
stem from overcharging, namely real estate, servants and
documents (2), and even one who was overcharged more than
a sixth for these items, cannot void the sale or get his money
back. If there was an overcharge of more than double, there
are two opinions in halacha (3) if it invalidates the sale. If one
hires a worker “by the hour” who is somewhat like a servant
for the hours he works, the Shulchan Aruch (4) considers him
as a servant, where there is no ona’ah and it would go into the
above-mentioned question of an overcharge more than double. 
Whenever there is pay for a worker [where there is no
ona’ah] and his equipment [whose rental does have ona’ah],
the RMA (5) writes that the portion of the labor has no ona’ah
and the Machane Ephraim (6) says that there is no ona’ah on
the entire amount because it is all considered work. 
A worker that is paid by the job and can work when he wants,
is not like a servant in any way and the implications of ona’ah
apply (7). In a case where he is hired to complete a full job for
a certain rate, but has to do his work during specific hours due
to the nature of the job, there is a debate if he is considered
like a servant or not. The RMA does not consider him a
servant and ona’ah does apply while the Nesivos (8) disagrees. 

Due to all these doubts, Beis Din gave the above-mentioned
ruling that the muchzak [the one holding the money] wins, which
in this case is the passenger who canceled the credit card
transaction. However, had he already paid the entire fare of 700
NIS in cash, the driver would not have to give it back.

4.

5.

say "oukf kfth tka" like the o"cnr does. If so, according to this vxrhd in g"ua when the swearer is in danger of dying, he may eat ,ujp
rughafn and wait xrp ,khft hsfc and eat again. This way he will survive. Consequently, this should not be considered a tua ,guca.
    The trnd [:tfe ,unch] says that it is possible to fast for three consecutive days and survive and brings a vhtr from the pasuk in Megillas
Esther (zy-s), when the queen asked all the Yidden to fast for her to be successful when she goes to the king: u,a, ktu ukft, ktu hkg unumu"
"ohnh ,aka. So, we see that it is possible to fast for three days straight. The rbk lurg [oa] says this Gemara goes against a arsn on this
pasuk that says: since it’s impossible to fast for three days, they must have eaten at night. cr [ih,khfn] asks: How could hfsrn be ,hbg, rzud,
it was jxp and ruxt to fast? The acs ,urgh asks: Why is cr only concerned with y"uh dbug and not the vag kuyhc of vmn ,khft? The lurg
rbk answers, that to be considered fasting one can eat up to a ,c,uf, which is larger than a ,hzf. But to be vmn ,khft tmuh, one need only
eat a ,hzf. So, they were able to be vmn tmuh by eating a ,hzf, yet were considered fasting because it was less than a ,c,uf. a"hhg.

,hck o,jpank huk hbc lu,n ,ve hbc atr ,t tab
 /// o,ct(c-s),uctv lrsc vfhkvv ,kgnc - 

'ugnanf ruxhtk ostv ,t ,hxn rmhv iht curv hp kga ',gsk ostv kg vbv     
'apb ytac vkhkj tyjh tk 'vrhcgk sutn ostv vut,h ot oda tuv gsuh cyhv
if kg 'uc surnkn tuv trhu 'uhagnc yhcnu vpum v"ceva ihntn hsuvh kf hrva
vae ts iudfcu 'vumn ka ohbuud ukhptu 'r,hv ka ohbuud tyjv kg ahckvk u,mg
,gsku 'ruxht u,utc sutn eauja rjtn 'grk cuy ihc khscvk ostv kg sutn
ostv ,t khpvk rmhv jhkmn uz vkucj,c eru ///u,ghbnc vumn sctn od tuv urmh
iht ot odu !ovh,ufhkvcu uh,uct hdvbn kfc ,urhvzv ?vzk vmgv hvnu /u,arc
yeubv kf hf /obur,pu obhbg vn ihcvk vae ot odu 'ihsv smn vcuj ohdvbnv uktc
chavku rmhv hhu,hp kun sungk u,kufhc vhv, 'uh,uct hfrsn zz ubhta 'ushc vz kkf
'uh,uct kmt vtr tka ohrcs ,uagk tka ushc vkce hrv ung esmv ot oda 'uk

/vc i�t n!k iufbk tuv od vtur ifk 'uz vumnc uexga uh,uct kmt vtr tka iuhfu
vkhj,fkn ostv ,t v,pna tuvu 'vzk od iur,p rmhv tmun ohngpk okut   
v,p,h otu 'uh,uct ka ovh,ufhkvc lf kf esesh tku 'unmgk vz kkf .nth tka
/ohtyjk ohrh,v rmhv uk thmnhaf f"jt vbgn uk vhvh tk cua vzc ostv
oheng,nu vru,c oheucsv ohabt 'apb hkgc kmt rehgc rmhv ghpun uz vkucj,c
tmnh okmta tuv gsuh hf 'wtv 'ohngy hban tuvu 'ovhngyu ohbhsv hyrp kf ihcvk
ohfnuxu 'lf kf vcjr o,gs iht ukkva 'ogv hyuapn ov ohbua hf 'lfk vp iuj,p
ungy ihcvk ov ohrafuna vru,v hnfj f"tan 'ovh,uct ,gs kg ,unumg ohbhgc
oua ihta o,u,pk ke ifk 'ihbg kf ihcvk oheng,n od kgupcu 'ihsu ihs kf ka
ost vagh vnk hf 'ou,x ongya sug kf vcuj ivc ihta ,ufhkvv kf ouhec ihbg
vchx u,gsk vbht uh,uct vc udvba rcsv omgu ',tz vaug tuv vnk gsuh ubhta rcs

/lfk o,ut vjhrfva ,nhuxn vchxn tkt lf udvb tka rapt uhrcsku 'vc ehzjvk
vhvh okuzkzc juurv hf 'ovh,uct hdvbnc ukzkzh ukkva rmhv .pja hbav ogyv   
tndusf uanah ovh,uct hdvbnc ukzkzh ohnfj hshnk,va rjt hf 'kpufnu kupf
',uctv hdvbn ouhec ,uchaj cua utrh tk ov odu 'ovhfrsc ,fkk ohrjtk od
,rhnaa runtf hf ',uhcuhj ,uumnc od ot hf kzkzk utuch ohdvbnc er tku
ostvk rmhv thmnh uz vrhna rsgvcu ',uumnv kf ,rhnak dhhx thv ohdvbnv
kzkzk uk htsf ubhta urmhk vkhj,n chah ofjv od vbvu /iuugu tyj kfk oh %r�T'v
hbhs rtak dhhxf ukt uanaha hsf uh,uct hdvbnc o�n T%v!k tuv .pj hf 'ohdvbnc
ubchah rmhv okut '[vru, hpudc od u,gs oegk ujhkmh tk z"hga 'runtfu] 'vru,v
,tu 'vru,v heuses kfc cyhv rhfnu kusd ieng tuva rjtn 'lfk euez tuv ihta
iuhxbv ,gac hf 'uvhpc ,nt iht rcs ka u,hntku /oegku ,uyvk ujhkmh tk u,gs

