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Parshas Vayikra 5785
Translation by Dr. Baruch Fox

“He shall slaughter the bull before Hashem”

Slaughtering a Korban Rectifies the Trachea and the Esophagus
the Two Conduits that Connect Yisrael with HKB”H

This week’s parsha, parshas Vayikra, teaches us about
the service of the korbanos in the Beis HaMikdash. Here
is the opening passuk (Vayikra 1, 1): 1271 nwn Y& R1pn"
2797 95 BTN DIYR A9ART DRAW? 113 UR 937 ,9nRY 1y Sarn pYR
"B5237p DR 1399PR IRET 1M Apan (A anaran m Y jaap asn—
He summoned Moshe, and Hashem spoke to him from
the Ohel Moed, saying: When a person from among
you will bring a korban to Hashem from the animals—
from the cattle and from the flocks you shall bring your
offering. In this essay, we will focus on the procedure of
“shechitah”—slaughtering the animal. It is the first of four
procedures performed when offering a korban: ,mumnw
mpear,noi,myap. This is evident from the following passuk
(ibid. 5): nR moamam AR 223 120pn ' Ay apan 12 nx oner”
"=y YN mna AWK 2730 raran Yy o7n nx pan otn—he shall
slaughter the bull before Hashem; the sons of Aharon,
the kohanim, shall bring the blood, and they shall
throw the blood on the mizbeiach, all around—which
is at the entrance to the Ohel Moed.

The procedure of “shechitah” is unique in that it can
be performed by a non-kohen. In his commentary on this
passuk, Rashi notes that from the step of “kabbalah”—
receiving the blood of the slaughtered animal—onward,
the service must be performed by a kohen. This teaches
us that with regards to the “shechitah,” it is valid if
performed by a non-kohen.

[t is important to point out that the procedures related
to the korbanos are extremely relevant to us even today,
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even though we do not have a Beis HaMikdash in which
to offer the korbanos, due to our countless transgressions.
Instead, we fulfill this obligation in keeping with the
passuk (Hoshea 14, 3): ."unaw o maywn"—and let our
lips substitute for bulls. Rashi explains this as follows:
Let the Torah-portion we recite with our lips be accepted
in place of the sacrificial animals we would have offered in
the Beis HaMikdash.

This concurs with a teaching in the Gemara (Berachos
26b): "mupn pran 7o man anR vy 13 ywire 'aa"—Rabbi
Yehoshua ben Levi said: The tefilos were instituted
(by the Anshei Kenesses HaGedolah) to correspond to
the (daily) “Tamid” offerings. Shacharis corresponds to
the morning korban “tamid”; Minchah corresponds to the
afternoon korban “tamid”; Arvis corresponds to the limbs
and fats that remained unconsumed by the mizbeiach during
the day and were offered on the mizbeiach throughout the
night. Accordingly, we are still performing the avodah of
the korbanos today, albeit via the respective Torah-portions
recited with our lips, which are accepted in place of the
actual korbanos. Now, since the step of “shechitah” is kosher
even if performed by a non-kohen, this implies that every
single Jew is obligated to perform this avodah.

The Beis HaMikdash is Analogous to the Neck
that Joins HKB”H the Head with Yisrael the Body

We will begin to shed some light on the subject by
referring to a passuk in parshas Vayigash. Immediately
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after Yosef reveals his true identity to his brothers, it says
(Bereishis 45, 14): by mo3 1212131 72°7 11X 1712023 AR Dy 1"
"paxnz—then he fell upon his brother Binyamin’s neck
and wept; and Binyamin wept upon his neck. Based on
the Gemara (Megillah 16b), Rashi comments: “He (Yosef)
fell upon his brother Binyamin’s neck and wept” over
the two Temples that were destined to be in the portion
of Binyamin and would ultimately be destroyed. “And
Binyamin wept upon his neck” over the Mishkan in
Shiloh destined to be in Yosef’s portion and in the end
would be destroyed.

