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Parshas Mishpatim 5785
Translation by Dr. Baruch Fox

The System of Gilgul and the Laws Governing Neshamos

The Divine Tanna Rabbi Shimon bar Yochai Teaches Us
that Onkelos Was the Gilgul and Tikun of Eliphaz ben Eisav

This week’s parsha is parshas Mishpatim. It is fitting
to focus on the sacred words of the divine Tanna Rabbi
Shimon bar Yochai in the Zohar hakadosh (Mishpatim
94a) related to the opening passuk of the parsha (Shemos
21, 1): "oy own 2R owawnnr nyx’—and these are the
judgments (ordinances) that you shall place before
them. Targum Onkelos translates this as: These are the
laws that you should arrange before them. It seems that
the Targum is translating this passuk word for word as it
is written. Yet, according to Rashbi, Onkelos is referring
to the laws and regulations governing the reincarnation of

neshamos—*“gilgulei neshamos.”

After quoting the opening passuk of the parsha and
the related Targum, Rabbi Shimon says: 11370 P98 pHR”
"WYY Haph TN TN D2 NTNRT ,PNNYIT PrT ,RH1IT—this is the
system of “gilgul” (reincarnation), the laws that govern
souls; each one is judged accordingly, receiving its due
punishment. Understood in this light, HKB”H instructed
Moshe Rabeinu to inform Yisrael that sometimes they
will be held accountable and punished for transgressions
they committed "mmwa%"—in previous gilgulim. In other
words, they must return to this world to make amends
for wrongdoings in their previous lives. According to this
interpretation of Targum Onkelos, they can accomplish this
tikun by abiding by these laws and judgments.

But what prompted Rashbi to interpret the Targum in
this fashion—as a reference to the laws governing “gilgulei
neshamos”? The Targum could have been understood
simply as referring to the laws of the Torah. Undoubtedly,
all of Rashbi’s teachings in the Zohar hakadosh are aimed
at teaching and revealing the deeper more esoteric
meanings of the written word of the Torah. So, what
prompted him to stray from the plain meaning of Targum
Onkelos on this passuk?

Onkelos the Proselyte Merited Interpreting the Torah
as It Was Transmitted to Moshe Rabeinu at Sinai

With the utmost awe and respect, [ would like to present
to our royal audience a novel idea that Hashem has been kind
enough to show me concerning the profound message of
Rashbi. In actuality, he is revealing to us a fascinating secret
concerning the root of the neshamah of Onkelos HaGer
(the convert, proselyte). It helps us comprehend how he
managed to convert and was privileged to study Torah with
Rabbi Eliezer and Rabbi Yehoshua. Ultimately, this enabled
him to interpret the entire Torah in Aramaic, as the Gemara
teaches us (Megillah 3a): »an 1918 =2 PR 70 Sw Qnaan”
"ywiny *371 A1pooR *an—the Targum (Aramaic translation) of
the Torah was composed by Onkelos the proselyte, who
learned it from Rabbi Eliezer and Rabbi Yehoshua.
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This prompts the Gemara to inquire: i Sw oua=ny
N1 37 70K URIM 37 91K AR 13 KPR 27 TR RT1NRN 00 opnR
INTPY,RPRS 1 YW DI watan BN NTIN 180 IR 20T
277108 YR Yow m1wT ,21an0 T whian KPR 1T 2UpYNT NN naos
Jamonn 1R Y ARt oYy vpea 19N RApna a1 Was the
translation of the Torah really composed by Onkelos
HaGer? Didn’t Rav Ika bar Avin say that Rav Chananel
said that Rav said: What is the meaning of that which is
written (Nechemiah 8, 8): “And they read in the book, the
Torah of G-d, distinctly (with clarification); and with the
application of wisdom, they caused them to understand
the reading”? “And they read in the book, the Torah of
G-d,” this is the text of the Torah; “distinctly,” this is the
Targum; “and with the application of wisdom,” these
are the divisions into pesukim; “and they caused them
to understand the reading,” these are the cantillation
notes (which help clarify the meaning of the text). And
some say that these are the traditions (with regard to how
each word is to be written and pronounced). This passuk
indicates that the Aramaic translation already existed at the
beginning of the Second Temple period, well before the time
of Onkelos.
was forgotten and then it was restored. In other words,
in subsequent generations, the Targum was forgotten until