 ///ovc hec j",va oheusesv uktk od ,ubur,p vnfu vnf rmhv thmnh rcf
tka wthnas t,ghhxw r,uh vcrv ohfhrm ohnfj hshnk,va ukt ubhrcsn tmuhv   

/lfk oheuez tk ova hu,hp lu,n 'ovh,uct hfrsn rmhv o,ut vyh
v,tr yca kf ihbnc vbv hf 'huk ycac ohrcsnv ,utrenvc vru,v vznr vz rcs    
ifka vzc ah znru 'wo,uct ,hck o,ujpankw obhbn vhva ahdsvk iufbk vru,v

 ycav hbc kf ukkfbukchea lrs u,utc otruc ,t uscg okuf hf 'obhbn kkfc
'g"hz ausev h"rtvn t,htsf wv ,sucgc sjuhn lrs uk vhv yca kf hf 'ovh,uctn
ohtmun ubt 'ktrahc r,uhc asuenv ycav whuk ycaw ,suepk ubhtucc okut
ubhbpka trenc 'unmg hbpc ycav ka vjpan kfk ukt ,uch, vc,f vru,va
,hck o,ujpank wudu ,ve hbc tabw rnut cu,fva 'w,ve hbcwc ,tz ohtur ubt
rhfzn cuau 'whbuardv ,jpanw ,suep ,usut rcsn (cf-s) wtabw ahrcu wo,uct
c,f 'whrrn hbcw ihbnn rcsnaf (yf 's) oa lanvcu 'wo,upank o,uct ,hckw oa
ycaw jcac rcsk vru,v v,mra ot hf vz iht /wudu wo,uct ,hck o,upankw cua
vhumn ,uct ,ruxnc kuzkz kg v,pnv rmhvu wvru, hbcw uhva ;t kg hf 'whukv
vru,v v,mru /ovh,uct hfrsc ehzjvk inmg upfu urcd,v ,tz kfc 'okmt rehgc
o,gs kyck lht ovn snkh whuk ycaw ,bhjcc tuva ofj shnk, kfa if od
'uhruc kg dvbn kf ihcvk lf kf vcjr o,gs ihta ubhnthu 'ovh,uct ,gsk
/v"c trucv iumr uvza ihcvk ukhfava ohbuatrv ovh,uct ,gs kg lunxk ovhkgu
t,khn tnhb ',ugucav dj hbpka ,cac kkf lrsc ,treb uz varpa ,uhvcu   
rcsk ck ohak hutrv in vbvs /ohdvbnv ,ruxn ihbgk ivu djv ihbgk iv ruaev
kg ubt ohuumn wjxpwc ',unhuxn ,uumnc ub,ut ohchhjn ohsgunv kfa 'tkp
ohuumn ubt w,ufuxwcu 'wrsxv khkwca ,uumnv kfc ifu 'w.nj ruxhtwcu 'wvmn ,khftw
ouhwcu 'wrpua ,ghe,wc ubt ohuumn wvbav atrwcu 'wohbhn vgcrtwu wvfuxw ,umnc
ot hf obhta wohrupwcu wvfubjwc ukhptu 'wohhubhg vahnjwc ohuumn ubt wohruphfv
ohrupcu wvfubj ,urbw ,umn ah vfubjc 'ovhrcsn ,uumn ovc ubhe,v 'k"zj ,be,n
v,hcav ,uumn sckna w,rmg hbhnaw ouhu w,ugucav djw ov ohbua /vh,uumn ws

/djv vzk teus ruaev cuhj ivc iht ohsgunv kf kg ,hkkf vcuj thva
   w,ugucav djwc 'ohdvbn vcrv ovc aha ukkv ohsgunv hba ohsjuhn ,tz ,nugk

ohkfutu 'w,ur ,khdnw ohtrue 'w,uguca khk iueh,w ohrnutu vkhkv kf ubt ohrugb
vcrvc vrugn w,rmg hbhnawc od /oh,ccu ,xbfv ,hcc ohcag ohjyuau 'ckj hkftn
kf ,t scfk ohdvub if unf 'vru,v ,jnac junaku ,upev ;hevk ohdvub 'ohdvbn
kfw ka vhkg od vbah 'vru,k zt ohkug ohskhv od 'vru,k ,ukgk kvevn sjt
ohngy obah ohdvbnv ukt kfku ',u,hky ,puj ,j, w,hatrcw ,threu wohrgbv
ohrfzun ohdvbnv ,mena ;tu 'ihsv smn tku dvbnv smn ot hf obht kct 'ohbua
/ovhnhn sug ohnuse ohdvbn o,uhv ,njn tuvu 'dvbn rsdc ot hf urfzb tk 'ohexupc
hf 'ohvun, ohrcsvu /trnds tbhsn ukhpt obht kct 'ovhruchjc ov ohtcun ifku
'vru, ka vrndcu vru,v ,kcec ubt ohjna uca ohsgunv ukt teus ub,ah vnk
hsf tuvu 'rcsk vtb ogy rnuk h,gsc vkgu ?vru,v in od vcuj vzht ovc vhvh tka
ubt ohjnaa ohsgunv uktc teus ifku 'ann vru, thv ktrah dvbna ubk ,uruvk
/wvru, hpudwf ov ukt oda ihcba hsf 'ohdvbn ot hf ubk ub,b tk vausev vru,v og

R’ Yehonosan Eibeschutz zt”l (Nefesh Yehonosan) would say:
     “wscug una vbtre,u hngbk ic skhw - Everyone considered the birth of Rus’ child as Hashem’s reward to Naomi for leading
Rus in the right path. In order to always remember that, ‘a son is born to Naomi,’ they called him Oved because the
middle letter of Naomi ( bghn ) is an “ayin”, the word ben ( ci ) starts with “beis” and the final letter of ‘yulad’ ( khs ) is
a “daled.” Thus, they gave him a name which wrntkw - the name would say, ‘a son is born to Naomi.’ They reversed the
sequence of the letters and named him Oved as a blessing that the child would serve (scug) Hashem with a full heart.”

