Rabbi Pinches Friedman
Shabbas Zachor 5785
Translation by Dr. Baruch Fox

“Hashem maintains a war with Amalek from generation to generation”

Mordechai a Gilgul of Yaakov Battled Haman a Descendant
of Amalek to Restore the Two Vavs Ensuring that
the Torah Would Endure from Generation to Generation

The upcoming, auspicious Shabbas Kodesh is called Shabbas
Zachor. This designation indicates that in addition to the
reading of parshas hashavua, our sages (Megillah 29a) instituted
the reading of the mitzvah of “remembering Amalek” in parshas
Ki Seitzei for Maftir on the Shabbas prior to Purim. Here are the

pertinent pesukim (Devarim 25, 17):
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Remember what Amalek did to you while you were
departing from Egypt, how he happened upon you on the way,
and he attacked at your rear, all the weaklings that straggled
behind — while you were tired and exhausted; and he did
not fear G-d. It shall be that when Hashem, your G-d, allows
you to rest from all of your enemies that surround you, in
the land that Hashem, your G-d, gives you as an inheritance,
you shall eradicate the memory of Amalek from beneath the
heaven — you shall not forget!

Regarding this mitzvah, we learn in the Gemara (ibid. 18a):
D771 MR A RT,TMK 29 AnDw M, newn K 10N RS ,aba sy et
"maa ,m19r—one might have thought that it is only necessary
to remember mentally, but it already states elsewhere: “You
shall not forget.” So, the requirement not to forget mentally
is already stated; so what is meant when the passuk says:
“Remember”? Remember verbally. Therefore, to also fulfill
the mitzvah of remembering Amalek verbally, they instituted the
reading of this passage from the Torah. In fact, it would have been

possible to fulfill this mitzvah of “remembering Amalek” verbally
on the Shabbas when parshas Ki Seitzei is read. Nevertheless,
Chazal wanted us to read this passage specifically on the Shabbas
preceding Purim in order to emphasize the connection with the
miracle that transpired on Purim. On Purim, the Jews vanquished
Haman, his sons, and close friends, and waged war against their
enemies—who were all descendants of Amalek. Let us refer to
what the Chinuch writes in parshas Ki Seitzei (Mitzvah 603):
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He states that this mitzvah requires remembering both
mentally (inthe heart) and verbally (with the mouth). Additionally,
remembering once every two or three years would suffice to
fulfill this mitzvah. Quite possibly, the Jewish custom to recite this
passage specifically on its own special Shabbas annually, Shabbas
Zachor, is biblically ordained and was instituted for the sake of
this mitzvah. The Shabbas before Purim is always designated as
Shabbas Zachor. In truth, the passage should actually be read on
the day of Purim, because they share a common theme, since
Haman HaRasha was a descendant of Amalek. Nevertheless, to
inform us that the command to recall the incident with Amalek
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predated this miracle, it was instituted to read this passage prior
to Purim, but close to the actual festival.

“It shall be that when Hashem, your G-d,
allows you to rest” The Day of Rest of Shabbas
Is Capable of Eradicating Amalek

It is fitting and gives me great pleasure to introduce the
remarks of the brilliant author of the Chiddushei HaRim, zy”a. He
analyzes the reason that Chazal instituted the reading of parshas
Zachor specifically on the Shabbas preceding Purim. Now, we
have learned from the two expressions "5t and "nswn RY” that
the mitzvah of “zechirat Amalek” must be fulfilled both mentally
and verbally. In truth, the verbal remembering could just as easily
have been accomplished with a weekday Torah-reading.

Hence, he refers to that which is written in this special
passage: pony 15T NR 1MAN ..2°201 AN Y30 9 PEhR s
"mawn nnnn—it shall be that when Hashem, your G-d, allows
you to rest from all of your enemies . .. you shall eradicate
the memory of Amalek from beneath the heaven. In other
words, the day of rest, Shabbas, is the optimal time for every Jew
to fulfill the mitzvah of “eradicating Amalek” thoroughly.

It is worth noting that an explicit connection between
Shabbas-observance and the perennial battle with Amalek can be
found in the Gemara. The Gemara comments on the juxtaposition
toward the end of parshas Beshalach of the episode of those who
desecrated the Shabbas by going out to gather “mahn” and the
confrontation with Amalek (Shabbas 118a): 21 anx o112 39 K"
o173 M TRRIY TEDT IR 1a MUY KRY MwRT naw YRAwe 1w vnbr
7 =9nay K2 1903 20091, 01PYY nyt 1 Ry opawn—Rav Yehudah said
in the name of Rav: If the people of Yisrael had only kept the
first Shabbas, no nation or people would have ever ruled
over them, as it says (Shemos 16, 27): “It happened on the
seventh day that some of the people went out to gather,” and
it is written after that: “And Amalek came.” Notwithstanding,
it still behooves us to explore the deeper connection between
Shabbas Kodesh and “mechias Amalek.”