This elucidation of the words “he fell upon Binyamin’s
neck” is also presented in the Zohar hakadosh (Vayigash
209b) with an explanation as to why the Beis HaMikdash
is alluded to by the neck. We find a similar analogy in the
following passuk (Shir HaShirim 4, 4): 112 axmg 7917 Y1ans"
"nmravny—your neck is like the Tower of David, built as
a landmark (“Talpiyos”). According to the Zohar, “your
neck” refers to the Beis HaMikdash down on earth. The
Gemara (Berachos 30a) expounds on the word “Talpiyos”:
"12 @ 112 na Yow Yn"—a hill towards which all mouths
turn—since wherever one stands to pray, one must face
the Kodesh HaKodashim.

The Chasam Sofer (Vayigash) explains that the Beis
HaMikdash is compared to a neck, because it connects
the brain with the heart. The brains imparts its wisdom
and understanding to the heart, so that it will know how
to properly sustain and manage all of the bodily systems.
In return, the heart supplies blood and life support to the
brain. Additionally, food and nutrition that enters the body
through the mouth in a person’s head is transported to the
rest of the body via the neck.

The Beis HaMikdash provides a similar two-way
connection like the neck. HKB”H, our Father in Heaven,
is the head, so to speak. The people of Yisrael, the body,
as it were, receive all their sustenance and life-support—
both material and spiritual—from Him through the Beis
HaMikdash. In return, all of Yisrael’s avodah ascends from
the Beis HaMikdash to please Hashem. The Shem MiShmuel
(Vayigash 5673) writes in the name of his esteemed father,
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the author of the Avnei Neizer, zy”a: The reason the Beis
HaMikdash is referred to as a “neck” . .. because just
as the neck is the connection between the head and
the body, so, too, the Beis HaMikdash is the connection
between the upper and lower worlds.

The Trachea and Esophagus Are Two Conduits
Connecting Yisrael with HKB”H

We will expand on this sacred insight based on the fact
that HKB”H and His children, Yisrael, form a single body,
as it were. HKB”H is the “head of Bnei Yisrael,” so to
speak; while Bnei Yisrael are likened to the body that is
attached to the head. As such, HKB”H provides them with
the necessary life-support. Let us refer to the Pesikta
Rabbasi (10, 11) related to the passuk (Shemos 30, 12):
"HRAw 212 wRA nX Xen o"—when you elevate the head of
Bnei Yisrael:

HKB”H said to Moshe: Moshe, whatever you can do
to elevate this nation, elevate it; for it is as if you are
elevating Me. For it says: “When you elevate the head
of Bnei Yisrael.” It does not say “when you elevate Bnei
Yisrael” but rather the “head.” And the head of Yisrael
is none other than HKB”H, as it says (Michah 2, 13):
“Their king will pass in front of them, with Hashem at
their head.”

Now, we find the following declaration from Iyov (Iyov
19, 26): "piox R »wam"—and from my flesh, I see G-d.
In other words, from a human being’s physical being and
flesh, it is possible to perceive and gain an understanding of
the ways of Hashem. This idea is based on an explicit passuk
(Bereishis 1, 27): 873 mopR obxa mbxa oIRm nR 27PN 830"
"1mR—G-d created the man in his image; in the image
of G-d He created him. This implies that we can deduce
how HKB”H relates to mankind from man’s flesh. This is the
basis for Iyov’s declaration: "p1ox rtrrx »want”.

Thus, we can better understand the relationship
between the people of Yisrael—the so-called “body”—and
HKB”H—the so-called “head”—from the human body. As
long as the two are connected, the body is sustained and
remains alive. The moment the body is detached from the
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head, chas v’shalom, it dies. We find a saying in the Gemara
that reflects this fact (Shabbas 75a): "nmas 891 8w proa"—if
the head is detached from the body, death is inevitable.