R’ Avraham Weinberg of Slonim zt”l (Be’er Avraham) would say:
     “Al pi Kabbalah, each month of the year corresponds to a different major body part. This month, Sivan, corresponds to
the left ear. The reason is because all year long, the dvar Hashem goes in the right ear and out the other. However, when the
Torah is given on Shavuos, we must hear it and retain it with both ears - even the left one!”    


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        A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (32)
Halachic Consideration of Ona’ah. Last week, we began
analyzing a halachic situation where a cab driver in Israel
overcharged a gullible tourist in the amount of 700 NIS for a ride
to the airport, a ride that should have normally cost 300 NIS, and
it was paid for by credit card. Soon after the ride, the tourist
realized that he was duped and canceled the charge on his card.
Of course, the driver was wrong and did an aveira of Ona’ah
(overcharging a customer by sales and rentals) but what is the
halacha in this specific case - or in a case where he paid in cash
rather than credit card - to get back the 400 shekel overcharge?
The Beis Din that was consulted ruled that had he paid in cash he
could not get his money back, but if he did not yet pay, or as in
this case, he canceled the payment, he does not have to give more
than the correct price of 300 NIS. Let us examine why.

The driver claimed that the passenger agreed to his quote of
700 NIS so he must pay the full amount. That claim is not
valid because it was clearly a misunderstanding of the
passenger so he is not at fault. 
The driver also claimed that the price for rides is not finite and
monitored, and each driver can charge at his will. That is also
not a valid reason because even items that don’t have exact
prices do have limits that are clearly out of the normal price
range for such an item, see Shevet Halevi (1).
There is, however, a reason to help the driver. There are
certain items that are excluded from monetary obligations that

1.

2.

3.

                                                                                                                                                                                                                             

ypan iauj (3) :ub tghmn tcc (2) jhr:v hukv yca ,"ua (1)
(7) t"h vkhzd wkv 'ohrpt vbjn (6) oa (5) dk:zfr (4) yf:zfr

j:sxr ypanv ,uch,b (8) uk:oa n"uj
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********************************************************************
 /// ihnhv kt vhrt hbpu ost hbp ovhbp ,unsu(,ugucav dj ka wt ouhk vrypv 'h-t ktezjh)

 /// rpxh tku snh tk rat ohv kujf ktrah hbc rpxn vhvu(rcsnc rsxk vrypv 't-c gauv)

       The Gemara quotes ibjuh wr that says if one swears, “I will not sleep for three days”, we give him ,uekn and he may sleep right away.
h"ar explains: This is a tua ,guca, because it is impossible to stay up for three days straight.
   The  [f"v 'v"p ,uguca wkv]o"cnr  paskens like ibjuh wr. If one swears not to sleep for three days, or swears not to eat for seven days (ohnh wz),
this is a tua ,guca and we don’t say he should torture himself and not eat or not sleep until he can’t survive and then be forced to eat or
sleep, but rather shn u,ut ihekn for uttering a tua ,guca and he may now eat or sleep immediately. The i"r says it’s vun, that the above
o"cnr puts these two cases together, as they are not comparable. When one swears that he will not sleep for three days, it’s a tua ,guca
because he will ujrf kgc fall asleep, so it’s unhhek rapt ht and as a result, we are shn u,ut ihekn. But if one swears he will not eat for 30
days, he could control himself and not eat and when he is about to die, his vguca will be vjsb because of ,uapb ,bfx and he will be able to
eat ihsv in. So, it’s not a tua ,guca! However, he concludes that the halacha is like the o"cnr that "kfut tka" is a tua ,guca, but for a
different reason. Since he swears not to eat for seven days, he’s swearing to kill himself (suicide) which is vru, hrcs kg rucgk gcab. This
constitutes a tua ,guca.  ihhguz"yu"kr s"uh  who says the same svara.
    The  [oa]vban ;xf  brings the i"r and defends the o"cnr. He explains: a vguca that “I will not eat”, is comparable to swearing, “I will not
sleep,” because both are unhhek rapt ht. The fact that the i"r says he can fast until it’s a vbfx and then eat, but still, since he will ultimately
eat, it is considered a tua vguca because it’s unhhek t"t. The  [tf wx]cegh ,kve  explains the underlying lomdus between the o"cnr and the
i"r, as there are halachic ramifications if a vguca is classified as unhhek t"t or a ,"s kg rucgk vguca. The o"cnr holds: even a vguca that kg
vru, hrcs hp one can’t be ohhen, is still called a tua ,guca because the bottom line is, it won’t be completed. It’s therefore ohhek t"t. So,
even though when he ultimately eats, it’s ihs p"g, but since vagnk the vguca can never be fulfilled, it’s a tua ,guca. The i"r holds that only a
vguca that ,uthmnc can’t be ohhuen is not kj and is considered a tua ,guca. But not eating, which ,uthmnc could be ohhuen (he can starve
himself) just the halacha doesn’t allow it, is just considered a ,"s kyck vguca, but not a tua.  ihhgu]j"jbn [wd ,ut wk vumn 

 [o"cnr kebrp iuhkdc]t"gr      points out that when the  [ws'ukr wx s"uh]g"ua  brings this halacha, it says: "ohnh wz kfth tka gcab" but does not

ao,jpank ktrah hbc ,sg kf atr ,t ut
  o,kdkdk rfz kf ,una rpxnc o,ct ,hck(c-t)

                                                                                                                                                                                                                    

                                                                                                                                                                                                                    

/vf ;s ,uguca - r,ktk iahu u,ut ihekn ohnh wd iaht tka vguca rnutv ibjuh r"t

  It is amazing to see how Hashem flips from exacting justice
on Klal Yisroel to offering consolation, all juxtaposed in one
statement. In fact, in Parshas Bamidbar itself we see this
seemingly blatant contradiction in that first Hashem declares
that Klal Yisroel are “Not His people” and then the Almighty
says endearingly that the Jews, “cannot be counted because
they are like the sand of the sea.” How can it be?
   Rashi quotes and expounds upon the words of the Sifri
D’vei Rav. He explains that Chazal (Pesachim 87b) say that
at some point Hoshea HaNavi became so frustrated with
Klal Yisroel’s indifference to sinning that he blurted out to
Hashem, “Exchange them for another nation!” Immediately,
Hoshea regretted his statement and stood up and begged for

   

   Yechezkel HaNavi describes the incredible sight of the
holy shechina sitting atop a Divine throne-like chariot - the
Merkava - which was being held up by life-like creatures
with wings. These creatures contained the faces of a man and
a lion on their right side, and the faces of an ox and eagle on
their left. While this was obviously reminiscent of the sight
of the shechina at Har Sinai and truly appropriate for the
Yom Tov of Shavuos what is the significance of the
difference between the faces on the two sides?
     R’ Eliezer Ben R’ Yehuda of Worms zt”l, the Rokeach,
explains that the pasuk uses the terms “right” and “left” to
hint at the Heavenly court of law where Klal Yisroel are

