands to Hashem that the thunder will stop and the hail will stop. He doesn't say a
word about the rain. Later Paroh sees that not only did the thunder and hail stop as Moshe
Davened, but the rain stopped as well as it says 9:33 (7378 721 X2 2093 7723 NP3 197721). Paroh
is thinking to himself that maybe this is some sort of coincidence. Look at this, Moshe Rabbeinu
knew when it was going to stop, so this was some sort of new natural phenomenon that has come
to an end. The Matar was Paroh's Kasha on Moshe Rabbeinu. Don't think that this is something
unusual because we know that had it been said that the Bechorim would die at midnight and the
Bechorim died a few minutes off of midnight, Paroh would have seen some type of flaw in
Moshe Rabbeinu. Here he saw the flaw as it says 9:34 ( qp% ri%pa) 7720 0R3 270 °9 7979 XM
197231 X377 129 72271 Xvg?) that Paroh saw that the rain stopped as well so that gave him the excuse
to have a stubborn heart and to continue to sin. A beautiful Diyuk in the Seder of the Pesukim.

In Vayechezak Leiv Paroh, Hakadosh Baruch Hu said, that I will harden Paroh's heart. Much has
been written whether it is fair to harden Paroh's heart. The Ramban discusses it and others do as
well. What is often missed is the Rambam's Chiddush in Hilchos Teshuvah 6:3. The Rambam
says that this that happened to Paroh, his lack of Bechirah, is something that can happen to
anyone. Rasha Chotei Ad She'yigramu Chata'av V'yistamu Dalfei Teshuvah. If someone sins
enough, he can come to a point that his sins cause his ability to do Teshuva to be removed. That
is the Chiddush of the Rambam. That is a Pliya. Because we believe that a human being always
has Bechira. Why is the Rambam saying that Bechira can be taken away?

I saw in the Leiv Eliyahu a long footnote from Rav Sholom Schwadron who brought the Leiv
Eliyahu to print. He inserted a long footnote to explain this Rambam. He has a beautiful
explanation. He says sometimes a person sins to a degree that the sins causes that his heart is
hardened. That is an Onesh that is a punishment. All punishments can be removed through
Tefillah. Davening helps. Afilu Cherev Chada Munachas Al Tzavarei Shel Adom Al Yimna
Atzmo Min Hatefilla U'min Harachamim. A person who asks Rachamei Shamayim can have an
Onesh removed.

Therefore, says Rav Schwadron, the Rambam is not saying that he no longer has Bechira at all.
He no longer has Bechira in this sin, however, if he Davens for the Yeitzer Hora to be removed
that Davening will help that from Shamayim he will have Siyata Dishmaya that the Yeitzer Hora
will disappear. This is important for each and every one of us. We all have some level of Avodas
Hashem in which we to have reached the point of Yishui Leiv. There are things that we do that
sometimes we can't control. Playing on the internet too long. Bate'ling too long. Watching
ballgames which is a total waste of time. There are things that we find very difficult to stop
doing. We are so in the habit of doing it. We have reached the point of what the Rambam
discusses. We are into something so much that it doesn't go away.

In our Shemoneh Esrei we should Daven for Siyata Dishmaya, we should Daven to the Ribbono
Shel Olam to help us overcome the Yeitzer Hora. That is the key to overcoming difficulties in
Avodas Hashem, where those difficulties have reached such a point that we find it very hard to
overcome.
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So these are three points on the Parsha the Davar Tov's point on Shalom, the Tosafos Beracha's
Diyuk in the Pesukim, and Rav Schwadron's explanation of the Rambam regarding Yishui Leiv
Paroh.

The question of the week is: we know that Moshe Rabbeinu wrote certain Perakim of Tehillim
for Klal Yisrael. One of them is Tefillah L'Moshe, Kapittal 90 which is said in our Shabbos
Davening. In this Perek of Tehillim it says in Posuk 10 ( 091232 2aX) ,M¥ 2°y2W 272 w2niag-n
MY o°1inY). There it says that a person lives 70 years and if he is strong he can live 80 years.

The Gemara in Maseches Yoma says in the days of Dovid Hamelech the world came to a point
that the average life expectancy was in the area of 70 years. I don't understand, Moshe Rabbeinu
lived at a time that people lived over 100 years. All the people we know who lived during the
time of Moshe Rabbeinu and Yehoshua lived over 100 years. How can it be that Moshe
Rabbeinu wrote this Posuk of (7 2°11n% 1931232 aX) ,7IY 2°y2W 052 1 niy-n)?

Rabbi Reisman - Parshas Va'eira 5770

8:8 & 8:26 X¥1 .10 :AYIDY oY WK DOYTIDIT 127 DY 177 R AWH pYEN AV oY 1IN AYh XY .0
9777 DR Ry e ayn nwh: Regarding the Tzefardai'a Rebbi started the Shiur with a Dvar
Halacha. We find both by the Tzefardai'a and by the Aroiv that Moshe was Mispallel to make the
Makkah end. There is a very strange Lashoin used by the Tzefardai'a of Vayitz'ak Moshe El
Hashem, that Moshe screamed. Typically, Tze'akah is a Tefillah that is used when a person is in
big trouble. Why here does it say Vayitz'ak Moshe El Hashem?

The Sifsei Chachamim says the Halacha is that someone who Davens Shemone Esrei must hear
his voice while he is saying it. Those who don't hear themselves are not Yotzei. So when it came
to the Tzefardai'a, they made a lot of noise. Moshe had gone out from Paroh to the outside so he
raised his voice in order to hear himself.