In similar fashion, Yisrael can only exist if they are
connected to their head, HKB”H; for He provides them with
life. As it is written (Devarim 4, 4): 27pux "2 a7 onxt”
"ot @¥1s rn—and you who cling to Hashem, your G-d,
you are all alive today. Now, we know based on human
anatomy and physiology that the human head and body
are connected by two main conduits—the trachea and the
esophagus. Similarly, the relationship between Yisrael and
HKB”H relies on the analogs of these two major conduits.

One of the functions of the trachea is to facilitate the
power of speech; the function of the esophagus is to
supply food and drink to the body to sustain it. Likewise,
Yisrael use the power of speech provided by the trachea to
study Torah; they eat and drink I'’shem shamayim with the
esophagus. In a sense, this is the meaning of the passuk
(Mishlei 3, 6): "wy= 72297 $22"—in all your endeavors
know Him.

Talking while Eating Can Be Dangerous

We will now introduce a fascinating insight from the
Chasam Sofer, zy”a, in Drushim V’Aggados, where he addresses
the following passage in the Gemara (Ta’anis 5b):

,PIRY 939 1AM 29 Y AN ,RATIY0A 23N 10 PN 211 Tan a1

NRW ,TIY03 PPreTn PR 1M 237 78R 09 1Y 1aR ,RNDM n KRRy

237 R O, AR TIYDT N3 L0 Y Ra ey map o
A RY AR apy jan

Rav Nachman and Rabbi Yitzchak were sitting and
eating a meal together. Rav Nachman said to Rabbi
Yitzchak: Let the Master say a matter, i.e.,, share a dvar-
Torah with me. He said to him, thus did Rabbi Yochanan
say: One may not speak during a meal, lest the trachea
will precede the esophagus, and he will endanger
his life, i.e., if the food enters the trachea instead of the
esophagus, he could choke. After they had eaten, he (Rav
Yitzchak) said to him (Rav Nachman), thus did Rabbi
Yochanan say: Yaakov Avinu did not die.

W, AP e b e — N — o —
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In his own inimitable way, the Chasam Sofer explains
that Rabbi Yochanan's statement—“one may not speak
during a meal, lest the trachea will precede the
esophagus, and he will endanger his life’—conveys
two distinct messages to two distinct groups. To simple,
average people like us, it means exactly what it says—that
it is risky to speak while eating.

To consummate tzaddikim, the elite who have purified
their physical bodies to resemble heavenly beings, Rabbi
Yochanan was conveying a totally different message. For
them, eating is a sacred avodah akin to offering korbanos.
Hence, there is no need for them to speak divrei-Torah during
ameal. Doing so mightlead them to the erroneous conclusion
that their act of eating is not important to Hashem; when,
in point of fact, Hashem considers consummate tzaddikim’s
avodah of eating to be like Torah-study.

Thus, with regards to these tzaddikim, Rabbi Yochanan
taught: “One may not speak (divrei-Torah) during a
meal, lest the trachea will precede the esophagus”—for
perhaps one might attach greater importance to the study
of Torah with the trachea than to the avodah of eating with
the esophagus. “And he will endanger his life”—he will
run the risk of minimizing and belittling, chas v’shalom,
the avodah of eating with kedushah and taharah, because
of the false assumption that studying Torah is the primary
avodah to the exclusion of the avodah of eating.

Therefore,whenRavNachmanaskedRabbiYitzchakxmns%"
"xn''m an—to give over a dvar-Torah—he understood that
his colleague, due to his extreme humility, underestimated
his avodah of eating. Hence, he asked Rabbi Yitzchak to say
a dvar-Torah during the seudah. This elicited the response:
"Pwiy Mg DT NRW ,STIYOa PRYDR PR 1AM va1 9 on”. In
other words, a venerable tzaddik such as yourself need
not prioritize the value of Torah-study performed with
the trachea over the avodah of eating performed with the
esophagus. This is the gist of his sacred remarks.

