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Behind the Scenes

here was once a Chassidish

I Rebbe who was receiving a
long line of his Chassidim,
waiting eagerly to see him. As was
customary, many poor individuals
would also come, hoping to receive
financial assistance from the Rebbe.

The Rebbe noticed a familiar man
to whom he regularly gave char-
ity standing at the end of the line.
However, on this occasion, he real-
ized he had no money to offer him.
Unsure of what to do, he suddenly
noticed a wealthy man joining the
line—someone who would likely
bring a generous donation.

Turning to his gabbai (attendant),
the Rebbe instructed, “Call that
wealthy man to the front of the line.
I need him here immediately.” The
gabbai complied, and as was the
custom, when the affluent visitor
reached the Rebbe, he presented a
substantial sum of money. The Reb-
be was relieved, knowing he would
now have something to give the
poor man when his turn arrived.

When the poor man finally
reached the Rebbe, he was deeply
upset. “How can this be?” he cried
out. “Just because I am poor, I must
wait longer than the wealthy? This
is unjust!”

The Rebbe responded gently,
“Let me explain something to you.
In life, we do not always see the full
picture. We are often unaware of
the intricate workings behind the
scenes. What you did not realize is
that I had no money to give you. I
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called that wealthy man forward be-
cause I knew he would provide me
with the means to help you.”

“This,” the Rebbe continued, “is
the essence of Purim. The Megillah
reveals how, time and again, what
seemed like disaster for Klal Yisrael
was, in truth, the unfolding of a Di-
vine plan for salvation. Life is filled
with trials and challenges, with mo-
ments that appear bleak and insur-
mountable. Yet, we must remember:
“Kol d’avid Rachmana I'tav avid—
Everything that Hashem does is for
the best” (Berachos 60b).

The holy Berditchever Rebbe once
illustrated this idea with a parable.

A mother had two children. To one,
she served a lavish dessert: a slice of
chocolate cake with two scoops of ice
cream. The child was delighted. To
the other, she offered a plate of cut-
up fruit. The second child protested,
“This is unfair! You must love my
brother more than me. Look at the
treat he received compared to what
you gave me!”

The mother lovingly replied, “My
dear child, what you do not realize
is that you have diabetes. If I were to
give you the same dessert, it would
endanger your health. What seems
like favoritism is, in fact, my deep
love and care for you.”

“So it is with Purim, with the Me-
gillah, and with life itself,” the Rebbe
concluded. “Often, what appears to
be misfortune is really Hashem guid-
ing us toward something greater. We
must strengthen our faith and recog-
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lesson that Hashem’s hand is al-
ways at work, turning challenges
into blessings.”

nize that even when we do not un-
derstand, everything Hashem does
is ultimately for our benefit.

“Let this be the message of Purim:
rejoice in the Yom Tov, embrace true
simcha, and internalize the profound

Rabbi Daniel Glatstein

Banging During Haman's Name

he custom of banging during

I Haman’s name in the Megil-

lah is a long-standing min-

hag. But what is the origin of this

custom and what is its significance?

Let us explore five explanations for

this practice and examine its under-
lying rationale.

She’eilos ~ U'Teshuvos  Milei
D’Avos (3:13), from R’ Yisrael Da-
vid Margolies Yaffe, a disciple of
the Chasam Sofer, writes that this
custom originated from the Lishkas
HaGazit—the seat of the Sanhedrin
during the time of the Second Beis
HaMikdash. Others trace its origins
to Rashi’s time. Indeed, the Shibolei
HalLeket in the name of Rashi and
the Tanya Rabasi, also authored by
Shibolei Haleket, record that at the
conclusion of the Megillah reading,
people would stomp their feet or
clash stones together upon hearing
Haman’s name.

What is the underlying rationale
of this practice? One explanation,
cited by Rabbi Yitzchak Tirna (Sefer
HaMinhagim, #51), is that banging
serves to disgrace Haman’s name, in
keeping with the principle, “Shem
Resha’im Yirkav—The name of the
wicked shall rot” (Mishlei 10:7).
Mateh Moshe (#1006) elaborates
on this idea, citing multiple early
sources indicating that this prac-
tice was observed in France and
Provence for this very reason.