The Gemara answers: "B11e 1111 QMW" —it

Onkelos HaGer came along and composed it anew based on
what he was taught by Rabbi Eliezer and Rabbi Yehoshua.

Now, from Rashi’s commentary (Kiddushin 49a), we
learn that the commentary of Targum Onkelos was actually
transmitted to Moshe Rabeinu at Har Sinai but was
ultimately forgotten with the passage of time. However, it
was resurrected by Rabbi Eliezer and Rabbi Yehoshua, who
conveyed it to Onkelos. For, a Baraisa there disparages those
who deviate from the commentary of Targum Onkelos:
RTamt M 1 an vy premnr’—and one who adds (his own
explanation to a passuk when translating it) is a reviler
and a blasphemer. Rashi explains that Onkelos did not
originate (compose) his translation and interpretation; it
was actually given at Sinai and subsequently forgotten, as
we learned from the Gemara in Megillah cited above.

Accordingly, the commentary of the Targum is an
inseparable part of Torah she’b’al peh and must be
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reviewed weekly. As we are taught (Berachos 8a): oyiyy”
"RIAN TR RIPR DY 12LT DY PRPYRS TR 09w —a person
should always complete the Torah portion (of the week)
with the congregation, reading the (Hebrew) text twice
and the Targum once.

Thisis what compelled the divine Tanna Rashbi to address
this surprising phenomenon—how Onkelos, the nephew
of Hadrian, the Roman Emperor, succeeded in converting
during one of the most difficult periods in Jewish history,
during the Roman exile. And, furthermore, he was privileged
to restore the Targum, an integral part of Torah she’b’al peh,
that had been forgotten during the galuyos. This is what is
revealed by the first passuk of this week’s parsha— moxv
"amuaay @Uwn WK orvawnn —as we shall explain.

Onkelos Consulted with Several Reshaim
as to whether or Not He Should Convert

To truly understand how Onkelos achieved this
greatness, we need to examine his life. He was born into
an aristocratic, royal Roman family. Yet, he developed an
intense desire to study Torah. When contemplating the
difficult decision of converting and becoming a part of the
Jewish people, he resorted to necromancy; he raised the
impure spirits of Titus, Bilam, and Yeshu the Christian—
may the names of the wicked rot—from the depths of
Gehinnom to consult with them. Despite their consensus
opinion not to convert, he decided of his own volition to
convert and to be circumcised, so that he could learn Torah
with Rabbi Eliezer and Rabbi Yehoshua.

We will begin this inquiry with a fascinating story told
by Chazal in the Gemara (Gittin 56b):

MOPOR DIR 190KY P2, 010%7 NN 13 D191 12 YN
1 ORAwe Y AR RRYY RITNE 20w IRR 1YY AR, RTa1a D1euY
1712 9920R 591,10 EY nen RS Pwens 119 Y 91K ,1ma op1a TRy
YRS qxvnn U a1 wRAY 9N 100 2500, RW 1T KDY RIa
JURA Y

Onkelos was the nephew of the Roman Emperor Titus;
he wished to convert. Using sorcery, he raised Titus from
the dead. He asked him who is important in that world.
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Titus replied that Yisrael are important. Onkelos asked
if he should join them. Titus replied that they have many
mitzvos, and his nephew would be unable to abide by them.
Instead, torment them in this world, and you will become
a leader, as it is written (Eichah 1, 5): “Her tormentors
have become leaders etc.”—i.e., all those who torment
Yisrael become leaders.

