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A Wonderful Revelation from Rabbi Elimelech of Lizhensk

“And Bnei Yisrael walked on dry land in the midst of the sea”
It Is Possible to See Miracles Like
Krias Yam Suf Even when Walking on Dry Land

We are approaching Shabbas Shirah. On this auspicious
Shabbas Kodesh, we read parshas Beshalach, which contains
Shiras HaYam—the song sung by Moshe and Bnei Yisrael
memorializing the miraculous splitting of the sea—Krias Yam
Suf. We find that the text describes this miracle in two distinct
stages. Here is the text describing the first stage (Shemos 14,
21): e mohn oo mry BT NS RO AR T T R DY 1T AR nwn v
o'y DU waca 0T TIN2 YNAW 213 IR13 1000 1ppan 1aany oo nx
Jaysnwnt nnoa it Moshe stretched out his hand over the
sea, and Hashem moved the sea with a strong east wind
throughout the entire night, and he turned the sea to
damp land and the waters split. And Bnei Yisrael entered
the sea on dry land; and the water formed a wall for them
on their right and on their left.

Here is the text related to the second stage of the miracle.
Moshe causes the waters of Yam Suf to return to their original
state and drown the Egyptians (ibid. 23): 1x13» moagn 1m1a”
NN T2 1w DR T anaRe L e 70 DR 1waaT 1257 1yna o1 Yo nians
Dy 10 NN wn v, waa Yyt 1asn by maen by ot e g by
DYWNAT NNT 3577 NN 1051 B 121w . 1AN0RY 191 n1aal oo awe oot
URTWY 231 MR TP B RWD KXY 22 2nInR oaRan ayhn bon beb
EYRRYRT D Rt onb mean g Ina e b Mitzrayim
pursued and came after them—every one of Pharaoh’s
horses, his chariots, and his horsemen—into the midst of
the sea. .. Hashem said to Moshe, “Stretch out your hand
over the sea, and the waters will go back over Mitzrayim,
over its chariots and over its horsemen.” Moshe stretched
out his hand over the sea, and toward morning the water
went back to its power . . . The waters came back, and

they covered the chariots and the horsemen of the entire
army of Pharaoh, who were coming behind them in the
sea—there remained not a one of them. And Bnei Yisrael
walked on dry land in the midst of the sea; the water
formed a wall for them, on their right and on their left.

In phase one of the miracle, the Torah informs us: “And
Bnei Yisrael entered the sea on dry land.” So, why was it
necessary to reiterate this fact in its description of phase two
of the miracle: “And Bnei Yisrael walked on dry land in the
midst of the sea”? Additionally, in the first stage, it says: 712"
"mwaa pn—mentioning the sea before the dry land. Whereas,
in the second stage, it says: "m*1 7103 nwasa”—mentioning the
dry land before the sea.

There Were Those Who Only Entered the Sea
after It Had Already Become Dry Land

Several of our great luminaries present a similar
explanation. They include the Kli Yakar (Beshalach), the Kol
Eliyahu and Ohel Yaakov (Nasso) citing the Gaon of Vilna,
zy”a, and the Yismach Moshe, and the esteemed Chasam Sofer,
zy”a, citing the Mateh Aharon. In short, they all explain that
at the time of Krias Yam Suf, Yisrael was divided into two
distinct factions. The first consisted of tzaddikim and people
with unwavering emunah and faith such as Nachshon ben
Aminadav and the entire Shevet Yehudah. As we learn in the
Gemara (Sotah 37a), they did not hesitate to enter the sea.
Once the waters were high enough to endanger their lives,
they cried out to Hashem (Tehillim 69, 2): 183 »5 mapx 2w’
"wa11y nn—save me, O G-d, for the waters have reached the
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soul. In the merit of their act of faith, the sea split for them
and was transformed into dry land. In contrast, however, the
second faction did not leap into the sea immediately; rather,
they waited for the sea to split and become dry land; only then
did they enter its midst; their faith and trust were lacking.