There is even a remez (allusion) in
the Torah. The phrase, “Vehaya im
ben hakos harasha—And it shall
be, if the wicked man is deserving
of lashes” (Devarim 25:2)—has its
final letters of 'V'haya im bin' (hei,
mem, nun) spelling Haman. The

implication is that the act of striking
symbolizes the erasure of Haman's
name.

However, if the rationale is Shem
Resha’im Yirkav, one might ask:
why do we not bang during the To-
rah readings about Pharaoh or Esav?
Why is this custom reserved exclu-
sively for Haman?

This leads to a second explanation:
the custom is a fulfillment of the
mitzvah, “Timcheh Es Zecher Ama-
lek—You shall obliterate the memory
of Amalek” (Devarim 25:19). The Beis
Yosef (690) citing the Orchos Chaim
of Lunel as well as the Mateh Moshe
suggest that the purpose of banging
is not merely to disgrace Haman’s
name, but rather to physically enact
the mitzvah of eradicating Amalek. A
striking numerical parallel reinforces
this: the phrase “Macheh Emcheh —I
will utterly erase" (Shemos 17:14)—
has the same gematria as ‘Zeh Ha-
man.’

A further layer to this explanation
appears in the writings of Rav Pin-
chas Koritzer. He posits that every
rabbinic mitzvah has a foundation in
Torah law, and that when a word in
Hebrew has multiple meanings, we
strive to fulfill all interpretations si-
multaneously. For example, Tenufah
means both “waving” and “raising,”
so when performing Tenufah (wav-
ing sacrificial parts in the Beis Hamik-
dash), we wave in all directions and
lift upwards as well. Similarly, Tim-
cheh does not only mean “to erase,”
but also “to strike.” This is reflected
in Selichos, where we describe Hash-
em as Machei U'Masei—one who
both smites and heals. By banging
during Haman’s name, we actualize

both meanings of Timcheh.

Yet another reason for this custom
is found in the tradition of Rabbeinu
Yehuda HaChassid, cited in Asufos
Mi'Talmidei Baal HaRokeach. He re-
counts an exchange with a nobleman
who questioned the practice of bang-
ing during Haman’s name. Rabbeinu
Yehuda HaChassid responded that
each time we bang, Haman is struck
in Gehinnom. When the nobleman
demanded proof, Rabbeinu Yehuda
HaChassid miraculously revealed to
him a vision of Gehinnom, where Ha-
man suffered with every strike. Sim-
ilarly, Baal Shevet Mussar and Mid-
rash Eliyahu on Megillas Esther cite
a tradition that each time we strike at
Haman’s name, Hashem ensures that
Haman experiences torment in the af-
terlife.

Another perspective is offered
by the Kerem Ephraim, who draws
upon the Ramban’s principle of Po’el
Dimyon (Bereishis 12:6)—the idea
that symbolic actions can bring about
actual events. For example, when
Hashem decreed Bavel's downfall,
He commanded Yirmiyahu to cast a
stone into the river as a symbolic act
foretelling its fate. Similarly, Elisha’s
shooting of an arrow was a prophetic
enactment of Aram’s downfall. Based
on this, the Ramban explains Ma’aseh
Avos Siman L’Banim—that the ac-
tions of our forefathers prefigure fu-
ture events. In this vein, our act of
banging during Haman’s name serves
as a symbolic enactment of our even-
tual obliteration of Amalek.

The Nesivos HaMishpat (Megillas
S’tarim) applies this concept to Me-
gillas Esther, noting that Haman’s
gallows were 50 cubits high because
he sought to subjugate the 50 levels of
holiness beneath the 50 levels of im-
purity. His actions were a deliberate
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Po’el Dimyon to overpower kedushah.

Similarly, our striking during Haman’s

name functions as a Po’el Dimyon in
our quest to eradicate Amalek.

The Chida in Machzik Beracha (Or-
ach Chaim 687:1) offers yet another
rationale. He cites the Sefer Kav V'Na-
ki, who suggests that throughout Jew-
ish history, various oppressors have
sought to replicate Haman’s schemes.
The persistent practice of banging
during Haman’s name serves as a de-
terrent, sending a clear message that

the Jewish people will never forget
nor forgive such adversaries. This, he
argues, may serve as a spiritual safe-
guard against future enemies.

