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Halochos compiled by HaRav Chaim Bleier — Translated from the Hebrew edition by R' Zerachya Shicker

Please do not
read during
davening or

Krias HaTorah

Reasons for Laining the Daled Parshiyos

Laining Brings Out the Special Qualities of the Time

1

We find in the sefarim hakedoshim that laining a parsha brings
out the special qualities of the season. Chazal say (>"p 77 mnmm
x"p), Whoever involves himself in the Torah of [the korban] olah
is considered to have brought an olah. Thus, Chazal instituted the
annual laining of four parshiyos from before Rosh Chodesh Adar
until Rosh Chodesh Nissan in addition to the weekly parsha. This
helps us inspire ourselves properly during these lofty times. We
will go through the reasons.

Shekalim

2.

When the Beis HaMikdash stood, every person had to donate every
year to the korban tamid fund. We derive from the posuk “ nv1p nxr
v WY WwTINA wTn” that Nissan was the month when the tamid
and mussaf korbanos had to be purchased with the new funds.
Thus, we make an announcement about the shekalim thirty days
before Rosh Chodesh Nissan — i.e., on the Shabbos before or of
Rosh Chodesh Adar — that everyone must bring his shekalim on
Rosh Chodesh Nissan. In fulfillment of the concept of “ 0> Mnbwn
1now,” we lain the beginning of Parshas Ki Sisa, which discusses
the topic of the shekalim (21 X"po 7”070 »0 2™n).

oY 0»p Andwn. If the Beis HaMikdash were around today,
everyone would enthusiastically bring his shekalim to have a
share in the korbanos and bring nachas ruach to Hashem. Today,
our avoda is to lain the parsha and say the yotzros with kavana
and sincere inspiration and feeling, with a burning desire to fulfill
the mitzva of shekalim. If we can inspire ourselves to achieve this
lofty level, Hashem will long to bring us back to how things once
were, with the building of the Beis HaMikdash, so that this mitzva
can be fulfilled in deed, not just in word and thought.

Zachor

4.

We lain Parshas Zachor the Shabbos before Purim to remember
the story of Amalek. We do it near Purim because of the story of
Haman, who descended from Amalek. In order to put the
remembrance of the eradication of Amalek before the
performance, as the posuk says “D’wyn o011 nbxn o°m,” we
lain Zachor before Purim (ow 2"n).

See Issue 125 regarding whether the chiyuv to lain Zachor is
d’oraisa (ibid., par. 1); the chiyuv to understand the meaning of the
words and an explanation of them (par. 8); and women'’s chiyuv in
Parshas Zachor (par. 14).

Parah

6.

Chazal instituted the laining of Parshas Parah Adumah before
Parshas HaChodesh because the parah adumah was burned in
the Midbar close to Nissan in order to sprinkle Klal Yisroel with
the ashes as soon as the Mishkan was erected on the 1t of
Nissan. The reason was so that everyone would be tahor and able
to bring the korban Pesach in its proper time.

1NDY 0D nYwN. Thus, we lain this parsha to daven to Hashem
that we will also have purifying water sprinkled on us in our days
(ow 2™n). This parsha was lained even when the Beis HaMikdash was
around to exhort people to become tahor so they would be able to
bring their korban Pesach in tahara (779 7”7 X"V V"3 77 1Y°0 V).

HaChodesh

8.

We lain Parshas HaChodesh the Shabbos before Rosh Chodesh
Nissan. The idea is to sanctify the month, as the Torah says,
“DwTn WX 0dY 1 wninn,” but this is not the real kiddush
hachodesh —that happens when the new moon is sighted, which
is when they would sanctify the month in beis din back in the day.
This laining is only d’rabanan (ow 2"n).
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Halachos of the Daled Parshiyos

Rav, Distinguished Person

9.

The minhag in many communities is for the rav or a distinguished
person to get the maftir aliya for the daled parshiyos (>v1p°%
D7p7TX TY1 29 2077, R 371 199,070 PIPY 'O 0V Nnn).

Katan Getting Aliya for Daled Parshiyos

10.

11.

12.