Amalek Strove to Extract the Two Vavs
from the Phrase 117 111”

I had a marvelous idea concerning the connection between
the kedushah of Shabbas and the military victory over Amalek.
Let us refer to a passuk related to that battle (ibid. 17, 16): anx="
717 1A pnya 'y anba oo By 1 s—and he (Moshe) said, “For
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there is a hand on the throne of G-d; Hashem maintains a
war against Amalek from generation to generation.” Now,
in a sefer Torah, these last two words are written as "7 113",
without the two “vavs,” even though they are read as "1t 2",
with the two “vavs.” It behooves us to explore the significance of
this curious modification of the text.

We will begin to shed some light on the matter by referring to
a teaching in the Gemara (Kiddushin 30a): %5 "% 13 ywim v39 2nR”
DRYTIM MR 2270 7 AR 1R 3150 Py Ay, 1N 1213 IR hnan
Jamra PEER ‘i vaab nTay qwR oe Y not e aabt i3 Rabbi
Yehoshua ben Levi said: Anyone who teaches his grandson
Torah, Scripture deems it as if he had personally received it
(the Torah) from Har Sinai, as it states (Devarim 4, 9): “You
shall make them known to your sons and your grandsons”;
juxtaposed to it, it says (ibid. 10): “The day that you stood
before Hashem, your G-d, at Choreiv.” Why does it specify
teaching your grandchildren Torah?

It appears that we can explain the matter based on a teaching
elsewhere in the Gemara (B.M. 85a): &5 ,7ar1 ¥31 71K 7212 27 90R”
17T NPOIE NI PR 21,851 1PN 123 121 251 TR 1131 RO Tmn Ry
AR TYIT PIT O8RT YT 20T PR WY KT 110713 ART AR RN 0
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Uw RUEOR DY Nt IR 9ORT N!0 13 a8y 11 Rabbi
Parnach said that Rabbi Yochanan said: Anyone who is a
Torah scholar, and whose son is a Torah scholar, and whose
grandson is a Torah scholar, the Torah will never again cease
from his descendants, as it is stated (Yeshayah 59, 21): “And
as for Me, this is My covenant. .. they shall not depart from
your mouth, nor from the mouth of your offspring, nor from
the mouth of the children of your offspring, says Hashem,
from now and forever.” What is the implication of the phrase
“says Hashem”? The Gemara answers: HKB”H said, “I am your
guarantor in this matter.” What is the meaning of the phrase
“from now and forever”? Rabbi Yirmiyah said: From this
point forward, the Torah returns to its lodging, i.e., the Torah

is now lodged in the family forever.

Regarding this phenomenon, the Gemara (B.B. 59a) cites the
passuk (Koheles 4, 12): "pna» mamtnas XY wynenn vinm’—and the
three-ply cord will not be severed easily (unraveled quickly).
There Tosafos note that there have been many cases where this
did not hold true. So, they explain that it is speaking of cases
where three generations coexisted, i.e., their lives overlapped,
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and they learned Torah together; only then is it guaranteed that
the Torah will never cease from their family.

This can be explained simply based on the concept of
“chazakah.”

considered a “chazakah”—an established fact or status.

When something is repeated three times, it is
For
instance, when someone occupies a field for three consecutive
years (B.B. 28a): 1 ,mmmix prw RwIR 05Hum nynw une M oans
NPT YD PRI NI A AW 11D TYTAN AN 1A, TPt wh mw a apr
251 mwan Y pRaaw nbn aYsRT 15 ! et 7Y npns Y opt an
Uy mwaa v X1 Rabbi Yochanan said: I heard from those
who traveled to Usha that they would say: From where do
we derive the concept of a three-year “chazakah”? From the
law of “shor ha’'muad.” Just as a “shor ha’'muad,” once it has
gored three times, it leaves the status of a “tam” and assumes
the status of a “muad”; here, too, once the occupant has used
the property for three years, it leaves the possession of the
seller and is established in the possession of the buyer.