Lastly, an interesting perspective
is presented in She’eilos U'Teshuvos
Pri HaSadeh (3:42), where he notes
that there were efforts in various
communities to abolish the custom.
He argues that, even if this practice
is not an obligatory mitzvah, it con-
stitutes Shi'yirei Mitzvah—a remnant
of a mitzvah that serves to prevent

Rabbi Paysach Krohn

True Unity
I Iany years ago, during a

time of crisis for the Jew-

ish people, Haman said
to Achashverosh, “There is a na-
tion that is scattered and dispersed
throughout your kingdom” (Esther
3:8).

Haman’s intent was to reassure
Achashverosh that there was no
cause for concern—the Jews were
too divided to unite against him,
regardless of any decree he might
issue. However, the commentaries
explain that Haman’s words can be
understood homiletically.

Why was there a time of distress
for the Jewish people at that mo-
ment? Because they were scattered,
fragmented, and divided. There
was a lack of love, of mutual care,
and of unity. So how was that de-
cree overturned? The meforshim
note that Esther, in her wisdom,
instructed Mordechai, “Gather all
the Jews together” (ibid. 4:16). She
called for unity, for shared anguish,
for collective prayer.

Haman’s accusation—that the
Jews were scattered and divid-
ed—was countered and rectified
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through the command: “Go, assemble
all the Jews.”

Allow me to share with you what it
means to feel together with another in
their pain and plight.

A letter, written by a young kollel
man in Har Nof, originally from En-
gland, was sent in the aftermath of
the horrific 2008 terrorist attack at
Yeshivat Merkaz HaRav, which took
the lives of eight yeshiva students—
Doron, Ro’i, Yonadav, Yochai, Yona-
tan, Neria, Segev, and Avraham Da-
vid. He composed it eight times—one
for each bereaved family. I want to
share just two paragraphs:

"The truth is, I am from abroad,
from England. I am here, learning in
a kollel in Har Nof. I did not know
your son, nor did I know much about
Yeshivat Merkaz HaRav. But I am
writing to tell you that even though
I do not know you personally, your
SOrTow is my sorrow, your pain is my
pain, and your loss is my loss. This is
not merely your personal tragedy —it
is a tragedy for all of us.

"We have all lost a brother, we have
all lost a son, and I weep together
with you. I want to add, without any
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calamity (Sukkah 38a), similar to
the protective effects of Semichah,
Tenufah, and Na’anuim. As such,
the tradition of striking at Haman's
name remains a sacred Jewish prac-
tice, affirmed by the Rema (Orach
Chaim 690:17), who notes that it is
customary for children to inscribe
Haman’s name down and then
strike it.

Thus, this age-old practice is
more than mere custom; it is an ex-
pression with profound meaning.

formal vow, that just as his memo-
ry will never be forgotten by you, it
will never be forgotten by me. The
memory of your son will always re-
main before me. I pray that we shall
know no more sorrow."

The Gemara (Pesachim 50a) re-
counts a remarkable episode. R' Yo-
sef fell into a near-death state, and
Rashi explains that he actually died
and later returned. Upon reviving,
his father, R’ Yehoshua, asked him,
“My son, what did you see?” He re-
plied, “I heard a voice proclaiming:
‘Fortunate is he who arrives in the
World of Truth with his Torah in
hand.”

The simple meaning of this state-
ment is clear: Fortunate is the one
who has learned Torah, pursued it,
internalized it, and carried it with
him beyond this world. These eight
precious students did not just come
to the World of Truth with their To-
rah in hand metaphorically. They
were taken as they were immersed
in their learning, with the Talmud
literally before them.

Their names must never be forgot-
ten: Doron, Ro’i, Yonadav, Yochai,
Yonatan, Neria, Segev, and Avraham
David. The finest among us were
taken.

000 Jews around the world!

huge impacts when combined with thousands.
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After World War II, the Klau-
senberger Rebbe spent time in the
displaced persons camps, offering
strength and comfort to survivors.
Among them was a young boy,
around 15 or 16 years old, who had
lost everything in the camps. In his
grief, he had discarded his yarmul-
ke, his tzitzis, and everything con-
nected to his faith.

The people around him knew his
family and understood the great-
ness he had come from. They tried
to speak with him, to bring him
back, but he refused to listen. Final-
ly, they approached the Klausen-
berger Rebbe, pleading with him to
intervene.The Rebbe asked them to
bring the boy to him.