This enlightens us as to why the Torah repeats the fact that
Bnei Yisrael walked through the sea on dry land. The earlier
passuk depicts the situation encountered by the tzaddikim,
who jumped into the sea without hesitation. Hence, it says:
"mwasa 2o 712 YR 213 12"—when they entered, it was still
an intact sea; only afterwards did it split, so that they could
traverse it on dry land. The later passuk, on the other hand,
depicts how those whose emunah in Hashem was on a lower
level entered the sea. They waited until there was a path of
dry land in front of them. Hence, the Torah reverses the order
and states: "mt 7In2 nwaa 120 YRAw? 2121—it was already dry
land when they entered the sea.

A Fantastic Insight from the Noam Elimelech

In this essay, we wish to present and enjoy the illuminating
words of the renowned Rabbi Elimelech of Lizhensk, zy”a, in
the Noam Elimelech (Likutei Shoshanah). Here is how he
interprets the second passuk: “And Bnei Yisrael walked on
dry land in the midst of the sea”:

At Krias Yam Suf, Yisrael witnessed the wondrous
feats of the Blessed One along with His greatness and
exaltedness. There are tzaddikim who live constantly with
this heightened level of devotion . .. They recognize His
wondrous feats even on dry land—that they are endless
and immeasurable concerning everything that exists
and happens in this world. This is the message conveyed
by the passuk: “And Bnei Yisrael walked on dry land in
the midst of the sea”—even on dry land, they walked
with the same exalted attitude as they did in the sea. In
other words, this passuk refers specifically to tzaddikim who
recognize that even when they are on dry land, miraculous
feats are being performed on their behalf.

Now, it gives me immense pleasure to introduce an
incredible concept the Ramban teaches us in his commentary
at the end of parshas Bo (Shemos 13, 16):

Through the great, overt miracles, a person recognizes
the concealed miracles, which are the foundation of the

entire Torah. For, a person has no portion in the Torah
of Moshe Rabeinu until he believes that everything we
do and experience, everything is a miracle; they are not
due to nature or natural causes, whether they benefit the
general public or an individual. If a person abides by the
mitzvos, His reward will ensure his success. If, however,
he violates them, His punishment will cause his extinction.
Everything is decreed from above. In other words, the
ultimate purpose of all the miracles and supernatural feats
that HKB”H performed during Yetzias Mitzrayim was to teach
us to recognize the daily miracles that He performs on our
behalf disguised as natural phenomena.

Now, if we combine the wonderful elucidation of the Noam
Elimelech with the exalted insight of the Ramban, we can better
appreciate why the Torah presents two different versions of
how Yisrael traversed the sea. The first passuk relates to the
fact that the people of Yisrael that exited Mitzrayim had sunk to
the forty-ninth level of tumah. Hence, it was necessary to fortify
their emunah in Hashem. To accomplish this, HKB”H performed
the incredible feat of Krias Yam Suf, of which it says: “And Bnei
Yisrael entered the sea on dry land; and the water formed a
wall for them on their right and on their left.”

In contrast, the second passuk relates to after the sea
was returned to its full-strength and drowned Pharaoh, the
Egyptian chariots, and their horsemen. As we learned from
the Ramban, the purpose of the overt miracles is to instill
in Jews the emunah in the daily, concealed miracles that
surround us. Therefore, after the miraculous splitting of
the sea and the return of the waters to their initial strength:
“Bnei Yisrael walked on dry land in the midst of the sea”—
even when Jews are walking on dry land, they recognize the
miracles and wondrous feats performed on their behalf just
like at Krias Yam Suf.

HKB”H Prevents the Oceans
from Inundating the World Every Day

As a loyal servant in the presence of his master, I will latch
onto the coattails of the Noam Elimelech and add a bit of spice
to his sacred remarks concerning the passuk: 19%m Rw» »23v”
7@ 7In3 nwavs—i.e, that tzaddikim recognize that miracles are
being performed on their behalf similar to Krias Yam Suf even
in their day-to-day lives on dry land. Letus refer to Yirmiyahu’s
rebuke of Yisrael (Yirmiyah 5, 22): n91n o8 'n DR INTD NY miny”
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RDY 10PN 0312 KDY DLV PR DY 9133 Hin nnY R nn KNS
113y 891 191 i 151 Will you not fear Me?—the word of
Hashem—will you not tremble before Me? For I have set
sand as boundary against the sea, as a permanent law that
cannot be broken. Its waves rage forth but cannot succeed,
they roar but cannot cross it. Rashi explains that the seais not
worried about being punished and does not expect to receive
any reward; nevertheless, it fears G-d and does not trespass the
boundaries that He has set for it.