Divine mercy. Rashi explains that this can be compared to a
king who became angry with his wife and summoned a scribe
to hasten and write a bill of divorce. However, before the
scribe arrived, the king felt bad and reconciled with his wife.
When the scribe arrived, the king decided to use the scribe’s
services to add to his wife’s allowance. 
   Now we can understand the reason for the seemingly
contradictory juxtaposition. Hashem’s love for Klal Yisroel
runs so deep that even when He turns away from us, exiles
us, and declares that we are “no longer His people,” He still
ensures that we multiply and grow in exile - for the way to
Hashem’s “heart” is through the continuity of the Jewish
people and our ever-growing numbers.

alternately prosecuted and defended. “The face of the ox to
the left” symbolizes the angels who accuse Klal Yisroel of the
Chet HaEigel - the sin of the Golden Calf, whereas the “face
of the lion to the right” stands for the angels who speak up on
behalf of the Jewish people. Hashem, in His mercy, will
quickly turn from the left to the right and pay attention
to the defenders in order to rule with mercy.
   Amazingly, even as we sin and are being prosecuted in the
heavenly court for our sins, Hashem always leaves room for
ministering angels to come before Him and plead on our
behalf. "oujr v,t ;t oujr tuv vn" - we must live by Hashem’s
example and always give others the benefit of the doubt.
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 f"anc whgu     aaaa""""rrrrvvvvhcr vhva" 'k"zu t,pxu,v oac thcv twwn swwp vrp wxnc 
ka ,hkf,a 'hrv /k"fg '"rmue tku gruzv ahtf kng tku snukv kf rnut gauvh
knga 'vghdhvu ,ukhngvu exgv er 'snka sunhkv omg er ubht vru,v sunhk
ubhtu gruzv unf tuv hrv 'kng ubhtu snuka hnu 'ohrcsv ,,hntu enug kg sungk
cajbs ',ukhng tkc sunhkv omg smn kkfu kkf ,hkf, oua ihta 'hrv !rmue
exgv h"g eru lt tuv 'sunhkv ka ,urhpvs rtucn hrv - vrhme hkc gruzf

!ohtrub ohrcs /vru,v sunhk rehgc ruxj 'vru,c ,ukhng hkcu ',ukhngvu
 hrcsc arupn vz kfu    kkkk""""eeeeuuuummmmzzzz    ....hhhhccccuuuucccchhhhcccckkkk    hhhhuuuukkkkvvvv    oooojjjjuuuurrrrhhhh    wwwwrrrr    jjjjhhhhddddaaaannnnvvvv    iiiirrrrnnnnwhp vbvs /

jhdanv c,fu /"vru,c ohkng uhv,a"'k"zu "ufk, h,uejc ot" trev kg h"ar
hnkaurhc urnta sg'kng teus ot hf '"ihcvk" tk "sunkk" tk :rnukf" :k"zu
ohkng ubhhv tk ohjfua ubhhv tk ot hf 'jufak ubhkg vrzdba (dh 't r"ve ihhg)
hpy "ach" r,uh kngva vn kfu kngv er thv ,hkf,v kf hf jrfun hrv /vru,c

/ihbgv rtck c,fa uhrcs ,ufhrtc oa whgu /k"fg '"hkgn
/"vru, hrcsc euxgk ubumu ///v,t lurc" :ohfrcn ubt 'vru,v ,frcc vbv     
tku 'vru, hrcsc "euxgk" vfrcv ka iuak gceb gusn oharpnv kf usng rcfu
er 'vru,v sunkk er ubht ,hkf,va 'cyhhv icun k"bv hpku ?"vru, hrcs sunkk"
teus vfrcv ka iuakv vbe,b f"tu /;ux iht sg vnumg vghdhc kng ,uhvk
x"ac ,unuen vnfc ubhmnu /"vru,c kng" ,uhvk vumnv ka u,uvn uvza "euxgk"
ka u,uvn uvza k"bf rtucnu 'vfrcv iuakn vumnv ka u,uvn rehg snk wndva
vausev vru,v sunkk er tku 'vausev vru,vc ujf kfc exug ,uhvk 'vumnv

!sug ofjhu ofjk i,u /vcr vghdhu ,ukhng hkc
iahk tku 'vkhkv kf sunkk ohdvub gusn ogyv rtck aha vtrb vz kf hp kgu    
ktrah kkf vru, i,n khkca ouan tuv vz dvbn ogyv 'uyuapfs /,uguca khkc
ihsnuk ubt vz ,t ieh,k f"gu 'o,ut rhgvk v"cev lrmuvu 'vkhkv kf ohbhah uhv
'vru,v ,kcek ubhnmg ohbhfhn ubta 'rnuk ah k"bv hp kg obnt /vkhkv kf vru,
hns vru,c lkng ,uhvk eru lt tuv vkhkv kf vru, sunhkc ,hkf,v rehgu

!vzn kusd ,ukhng lk iht vkhkv kf vru, snuku cauhu 'iahk lkuv ubhta

    Sefer Bamidbar opens with Moshe Rabbeinu being
commanded to count Bnei Yisroel. At first glance, it seems
like a straightforward national census. However, the
Ramban brings a Medrash that Moshe did not simply ask
each head of household how many members were in their
family. Rather, every individual passed before him to be
counted personally. Why was this necessary?
     R’ Yakov Bistritz zt”l explains that this counting was
not just about numbers; it was about identity. Every person
in Klal Yisroel was counted, individually, one-by-one, to
teach us a powerful message, that each and every single Yid
matters, each and every single Yid has a unique tafkid, a
distinct role and purpose that only he or she can fulfill. We
often hear this concept mentioned and we nod in
agreement, yet we must ask ourselves: do we really live by
it? Do we diminish our own value, thinking we aren’t as
important, learned, or spiritual as others?
    In order to answer this, let us relate a story that is very
enlightening, about the holy Ribnitzer Rebbe, R’ Chaim
Zanvil Abramowitz zt”l. Late one night, the Rebbe was
waiting to start Maariv but insisted on having a minyan of
people who hadn’t yet davened. One man there had
davened earlier, but decided to stick around assuming it
would be difficult to find a 

 /// ohrmn ,thmhk rfz asue tren ub,ru, i,n inz
(ohkdr akak vkhp,)vru,v ,kcek vbfv ihbgc - 