The young man entered, already
determined not to engage. The Reb-
be looked at him and gently said,
“I knew your father.” The boy nod-
ded, saying nothing. The Rebbe
continued, “I remember when you
were young —you were a masmid, a
dedicated student.” Again, the boy
nodded but remained silent. Then
the Rebbe placed his hand on the
boy’s shoulder, touched his face,
and said, “You are angry, aren’t
you?”

The boy looked up at him and,
for the first time, met his gaze. He
nodded. “You are angry,” the Reb-
be continued, “because they took
the best ones, didn’t they?” Tears
welled in the boy’s eyes as he nod-
ded again.

The Rebbe then said, “What can
I say? I lost a wife and eleven chil-
dren. They took the best ones, and
they left us—you and me.” The Reb-
be and the boy wept together for
twenty minutes, repeating only one
phrase: “They took the best ones,
and they left us.” When they fin-
ished, the Rebbe kissed the boy and
sent him on his way.

That night, for the first time in
years, the boy recited Shema. A few
days later, he began wearing tzitzis
again. Eventually, he donned tefillin
once more.

At the time I heard this, that boy
was a 75-year-old man living in Bal-
timore. He shared this story with
me, saying, “Everyone else spoke to
my head, but the Rebbe spoke to my
heart.”

In life, sometimes there is no way
to rationalize the unfathomable trag-
edy. The only thing we can do is
speak to each other’s hearts.

History teaches us that the Jewish
people only reached their highest
spiritual heights when they were
united. The Torah describes the Jew-
ish people encamped at Mount Sinai
in the singular form as one person,
with one heart (Shemos 19:2). That
unity was the foundation of their
ability to receive the Torah.

My Rebbe, Rav Dovid Cohen shl-
ita, offered a brilliant insight. The
Megillah states that at the end of the
Purim story, the Jews “kiymu v’kib-
lu—fulfilled and accepted” (Esther

Rabbi Dovid Goldwasser

The Ears of Hamantaschen

hy do we eat Haman-
taschen?
Some suggest it re-

fers to Oznei Haman, "Haman'’s
ears," symbolizing his downfall,
as he heeded the wicked advice
of his wife. His wife urged him
to construct the gallows for Mor-
dechai, leading to his ultimate

demise. We commemorate this rever-
sal through the symbolism of Haman-
taschen.

However, the Torah commands us,
"Lo yidbak me’uma min ha’cherem—
nothing from that which is condemned
should remain" (Devarim 13:18). We
are obligated to obliterate any trace of
Amalek. How, then, can we retain even

9:27). The Gemara explains that there
was a renewed acceptance of the To-
rah during the time of Purim (Shab-
bos 88a). Rav Dovid noted something
striking: The word “kiblu” is not ac-
tually written in the plural form. It is
written as “kibel,” singular.

True acceptance of Torah only
happens when we are united as one.

On Purim, we must reaffirm our
commitment—to unity, to love for
one another, to true responsibility
for each other. Not just for those who
are less religious than we are, but
even for those who see themselves as
more religious than us. It is easy to
love someone whom we perceive as
spiritually beneath us; it is far harder
to love someone who believes they
are above us. And yet, that is our
challenge.

We must take responsibility for
each other. The concept of arvus,
mutual responsibility (Shavuos 39a),
is not merely an abstract idea. It re-
quires action. It demands that we re-
fuse to stand idly by when injustice
occurs. Whether it is ensuring justice
for our brothers and sisters in Israel,
orphans, agunos, upholding busi-
ness ethics, or strengthening Torah
learning, our obligation is clear: we
must not remain passive. We must
stand together, united in purpose
and in responsibility.

May we merit to see the ultimate
redemption, speedily in our days.

the memory of Haman’s ears?