We find a similar exposition in the Midrash Shochar Tov
(Tehillim 2): This sea, its wave rises and intensifies as if it
will flood the world; yet, when it reaches the seashore, it
flattens out before the sand. This teaches us that the sea,
due to its disdain for the inhabitants of the earth, who pursue
their hearts’ desires, wants to inundate the entire world with
its waters. Yet, itis afraid to trespass the sandy boundaries that
HKB”H has set for it. This is meant to teach mankind a vital
lesson; he, too, should confine himself within the boundaries
that the Creator has set for him; he should act in accordance
with that which is prohibited and that which is permissible.

Let us embellish this notion based on what Rabeinu Chaim
Vital, zy”a, writes in Sha’arei Kedushah (Part 1, Sha’ar 1) in the
name of his mentor, the Arizal. A man’s being is composed of
four basic elements: fire, wind, water, and dust. All negative,
human character traits—midos—are attributable to them.
He describes in detail how each element is responsible for
particular bad midos. Regarding the basic element of water,
he writes: The desire for pleasure stems from the element
of water. Water gives rise to all sorts of pleasure. It has
two derivative branches: (1) the tendency to covet and
steal another person’s money, wife, and everything else
he owns for the sake of his own pleasure and enjoyment
and (2) jealousy of his fellow man’s wealth and the like,
which he would like to enjoy.

With this understanding, we can explain why the sea
wants to cover the entire world with its waters. The sea
witnesses how mankind transgresses the boundaries set for
it by pursuing the negative traits stemming from the element
of water; they seek to satisfy all that their hearts crave and
lust for in Olam HaZeh. This incites the sea to follow suit and
trespass the borders HKB”H set for it by inundating the entire
world with its waters. This is precisely what transpired in

the generation of the mabul. On account of the pervasive

corruption of earth’s creatures, HKB”H removed the restrictive
boundaries He had set for the seas and oceans enabling them
to flood the entire world. After the mabul, however, HKB’'H
swore never to flood the earth again, as it is written (Bereishis
8, 21): y1 mxm 2% 1y "3 IR MM2Y3 ARINT AR Y V9P POIN XY
"yam—I will not continue to curse again the ground
because of man, since the design of man’s heart is evil
from his youth. Therefore, HKB”H prevents the waters of the
world from trespassing their boundaries.

Now, this enlightens us with regards to the wonderful
interpretation of the Noam Elimelech of the passuk after the
miracle of Krias Yam Suf: "m>n 7ina nwasa 19bn Yxaws =131, He
said that this refers to tzaddikim who recognize the hand of
Hashem in the miraculous feats that surround them daily on
terra-firma; they are every bit as miraculous as Krias Yam Suf.
They are perceptive enough to realize that the sea yearns to
deluge the entire world with its waters; yet HKB”H, due to His
infinite compassion and mercy, prevents it from trespassing
the boundaries set for it. In other words, they acknowledge
the wondrous feats that HKB”H performs on their behalf daily.
Just as he turned the sea into dry land at Krias Yam Suf, He
prevents the sea from submerging the dry land of the earth
every single day.