     `hnh lanc gucak erp - ",uct herp" sunkk ihkhj,n ubt jxpv dj rj
vz dvbnk ogyv (oa) auckv rthcu /(c"x c"mr whx) t"nrv hrcsc tcuv ifu /.hev
ouan ogyv hk vtrbu ',uct ,fxnn oherp rnuk ihkhj,n vjbncu" :k"zu
vnus tuva ohnfj uba tuva t,pxu,v ogu oherp vanj ah ,tzv ,fxnca
',umnu vru, kug ubhkg kcek rxunu vjfu, hrcsc ohrcsn okufa 'vaa ov ovk
v"g ubhcr vann rusk rusn vru,v ,kce ,kakac rcsn tuv iuatrv erpv odu
,kutd inzn ova ,u,ca vaav uktc o,ut ohrnut ifk 'ohtb,v kf ;ux sg
sg ,jt ogp tkt o,ut ohrnut ihta ,unuen ahu /vru, i,n ouh sg ohrmn
kf o,ut ohrnutu ,uguca rjt ornutk ihkhj,nu ohrzuja ,unuen ahu ',uguca
tuva ubnz sg u,ut rnuk ihrzuj iht hapb hfrc rnuk uehxpva iuhfa '.hev hnh
,uct herp sunkk tuv dvbnv ,chx rehga 'uhrcsn rtucn /k"fg '",hatrc ,ca
/vru,v ,kcek vbfv rehg uvza ouan vzk ogyvu /,ugucav djk jxpv dj rjtn

'vru,v ,kcek gduba ,uct wxnn ,jt suxh kg rtcb 'lrc,h oav ,rzgcu     
vbv /,"hav ,sucg kfku ',umnv kf ohheku 'vru,v sunkk 'vru,v ,kcek gdubu
ohnu kft, jknc ,p vru, ka vfrs thv lf" :(s"n u"p ,uct) whb,nc ib,
vaug v,t otu kng v,t vru,cu vhj, rgm hhju iah, .rtv kgu v,a, vruanc
rtucn hrv /f"g '"tcv okugk lk cuyu vzv okugc lhrat lk cuyu lhrat if
ubht u,ru,a hnu ',ukhngu vghdhc eru lt tuv vru, ka vrumv rehga 'whb,nc

/"vru, ka vfrs" vz iht ,ukhngcu vghdhc
hrcs ihta ihhbn k"r rnt" :(c"g 'dn) ,ufrcc wndv hrcsc rtucn vz rcs suxhu    
,unh hf ost vru,v ,tz rntba 'vhkg unmg ,hnna hnc tkt ihnhhe,n vru,
sunhkc er ubht vausev vru,v ka ouhevs 'wndv hrcsn rtucnu /f"g '"kvtc

/vru,v ouhe omgk vcrv ,ukhngu vghdh lhrm vru,vs er 'tnkgc

would be quite difficult to find a tenth men at that late hour.
When asked if he had davened yet, he denied having done
so. That was not a smart idea as the holy Ribnitzer saw right
through him, and refused to include him in the minyan. At
first, the man was embarrassed that the Rebbe had caught
him in a lie. But then it struck him that his Tefillah of
Maariv, simple and unassuming, was indeed special. It had
unique value before Hashem.
     We say in the Shabbos and Yom Tov Shemonah Esrei as
follows: “V’sein Chelkeinu B’Torasecha - Grant us our
portion in Your Torah.” What this means is that every
individual Jew has a personal chelek, a unique piece of
Torah, that only he can reveal. This is why every single
member of Klal Yisroel was required to be present at
Kabbolas HaTorah thousands of years ago on Har Sinai.
One doesn’t need to publish a groundbreaking sefer on
esoteric topics, or deliver dazzling shiurim replete with
exciting chiddushim in order to have an individual place in
Hashem’s Torah. On the Yom Tov of Shavuos, we all
re-accept the Torah. Take a moment to reflect on your
worth. Appreciate what you bring to Torah and to Klal
Yisroel. No one else can do what you can do. You count,
not just as a number, but as a soul with infinite value.
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llllyyyynnnn: There was once a boy who was learning in a
respectable yeshivah, doing quite well, and understanding
what a ben Torah is. Unfortunately, he got himself caught
up with a bad group of friends. Although he had been a
good bachur in the past, now he began taking his life in a
far different direction. He soon found himself totally lost
and on his own. He grew his hair long, his clothes were
disreputable rags, and he was living in the dumps - with no
financial support in his new “lifestyle.”
    One day, he found an advertisement for a job as a janitor
in a local yeshivah. Due to the lack of a better option, he
called to apply. The young man showed up to the interview
and was ushered into the office of the esteemed Rosh
Yeshivah, R’ Shlomo Freifeld zt”l. 
    He sat down to discuss his viability for the job and before
he knew it, the Rosh Yeshivah had him waste deep in a
discussion about his origins and where he grew up. After
disclosing that he was a former yeshivah student from a
respectable yeshivah and had been a full-time learner at one
point in his life, R’ Freifeld smiled and told him that he
found a better paying job than the janitorial work. 
    “What is it?” the young man asked eagerly.
    “I want you to become a maggid shiur!”
    “What? A maggid shiur?! Me?!”
    “Yes!” R’ Shlomo confirmed. “You’ve learned in a
respectable yeshivah for years, and you undoubtedly have
what it takes to give a good shiur on Gemara. I have a
couple of wild guys here in yeshivah, and even some that I

have difficulty connecting to, but if you give the shiur, I’m
sure that you’ll be able to connect well with them.”
     The young man tried to protest but R’ Shlomo wouldn’t
hear of it. “The yeshivah is learning Bava Metzia,” R’
Shlomo finally said firmly. “Go home and get working on it.
I’ll give you till Monday.”
    His confidence restored, the young fellow started
preparing a shiur. He knew he couldn’t come to the yeshivah
in his current state of attire, so he went out and bought a
yarmulke, tzitzis, etc. He put himself together - after all he
was going to teach Torah!
     Today this “off the deep-end boy” is married with a large
family of his own while simultaneously running a Kollel in
Yerushalayim! 
    R’ Shlomo Freifeld was a Tzaddik with a penetrating
understanding of people. He saw a sterling neshama and
knew that here was a human being worthy of respect,
worthy of acknowledgement, and worthy of being loved!
That outlook saved this young man’s life, and B”H he was
zoche to build a beautiful family.
llllyyyynnnnpppp: In Parshas Bamidbar the Torah recounts how each
and every Jew was accounted for. This parsha is read
immediately before the holy Yom Tov of Shavous and for
good reason: there is a deep connection between the two.
Every Yid stood at Har Sinai and said "gnabu vagb" - he is
therefore worthy of learning Torah. Every Yid counts, and is
worthy of dignity and respect. Shavuos is the Yom Tov that
teaches us to maximize this reality.

