
igbf .rt vagnfu uag, tk vc o,cah rat ohrmn .rt vagnf
 /// uag, tk vna of,t thcn hbt rat(d-jh)u,gpavu ouenv - 

    tohhbgbf kau ohhrmn ka ovhagna shdn 'ohrmn .rt vagnf :h"ar
 /kfv in kekuen ktrah uc ucaha ouen u,utu ',unutv kfn ohkekuen

vzht uag otu 'vc vagbv kfn oaur kcen ouenva ubt ohshnk hwwar hrcsn    
rjt oa uvaa ukt kgu 'vtnuy ka oaur ouenv vz kg lanb ohuxn ouenc tyj
rjt ;tu 'oaur u,ut ka vtnuyv ovhkg od ecs,n 'oaurv vz oak lanba
ohrmn .rt vagnfw ktrah uuymhb lfku 'oaurv vzn ovhkg lanb oan ufkva
vcrvk ufz rcfu 'oan ktrah ufkv rcfa ;t kg hf wuag, tk vc o,cah rat
kfc 'iumr lu,n vhv tk ohrmnc o,chah omg odu 'vru,v ,t ukcea sg ohfufhz
tka ,sjuhn vrvztk ufrmuvu 'ohrmn ,tnuy ka oaurv ovhkg lanb ihhsg ,tz
vagnfuw 'xbfhvk ov ohsh,g uca ouenv kg urvzuv if unfu 'ovhagnf ,uagk
;t kgu 'o,ukgcn .rtv ,t ughepva ;t kg hf 'wudu uag, tk wudu igbf .rt
oaurv kyc,b tk ,tz kfc ',umrtv kfn vase,b ktrah hbc oak utca ,gna
if ,njn hf vru, vgsha sg 'ohtyjv h"g vfu,k ohhbgbfv ufhanva tnyv

/lf kg rhvzvk iufbk v,tru 'tyjv kt ktrah ,uck ufanh
,uvakn gbnhvk trhv ostvk uk hutr v,njn rat ,epxn vchx tuv vz rcs    
'tyjv ,nvuzn ov ohtkn rhgv ,ucujr hf 'oheuuacu ,ucujrc vshnv kg r,h
ohrcugv ohbunvv hf ',ucujrv ,t ohtknnv tyj hkgc ucr,b ubhbuctsk hrva
vz 'vfc vzu vfc vz 'ofukhv hsf lu, vrhcgc curk ohexug ohcrv ,uar hkhcac
ohauckc u,fhkv omgc vzu 'u,fhkv hsf lu, ohruxt ohruchsc utruc ,t .tbn

ause hf uhv, ohase ovkt ,rntu ktrah hbc ,sg kf kt rcs
 /// ofhekt wv hbt(c-yh)vause hbhbgc ,urhvz ,mhjb ihbgc - 

    tvurg rsd tmun v,ta ouen kfa 'vrhcgv inu ,uhrgv in ohaurp uuv" :h"ar
rnukf /,uhrgv in vahrp rsd kf thv vausea hrv /k"fg '"vause tmun v,t
hn teus gusn c"mu /wufu ,ughbm 'vcajnv ,rhna ',hrcv ,rhna ohbhgv ,rhna

 rthcu /"ause" treb ,uhrgn vahrp ka ohbhbg hbvc rvzbakkkk""""rrrrvvvvnnnnvvvv(,unuen vnfc) 
/wvausew rntb ,uhrg ka ihbgc teusu 'vkscvu vahrp iuak tuv vause iuaka
vut, ah /i,snjnu ivk vut,n ost ka uapb :(c 'df ,ufn) k"zjt ukt ohbhbgcs
lhrm rhvza hnu 'vkusd vfhan laun grv rmhv /ohbhbgv ukt kfc sutn sg vkusd