In the summer when Rebbi goes to Eretz Yisrael, if he Davens by Rav Elyashiv's Minyan, he is
placed at the front near Rav Elyashiv. Rav Elyashiv Davens Shemone Esrei louder than would be
expected. The reason most probably is because he holds that he must hear himself and therefore,
since he is a Zakein K'nainahara, he has to talk louder in order to hear himself.

There is actually a Chakira in the Achroinim. When it says that a person has to Daven in order to
hear himself, is the Pshat that B'poi'el you need to hear yourself, or it's just a Siman. Meaning
your voice has to be loud enough that a normal voice can be heard. Rav Elyashiv is apparently
Machmir for such a Shittah. There is such a Shittas Ha'Gra that says B'poi'el you have to hear
your voice. This is a Nafka Mina L'dinnah if you Daven in a noisy place like Stolin you must
Daven louder.

8:2 0¥ PN DX 0N YTI9¥T DR 08n o PY 17 n§ 1798 v .2 The Birchas Peretz (Steipler)
says, we know that there was one Tzefardai'a that kept on multiplying to 2, 4, 8, 16... as they
were hit. Why did the Mitzriyim keep on hitting the Tzefardai'a? At a certain point they should
have stopped?

54



When a person is angry and comes to Kas, he loses control of himself and acts without Seichel.
Mimeila since this Tzefardai'a were designed to annoy the Mitzrim, they kept on hitting them
despite the fact that they knew that hitting the Tzefardai'a would be to their own detriment.

There is a Mayseh with the Noideh B'yehuda where a rich man hired a wagon driver. At a certain
point in the woods the wagon driver pulled over, took out a knife and forced the rich man to
change clothes and switch places with him. When the rich man who was now acting as the
"Wagon Driver" drove into town, he drove straight to the police station. There he made the claim
that he had been high jacked by the person now claiming to be the "Rich Man." The real wagon
driver said he doesn't know what he is talking about and all he wants is to fool you. They ended
up coming to the Noideh B'yehuda who was the Rav in the town. They were told to come early
in the morning to him for a Din Torah. This must have been around SAM. B'kitzur, every few
minutes the Baalei Din were given the excuse that they would be seen in a few minutes. This
went until very late in the afternoon when they were agitated and aggravated already from
waiting and not having eaten all day. Then finally the Noideh B'yehuda says will the wagon
driver please come in first. Of course the real wagon driver dressed like the "Rich Man" got up
and was revealed. The Noideh B'yehuda knew that when people get angry they don't do things
with Seichel.

The lesson of course is not to get angry and if unfortunately we do get angry, we shouldn't make
any decisions during the time that we are angry.

9:23 - 9:34 YR PY 772 9717 0m2) A¥IN WR 920m 7721 N9P 103 071071 2WE DY 3un DR ayh v7) a0
21 .10 2137 AT TR D8R PIN 222 02 M0 XD WK TR 722 7723 702 nopznn wWRY 772 071 .10 100Rn
2V ATRT vY 92 DR 7720 727 ATPT 2Py 22 DY 7Ra2 7] DT8R TP2 WK 92 DX 07%n TN 292 7720
QYOI DRV D77K MK TIIRD TWhD RPN P9 12w 10 1772 10 XD ORI 012 o WK WA yINa P10
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YN R T i XD T2 P mb?-: 97177 9R 08D DR LAOK YT DR ONRYD AW 1HR R 0D 1Thyd
"D 023 WD ARweD KD D0TPTR 7707 19n PIRTA 07 02 CAVTY TN AR LD T 371070 2
w997 yg Ny YD ovn Yh XY A9 30 nbﬁax >3 331 XY NppaT) Tund) .27 (Y23 anwed) 2R avia
anb noN n‘77‘n 7723) TYR3 210 02 Y79 R Ry SRR M ) Y TI2M m'777 1’77:1’1 9777 9R 193

T T

PV R $29 T2

There are many Pesukim that explain the Makkah of Barad which is very unusual. The words
Koilois and Barad are mentioned continuously, however, what is most unusual is that in Posuk
33 & 34 we find the word Matar (rain). Who was talking about rain until now?

It says in the Sefer Davar Toiv, the Makkah was Koilois U'barad. Moshe Rabbeinu was
Mispallel that it come to an end. So the Barad was no longer miraculous. So now either the ice
put out the fire or the fire put out the ice. So some Barad turned into water when the Makkah was
finished. Rashi says on Posuk 33 (1 2X°17) Y2 2171 ,7IR? WA XD MR 1AW 10K AR P37 KD N1 RO
WY ,A02 TINAD (25 20 PRPIT) 2212 1712 P10 12 MmO PO RIIYT L, Iawm 798700y 1m (R
YOR N1 R? 737 AR ,XONRY? NpEY (12 OW) ,TARY (7 19 MA) pX0 130N 1127 DX IR IR 0000 1pXe
YIRD p¥I &9) that the Barad miraculously never hit the ground. So the Barad that would have
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turned to rain never hit the ground. So now Paroh saw Matar, Koilois, and Barad stop falling, he
went back to his sinful ways.

The riddle on the Parsha this week is who is the great grandfather of every one of the kings of
Malchus Bais Dovid as well as the great grandfather of every Kohen except for one Kohen? It is
not Avraham, Yitzchok, and Yaakov who the great grandfather of every Kohen and every king
of Malchus Bais Dovid. The hint is that his name appears in this week's Parsha.
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