rucgcu ohektv tc of,t ,uxb rucgck hf
utyj, h,kck ofhbp kg u,trh vhv, (zh-f ,una)

                                                                                                                                                                                                                    
,nvc ,tu ktrah hbcc rufc kf ,j, ohukv ,t je

 /// wv hbt ohukv hk uhvu o,nvc ,j, ohukv(vn-d)

/// o,kdkdk rfz kf ,una rpxnc o,ct ,hck o,jpank ktrah hbc ,sg kf atr ,t uta  (c-t)

 
     Throughout davening on Shavuos we declare that
Shavuos is ub,ru, i,n inz, the time that Hashem gave us the
Torah. Now, this seems difficult: Why do we celebrate
Shavuos as ub,ru, i,n inz, if after the kdgv tyj we lost the
luchos, and the “Matan Torah” of Shavuos was in effect
kuyc? We should really celebrate Matan Torah on Yom
Kippur, when we received the second luchos permanently!
Why do we still celebrate Shavuos as ub,ru, i,n inz?
    Says R’ Asher David May shlita, the posuk states that the
whole tachlis of Matan Torah was so that through the
awesome display of "stn ezj rpua kueu ohercu ,ukue" we
should be inspired to great heights in yiras shamayim - hf"
h,kck ofhbp kg u,trh vhv, rucgcu ohvktv tc of,t ,uxb rucgck
"utyj,. The vtrh that they received then by Matan Torah
remained indelibly etched upon our souls. It is that aspect of
Matan Torah that we celebrate on Shavuos. Indeed, the Tur
writes that Shavuos corresponds to Yitzchok Avinu. Now, that
seems strange; wouldn’t such a Yom Tov be more connected

    There is a fascinating pshat from the vnfj lan. The
Gemara (Megillah 26b) makes a halachic distinction between
items that come in direct contact with vauseca ohrcs, known
as vause hahna, (e.g. a Sefer Torah mantel), and items that
are a step more removed, known as ahna,s hahna, (e.g.
outside plastic for a Tefillin bag). The former retains its
holiness and mustn’t be discarded, while the latter may be
discarded once no longer in use. What is the source for this
differentiation? He says the chiluk can be extrapolated from
this week’s sedra, where the Torah refers to both, the
Kohanim and the Leviim as "hk", belonging to Me, Hashem.
   The Leviim, however, as the Torah states, are irvtk ohbu,b"
"uhbcku. So while the Kohanim are "uhvh ohase", a vause ahna,,
the Leviim are a ahna,s ahna,. And the halacha is that if a
Kohen commits certain aveiros, he becomes defiled, and is
prohibited from eating Teruma. A Levi, on the other hand, in
the same scenario, is still permitted to eat from his maaser.
The reasoning can be because a Levi is a lower kedusha than
a Kohen. This is the source for the aforementioned contrast
between a direct ahna, and a secondary one. (He uses this to
explain other distinctions oa ihhg.)
    In Parshas Yisro, the posuk says, ohbvf ,fknn hk uhv, o,tu"
"ause hudu. The Beis HaLevi (drush 17) explains that through
vru,v ,kce, Klal Yisroel attained an elevated level of
kedusha. Similarly, there are two types of kedusha in
hekdesh. One is  ohns ,ause - hekdesh will use the value of
the designated item. The other is ;udv ,ause, an intrinsic
holiness that exists not only in the monetary aspect but in its
entire essence (e.g., a korban). Hence, when Klal Yisroel
became a holy nation, which degree did they receive? The
rule is that if someone is khgun, he uses a money related

to Yaakov, the consummate ohkvt cauh o, aht? The answer
is as above, that Shavuos is not about the Torah that we
received per-se, so much as the ohna ,trh that we got then.
Hence, it certainly corresponds to Yitzchok, the vtrhv sung.
    In truth, however, this yirah is not something unconnected
to Torah. The Maharal zt”l asks, why is it that Hashem had
to hold Har Sinai over the Jewish people’s heads and force
them to accept the Torah, when they had already said vagb
gnabu? He answers that Hashem was teaching them that
Torah does not depend on their current desire to learn and
observe it. Torah must be learned with yirah, with the
recognition that even if right now I am not in the mood and
don’t enjoy my learning, I must learn anyhow, as that is what
Hashem commands me to do, period! That is the giluy of
yirah we got at Matan Torah. 
    The Aibeshter should bentch us that we should come to ,kce
vru,v with a firm commitment to rededicate ourselves to sunk
vru,v and through that, yes, to come to love Torah, too! 

hekdesh incorrectly, the object reverts back to ihkuj. However,
regarding kedushas haguf, the rule is, kgun rjt kgun ah. The
kedusha remains intact. Regarding Hashem’s nation, Hashem
says, "ouenk o,t ohbc". Even when you sin, you are still Mine.
In other words, our holiness is part of our DNA, a ;udv ,ause
so to speak, and can never be lost. Let us take pride in this
realization and live up to what’s expected of a ause hud, and
show the world what it means to be a yid.