/ause treb f"gu 'ovn unmg aurpk
,una) cu,fv kg :t,khfnc t,hts /k"zj hrcsn rntn rtck ah vz suxh p"gu     
o,t hrv - ohause o,taf :rnut ktgnah hcr" :k"zu '"hk iuhv, asue habtu" :(k 'cf
hn teus gusn c"mu /v"cev ka tuva vrun 'vauseca ohrcsc rhvza hn /f"g '"hka
,uhsuxhu ,ucuaj ,uumn vnfu vnf ah hrv 'v"cev ka tuv ukt ohbhbgc rhvza
hnkaurhv hrcsc ubhmnu ?"hka" rtu,k vfuz ubht ,uumn rtac rvzbv gusnu ',upxub

odu 'ouenv omg kg ohghpan ohrcsv ukt kf 'hktrahv ahtk ohhutr obhta
oaur ,ucujrv ohkcen ouen kfn 'ouenv vzc obht rcfu urcg rcfa rjt
/oa rcugv rafv ostv kg lf rjt lanb oaurv vzu 'ohhkhkav ohagnvn
,tmk tuv jrfun ohcrv uhfrm ,njnu 'osu rac rcs ka upuxc tuv ostv
,uvak tka unmg zrzk uhkg kyun ,tz kfc lt 'rhgv ,umujc ohngp vcrv
ohpsur uhvhu ohhkhkav ,ujurv uktn uc uecs,h tna 'vshnv kg r,h oa
kg oaur ohaug ost hbc hagn hf ubt ohtur ohbp kf kg /ukhafvk uhrjt
tka rhvz ,uhvk sutn ostk uk hutr if kgu 'ohagnv uagb uca ouenv

 /grv rjt lanhvk tuv kukg uca ,unuenv rjt lanhvk
vn kg 'rrugk ubhkg kyun runtv rutku '.hev hnhk ,gf ubt ohxbfb vbv    
rat ahu 'ohbua ,unuenc apbvku khhyk ohfkuv .hev lkvnca humna
adpvk ov ohkukg ohrz ,unuenk o,thmhc hf ohgsuhu 'o,usvh krudk ohaauj
,uhvk rcsv omg hf ov ohgsuhu 'ubhbjnn obhta ohabt 'ohhumr h,kc ohabtc
ohrjuc ifk 'ovhtmtmc ut o,usvhc oudpk kukg ,jt dd ,rue ,j, ukt ot
ohtrhk er ouenv sguhn uz vpue,ca ohrhvmn ovhkgc rat ouenc ov
kct 'o,cuj hsh utmh hf ov ohahdrn lfcu ',usvhv vbjnk ohfhhav ohnhkau
,urafv ,hkf,c tuv ,gf ouenva ;t kga ',gsk ovhkg rcs ka u,hntk
hkgc ouen u,utc ohvua vbav ,unh rta lanc ot ,tz kfc ',ughbmvu
shpevk ovhkg ifku 'uhrjt ugrz kgu uhkg vgrk ghpavk ouenv kukg 'vrhcg

 /vbav kf lanc vausec ova ,unuenk er ,fkk
     lhkuhu 'ovn vjub ohnfj jur ihta ,unuenv uktn ubhkdr ,t rhsh ,wwhav

oan ubhkg lhanvk vfzbu 'vbhfav vrua ovca ,unuenv uktc ubhkdr ,t
/u,ru,ku ,wwhavk vz hsh kg ohbntb ,uhvku 'vauses vrtv

tbhgu tchk huk r"t" :(wv wkv 'wt erp ,ufrc) hnkaurhv k"z /t,khfnv hrcs ihgf
vbrm, hfrs lhbhgu hk lck hbc vb, :(uf 'df hkan) ch,fs vtyjs ihruxrx ihr,
rtucn /k"fg '"hk ,ts gsh tbt lhbhgu lck hk ,cvh ht tuv lurc ausev rnt