The Gemara continues (ibid. 57a): my%a%y m'pox YR”
99137RY 1111 INRAWS 195 9naR ,RaYY RIS 20w IRR Y AR, RTe
.21 Y5 N3t oY witn &Y 1Y nax 2 So, Onkelos went
and raised the spirit of Bilam from the dead by means of
necromancy. Once again, he inquired, “Who is important
in that world (Olam HaBa)?” Bilam replied, “Yisrael.” So,
Onkelos asked him if it is worthwhile to join them. Bilam
told him to never seek peace or benefit from them...

RATY RIS 2900 INT 7Y 98K IR pwIay RT9113 PR TN
NS DAY W1t BRa1w Y TR e pIaaRy 1n SR Y ans
129y naaa Pan NS 13 YA Yo, wnTn

Then, Onkelos proceeded to raise the spirit of a
particular Jewish sinner through necromancy. (According
to an ancient text, prior to censorship, it specifically
mentions Yeshu the Christian.) Onkelos asked him who
was prominent in the next world. He answered, “Yisrael.”
So, Onkelos asked, “Should I join them?”
answered, “Seek their benefit; do not seek their harm.

The sinner

Whoever touches them is like one who touches the pupil
of the eye”—i.e., whoever harms Yisrael harms himself.

The Gemara concludes: X217 Sx9w» spwin %2 1 " kD"
"mar Ty vTa1y ovwn nmmik—come see, what a difference
there is between the sinners of Yisrael and the prophets
of the idol-worshipping nations of the world. The sinners
of Yisrael transgressed in Olam HaZeh; nevertheless, they
advised Onkelos to seek benefit from Yisrael and not to harm
them. Yet, the prophets of the other nations, upon whom the
Shechinah rested during their lifetimes and endowed them
with prophecy, nevertheless—even though they suffered in
Gehinnom—they still advised Onkelos to harm Yisrael.

[t is noteworthy that even Yeshu the Christian, who was
originally a Jew, did not advise Onkelos to convert. He

(o P T e | e —
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did advise him to seek benefit from them; but he advised
Onkelos not to try to harm them only so that he himself
would not incur any injury or harm.

Now, we find a fascinating insight in the Ben Yehoyada
here, authored by the brilliant Rabbi Chaim Yosef of Bavel,
ztz"].

convert, he actually advised him to exert his influence with

He writes that while Yeshu advised Onkelos not to

the government to benefit Yisrael in order to corrupt them
spiritually. Here is a summary of his sacred insight:

Yeshu advised Onkelos to entice them by offering
them freedom. This would induce them to commit
many iniquities. Whereas if he treated them badly, he
would never succeed in causing them to abandon their
religion. So, when Yeshu advised him to “seek their
benefit,” here is what he actually meant: If you wish to
harm them, seek to benefit them; this will cause them
to stumble and fall into your hands.

We will continue to explore the journey of Onkelos. He
decided to convert and not to heed the counsel of Titus,
Bilam, and Yeshu, because he desperately wanted to learn
Torah. To do so, he had to be circumcised, as we are taught
by the Midrash on this week’s parsha (S.R. 30, 12):

ARy AR AN SRR owraRy oYopy 1Y anR RN oy
RS NIN NN 7D ,WPan AR T TINY 1Y anaR R nwyn
MANY D2 NONT A ,29YR0Y wPan IAR NNIRAY 17190 NI At
B5IPR AR 77aP0 RT3 IR T Onaw 1epn 19 9nR Laanay e
Sy aYIpn R921wn W a0 AW B 892 1 IR 2193 K991
LO90pY 19 R S1an IR 10010 1Y 1Y nR L nnk InanT Ty avyn
158 BN 1IN TS 5190 1K MY 1INR 13 19T TR19Ynaw oon 1N
995 19 ey XY INAWYY 1PUawnt 1P apyey 19727 1231 2105 1Y N
SR 212 bt

Once Aquilas (Onkelos) said to the Emperor Hadrian, “I
wish to convert and to become a Jew.” He (Hadrian) said to
him, “You seek a relationship with this nation?! How much
have I degraded it! How many of its people have I killed!
To this lowliest of nations, you wish to be part of?! What
did you see in them that makes you want to convert?”