HKB”H Prevents the Sea from Deluging the Entire
World in the Merit of Yisrael Who Are Compared
to Fish since They Live in the Sea of Torah

[ would like to propose a fascinating idea explaining why
HKB”H prevents the sea from inundating the entire earth. Let
us begin by referring to the berachah Yaakov Avinu bestowed
upon Ephraim and Menasheh (Bereishis 48, 16): am% a7
"yaxt 2aps—and may they flourish like fish within the
land. Rashi comments: Like those fish that reproduce and
multiply, and the evil eye does not affect them. This can
be understood in light of the following elucidations in the
Gemara (A.Z. 3b): 27X 13 Towna Y B 1275 BTN TWYNT 29057 KRR
DTN 13 AN ,DON7 TR 1wy PRIPY 115 093w 00aT Y i 0 s
BN TR ATIRRT 1T N 12T peaiaw 115 What is the meaning
of that which is written (Chabakuk 1, 14): “You have made
man like the fish of the sea”? Why are human beings
compared to the fish of the sea? To teach you that just as
the fish of the sea die immediately if they go up onto dry
land, so, too, do people who separate themselves from the
words of Torah and from the mitzvos die immediately.
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Elsewhere in the Gemara, we are taught (Kiddushin 30b):
718D Pwn nOI TRRIY AT wEanT oe Yas 1Yy sann 0IR Yy 1y
"t wpant—a man’s yetzer overwhelms him daily and
attempts to Kkill him, as it states (Tehillim 37, 32): “The
wicked one watches for the tzaddik and seeks to Kkill
him.” Additionally, they teach (ibid.) that HKB”H announced
to Yisrael: mopoy onx ax1,195an 1910 19 2R3 PAt a8e Anxns a”
772 BRI BNR PR 1Ina—My son, I created the yetzer hara,
and I have created Torah as its antidote. If you engage
in Torah-study, you will not be delivered into its hand.
Furthermore, we know that the Torah is compared to water
(B.K. 17a): "mmb 1% xnax Yo »1it 1nRaw 1710 RYX 2n pR"—there is
no water other than Torah, as it says (Yeshayah 55, 1): “Ho!
All that are thirsty, go to the water.”

This explains very nicely the analogy of Yisrael to fish;
their existence relies wholly on the waters of Torah. When
they study it diligently, they are able to overcome the deadly,
spiritual influence of the yetzer hara. Yet, when they abandon
the waters of Torah, chas v’shalom, they perish spiritually
under the influence of the yetzer hara. Now, Ephraim and
Menashe represent the entirety of Yisrael. This is evident
from Yaakov’s berachah (Bereishis 48, 20): aarY yx=w» 93 12"
"mpIns1 BMaRs pYR 1w—by you shall Yisrael bless saying,
“May G-d make you like Ephraim and like Menashe.” Hence,
he bestowed upon them the berachah above: 3qpa 21 a1
"yaxr—that all Jews should never forget their resemblance to
fish; they can only exist and survive, if they live within the
waters of the Torah.

In this manner, we can explain Rashi’s comment above
beautifully: Like those fish thatreproduce and multiply,and
the evil eye does not affect them. In the Gemara (Berachos
61b), our blessed sages tell us about the self-sacrifice Rabbi
Akiva endured in order to study Torah publicly:

N3 .1171N2 YRAw? 1poye XYW apwan n1obn A Ans oy ,jaan un”
STIN3 PO 02312 YRy T mrtw R20py 3 INent 1T 12 v1na
a7y Ywn 95 Yrens 1 anR L niobn vaan RN nn R R R2pY Y nR
DONAPNR VY DT NG AN 21 DY Thnn mnw by [ mt aan
1R NIWT 2281 1Y 1MAR 013 BN A ek oY Aa  n1ph nipnn
TR 213 100y

oy "MK 11TW WS DR AR 71T wsty ynw nonen oy ans
RN [NR 17 RS, N1MAW 1pea U 20nIRY K1 AR ,1Y 1R . 00TN1aN

.51 1D AR TP 1200 D1PRa 1R 1K 1011 DIPRa ThaT,NN WAy
N1 99 (9-Y 09939) 112 2INOW 711103 QUPTIYT DYAWIY 1IRY WY 1N N
st s RN Y mann 2obvan DBt KR O, U0 1IN T

The Rabbis taughtin a Baraisa: Once, the wicked regime
(Rome) decreed that the Jewish people should not engage
in Torah-study. Pappus ben Yehudah came and found
Rabbi Akiva as he was convening public assemblies and
engaging in Torah-study. He (Pappus) said to him, “Akiva,
are you not afraid of the regime?” He replied to him, “I
will provide you with a parable to which the situation is
comparable. It is comparable to a fox who was walking
alongside a river and saw fish that were gathering from
place to place. He said to them, “What are you fleeing
from?” They said to him, “From the nets human beings
are bringing to catch us.”