/ihbgv enugc c"mu '"hk ,t" v"cev rnt uhkg 'ucku uhbhg rnuaa hns
rhvza hn gusn 'hnkaurhvu t,khfnv hrcs rtck ah 'k"bv suxh hpk obnt    
ohrcsc kf,xvk tka uhbhg rnuaa 'vause ka ohbhbgv rnuaa 'ukt ohbhbgc
iuhfns '"hka" tuva v"cev rnt uhkg ',uhrg hbhbgc ,ubuhxbv kfc snugu 'ohruxt
vrun 'urmh kg rcd,na hn 'vut,v in aurpk sutn sutn vae ukt ohrcsca

/u,uut, tknk hsf tku 'v"cevk eru lt uhnh kf hj tuva
 ,t uvahn ogp kta :vhva vagnc ohhxbu    kkkk""""eeeeuuuummmmzzzz    eeeexxxxhhhhrrrrccccnnnn    zzzz""""hhhhrrrrddddvvvvgush tkv '

vn ubhcr usnkh 'vause hbhhbgc rehgcu 'ohbhhbg hbhn kfc ohrhnjnv in usucfa
ka vucd ksdn dd kg iuahk ohfx, v,t otv 'crv uk vbg /,urnujv huchrk ogy
cjr ddv vhvh ot ukphtu /tku tk hsuvhv uk vbg ?ddk vegn iht ratf ',unue vtn
hsuvhv vbg ?vzf cjr ddn kup,a cauj v,t otv hk rnt, crv u,ut ktua /stn
'iah ,hhv tk stn cjr dd kg !rcsn lhpa vn lhbzt ugnah :z"hrdv uk urnt /tka
lhrm lfa a"f /l,ut shjpn vegn ihta vz z"fc 'ubnn kup,a hufhx ihta ukhpt

/vrhcgv ;udk u"j ghdvk tka hsf rapta kff rhnjvku ',urhcgn sjpk

""hek tk kft tku kft - Our Gemara is ehhsn that if one swore, I will eat this rff, but doesn’t eat it, he is not ,uekn chhj because it is a uc ihta utk
vagn and one does not receive ,uekn for that. xu,w  asks, how do we know the reason he doesn’t get ,uekn is because it’s a n"cak? Maybe the
issue is that it’s a epx ,tr,v? Because when we warn him to eat the rff now or he’ll be oiver his vguca, this is only a epx, as there is still time
left in the day for him to eat it and satisfy his vguca? Tosfos answers that it’s gnan from the vban that even if he would take this rff and throw it
into the oh eliminating any chance of completing his vguca, he would still be ruyp from ,uekn. Yet in this case,warning him right before he throws
the rff into the sea, that he must eat it now at risk of violating his vguca, would not be considered a epx ,tr,v. So, the only reason possible for
him not to get ,uekn in this case must be that not eating it is avag, ktu ca and on that one does not get ,uekn. The gauvh hbp brings this wxu,
and says: "ovhrcs hkuk" it would seem that throwing the rff into the sea should be considered a vagn uc aha utk. Since he swore to eat this
rff, if he throws it into the sea, he is being rcug his vagu ouec vguca! He remains with a g"m. The i,ht vpmn explains: the vagn of throwing the
rff into the oh is not ruxt, it only prevents him from eating it and the result of not eating it happens tkhnn which is vag, ktu cac. In this
situation, we aren’t ;rmn a vagn of r,hv (throwing the rff into the sea), to a ruxht that comes about later as a result. He says this is u,yhak wxu,
(zh inek) that explains regarding one who becomes tny while in the vrzg that must leave asap. If he doesn’t, according to the s"n that holds
uhkg iheuk iht n"cak he would not get ,uekn. This is because his original entry into the vrzg was r,hvc and we are not ;rmn that r,hv ka vagn
to the ruxht of not leaving which is not a vagn, so this remains a vagn uc ihta utk. However, this seems to contradict wxu, [tnhkht v"s /zh rhzb] that
says: regarding someone who enters a ,urcev ,hc and while inside accepts ,urhzb on himself and is now assur to become tny. wxu, explains the
reason he could get ,uekn for not leaving is because this would be considered a vagn uc aha utk. Presumably, Tosfos is using the original entry into
the cemetery which was done r,hvc, to be ;rmn to the ruxht of vhhva in the ,urcev ,hc. This is contrary to how we are explaining Tosfos here. a"g.
    The lubhj ,jbn  (wh ,ut wj) points out: we know if one does not want to be ohhen a vag ,umn, beis din is u,ut ihpuf. Although it doesn’t say
anywhere arupn, it seems a yuap rcs, that if one wants to be rcug a vagu ouec vag, tk, we would certainly not allow him to be rcug. This is
because a  vag, tk transgressed vagu ouec, is more runj than being rcug a vag, ktu cac vag. Furthermore, if one is about to be rcug a utk
vag, ktu cac, we should also be ihpuf. This is trcxv smn. Just like we are vpuf one who doesn’t want to do an vag, which he is being rcug
vag, ktu cac, so too, it should follow, by a vagn uc ihta vag, tk if one wants to be oiver this vrhcg, even if it’s vag, ktu cac, we should be
ihpuf. Why should this be less than being                                                                                                       oiver a vag ,umn by being a ,"tua?             