The answer lies in the verse: “Hat'u
oznaychem u’lechu eilai” —“Incline
your ear and come to Me” (Yesha-
ya 55:3). The Zera Shimshon teach-
es that through Haman’s decree, all
of Klal Yisrael was awakened to do
complete teshuvah. Thus, we recall
the ozen, the ear, as a symbol of how
our listening to Hashem's will trans-

formed our fate.
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Names of Hostages in Gaza and Partial List of Injured Soldiers

(Updated: 13 Adar)
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Names of Hostages in Gaza and Partial List of Injured Soldiers
(Updated: 13 Adar)

INJURED SOLDIERS

Evyatar Menachem Chaim ben Zehava
Avraham Mordechai ben Yael
Aharon ben Sarah Hendel

Ofek ben Elinor

Ori Avraham ben Hadassah

Eyal Eliezer ben Chana

Alon ben Miriam

Elchanan Yair ben Devorah

Eliya ben Ravit

Elisha Yehudah ben Rut

Flad ben Sarit

Amir ben Ella

Binyamin ben Reina

Binyamin Yitzchak ben Sarah

Bar Chaim ben Nurit

Gilad Itai ben Efrat

David ben Ziva

Chaim Mordechai ben Sarah Itta
Tal Gershon ben Sarah

Yair Yonah ben Drora Tzipporah Malka
Yehuda Aharon ben Miriam Esther
Yehonatan Yoshiyahu ben Carmit
Yehonatan Yosef ben Shira

Yoel ben Ayala

Yochai Yehudah ben Sigal Chava Yarin
Eliyahu ben Sigal

Yisrael ben Inbal Esther

Kfir Chaim ben Mira Miriam
Michael ben Freidel

Michelle bat Angelika

Menachem David Chai ben Miriam
Moshe Aharon ben Leah Beila
Moshe Tzi ben Irit

Matan ben Devorah

Nir ben Orna

Menachem ben Moran Mira

Oded Efraim ben Vivian

Oz Chai ben Smadar

Ido ben Inbal

Amichai ben Sigalit Rachel

Amit Yehonatan ben Maya

Roi ben Ofra

Ron ben Avishag

Ron ben Sharon

Roi Chaim ben Meirav

Tom Shaul ben Danielle

Tomer ben Tzipporah

Avinatan ben Ditza Tirtza (Ohr)
Evyatar ben Galya (David)

Eitan ben Ruth Idit (Horen)

Eitan Avraham ben Efrat (Mor)
Alon ben Idit (Ohel)

Elkana ben Ruchama (Buchbut)
Ariel ben Sylvia Monica (Konyo)
Bar Avraham ben Julia (Cooperstein)
Guy ben Meirav (Gilboa Dalal)
Gali ben Talya (Berman)

David ben Sylvia Monica (Konyo)
Ziv ben Talya (Berman)

Yosef Chaim ben Miriam (Ochana)
Maxim ben Talleh (Herkin)

Matan Shachar ben Anat (Angrest)
Matan ben Yardena Einav (Tzangauker)
Nimrod ben Viki (Cohen)

Idan ben Yael (Alexander)

Omri ben Esther Veronica (Miran)
Rom ben Tamar Noa (Braslevsky)
Segev ben Galit (Chalfon)

Tamir ben Cheirut (Nimrodi)
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An Etymology, Anthology, and Cholentology
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Extra salt, to draw out the flavor of the meat

Brown sugar for sweetness and dark color

Immersed crockpot (for ninvn nia%n, contact your
local orthodox rabbi)

Not too much water, so it doesn't absorb all the
flavor

Turn down before Shabbos to low (this keeps it
from drying out)

XNTN71 12 11977 NdWw 19220

A special thank you to Avi & Gedalia Beckerman for this fantastic piece of Purim Torah!



255

DAILY DOSES

70,

SPEAKERS

;,.h:rl F']ﬂ‘ ILI lll r—"s < m
| ; PAGES OF

POWERFUL
INSPIRATION

g
-
7]
=}
i.;]
m

g

=
-

Finally, the historic Daily Dose book is here.

NOW AVAILABLE AT

&> Feldheimcom or (&) Your Local Bookstores
—— BOOK SPONSORSHIP OPPORTUNITY AVAILABLE —

Save up to 50% off the book purchase price by sponsoring either 20, 40, 60, 80
or 100 copies of the Daily Dose Book. It also includes your very own personalized
dedication on the inside cover. You can choose to either receive the books to
distribute or we can distribute them for FREE at Shabbatons, School dinners, live

events and other gatherings!

LIMITED
TIME

That's only $15 per book. Regular price is $29.99
OFFER!

Tzedaka, Ma'aser and tax deductible

TO TAKE ADVANTAGE OF THIS AMAZING LIMITED-TIME OPPORTUNITY

(Go To: TorahAnytime.com/1OOBooks)

Email Us: NewBook@TorahAnytime.com | Whatsapp/Text: 917-681-0003