He (Aquilas) replied to him, “Even the simplest of
them knows how HKB”H created the world; what was
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created on the first day; and what was created on the
second day; and how many years have elapsed since
the world was created; and what sustains the world;
and that their Torah is the truth!” He (Hadrian) said to
him, “Why don’t you learn their Torah but do not get
circumcised?” Aquilas said to him, “Even the wisest
person in your kingdom, and even if he is a venerable
man of one hundred years, he is unable to study their
Torah if he is not circumcised. For itis written (Tehillim
147, 19): ‘He relates His words to Yaakov, His statutes
and His judgments to Yisrael. He did not do so for any
other nation.” And to whom (did He relate the Torah)?
Only to the Children of Yisrael.”

The reason the Midrash chose to tell this amazing story
about Onkelos the proselyte specifically in relation to the
opening passuk of this week’s parsha— =wx mruawnn s
"pranY mown -is to emphasize the point Rashi makes in his
commentary on this passuk based on the Gemara (Gittin
88b): "m»a a8Y RY1 ,mrany"—before them and not before
the goyim. Onkelos understood that the reason for this is
because they are uncircumcised; hence, they are incapable
of attaining the kedushah of the Torah.

Onkelos the Proselyte Was a Gilgul
of Eliphaz the Son of Eisav

In this manner, we will explain how Onkelos, a member
of the royal Roman family, managed to convert despite
the obstacles before him. We will refer to what the divine
kabbalist, the Rama of Pano, presents in the sefer Gilgulei
Neshamos (1, 12). This is based on what he was taught
by his Rav, Rabbi Yisrael Sarug, who learned it from our
illustrious teacher, the Arizal. Here is what he writes:

,7AR IR 2Py AR 1Y 189 KRYY1RYUR D 9130y [an oivpN
15719 1R, RaR DY 1Ny WY e 1aYoR AR, A1 1 211 2 1Y g
NIWD D1 DY YYNI 191,005 21w Ay oY 10 waar ant qoan 1y
AP0 T YR K91, WRAY 1199 100 0 98 Y 1Y 9aNtanny
ey NI DY

Onkelos HaGer was an “ibur” (a form of gilgul) of
Eliphaz, who did not want to kill Yaakov as his father
had commanded. He took his gold and left his body . ..

P Ly e o — . o
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since a pauper is thought of as a dead person. Also, he
sought advice from Titus when he went to convert. He
told him to go and torment them, because those who
torment them have become leaders. He did not listen
to him and converted. It is because Titus is Eisav.

Thus, we learn from the Rama of Pano that Onkelos
HaGer was a reincarnation of Eliphaz ben Eisav. Instead of
obeying his father’s orders to kill Yaakov, he spared Yaakov’s
life by rendering him a pauper without any possessions.
Let us refer to Rashi’s comment on the passuk (Bereishis
29, 11): ™= 51p nx X e apyr pw'—"Yaakov Kkissed
Rachel and raised his voice and wept,” because he came
empty-handed. He (Yaakov) said, “Eliezer, my paternal
grandfather’s servant, had in his hands nose-rings, and
bracelets, and delicacies; whereas I have nothing in my
hands; because Eliphaz, Eisav’s son, pursued him at his
father’s command, to kill him. He overtook him; but
since Eliphaz grew up under Yitzchak’s influence, he
withdrew his hand. He said (to Yaakov), “What should I
do concerning my father’s command?” Yaakov replied
to him, “Take that which is in my hand; for, a poor
person is considered to be like a dead person.”