                                                                                                                                                                                                              

R’ Moshe Stern of Debrecin zt”l (Be’er Moshe) would say
    “wrpfh kvev og kf kguw - These words seem to be superfluous. The posuk could have read “on all the people (og) he shall
bring atonement”? The word wk !v !e "vw alludes to the concept of ‘Hakhel’ (Devarim 31:12), when Klal Yisroel gathered
together. The Torah is emphasizing the importance of unity among the Jewish people. When wogvw - the people - are wkvevw -
united and together - the Kohen is able to beseech Hashem to forgive all our transgressions.”

A Wise Man would say: “Fame can take interesting men and thrust mediocrity upon them.”    
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (29)
Laws Regarding Cars: Parking. We have been discussing a
number of monetary laws regarding cars. One relevant area is
regarding parking of cars and parked cars. It is forbidden to park
in places that the law [even secular law] prohibits. There are
valid reasons why these areas and zones are marked with No
Parking signs. Sometimes it is due to blocking the flow of traffic
and people are forced to waste precious time, see Chashukei
Chemed [R’ Zilberstein shlita] (1). Sometimes it can cause
actual danger. For example, near pedestrian crossings, there are
areas where illegally parked cars might block visibility of the
pedestrian and a moving car will not have sufficient time to
avoid hitting him. This is especially true where children run
across the street. Also, blocking certain areas might hinder
emergency vehicles, like fire trucks and ambulances, from
getting around. Even blocking a private person’s spot, not
allowing him to pull out, is wrong. Parking in an area made for
walking, like a sidewalk, can sometimes force pedestrians to

 

      

detour onto the street where oncoming cars can pose a risk to them. 
Damages. If someone parks in a manner that another car has a
hard time getting out through a narrow space, there are
implications. If the blocked car pulled out in a normal manner to
avoid the blocking car and ended up scraping him, he would not
be obligated to pay (2). This might require the judgment call of a
Rav or Dayan if the driver could have reasonably avoided him.
[Sometimes nearby cameras that catch everything might be able
to help a Dayan figure out who was truly negligent.] Similarly,
even if not fully blocking, just being in an illegal spot makes
other cars not expect him to be there, and can cause an accident.  
Creating a Halachic Pit: “Bor”.  If someone puts a bike down
flat on the ground where people walk and can trip, he has
transgressed the issur of making a bor and has the monetary
obligations of one who damages with a bor. If someone tore their
clothes on the bike, he would be exempt because of the halacha
that bor is patur on damages done to keilim. Although he is patur
he still committed an aveira of creating a potential damager (3).