 /// ohrmn .rtn lh,tmuv rat lhekt wv hfbt(c-f ,una)
     Why are these opening words of the ,urcsv ,rag, which
speak to all of Klal Yisroel, said shjh iuakc, singular form?
Chazal say hbhx rv sngn was not just a communal event. It
was a vru,v ,kce for each yachid as well, in their own unique
and individual way. Hence, the posuk is talking to each
person: I am your (singular) Hashem - lhekt not only ofhekt.
    The Gemara in Shabbos describes the scene at that
monumental occasion. "rvv ,h,j,c ucmh,hu". Hashem was vpf
,hdhdf rv ovhkg, and told the Yidden, “If you’re mekabel the
Torah, great. But if not, of,ruce tv, oa.” There are two
obvious questions. First, Klal Yisroel had already declared
"gnabu vagb", so what was the need for this open threat at this
time? Second, why is the word "oa" used? It should have said
"vp" - right here you will be buried. Again, the following
yesod is part of our mesorah, has been passed down for
generations, and complements the above machshava.
    Granted, Klal Yisroel in unison, "sjt ckc sjt ahtf", had
already proclaimed "gnabu vagb". But Hashem came to them
again on Shavuos and said that is not sufficient. I don’t need
only a communal commitment. I need each of My children’s
steadfast pledge as well. Because each yid has his private
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     “On that first Shavuos, when Bnei Yisroel were all gathered at Har Sinai, the Jews took a binding oath to keep the mitzvos
of the Torah, and that oath has been in effect ever since. I want to learn the laws of oaths so I can understand how important it
is to keep a promise and how serious it is to break one.” The young boy spoke with such earnest innocence.
     But he was not finished. “In fact,” said young Shmelke, “there are forty-nine blatt (double pages) in Meseches Shavuos and
forty-nine days between Pesach and Shavuos. If we learn one blatt every day, we will finish it in time for Yom Tov.”
   R’ Tzvi Hirsh was pleased with his son’s erudite reasoning and he happily agreed to learn according to this suggestion.
They studied intensely and when Lag B’omer arrived, they even reached a daf which mentions a halachah in the name of
Rabbi Shimon bar Yochai. By the time the Yom Tov of Shavuos arrived, they had finished the masechta entirely. 
    The following year right before Pesach, the Tchortkover Rebbe again asked his two sons what they wished to learn in
preparation for the holiday of Shavuos. This time the younger child, Pinchos, answered: “I think we should learn Kesubos
(marriage contracts) and Kiddushin (the laws of marriages).” 
    The Tchortkover Rebbe was surprised. “Okay, but please explain. What do these Masechtos have to do with Shavuos?” 
    Now it was young Pinchos’ turn to respond, much like his older brother did the previous year. He smiled and said, “Tatte,
by Kabbolas Hatorah, Hashem took the Jewish people to be His chosen Nation and said the words, ‘I have betrothed you to
Me forever.’ He held Har Sinai over our heads like a marriage canopy. The holy words of the Torah were like our marriage
contract, and He gave us a gift as well - vp kgca vru, - the Oral Torah. That is why I think we should learn the laws of
marriage contracts and betrothals - so we will know that the ‘wedding’ of Klal Yisroel and the Ribono Shel Olam was a valid
one and that both He and His people are obligated to fulfill all the points of the contract.”
    R’ Tzvi Hirsh couldn’t help beaming with pride from his son’s well-reasoned words. The three scholars learned the two
masechtos in record speed - finishing close to 200 blatt - until forty-nine days later, they celebrated both the holiday of
Shavuos and the successful completion of their studies. “Ashreinu Mah Tov Chelkeinu U’Mah Naim Goraleinu.”                       
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cheilek in Torah which no one else has! At times, this concept
gets distorted and people tend to look around at others
wistfully wishing they had their strengths. If only I had the
talents, brains, passion, of “yenem” then I would really shteig
and be able to accomplish. Hakadosh Baruch Hu says that’s
not what I need from you. I need you to fulfill your tafkid
using your unique characteristics that I provided you with.
 

    If however, you are not “tzu-frieden” with your own
G-d-given talents and capabilities, then "oa" - there, you’ll
cause your own demise. Meaning the concept of "oa" - there,
I wish I was someone else, will only harm you. 
    May we be zocheh, b’siyata dishmaya, to be mekabel
HaTorah on a personal level; each person committing to
actualize his own kochos, bringing Hashem a nachas ruach.                                                                                                                                                                                                                    

birthday cards out of obligation. I’m all alone.”
     He paused. Then he said something I’ll never forget. “You know, Rabbi, you’re going nowhere ... but you’re really going
everywhere. I’m flying all over the globe. I know exactly where I’m going. I have my itinerary for the next year and a half -
departure times, arrival gates, routes, everything. But you? You’re going around in circles on a little train with your children.
And you’re going somewhere. Because you have a life. You have a family.”
     And with that, he walked out. I sat there with those words echoing in my mind. You’re going nowhere - but you’re going
everywhere. (Excerpted from Rabbi Yaakov Astor’s column in the Monsey Mevaser)

 //// rvv sdb ktrah oa ijhu rcsnc ubjhu hbhx rcsn utchu ohshprn ugxhu(c-yh ,una)
    The Medrash (Bamidbar 1:2) notes that Hashem chose the Midbar (desert) to give the Torah and create the Jewish nation
because He knew that in the Midbar they would greet Him appropriately. R’ Baruch Mordechai Ezrachi zt”l explains that
people in the desert have both no distractions, nor nothing to hide, from the Ribbono Shel Olam. They reach out to Him and
accept His command fully. They long for this interaction and prepare constantly for it. In the process, the personal
withholding that takes place in many relationships when people are not open to sharing a piece of themselves, did not exist
when Klal Yisroel sojourned in the midbar. The result was an honest, open and loving Kabbalas Ol Malchus Shomayim.
     Rav Elazar M. Teitz zt”l, longtime rabbinic leader of Elizabeth, NJ, would relate a great story about the Gaon, R’
Yaakov Meshulam Orenstein zt”l, author of Yeshuos Yaakov. It seems that the Yeshuos Yaakov was invited to be the Rav
of Zalkava. Upon arriving at the city and taking residence, his first major challenge arose one Shabbos, right before Shavuos.
    Apparently, there was some discussion about whether the residents of Zalkava are supposed to say the tefillah of “Av
HaRachamim” on the Shabbos before Shavuos, when that day falls out on “Yom HaMeyuchas” (2 Sivan). The Yeshuos
Yaakov was then relatively young and observed the various factions as they fought it out in shul. One group insisted that since
the day was a day that Tachanun was not recited, Av HaRachamim must not be said. At the same time, the other group argued
that due to the tragedies of the period, Av HaRachamim must be recited as it is on Shabbos Mevorchim Chodesh Sivan. (Rav
Teitz added that this must be the source of the famous joke about the shul that said that their minhag was to fight about it).
     Eventually, both sides came to the relatively newly installed Rav, the Yeshuos Yaakov, seeking his opinion. He heard both
sides and recognizing the basis for such a minhag on both sides, did not rule on the matter. He tried to bridge the gap and
create a compromise that would satisfy both sides. In a way, his idea worked for the two factions united and together decided
to remove R’ Yaakov Meshulam from his position for not issuing a firm decision that was in their favor.
    Now unemployed and having heard of the recent petirah of R’ Tzvi Hersh Rosen zt”l, Rav of Lemberg, the Yeshuos
Yaakov traveled to that large city seeking employment. When he got there, someone recognized him and sought to advance
his candidacy for the position of Rav in the city (which he eventually won and accepted). 
     The individual was curious and asked him, “HaRav Orenstein, what brings you to our fair city of Lemberg?” 
     Without missing a beat, the Yeshuos Yaakov answered: “Obviously, it was none other than the Av HaRachamim!”
    People tend to get caught up in the mechanics of minhag and assume that everything is a minhag. While minhagim are
important and have a special mesorah to them, they are important when they are utilized to bring about a closer relationship
with Hashem and his Torah and mitzvos. Merely creating minhagim that do not fit that bill - like a minhag to fight about
something specific - are in fact, Minhagei Shtus (foolish practices). Often when we think about our religious connection to
Hashem, we get bogged down in silly questions of identity and practice which focus more on our own selves and do not
represent the true experience of our interpersonal relationship with the Av Harachamim. We can do better and achieve more.