Some have the minhag to call up a chinuch-aged katan who can
enunciate the words properly for the regular maftir during the
year (7"0 2”01 70 X"m). Some also allow this for maftir of the daled
parshiyos (ow x"m1), but others argue and do not allow it for
Parshas Zachor, which is d’oraisa, or for Parshas Parah, which is
d’oraisa according to some (3>po Dw 2™n).

Some say a katan should not get maftir for any of the daled
parshiyos (1”00 vy , 0w 2”121 X”PI1X°37 WY 1Io) unless there is
no other choice or to maintain peace. In such a case, he can get
maftir, but he should not lain for others (3 V"0 DDx MYW).

Bar mitzva bochur. A bochur who is already bar mitzva age but
does not yet have two adult hairs should not be the baal korei for
Parshas Zachor [some say not for Parah either], as he is not for
sure a gadol who can be motzi others in a chiyuv. However, we
can be meikel to give him the aliya if the baal korei is a gadol
(*”P0 172Wn 2”57 0 A"NBN *"BY VTP 171 'K "0 011D WP "RIpn).

The Chiyuv

13.

14.

15.

16.

Laining these parshiyos is more of a chiyuv than all other Krios
HaTorah. Many poskim hold Zachor is d’oraisa (see Issue 125).
Some say Parah is d’oraisa (1”0 7”070 "0 »"w), while many poskim
hold it is only d’rabanan (»opo 2"n). All poskim agree Shekalim
and HaChodesh are only d’rabanan.

Chiyuv to listen. Although the regular kriyas haTorah is a chiyuv
on the tzibbur according to most poskim (see Issue 136, par. 4) and
the daled parshiyos are also a chiyuv on the tzibbur, each
individual still has more of a mitzva to listen to these lainings than
to a regular laining (n"5w). Also, one must have in mind to fulfill
the mitzva d’rabanan of the special laining (o 2071 mynwn oy
NPWIDI IRY 131 7175 7239 3P0 1P PO 2"01,17°01 TPp0 1757N).

Standing for the laining. Because the laining of the daled
parshiyos is more of a chiyuv than other lainings and everyone is
yotzei via 132 ymw [it is as if one actually says what he listens
to], some say a chiddush, that there is more basis to stand for the
laining ("7 Xwn >3’ XNININ WA P"Y 3" 0 TN "MWN1A N7 pOI1d 1N),
even though there is no need to stand for regular krias haTorah
according to halacha (770 1np "o n"IX Yy"w).

Shnayim mikra. There is no need to do shnayim mikra v'echad
targum on the daled parshiyos since they are lained in the regular
course of the parshiyos (0 3"n "X n”ax ,7"0 1”57 0 Y"1V D"p).

Av HaRachamim

17.

Some hold we say Av HaRachamim on the daled parshiyos (i1
7"xa k0 o°anan) [if there is no other reason not to say them, e.g.,
Rosh Chodesh or Shabbos Mevorchim]. However, most poskim
hold we do not say Av HaRachamim on the daled parshiyos ( n">17
mpo 17570 D 2"Ma RN Ynn owa) because they are times of
simcha; this is the minhag in Eretz Yisroel ("x mY).
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Taking Out Multiple Sifrei Torah

Two or Three Sifrei Torah

18.

19.

20.

21.

The general minhag is that when there are two lainings, two sifrei
Torah are taken out, and when there are three, e.g., it is also Rosh
Chodesh, three sifrei Torah are taken out [this year, for example
(5785/2025) — Shabbos-Shekalim-Rosh Chodesh]. Most poskim say
the reason is to prevent a burden on the tzibbur, i.e., so they do
not need to wait while the Torah is rolled to the appropriate spot.
However, some poskim say the reason is to give honor and to make
it clear to the tzibbur that there are two or three topics being
lained (v"opn MY "2 7MN 2pY? SR '01 MR VY).