Similarly, if someone teaches his son and his grandson Torah,
there are three consecutive generations studying Torah; thus,
it establishes a “chazakah” that the light of the Torah will be
perpetuated in their family for all future generations. This then
is the message conveyed by the passuk (Devarim 4, 9): anwn 77"
*R2 75 72351 1710 181,727y INT WK 02T NN NOWN 18 TR 1wl 1w 1y
/271 PPYR 1 e nTay WK e 7eaa aa sl anyin n Only
beware and guard your soul exceedingly, lest you forget the
things your eyes have beheld, and lest you remove them from
your heart all the days of your life; and make them known
to your children and your children’s children—the day that
you stood before Hashem, your G-d, at Choreiv. Note that the
passuk emphasizes making them known “to your children and
your children’s children,” so that the Torah will be ingrained
and inculcated in three generations. If this condition is met,
HKB”H guarantees that the Torah will continue to illuminate
one’s future generations.

The Two Vavs Establish Three Consecutive
Generations of Torah Scholars

Iwould now like to propose anovelidea! This matteris directly
related to the two “vavs” involved in the monumental battle with
Amalek, which they opposed vehemently. We will invoke a basic
principle brought down by Rashi (Bereishis 17, 9): Yy svom 1
mwxn 1ay—the letter “vav” adds on to the previous subject.
Accordingly, if a man studies Torah, and he also teaches Torah to
his son, that is one “vav”’—adding on to his personal Torah. If he
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then also teaches his grandson Torah, that constitutes a second
“vav”—adding on to his and his son’s Torah.

In other words, it is incumbent upon us to incorporate these
two “vavs” into our scheme of Torah-study—i.e., to study Torah
oneself and to also pass it on to one’s son and grandson. This
is the message conveyed by the passuk: 1% =7asb anytiry
ma3. This will ensure the perpetuation of Torah in one’s family
throughout the generations. This message is also inherent in the
passuk: ."aY1y 71 nnyn AR aT YA e’ qyar sant Pan 1w KY”
Note the two “vavs” in the words "qp=a7 y=r1 "am' 7pa7 "an'y.

We can now comprehend Amalek’s objective from a whole
new perspective. They aimed to uproot the continuity of Torah in
Yisrael—the tradition handed down"a11% 2112"—from generation
to generation, with two “vavs.” This is alluded to by the peculiar
way the passuk is written: "1 21 pYnya 'ny manyn’—with the two
“vavs” absent. Hence, it should be obvious that it is our sacred
mission to restore and retain the two “vavs” that Amalek aims to
uproot from us.

It appears that we can substantiate this interpretation based
on an elucidation in the Gemara (Sanhedrin 106a) related to the
war with Amalek (Shemos 17, 8): m*12a12 Yx=w? oy anv» pbny K12
187 R MRIW TN 2T (ARY 190 IR YW 037 LLB1an 1YY Rn
v o e bR mar “Amalek came and they battled Yisrael
in Rephidim.” What is the meaning of “Rephidim”? Rabbi
Yehoshua says: It indicates that they were remiss regarding
the study of Torah, as it says (Yirmiyah 47, 3): “Fathers will
not attend to children because of laxness (weakening) of
hands.” Rashi provides the following clarification: The fathers
did not tend to their children’s welfare by inculcating in them
the value of Torah and mitzvos, because of “lax hands.” Here,
too, “Rephidim” implies a lax attitude. In other words, because
of their lax attitude toward the Torah, Amalek attacked them.
[Translator’s note: The name “Rephidim” is interpreted by some
as a contraction of the two words “rifyon yadayim,” meaning a
weakening of the hands, i.e., being lax.]

Understood in this light, Rabbi Yehoshua insinuates that
Amalek’s ability to undermine Yisrael by eliminating the two
“vavs” in the words "7 91" stemmed from the fathers’ “rifyon
yadayim”—their failure to study Torah with the aim of passing
it on to their children. This empowered Amalek to attack
Yisrael and also remove the two “vavs” from: =9713% ony=Ti11”
712 »12%1—and make them known to your children and
your children’s children.
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The Maharid’s Insight
regarding the Tefilah for Chinuch

This provides us with a better understanding of the inquiry
of the holy Admor, the Maharid of Belz, zy”a.
education of our children is the foundation of Judaism, why isn’t

Seeing as the

there a tefilah for “chinuch” in Shemoneh Esrei? He answers that
because this matter is so vital, the Anshei Kenesses HaGedolah
feared that such a tefilah would arouse the prosecutorial forces.
Therefore, they concealed a tefilah for “chinuch” in Modim in the
expression: "nvnn mao1 1Y 1112 211 Ty"—from generation to
generation, we will thank you and declare Your praise. With
these words, not only do we express our gratitude to Hashem, but
we also pray that we will continue to do so in every generation.