 /// tuv hbhx rvn snugu gcaun tkvu 'lesm hypan runak vnhhetu h,gcab rntba 'vumnv ,t ohhek ihgcaba ihbn(/j ohrsb)
    Two of the most renowned Gedolim of the past few centuries, the Rebbe, R’ Shmelke zt”l of Nikolsburg (Divrei
Shmuel) and R’ Pinchos zt”l of Frankfurt (Baal Hafla’ah) were brothers, sons of the Tchortkover Rebbe, R’ Tzvi Hirsh
Halevi Horowitz zt”l. Even as small children they were known as prodigies and their father was forced to assume the duty of
teaching them Torah himself. It was a challenging job and he taught them as quickly as their brilliant minds could absorb.
When they were both well below ten years of age, they were already learning Gemara with several commentaries. 
    As part of their study schedule, father and sons would learn together the laws which pertained to the next approaching
holiday. Thus, when the Yom Tov of Chanukah ended, their father began the study of Meseches Megilla. Having completed it
by Purim, they began learning the areas of Meseches Pesachim dealing with the laws of Pesach, which they finished right on
target; the day before Pesach. At this point, Shmelke, the elder of the two boys said to his father, “Tatte, we must begin
learning Meseches Shavuos if we want to finish it by the time the Yom Tov of Shavuos comes along.”
    Their father smiled tenderly. “Shmelke, mein tayera, Meseches Shavuos does not deal with Chag HaShavuos.”
   “I know, father,” replied young Shmelke, “it deals with the laws of oaths; but I have a reason why we should study it now.
 

 /// uh,ct ,hc kg uh,jpank aht ugxb ifu ovhkdsk ubj if van ,t wv vum rat kff ktrah hbc uaghu(sk-c)
      In Parshas Bamidbar, we are introduced to life in the desert. It’s not exciting. It’s not glamorous. It’s not exotic travel. It’s
the same cloud, the same camp, the same man - day after day. But it was also the greatest training ground in history. It’s
where Hashem shaped us into His nation. And that’s what Sefer Bamidbar is all about. Desert life is not about destinations.
It’s about formation. It’s about forming and forging ahead with a mission and purpose in life. We might not always know
where we’re going, but if we’re with our families, with Torah, with Hashem, we’re going everywhere that counts.
    Rabbi Fischel Schachter tells the following story with his signature blend of humor and heart: It was Chol Hamoed
Pesach. Now, Chol Hamoed with a large family is anything but “chol.” It’s packed. It’s hectic. It’s loud. Baruch Hashem! So
there I was, erev the second days, trying to survive the Pesach whirlwind when my wife - how shall I put this politely -
“suggested” that I take the kids out for a while. Now, I know how this works, so I preemptively turned the request into a
command to myself. I clapped my hands together and announced, “Everyone into the van! We’re going on an excursion!”
    “Where?” the kids asked. “You tell me,” I said cheerfully, “where do you want to go?” That was a mistake.
    The older kids groaned, “If we see the Prospect Park Zoo one more time, we’re going to turn into monkeys!” Another
yelled, “Not the Aquarium again!” And then, I had a brainstorm. I quickly swerved and turned onto the Belt Parkway. 
    “Tatty, are we going to the airport? Are we flying somewhere?” Noon on Chol Hamoed? No, we’re not flying anywhere. 
    So what were we doing? We were going to the airport. Why? Because the AirTrain at JFK goes from terminal to terminal -
and guess what? It’s free. You get a great view. It’s quiet. Quality time with the kids. And ... it’s free! Did I mention that?
     “Listen,” I explain to the kids, “typically, you wait on line for four hours and pay twenty bucks to ride something for thirty
seconds. This ride is longer and costs nothing. What more do you want?” They were skeptical. But their only alternative was
going home to help their mother with the dishes, so they agreed. Suddenly, one of my kids asked loudly, “Tatty, you’re
wearing your shtreimel and bekeshe ... you know, there aren’t going to be a lot of other Yidden at the airport right now.”
    I retorted, “You’ve seen the way other people dress? I think we’re the least of anyone’s fashion concerns.”
    And then - relief! We pull up to the platform, and what do I see? Yidden! Everywhere! Boro Park, Flatbush - we were all
there. The platform was tile-to-tile covered in macaroons, orange peels, and matzah crumbs. I felt like I had just arrived at the
Mirrer Yeshiva on Chol Hamoed. Baruch Hashem, I wasn’t the only one with this brilliant idea.
    We boarded the AirTrain, and my kids were in heaven. They waved at every other AirTrain full of Jewish families. They
were pointing at planes, giggling, clapping. It was a 10-minute loop around the airport, and we stayed on for over an hour.
    At one point, the train stopped, and a man boarded. A real live pilot - wings on his uniform, rolling suitcase, the whole look.
He stood there, taking it all in. You could tell he’d flown to distant war zones and survived typhoons, but this? This Chol
Hamoed mob on the AirTrain? This was new. I quickly told one of my kids to give him a seat. 
    The pilot waved it off. “Nah, I’ve been sitting for 16 hours. I don’t need to sit anymore.” 
     I asked him where he flew in from. “China,” he said. Then he looked at me and asked, “Mind if I ask you something?”
Whenever someone says that, you always mind - but you can’t say so. “Sure,” I said, dreading the next question. 
     “Are these all your kids?” I smiled. “Nah. Some are in Israel. Some are at home helping my wife.”
     We started schmoozing. Then he asked, “So, Rabbi, which terminal are you heading to? Maybe I can help you find it.”
     I hesitated. “Eh ... I’m not sure.” He offered to look at my ticket. I stammered, “You can’t. It’s ... an electronic ticket.”
    I was spiraling. The more he asked, the deeper I was digging myself into this fictitious flight. Finally, I confessed. “To be
honest, we’re not going anywhere. We’re just riding the AirTrain going around the airport. Been here about half an hour.”
    There was a long pause. He looked at me confused and asked, “Why?”
    “Well,” I hesitated before plunging ahead, “These kids don’t have TV at home. They don’t play computer games. They
don’t even own their own phones. So it’s up to me to give them quality time, something wholesome and fun. It’s not easy
finding places that meet our standards. So ... here we are.”
     He nodded. Then he got real. “I fly the world. Three weeks out, one week home. Sometimes not even that. If I end a flight
in Australia but live in Denver, by the time I get home, I have to head back. My wife left me years ago. My daughter sends me