He said to them, “Is it your wish to come up onto dry
land, and we shall dwell together just as my ancestors
dwelt with your ancestors?” They said to him, “Are you
the one they describe as the cleverest of the animals? You
are not a clever one but a fool! Ifin the place that sustains
us, we are afraid, in the place that will cause us to die, all
the more so.” The same applies to us. Now, as we sit and
engage in Torah-study, about which it is written (Devarim
30, 20): “For it is your life and the length of your days,” we
are in danger; if we go and neglect it, all the more so!

Even on Dry Land Jews Are Aware that They Can
Only Exist within the Waters of Torah

We learn a valuable lesson from the words of Rabbi Akiva
concerning the study of Torah. We know that the yetzer hara
tries to convince Jews that it is a waste of time to study Torah;
it argues falsely that if a Jew would spend more time with the
frivolous pursuits of Olam HaZeh like the goyim do, he will be
better off and have a better life. A Jew should know beyond
a shadow of a doubt that this is precisely the persuasive
argument the fox used with the fish: “Is it your wish to come
up onto dry land, and we shall dwell together just as my
ancestors dwelt with your ancestors?” To rebut this lie, it
is imperative to rely on the "kal-va’chomer” of the fish: “If in
the place that sustains us, we are afraid, in the place that
will cause us to die, all the more so.”
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This is precisely why Yaakov Avinu blessed Ephraim and
Menashe by saying ”a1% m=*1". He wished to impress upon
them the profound analogy of Rabbi Akiva. A Jew must
cling to the Torah which is compared to water like fish who
reproduce and multiply in the water, and the “ayin hara”
has no power over them. In other words, they will not
be affected or influenced by the “ayin hara” of the fox, who
tries to persuade them to exit the water and live with him
in peace. For, they realize that to do so means immediate

death for them.

Let us embellish this thought. Why did Rabbi Akiva choose
to compare Jews studying Torah to fish living in the water? In
Likutei Torah (Vayechi), our teacher, the Arizal, teaches that
Rabbi Akiva was a “nitzotz” of Yaakov Avinu—a spark from his
neshamah. He brings a remez from the passuk (Bereishis 49,
24): "apy» 122 »1n"—from the hands of ‘Avir Yaakov’ (the
mighty power of Yaakov). Now, the words 2”pp»2"ar are an
anagram for 8”=2*py *"a1. So, since Rabbi Akiva was a “nitzotz”
of Yaakov Avinu, he employed the analogy of the fish just as
Yaakov did in the berachah he bestowed upon Ephraim and
Menashe: "yax:t 393 3199 11

We can now postulate that this is the reason that HKB”H
prevents the sea from trespassing the boundaries He set for
it; thereby, preventing the sea from inundating the world with
its waters. It is in the merit of the tzaddikim who dedicate
themselves to the study of Torah despite much self-sacrifice.
For, they are forever conscious of the analogy of Rabbi Akiva
and the berachah of Yaakov Avinu comparing Yisrael to fish
who are dependent on the water for there survival. So, too,
the survival of Yisrael depends on the Torah. Therefore,
although they are walking and living on terra-firma, they
are aware that they resemble fish whose survival is related
to the waters of Torah. Therefore, “midah k'neged midah,”
they possess the power to prevent the sea from washing out
the entire world, in the merit of living their lives daily in the
waters of Torah.

Incredibly, we can now truly appreciate the elucidation
of the of the Noam Elimelech regarding the passuk: “And
Bnei Yisrael walked on dry land in the midst of the sea.”
Tzaddikim, even when they are walking on dry land—in
routine, everyday life situations—picture in their minds every
second that it is as if they are “in the midst of the sea.” They

are aware that Yisrael are compared to fish, who can only live
and survive in water. Hence, they cling to Hashem’s Torah
every step of the way in Olam HaZeh and do not heed the
duplicitous counsel of the fox—the yetzer hara. They know
that it would be foolish and fatal to abandon the sea of Torah
and go out onto the dry land to pursue the pleasures of Olam
HaZeh. In this merit, the water forms a wall for them on
their right and on their left—i.e.,, the holy Torah, which is
compared to water, protects them!