       



    In this week’s parsha, the Torah tells us "uhv, ohase" - that we should be a holy people. The Ramban famously explains
that this means "uhv, ohaurp" - a new understanding of the posuk that we must separate ourselves as much as possible from the
material pleasures of this world. One who indulges in his base desires, even when technically permitted to according to
halacha, is called, in the words of the Ramban, a "vru,v ,uarc kcb" - a religiously observant “degenerate.”
     It seems that today, this charge has been all but forgotten, as the rampant materialism in our society just gets worse and
worse. R’ Moshe Feinstein zt”l once said that every country has its own special yetzer hara, an evil inclination, and the yetzer
hara of America is taavos, indulgence in material pleasures. Indeed, we see that in recent times every pleasure imaginable is
now available in a glatt-kosher version. This is so that we should have the ability to experience every taavah in the world (as
quoted by R’ Chaim Mintz shlita). This is the nisayon of our generation.
     And perhaps the saddest part of this culture is that everything is camouflaged under the veneer of a mitzvah. We must have a
meat-board the size of a small table at a kiddush. Why? Oneg Shabbos, of course! A simple piece of kugel doesn’t do it for us
anymore. Twenty-piece bands and celebrity singers at weddings are necessary. Why? Simchas chosson v’kallah, of course!
Luxury tours of Iceland because ... witnessing Niflaos HaBorei, of course! And the list goes on and on.
     This is not to say that one has to be an ascetic. It’s not a sin to enjoy a good steak. But to make an inyan out of it? The posuk
is telling us that the focus of a Yid’s life has to be his avodas Hashem, his ruchniyus, not on making sure he hits every
restaurant in Manhattan before he dies. Rabbosai, we can’t fix the entire world, but we can work on ourselves! 
    Hashem should grant us the wisdom and siyata dishmaya to reclaim our status as the Mamleches Kohanim and Goy Kadosh!

    When we read two parshiyos and there’s so much to choose from, it’s difficult to decide what to write about. It’s nice to
find a common thread. In last week’s parshiyos, Tazria-Metzorah, it was easier to find a connection between the two sedros.
Perhaps we can connect this week’s two parshiyos with the following idea. The posuk in Kedoshim says, ,tp ,t ,hja, tku"
"lbez. It is prohibited to shave a beard using a razor. Two of our greatest Gedolim of the previous generations - one Litvish, and
one Chassidish - made the exact same penetrating observation on this posuk. They both asked, “Why were so many people in
Klal Yisroel lax regarding the prohibition of shaving with a razor?” Both answered similarly, although one of the two
elaborates as follows: The Baysusim (a heretic group during the times of the second Bais Hamikdash, similar to the Tzedukim)
came to the Rabbanim angrily and complained. They said, “Why do you always make so many gezeiros and restrictions,
thereby adding to the Torah obligations? What right do you have saddling us with more restrictions?” Our great Chachamim
zt”l calmly reacted, and said: “Okay. We’ll leave one mitzvah untouched by us, and let’s see how the Yidden fare.” 
     That mitzvah was shaving; as there are no gedorim or extra precautions instituted. Unfortunately, we see what happened, as
many transgress this prohibition, which contains five lavin as the lomdei hadaf recently learned. The wisdom of our Sages, the
preventive fences they erected, aren’t just old archaic obligations. Rather they ensure our proper adherence to the Torah.
    Parshas Acharei discusses the issurim of arayos. Chazal of yesteryear created numerous harchakos to prevent us from
chalilah falling prey to the yetzer hara, e.g. laws of yichud, harchakos b’hilchos niddah, vatv og vjha vcr, kt, etc. And in
our times, the idea of computer and cell phone filters, and the like. Listening and giving proper kavod to these gedorim will
B”H keep us in check and help us be zoche to the kiyum of the posuk at the end of Kedoshim, "hk ,uhvk ohngv in of,t khsctu".       