The
foundation of the entire Torah is teaching it and passing it on to

Let us elaborate based on our current discussion.

our children and grandchildren, as per the passuk: 723 any=Tit”
m=913 71351, As mentioned above, this alludes to the two “vavs”
that Amalek aims to steal from Yisrael. This is the ongoing battle
with Amalek referred to in the passuk: "7 71 ponys nb manbnr.
Therefore, we pray in the berachah of Modim for the “chinuch” of
our children: "nymn 28921 99 712 2111 7" —that we will succeed
in teaching the Torah to our progeny in the next two generations.
For, if we do so, HKB”H guarantees us that the Torah will continue
to illuminate our lives in all future generations.

Upon further consideration, it is evident that our three holy
Avos—Avraham, Yitzchak, and Yaakov—paved the way for all
Here is what the Gaon Chida
wrote on the subject in Midbar Kedeimos (1, 1) citing an ancient,

Yisrael to adopt this behavior.

hand-written manuscript from the disciples of Rabeinu Yehudah
HaChassid, z"1:
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The lives of our forefathers, Avraham, Yitzchak, and
Yaakov, overlapped. They learned Torah together every day
and night for fifteen years. At the age of fifteen, a boy begins
studying Talmud . .. David HaMelech, a’h, composed fifteen
Shir HaMa’aloss; there were fifteen steps in the azarah; there
are fifteen expressions of praise in Yishtabach; Yisrael were
redeemed from Mitzrayim on the fifteenth of Nissan.
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According to this scheme, Yaakov Avinu, the third of the holy
Avos, was the embodiment of the second “vav” in the passuk:
a3 22351 225 any1i. Therefore, he fathered twelve shevatim,
who were all religious and embodied the fulfillment of the two
“vavs.” They perpetuated the tradition of Torah "% 2112” with
the “vavs” intact. For this reason, the Gemara states definitively
(Berachos 16b): "nwbw X9x n1ax’y 11y 18”—only three are called
Avos—because they paved the way for all of Yisrael.

The Lechem HaPanim
Arranged as Two Sets of “Vav”

Continuing this train of thought, we will now explain the
mitzvah of “lechem hapanim”—*“show bread” or “face bread”—
on Shabbas.
(Vayikra 24, 5): marwy »w ,nion vy oonw anix nast nsie nngsr
A1t e By noaynt ww  nIoaYn DUnw DRI Nnwt AN aonn e
naws oea /ay wK TRy oy e ot A nayat by nnn /e
SabTy nva YR Y1 nxn an e uoaye nawn erea You shall take
fine flour and bake it into twelve loaves; each loaf shall be

Here is the pertinent passage in parshas Emor

two tenth-eifahs. You shall place them in two stacks, six per
stack, upon the pure Shulchan, before Hashem. You shall put
frankincense on the stack, and it shall be for a remembrance
for the bread, a fire-offering for Hashem. Each and every
Shabbas day, he shall arrange it before Hashem continually,
from Bnei Yisrael, as an eternal covenant.

We can explain the matter based on what the Tur (0.C. 290)
presents in the name of the Midrash: % 11139 ,71"ap:1 2285 1910 1naR”
0K TP RN A AR AT 1N v, pany TR woasws oy
13 oy 19197 anoxYan oYYa otw 1w Naw TP AN aRw v oy wr
The Torah voices her concerns before HKB”H that when Yisrael
enter the land and are occupied with their fields and vineyards,
she will be neglected. HKB”H tells her that Shabbas will be her
mate. For, on Shabbas, Yisrael abandon their work and are free
to engage in Torah study:.

Thus, on Shabbas Kodesh, when a Jew is unencumbered by
work, itis the optimal time to teach his children and grandchildren
Torah—fulfilling the obligation associated with the two “vavs”
of "1 2rm". Therefore, HKB”H gave us the mitzvah of “lechem
hapanim,” alluding to the Torah which is referred to as “lechem.”
We find this in the Gemara (Chagigah 14a) expounding on the
passuk (Mishlei 9, 5): "amva mnY 15%"—come, partake of My
bread. Therefore, they arranged the showbread on Shabbas in
two stacks of six facing each other on the pure Shulchan. In this
manner, they alluded to the study of Torah with one’s children
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and grandchildren in the form of two “vavs”—two sets of six (the
numerical value of “vav”).