Parshas Shekalim. The laining of Parshas Shekalim is from the
beginning of Parshas Ki Sisa, which is very close to that week’s parsha
[e.g., Teruma, Tetzaveh, or Vayakhel]. The poskim discuss whether two
sifrei Torah should be taken out or if one is enough for both lainings.
Some have the minhag to only take out one sefer Torah because
thereis no burden on the tzibbur at all (,0"nnn YW 1371958 30 273 2
D°VDWN D 2"YWN NIV "X MY VIO W™A1,66 MY 2N H1DWRA HY H1DWR YNa).
Thus, a beis medrash with only one sefer Torah certainly does not
need to go to the trouble of bringing in a second sefer for Shekalim.
However, others hold two sifrei Torah should be brought out for
Parshas Shekalim if possible (©1px m2a21 n"wa X117 °po”IP NI
7”0 M2 11w 1N o R'N), based on the reason of giving honor to
and making the special laining distinct (ow apy’ *Ynx).

Saying Yotzros

Fundamental Principles of the Minhag

22.

23.

24,

25.

26.

27.

There is an old minhag to say piyutim in davening of the daled
parshiyos [Shekalim, Zachor, Parah, and HaChodesh], referred to
today as “yotzros.” Some stanzas were composed to be said in Birchos
Krias Shema [the first of them is for the bracha of Yotzer, hence the
source for the general term “yotzros”] and some are designated for
Chazoras HaShatz — for the first three brachos in Shacharis, and for
each bracha of Mussaf of Parshas Shekalim and HaChodesh. The
“krovetz” for Purim day also has a stanza for each bracha.
Some refer to these piyutim with the term “ya1p,” which stands
for o°p>1X *HAxA NP1 17 V1P (270 2P PO XM ,N"0 PO MR "),
Great importance. The sefarim hakedoshim explain that these
four Shabbosos are opportune times to receive a great spiritual
light and to channel kedusha toward oneself (n"1n% 7m0 v
Yaxpwon), particularly through saying the tefillos of the holy
yotzros and piyutim [established and composed by our early
Chachamim, with R’ Elazar HaKalir (who is R’ Elazar ben R’ Shimon
bar Yochai [mm>ain 7pwa YR ,2’po 1o »0 1”a,X"Y T §7 730 'on] or
R’ Elazar ben Arach [v”on »o X"n X"2w11 n"w)) at their head] said on
these Shabbosos, which are full of pleas, gratitude, and love for
Hashem. They were written with ruach hakodesh (1o pap w11 3p)
and arouse Hashem’s mercy and desire to save us at a special time.
Difficult to understand. The piyutim are built on Aggados and
Midrashim and based on all sorts of rhymes and plays on words
which conceal more than they reveal, making them very difficult
to understand. Because of this, many are lax about saying them
with the excuse that they anyway do not understand the content.
Prepare and learn the yotzros. Thus, it is worthwhile to set aside
time before the daled parshiyos when the yotzros are said
[whether during the week, on erev Shabbos, Shabbos night, or
Shabbos morning before davening] to go over the meaning of the
words with the aid of one of the many wonderful modern sefarim
and explanations published on the yotzros. These help one
understand and decipher the enigmas and secrets within the
piyutim, as mentioned by the poskim (3"po 2 ,X"po 'p »O 1"V).
There were shul rabbanim who publicly taught the meaning of
the piyutim (x"po i1 0 7"X2 X217 1730 *"D 71”9V 'O M0 DTV *N).
Then, people will experience the beauty and wonderful
sweetness of saying yotzros. The piyutim will not feel like a
burden, but rather like an extra opportunity to pour forth song
to Hashem at opportune times.

Are Yotzros a Hefsek in Davening?
The poskim discuss whether saying piyutim and yotzros is a
hefsek in davening or an addition to davening, and, accordingly,
whether it is proper to say them in their place.
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29.

30.

31

32.

33.

34,

35.
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Birchos Krias Shema

Some say mutar. The fact that some of the great Rishonim
instituted the recital of piyutim within Birchos Krias Shema
proves they held it is not a hefsek in Birchos Krias Shema. Despite
the rules of “Where they said to be brief, one may not be
lengthy” (x"y x™ 57 m>11) and “Whoever alters the fixed nusach
of brachos established by the Chachamim is not yotzei” ( 77 m>12
2"y m), some Rishonim hold that is only in the wording of the
bracha itself, not in the sections between the brachos (o0 n™
X217 772X7 7" "0 DW *37I1,01pN 71”7 K™ 77 M1372 010,270 "0 N"w 1w°i
9"™17n ,0°3X3 nd oW1 Y"wIin 0”0 "o Mo3).