                                                                                                                                                                                                              

 hk o,t ohhaf hbcf tukv
 /// wv otb ktrah hbc(z-y xung)

ovkt ,rntu ktrah hbc ,sg kf kt rcs
 /// ofhekt wv hbt ause hf uhv, ohase(c-yh)

 tk urac rta kf kt aht aht
 /// wv hbt vurg ,ukdk ucre,(u-jh)

 /// wv hbt lunf lgrk ,cvtu lng hbc ,t ry, tku oe, tk(jh-yh)
     The Netziv, R’ Naftali Tzvi Yehudah Berlin zt”l quotes the Talmud Yerushalmi which states that Nekama,
vengeance, is nonsensical. Imagine a person is cutting meat; his hand holding the knife slips and he cuts his other hand.
Would the person then punish the hand that slipped by cutting it as well? The Yerushalmi concludes by explaining that this
is the message of the posuk, “We may not take vengeance because we must love one another.” We are all similar to the
fingers of a single hand, or limbs of a single body. If we take vengeance upon another person - even to redress a wrong -
we are cutting off one of our own limbs. The mitzvah to honor and respect another Jew is not merely designed to serve a
practical purpose, to assure order and harmony in society. It has a higher purpose. It is designed to reorient our perspective
upon ourselves. We are commanded to refrain from vengeance and to love one another in order to foster within ourselves a
healthy and truthful perspective. We must recognize that we are members of a group and nation. This does not mean the
individual is not important, or that a person’s sense of individual significance is improper. But our sense of our own
individual importance cannot overwhelm our realization and acknowledgement that we are also part of Klal Yisroel.
     At the outbreak of the Bolshevik Revolution in 1917, R’ Isser Zalman Meltzer zt”l and his esteemed son-in-law, R’
Aharon Kotler zt”l, fled Russia to Poland. R’ Aharon stayed in Poland to head the Yeshivah in Kletzk, while R’ Isser
Zalman emigrated to Eretz Yisroel and was appointed Rosh Yeshivah of Eitz Chaim in Jerusalem. R’ Isser Zalman is
credited with introducing the derech of the Lithuanian Yeshivos to Eretz Yisroel and he was known as the “Rosh Yeshivah
of the Roshei Yeshivos.” His middas ha’anavah, his humility and modesty, were legendary. Even when a yeshivah bochur
would come talk with him in learning, he would discuss the sugya as if he were talking to an elderly talmid chacham.
When a young child would ask a good question or propose a good answer, he would jump for joy.
     It is told that a  group of 13-year-olds in the Eitz Chaim Yeshivah once came to R’ Isser Zalman to be tested. R’ Isser
Zalman asked them about a certain Tosfos, and one of the students was quick to respond - with the wrong answer. With a
smile, R’ Isser Zalman answered, “Wonderful! You surely meant such and such,” and he began to explain the Tosfos properly.
    The young boy countered, “No, Rebbi, that is not what I meant,” and he reiterated his incorrect response.
    Unruffled, R’ Isser Zalman said, “I understand. Come, let’s see.” He then proceeded to explain the Gemara in tedious
detail, returning eventually to the question of Tosfos. Afterwards, he explained Tosfos’ answer in such an erudite fashion
that its meaning was beyond doubt. R’ Isser Zalman was sure the boy understood the correct pshat at this point.
    Yet the boy stood his ground. “Why doesn’t the Rebbi understand - I explained it differently!”
    By now the other boys in the class were grinning and snickering, and their Rebbi was becoming increasingly agitated. It
was borderline chutzpah and the Rebbi would not abide by it. Yet, for the next 10 minutes, R’ Isser Zalman tried again and
again to explain it to the boy, and again and again he would ask, “You probably meant this, right?”
     And each and every time, the boy would not relent. “No, no, that is not what I meant.”
     Finally, when the situation had gone beyond all reasonable limits, R’ Isser Zalman excused himself and left the room. 
    Curious to see where R’ Isser Zalman had gone the Rebbi opened the door quietly and peeked into the hallway. He saw
the great Rosh Yeshivah pacing the hallway, repeating to himself over and over, “‘Yehi k’vod chavercha chaviv alecha
k’shelach’ - your friend’s honor should be just as important to you as your own. When the Torah commanded us to have
honor for other people, it was referring to children as well; honoring one’s fellow man includes children!”
    Shortly thereafter R’ Isser Zalman reentered the room, returned to his place at the head of the table and turned to the
student with a shining face. Once again, he asked, “Now, please tell me, how do you explain the words of the Tosfos ...?”     
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 /// ks hbp ta, tk ypanc kug uag, tk(uy-yh)
llllyyyynnnn: R’ Binyamin Mendelson zt”l was the Rav of Moshav
Komemiyus, a religious settlement in Eretz Yisroel,
beginning in 1951. The moshav (settlement) had a kosher
bakery that provided kosher bread to some 5,000 families in
the surrounding areas. Unfortunately, it was not profitable,
and R’ Mendelson tried to borrow money to keep the bakery
afloat until it would get in the black.
   Rabbi Shlomo Lorincz z”l, a religious member of the
Israeli Knesset, helped R’ Mendelson obtain the loans from
gemachim (free-loan funds). At some point, Rav Lorincz
realized that it seemed unlikely that the bakery would ever
become profitable. He did not see a realistic way that future
loans could be repaid. R’ Mendelson, though, very much
wanted to keep the bakery open to ensure a steady supply of