The Menorah and the Shulchan Connect HKB”H
and Yisrael Like the Trachea and the Esophagus

As a loyal servant in the presence of his master, I would
like to add my own two cents to the sacred insights of the
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Chasam Sofer and the Avnei Neizer, zy”a. Where do we find
in the Beis HaMikdash—which functions as a “neck”—two
conduits like the trachea and esophagus connecting Yisrael
with HKB”H? These functions were fulfilled gloriously by
the Shulchan and the Menorah. Regarding the Shulchan, it is
written (Shemos 25, 30): "an »28% oaa oy ywn by nna"—
you shall place on the Shulchan the Show Bread (“lechem
hapanim”) before Me, always. Regarding the Menorabh, it
is written (ibid. 27, 20): yaw 799 121 Rw? 212 X mien ans”
"= |1 nipny mwnY nons 9t nr—and you shall command
Bnei Yisrael that they shall take for you clear olive oil,
crushed for illumination, to light a lamp continually.

Furthermore, we learn in the Gemara (B.B. 25b): mxn"
"B M PaNs nbw PR ,1aNy WYt DT sy —one
who wants to become wise should face south (Rashi: He
should turn slightly southward while davening), while one
who wants to become wealthy should face north (he
should turn slightly northward while davening); and your
mnemonic is: The Shulchan stood in the north, while
the Menorah stood in the south. This teaches us that the
Menorah and the kindling of its lamps on the southern side
of the Heichal represents the wisdom of the Torah. This is
expressed as follows (Mishlei 6, 23): "% /19101 g =2 22" —for
a mitzvah is a lamp and the Torabh is light. The Shulchan,
on the other hand, located on the northern side of the Heichal,
laden with the “lechem hapanim,” represents affluence.

Thus, we can propose that the Menorah, representing
the illumination of Torah, resembles the trachea, which
transmits the spoken words of Torah. The Shulchan, on the
other hand, represents the esophagus, which is associated
with eating and drinking. Accordingly, these two vessels in
the Beis HaMikdash functioned as the two conduits located
in the neck. This explains very nicely why it says of the Beis
HaMikdash: "nwabnb »1aa gaxng 7911 1ans"—it functions like
a neck connecting Yisrael with their Father in Heaven.

The Shulchan Was in the North the Menorah
Was in the South and the Mizbeiach Was
in the Middle Pulled Outwards

Understood in this light, it gives me great pleasure to
interpret a teaching in the Gemara (Yoma 33b): naxs mbe”

P Ly e o — . o
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"N YRISN 1A N31WR 01773 TR, REnnT nms nw Saiot m iwn
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IR 1T J20pa AW mo1a 1t AR 2097 1100 ey The
Shulchan stood in the north (of the Heichal), removed
two and a half cubits from the wall. And the Menorah
stood in the south (of the Heichal), removed two and a
half cubits from the wall. The mizbeiach was centered
and standing in the middle (of the Heichal), drawn
slightly outward. The Gemara questions the placement
of the mizbeiach: Why not place the mizbeiach directly
between them (aligned with them)? Why was it drawn
outward? The Gemara answers: Because it is written
(Shemos 26, 35): “And the Menorah opposite the
Shulchan”—we require that they see each other.

In other words, the Menorah and the Shulchan must be
situated so that they are visible to one another. Hence, the
mizbeiach which stood centered in between them had to
be pulled slightly outward so as not to obstruct their view
of each other, so to speak. The great Admor, the Mahari
of Belz, zy”a, explained the rationale for the requirement
that the Shulchan and Menorah see each other based on a
ruling of the michaber in the Shulchan Aruch (0.C. 231):

793017 K127 AT1EYY RYR 1R 1199 RY  abya marw naoa”

155aRY 2w awY 190 Prwyn Yo 0Yasm 1R YT 19991 Yo 25T

FFWIT TR 120Wer YT W AYeNRT 1A, e b oA
JUTIY 29135 92T IR INT12 RTayY ovs 10 ,9a1a 090 o

Whatever a person derives pleasure from in Olam
HaZeh, he should not do so for his own pleasure but
rather for the service of the blessed Creator, as it is
written (Mishlei 3, 6): “In all your endeavors know
(emulate) Him.” And our sages said (Avos 2, 12): “Let all
your deeds be for the sake of Heaven.” Even optional
matters, such as eating, drinking, walking, sitting,
rising, talking, and all bodily needs, they should all be
for the sake of serving your Creator or for something
related to His service.