The Rama of Pano adds that Titus the wicked, who
destroyed the Beis HaMikdash, was a reincarnation of
Eisav, Eliphaz’s father. This explains why Onkelos, the
gilgul of Eliphaz, raised the spirit of Titus, the gilgul of
Eliphaz’s father, by means of necromancy to consult with
about converting. He thought that perhaps now that he
was suffering in Gehinnom, he would encourage him to
convert. Clearly, this was not the case; he persisted in his
wickedness and advised Onkelos not only not to convert

but to harm Yisrael.

Eliphaz Who Grew Up on Yitzchak’s Lap
Merited the Presence of the Shechinah

With pleasure, we will now attempt to substantiate this
premise. It appears that Eliphaz was rewarded for not
following through on his father’s orders and refraining
from killing Yaakov Avinu. For, we find that among the

friends who counselled Iyov regarding his complaints
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about the suffering HKB”H subjected him to was someone
identified as Eliphaz HaTeimani (Iyov 4, 1): ra5x 1y
mmx» s nn—Eliphaz HaTeimani then spoke and said.
Rashi comments: This was Eliphaz the son of Eisav, and
because he grew up under the tutelage of Yitzchak, he
merited having the Shechinah rest upon him.

It seems that Rashi’s comment is based on the teaching
in the Gemara (B.B. 15b) that Eliphaz HaTeimani was one
of the seven neviim who prophesied to the nations of the
world. This is what Rashi means when he says that the
Shechinah rested on him. Clearly, this is related to the fact
that he grew up under the tutelage of Yitzchak. We find
a wonderful corroboration for this in the Midrash (Yalkut
Shimoni 947) on the passuk (Mishlei 11, 30):

“The fruit of a tzaddik is a tree of life.” Our Rabbis
said that all of the children that Sarah nursed . . . they
all converted. Do not be surprised by this; for, you find
that Eliphaz, because he grew up under the tutelage of
Yitzchak, became a tzaddik and merited being imbued
with “ruach hakodesh.”

Furthermore, we learned from the Rama of Pano that
not only did Eliphaz merit being a prophet of the nations
of the world upon whom the Shechinah rested, but he also
merited reincarnating into Onkelos, who was willing to
sacrifice his life to convert. After all, it was very likely that
his uncle, the Emperor Hadrian (according to the “girsah”
of the Gra), would kill him for converting and joining
the Jewish people, whom he despised. He did all this for
the sake of learning Torah with Rabbi Eliezer and Rabbi
Yehoshua; and he merited translating the entire Torah just
as it was transmitted to Moshe Rabeinu at Har Sinai.

Eliphaz Who Spared Yaakov Avinu
the Pillar of Torah Reincarnated into Onkelos
Who Interpreted the Entire Torah

Based on what we have learned, we will endeavor
to explain why Eliphaz ben Eisav was rewarded to such
a degree. Let us refer to the interpretation in the Zohar
hakadosh (Vayeitzei 146b) of the Mishnah (Avos 1, 2):
mivaa By syt Yy onmnn Yy oy obipn omat nehw by
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"BMNER KT DUTOR DI PRy KT T APy KT 1nn non
“The world stands on three pillars—on the Torah, on
religious service and on the performance of acts of
kindness.” Yaakov is the pillar of Torah; Yitzchak is
the pillar of religious service (avodah); Avraham is the
pillar of acts of kindness.

Let us elaborate. Since Avraham Avinu went to great
lengths to welcome guests, he is the paradigm of “chesed.”
Since Yitzchak Avinu was bound as a korban atop the
mizbeiach, he represents the pillar of “avodah”—which
focuses on the korbanos. With regards to Yaakov Avinu,
the Torah attests (Bereishis 25, 27): awr on wix apy»
"mymk—and Yaakov was a wholesome man, abiding in
tents. Rashi explains that this refers to the tents of Shem
and Eiver. Afterwards, when he fled from Eisav, instead
of going directly to Charan, Yaakov spent fourteen years
studying in the Beis Midrash of Eiver without sleeping in
his bed—as per Rashi’s comment on the passuk (ibid. 28,
11): "Rt @ipns 2sw"—and he lay down in that place.