With this understanding, we can interpret the words of the
piyyut Atkinu Seudata composed by the Arizal, which is recited
on leil Shabbas. It alludes to the twelve loaves that kabbalists
prepare every Shabbas to commemorate the “lechem hapanim”
in the Beis HaMikdash: "o »mm mws quynn xnrow’—may the
Shechinah adorn itself with six loaves on each side; she
will be bound with the letters “vav.” Based on what we have
learned, this configuration alludes to the two “vavs” that we
rectify on Shabbas in order to restore the two “vavs” that Amalek
wanted to confiscate from Yisrael.

Now, in the Targum YoNasan on the passuk (Shemos 40, 4):
"amy nR N3yt mwn nx nxam’—you shall bring the Shulchan
and arrange its arrangement (the two stacks of the “lechem
hapanim”)—he asserts that the twelve loaves corresponded
to the twelve shevatim. The Ibn Ezra concurs and adds that
HKB”H’s directive to divide the twelve loaves into two groups is
analogous to the arrangement on the Eiphod (ibid. 28, 9): nrpr”
NN 1R Y BNmYn MUY, IRIY? 213 N Y ARNST MY 21aR Y NR
"ERTTYIND MW AR Yy anat nwwn nmw nk—you shall take the
two “shoham” stones and engrave upon them the names of
Bnei Yisrael; six names on one stone and the names of the six
remaining ones on the second stone, according to their order
of birth. In similar fashion, the twelve loaves of showbread were
divided into two corresponding sets of six.

This accords very nicely with what we said above about
Yaakov Avinu. As the third of the Avos, he completed the set
of three generations of Torah-scholars learning together. As
such, the Gemara’'s dictum was fulfilled: “Anyone who is a
Torah scholar, and whose son is a Torah scholar, and whose
grandson is a Torah scholar, the Torah will never again
cease from his descendants.” Therefore, the kohanim were
instructed to arrange twelve loaves of “lechem hapanim” every
Shabbas in the Beis HaMikdash in two stacks of six (“vavs”). They
symbolized the continuation of the tradition of Torah throughout
all generations of Jews that came into effect with Yaakov Avinu,
who completed the two “vavs.”

This also illuminates the statement above in the Gemara:
If the people of Yisrael had only kept the first Shabbas, no
nation or people would have ever ruled over them, as it says:
“It happened on the seventh day that some of the people
went out to gather,” and it is written after that: “And Amalek
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came.” Because had Bnei Yisrael observed the first Shabbas, they
would have accomplished the tikun of "pnn 1"1m2”—establishing
the tradition of the two “vavs” for all future generations, so that
the Torah would never cease from Yisrael. However, since they
desecrated the Shabbas, they caused Amalek to brazenly attack
them. Hence, the phrase ™7 =21 pbaya 'Y manbn” is written
without the two “vavs.” Yet, when we read from the Torah, we
read the phrase as if the two “vavs” are present—"=a11 21",

At the End of the Megillah the Name
Achashveirosh Appears with Its Two Vavs Omitted

Following this line of reasoning, we will now explain the
fascinating relationship between the battle with Amalek and the
miracle of Purim. Toward the end of the Megillah, we find an
oddity in the text (Esther 10, 1): yaxn by on wiwnx gont owe”
"mon1 »x1—King Achashveirosh levied a tax on the mainland
and the islands of the sea. Tradition teaches us that the name
mg1amenR” in this passuk is read with two “vavs,” although it is
written as "wawnR"—without the two “vavs.” There must be a

reason for the omission of these two “vavs.”

[ believe that we can explain the reason based on what the
Gaon Chida presents in Midbar Kedeimos (40, 25) in the name
of the sefer Archei HaKinuyim, authored by the divine kabbalist,
the Ramaz, Rabbi Moshe Zachuta, ztz”l: 1am1 apy> Yuba R o31n”
mwy Y1ba x1im—Mordechai was a gilgul of Yaakov; and Haman
was a gilgul of Eisav. Accordingly, Amalek was the grandson
of Eisav; his people waged war against Yisrael to take away
from them the two “vavs” of 217 117”. As mentioned, Yisrael
inherited them from Yaakov Avinu, who completed the process
of the two “vavs.” Similarly, Haman, all of his advisors, and his
wife, who were descendants of Amalek, fought to take away
these two “vavs” from Yisrael in the times of Mordechai, who
was a gilgul of Yaakowv.