This then is the reason that the Torah emphasizes that
the Menorah and the Shulchan had to be aligned with
each other. It is teaching us that when a Jew eats and

drinks—alluded to by the Shulchan laden with the “lechem
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hapanim”—it is imperative that his intent be “I'shem
shamayim”—to provide him with the strength to study
Torah—alluded to by the illumination of the Menorah.

With this in mind, let us embellish his sacred insight.
We have asserted that the Menorah and the Shulchan are
cognates of the trachea and the esophagus that are situated
next to each other in the body. The Menorah kindled with
the light of the Torah is analogous to the trachea which
transmits the voice of the Torah. The Shulchan upon
which the “lechem hapanim” were placed is analogous to
the esophagus through which enters the body. On account
of these two conduits, the Beis HaMikdash is referred to
as a “neck” connecting Yisrael with HKB”H. As such, they
must be aligned with one another and see each other; as
the Mahari explained, so that one eats and drinks with the
esophagus for the sake of engaging in Torah-study with the
trachea. When a Jew does this, he is uniting the Menorah
with the Shulchan. We can suggest that this is hinted at by
the directive above: “Let all your deeds be mmw nwv.” We
caninterpret the term 2"w as an acronym for ma1"a 1rv'w.

In this same vein, we can also appreciate why HKB”H
interposed the mizbeiach between the Menorah and the
Shulchan. This mizbeiach was designated for the burning
of the ketores—the incense; this procedure symbolized
the slaughtering of the yetzer hara, which resembles the
foul-smelling “chelbinah.” Now, the yetzer hara is also
known as Y"xnw. Note that the name of this nemesis has
a holy component—the name %"X. In the future, HKB"H is
destined to slaughter the yetzer hara and confiscate this
holy component. Thus, the Gemara says (Sanhedrin 43b):
"1mg> nR nan Ya"—whoever slaughters his yetzer—i.e,,
his animalistic nature and negative inclinations. Now,
when we serve Hashem with these two conduits—the
trachea and the esophagus—it is of the utmost importance
to slaughter the yetzer hara by avoiding everything bad and
negative—i.e., “sur mei'ra” Regarding the voice coming
out of the trachea, one must take great care to refrain from
speaking lashon hara. Similarly, regarding the esophagus,
it is essential to sanctify one’s eating and drinking I’shem
shamayim, not to be a glutton eating merely to satisfy one’s

cravings, and not to eat that which is prohibited.
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For this reason, HKB”H commanded that the Menorah
and the Shulchan be aligned and associated with each
other like the trachea and the esophagus to illustrate the
connection between Yisrael and HKB”H effected through
Torah-study with the trachea and eating for a higher
purpose with the esophagus. Additionally, we were
commanded to place the mizbeiach between them but
pulled slightly outwards. This placement alludes to the fact
that it is our sacred duty to slaughter the yetzer hara, so
that it will not interfere with the voice emerging from the
trachea and the food entering the esophagus and corrupt
them. The reason the mizbeiach was pulled outwards
was to teach us that if we sanctify the two vital conduits
surrounding it, it will be unnecessary to offer a korban on
the mizbeiach to correct flaws related to the trachea and
esophagus. For, they are cognates of the Menorah and the
Shulchan, the two conduits that connect Yisrael with their
Father in Heaven.