Now, we have an explicit passuk that states (Devarim
33, 4): "apy» nonp mwam nwn 1y mxe tin’—the Torah which
Moshe commanded us is the heritage of the congregation
of Yaakov. The Sefas Emes (Chukas 5651) interprets this as
follows: “The Torah which Moshe commanded us” refers
to Torah she’b’chsav; “the heritage of the congregation
of Yaakov” refers to Torah she’b’al peh. We can suggest
that this is because all those years that Yaakov Avinu was
sequestered in the Beis Midrash of Shem and Eiver, he
studied Torah she’b’al peh.

Thus, we can appreciate why Eliphaz was rewarded so
generously. He defied his father by sparing Yaakov’s life
knowing full-well that Eisav might kill him for disobeying
him. In the merit of Yaakov Avinu, the pillar of Torah, all
of Yisrael were privileged to receive Torah she’b’al peh
at Har Sinai. Therefore, “midah k’'neged midah,” Eliphaz
was privileged to reincarnate into Onkelos HaGer, who
interpreted the entire Torah in Torah she’b’al peh just
as it was transmitted to Moshe at Sinai. As explained
above, this was necessary, because it had been forgotten
by later generations with the passage of time.
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With immense joy, this illuminates for us the profound
words of the divine Tanna Rabbi Shimon bar Yochai.
Specifically here regarding the passuk: awx mroawnan s
"araY mown, he teaches us that when the Targum Onkelos
comments: These are the laws that you should arrange
before them—he is referring to the laws governing
“gilgulei neshamos”—reincarnation. Moshe is being
instructed to inform Yisrael that sometimes they will
have to endure the judgments and punishments for their

wrongdoings in previous reincarnations—i.e., "ama%".

We saw above that the Midrash associates this opening
passuk of our parsha with the passuk in Tehillim: 1127 72n”
mamys—He relates His words to Yaakov. Onkelos used this
latter passuk to assert to the Emperor Hadrian, his uncle, that
only a Jew who has been circumcised is capable of accessing
and attaining the wisdom of the Torah. In other words:
“He relates His words to Yaakov,” only to someone who is
circumcised like Yaakov. He deliberately mentions Yaakov
whose life he spared in a previous incarnation. But: mwy xY”
"11505 15—he did not do so for any other nation,” because
they are not circumcised. The passuk also mentions:1pin”
"oxawey puawni—the “chukim” refers to His Torah and the
“mishpatim” to His laws and judgments. Hence, he alludes
to this phenomenon in Targum Onkelos: 998 Dvawnn nSRY”
"IPRTR, TTONT NPT PHRY 08D DOwn.
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Thus, we learn from the story of Onkelos that HKB”"H
does not neglect to reward any creature. He rewarded
Eliphaz for sparing the life of Yaakov Avinu by having him
reincarnate into Onkelos—who restored the Targum and
the teachings that had been transmitted to Moshe Rabeinu
at Sinai but had been forgotten. We also learn that HKB”H
does not ignore or forgo any person’s sins; if such a person
neglects to perform teshuvah in Olam HaZeh, he will have to

return as a gilgul to make amends for his wrongdoings.

This is the message Rabbi Shimon bar Yochai teaches
us in connection with the opening passuk of this week’s
parsha: This is the system of “gilgul,” the laws that
govern souls; each one is judged accordingly, receiving
its due punishment. This fact is evident here specifically,
because of how Onkelos, the gilgul of Eliphaz, elucidated
this passuk, and because we learn from this passuk that a
goy is incapable of attaining the wisdom of the Torah. For
this reason, Onkelos underwent “Bris milah” and converted,
so that his life could be enriched by the Torah. This is the
vital lesson to be learned from the system and process of
“gilgulei neshamos”—everyone must make amends for his

wrongdoings—past and present.
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