Based on what we have learned, we can begin to comprehend
the strategy suggested to Haman by his wife and his advisors (ibid.
5, 14): ap1aa1 R oowenr m1ea vy 1wy amIR o1 nws war v ansny
"7y v3771 NX 197 7ok mR- So his wife, Zeresh, as well as all
his friends, said to him, “Let them make a gallows, fifty cubits
high; and, in the morning, speak to the king and have them
hang Mordechai on it.” According to the Arizal (Eitz Chaim 25,
2), a final “nun”— "1 - is made up of two “vavs” one on top of the
other; when connected they form an elongated, final “nun.” Thus,
the plan was to hang Mordechai on a tree fifty (the numerical
value of “nun”) cubits high to prevent him from perpetuating the
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study of Torah “from generation to generation”—"1115 21"’ —
which is based on these two “vavs.”

Now, Chazal (Megillah 14a) attest to the fact that
Achashveirosh was every bit as wicked as Haman; in fact, he
originally sanctioned Haman’s plan and was complicit in his
malice. Therefore, the name "g1mwnR” is written with the two
“vavs” that were stolen from the realm of kedushah. As we know,
Mordechai and Esther ultimately prevailed, and Haman and his
ten sons were hung on the same fifty-cubit high tree that Haman
had prepared for Mordechai. Thus, they took control of the two
“vavs” that Amalek and its descendants wanted to steal from the
realm of kedushah, as reflected by the spelling of "7 =72". Since
Achashveirosh miraculously consented to have Haman hung on
the tree (comprised of two “vavs”), Mordechai and Esther were
able to also remove the two “vavs” from his name. Hence, at the

end of the Megillah, it is spelled "w=wnx".

This explains beautifully the following text in the Megillah
(ibid. 9, 28): nrawnl fmawn M1 AT Y2 Dyt BMsT AN D
DI5T1 DTN IR 1M2Pe KT AUNRT @UIAn cntt Pt Pt Tt nm
ayam a1’ X9 And these days should be remembered and
celebrated by every generation, every family, every province,
and every city; and these days of Purim should never cease
among the Jews, nor shall their remembrance perish from
their descendants. Note that "1 =17 ¥52” is written in its
full form with both “vavs”; this indicates that they successfully
took back the two “vavs” that Amalek stole from the realm of
kedushah. Therefore, the passuk concludes: “And these days of

Purim should never cease among the Jews, nor shall their

Shvilei Pinches

remembrance perish from their descendants.” For, just like
Yaakov Avinu, the third of the Avos, paved the way; so, too, did
his gilgul after him, Mordechai, pave the way for this dictum to
take effect: Anyone who is a Torah scholar, and whose son is
a Torah scholar, and whose grandson is a Torah scholar, the

Torah will never again cease from his descendants.

Lastly, it behooves us to point out that the Anshei Kenesses
HaGedolah, the authors of the Megillah, chose to begin the
Megillah with the letter “vav”: "wmwny "na *n»1”; and they also
chose to end the Megillah—praising Mordechai—with the letter
“vav”: "vyar oY mibw marm myb 3w warr'. We can suggest that
they did this to allude to the miracle of Purim—the success of
Mordechai and Esther in extracting the two “vavs” from Haman,
the descendant of Amalek, and also from the name of "w1mwnN”.
Thus, they succeeded in extending the tradition of the Torah to all
of their descendants "1 =17"-in all future generations via two
intact “vavs”—the fulfillment of the concealed tefilah we recite

thrice daily: "gn%tn 7802195 1112 2111 2179"—in Modim.

This also explains very nicely why they instituted saying Ahl
HaNissim for the miracles of Chanukah and Purim in the berachah
of Modim. As explained, Modim contains a concealed tefilah for
the perpetual existence of the Torah: "gn 1 2o 1% 12 1 11y,
The miracle of Chanukah involved the Greeks attempting to make
the Jews forget and forsake the Torah. Similarly, the miracle of
Purim involved Haman, the descendant of Amalek, attempting
to eliminate the two “vavs” of "1 117". Therefore, Modim is the

appropriate place to recite Ahl HaNissim.
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Our thanks and blessings are given to those who donated for the publication
of our weekly dvar Torah for the merit of SNw» 33 13°mN

Family Madeb - nnwi »%pY
their dear mother
Lea bat Virgini n"y

Arthur & Randi Luxenberg nixt»
of their wonderfull parents, children and grandchildren
1"y on1ax 112 nmn’ pnx 1 His Father nnwa 7%y
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