  

kosher bread for the Jews of the area.
    The two decided to consult with the Brisker Rav, Rav
Yitzchok Zev Soloveitchik zt”l. “Kosher bread is very
important,” explained the Brisker Rav. “But kosher bread
produced using non-kosher money is not considered ‘kosher.’
If you secure a loan knowing that it is unlikely to be repaid,
the money is treif! Even if your goal is to perform a mitzvah,
it cannot be done in that fashion!”
llllyyyynnnnpppp: The Torah discusses the proper conduct of judges in a
Jewish court. One thing is not to try to engage in helping
someone when it is at the expense of true justice, such as
finding a wealthy man liable, when he is really innocent, in
order that he provide support for a destitute man. Why not?
Isn’t it charity? The Torah teaches us the opposite. Even if
the rich man has an obligation to give charity to the poor,
twisting the law to do a “mitzvah” is unequivocally wrong.

   While describing the awesome Presence of Hashem,
Amos HaNavi declared in the name of the Almighty, “To
Me, you (Klal Yisroel) are just like the Ethiopians.” Chazal
explain that the simple implication here is that Hashem was
comparing the uniqueness of the dark-pigmented skin of the
Ethiopians to Klal Yisroel’s uniqueness that is distinguished
by their actions and isolation from all the other nations of the
world. But is that all the comparison does?
   The Yalkut Shimoni, R’ Shimon Ashkenazi zt”l, makes
an interesting distinction which we can use to elaborate on
the words of the Navi. He says that in Parshas Behaaloscha,
Miriam HaNeviah and Aharon HaKohen “spoke harshly”
about Moshe Rabbeinu claiming that “he had taken [into his

household as his wife] a Cushite woman.” The two were
punished for their slander but Chazal learn from here that
their implications were that Moshe Rabbeinu had married his
wife Tzipora merely for her looks, as opposed to her inner
beauty and piety. Obviously, Moshe did nothing of the sort.
    As such, we can say that the understanding of Amos’
statement is that during times of transgression, Klal Yisroel as
a whole nation, can be compared to the superficiality of the
Ethiopians. The fact that they are unique as a result of their
look. However, when Klal Yisroel is doing the will of the
Almighty, then our comparison to the Ethiopians takes on a
whole new life of its own - we possess a uniqueness that is
unmatched across all the other nations of the world!

i
i
i
i
i
i
i