“Zevulun shall dwell by seashores”—Where the
Sea Wants to Inundate the Entire World

At this point, I am eager to offer “chizuk”—moral
support—to every Jew who fulfills the role of Zevulun in
Olam HaZeh—i.e., someone who must work for a living to
support his family and to support those who study Torah
full-time, the Yissachars of the world. Fortunately, many of
them should be applauded for also establishing fixed times
for their own Torah-study. So, let us focus on the berachah
Yaakov Avinu bestowed on Zevulun (Bereishis 49, 13): 12t
SR DY ansan neaR gy R 1w oone iny—Zevulun shall
dwell by seashores; and he shall be at the ship’s harbor,
and his end is at Sidon.

Here Rashi comments: His land will be on seashores . ..
“And he” will constantly be found at “the shore of ships,” at
the harbor, where ships bring merchandise. For, Zevulun
would engage in commerce, and provide food for the tribe
of Yissachar, while they would engage in Torah-study. This
is the meaning of Moshe’s statement (Devarim 33, 18):
“Rejoice Zevulun in your going forth, and Yissachar in your
tents.” Zevulun would go out to engage in commerce, and
Yissachar would engage in Torah-study in tents.

We will endeavor to explain the profound intent of Yaakov
Avinu when bestowing this specific berachah on Zevulun:
“Zevulun shall dwell by seashores”—that his livelihood
would be specifically associated with seashores. It seems
obvious that there is an intimate relationship between
Zevulun's role providing financial support for Yissachar,
enabling him to devote himself to the study of Torah, and

)«

Zevulun's “parnasah” at the seashores. To explain the matter,
let us consider the Gemara'’s teaching above that HKB”H says

to Yisrael, “My son, I created the yetzer hara, and I have
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created Torah as its antidote. If you engage in Torah-

study, you will not be delivered into its hand.”

Regarding this arrangement, one might ask: Okay,
talmidei-chachamim are like Yissachar; they study Torah
all day long. Thus, they already possess the antidote to
the yetzer hara. But what about those who are relegated
from above to be like Zevulun? They roam around among
the goyim engaging in business activities. At those times,
they resemble fish out of water. How are they supposed to
combat the yetzer hara who waits in the marketplaces and
streets to ambush them and trip them up?

The answer is quite simple. With the money they earn as
Yissachars, they should provide for their children, enabling
them to learn Torah, and give tzedakah generously to support
the Yissachars of the world, whose lives are dedicated to
Torah-study and the service of Hashem. Thus, while they are
outside dealing with mundane, everyday matters related to
Olam HaZeh, their counterpart Yissachar, the pillar of Torah,
is sitting in the Beis Midrash studying Torah thanks to them.

According to this arrangement, the kedushah of Yissachar’s
Torah extends to Zevulun as well and affords him protection
from the yetzer hara.

This illuminates for us the profound intent of Yaakov
Avinu. He foresaw via his “ruach hakodesh” that the role
of Zevulun is to engage in commerce and to provide for
Yissachar. This meant that Zevulun would face the spiritual
danger of drowning and sinking in the waters of earthly
desires and temptations. This prompted Yaakov to formulate
the berachah: "paws o gy 19131"—so that Zevulun would
constantly see the waves of the oceans and seas and the
imminent danger they pose. For, as we have learned, it is
their nature to want to inundate the entire world with their
waters. Itis only by the grace of HKB”H that they are stopped
at the seashores by the boundaries He set for them. This is
intended to teach him a vital lesson: Although it is essential
for him to engage in commerce and worldly affairs, he should
never trespass the boundaries that HKB”H set for him. It is
imperative that he designate time for tefilah three times a day
and establish fixed times to study Torah.
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