The Rama concludes that the minhag in all places is to say them
in the spot they were established to be said. However, one who
is meikel and does not say them does not lose out (7”0 »o X"n7).
One should be careful not to miss zman Krias Shema due to the
piyutim. If one sees the tzibbur will miss zman Krias Shema, he
should skip the piyutim and say Krias Shema with its brachos by
himself and then wait after saying Shema for the shliach tzibbur
to catch up (1"po 2™p "0 2"N).

Some say assur. However, many Rishonim hold one may not
interrupt Birchos Krias Shema based on the above Gemara (28)
that one may not be lengthy where Chazal said to be brief, and
because one may not alter the nusach established by Chazal
(0w Moa X7 "mn). This is the conclusion of the Mechaber (yw
n"0 ”0). Another reason is that it leads to idle talk (ow ).

Thus, many poskim hold they should not be said in Birchos Krias
Shema, and this is the minhag of many communities today,
including some Ashkenazi communities ( 1w ,3™ >0 0*1BX YW N"Y
ow nYwi 1Y ,n"o "o 170).

In a place where they are said. If one who personally does not
say yotzros is in a place where they are said in Birchos Krias
Shema, he may sit quietly and not say them. He should not
interrupt with speech — not even words of Torah (1102 X271 7"m0),
and certainly not idle speech — but he may think in Torah. If he
sees he will end up speaking, it is better to say yotzros together
with the tzibbur (ow x"mM).

Thinking the words. Similarly, he can read the words of yotzros
without saying them. Since that is just thinking, it does not
constitute a hefsek.

Saying them after Shemoneh Esrei. Due to the concern for
hefsek in Birchos Krias Shema, some have the minhag to say the
yotzros for Birchos Krias Shema after Shemoneh Esrei, before
Chazoras HaShatz (0"nn,70 mx 2" 197X Y77 °3731 TR 1M30).
Shemoneh Esrei

. There is also a machlokes haposkim about saying yotzros in

Chazoras HaShatz, and there are different minhagim.
Some say assur. Some say it is assur based on the Gemara ( m>1a
X"y 79 971), “One should never ask for personal needs in the first
three or last three brachos of Shemoneh Esrei; only in the middle
ones.” Altering the nusach of the tefilla with a piyut is a problem
of asking for personal needs (o’3xan mawwn). This is the psak of
the Mechaber in Shulchan Aruch (270 27p D).
Some say mutar. However, many Rishonim say it is mutar. Of
course the ones who composed the piyutim to be said in
Chazoras HaShatz allow it, and other Rishonim do as well. The
reason is because the issur to ask for personal needs in the first
three brachos is only for an individual; one may ask for
communal needs ( X217 "M 0’137 ,0X 7”7 .0 1Y 'O ,0W M2 01N
n"> >0 VP *Yawa). The basis for the minhag to say yotzros in the
first three brachos is that they are communal needs. Also, the
fact that the public needs Hashem is a form of praise and honor
for Him (2”po ow a"n). This is the psak of the Rama, who writes
that the minhag in all places is to say them (2”0 ow x"n7).
Although most communities do not say yotzros in the middle of
Birchos Krias Shema (above32 ), many Ashkenazi communities say
yotzros in Chazoras HaShatz (vx nin nmw). This is especially so
nowadays that the shliach tzibbur is not motzi anyone, and the only
guestion is about the shliach tzibbur himself, but there is no issue
with the rest of the tzibbur saying them ( o°ax1 o >"win mw11 07N Yow
v">wN N 797). Those with Chassidishe minhagim also say them.

If one is in a place where yotzros are said, he should say them

with the tzibbur so as not to separate himself from the tzibbur.

He certainly should not talk idly while yotzros are said. Yotzros

should be said patiently and with kavana (above, 26).

41. Saying them after Chazoras HaShatz. Some are concerned
about saying them in Chazoras HaShatz due to the issue of
adding onto the first brachos (above, 37). Instead, they say them
after Chazoras HaShatz and before Krias HaTorah. This was the
minhag of the Gra for the yotzros of Shacharis (,0nm ™yw o
1 IR 17 TYYN).