This helps us understand why even a non-kohen is
permitted to perform the step of “shechitah.” After all,
this avodah is aimed at atoning for the flaws related to the
trachea—improper speech—and the flaws related to the
esophagus—eating to satisfy the cravings incited by the
yetzer of eating rather than eating I'shem shamayim. To
atone for these flaws, it is necessary to bring a korban and
sever these two anatomical landmarks—the trachea and
the esophagus. For, according to the Ramban (Vayikra 1,
9), when a person brings a korban, he is to have in mind
that everything being done to the sacrificial animal should
deservedly be done to him; however, HKB”"H had mercy on
him and accepted the korban as his substitute.

The Avodah of Shechitah which Can Be
Performed by a Non-Kohen Is to Eat
L'shem Shamayim and to Speak Divrei Torah

Based on what we have learned, it behooves us to
explain how we can perform the avodah of “shechitah”
even today. We learn in the Gemara (Berachos 55a)
that the table upon which a Jew eats functions like a
mizbeiach providing atonement. They derived this from
a juxtaposition of pesukim: ,m133 nmR wow yy narn 201"

Parshas Vayikra 5785 | 5



"3 ,1Mwa ©9901 Matas nna ' ey W v 11 Y9N 9390 20n
1857 MaTR 0P WIPRAN NMAW 1A U5, 1N R AyoR 2aa1 ane
"y asn R Y nnbw vwoyt Yxawr Sy—for it is written
(Yechezkel 41, 22): “The mizbeiach was of wood, three
cubits high,” and it is written (later on in the passuk):
“He said to me, ‘This is the Shulchan that is before
Hashem.” It begins by mentioning the mizbeiach but
concludes by mentioning the Shulchan. Both Rabbi
Yochanan and Rabbi Elazar said: The entire time that
the Beis HaMikdash was extant, the mizbeiach would
atone for Yisrael; but now, a man’s table (shulchan)
atones for him.

Let us clarify this statement based on the halachah
cited above from the michaber: Whatever a person
derives pleasure from in Olam HaZeh, he should not
do so for his own pleasure but rather for the service
of the blessed Creator, as it is written: “In all your
endeavors know (emulate) Him.” Thus, a Jew who eats
I'shem shamayim and not merely to satisfy his hunger
and cravings is sanctifying the esophagus and connecting
with HKB”"H—*“the head of Bnei Yisrael.” Additionally, a
Jew must speak words of Torah at his table to sanctify the
trachea. We find a related teaching in the Mishnah (Avos 3,
3): 199K 19RD , 111N 13T 1YY 1R KRY AR e Yy tooxw nwbe”
,I1TIR 992T 1YY 1Rt RN vy Sy 1voRY fnwbw YaN ..oonn snam
oW ar YOR 9371 TRARIY LRI 7192 2ipn Y unbwn 19oR 19N
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"' 2a% 1wr Three people who ate at the same table and
did not speak divrei-Torah at the table, it is as if they
had eaten of offerings to the dead ... But three people
who ate at the same table and did speak divrei-Torah
at the table, it is as if they had eaten at the table of the
Omnipresent, Blessed is He, as it is said: “And he said
to me, ‘This is the table that is before Hashem.”

This coincides magnificently with what we have
discussed. The avodahs in the Beis HaMikdash involving
the kindling of the Menorah and the “lechem hapanim”
on the Shulchan function like a spiritual trachea and
esophagus to connect Yisrael with HKB”H— "x=w» 223 wR=".
The mizbeiach was interposed between them to atone for
flaws related to the trachea and esophagus. Therefore,
even today, when we do not have a Beis HaMikdash, a Jew’s
table atones for him in lieu of the mizbeiach. To receive
this atonement, he must eat I'shem shamayim and sacrifice
all of his eating-related cravings. This is comparable to the
“lechem hapanim” placed upon the Shulchan, which was
consumed by the kohanim I’shem shamayim. He must also
speak words of Torah at his table, which is comparable to
the kindling of the Menorah disseminating the light of the
Torah. By fulfilling these two criteria, a Jew’s “shulchan”

atones for him like the mizbeiach.
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